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Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad, our Founder, arose to remind the 
world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, irrespective of race, nationality or 
religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 
belief and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words La 
ilaha ill-Allah, Muhammad-ur rasul Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

No prophet, old or new, is to arise after the Holy Prophet 
Muhammad. However, Mujaddids will be raised by God to 
revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman Isha' at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 

Holland. 

India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 

South Africa. 
Indonesia. 

Fiji. 
Guyana. 

The Movement has members and supp
orters in many other countries as well. In 
Berlin, it has a large historical mosque 
constructed in the mid-1920s. 

Ach/.evements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hazrat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 

after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman Isha'at Islam 
founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 1981 Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, has 
led the Movement, at a time when it faces 
intense persecution and opposition. 
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Coming of the Messiah 

Jesus cannot return to the world 

by Hazrat Mirza Ghulam Ahmad 

As to the question, What are the arguments in 
support of this claim of mine to be the Messiah, let 
it be clear that it is confirmed by the authentic tra
ditions that, at the time of the troubles brought 
about by Christianity, the man who would appear as 
the Mujaddid at the head of the century, in order to 
uproot the evil of the worship of Jesus, is the very 

Mujaddid called the Messiah. Afterwards, by 
misunderstanding the Hadith reports, people took it 
to mean that Jesus, on whom be peace, would 
himself descend from heaven to become the Muja
ddid of the century, and would come at the head of 
the century, the majority of the 'Ulama holding that 
it would be the fourteenth century. But the error of 
this view is that the real intent of the Holy Prophet 
Muhammad was that the Mujaddid, among the 
mujaddids of the Muslims, who would aid Islam in 
defending it against the Christian onslaughts, shall 
have the name 'Messiah' because of his work of the 
reformation of the Christian religion. But these 
people thought that in some age the Messiah him
self would descend from heaven, although this is a 
clear mistake. The eloquent and profound statement 
of the Holy Prophet Muhammad did not contain this 
inappropriate, irrelevant and unreasonable sugges
tion that a prophet who, according to the Law of 
Allah, had been recalled to God and to the blessings 
of the Hereafter, having completed the days of his 
life, shall be sent again into this world of affliction 
and trials, and the prophethood which has been 
closed, and the Book which is the last of the books, 
shall be deprived of its eminence of being the last. 
Rather, it was prophesied as a very subtle metaphor 
that a time would come when the Christian people 
would reach the height of bias in their false beliefs 
in creature-worship and the crucifixion, and would 
become the Dajjiil (Antichrist) because of their 
accomplished distortions and deceit. Then shall 
God, out of His mercy, send a heavenly Messiah for 
their reform, who would break their cross with clear 
arguments. 

No prophet after Holy Prophet. 

For those who think and ponder, there was no 
difficulty at all in understanding this prophecy. For, 
the sacred words of the Holy Prophet Muhammad 

■ SEPTEMBER - OCTOBER 1992 3 

were so clear that they themselves pointed towards 
the interpretation that this prophecy certainly does 
not mean the return of an Israelite prophet to the 
world. The Holy Prophet had said repeatedly that 
no prophet would come after him, and the hadith La 

Nabiyya Ba'di ("There is to be no prophet after 
me") was so well-known that no one had any doubt 
regarding its authenticity. And the Holy Quran, 
every word of which is absolute, in its verse "he is 

the Messenger of Allah and the Khiitam an-Nabi
yyin", had also confirmed that prophethood has, in 
fact, ended with our Holy Prophet. Then how could 
it be possible that after the Holy Prophet 
Muhammad a prophet should come according to the 
real meaning of prophethood? This would have 
destroyed the entire fabric of Islam. To say that 
Jesus will come having been suspended from 
prophethood is a highly shameful and rude state
ment. Can a prophet of God like Jesus, His chosen 
one and possessing nearness to Him, be suspended 
from prophethood? Then what other way and 
manner was there by which Jesus could return to 
the world in person? 

In brief, God by naming the Holy Prophet 
Muhammad as Khiitam an-Nabiyyin in the Holy 
Quran, and the Holy Prophet himself by saying La 
nabiyya Ba' di in Hadith, had settled the matter that 
no prophet can come after the Holy Prophet, in 
terms of the real meaning of prophethood. To make 
the matter clearer still, the Holy Prophet had also 
said that the Promised Messiah to come will be 
from among the Muslims. Accordingly, the hadith 

report in Sahih Bukhari, lmamu-kum min-kum, and 
the report in Sahih Muslim,fa-amma-kum min-kum, 
occurring at the exact place where the Promised 
Messiah is mentioned, clearly show that that Prom
ised Messiah will belong to this very Umma!!! 

Death of Jesus. 

Then the second verdict given by the Quran and 
Hadith in this respect was as follows. The Holy 
Quran has said in clear and plain words that Jesus 

has died. The verse fa-lammii tawaffaitani ("when 
Thou didst cause me to die" - words of Jesus in 
the Quran 5: 117) clearly indicates that Jesus has 
died, and it is proved in Sahih Bukhari from Ibn 
Abbas, and also in Hadith reports of the Holy 
Prophet, that tawaffii here means "to cause to die". 
It is futile to argue that this word tawaffaitani, 
which is in the past tense, here really carries the 
meaning of the incompleted action (madiiri'), i.e. he 
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is not dead yet, but shall die in the latter days. For, 
the meaning of the verse is that Jesus is pleading 
before God that his followers did not go astray 
during his life-time, but fell into error after his 
death. Hence, if it is supposed that Jesus has not 
died yet, then it has to be admitted simultaneously 
that the Christians have not gone astray as yet, 
because it has been clearly told in the verse that the 
going astray of the Christians came after the death 
of Jesus. There is no dishonesty greater than deny
ing such a clear decision. 

Considering that the clear words of the Holy 
Quran prove nothing other than the death of Jesus, 
that the Holy Quran calls the Holy Prophet as 
Khiitam an-Nabiyyin, that the Hadith confinns both 
these points, and that the Hadith reports also say 
that the coming Messiah will be from among the 
Muslims, whatever race he may belong to, the 
question naturally arises that, inspite of such clear 
verdicts which prove that Jesus has died and that 
the coming Messiah will be an Ummati, how did 
there come to be a consensus (ijmii') on the point 
that Jesus shall in reality descend from heaven in 
the latter days? To this, the answer is that whoever 
claims that there is consensus in this matter is 
either highly ignorant or habitually perfidious and 
a liar. For, the Companions of the Holy Prophet did 
not need the details of this prophecy. In accordance 
with the versefa-lamma tawaffaitanf, they undoubt
edly believed that Jesus had died. That is why at 
the time of the death of the Holy Prophet, Hazrat 
Abu Bakr, sensing that some people were doubtful 
about his death, explained most forcefully that no 
prophet was alive, and all had died. He read out the 
verse "messengers before him have indeed passed 
away" (3:145), and there was none who contra
dicted his explanation. 

Then in addition to this, an imam, scholar of 
Hadith and Quran, and righteous man of the calibre 
of Imam Malik believed that Jesus had died. Like
wise, Imam Ibn Hazm, whose grandeur of dignity 
does not need to be elaborated upon, believed in the 
death of Jesus. Similarly, Imam Bukhari, whose 
book is the most correct of all books after the Book 
of God, believed in the death of Jesus. In the same 
way, the scholars, experts of Hadith and commenta
tors of the Quran, Ibn Taimiyah and Ibn Qayyim, 
who were the religious leaders of their times, 
believed in the death of Jesus. The chief of the 
Sufis, Shaikh Muhy-ud-Din Ibn al-Arabi, too 
explains in plain and clear words in his commentary 
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that Jesus died. Similarly, other outstanding 
scholars, experts of Hadith and commentators of the 
Quran, have been consistently bearing witness to 
this. All the prominent men and Imams of the 
Mu'tazilah sect hold the same belief. Then what a 
fabrication it is to declare that Jesus' going to 
heaven alive and his subsequent return is a belief 
by consensus (ijma '). 

(Kitab al-Barriyya, pp. 183-189, footnote) 

* * * * * 

Mau/ana Muhammad Ali died on 13 October 1951. Issues 
of our journals which cover the month of October usually 
contain some articles devoted to the memory of this great 
servant of Islam and the Ahmadiyya Movement. Below we 
present some contributions which appeared in the special 
issue of this Movement's famous Urdu organ, 'Paigham 
Su/ah� produced at the time of the Mau/ana 's death, dated 
26 December 1951. 

Passing away of Maulvi 
Muhammad Ali 

"Speak well of your dead" 

by Shaikh Yaqub All, 
former editor AI-Hakam 

(Shaikh Yaqub Ali was a leading Qadiani writer and 
journalist, who started the journal 'A/-Hakam' in 1897 
which chronicled the activities, speeches and statements 
of the Founder of the Ahmadiyya Movement.) 

