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Members of the AIJmadiyyah Anjuman Ima'at 
/3/am (Lahore - West Pakistan) believe that: 

- After the holy Prophet Mubammad 
(Peace be upon him), God has barred the 
appearance of any prophet, new or old. 

- AJ}gel Gabriel cannot bring 'prophetic 
revelation' to any person as this would 
contradict the two complementary verses: 
"This day have I perfected for you your 
religion" (5 : 3), "Muhammad is the 
Messenger of Allah and the Seal of the 
prophets" (33 : 40). It would otherwise 
viofate the' sanctity of finality of prophet• 
hood in Islam. 

- AU ihe Companions of the Holy Prophet 
Muhammad (t11(kib) and all the spiritual 
ieadera (imam) are venerable. 

- It is incumbent to believe in the missions, 
ofa11 reformers (mujaddid). 

- He who believes that "there is no God 
but Allah and Mubammad is His Prophet" 
(kalimah) cannot be regarded an unbeliever 
or infidel (kajir). 

-- No verse of the holy Quran has been, or 
shalt ever be, abrogated. 
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Qur'anic View of Human Freedom 

I 

It was the Holy Qur'an ,,vhich for the first time 
preached the gospel of human freedom with such 
zeal and emphasis that the whole world woke 
up, as it were, from deep sleep. :\,fen and women, 
high and low now know their rights and privilegrs 
and realise that freedom is the birth right of 
everyone. 

The modern \'Vestern nations may claim for 
them vvhatever they like. They may boast of their 
sense of freedom, and the Hindu, following in their 
footsteps, may also criticise and find fault with 
Islam, but the truth is that the freedom that Islam 
gave mankind thirteen centuries ago is unsurpassed. 
Europe and America have not given those rights 
to the coloured nations, nor have the Hindus grant
ed any privileges to the untouchables. They are 
loud in their denunciation of slavery and bondage, 
but at the same time keep vast masses of people 
smarting under their heels. One cannot think of a 
worse form of slavery than the treatment meted out 
to the dark races by the white people a:.1d to the 
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untouchables by the Hindus. In the West, we find 
the rights of the labourer being trampled upon by 
the capitalists. Again, we find men ignoring the 
rights of women. But Islam proclaimed sovereign 
remedies for all these evils centuries ago. 

Tlte Qpr' anic Standard of Freedom 
The truth is that the Holy Qur'an has preach

ed complete freedom and equality, and has tried to 
place mankind on the highest pinnacle of indepen
dence. Thus in the earliest revelations, the Qur'an 
emphasises this fact in the following words: 

~?) ._5::9 ~7~ll L s-1)~1 L • .J ~~,:;)) ~:sl )!..i 

"But he vwuld not attempt the uphill road; 
and what will make you comprehend what the 
uphill road is? (It is) the setting free of a slave" 
(xc. 11-13). 
The uphill road which man had not so far attemp
ted to climb, and was described by the Holy Q,ur'an 
as a goal of virtue and climax of nobility which 
every 1VIus1im musi aspire to attain, \\'as the libera
tion of slaves. 

At n,·~s=nt T •:F"'r,+ cJ~·al ,yirl, t1~ic- 0-u1"J00
"!' ''t .I-"1,., ...:.- .!. L ,,__.,.11- _.__ ....,...,~_,_.J....:._t.,.__, i., .. ....., \' ,... ..1. ... 1 J 1-.J .J ..._, • ...,..., c,..,t, 

length, but shall try to explain briefly how the 
Holy Qur' an frees mankind even from the last 
vestige slavery. It says: 

1 - ·< ·i1 l~' .,:1 I . r- J,:wc ..:;,J.., -s w ;;\.:. , .J r-.:, ..J.,::, ro-1-;.c cl .J 

"/u1cl (the Prophet) removes from them their 
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burden and the shackles which were upon them" 
(vii. 157). 

The First Call for Freedom 

The Holy Qur'an announced its high and noble 
mission at a time when the world was quite igno
rant even of the idea of independence. It was the 
first Divine Call that had come to wipe off all kinds 
of slavery. And the proof of its being a Divine 
message is that it was delivered at a time when the 
vwrld was wallowing in the quaqmire of bondage. 
True human freedom cou1,d not have stemmed up 
from the seeds of slavery that were scattered all over 
the vvorld. Thus it -was a h::ci'/cnly seed which the 
Prophet Iv1ul;ammad had sown broadcast in the 
desert of Arabia. It Vias a tree of which the Qur'an 
(xiv. speaks: "Its roots struck fast into the earth 
and its branches spread all over the world" [the 
fruits of vvhich now ·whole world eniovs-l. 

