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The Light was founded in 1924 as the organ of the Ahmadiyya 
Anjuman lsha'at Islam, Lahore, Pakistan (the Ahmadiyya Asso
ciation for the propagation of Islam, established at Lahore in 
1914). The Islamic Review was published in England from 1913 
for over 50 years, and in the U.S.A. from 1980 to 1991. The 
present periodical represents the world-wide branches of the 
Ahmadiyya Anjuman Isha'at Islam, Lahore. 

Contributions are welcome and should be sent to: 'The Light', 
15 Stanley Avenue, Wembley, Middlesex, HAO 4JQ. ENGLAND 

Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 

the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad, our Founder, arose to remind the 
world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, irrespective of race, nationality or 
religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 
belief and opinion. 

Rational: In all matters, it urges use of human reason and 

knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words La 
ilaha ill-Allah, Muhammad-ur rasul Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
No inquisitions allowed into anyone's beliefs, nor can a self
professing Muslim be expelled from Islam by anyone. 

Hazrat Mirza Ghulam Ahmad (d. 1908) was a servant of Islam, 
with the mission of bringing about the spiritual and intellectual 
triumph of Islam, and uniting mankind under the banner of the 
Holy Prophet Muhammad, the last and final Prophet. He believed 
that, after the Holy Prophet Muhammad, no prophet can arise, 

whether a new one or one from the past. 
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The Ahmadiyya Annual December Gathering 

Its Aims and Purposes 

by Hazrat Mirza Ghulam Ahmad 

(Editor's Note: It was in 1891 that the Founder of 
the Ahmadiyya Movement instituted an annual 
gathering of his followers to take place for three 
days at the end of every December. This practice 
has continued since that time. It is customary at 
this time of the year to publish his directions rela
ting to the reasons for holding this gathering. One 
such extract is given below.) 

"Consider not this gathering to be an ordinary 
meeting held by people. It is purely for the 
purpose of the support of Truth and the propa
gation of Truth." 

The main object of this gathering, among its aims, 
is that every sincere person should get the oppor
tunity to benefit spiritually in a face-to-face setting, 
to increase his knowledge, and, by the help of God 
Almighty, to develop his understanding of matters 
spiritual. Then there are the consequential advan
tages that by meeting each other the brethren will 
get better acquainted and the fraternal ties within 
the Community will be strengthened. 

Apart from this, one of the essential require
ments of this gathering will be to consider plans for 
the religious well-being of Europe and America. 
For it is now established that the good-natured 
people of Europe and America are ready to accept 
Islam. Know it for certain, 0 brothers, that this 
group is being prepared for this Movement. God 
Almighty does not leave a truthful one without a 
following. Allah willing, the blessing of truth shall 
draw them this way. This is the decree of God 
Almighty from above, and there is none to change 
it. 

Therefore it is imperative that, to this gathering 
which is held for several blessed purposes, must 
come everyone who can afford to do so, and should 
bring their winter bedding etc. as needed. They 
should not care for small losses in the way of Allah 
and His Messenger. God Almighty rewards the 
sincere ones at every step, and no labour or hard
ship in His way goes to waste. It is to be repeated: 
Consider not this gathering to be an ordinary 
meeting held by people. It is purely for the purpose 
of the support of Truth and the propagation of Truth. 

The foundation stone of this Movement has been 
laid by the hand of God Almighty Himself, and He 
has prepared nations for it who shall shortly join it. 
This is the work of that All-Powerful One, for 
Whom nothing is impossible. That time 
approaches, nay it is at hand, when there shall not 
remain in this religion any trace of naturiyyat1

, nor 
of those opponents who are at an extreme in supp
orting this philosophy and follow their own 
thoughts. There shall neither remain those who 
deny miracles nor those [at the other extreme] who 
have added senseless and unfounded stories contra
dicted by the Quran. God Almighty will establish 
for this moderate nation the path of clear truth on 
the earth - the very path brought by the Quran, the 
very way taught by the Holy Prophet Muhammad to 
his Companions, the very guidance which has been 
received from the beginning by the righteous saints 
of the Muslims. This shall happen, and most cer
tainly take place. Let him who has ears listen. 
Blessed are they to whom the right path will be 
disclosed. 

At the end, I close with the prayer that may God 
Almighty be with everyone who undertakes the 
journey for this gathering held for a Divine pur
pose, may He grant them a great reward, have 
mercy on them, ease for them their difficulties and 
trials, relieve their worries and anxieties, deliver 
them from every hardship, open for them the 
avenues of their aspirations, raise them on the Day 
of Judgment with those upon whom He has had 
mercy, and be the custodian after them till their 
return. 

1. Naturiyyat (from the word nature) refers to the
views of the rationalist Muslims in the nineteenth
century who held that God could not act in contra
vention of the laws of nature. They thus considered
that spiritual phenomena, such as revelation from
God, Divine intervention, and acceptance of
prayers, could not take place outside the then
known laws of nature. Such experiences were
interpreted by them as being not so much objective
realities but man's inner feelings. - Editor.
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Resurrection or Resuscitation 

Controversy in British medical periodical 

In our last issue we reported news-items in the 
press referring to a paper in the Journal of the 

Royal College of Physicians of London (April 1991, 
pp. 167-170), written by Dr. Trevor Lloyd Davies, 
a retired honorary physician to the Queen, and his 
wife Margaret, a theological scholar, in which the 
authors reasoned that, in the light of modem 
medical knowledge, Jesus did not die on the cross 
but swooned, and was taken away and revived by 
some of his followers. 

We now have sight of the full paper. Also 
before us is the next issue of the same quarterly 
(July 1991), from which it is apparent that these 
views caused much controversy, indeed outrage and 
offence. The Editor writes that the article "elicited 
a large number of letters to the editor, many from 
people who had not read the article itself but were 
offended by what they had heard or seen in the 
newspapers". Several letters are then printed, 
followed by a review of the debate by Rev. Prof. 
Gordon Dunstan, Professor of Moral and Social 
Theology at King's College, in the University of 
London. 

Original artide. 