Respected Maulvi Muhammad Ali, President of the 
Ahmadiyya Anjuman Ishaat Islam Lahore, died in 
Karachi on 13 October 1951. lnna li-llahi wa innii 
ilai-hi raji'un. I personally felt such a shock at the 
news of the death of the Maulana as if a dear 
brother of mine had died. This feeling is not some
thing imaginary, but a real fact. For years we grew 
up under the care of one spiritual father, and 
reached adulthood. After the death of the Promised 
Messiah, we stayed united around one hand during 
the first khilafat. At the beginning of the second 
khilafat, the respected Maulvi sahib separated from 
us on the grounds of some differences. This is not 
the time to discuss the nature of those differences. 
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He has now passed away, and we too are travelling 
on the same road which leads to death. His affair is 
now with Allah. Bearing in mind the command of 
the Holy Prophet quoted above, I will mention his 
good qualities. 

Sometimes people use a difference of opinion as 
the basis for hostility and animosity. This is not 
worthy of a true believer. A true believer never 
deviates from doing justice even to one with whom 
there is animosity, because departure from justice is 

a sin. I have observed and studied the Maulvi sahib 
very closely since the year 1897. We worked 
together. He entered the Ahmadiyya Movement with 
sincerity and true belief. He devoted his life to the 
service of the Movement, and earned the approval 

and praise of the Promised Messiah. No one can 

deny what the Promised Messiah said and wrote 
about the Maulvi sahib, and it is because of these 

sacred words that I have always held feelings of 

respect for the deceased. Although I frequently 

wrote in refutation of some of his views, and wrote 

much, Allah knows that there was no spite or 

malice, and I never forgot his services. Even though 

we were, so to speak, at war with him, nonetheless 

whenever I went to Lahore I would meet all the 

honoured brethren. We would meet like brothers. 

Certainly we would debate the differences, but 

when we would take leave, feelings of love and 

fraternity would rise up in our hearts, and we could 

detect the effects of our old connections. 

Due to his academic excellence, respected 

Maulvi Muhammad Ali held a position of distinc

tion throughout his years of study, always attaining 

the highest marks. And it is also a fact that, even 

while a student, he was virtuous and righteous. For 

this reason, he was held in high regard by his 

teachers and fellow-students. I made his acquain

tance when he was appointed to the Islamia Coll

ege, Lahore, but the real connection began when he 

joined this Movement. Maulvi Muhammad Ali was 
born in a village called Murar, in the state of 

Kapurthala, in an honourable and righteous family 

of land-owners. His father, Hafiz Fateh Din, was a 

hiifiz of the Holy Quran. Another man belonging to 
this family, Maulvi Muhammad sahib, was a fellow
student of mine in Ludhiana in the school of Maulvi 
Muhammad Farooq. Eventually, he joined Maulana 
Nur-ud-Din in Jammu, and once visited Qadian. 

So the Maulvi sahib was born in a noble family, 
and after having attained the highest accomplish
ment in his education, when he stepped into a 
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worldly career, and looked at the hopes and the 
promise based on his period of education, he would 
have risen high in the world had he continued along 
this path, and reached a distinguished official 

position. But Allah had willed otherwise for him. 
He entered the Movement, and the Promised 
Messiah wished him to serve it. This young man 
agreed, and he agreed with a truthful heart. Discard
ing all the hopes and aspirations, for the service of 
the Movement in obedience to his master he vowed 
to serve Islam with the pen. And he performed this 
service till the day of his death. His services, by 
means of scholarship and by means of the pen, are 
vast. If Allah please, I shall write in detail about his 
work. 

To have differences with him is a separate 

matter. It does not mean that I or anyone else 
should find fault with his work, now that he is no 
longer in the world. The service he rendered to the 
Movement in Qadian till 1914 is magnificent, and 
it is an example to young men to employ their 

talents with such determination, zeal and sincerity. 

At the beginning of the second khilafat, he had 

differences, and went to Lahore, taking a group 

with him, and started work. Till the end, he 

remained active in the work, and continued the 

writing of books which he had earlier begun. 

There is no doubt that his writings acquired 
fame in different countries of the world and in 
different languages. He gained all this from the 

Promised Messiah. Our differences with him are at 

an end. In the Promised Messiah, we were sons of 

the same father, and now at his death we grieve as 

we do at the death of a relation. 

There were differences among the Companions 
of the Holy Prophet as well, even leading to war. 
But the Quran says: "We shall remove whatever of 

rancour is in their breasts" (15:47). At the end they 
had clean hearts. May Allah produce the same 
cleanliness and purity in our hearts. The Maulvi 

sahib completed the natural span of his life and 

died. It would have been better if he had lived a 
while longer, but this was the time of death in the 
knowledge of Allah. We too shall pass away, and 
other generations will come and pass away. And in 
the history of the Movement, there shall remain the 
mention of the achievements of the respected 
Maulvi Muhammad Ali sahib. 

I express my sympathies to his family with 
sincerity. I share in their grief. Although I had 
differences with him, there was love for him in my 
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heart. 

(Taken from Al-Hakam, Karachi, 14 · November 
1951) 

* * * * * 

Tributes by Muslim leaders 
1. Maulana Abdul Majeed Sallk

(Maulana Abdul Majeed Salik was editor of a Muslim daily, 
the 'lnqilab', and lived close to Maulana Muhammad Ali's 
house. The street in Lahore where Maulana Salik lived is 
now named after him.) 

. . . Maulana Muhammad Ali became a true and 
staunch Muslim by living in the company of Hazrat 
Mirza Ghulam Ahmad. Not only that, the greatness 
of the religion of Islam was so impressed upon his 
mind and heart that he devoted the whole of his life 
for its propagation. Every moment in his life was 
spent in the service of the faith. Besides the English 
translation of the Holy Quran, he wrote countless 
books on religious subjects. In my opinion, the best 
of these is the book The Religion of Islam, by 
studying which an English-knowing person can 
acquire such detailed knowledge about the religion 
which even the fully-qualified maulvis do not 
possess. 

For the last fifteen years, Maulana Muhammad 
Ali had been living in Muslim Town [a suburb of 
Lahore - Ed.], where I also have my residence. So 
we used to meet often in various gatherings and 
functions. Despite his religious and pious nature, he 
was quite informal. He was, no doubt, an Ahmadi, 
but his relations with other Muslims were extremely 
sincere and fraternal. One reason was that he was 
the head of that group of Ahmadis whose beliefs 
are not intolerant. Secondly, he was by nature 
peace-loving. He used to give sympathetic support 
to the campaigns and movements of the Muslims, 
and did not tolerate takfir of them, because he 
believed that calling Muslims as kafir was incon
sistent with the work of propagation. He presented 
the message of Islam not only to India but the 
Western world as well. And it is a fact that he 
possessed the capability of doing so in every way. 
He was not only a learned man of the religion, but 
also a high-ranking commentator of the Quran and 
mujtahid. He was an English writer of the highest 
standard, who well understood the Western mind. 

■ SEPTEMBER - OCTOBER 1992

He presented Islam to Western-educated people as 
well as to Westerners themselves in such a style 
that they could not help becoming convinced of the 
greatness of this faith. I believe that hundreds of 
seekers-after-truth in the Western countries became 
Muslims by reading the writings and books of 
Maulana Muhammad Ali, and it is as a result of his 
efforts that today the name of Islam is mentioned 
with respect in the West, hostility towards Islam 
having become infrequent. The selfless service of 
Islam, over a long period, will surely be a source of 
Allah's mercy for Maulana Muhammad Ali, because 
Allah never wastes the efforts and exertions of the 
true servants of his faith. 

There is no doubt that there was a little differ
ence of belief between him and the general Mus
lims, but that difference was by no means so seri
ous that the Muslims should ignore his services and 
fail to appreciate him. I am extremely dismayed to 
see that, when quite ordinary poets and writers die, 
the press and the radio devote hundreds of pages in 
their honour and relay endless speeches boring the 
listeners, but at the death of Maulana Muhammad 
Ali they did nothing. Muslim newspapers and 
magazines should have published detailed articles 
about his life and his work of the propagation of 
Islam, and talks should have been broadcast on the 
radio about his work. However, most newspapers 
did no more than publish just the news of his death. 
Two or three newspapers wrote notes which were 
about twenty lines in length. This is a reflection of 
the ingratitude and lack of appreciation of these 
times. However, in the religious circles in Western 
countries, regret was expressed at the death of the 
Maulana, and articles were written about his ser
vices. But the most important thing is that the 
Maulana will find his reward with Almighty Allah. 
The man whose work is accepted by Allah cannot 
have any concern about its acceptance by the world. 

May Allah grant the Maulana shelter under the 
shadow of His mercy, make his services to the 
religion a cause for his forgiveness and for his 
elevation in rank, and grant that educated Muslims 
follow his example - Amfn. 