The 
J I -' 

C l ' if T' 1 1zamf-JZons o · 1-/reeaom 

Orce 1s simply am:ized at the man who, in 
when the world has fully realised 

of freedom oif~red by Islam, s 
up to 1~)rcach anew the sro::mcl of freedom calls 

'--' i 

it ;;:1 heavenly boon as world had not 
al::-eady. This is the a:te iH which evcrvbod v is 

~ ._) ,I , 

clznnouiing for freedom and independence, and 
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even though one may shout as loudly as one can, 
one cannot call it a heavenly voice, but an echo 
of these very earthly voices; for Divine messages 
come only when the world needs them. Such gui
dance is given when the world is sunk deep in vice 
and misery, when _,A:JI .)--";'JI J .)l-iJl_,eJ; ["corruption 
appears in the land and the sea" ( xxx. 41)] and 
when there is darkriess enveloping the world. 
Thus the voice for freedom ought to have been rais
ed at a time when there was no freedom in this 
world which presented a scene of human bondage. 
But now man has grown wise and is fully aware 
of his requirements. So a teacher now playing 
upon the same tunes as the world at large is play
ing cannot be called to have said or brought any
thing extraordinary or unknown to the world. 
But the Holy Prophet Muhammad raised his 
voice at a time when slavery was considered to 
be no sin and was regarded as an emblem of 
might and splendour. That indeed, was the appro
priate time to teach the lesson of freedom. 

Every form of Bondage Abolished 

The Holy Qur'an stands for complete inde
pendence of humanity as a whole and preaches 
equality between man and man. Let us discuss a 
few cases of freedom. 



Q,URANIC VIEW OF HUMAN FREEDOM 5 

(a) Man, the Lord of creation. The 
Holy Qur'an first frees man from the yoke of all 
false deities, and makes him the supreme head of 
all creatures and the vicegerent of Allah on this 
earth [ :1__.=L,:. , .. h':IIJ J11> l~ JI (ii. 30)]. Human beings 
who in the past used to worship the sun, the 
moon, fire, water, trees and creatures, now began 
to rule and govern these objects. The Holy Qur'an 
raised the dignity of man so high that not only 
these false deities were dethroned but even the 
angels, which are the spirits underlying all powers 
in Nature, had to make obeisance to him, and all 
that was in the heavens and the earth was to be 
made subservient to him. 

( b) Equality among mankind. The next step 
taken by the Holy Qur' an is that it establishes 
equality among mankind, by declaring that all 
men are created by One God and are the off
springs of one pair. Thus it has removed all the 
barriers of national and tribal distinctions, and of 
caste, colour and creed, and of the so-called 
superiority of birth, and has destroyed slavery 
root and branch. All men, says the Holy Qur'an, 
·whether rich or poor, high or low, white or 
black, of the East or the vVest, are the sons of 
the same parents and creatures of the same Creator. 
As such they possess equal rights and owe 
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equal obligations to one another. 
l'3-~ .. 01.:.. _, :;..1,,.1_, U""'-i 0 .. ~il:. c.5jJI r--'iJ l_,ii)I '-""l:JI l~~I IJ 

4 05J .. u· c.5.:UI .ui\ ..7~-1 _, ._l_j _, r..,.._S-Ul';") l~ ~ _, l-3-~Jj 

_ l:,9J r-5:J.c. 0t; .uil 01 - it,,.J :JI_. 

"0 people l be careful of (your duty to) your 
Lord, Vvho created you from a single being and 
created its mate of the same (kind) and spread 
from these two many men and women ; and be 
careful of (your duty to) Allah, by ·whom you 
demand one of another ( your rights), and :, to) the 
ties of relationship; surely Allah ever vvatches 
over you" (iv. 1). 

In this way the Holy Qur'an establishes free
dom, equality and enjoins protection of individual 
rights. ·when one realises that all men are the 
creatures of the same Being, one will help one's 
fellov,;mcn at a pinch, considering it to be 
a duty towards the Lord. Thus God has favoured 
mankind by including the service of fellowmen as 
an act of worship and adoration. 

It nmst be remembered that "-! 0_,!,L; -"by 
Whom you demand one of another" - does not 
carry the sense of begging, even though it be i!1 the 
name of God. But what is implied is that n:cn are 
interdependent and stand in need of mutual help. 
If a king needs subjects the subjects need a king; 
the rich stand in need of the poor and vice versa ; 
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women depend upon men and men seek the com
pany of women, and a child needs a father and a 
father yearns for a child. These mutual needs and 
reciprocal help result in the formation of civilisa
tion and culture. The more systematic a nation is 
in helping each other, the higher its standard of 
civilisation. Generally, we find that some nations 
are bound with one another by tribal ties or blood 
relations as a result of which they deal with nations 
not related to them with partiality and contempt 
and would at any time usurp their rights. But the 
teachings of Islam, that aim at creating love, 
un]on, independence and equality, have made 
tht:s~ tribal ties or blood relations only secondary. 
Vvhat they primarily emphasise is the great 
basic relation that all men are the creatures 
of one God. Th~y further make us understand that 
the needs for which a man requires the help of 
another are from God. Thus fulfilling these 
requirements means obedience to the will of God, 
Who has created us such. Therefore those ,,ho 
do not mind their duties and obligations and 
who, instead of helping their fellow-beings, toy 
with their rights, must know that they are 
disobeying their Lord. Thus when doing injustice 
to the rights of others is considered disobedience 
of God and incurs His displeasure, human rights 
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will be as safe as anything. It will also widen 
the area of human sympathy and brotherhood. 