The original paper is quite brief, most of it out
lining the events of the crucifixion. It is only the 
authors' "hypothesis" which would be of interest to 
our readers. They say: 

"At his crucifixion, Jesus was in shock and 
hypotensive, and lost consciousness because 
of diminished blood supply to the brain. His 
ashen skin and immobility were mistaken for 
death and there is no doubt that the 
bystanders believed he was dead. The cry 
(and there is little agreement about what may 
have been said) may not have been any more 
than a loud expiration preceding syncope. 
Oxygen supply to the brain remained 
minimal, but above a critical level, until the 
circulation was restored when he was taken 
down from the Cross and laid on the ground. 
Chill during the eclipse of the sun helped to 
maintain the blood pressure. 

"As Jesus showed signs of life he was not 
placed in a tomb {which may have been the 

intention to avoid burial rites on the Sabbath) 
but taken away and tended." (p. 168) 

It is curious, however, that as regards Jesus' 
appearances to his disciples after the crucifixion, 
the authors' explanation is that these were merely 
experiences of imagination caused by the disciples 
having been "under intense psychological pressure 
far beyond their capacity to cope with emotionally" 
and therefore suffering from "hysterical suggesti
bility". One would think that the subsequent 
appearances of Jesus provide strong proof of his 
escape from death on the cross, and it is therefore 
surprising that the authors should treat as imaginary 
these experiences which, if taken to be real, as 
generally accepted, support their own theory. 

The paper ends as follows: 

"Faith does not require the abandonment of 
thought or the assent to concepts not scienti
fically acceptable. The Church will be 
stronger if it accomodates proven knowledge 
within its creeds. If it does not, all that is 
left is blind belief, far beyond the credulity 
of most people." {p. 168) 

Outline of reactions. 

The letters published in the following issue of the 
Journal in July show the how central and fundamen
tal the belief in Jesus' death on the cross is to 
Christianity, and this proves that when Hazrat 
Mirza Ghulam Ahmad chose to fight on this 
ground, by showing that Jesus escaped death on the 
cross, he was really attacking the very heart of the 
church doctrines. 

An aggrieved surgeon from the University of 
Liverpool concludes his letter as follows: 

"The fact of the death of Jesus on the cross 
is of central importance in the Christian faith. 
In the face of all the suffering in the world, 
we base our belief in a God of love on the 
fact of Jesus' voluntary death for us on the 
cross. The attempt to show that Jesus did not 
actually die raises the possibility of major 
theological problems." (p. 269) 

A retired surgeon accuses the authors of showing 
"a complete contempt for the historical record", 
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which according to him is the New Testament, and 
adds: "any speculation on the events of the cruci
fixion which contradicts the historical record is a 
work of fiction". The view of a Professor of 
Rheumatology from Leeds is that accepting any 
such suggestion "would make Jesus, regarded as the 
greatest moral teacher of all times, party to the 
greatest hoax foisted on mankind". 

For medical men to hold the belief that Jesus 
returned from the dead, back to this life, is so 
obviously inconsistent with their own daily pro
fessional experience, that once a human being has 
died there cannot be any return to this life. If it is 
argued, in reply, that this was a supernatural, 
unparalleled occurrence, above and beyond the laws 
of nature which govern us, then it ought to be 
backed up by much stronger evidence, especially as 
the alleged event is made the very basis of faith. 

Dunstan's Note. 

In his review of the debate, the Christian theo
logical Professor G. R. Dunstan makes the 
following point about the response of Christians on 
this matter: 

"We may distinguish at least two sorts of 
response to these medical hypotheses which 
may be expected from members of the 
Christian Church who affirm, in the oldest of 
their Creeds, that Jesus 'was crucified, dead 
and buried' and that 'on the third day he rose 
again from the dead'. If we may judge from 
some of the references cited by your corres
pondents, it seems likely that they stand in a 
tradition which attaches faith in the redemp
tive death and resurrection of Jesus to an 
essential acceptance of the empirical details, 
the literal accuracy of the words in which the 
narratives are written. If these are unreliable, 
it would be contended, the doctrine is incre
dible: faith is undermined. 

"The response of Christians from a central 
theological tradition - now, in its present 
form, more than a century old - which 
accepts the application of historical and 
literary analysis to Holy Scripture, would be 
different." 

Let us pause to clarify the meaning so far. He 
says that some Christians, like the doctors who 
wrote letters to the journal, base their belief in 
Jesus' death and resurrection on the details of the 

events related in the Gospels. In the words, "If 
these are unreliable . . . the doctrine is incredible: 
faith is undermined", there is a tacit admission that 
the account given in the Gospels does not reliably 
show that Jesus died on the cross. Hence Dunstan 
then mentions the response of the Christians from 
the "central theological tradition" as being different. 
He continues: 

"This tradition, while grounding the Christian 
faith in history, recognises that the Church 
was founded on a conviction, unchallenged 
from within and defended against challenge 
from without, that God had raised Jesus from 
the dead; it was this conviction that gave the 
Church its being and sent it on its world
wide mission, taking with it the Gospels as 
they came to be written. This conviction, 
having emerged in time earlier than the 
written evidences which embody it, stands 
unshaken by both verbal and physiological 
inconsistencies in the narratives themselves." 
(p. 272) 

So the belief of this second, more central, 
tradition, in the resurrection of Jesus, is just based 
on "a conviction" which is said to have existed 
since before the Gospels were written, but for 
which no reliable evidence was preserved in the 
Gospels. A critical consideration seems to be that 
this belief is the very basis of the foundation and 
the world-wide missionary activities of the Church. 
To put it simply, Jesus must have risen from the 
dead because if he did not then the foundation of 
the Church and its work collapses. Dunstan closes 
by drawing an analogy with the Biblical description 
of the creation of the world: 

"Those who live in the second tradition 
alluded to above ... would not think of clai
ming historical or scientific veracity for the 
creation myths which now stand in the first 
two chapters of Genesis. They are literary 
expressions of a faith in God as Creator. 
They are not the origins of that faith, nor its 
necessary foundation." 

So the Gospels are "not the origin . . . nor the 
necessary foundation" of the belief that Jesus died 
on the cross and arose from the dead. This is the 
position that Christian theologians have been forced 
to take, because they cannot dispute the fact that 
the Gospels do not support Jesus' death on the 
cross. 
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Saudi Arabian Minister on Islam 

Expresses Ahmadiyya View of Islam 

The Japanese magazine Echoes of Peace (April 
1991) carries an interview with Shaikh Jamjoom of 
Saudi Arabia, which he gave during his visit to 
Japan in January, while heading a delegation from 
his country. The interviewer writes: 

"Shaikh Jamjoom, 65, has served in a variety 
of ministerial posts in the government of 
Saudi Arabia and now heads the company 
that publishes the daily newspaper A/

Madina. He is also the chairman of the 
Jiddah Koran Society. I took advantage of his 
visit to ask him about the meaning of Islam." 