2. Khwaja Hasan Nlzaml of Dehll

Maulana Muhammad Ali was the head of the 
Lahore Jama'at of the Ahmadis. His death was 
recently reported by Lahore radio. He did not agree 
with the khilafat of Qadian, and so he had formed 
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a se�arate Jama'at. Khwaja Kamal-ud-Din belonged
to his group. Maulana Muhammad Ali also trans
lated the Holy Quran into English. In connection 
with the work of the propagation of Islam, I had 
cause to meet the Maulana from the very beginning 
of my life till today. I consider him to be a very 
g�eat and v�ry successful worker. May Allah grant
him protection, and patience to the bereaved. 

I inform my disciples and their leaders in India 
and Pakistan to hold meetings of reading the Fatiha 
for him. He has rendered so much service to the 
Quran and Islam that I believe it essential to hold 
the reading of the Fatiha for him. 

(Munadf, September-October 1951) 

3. Sir Feroz Khan Noon

(He was a Pakistani statesman, and held the office of 
Governor of East Bengal at the time of the Maulana's 
death. Given below is the letter of condolence that he 
sent.) 

I was deeply grieved to read in the newspapers the 
sad news of the death of Maulana Muhammad Ali. 
Please accept my heart-felt sympathy. This is a loss 
which not only I but the entire Muslim world will 
fully share with you. Hazrat Maulana's writings 
shall live forever. I know of no one who rendered 
such great service for the revival of Islam as did the 
Maulana. There is no parallel even in the last five 
hundred years. 

* * * * * 

Maulana Muhammad Abdullah 

It is with deep regret that we record the death, on 
June 18th 1992, of Maulana Muhammad Abdullah 
in California, at the age of 87 years - inna li-llahi 

wa inna ilai-hi raji 'an. The M arhum left India for 
Fiji in 1930 and served the Muslims there in the 
field of education. He also arranged for a Lahore 
Ahmadiyya missionary to come to Fiji to repulse 
the Arya Samaj's virulent attacks on Islam. 

Since 1959 Mr. Abdullah had lived in the U.S.A. 
and was active in the propagation of Islam. He 
helped Warith Deen Muhammad, son of Elijah 
Muhammad, to steer the Black Muslims towards 
main-stream Islam. He also nobly participated in 
the work of our Jama'at in the U.S.A. May Allah 
admit him to His Mercy and Protection - Amin! 
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(Reproduced below are three speeches delivered at the 
Ahmadiyya Convention in Columbus, August 1-2.) 

Ahmadiyyat in the service 
of Islam 

by Dr. Zahld Aziz 

The greatest service which anyone could render to 
Islam is to show the real aim and purpose of this 
religion. And this was what lay at the root of the 
work done by Hazrat Mirza Ghulam Ahmad. It had 
come to be thought, by non-Muslims as well as by 
most Muslims, that the mission of Islam is to 
establish its rule and government over states and 
countries. This view is deeply ingrained in people's 
minds, and indeed the very name Islam is con
sidered synonymous with gaining political power 
and rule in some country. 

Hazrat Mirza corrected this notion, and 
explained that the real purpose of Islam is to create 
true faith in the hearts of people, a faith that is 
based on objective reality and which is strengthened 
by one's experiences. It is not blind belief or 
inherited belief, because such belief is hollow and 
will not stand the test of trials and tribulations. This 
is faith borne out of knowledge, and is so strong 
that it enables you to reform and amend your life 
and ways for the better. 

Political and materialistic philosophies teach that 
human problems can be solved by means of some 
kind of external system of law, economics and 
government. Unfortunately, many Muslim move
ments look at Islam in the same light, i.e. as a 
system of laws regulating various aspects of life 
which will solve all problems, and the establish
ment of which is the goal of the Muslims' efforts. 
But erecting such outward structures, even if done 
in the name of Islam, does not bring about reform 
of human beings or give them control over their 
base desires. Therefore we find that the leaders of 
these political movements are only using the name 
of the religion for their own ambitions of gaining 
power. 
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But a religion is something more than a social, 

economic and political system. It seeks to show us 

what our physical senses and intellect and reasoning 

cannot reach due to their limitations. It aims to 

develop the hidden faculties of the human soul, 

enabling it to find contact with God, and feel joy in 

doing deeds of goodness and loathe acts of evil. 

How true faith is created. 

The question which then arises is: how is such a 

true faith to be generated in the hearts? It is for this 

purpose that in Islam there arise saints who have a 

close relation with God, and who are themselves 
persons of experience in this domain. In the Holy 
Quran, the Prophet Muhammad is told to say: "This 
is my way. I invite to God through sure knowledge, 
I and those who follow me" (12:108). In other 
words, the Holy Prophet as well as those among his 
followers who call people to faith do so through 
having attained certainty of faith and insight them
selves. The certainty they have is then passed on to 
their followers. Other teachers and scholars of 
religion can impart knowledge about religion, but 
that is only at the intellectual or academic level. 
The inspired saints can make the truth of the reli
gion penetrate deep into the hearts and souls. They 
are not just teachers, but physicians who heal the 
doubts and the diseases that arise in the soul. 

Hazrat Mirza Ghulam Ahmad regenerated faith 
in a number of ways. Firstly, he showed the ex
cellence of Islamic teachings on the most funda
mental questions of religion. These were questions 
such as: the existence and oneness of God, the 
meaning of salvation, and how it is attained, the 
position of the great Founders of religions, what is 
the highest station a human being can attain by 
following the path of the faith, etc. Hazrat Mirza 
also refuted the mass of charges laid against Islam 
and the Holy Prophet Muhammad, and he corrected 
certain misconceptions about Islamic teachings 
prevalent among non-Muslims and many Muslims 
themselves. In doing all this work, he unearthed 
truths and knowledge from the Holy Quran, thus 
showing that this Book discloses its treasures in 
accordance with the needs and challenges of the 
time. The Quran itself says about God: "There is 
not a thing but with Us are the treasures of it, and 
We send them down only in a known measure" 
( 15 :21). So the treasures of knowledge contained in 
the Quran are made known gradually, in accordance 
with the needs of the age. Before time, they are not 
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known. It is when they are disclosed exactly at the 

time required, as happened at the hand of Hazrat 

Mirza, that one's faith in God and the Divine origin 

of the Quran is strengthened and deepened. 

I could give many specific examples, but will 

briefly refer to just one. Christian missionaries were 

using certain Muslim misconceptions about Jesus, 

such as the misplaced belief that he is still alive, to 

argue that he was more than a mortal human being, 

and therefore superior to any prophet, particularly 

the Prophet of Islam. This mischief reached its 

height in the time of Hazrat Mirza. Just at that time, 

he was guided by God to show from the Quran, 

clearly and conclusively, that Jesus had lived and 

died like other mortals and prophets of God. The 

verses of the Quran he put forward had been there 

all the time, but their real significance had not 

occurred to anyone. But when that real meaning 

was required for the defence of Islam, it was 

disclosed to the Mujaddid of the time. 

Prayer in true sense and spirit. 

The second way in which Hazrat Mirza revived true 
faith was to present the Islamic acts of worship, 
particularly prayer, in their original spirit as means 
of attaining nearness to God. Worship and prayer 
had become mere rituals, performed meticulously in 
their outward form, but lacking inner feeling alto
gether. All discussion of, for example, prayer, in 
Muslim religious literature and by the religious 
leaders, revolved around questions like: which parts 
of the body needed washing before prayer, and how 
and how often, the precise bodily positions during 
prayer, the clothing to be worn, what was to be 
recited and at what point and how often, etc. Hazrat 
Mirza laid stress on the purpose and spirit of prayer 
as taught in the Quran and by the Holy Prophet. He 
emphasized that the real prayer is with the heart 
and the inner feelings, not with bodily movements 
and the repetition of memorized words. Acts of 
worship like prayer and fasting are the only ways 
that exist of attaining contact with, and having 
experience of, God. Those followers of Hazrat 
Mirza who were fortunate enough to act on these 
teachings found that their prayers became com
pletely transformed. They felt real joy and ecstasy 
in their prayers, and would become totally 
engrossed in them, entirely oblivious to everything 
else, presenting a scene of being in communication 
with God. But this was not just a subjective experi
ence: it is an actual fact that their prayers were 
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accepted by God, and they received intimations 
from God about future matters. 

Fulfilment of prophecies. 