Common Origin 
Next to the relationship as creatures of the same 

Creator, the Holy Qur'an also draws upon blood
rdationship. But it has so widened the scope of this 
:relationship as to include the whole humanity. It 
docs not recognise any petty divisions of tribes and 
faunilies, which men have fabricated, but regards 
ali mankind as belonging to one and the same 
family, as the descendants of Adam and Eve. There 
remains, therefore, no scope for the white man 
i'.) claim superiority over the black, nor for the 
r:ch to abhor the poor, nor for men to look down 
upon women. The Holy Qur'an establishes so 
dose a relationship between mankind that they 
are all united into a single whole, and all distinc
tions are wiped out. Says the QJ1r'an: 

J ~ .,~ ~'(J_.,~ _, &!i l _, .,n u"' r-('~;;t,:.. u I i,)'"L:: I l¾,! I ½! 

- .)t~;.. r--~l.: ~I .'.,I _ ~II ~I~ r--(:..157 01 - lyiJ\A.'.:J Jil;-i 

"0 you men! surely We have created you of 
a male and a female, and made you tribes and 
families that you may knmv each other; surely the 
rnost honourable of you with Allah is the one 
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among you most careful (of his duty); surely Allah 
is Knowing, Aware" (xlix. 13). 

The only mark of distinction according to this 
verse is that of one's piety and goodness. The 
more one acts in accordance with the command
ments of Allah and does good to mankind, the 
more is one elevated and raised to a position of 
respect and distinction, no matter what one's social 
status, caste, colour or creed may be. Hence, 
according to Islam, all men are equal and free, 
being children of one pair. None can claim 
any racial, tribal, religious or national superiority. 
The only ,vay of surpassing others and nearing 
Allah is the way of piety and righteousness. 

(c) Freedom from political bondage. Before the 
advent of Islam the world was passing through 
a strange time. The kings and monarchs were 
regarded by the people as super-human beings. 
They enjoyed rights and privileges which no other 
soul was allowed. The king had not to abide by any 
law, but was law unto himself. His only duty was to 
govern, and whatever he uttered was an inviol
able law for the people. In short, a king was a per
sonification of tyranny and oppression, and the sub
jects presented a most depressing picture of slavery. 
Islam came to free mankind from the curse of 
this bondage as well. It taught that the chief of 
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a people had to serve the people-r'",_; .. .'l\,;. i _,;;J\..1:=. 

·what the people have to obey is law, and not the 
sweet will of a chief or a monarch. All heads must 
equally bow before the law of Go<l. So says the 
Holy Qur' an : 

-r.5::: ... v-' 'JI J.3\--' J.J-) I 1., ... ~11 .J ..iii 1_,"-::b! I~ T s~UI li~I ld 

_ J3 -)IJ d:i'Jl JI o_;~) J~::, j f.:.jl~j· 0li 

"0 you who believe ! obey Allah and obey the 
Apostle and those in authority from among you; 
then if you quarrel about anything, refer it to 
Allah and the Apostle" (iv. 59). 

Here ,vhat is meant by Allah a:1d His Apostle 
is the divine law ; for the of blam are derived 
from these two sources. Thus there is no exception 
in Islam as far as obedience to law is concerned; 
all must abide by it, both the rule and the ruled. 

Now arises another question. vVhat should be 
the principles on which the government must be 
conducted? The Holy Qur'an lays down two 
golden rules. First, r-e~,, Js;.,~ r-"'..,....1 ["Their rule 
1nust be based on mutual counsel and agreement" 
(xlii. 33)]. The form of government is thus suggest
ed to be democratic. And it vvas the Holy Qur'an 
that for the first time preached demo;::racy. Now, 
as to who should be entrusted with the affairs of 
people, the Holy Qur'an says : 

l~\ ilsJI ..:;.,~ .. ')!\ \_.,.)j.i' <.)I 
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"The affairs of the people are a trust and must 
be entrusted only to those who can faithfully 
discharge that trust" (iv. 58). 

In other words, only those must represent the 
people v,ho are fit to do so. 

( d) Freedom from blind following and intellech:al 
bondage. In the pre-Islamic times, the religious 
leaders, learned men and other public dignitaries 
used to rule the heart and mind of their foHmvers. 
\Vha tever they uttered had to he followed ·without 
demur or delay. Rc2.soning was disallowed, and 
difference of opinion was more than a sin. To 
raise an objection, however valid, was an unpar
donable offence and was considered to i:nply 
disrespect to the high-priests. The result of all this 
was that none could distinimish the lawful from -o 

the unlawful and sift virtue from vice. Whatever 
the learned said was law, morality and religioa. 
Thus the people were slaves to the priests whom 
they blindly followed. But Islam has done away 
with this form of slavery also. It calls this sort of 
blind following a form of polytheism : 

.:iii i.JJ~ 0-4 l;l/JI rt"~il7ll>J .J rt"l:>)7'-1 t_,.'.\;£1 

"They have taken their doctors of law and 
their monks for lords besides Allah" ( ix. 31). 
Thus by freeing mankind from priest-worship, the 
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Holy Qur'an has made them the lovers of truth, 
virtue and independence. 