At certain points in his interview, the Shaikh has 
adopted a position which is clearly that of the 
Ahmadiyya Movement, as distinguished from that 
of other Muslims. Referring to the Islamic belief in 
all prophets, the Shaikh said: 

"We Muslims would not be Muslims if we 
did not believe in all the earlier prophets 
revealed by God, which means that God is 
One for all these people. Many of the 
prophets are mentioned by name in our holy 
book. These include Adam, Noah, Abraham, 
Moses, Jesus and many others. Then came 
the perfect prophet, Muhammad. It is clearly 
mentioned in our holy book that the prophets 
mentioned are not the only ones. This means 
that Buddha may be one of the prophets." (p. 
11) 

It is generally speaking only in Ahmadiyya 
literature that figures like Buddha or Krishna are 
specifically considered as being prophets. The 
Shaikh no doubt mentioned Buddha's name because 
he was addressing the people of Japan. 

Then giving the meaning of Islam, he said: 

"What is Islam? The word 'Islam' is taken 
from the word meaning seeing peace. 
Grammatically, the word comes from the root 
word meaning peace." (p. 12) 

Again, it is primarily in the Ahmadiyya exposi
tion of Islam that one finds the meaning of this 
word given as peace, the meaning commonly given 
in other literature being submission or surrender. 
Indeed, some critics of Islam, who wish to portray 

it in terms of violence, have always raised the 
objection that the Ahmadis have confused the word 
Islam with salam, and that only the latter signifies 
peace, but not the former. Here we have a native 
Arab, from the country of birth of the faith, explai
ning that the word Islam signifies peace. 

As regards the question of force in relation to 
belief, which unfailingly arises in discussions on 
Islam, the Shaikh said categorically: 

"Islam is never a sword, because you cannot 
believe under threat. You may surrender, but 
you cannot believe by force. Islam is a 
belief; if you don't believe, whatever you 
are, it is not Islamic. Those who believed in 
Islam in the past were killed when they did 
not change. They remained Muslim because 
they believed in Islam. In the beginning, the 
people who believed in the perfect prophet, 
Muhammad, and in his message, were the 
poor people and the slaves. Their masters 
punished them, but they did not change their 
religion, because they believed in it." (p. 13) 

Here we have another example of the 
Ahmadiyya form of attitude, that belief comes from 
the heart, and cannot be forced upon people. 

Polygamy. 

After the interview, the Shaikh referred the inter
viewer to his secretary, an American convert Mr. 
Abdul Rahman Abdullah, for any further questions 
about Islam. Asked about polygamy, the secretary 
explained: 

"It is written in the Quran that in normal 
times a man should have only one wife but 
that in time of war, when the number of men 
is reduced, up to four wives are permitted for 
the sake of women who otherwise would be 
unable to marry." (p. 13) 

This again is the position taken by Maulana 
Muhammad Ali, particularly in his English Comm
entary of the Quran, which is not usually the one 
adopted by other Muslim writers. One may ask if 
this explanation is accepted in Saudi Arabia, and 
that when men there marry more than one wife it is 
only for the noble reasons given here! 
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The Conquest of Hearts 

Speech delivered at the Berlin Mosque Convention July 1991 

by Dr. Zahid Aziz 

When I mention to friends that our Movement has 
a mosque in Berlin, they assume that it is a recent 
building, and that it was built like the other 
mosques in Western Europe to cater for the needs 
of the Muslims who migrated to this continent in 
the last few years. They are quite surprised to learn 
that it was built in about 1925, when hardly any 
Muslims lived here. People, both Muslims and 
non-Muslims, cannot see why a mosque should 
have been built where there were no Muslims. The 
idea that Islam can be spread among non-Muslims, 
particularly those in Western countries, is just 
unimaginable to most people even today. In the 
early years of this century, it was utterly incon
ceivable. 

The reason is clear. The image of Islam, as 
projected in modem times, is such that its teachings 
appear to be primitive, indeed abhorent, and against 
progress and civilisation. And the lamentable 
condition of its followers, their societies and their 
countries, only strengthens the impression that 
Islam belongs to the unenlightened past and pre
vents its followers from making progress. Thus the 
Western people recoil from the very name oflslam, 
and cannot imagine how anyone in modern Western 
civilisation could accept it. The Muslims, too, have 
a wrong image of Islam in their minds, which, on 
many key points, is somewhat similar to the West's 
concept of Islam. It fails, therefore, to inspire them 
to work for its propagation. Moreover, having lost 
worldly power and glory to the West, the Muslims 
feel that they have no means with which they can 
convince others of their beliefs. 

When such is the situation and such are the 
prevalent ideas, how could anyone think of present
ing Islam in Western countries, so much so that a 
small community, as the Lahore Ahmadiyya move
ment is, can make great sacrifices to build a 
mosque here? The inspiration to perform such 
unparalleled acts must be very deep, and faith in 
ultimate success must be very strong. I wish to 
address the questions of where did that great 
inspiration arise from, and how did it come to be so 
strong. 

Divine inspiration. 

It was not, and could not have been, due to the 
human reasoning and judgment of a person's mind. 
It was due to the knowledge bestowed by God 
Almighty on a Reformer of the Muslims who arose 
in this age, namely, Hazrat Mirza Ghulam Ahmad 
(1835-1908). On the one hand, God disclosed to 
him what the actual teachings of the Holy Quran 
and the Holy Prophet Muhammad were, as con
trasted with the very widely prevailing, and very 
deeply rooted, wrong impressions of what Islam 
stood for. On the other hand, it was intimated to 
him that the time had now arrived for the fulfilment 
of the prophecies regarding the final, world-wide 
spread of Islam. These two things are inter-related. 
It is because the true teachings of the faith fulfil the 
needs of the modem world so perfectly, and are so 
captivating and attractive, that people in these 
countries will incline towards them, despite their 
history of malice against this religion. 

A religion for humanity, of harmony and Justice. 