The third way in which Hazrat Mirza's work gene
rated true faith in people's hearts was through the 
fulfilment of the Divine promises relating to the 
success of Islam. In the Quran, God promised that 
He had revealed the Quran and He Himself was its 
Guardian (15:9). In Hazrat Mirza's time, Islam was 
under the heaviest external attacks, as regards its 
teachings. Its followers were in a most helpless 
position to defend it, not just because they had been 
subjugated politically, but really because the know
ledge they possessed left them very ill-equipped to 
meet the assault against Islam. It was at such a time 
of utter hopelessness that the promise of God came 
into play and rescued Islam through the extra
ordinary knowledge that was granted to the 
M ujaddid of the time. This is not just our claim. 
Upon the death of Hazrat Mirza, prominent 
Muslims paid tributes to his work. One of them, 
Maulana Abul Kalam Azad (later a famous Indian 
statesman and politician) wrote in his newspaper: 

"That time cannot be forgotten when Islam 
was besieged by attacks on all sides, and the 
Muslims, who had been entrusted by God 
with the defence of Islam, were lying flat, 
sobbing in the aftermath of their short
comings, doing nothing for Islam or not 
being able to do anything ... Then began that 
counter-attack from the side of the Muslims 
in which Mirza sahib had a part ... This 
service rendered by Mirza sahib will place 
the coming generations under a debt of grati
tude." 

This was another way in which faith in the hearts 
was restored - by seeing the promises of God 
relating to the rescue of Islam fulfilled. 

Work continued by Maulana Muhammad Ali. 

While Hazrat Mirza presented the basic principles 
and teachings of Islam in their pure, original form, 
which had become obscured, and also unearthed 
certain treasures of knowledge from the Quran to 
meet the challenges and needs of the present times, 
it was left to his followers to apply his principles to 
produce a complete picture of Islam, and to present 
it systematically in standard works of Islamic 
literature. The formidable task of producing this 
interpretation of Islam, and then expressing it in 
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literary form, fell to Maulana Muhammad Ali. 

He translated the Holy Quran, into English and 
Urdu, with comprehensive commentaries. Then he 
wrote a book on all aspects of the doctrines, prin
ciples and practices of Islam, entitled The Religion 
of Islam. He also wrote a life of the Holy Prophet 
and a history of the early caliphate. As regards 
Hadith, he produced in Urdu a complete translation 
and commentary of Bukhari, and in English the 
briefer work A Manual of Hadith. I will mention 
only these here, because they cover the chief 
subjects dealt with in classical Islamic literature, 
i.e. commentary of the Quran, exposition of the
doctrines of Islam, explanation of Hadith, life of the
Holy Prophet, and Islamic history. While this
literature covers the same subjects, it follows the
principles highlighted by Hazrat Mirza Ghulam
Ahmad. Maulana Muhammad Ali himself acknow
ledges the debt he owed to his mentor, in the Pre
faces of most of his works. In the English trans
lation of the Quran, he writes: "Hazrat Mirza
Ghulam Ahmad of Qadian has inspired me with all
that is best in this work". In the Preface to The
Religion of Islam, he mentions that it was Hazrat
Mirza who had directed him to write a comprehen
sive book on Islam.

Therefore, as a result of the work of Hazrat 
Mirza, and then his disciple Maulana Muhammad 
Ali, a complete structure has been built of an Islam 
which is both true to its original sources and also 
meets the needs of the modem times. For Islam to 
be shown to be the faith for all times, both these 
conditions have to be satisfied. If, in order to meet 
changed conditions, we deviate from or distort the 
teachings contained in the original sources, then the 
faith we put forward will not be the Islam revealed 
by God but one made by us. Conversely, if we 
adhere to what might be called the traditionally
prevailing view of Islam, then we have a faith 
which does not satisfy the needs of the times, and 
we would fail to prove that Islam is a religion for 
all times. 

Relations with fellow human-beings. 

Apart from dealing with man's relation with God, 
Hazrat Mirza Ghulam Ahmad and Maulana 
Muhammad Ali have also made a unique contribu
tion to the very important subject of our relations 
with fellow human beings: with non-Muslims, with 
Muslims in general, and within the Ahmadiyya 
movement itself. 
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Living peacefully with non-Muslims. 

Unfortunately, our relations with people of other 
faiths had come to be dominated by the assumption 
that the two sides were always at war with each 
other, or that the Muslims were ruling over the non
Muslims. The classical Islamic jurisprudence seems 
to deal largely with just these two possibilities, 
probably because at that stage in history, one or two 
centuries after the coming of Islam, that was the 
prevailing situation. The Ahmadiyya movement has 
pointed out that the Holy Quran makes clear state
ments referring to circumstances in which Muslims 
are living peacefully with others. It says: "God does 
not forbid you, as regards those who do not fight 
you on account of your religion, nor drive you out 
from your homes, that you show them kindness and 
deal with them with justice. Surely God loves those 
who do justice" (60:8). This subject has become 
very important in modem times when, with much 
greater movement of population, and travel, than 
ever previously, people of different faiths have 
found themselves living alongside each other to an 
extent unparalleled in world history. 

The decisions and rulings contained in the 
classical Islamic jurisprudence make it almost 
impossible for Muslims to live under a non-Muslim 
government: they are required either to rebel 
against the authorities or to emigrate to some 
Islamic land. The Ahmadiyya movement has shown 
that, according to the Quran and the Holy Prophet 
Muhammad, Muslims can, and indeed must, obey 
the law of the land, except if they are compelled to 
disobey their religion. Islam gives the highest 
regard to the fulfilment of any pact or obligation 
that one enters into. With any state, a Muslim 
citizen has entered into a commitment of observing 
its worldly laws, in return for the protection of his 
life, property and honour by the state. He must meet 
that commitment honestly and sincerely. 

The stand-point that a Muslim can only obey an 
Islamic government, opens the door to complete 
anarchy and chaos, particularly in Muslim countries 
themselves, because in every instance of a govern
ment claiming to be Islamic, there is considerable 
disagreement among Muslims as to whether it is 
actually Islamic or not. 

Relations with Muslim fraternity. 

Coming to the question of our relations with other 
Muslims, the Lahore Ahmadiyya Movement has 
made a great and unique contribution to the cause 
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of Muslim fraternity. Muslim sects devote their 
energies to fighting each other on trivial differ
ences, and condemn one another as kafirs and out
side the fold of Islam. Hazrat Mirza Ghulam Ahmad 
created a movement to present to the world the 
most fundamental and basic truths that are taught 
by Islam, and therefore he did not wish to indulge 
in sectarian squabbling among the Muslims. He 
refused to brand any Muslim as kafir on the 
grounds that he did not follow him. Maulana 
Muhammad Ali further elaborated upon this outlook 
and attitude of Hazrat Mirza, and wrote a great deal 
about it. He has explained most forcefully that 
Islam strictly prohibits us to denounce fellow
Muslims as being outside the fold of the faith, and 
it requires us to regard as Muslim anyone in whom 
we see the broad and basic indications of being a 
Muslim; for example, someone who proclaims the 
Kalima as his creed, or who regards the Ka'ba at 
Makka as the centre of his faith and the direction of 
his prayer. No one is entitled to expel such a person 
from the Islamic religion on the basis of a differ
ence of belief or interpretation on some issue. I may 
say that it is only the Lahore Ahmadiyya Movement 
which lays emphasis on the importance of adhering 
to this principle, namely, that Muslims must strictly 
refrain from branding their fellow-Muslims as kafir. 

Similarly, we attach no importance to the petty 
controversies which have divided the various 
Muslim sects, such as differences in the manner of 
saying prayers etc., and other matters of religious 
law. The cases in which the Ahmadiyya movement 
has differed from the generally-held Muslim views, 
such as whether Jesus died or is still alive in 
heaven, are those where the wrong interpretation 
was causing great harm to the progress and the 
standing of Islam. 

Tolerance within Movement. 

Thirdly, there is the question of our internal rela
tions, within the Movement. Here again, Hazrat 
Mirza made a great and unique contribution by 
reviving true Islamic democracy and brotherhood. 
In Muslim spiritual movements, after decay and 
degeneration had set in, the practice had come to be 
that the head had absolute power over the followers, 
and the latter were taught to render him utter, blind 
obedience, amounting to worship, even if it meant 
violating clear teachings of the Holy Quran and the 
Holy Prophet. Hazrat Mirza did not want his move
ment to be ruled over by autocratic and despotic 
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spiritual leaders who would use it for self-glorifica
tion, and as a power base for political ambition. So, 
about 3 years before his death, he instituted a 
supreme committee (Sadr Anjuman). consisting of 
14 members, charged with the management of the 
movement after him. And he laid down that that 
committee would decide affairs by a majority of 
opinion of its members. This committee he termed 
as his successor. 

Apart from this, Hazrat Mirza fostered within 
the movement an atmosphere of freedom of thought 
and interpretation, and of expression of views. By 
the grace of God, these characteristics have been 
preserved in the Lahore Ahmadiyya movement 
mainly through the efforts of Maulana Muhammad 
Ali. 

What greater services could be rendered to Islam 
in this age than those described above? 

* * * * * 

Speech at Convention 

Islam's appeal to the 
modern world 

by Muhammad Akram White 

(Akram White is one of our young, knowledgeable mem

bers in the U.S.A., who has an enviable missionary spirit 

and enthusiasm for Islam and this movement. In this 

regard, he has emulated his father, Mr. Barry White, a

convert to Islam and highly active member of our Jama'at.) 