(e) Freedom from social bondage. The world be
fore the advent of Islam had forged for itself chains 
of various usages and customs. Blindly following in 
the footsteps of their forefathers and pursuing 
the customs prevalent in society had so shackled 
the people that they could hardly move along 
the path of moral or intellectual progress. As the 
Holy Qur'an puts it: 

i)_,>i:~ I"'~; 0lsY::II JI L-<r; fJ:N-1 ~~I j 

"They have placed chains on their necks, and 
these reach up to their chins, so they have their 
heads raised aloft" (xxxvi. 8). 
These chains were a barrier in the way of their 
progress and did not allow them to make any 
advancement. As regards blindly following in the 
footsteps of forefathers, the Holy Qur'an says: 

0.JJ.::.H '::/J ~ 0y.L./::/ r"""Jl1T 05" _,J_.,I 
"What! even though their fathers knew noth

ing and did not follow the right way!" (v. 104). 
\\"hatever the elders do is not necessarily right. 
They might have mistaken a thing and moved in 
a wrong direction. Thus the Holy Qur'an frees 
man from the self-imposed chains of blind follow
ing and clears the way for man's progress in the 
moral and intellectual spheres. 
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(f) Freedom from sex inferiority. The position of 
woman in pre-Islamic society was no better than 
that of a slave. She had no rights against men, nor 
could she claim a share in heritage. Her consent 
was not sought in her marriage. She was always 
at the mercy of her husband or guardian, who 
would exercise the same rights on her as a master 
on his slave. But the Qur'an liberated her from 
this slavish treatment. It announced: 

t.,,.JS- .. L..:.JI l_,J·_} 01 ~'(J J>--:! 'd 

It is not lawful for you that you should take 
women as heritage against (their) will" (iv. 19). 
Their agreement at the time of marriage is, there
fore, essential without which no marriage can be 
called lawful. Again, she was given the right of 
securing divorce if she did not like to live with her 
husband. If a man can divorce a woman, a woman 
can also get divorce when she likes. Then the 
Holy Qur'an establishes her rights against man. 
Woman has as much rights as man has: 

WJ.)"'-4Jl/ u~l. .. .5jJI J::.. w~l J 

"And they have rights similar to those against 
them in a just manner" ( ii. 228). 

Woman was also given a share in heritage and her 
individual rights and independence were recog
nised. A detailed examination of the teachings of 
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the Holy Qur'an will show how Islam has liberated 
the fair sex from slavery and has bestowed num
erous favours on her. 

(g) Deliverance from economic bondage. The capi
talist has always tried to crush the labourer. The 
poor labourers, before Islam, were worse than 
slaves. The chains of usury and compound interest 
had made them awfully helpless. The Holy Qur'an 
declared usury to be unlawful and thus liberated 
the poor from the clutches of the voracious capitalists: 

:U.:.l.,a. .. lH.,.,.;I l3;_;ll 1_,t'll' ~ 1..,~ .. T udi:! le~\ ld 

"0 you who believe ! do not devour usury, 
making additions again" (iii. 129). 

And lzarram al-riba ["God has made usury 
unlawful" (ii. 275)]. 

(h) Freedom from obedience to the Devil and sensual 
desires. Bondage to passion and sensual desires is 
such a mighty and alluring form of slavery that 
even the wisest br2-ins and powerful kings cannot 
help falling a prey to it. ]\fan, in spite of his 
knowledge, reason, high civilization. and culture 
could not free the::c chains. But the 

ancl u11cca:;i 11g "'V.rar 

a 

the Companions of the I-:1oly Prophet need no 
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comment. It was due to the Holy Qur'an that they 
freed themselves from the bondage of personal de
sires and sensuality. The Holy Book plainly states: 
0 1_,H-3-Jl}.-.,lc, .. ..::..t~;I ("Have you seen him who takes 
his low desires for his God?" (xxv. 43)]. Thus those 
who are captives of their low desires are the worst 
of slaves and are no better than polytheists, for they 
worship their passions. Again says tbe Qur'an: 
.J .,_~ I" s::-J J..J I 0 lk~.::.J iJ ...\~,,_:i "J i:., I i ~ T LSI ld r-S:::J I .,_r~ 1 r"J 1 

_ r"""~-.. 11_;,., \}~ J3.1~~1 0I J u~ 
"Did I not chanre you, 0 children of Adam, a , , 

that you should not serve the devil? Surely he is 
your open enemy, and that you should serve Me; 
this is the right way" (xxxvi. 60-61). 
The Devil is thus declared to be an open enemy of 
man and mankind is charged not to follow him, 
for this is the way to real freedom. 

(i) Freedom from ignorance. In pre-Islamic 
times, people used to believe in strange supers
titions, and included every nonsense into their 
religious practices. Belief in the stars ruling their 
destinies, taking omens from the movements of 
.. " "! 1 1 r . i e • _._,_ 1 

bircis anc otner creatures, rn1tn 1n magic, wHcn-
r 1 ., • • h 1 cra1t ana otncr mysterious agenc1es Han en-

slaved human understanding and intellect. At 
·1 . d ' h l ' . . f every step 1:L1ey reqmre tne c p ann advice o a 

. . ' 1 1 r:1.ag1cian, a sootnsaycr or an astro oger, ana 
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possessed no sense of their own. Islam broke the 
chains of these misdirected and irrational beliefs, 
and, dragging man out of the darkness of ignor
ance, led him to the path of knowledge and 
wisdom. It laid great stress on the acquisition of 
knowledge and acquainted man with the fact that 
his superiority over all creation and even over the 
angels was simply due to the knowledge and 
learning that he possessed. The words l~l► .. l-.UI t~T ~► 
["He gave Adam knowledge of all the things" (ii. 
31)] clearly indicate that the vicegerentship of 
Adam in this earth is based upon his knowledge of 
the things, which no other creature possesses. The 
Holy Qur'an has thus made the world the lover of 
knowledge, and the universal thirst for knowledge 
that we find in people to-day had its beginning in 
the teachings of the Holy Qur'an. Thus Islam 
frees mankind from the bondage of ignorance by 
emphasising the true value and worth of 
knowledge. 