Let me now deal with just three of those teachings. 
Firstly, Hazrat Mirza stressed that Islam is an 
internationalist (not just international) religion. It 
teaches that wherever there are to be found people 
following any scripture, that religion was originally 
revealed by God, and therefore at its source it must 
have been a true faith. The ancient founders of 
such religions deserve not only respect from 
Muslims, but should be accepted as prophets of 
God. It may be noted that all Muslims already 
believed in the prophets mentioned in the Bible, 
since many of them are clearly accepted by the 
Quran by name. But the principle given in the 
Quran, that prophets arose among all nations, and 
that there are prophets who are not named in the 
Quran, is general. Hazrat Mirza applied this prin
ciple to nations other than the Israelites as well, 
such as Hindus and Buddhists. This means that in 
the propagation of Islam to other faiths, we do not 
denigrate or speak disrespectfully of the revered 
founders of other religions. We present Islam as a 
completion and fulfilment of the original missions 
of the other faiths, not as a total negation and 
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dismissal of them. In today's world, with people of 
different beliefs living side by side more and more, 
this attitude and approach produces harmony 
between Muslims and others. 

There are other aspects, too, of Islam being 
internationalist which Hazrat Mirza particularly 
stressed. God treats all human beings with the 
same standards of justice, irrespective of the race, 
nation, country, or even the religion to which they 
belong. He treats people according to their prac
tical deeds, and not according to the labels attached 
to them. There is no favouritism for Muslims. A 
person does not receive salvation because he is born 
a Muslim, or because he calls himself a Muslim. In 
God's judgment, a virtuous person will not be 
denied due reward for good, because he was not a 
Muslim, nor will a wrong-doer escape punishment 
just because he happened to be a Muslim. The 
same applies in the Islamic code of conduct relating 
to worldly affairs. Muslims are told that they must 
always side with those who are truthful and honest, 
and to dissociate themselves from the unjust and the 
wicked, regardless of what religion they may belong 
to. The Quran clearly instructs Muslims not to side 
with their own people in committing sin, and also 
not to let hatred for an enemy people stand in the 
way of doing justice to them. 

A peaceful religion. 

The second teaching of Islam which Hazrat Mirza 
brought to the fore is to do with its peaceful and 
tolerant nature. Islam is usually considered, both 
by non-Muslims and by un-informed Muslims, 
wrongly as an intolerant faith which seeks to 
expand by coercion and pressure, through political 
or military force, and cannot tolerate any difference 
of belief and opinion, whether internally among its 
own followers or externally with others. This is a 
deeply ingrained notion, which is hard to dislodge. 
Violence has somehow come to be associated with 
the name of Islam. Non-Muslims who entertain this 
false idea find it confirmed when they hear of the 
actions and pronouncements of various Muslim 
leaders around the world. But, according to the 
Quran, just because some leaders of a religious 
community assert that a certain thing is taught by 
their religion, does not mean that that is actually its 
teaching. 

This image of Islam has, on the one hand, been 
doing an enormous amount of damage to the reputa
tion of Islam among the thinking people of the 

world, and on the other hand it has been detrimental 
to the moral condition of the Muslims as well as 
distorting their concept of human rights. In Hazrat 
Mirza's time, the situation was even worse than 
now, because these ideas were held more widely 
and more strongly at that time. Therefore, he laid 
the greatest stress on the actual teachings of the 
Quran, and the practice of the Holy Prophet, which 
show Islam to be a religion of unequalled tolerance 
and peacefulness. Hazrat Mirza showed that Islam 
does not require Muslims to be in a state of cons
tant warfare with non-Muslims, to hate them, or to 
coerce them into becoming Muslims. It wishes 
Muslims to live peacefully with others. It requires 
Muslims to live as law-abiding citizens of any 
country, including a non-Muslim one, which grants 
them freedom of religion. And if there is Muslim 
rule, non-Muslims would have freedom to practise 
their own religion, and have all civil and human 
rights. The wars fought by the Holy Prophet came 
about after Muslims had suffered years of persecu
tion, and were attacked by their oppressors with the 
aim of annihilating them. Only under these terrible 
circumstances did the Muslims take up weapons. 
Otherwise, for a Muslim to harm a fellow human 
being, merely on account of difference of faith, or 
even to withhold help and sympathy from such a 
person when he needs it, is a crime and a sin in the 
religion of Islam. 

Another tragic misconception which cast Islam 
in a very bad light was the view that if a Muslim, 
living in a state under Islamic law, should change 
his religion, then he should be sentenced to receive 
the death penalty. This notion is entirely opposed 
to the teachings of the Quran and the practice of the 
Holy Prophet, and arose through a mis
understanding of events in early Muslim history. 

Living spiritual experience. 

The third teaching of Islam greatly stressed by 
Hazrat Mirza is concerned with the broader 
religious questions relating to man's spiritual 
experience, its nature and its continuation. The 
great prophets of God are mentioned in the Bible as 
well as the Quran as communicating with God, both 
as receiving revelation from Him and having their 
prayers heard and accepted. They also received 
extraordinary assistance and help, above and 
beyond human power, in the accomplishment of 
their missions. It generally came to be believed by 
the followers of religion, including Muslims, that 
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such phenomena only occurred in the past, and had 
ceased to be experienced after the times of the 
prophets. This gradually led people, by the middle 
of the last century, to deny that such things had 
ever at all occurred. If we find religious books 
recording that such superhuman, wonderful and 
amazing events took place many centuries ago, but 
we see no practical evidence for them, then ulti
mately our faith will become hollow and we may 
start doubting if those things ever happened. 

Hazrat Mirza reminded the world that the Quran 
promises that spiritual experiences will continue 
among those Muslims who reach the highest grade 
of righteousness. They acquire a close connection 
with God, reaching the stage where He speaks to 
them, gives them a deeper understanding of the 
faith reveals to them matters of the future, and ' 

. 

. 

answers their prayers. Their lives show that God 1s 
with them all the time. A glimpse of the lives of 
the prophets is to be seen in their lives. This acts 
as evidence for others that indeed prophets did 
experience and show the super-natural matters that 
are recorded about them. 

In no age, previous to Hazrat Mirza's time, had 
there been such widespread doubt and denial regar
ding spiritual phenomena. Man's great strides in 
the realms of science, technology and physical 
discovery, had deceived him into thinking that 
everything could be explained in material terms, 
and that spiritual matters were mere myths accepted 
by people in times of ignorance. Denial of comm
unication with God led to denial of the existence of 
God, and hence the very basis of religion was 
rejected. Hazrat Mirza presented his own experi
ences of revelation, prophecy of the future, and 
extraordinary help from God, to show that these 
were matters of reality and not fiction. Just arguing 
theoretically in favour of these beliefs is nothing 
like as effective as giving practical evidence. It 
will be seen that Hazrat Mirza dealt with issues 
concerning the most basic and fundamental aspects 
of religion, and not matters of small details of 
religious law or interpretation. 