The world, especially the West, is in the throes of 

a spiritual crisis. I believe that only Islam has the 

vitality and depth to root out the cancers of mate

rialism, amorality. and nihilism, which hold sway 

over so many. Islam's supreme combination of 

logic and beauty, the practical and the aesthetic, 

must be presented to the West to halt the spread of 

this plague of de facto atheism. We cannot just 

wring our hands. Islam requires us to act to give the 

people an alternative. 

Western intelligentsia on Religion. 

The intelligentsia of today have many excellent and 

long-overdue characteristics. They are tolerant, 

open-minded, thoughtful and logical. Perhaps their 

most shining virtue, most progressive quality, is 

their stress on humanism, the concern for all people 

regardless of race, nation or creed. 
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But there is one great, unfortunate, defect in 
their philosophy, one which belies all their humani
tarian efforts. They backwardly reject religion. In 
fact, they consider it to be irrational, oppressive, 
and outdated. Since they are in many ways the 
intellectual trend-setters for the masses, this attitude 
is dangerously irresponsible. 

The great strides in the sciences and general 
knowledge have given many the confidence to 
question the traditional views of man• s place in the 
world. The accumulated wisdom of the ages is 
outdated, supposedly. Man, in all his new-found 
wisdom, has outgrown the need for religion. Like 
Hebrew Kosher laws, religion is no longer needed 
- we have Freud, Marx, and the Big Bang -
"that's all we need for the welfare of mankind."
Religion is merely an addiction from which people
need to be weaned off. Thus many commit a double
sin of shirk: worshipping themselves, and their new
prosthetic god, science. Of course, they miss a great
lesson of the Quran. Could all the scientists of
M.I.T. combined create a single fly?

They (the intelligentsia) even consider religion
a negative element of enslavement throughout 

human history. These attitude are intellectually and 

historically very shallow. More on that later. It is 

the saddest of ironies that the modem "intellectual" 

sneers at religion, which is the crucial satisfaction 

of man's innate spirituality. Along with such great 

advances of the mind, the soul has been cruelly and 

dangerously neglected. Despite today's astounding 

advances in science, history. cultural understanding, 

psychology, and so on, there is a spiritual vacuum 

in most. It illustrates what Hazrat Mirza Ghulam 

Ahmad meant when he said that the central weak

ness of western philosophy was its refusal to 

acknowledge God's existence and importance. 

Importance of Religion in Societal Harmony. 

Highbrow derision for religion is based on two 

great fallacies: (1) that religion exists only for the 

individual, and (2) that religion is inconsequential 

to people's well-being. Now, there are two ways of 
looking at religion, each of which is incomplete 

unless it is complemented by the other: the indi

vidual believer and the society at large. The needs 
of both are uniquely balanced in Islam. 

Even Freud realized that morality, which ulti
mately springs from religious belief, is much more 

than a sentimental question of marginal importance, 

but rather a matter crucial to mankind's well-being, 
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a sin quo non of human civilization. It is our proof 
against chaos and anarchy. 

There is a self destructive side to human nature. 
Human history has always had Pandora's ills. War, 
adultery, murder, dishonesty, wife beating, and 
thievery did not first appear when she opened her 
infamous box. Despite the wildly optimistic predic
tions by some of a Utopian future in the nineteenth 

century, the old latin maxim, homo homini lupus, 
"Man is wolf to his fellow man," is just as true 
today. 

There is a saying from the Talmud, "Without 
religion, there can be no true morality ... ". 
Benjamin Franklin cynically said, "If men are so 
wicked with religion, what would they be without 
it?" Laws such as "Thou shalt not kill", "Thou shalt 
not steel", "There is no compulsion in religion", 
serve a crucial higher purpose; they bring law and 
order to civilization. So there is a kernel of truth to 
all the Right's rhetoric about today's need for 
"family values", however hypocritical. Morality 
exists to rein in the self-destructive side. 

Man's innate need for religion. 

As one author whom I have corresponded with said, 
"we are living in critical times in the history of 
humanity; all the believers must work for the moral 
reform of mankind". It is the profound paradox of 
modem enlightenment that religion is passe. Mod
em secularism brought a positive tolerance, but, oh, 
the price we paid! If religion is indeed "the opium 
of the people", then every baby is born an incorri
gible drug addict! People need religion as surely as 
they need the air they breathe. 

It is a colossal feat of hubris, ignorance, and 
shortsightedness, for the learned to forget the 
profound truth of Matthew 4:4: "man cannot live by 
bread alone". There is an old saying, "There are no 
atheists in foxholes." This expresses a deep truth 
about human nature. Religion, belief in God, is 
built-in to man. It is part of his nature, embedded in 
his heart. Deep within, there is a part of him which 
yearns for and needs meaning, purpose, and guid
ance. Even primitive pagan belief systems, from 
Peru to China, have elements of an underlying 
monotheism. Even Hinduism has unmistakable 
traces of an early monotheism! 

For a modem example look at communism. 
Though it professes atheism, it has all the trappings 
of a religion. It had a revered founder, holy scrip
ture, saints, martyrs, belief in a sort of salvation, 
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messianism, dualism, an abstract devil, and even 

holidays. All it lacked was a central belief in God. 

It is also rapidly disintegrating, as the masses 

become dissatisfied. Religion is flourishing like 

never before in the former USSR. 

The desire to worship, to thank the creator for 

His generosity, exists within us all to some degree. 

The Sufi mystic, Rabi'a, captured the essence of 

what I am referring to. She said, "Love of Allah has 

so absorbed me ... 0 Allah, if I worship You in the 

fear of Hell, Bum me in Hell; and if I worship You 

in hope of paradise, exclude me from paradise; but 
if I worship You for Your own sake, withhold not 
Your everlasting beauty." 

Result of atheism is frustration. 

Or, on the flip side of the coin, I believe that the 
bitterness one finds in the writings of many atheists, 
like Stephen Crane, testifies more eloquently than 
all of Augustine's proofs that there is a Supreme 
Being. The anger, frustration, and feelings of 
betrayal in his poetry imply a thirst unsatisfied, an 
expectation unfulfilled. Deep down, even he wanted 
faith. So, by attacking religion, these intellectuals 
do a great disservice to those they wish to "free". 
They should learn from the Old Testament: the 
Israelites had a spiritual freedom which transcended 
their physical bondage in Ninevah or Babylon. It is 

ironic that many of today's liberals consider them
selves pioneers in humanism by opposing religion, 
when a true humanitarian would support it. 

Relativistic Treatment of Religion is Inappropri
ate. 

Perhaps an apt metaphor for the paradox of Western 
enlightenment is Einstein's theory of relativity. 
Einstein demonstrated, among other things, how 
practically every perception is suspect. For 
example, your car is anything but still as you wait 
for the red light to change - it is orbiting the 
earth's centre, along with the road underneath, and 
even the trees. It all depends on your "frame of 
reference." Thus there is no such thing as absolute 
movement or absolute rest. According to relativism, 
one's frame of reference, one's standards, determine 
what one perceives. Life becomes an abstract 
painting, or a Rorschach ink blot. We all see diffe
rent things, with no one impression having absolute 
certainty. 

Relativism has helped us a lot, even outside of 
the sciences. It helped usher in a new standard of 
respect and tolerance for differences in tastes, 
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culture, literature, music, etc. You are probably 
wondering what E=mc2 has to do with the spiritual 
emptiness of the West. The answer is simple: moral 
relativism. This unexpected ramification is a result 
of applying relativistic theory to inappropriate 
matters like Truth, morality, and ethics. It under
mined many people's belief in absolute Good or 
Evil, and God. Even Truth became an open debate. 

With this new outlook, everything could be 
questioned. In the aftermath of Einstein's revo
lution, there were no absolutes left. If movement is 
impossible to determine absolutely, and if we 
cannot say which language is better, then who is to 
say what is "Right" and what is "Wrong"? Suddenly 
we have subjective morality. As I said, most of its 
ramifications are good, but relativity fails us dan

gerously when applied to the soul. It was not meant 

for ethics. Religion is needed to supply a universal 

standard of Right and Wrong. 

Islam is the Religion of Reason. 

But please do not mistake my respect for religion in 

general, and my understanding of its place in 

civilization, for syncretism! While I recognize the 

many common aspects and purposes of the world's 

great religions, Islam is the only one which I feel to 

be true, i.e. from God. Because it makes sense, 

among other things. The lost must be exposed to 

the liberating message of Islam. Its manifest logic 

must be showcased to attract the disillusioned 

idealists. The estranged masses must be given the 

Rope of Allah. 