(j) Deliverance of the weak from the bondage 
of the mighty. It was the rule, before Islam came 
to this world, that the mighty would make the 
weak their slaves. They could not get rid of this 
slavery even till the time of their death, and 
often these chains of bondage were inherited 
among them from one generation to another. The 
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result of this was that these poor slaves lost pos
session of all the gifts given by God, such as 
wisdom, courage, morality, etc., and they led 
a life in no way better than that of animals. 

The powerful nations used to attack the 
weaker ones. If they could stand their attack and 
managed to escape, they were safe, otherwise 
they were killed or taken slaves. The mighty 
ones would thus not only resort to fighting to 
capture their weak opponents, but would also 
every now and then snatch away men, women, 
and children from their guardians and make them 
their slaves for ever. Such was the unjust and 
unfair treatment which the strong meted out to 
the powerless. How did Islam liberate mankind 
from this slavery, is a question which must be 
discussed at length. 

As I have already stated, the powerful people 
used to enslave the weak ones in two v,rays. First 
by making war, in which men and women of the 
weak opponent were made slaves. And, s:::condly, 
even when there was no war, the weak were 
carried away by the mighty, were kept as slaves 
and \\·ere bought and sold, and thus deprived of 
freedom for ever. 

These two processes of enslaving people were 
so common that they wc,e practised in almost 
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every part of the world. The mighty ones con
sidered these to be the signs of their might and 
grandeur. The Holy Qur'an has laid down three 
injunctions for liberating mankind from this curse, 
and these principles have been so beautifully laid 
down that they leave absolutely no room for 
slavery. 

(i) The Holy Qur'an has clearly stated that 
in no case shall a person lose his freedom unless he 
is taken prisoner in war. Thus the second way of 
enslaving people, i.e., catching hold of them with
out any justification and buying and selling them, 
is strictly forbidden. The Holy Qur'an says: 

0JJ.d_} - J'J '::11 J 0::-.:::d LS"" <lsrl .\.J 0J~ 01 u 7:J 0ts" l .. 

.wl u • ..,..~s- '::1} - ro-~s;::,. j~r ..::iilJ _ ;; -';.LJ I J.d_,J ..:ii I .J l) .\.JI J, -' .. 
_ ro-:li .. yllc (->-;.I L J ro-~ 0 7 .. 

"It is not fit for a prophet that he should 
take captives unless he has fought and triumphed 
in the land ; you desire frail goods of this vvorld, 
while Allah desires (for you) the hereafter; and 
Allah is Mighty, Wise. Were it not for an ordi
nance from Allah that had already gone forth, 
surely there would have befallen you a great 
chastisement for what you had taken to" 
(viii. 67-68). 

After the :Flight, when the l\feccans were 
busy hatching plots against the Holy Prophet and 
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making preparations for war, the Holy Prophet 
sent a small party to watch their movements and 
to gather necessary information. This party of 
the Muslims came across three unbelievers whom 
they attacked without the Holy Prophet's permis
sion. One of the three Meccans was killed and the 
other two were taken prisoners. When the Holy 
Prophet came to know of this, he showed great dis
pleasure. He was sorry for the man killed, paid his 
blood-money, and set the two prisoners free. 
Similarly, in the Battle of Badr, some Muslims 
thought of attacking the Meccan caravan instead of 
fighting the unbelievers, and it was then that the 
above quoted verses were revealed. The Muslims 
were clearly warned in these verses that the foul 
ways of attacking and capturing people were pre
valent only in the times of ignorance when the out
look of people was limited to worldly benefits only, 
and that Islam could not allow such evil practices, 
for it aspired not for worldly gifts but for the 
heavenly boons and blessings in the hereafter. 
Prisoners could only be taken in the time of war 
and any other attempt at doing so incurred God's 
displeasure, which brings severe chastisement. And 
this injunction of His was based on sheer wisdom 
and sagacity and did great good to the 
people. So one who violates and breaks this rule, 
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they were told, must know that Allah is powerful 
and will not allow the transgressors to escape from 
punishment. This time, they were told, they had 
escaped the punishment, for it was not the way of 
God to punish unless a previous warning had been 
given. Otherwise what they had done merited dire 
punishment. 

The words 1~;.1.JI J, /-0.JJ,U ["You desire the frail 
good of this world"] refer to those people who had 
attacked a party of the unbelievers before the 
battle had taken place, or who were scheming to 
attack the caravan. The Holy Prophet's motive is 
expressed in the words .1;. :/l.1e ;~ .uil3 ["Allah desires 
the hereafter"], for it is always the Divine will 
which the Prophet brings into action, and so the 
Prophet also desired the hereafter and not the 
goods of this vvorld. 