By this means, Hazrat Mirza showed that spiri
tual experiences and phenomena are something real 
and objective. He thus answered the greatest 
objection and question raised against religion in 
modem times, namely, that religious experience has 
no real existence, and is merely myth and imagina
tion. 

Hazrat Mirza was careful to add, repeatedly, that 

prophethood itself and the revelation of religious 
teachings came to an end with the Holy Prophet 
Muhammad. After the Holy Prophet, it is only 
saints, and not prophets, who appear as guides. 
And their revelation is only intended to show that 
God is a living reality who speaks to man. Hazrat 
Mirza writes: 

"The return of Jesus is not mentioned any
where in the Holy Quran, but the ending of 
prophethood is mentioned perfectly clearly. 
To make a distinction between the coming of 
an old prophet [i.e. Jesus) and a new prophet 
is mischievous. Neither the Hadith nor the 
Quran make such a distinction, and the nega
tion contained in the hadith report 'There is 
no prophet after me' is general. What 
audacity, boldness and insolence it is to 
depart from the clear meaning of the Quran, 
in pursuit of one's feeble conjectures, and 
believe in the coming of a prophet after the 
Khatam al-anbiya!" (Ayyam as-Sulh, p. 146) 

Hazrat Mirza stands unique among the Muslim 
· Ulama in proclaiming that no prophet whatsoever

can come after the Holy Prophet Muhammad.

Inspiration to action.

Hazrat Mirza not only presented this inspiring
picture of Islam, free from the blemishes wrongly
ascribed to its teachings, but he also explained the
prophecies given by the Holy Quran and the Holy
Prophet Muhammad about the final success oflslam
in the world, and announced that that age had
arrived. This filled his followers with the
unshakeable conviction and faith that they must
propagate their religion throughout the world, and
to the modern world in particular, and ultimately
success will be attained.

A unique contribution he made in this regard 
was to prove that Islam does not stand in need of 
any worldly power or force in order to succeed, and 
has never stood in any such need. It is by the 
weapons of convincing arguments, the natural 
attraction and beauty of its principles, and examples 
of virtuous character by its followers, that Islam 
shall conquer the minds and hearts of mankind. 

In your neighbouring countries, you have seen 
the communist system collapse because it had not 
conquered the hearts of the people. As a matter of 
passing interest, this is foretold by Maulana 
Muhammad Ali in his book The Religion of Islam, 
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while discussing the solution of national economic 
problems. Writing in the 1930s, when it was 
generally believed that communism was solving the 
economic inequities in Russia, the Maulana said: 

"Whether in Russia it [i.e. communism] has 
come to stay is a question which only time 
can decide. But there is one thing that 
strikes one as very strange. Bolshevism, 
which had come in to liberate the people, is 
as much of a bondage as capitalism. The 
autocracy of Czardom has only given place to 
the autocracy of the Soviet. . . . Who knows 
that the people entrusted with the carrying 
out of the [economic development] scheme, 
the state-agents, may not tomorrow degene
rate into an oligarchy similar to the oligarchy 
of capitalism? ... The rigid system of doling 

* * * 

out the necessaries of life to all alike, to the 
indolent and the diligent, the stupid and the 
intelligent, will undoubtedly foster conditions 
which must soon become unbearable for 
humanity; for it is going directly against 
nature and nature's recognised laws. But its 
evil results cannot be seen in a day." (Zakat, 
under Problem of distribution of wealth). 

This has all now come true in front of your eyes. 

To conclude, the mosque in Berlin is a living 
testimony to the fact that a man arose among the 
Muslims, living in a backward village in India one 
hundred years ago, who believed that Islam would 
spread by the power of its truth and its beauty, and 
he inspired an entire movement to march forward in 
this belief. 

* * 

Islam and the tolerance of verbal abuse 

False charge of ordering killing of those who "insult" the faith 

Foolish/ ollowers make same claim as opponents 

Western orientalists in general in the last and the 
earlier part of this century, when writing about the 
life of the Holy Prophet Muhammad (may peace 
and the blessings of God be upon him), levelled 
allegations against this noblest and gentlest of men 
of having ordered the murder of certain opponents 
of Islam on various occasions, for the reason that 
they directed abuse, satire and insult against him 
and his faith. These allegations were based on 
groundless reports and stories contained in some 
Islamic historical books of dubious credibility. In 
his book Muhammad The Prophet, Maulana 
Muhammad Ali has devoted a chapter, added in 
1932, to refuting a number of specific instances of 
such false charges. By the greatest irony of history, 
in the last two years several Muslim Ulama and 
Islamic publications have, in the context of a well
known controversy, been putting forward these very 
alleged instances in support of their wild assertion 
that Islam does indeed order the killing of such 
persons. For example, the Hong Kong Muslim 
Herald for March 1989 carries an article on its back 
page, in which it is boldly asserted: 

"One of Islam's famous historians is Waqidi. 

Maghazi is his well-known book which is 
mostly about the Prophet's wars. He writes in 
the first volume of his book that Asma, 
Marwan' s daughter, insulted the Prophet, bad 
mouthed Islam and the Muslims and 
committed sacrilege. Umair ibn Adi, a 
Muslim, vowed after hearing the insulting 
talk by Asma, that he will kill her .... U mair 
went to Asma in the middle of the night and 
killed her. In the morning when Umair went 
to the mosque for prayer the Prophet looked 
at him and said: You killed Marwan's 
daughter? Umair replied: Yes, have I 
committed a sin? The Prophet said: Never, 
this is not even worth talking about. 

"In Madina, Abu Afak not only did not 
accept Islam, but constantly showed his 
enmity to the Prophet ... Salim ibn Umair, a 
Muslim, said: I have to kill Abu Afak or be 
killed while doing it. While Abu Af ak slept 
in his house among his people, Salim went 
there and killed him." 