This requires da 'wa, or proselytizing, on our 

part. It is important to remember that it is neither 

correct according to Islam, nor prudent strateg

ically, to attack. The Quran and Sunnah make it 

clear that Muslims are to engage in dialogues: 

"Call to the way of thy Lord with wisdom 

and goodly exhortation, and argue with them 

in the best manner." (16:125) 

"There is no compulsion in religion." (2:256) 

"And if thy Lord had pleased, all those who 
are in the earth would have believed, all of 
them. Wilt thou then force men till they are 

believers?" (10:99) 

These injunctions from the Holy Quran are clear. 
Another reason for Muslims not to engage in hostile 
polemics is summed up by a quote from Henry IV 
of France: "One catches more flies with a spoonful 
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of honey than twenty casks of vinegar." When 
someone is attacked, he or she concentrates on 
winning the argument, not discovering truth and re
examining beliefs. This is doubly so when the topic 
is as heartfelt as one's religion. And even if you do 
succeed in exposing your opponent's error, you 
cannot build by tearing down! His beliefs have been 
absolutely shattered, he will be too hurt and 
insulted to listen to your message. Thus you have 
neither helped Islam nor your victim. 

The Quran explains the method of dialogue: 
"Will they not meditate on the Quran? And if it 
were from any other than Allah, they would have 
found in it many a discrepancy" (4:82). 

Much of the ineffable magnificence of the 
Islamic philosophy and way of life springs from 
intangible qualities, non-intellectual wonders of the 
heart, which are difficult to explain to the uniniti

ated. But Islam has singular appeal to the rational 
side of man. Since most of these people are cynical 
towards organized religion, feeling "they're all the 

same", you must explain how different Islam is 

from, so to speak, its competition. So we must 

show Westerners that Islam is sensible. That is a 

key to the Western mind and soul. I believe that the 

exercise of reason is one of the main ways to 

distinguish the word of God from all the forgeries. 

As we've already seen, the Quran agrees. 

Compare these two excerpts from the Bible to 

the one from the Quran. 

"Canst thou by searching find God?" (Job 

11:7) 

"We walk by faith not by sight." (II Corin

thians 5:7) 

"Verily the dumbest of animals in Allah's 

sight are the deaf, the dumb, who do not use 
their reason." (Holy Quran 8:22) 

The Quran condemns past generations' unthinking 
faith in their fathers' religions, though they "made 
no sense." The Quran mocks worthless, blind faith. 
Anything but blind, faith in Islam is based on clear 
evidence, rational evidence, rational examination, 
and love of Allah, the Creator. 

Since truth can survive any questioning, the light 
of reason and criticism further reveals the beauty 
and grandeur of Islam. Islam is rational, not requir
ing the stifling of man's natural, thinking nature. 
On the other hand, Luther, the founder of Protes
tantism, called reason a whore, berating it for 
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lacking loyalty, not supporting Christianity. I doubt 
Holy Prophet Muhammad felt any similar frustra
tion, because in Islam faith and reason are in 
perfect harmony. So, Islam does not feel threatened 
by critical analysis. 

Unlike Catholics, we have never had an Index 

Librarum Prohibitorum, a list of forbidden books. 
Copernicus said that Aristotle was wrong, that the 
earth was not the centre of the universe. This 
differed with the Church's position. Later, Galileo 
proved Copernicus correct with the recently 
invented telescope, and was imprisoned and cen
sored. That attitude is alien to Islam. Islam suits the 
scientist or mathematician as easily as it does the 
mystic or philosopher. Islam has no Original Sin, 
vicarious atonement, prophets committing atrocities, 
or other intellectual pitfalls. 

Beauty of the Quran. 

Islam's bedrock, the Holy Quran, has none of the 
problems I noticed long ago in other faiths: contra
dictions, absurdities, or inconsistencies are not to be 
found in its hallowed pages. A sublime simplicity 
was evident throughout its verses: 

"Say: He, Allah, is One. Allah is He on 
Whom all depend. He begets not, nor is He 
begotten. And none is like Him." (eh. 112) 

Compare the divine unity, the Tawhfd, expressed in 
Sarah al-Ikhlas above, to the oxymoron of a triple 
monotheism to be found in the Nicene Creed of 
Christianity. 

The amazing fact about Islam's doctrines is their 
deceptive succinctness and clarity. Easily 
comprehensible by a child, yet yielding intricate 
and profound truths upon reflection by the theolo
gian or philosopher. One important point is that, 
unlike other holy scriptures and religions, the Quran 
and Islam, can truly earn one's belief in their divine 
origins with rational evidence. 

Islam is a cosmopolitan Religion. 

Another unique quality of Islam is its amazingly 
cosmopolitan outlook. 

"O mankind, surely We have created you 
from a male and female, and made you tribes 
and families that you may know one another. 
Surely the noblest of you with Allah is the 
most dutiful of you." (49:13) 

This verse establishes a ranking based on spiritual 
merit, as well as the brotherhood and origin of man. 
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No other religious founder had so grand a vision 
encompassing all the world and all mankind. 

The Quran has parts which defy conventional 
explanation and imply extra-human authorship. It 
contains information an illiterate merchant of the 
sixth century could not have known. Islam estab
lished- a comprehensive blueprint for a just society 
centuries ago. Supposedly new concepts of justice, 
democracy, and equality were introduced far in the 
past. Islamic Shariah constituted a comprehensive 
legal code far ahead of its time, and comparable to 
ours. 

Islam's practices are not ritualistic. 

But perhaps the great genius of Islam is its 
multifaceted character. Islam's requirements are not 
arbitrary or petty. Like an allegory, Islam's require
ments have manifold significances, with levels of 
meanings and purposes for the individual and 
society. Take salat for instance. All at once, it gives 
the believer spiritual sustenance, guidance, discip
line, good health, hygiene, and a feeling of brother
hood within the Ummah. Or the prohibition of pork. 
On a spiritual level, it is a moderate example of 
self-denial, a little discipline for one's religion. On 
an individual and societal level it is a healthy habit 
to avoid pork. In fact, throughout most of history, 
the swine was a dangerous source of food because 
of certain diseases it carried. The same goes for 
limitations regarding alcohol, adultery, gambling, 
and the teachings about fasting, pilgrimage, marr
iage, and so on. These are not arbitrary inconven
iences but prudent guidelines for society. These 
things are examples of how Islam is more than just 
an individual creed, but a plan for civilization. 

When the gospels tell the Christians to "turn the 
other cheek," it sounds really nice and inspiring, 
but examine it in depth and you realize that it is an 

invitation to anarchy. Imagine if this sentiment were 
implemented universally! What kind of legislation 
would result? How would wrongs be addressed? It 
illustrates how Christianity, unlike Islam, works 
only towards individual fulfilment. 

Islam appeals to the intellectual. 

I have given a few examples of the great strengths 
of Islam, but I have more! One of the strongest 
signs of Islam's truth is that it ultimately supports 
the profound ideals which are so important to 
today's intellectual. New fangled concepts like 
religious pluralism, universal liberty, racial equa
lity, tolerance, rational examination, democracy, the 
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brotherhood of mankind, and sexual equality have 
been part of Islam for centuries. 

Also, Islam embraces a central tenet of secular
ism, a humanistic concern for all people's welfare. 
Now Einstein was anything but the father of athe
ism! On the contrary, he felt that the universe's 
strictly ordered structure implied a Creator. Notice 
the echo of Quran in that sentiment. So this idea 
which initially seemed threatening to belief in God, 
ultimately supports us in our faith as further evi
dence, another ayat or sign from Allah. 

In conclusion, at times it seems that Mammon, 
hedonistic individualism, and immorality reign 
supreme in a dark trinity over today's world. But 
there are rays of hope in the gloom - today's 
tolerance, knowledge, and wisdom serve our cause. 
Legions of modem-day ham1s from Boston to Basra 
await some message of truth to dispel the darkness 

of modem day jahilliyah. Islam was spread by one 
great man under much harder and lonelier circum
stances, in a time before mass communication or 
widespread reading. It is our solemn duty to help in 
our own humble ways in the great striving against 
falsehood, the Jihad Kabfr, so that the sun can 
finally rise over the West. And remember, on the 
Day of Reckoning: "Whoso does an atom's weight 
of good shall see it ... " (Holy Quran, 99:7) 

* * * * * 

Speech at Convention 

Holy Prophet Muhammad: 
a Mercy to Nations 

by Mr. Yasin Sahukhan, Canada 

The Holy Quran says: 

"Wa ma arsalna-ka ilia rahmat-al-lil
'alamfn" (21:107) 

"And We have not sent thee but as a mercy 
to nations." 

While the words no doubt contain a reference to the 
merciful dealings with the Prophet's opponents, the 
real significance is that the Prophet's advent will 
prove a mercy not only to the Arabs by making 
them a foremost nation in the world, but to the 
whole of humanity. The Prophet's being a mercy to 
all nations of the world is to show that ultimately 
all nations will be received into Divine mercy 
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which was manifested through him. 