(ii) When it was expressly laid down that 
none could be taken prisoner except in the time of 
war, the first method of enslaving people was 
totally stopped. But there was still scope for 
slavery being practised, for the stronger ones 
would find some pretext or other to wage war 
against the weaker ones. So it was necessary also 
to make rules about fighting. The Holy Qur'an says: 

'-:-":>:/:1 <WI 01 - IJJ.~ .• .i' :/J r""5(:[;Ul1J. uJ.iJI .uil J~-:-~ J 1)3l9 .J 

- 0:..1.: ..... J! 
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"And fight in the way of Allah with those 
who fight with you, and do not exceed the limits ; 
surely Allah does not love those who exceed the 
limits" (ii. 190). 

By "exceeding the limit" is clearly meant 
that the Muslims are never allowed to fight those 
who do not fight them first. Again, if war must take 
place, the :Muslims are asked to follow the injunc
tion : l,s.\:~-:--li !""LUI 3 >=.i.:- 01_, ["And if they incline to 
peace, then incline to it" ( viii. 61)]. Thus we find 

that Islam, in the first place, never allows waging 
war without a just cause, and if it is \'\"aged, 
the l\1uslims are always asked to incline towards 
peace, if they find a similar inclination in their 
opponents, and take steps to stop hostilities. 

( iii) But there still remains another question. 
If war is waged and the Muslims have to fight, 
what will be the fate of those whom the l\/1uslims 
may take as captives ? Will they be for ever 
deprived of their freedom and become slaves of the 
conquerors, or does the Holy Qur'an teach some
thing else? The Holy Qur'an gives a final judge
mcEt in the following words: 
;"'~__,...:::,;,,;·, 1.)1 LS:,,,. _ yl.;'_,,ll '-:-'J.,a.i I_~),) .:.i•JI r'"~-~J l~l.i 

_ .. IJ-i L.! _, .hJ \:..., l..,\i 0l;·_,Ji IJ->_;;_; 

"So when you meet the disbelievers in battle, 
smite the necks until when vou have overcome 

I 
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them, make them prisoners, and afterwards either 
set them free as a favour or let them ransom 
(themselves)" (xivii. 4). 

Now the whole canvas is clear. In order to save 
oneself from the enemy's attack in warfare, one 
has either to kill one's enemy or to take him 
prisoner. In the pre-Islamic times such captivity 
used to be lifelong and the prisoners were kept as 
maids and slaves. But the Holy Qur'an declares 
that the captivity must not last for ever but should 
be for a temporary period only. So the third injunc
tion of the Holy Book is that after the war is over 
such prisoners should be set at liberty either in ex
change for some money as ransom, or in exchange 
for Muslim prisoners with the enemy. But if the 
enemy is unable to pay ransom or if the rviuslims 
do not need it, they are required to release their 
prisoners as an act of grace and mercy. In fact, the 
second altern.ative, freedom as a favour, has been 
put, before freedom by ransom, for this is what a 
true believer is really expected to do. B~Jt if the 
believers do seek ransom, they are at liberty to do 
so. So this injunction of the Holy Qur'an ha.s de
cided once for all that war•·prisoners are prisoners 
only for some time, and they must be set free after 
the war is over either by getting ransom or as a 
mark of kindness. 
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The Holy QJ1r' an prevents Slavery for ever 

It has already been stated that, according to 
the plain teachings of the Holy Qur'an, no tribe or 
community is authorised to take away the liberty 
of any other community or individual, except 
during the war; that war must always be defen
sive, and that those who are taken prisoners dur
ing the war must be set free as soon as the war is 
over. These three injunctions have for all times 
solved the question of slavery, and there remains 
not a single opening through which slavery might 
regain access into human society. Thus we find 
that it v✓as the Holy Q11r'an which, for the first 
time in the history of the world, laid down such 
be:rn~ifol, annealinc:r ... and beneficial principles and 

~ ..I. '._) 

rwlted the curse of slavery out. These urinciples, 
hm,,-e"·er, closed the door ~gainst slave/y only for 
the fon,re. VVhat was to be done with the: slaves 

.d 1 1 • • 1 ' '.) r11a1..., s a reaa}r 1n ex1sterrcl~ arge r1umD~rs~ 
I-Io\\" could their interests be protected and how 

Le delivered from and pcrse-
\Vhcn we study the Qur'an ,ve find that 

c+\1e·•1 1·nJ.'l"Ct;onQ .r,)" t1-i 0 :r 10P'.~t"'''IT1ent a1so ;:,- ..._ - .. ,Li_ _._ .. b) .1.. ... t 'l,.,..\...;.Vl... ....,L -..,L.L ... ~ 

a,,d has not ig1Jorcd their lot. From these injunc
tion:,, however, meant only for the amelioration 
of the lot of slaves already in existence, some 
superficial readers of the Qur'an have formed the 
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impression that the Holy Qur'an sanctions the insti
tution of slavery. This is absolutely ,vrong. 