The article continues with further extracts of a 
similar nature from Waqidi's Maghazi. 
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Nearly sixty years before this article, while 
refuting charges against the Holy Prophet brought 
by orientalists such as Sir William Muir and Mr. 
Cash, who had cited exactly the same reports, 
Maulana Muhammad Ali had written: 

"Neither Muir nor Cash has taken the trouble 
of testing the reliability of the record on 
whose basis he has dared to condemn the 
most merciful and truest of men as cruel and 
treacherous. If the writer had gone to the root 
of the question, he would have found that the 
Prophet and the Muslims bore patiently the 
severest abuses and the annoying verses of 
all their opponents, whether Jews or idolat
ors. Indeed, the Holy Quran had plainly 
enjoined on them that they should bear all 
abuses patiently ... [the verse 3: 185 is here 

quoted which is given later in our article -
Editor] How could the Prophet, in the face of 
such a plain injunction, order the murder of 
those who abused him, and how could the 
Muslims carry out an order which was direct
ly opposed to the Holy Quran? It was simply 
impossible, and if Ibn Hisham or Waqidi says 
that the Prophet ordered the assassination of 
his abusers, it is Ibn Hisham or Waqidi - a 
frail authority after all - that must be 
rejected, and not the Quran which is admit
tedly the most reliable source of information 
as to the doings of the Prophet. The Quran 
had allowed fighting against an aggressive 
enemy, yet it refused to give sanction to the 
murder of one who abused the Prophet and 
Islam; nay, it plainly required such abuse to 
be borne patiently." 
(Muhammad, The Prophet). 

The Maulana then deals with the particular cases 
alleged. Regarding the case of Asma, he concludes 
as follows: 

"In the face of this clear testimony, none but 
a biased mind can accept as reliable a report 
which relates that the Holy Prophet had 
ordered and applauded the killing of a 
woman simply for the offence that she com
posed annoying verses. This report is un
doubtedly a forgery." 

Similarly, dealing with the reports of Abu Afak's 
killing, he writes: "We have no hesitation in calling 
this story as baseless a fabrication as that relating to 
the murder of Asma". 

Islam's teachings on reacting to abuse 

Now that we find some Muslims themselves declar
ing these stories to be genuine, and announcing that 
these illustrate the commandments of their faith, it 
is important to examine, more fully and thoroughly, 
the question: What are the teachings of the Holy 
Quran and the Holy Prophet Muhammad about how 
Muslims should respond to verbal abuse against 
their faith. There is unambiguously clear guidance 
about this in the text of the Holy Quran and the 
practical example of the Holy Prophet himself. Note 
that we are concerned here only with the issue of 
how Islam requires its followers to react to their 
feelings of offence, outrage and hurt when painful 
words are used against their cherished religion and 
religious figures. As to any criticism of the faith, 
whether it is expressed in scurrilous language or 
not, the response must be to reply to it, by word, 
under all circumstances. 

We may preface our discussion with the follow-
ing saying of the Holy Prophet Muhammad: 

"The Muslim who mixes with the people and 
bears patiently their hurtful words, is better 
than one who does not mix with people and 
does not show patience under their abuse." 
(Mishkat, Book: Ethics, eh. Gentleness, 
modesty and good behaviour) 

What a noble and wonderful piece of guidance, 
which is so applicable to the modem world in 
which people of differing faiths have to mix and 
come into contact so closely! 

Teachings of the Holy Quran. 

As a general point, it may first be noted that the 
Holy Quran itself records the accusations made 
against, and the insults heaped upon, the Holy 
Prophet Muhammad by his opponents (e.g. that he 
was insane, or that he fabricated his revelation), and 
it answers these charges, but nowhere does it 
require Muslims to inflict any kind of punishment 
on the accusers. The Quran has itself, therefore, 
given permanence to these allegations and the 
replies thereto, obviously anticipating that similar 
charges would be made by critics in later times. If 
such abuse or criticism could damage a Muslim's 
faith, and requires to be silenced by force, why 
should the Quran itself have quoted so much of it 
from its opponents' mouths? 

The Holy Quran tells Muslims: 
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1. "You will certainly hear much abuse from the
followers of previous books and from the
idol-worshipping people. And if you are
patient and keep your duty - this is surely a
matter of great resolution."
(3:185)

2. "Many of the followers of previous books
wish that they could tum you back into
disbelievers after you have believed . . . but
you should pardon and forgive." (2: 109)

In connection with these verses, it is recorded in 
the Hadith collection Bukhari: 

"The Messenger of Allah and his Compan
ions used to forgive the idolators and the 
followers of previous books, as Allah had 
commanded them, and they used to show 
patience on hearing hurtful words." 

- Book: Commentary on the Quran, eh. 16
under Sura 3.

Addressing the Holy Prophet, God says in the 
Quran: 

1. "Bear patiently what they say." (20: 130 and
50:39)

2. "Obey not the disbelievers and the hypo
crites, and disregard their hurtful talk."
(33:48)

In all the verses quoted above, Muslims are 
taught to bear their feelings of hurt and anger with 
patience, and to ignore the abuse. 

Another verse having some bearing on this 
subject is as follows: 

"And if you invite them to guidance, they 
hear not; and thou seest them looking 
towards thee, yet they see not. Hold fast to 
forgiveness and enjoin goodness and turn 
away from the ignorant." (7: 198-199) 

This directs us that when we have to deal with 
people who are blindly prejudiced and ignorant, and 
therefore fail to understand the guidance, we must 
not give vent to anger, fury and violence against 
them. We should treat them with forgiveness, do 
our duty of enjoining simple goodness, and then 
tum away from them, leaving the matter in the 
hands of Allah. 

Withdrawing from company. 

Muslims are told: 

"When you hear Allah's messages dis
believed in and mocked at, sit not with them 
until they enter into some other discourse." 
(4:140; see also 6:68). 

These verses deal with the case when the reli
gion is being mocked and derided (as distinct from 
being criticised). A Muslim is required to do no 
more than to withdraw from such a company, and 
even that only while the mocking continues, and to 
rejoin the same company afterwards. Any criticism 
underlying the abuse must, of course, be answered. 
But the response to any sheer abuse, ridicule or 
mockery is withdrawal of oneself from the com
pany. 

Some incidents from the Holy Prophet's life. 

1. A man called Suhail ibn Amar had a voice
suited to oratory, and used to employ this talent
in making speeches against the Holy Prophet.
He was captured by the Muslims at the battle of
Badr and brought before the Holy Prophet. A
Muslim suggested that some of Suhail's teeth
should be knocked out to disable him from
speaking well. The Holy Prophet replied: "If I
disfigure any of his limbs, God will disfigure
mine in retribution".