The Holy Prophet Muhammad was an excellent 
exemplar as declared by the Holy Quran: "Laqad 
kana lakum ff rasul-illahi uswatun hasana" -
"You have in the messenger of Allah an excellent 
exemplar" (33:21). And in this perfect and most 
excellent exemplar Muhammad (peace and blessings 
of Allah be upon him), the most successful of all 
religious personalities of the world, is found the 
perfect manifestation of Divine Light. That light of 
high degree was not in any earthly or heavenly 
object. It was only in the perfect man whose highest 
and loftiest and most perfect example was our 
master, the Chief of the Prophets, the Chief of all 
living ones, Muhammad, the chosen one, peace be 
upon him. That light was bestowed on this man 
and, according to their ranks, upon all those who 
bore the same colour to some degree. This dignity 

was found in its highest and most perfect form in 
our master and guide, the immaculate Prophet, the 
righteous one, testified to by the righteous, 
Muhammad Mustafa - sall-allahu 'alai-hi wa 

sallam. 

Reform brought about Holy Prophet. 

At the advent of the Holy Prophet, Arabia was 
plunged in ignorance, evil, sin and crime, being the 
worst place on earth. There was no government, 
Might was right, idol worship was rampant. Besides 
the 360 idols set up in Ka'bah for each day of 
worship, every tribe had an idol of its own. The 
Jews and the Christians tried to bring reformation 
among the Arabs, but failed. From such debasing 
idolatry, the Holy Prophet uplifted the whole of 
Arabia in a brief span of twenty years. Not only 
was idolatry extirpated root and branch from the 
soil of Arabia, but such enthusiasm for the unity of 
God was kindled in the hearts of the self same 
Arabs that it carried them far and wide over the 
length and breadth of the then known world to 
uphold the belief in Tawhfd - the One God. It is a 
well-known and undeniable fact that only the Holy 
Prophet established monotheism in its purest form, 
and the worship of one God was taught in the most 
unequivocal terms. 

The very first ordinance in the Holy Quran puts 
this perspective of Religion before us in the follow
ing words: 

"O men! Serve your Lord Who created you 
and those before you so that you may guard 
against evil." (2:21) 
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Again it says: 

"Who made the earth a resting place for you 
and the heaven a structure, and sends down 
rain from the clouds, then brings forth with 
it fruits for your sustenance, so do not set up 
rivals to Allah while you know." (2:22) 

The world had very erroneous conceptions of 
human capabilities. Evil had been taken as its 
backbone; nothing sublime or beautiful was in 
humanity. 

Holy Prophet Muhammad for the first time 
declared that human nature was potentially perfect, 
that every child is born sinless according to nature. 
He taught that it was free from every taint of evil. 
Sin, he declared, was an acquisition, an after
acquirement and not a heritage. Human nature, as 
the Quran says, was capable of unlimited progress, 
but with inclination to degradation as well; man 
could soar to the highest of the high, but can also 
go to the lowest of the low, and the religion 
Muhammad brought was to work out the former and 
check the latter. 

"Certainly We created man in the best make. 
Then We render him the lowest of the low." 
(95:4-5) 

For universal brotherhood, man must live in 
society. He cannot be happy without it. We must 
serve others and be served by them. But the self
seeking nature in us, if not properly controlled, 
makes havoc among us, and creates all the trouble 
around us. Oppression, persecution, crimes, dis
putes, war - all these are the outcome of self 
seeking tendencies and the social nature in man. We 
need some sort of sacrifice in favour of those 
around us. We need to cultivate a spirit of brother
hood to improve the said tendency. In this respect, 
the Holy Prophet Muhammad can rightly claim to 
have discovered the specific remedy. He laid down 
the principles of universal brotherhood, and suc
ceeded in establishing them in his own lifetime. 
Through this institution he purged Arabia of all its 
troubles. The pre-Islamic God was tribal God 
everywhere whether in the East or in the West. He 
was the God of Abraham and Jacob, He was the 
Mazda of the renowned ancestors in Persia, but the 
Quran speaks of God as being the Rabb-ul- 'Alamfn

- the Creator, the Nourisher and the Sustainer of
all the worlds, of all the nations and races, and Who
made no distinction between man and man.
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For the first time it was established that there 
was no intermediary between man and God; that the 
divine precepts were accessible to everyone. The 
door of the Lord is forever open to every striver 
after Him. The Quran says: 

"Those who strive after Us, We guide them 
into Our ways." (29:69) 

"And when My servants ask you concerning 
Me, then surely I am near: I answer the 
prayer of the suppliant when he calls on Me, 
so they should hear My call and believe in 
Me, that they may walk in the right way." 
(2:186) 

Muhammad (peace and blessings of Allah be upon 
him) is also the Prophet who "strikes at the root of 
the idea of a favourite nation whose members alone 
may be entitled to salvation". The Quran brought a 
Gospel of Peace to the whole world when it pro
claimed: "Surely those who believe and those who 
are Jews and the Christians and the Sabeans -
whoever believes in Allah and the last day and does 
good, they shall have their reward from their Lord, 
and there is no fear for them, nor shall they grieve." 
(2:62) 

Tributes to the Holy Prophet. 

Every man ought to be judged by what he does, and 
the Holy Prophet Muhammad accomplished within 
twenty years what centuries of the labours of the 
other reformers could not accomplish, notwith
standing the temporal power at their back. He swept 
away centuries-old idolatry, superstition, credulity, 
ignorance, prostitution, gambling, drinking, 
oppression of the weak, internecine war and a 
hundred other evils from a whole country. History 
cannot show any other reformer who brought so 
wonderful and complete a transformation on so 
large a scale within so short a time. Sir William 
Muir wrote: 

"Never was reform more hopeless than at the 
advent of Muhammad, and never was it more 
complete when he departed." 

The author H. Hirschfeld writes in his book New

Researches: 

"Never has a people been led more rapidly to 
civilization, such as it was, than were the 
Arabs through Islam . . . and to it was also 
indirectly due the marvellous development of 
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all branches of science in the Muslim world." 

A single sentence in the Encyclopaedia Britannica, 
11th Ed., under its article on the "Koran" is suffi
cient to establish the truth of this statement: 

"Of all the religious personalities of the 
world, Muhammad was the most successful." 

The perfect model. 

Whatever injunctions are contained in the Quran 
were beautifully illustrated in practice in the life of 
Prophet Muhammad. For the fulfilment of this 
purpose, the Omniscient, All-Knowing God divided 
the life of our Prophet into two distinct periods: the 
period of suffering, adversities and persecution, and 
the period of triumph and prosperity. This was done 
in order to provide occasion for the display of both 
sorts of moral qualities: those which can be proved 
in the time of suffering, and those which cannot be 
proved except in triumph and prosperity. In this 
way he had all his moral qualities brought to the 
test of practice, and the two periods of his life 
enabled him to display them in the highest degree. 

The thirteen years at Makka represent the time 
of suffering, and a study of the life of Prophet 
Muhammad during that time shows clearly that 
there is not a single moral quality which could be 
manifested in suffering by the righteous that was 
not displayed by him. His complete trust in God, 
his refraining from showing the slightest impa
tience, his calm and serenity, his noble and dig
nified manner, his unshaken activity and zeal in the 
performance of the duties entrusted to him, his 
fearless courage, and numerous other moral quali
ties, so deeply impressed that even the unbelievers 
bore testimony to the great miracle of his persever
ance under the hardest trials and sufferings and 
were ultimately convinced that all this was because 
of his perfect trust in the Supreme Being. 

Then followed his life of Madina - period of 
triumph, victory and prosperity, suited for the 
display of another division of moral qualities. His 
forgiveness, charity, sympathy, courage, and other 
high moral qualities were so well displayed that a 
large number of unbelievers embraced Islam. He 
freely forgave those who had persecuted and tor
tured him, extended shelter to those who had 
expelled him from Makka, helped the poor among 
them, and showed kindness to the bitterest foes 
when their lives were completely at his mercy. It is 
stated that the Holy Prophet took hold of the two 
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sides of the gate of the Ka' bah on the day of the 
conquest of Makka and said to the Quraish: "How 
do you think I should treat you?" They said: "We 
hope for good: Thou art a noble brother and the son 
of a noble brother." Then the Prophet said: "I say 
as my brother Joseph said: No reproof be against 
you this day. Allah may forgive you, and He is the 
most Merciful of those who show mercy." (12:92) 
What a generosity! To Wahshi, murderer of Hamza, 
the Holy Prophet's uncle, and to Hindah, who had 
chewed his liver, was also extended this generous 
clemency. Habbor, who had stoned the Holy 
Prophet's daughter while on her way from Makka 
to Madina so badly that the injuries led ultimately 
to her death, was also forgiven. World history fails 
to produce the like of the Holy Prophet's generous 
forgiveness of such arch enemies. "And We have 
not sent thee (0 Muhammad) but as a mercy to 
nations." The high morals thus displayed by 
Muhammad convinced the Arabs that their Prophet 
could not but be from God, and a truly righteous 
man. Their inveterate hatred was by these noble 
morals at once converted into fast friendship. 