Gradual Emancipation ef Slaves 

It is said that when Islam aimed at the aboli
tion of slavery and left no room for its prac
tice and always tried to secure freedom for the 
slaves, why did it not at once liberate all the 
then maids and slaves in Arabia? A little deep 
thinking will show that the objection is quite 
absurd. In the first place, it was impossible 
for the early iviuslims to raise so much money 
as could buy freedom of all the slaves. Second
ly, had the l\'1uslims, somehow or other, managed 
to secure their freedom, where could they have 
accommodated those thousands of homeless people? 
The slaves had no homes, no land, no means of 
earning livelihood, and if they had been set free 
all at once, they would surely have resorted to 
plundering, outlawry, n1ischief and vagabond.ism. 
They would surely have disturbed the peace of the 
country and created confusion. Even to-d::i:y, when 
the world has made great progress in ciYili,a
tion and culture, we find that the unemployed 
people have often tried to upset various gover
ments, which cannot fulfil their requirements, 
nor can they control them. So one can well im2.gine 
what the consequences would have been if all th•Jse 
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slaves were at once set free, when the age-long 
slavery had made them worse than brutes and 
animals. Thus it was necessary that their emancipa
tion should take place by stages. Two things were, 
therefore, necessary. First, that the state of the 
slaves 1::e ameliorated by giving them proper 
education and training, and, secondly, that they 
be given their freedom step by step so that when 
finally set free they could easily stand on their 
own feet and fend for themselves. Now let us 
discuss these two points at some length. 

( I) Injunctions about imf;roving the lot ef slaves. 
We find the following injunctions in the teachings 
of Islam in which a l\1uslim is taught to help the 
slaves and try to make their life better. 

( a) The Muslims are asked to look after the 
slaves, paying due regard to their educational and 
other requirements. The Holy Prophet has said: 

u•~""Ll l~pl .J l~4-::L,,.:i 0-""li l".,,1,J ;;.,1)_., .~ ..:;,.it;' J.::-J l.c_i 

_ .jl_,::,I ALl lc-:-.J )' .J l~::.cl f l.,d;l)' 

"If a man has a salve-girl and he gives her 
good education, teaches her good morals and makes 
her well behaved, then he sets her free and lastly 
takes her as his wife, that man will be doubly 
rewarded." 
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( b) Those who possess maids and slaves are 
asked to treat them just as they treat themselves. 
They should give the same food to their slaves as 
they take themselves and should give them the 
same clothing as they wear themselves, so that the 
slaves may also consider themselves a member of 
the society, and may create and cultivate 
feelings of self-respect and protection of rights. 
The Holy Prophet is reported to have said: 

._,;.I 05'" c,-i ~~-u.l .::.-..i" ..:iii r-iL•-:- r-'.(1__,.:.. r-5::";l_,.:..I 01 

<)li r-~-:-l~ L r-~ ~j :1, (.l"":-~ l .. <-\--~l,.).3 1.f!~ l-- <-\ ...... .bJ.i •-½ ..::.-.i" 

_ r-;t, 3 ~0,:. \.i r--&}.i! l.. r-it, __,,.;:~-

"Verily it is your brothers who serve you, 
God has placed them under your hands (i.e. control 
and protection), so if a man is placed under any 
man, he should give him the same thing to eat 
that he himself eats and should dress him just as 
he dresses himself, and do not give such a heavy 
task to your slaves which is beyond their power to 
do; a.nd if you do give them. a difficult task, then 
also join hand vvith them and help them to do it." 

(c) The Holy Qur'an sc:_ys: 

<' 1 ' ,-t I JI -- I ,. " 111 ,_., r-•✓ ,.,.1 .3 [""" ; -;-,:. L),. Ut.""•,,a. .J r"°;,_;._. (S"' '-:: Ji 'J""•'-l .J 

"And marry those among you who are single, 
and those who are fit among your male slaves and 
your female slaves" (xxiv. 32). 
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This is how Islam has tried to uplift the slaves 
by marrying them with one another and, giving 
them the form of families, has made them a com
ponent part of society. 

( d) Not only this, the Holy Qur'an has actually 
recommended that slaves may be married to their 
masters or to other free people. Can there be a 
more superior conception of equality than what 
the Holy Qur'an preaches? It says: 

;;__s--_;.,;;..., 0-' _;~;. :i..:.,,__;.. ;\_, ':1 J 0 .. _,~ ~:.,.. w-.S--_;:~ ... J I I _,:r..5:.:3 ':i J 

0 .. .)~;. 0 ._; .. _1~.JJ 1_,:A_;~ &:,.. 0 ,s-_;..:;. ... JI 1_,,,,,S::::3 "13 r4,:.I >J-' 
_ ,._(...:><.iol 4JJ .... .S--.L, 

I •• ../ ./ 

"And do not marry the idolatresses until they 
believe, and certainly a believing maid is better 
than an idolatrous woman, even though she should 
please you; and do not give (believir:.g women) in 
marriage to idolaters until they believe, and cer
tainlv a bdievin2' slave is better than an idolater . ., .... -) ,, 

even though he should please you" ( ii. 221). 
So here the Holy (bir'an plainly teaches that 

f\f u.slin1 male slaves can marry their mistresses and 
that the maids can marry their masters. There 
can be no \Vay of uplifting and honouring 
the slave community and rn.aking their lot better. 