2. Once when the Holy Prophet divided some
wealth among his followers, one man accused
him to his face of being unfair and told him:
"Fear God, 0 Muhammad". After the man had
left, the following conversation took place
between Khalid ibn Walid and the Holy Prophet,
as recorded in Bukhari:

■ Khalid: "Shall I strike off his neck?"

■ Holy Prophet: "No, perhaps he is a man who
says prayers."

■ Khalid: "There are many people who pray,
but what they say is not what is in their
hearts."

■ Holy Prophet: "I have not been commanded
by God to cut open people's chests to see
what is inside their hearts."

(Book: Maghazi, eh. 63.) 

Here a man insults the Holy Prophet to his face, 
and a Muslim asks permission to kill the man. 
The Holy Prophet advances the possibility of 
there being some good in the culprit, but Khalid 
argues that the man's prayers are only for show. 
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The Holy Prophet then makes it clear that we 
cannot know about people's motives or sincerity, 
but have to accept that what they are doing is in 
good faith. 

3. Some Jews, when addressing Muslims, would
distort the greeting as-salamu alaikum and say
it as as-samu alaikum, which means "death be
upon you". When they once addressed the Holy
Prophet in this manner, his wife 'A' isha retorted
back in the same words. The Holy Prophet
disapproved of this reply and said that God did
not like harsh words.

4. Once there were four men who spread an accu
sation of immorality against the Holy Prophet's
wife 'A'isha. Their allegation was ultimately
proved to be false because they failed to back it
up with any witnesses. One of the four men,
called Mistah, used to receive financial assis
tance from Hazrat Abu Bakr, 'A.'isha's father.
After this incident, Hazrat Abu Bakr swore
never again to help Mistah. The following verse
was revealed to the Holy Prophet on this occa
sion:

"Let not the possessors of grace and means 
among you swear against giving to the near 
relatives and the poor and those who had to 
flee in God's way. Pardon and overlook. Do 
you not love that God should forgive you?" 
(24:22) 

Hearing this, Hazrat Abu Bakr exclaimed: 
"Indeed, I certainly love that God should forgive 
me". He then resumed providing assistance to 
Mistah, as before. 
(Bukhari, Book: Testimony, eh. 15.) 

Note that this allegation was not made against 
just an ordinary Muslim woman, but the wife of 
the Holy Prophet, and therefore it struck at the 
holy household at the centre of the religion of 
Islam, which was required to be a model of 
purity for all Muslims. In view of this, the 
forgiveness taught in the above verse becomes 
all the more generous and magnanimous. 

If Muslims today were to follow and proclaim 
these teachings of Islam, they would earn respect 
and admiration for their faith, its Holy Founder and 
themselves in the eyes of all reasonable people in 
the world. 

* * * * * 

The Light and Islamic Review 

Some further changes 

It was mentioned in our last issue that further 
changes were still to be made in the publication 
arrangements of The Light, following its transfer 
out of Pakistan. The main such change is that The 
Light now also incorporates the long-standing and 
world renowned monthly The Islamic Review. A 
few words about the latter are therefore in order. 

The Islamic Review was established in England 
in 1913 by the late Khwaja Kamal-ud-Din, a promi
nent follower of Hazrat Mirza Ghulam Ahmad, who 
was embarking on the propagation of Islam in this 
land. It became the monthly organ of the Woking 
Muslim Mission, set up at the Woking mosque, 
Surrey, by the Khwaja sahib. It not only dealt with 
the teachings of Islam, countering the grossly 
distorted image of this faith in the West at that 
time, but launched a fierce assault against the 
established Church doctrines. Islam was shown to 
be the religion which was in accord with 
enlightenment and civilization, and could satisfy the 
modern world, while the church Christianity was 
shown both as a faith derived from pagan beliefs 
and rituals, and as a force which was always 
opposed to progress and reason. At that time, The 
Islamic Review was highly remarkable in so boldly 
presenting the religion of a subject and colonised 
people to the nation which ruled them, and pro
claiming its message from the heart of that empire. 

Contributions to the monthly came from a wide 
cross-section of Muslim intellectuals, scholars and 
leaders, but its ideals and missionary zeal undoubt
edly stemmed from the Lahore Ahmadiyya Move
ment. It became an international magazine, dealing 
also with political, economic, and cultural matters 
affecting the Muslim world. 

The Islamic Review of Woking ceased publica
tion after some 55 years. In 1980 it was revived by 
the U.S.A. branch of the Ahmadiyya Anjuman 
Isha'at Islam Lahore, and carried articles dealing 
with Islam and our Movement. With The Light now 
becoming an international journal published from 
the West, it was an obvious step to incorporate The 
Islamic Review into it, thereby avoiding a dupli
cation of effort as well as continuing the title The 
Islamic Review which has a place in history. 

Readers are urged, as in our last issue, to send 
us their views and articles for publication. 
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Introduction to Islam 

Serialisation of basic questions about Islam 

11. What is the most important point Islam teaches
about belief?

It is this, that belief does not just mean believing 
something in one's heart, but also acting on the 
belief. Mere faith counts for nothing if not carried 
into practice. The purpose of belief is to show us 
what to do in practice. No 'belief' by itself can 
bring salvation. 

12. How does this apply to the five beliefs of Islam?

It applies as follows:

Belief in: 

God. 

Angels. 

Prophets. 

Books of 
God. 

Life after 
death. 

Means we should: 

Try to perfect ourselves and acquire 
the best qualities. 

Follow our good thoughts and 
impulses. 

Try to model our lives on the 
examples of the righteous ones in all 
the nations on earth. 

Follow all the truths, in whatever 
scripture or religion they may be 
found. 

Remember that all our actions, good 
and bad, open and secret, will be 
judged. 

13. What are the basic practices a Muslim has to
perform?

In order to submit to God, and to be at peace with
fellow beings, a Muslim has to perform certain
duties to God and to fellow-beings. The duties to
God are: prayer (salaat), fasting (saum), and the
Pilgrimage to Makka (hajj). The duty to fellow
beings is to spend one's resources, time, energy,
money, etc. for the welfare of others; in particular,
to give a part of one's wealth to help those in need
(known as giving zakaat, a charity-tax).