Sacrifice for mankind. 

One of these great and noble moral qualities is 
described in the following verse: 

"Say: My prayer and my sacrifice and my 
life and my death are surely for Allah, the 
Lord of the worlds." (6:163) 

It should not be imagined that death in the way of 
God and for the good of mankind, here spoken of, 
means that the Prophet was under any delusion like 
ignorant and insane people that a suicidal end of his 
own life would, in any way, benefit others. (Con
trast this with the Christian doctrine of atonement.) 
Nay, he hated all such ideas and the Quran regards 
those who entertain these notions as guilty of a 
serious crime: 

"And cast not yourselves to perdition with 
your own hands and do good (to others)." 
( 2:195) 

It is plain truth that one man cannot relieve another 
of headache by breaking his own head. Such a step 
is at best an unwise act. In short, the reference to 
the Prophet's death in the way of God and for the 
benefit of mankind simply denotes that Muhammad 
had devoted his life to the service and welfare of 
mankind out of sympathy, and that with his prayers 
and preaching, and the adoption of every wise 
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method for the regeneration of his people, as well 
as by bearing patiently their persecutions, he sacri
ficed his own life and all his comfort in this path. 
With reference to this sacrifice of his life, the 
Quran elsewhere says: 

"Perhaps thou (Muhammad) wilt kill thyself 
with grief because they believe not." (26:3) 

"So let not thy soul waste away in grief for 
them, surely Allah is Knower of what they 
do," (35:8) 

The way in which a man may sacrifice his life for 
his people is to encounter all difficulties, and work 
hard for their welfare by adopting measures which 
are likely to better their condition. It is mere folly 
to think that true sacrifices for a people, who are 
deeply immersed in sin or involved in error, consist 
in committing suicide. To regard this act of folly as 
leading to the salvation of those who have gone 
astray is the height of absurdity. 

* * * * * 

Letter to the Editor 

Clarlflcatlon of Movement's history In FIJI 

(A letter was received by the Editor from Mr. M. Amin 
Sahu Khan, General Secretary of the Ahmadiyya An ju man 
lsha'at Islam (Lahore) Fiji, correcting certain points made 
in the article 'Hafiz Sher Mohammad- My Benefactor' by 
Mr. Shahid Aziz which appeared in our March-April 1992 
issue. The essential part of the letter is given below.) 

May I on behalf of the Fiji Anjuman congratulate 
you on . . . this scholarly journal, The Light and 

Islamic Review, and on your most impressive 
production of this journal. I have had the pleasure 
of reading through Nos. 1 and 2, and what a plea
sure it has been. The layout of the journal would 
attract many a reader and your style of writing 
provides excellent reading. I ensure that the two 
public libraries we have in Fiji and the University 
of the South Pacific receive a copy of every issue 
of this journal. 

Please pardon me for having to draw your 
attention to certain errors of fact as contained in the 
article Hafiz Sher Mohammad-My Benefactor by 
Shahid Aziz in the March-April issue. I attach 
herewith a copy of page 12 for ease of reference; I 
refer to the sub-title Work in Fiji Islands. 
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1) The Muslim League was not the organization
responsible for inviting Maulana Ahmad Yar
in the 1960's; it was the Muslim Association
of Fiji, whose membership comprised Lahore
Ahmadiyya Muslims.

2) It was Mirza Muzaffar Baig on whom the Fiji
Muslim League had put severe restrictions -
who could not mention the Promised Messi
ah's name or Ahmadiyyat or even defend the
Promised Messiah or the Movement against
attacks by other groups.

3) There were no restrictions imposed by the
Fiji Muslim League on Maulana Ahmad Yar,
as your article suggests; it was Mirza Muza
ffar Baig who had such restrictions imposed
on him and who refused to abide by these
restrictions.

4) Maulana Ahmad Yar was not forced out of
Fiji; he left on the full completion of his tour
here, having revived the Ahmadiyya Anju
man Ishaat-i-Islam of Fiji.

5) It was not the property of Fiji Muslim
League that Hafiz Sahib was instrumental in
purchasing but the property of the Muslim
Association of Fiji. (It should be noted that
the Lahore Ahmadiyya Muslims in Fiji oper
ated under the name Muslim Association of

Fiji for a number of years; this Association is
no longer existent.) The Qadianis have now
renamed their organization Ahmadiyya

Muslim Association of Fiji.

May I please ask that the above corrections be 
made in your next issue and thus ensure that the 
record is set straight. 

Muhammad Amin Sahu Khan 

General Secretary. 

* * * * * 

Introduction to Islam 

Serialization of basic questions 

by the Editor 

LIFE AFI'ER DEATH 

48. What does Islam teach about life after death?

It teaches that a human being not only has a body,
but also has a 'spirit' given to him or her by God.
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The spirit is the seed from which a higher form of 
life grows within man, higher than physical life, 
just as the body has developed from a small 'seed'. 
Just as in the world around us higher forms of life 
evolve from lower ones, similarly from the life of 
the individual in this world is evolved his higher 
'spiritual' life. During his life, man's deeds shape 
and mould his spirit, for better or worse according 
to his deeds. When a person dies, the physical body 
is finished, but the spirit remains, as he or she had 
moulded it by their deeds when alive. That is the 
life after death. 

49. How is the spirit shaped during our life here?

Just as our physical actions and habits affect the
body and leave their impressions upon it, so does
the good or evil of our deeds affect the spirit and
leave an impression upon it. Sometimes we can
even feel something of the effect of a good or bad
deed upon us. If we nourish the spirit through
prayer to God and, with the strength we get from
this, do good and righteous deeds, the spirit will
develop and grow properly. But if the spirit is
neglected, and bad deeds are done, it suffers harm.
It is as if God has given each person a piece of soft
clay. It is then up to the individual to shape it into
something beautiful or ugly by his deeds.

50. Is man rewarded after death for his good deeds
and punished for the bad ones?

As has been said above, good deeds benefit the
spirit and evil deeds harm it. This effect upon the
spirit is the life after death, and it is this effect
which is the reward or punishment for one's deeds.
In this life we can occasionally feel this effect, but
in a very faint and vague way. After death, when
only the spirit is left, bearing all the impressions of
deeds done throughout life, the effects of those
deeds will be felt clearly and vividly. It is this
which is the reward for good deeds and suffering
for evil deeds.

51. What are heaven and hell?

Heaven and hell are not actual places somewhere in 
the universe, but really our inner conditions or the 
condition of the spirit resulting (rom our deeds. 
Heaven and hell begin in this life within a person's 
heart. The feelings of bliss and contentment at 
doing good is the heaven in one's heart. And the 
guilt, shame and greed felt by an evil doer is the 
hell of the heart. After death, the heaven or hell that 
developed in the heart is unfolded before us and 
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becomes the world in which we live, and we live in 
it not with the physical body of this life but the 
'spiritual' body made from our deeds. 

52. The Holy Quran mentions many blessings and
comforts in paradise and many painful punishments
in hell. What is the nature of these?

The exact nature of these things cannot be known in
this world because they are in an entirely different
world where ours ideas of space, time, feelings, etc.
do not apply. But to describe them to us, physical
terms have to be used such as "gardens and rivers"
in paradise, and the "fire" of hell, to give an idea of
what they feel like.

However, all these things of the next world 
actually begin in one's heart in this world. For 
instance, the "fruits" of paradise are really the fruits 
of good deeds that a person starts tasting in his 
heart in this life, and the "fire" of hell is the same 
fire of low desires and greed that burns in a 
person's heart here. In the next world, all these 
feelings are unfolded and manifest themselves as 
comforts of paradise or miseries of hell. 

53. What is the Day of Judgment according to
Islam?

Just as the life of an individual has an end, and the
life of a nation has an end, so does the life of this
entire physical world have an end. That is the 'Day
of Judgment', which will bring the spiritual world
into full manifestation, in place of the present
physical one. As said above, immediately upon
death a person begins to feel an awakening to the
higher life, made from his deeds in the present life.
But this is only a partial realisation. It is on the
Day of Judgment that everyone is fully awakened
and raised to the higher, spiritual life. It is called
the Day of Judgment because each person shall then
become fully conscious of the effects of his deeds
in this life, and have a 'body' (so to speak) made
out of his or her own deeds.

54. Is there any other significant point about para
dise and hell disclosed by Islam?

Yes. It is that the life after death is actually the
starting-point of further progress for man. Those in
paradise are advancing to higher and higher stages
in knowledge and perfection of faith. Hell is meant
to purify those in it of the effects of their bad
deeds, and so make them fit for further advance
ment. Its punishment is, therefore, not everlasting.
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