14. What is the main point to remember about these
practical duties?

It is that the purpose of performing these duties is
to draw us closer to God, and to lead us to do good
to others and refrain from wrong-doing in our daily
lives. Therefore, we should carry out these duties,
not as rituals, but remembering God from the
bottom of our hearts. Performing these acts of

worship can only benefit us if we use them as the 
basis for improving our character and conduct in 
daily life. If a person prays and fasts, but fails to 
do good and give up bad habits, his prayer and 
fasting will be useless. 

Islamic Beliefs: 1. GOD 

15. What is the basic teaching of Islam about God?

Islam teaches that there is one, and only one, God
Who is the Creator and Controller of the entire
universe. He is unique in every respect, and there
is nothing which bears any likeness to Him. He is
the Knower of all things, and has full power over
the whole of creation. He does not stand in need of
anything at all, while everything is totally depen
dent on Him. He possesses all the perfect qualities,
and man should worship Him, and Him alone.

16. Is there any name for God that Muslims use
specially?

Yes. According to Islam, the personal name of 
God is the Arabic word Allah. Personal name 
means that it is the name which refers only to Him, 
and to Him rather than to any particular quality that 
He possesses. It is pronounced: 

AL - as in the English word al-arm. 

LAH - la as in the word /a-rge. 

The word Allah denotes that God is the One Who 
possesses all the perfect attributes. The Quran 
itself gives this meaning when it says: "Allah has 
the most excellent names (or qualities)"; eh. 7, v. 
180. The names of God in other languages, such as
God in English, or Khuda in Urdu, only convey
some particular attribute of the Divine Being, and
they are also used for others than God (as in god,
gods, goddess, etc.). Allah, however, has only ever
been applied to God Himself.

17. Does Islam give any arguments to prove the
existence of God?

Yes, the Holy Quran gives three kinds of arguments
on this point. Firstly, it refers us to the physical
world which shows great order and arrangement,
works according to laws, and where everything has
a set purpose in the whole scheme of things. There
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is also immense beauty in nature which attracts 

man's heart. Science is discovering more and more 
of these characteristics of the world all the time. So 
behind this highly purposeful and beautiful working 
of nature must be One, single Intelligence of great 
beauty and attraction. Secondly, the Quran tells us 
about the close and deep connection between God 
and the inner nature of every person. There is an 
in-built desire in each and every person to search 
for something higher than oneself, and when in 
difficulties a person instinctively wants to call upon 

* * * 

a Hidden Power to help him. Thirdly, and most 
convincingly, Prophets and men of God appeared in 
every nation in the world and showed their people 
the reality of God through their teachings and 
works. Just as most of us learn about science not 
by making all the discoveries ourselves, but by 
accepting the work and evidence of those who 
devote themselves to the study of science, similarly 
the proof of the existence of God is provided by the 
lives of the great luminaries whom God sent all 
over the world for this very purpose. 

* * 

Some Views of the Berlin Mosque Convention 

Held on 12 to 14 July 1991 



Some of our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman lsha' at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival than Maulana Muhammad Ali of 
Lahore. His literary works, with those of the 
late Khwaja Kamal-ud-Din, have given fame 
and distinction to the Ahmadiyya Movement." 
- Marmaduke Pickthall, famous British
Muslim and a translator of the Quran into
English, writing in 1936.

By Maulana Muhammad Ali 

The Holy Quran. Pp. 1300 

Arabic text, with English translation, exhaustive 

commentary, comprehensive Introduction and large 
Index. Leading English translation. Has since 1917 
influenced millions of people all over the world. 
Model for all later translations. Thoroughly revised 

in 1951. 

"To deny the excellence of Muhammad Ali's trans
lation, the influence it has exercised, and its 
proselytising utility, would be to deny the light of the 
sun." - Maulana Abdul Majid Daryabadi, Indian 
Muslim scholar. 

"The first work published by any Muslim with the 
thoroughness worthy of Quranic scholarship and 
achieving the standards of modern publications." -

Amir Ali in The Student's Quran, London 1961. 

The Holy Quran: other translations. 

Versions of the above work are now available in 
Spanish and French. Versions in German and 
Russian are forthcoming. 

The Religion of Islam. Pp. 700 

Comprehensive and monumental work on the 
sources, principles and practices of Islam. 

" ... an extremely use/ ul work, almost indispensable 
to the students of Islam." - Dr Sir Muhammad 
Iqbal, renowned poet and philosopher. 

"Such a book is greatly needed when in many 
Muslim countries we see persons eager for the 
revival of I slam, making mistakes through lack of 
just this knowledge." - Marmaduke Pickthall. 

A Manual of Hadith. Pp. 400 

Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim, classified by subject. Arabic text, 
English translation and notes. 

Muhammad, The Prophet Pp. 350 

Researched biography of the Holy Prophet. Corrects 
many misconceptions about his life, and answers 
Western criticism. 

Early Caliphate. 

History of Islam under first four Caliphs. 

"(I) Muhammad The Prophet, (2) The Early Cali

phate, by Muhammad Ali together constitute the most 
complete and satisfactory history of the early 
Muslims hitherto compiled in English." - Islamic 
Culture, April 1935 

Living Thoughts of Prophet Muhammad. 

Life of Holy Prophet and teachings of Islam. 

The New World Order. 

Islam's solution to modem international problems. 

Founder of the Ahmadiyya Movement. 

Biography of Hazrat Mirza Ghulam Ahmad by his 
close associate Maulana Muhammad Ali. 

Other Books. 

The Teachings of Islam. 

by Hazrat Mirza Ghulam Ahmad. Highly-acclaimed 

discussion of the Islamic path for the spiritual 
progress of man. 

Testimony of the Holy Quran. Pp. 100 

A discussion by Hazrat Mirza Ghulam Ahmad on his 

claim of Promised Messiah based on the Quran. 

The Ahmadiyya Case. Pp. 350 

Full details of the court case in 1985 in which the 
beliefs of Hazrat Mirza Ghulam Ahmad were proved 
to be fully Islamic. 

Ahmadiyyat in the service of Islam. 

by N. A. Faruqui, former Head of the Pakistan Civil 
Service. Deals with the mission and work of Hazrat 
Mirza and the Lahore Ahmadiyya Movement. 

For prices and delivery of these books, 
information about other publications, andfree 
literature, please contact The Book Depot at 
the address on the cover. 
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