(2) Hou' io effect gradual ernancipation. After 
giving the slaves a good and respectable position 
in society, the Holy Qur'an suggests the ways and 
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means to restore them step by step to complete 
freedom. It adopts the following measures : 

(a) Poor-rate or Zakat was made incumbent 
on every Nfuslim (possessing some wealth) and all 
these funds which amounted to millions were 
collected in the State Treasury Jl ... JI ..:;..:! • The Holy 
Qur'an had set apart one-eighth of this fund to be 
spent on the emancipation of slaves only. Says the 
Holy Qur'an: 

~¾/yli :i.i.Jy,ll _, 1-6-J-'- c.,,L.l~JI_, c.,~l-,._JI_, .,.l.,:.i.iU c,li..1-,a.JI l.(I 

.ii.ii C.r' ~) ,.J,,7 -JI c.,!\ .J .u>I J 07 w J-' U::_.,Jt.,.JI _, yl;)I J .J 

- r--:S:::"" ~ls- ""~'-' 

"Alms are only for the poor and the needy, 
and the officials (appointed) over them, and those 
whose hearts are made to incline (to truth) and 
the (ransoming) of slaves and those in debt and in 
the way of Allah and the wayfarer: an ordinance 
from Allah; and Allah is Knowing, 'Wise" ( ix. 60). 

(b) Secondly, the Holy Qur'an has made set
ting free of slaves a recompense of ever major 
sin. One who has fallen short of virtue and good 
deeds, is also asked to make up the deficiency by 
liberating slaves. A m::m asked the Holy Prophet 
to tell him about some virtuous action which 
might carry him nearer paradise and away from 
perdition. The Holy Prophet said, "It is the setting 
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free of slaves." Again, we find in the Qur'an: 

••• &i_;R.11 SJj ~ Jc JVI JTJ ... .ii:)~ l) .. T 0 .. _r.ll 0() J 

- yu)I J., 

"But righteousness is this that 011e should be
lieve in Allah and give away wealth out of love 
for Him to the near of kin and for (the emancipa
tion of) the slaves" (ii. 177). 

The result of those teachings was that the 
people began setting the slaves free, for they knew 
that it was one of the greatest virtues. And every
body realised this fact also that, whereas on the 
one hand the setting free of slaves was a virtue, 
the enslaving of the free was a very great sin. 

(c) The Holy Qur'an has removed all obstacles 
and impediments from the way of a slave who is 
desirous of winning his freedom. If the master was 
not willing to set slave at liberty, the slave was 
allowed to buy his freedom by paying a certain 
sum in instalments and make a written agreement 
with the master to this effect. Such an agreement 
was called as ,1..:315'." .. , i.e. a writing. If a slave thus 
desired to buy his freedom by paying some money 
that he had earned through trade, labour or any 
other means, the master was also asked to help 
the slave wjth money, which, if he liked, he could 
realise from him afterwards in small instalments. 
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The Holy Qur'an says : 
~ ~ 01 r""'J-:-;-1>; ~l.c) .:.:.5J... l-, yl:(JI 0.,~ i:,~lll_, 

ill .. L-.)1 J~ I"'~=~ IJ"'fa• ':}_, ~·T <.S,;.11 .uil JL. &4 r""'jjT_, I_;:=:. 

0.. .uil 0u ~ fa. c., .. J 1::i..1JI o Je=iJI J, J~ ½J ~.,.,_.,;: 0~JI 

- ~ J JJAi- 0r"" IJ57 ..1~ 

"And those who ask for a writing from among 
those whom your right hands possess, give them 
the writing if you know any good in them, and 
give them of the wealth of God which He has given 
you ; and do not compel your slave-girls to pros
titution, when they desire to be married and keep 
chaste, in order to seek the frail good of this 
world's life; and whoever compels them, then after 
their compulsion God is Forgiving, Merciful" 
(xxiv. 33). 

In this verse God commands that if a slave 
asks for a written agreement, we must give it to 
him or her, provided we are satisfied that there is 
no social harm in it and that his or her freedom 
vvill be beneficial to society. Secondly, if we find 
any good in them, we are enjoined to give them 
monetary help also, which they might use in start
ing some business or utilize it in any other way for 
making money to win their freedom. The case of 
the female slaves is particularly stressed. They must 
not be so compelled by demands of money that they 
may be driven to prostitution. They seek freedom 
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in order to lead a pure and chaste life by marrying 
some freeman. But when their masters insistently 
demand money from them and they cannot provide 
it, they may resort to prostitution. This is why the 
Holy Qur' an calls it ½:iJJ I ;; .J~:>i:J I J:, r ["frail good of 
this world's life"], and enjoins that it should not be 
resorted to. In pre-Islamic times maids often 
resorted to this dirty method of earning money, but 
Islam strictly prohibited it, and those from among 
the Muslims who had been receiving such money 
in the days of ignorance were also consoled that 
since they had given up that dirty practice, Allah 
would forgive them and treat them mercifully. 

The sum and substance of all these teachings 
is that there could have been only three possible 
ways of emancipating slaves, and that Islam has 
worked out all the three. First, the treasury of the 
Islamic State is required to set apart one-eighth of 
its funds to be spent on the liberation of slaves. 
Secondly, the general public is induced to set 
slaves free, declaring that it is an act of great virtue. 
And, thirdly, the slaves and maids are also given 
a chance to work hard and to earn money for buy
ing their freedom. And at the same time the mas
ters are asked to afford facilities to their slaves in 
and, if necessary, to grant them some money from 
their own pockets. In the case of female slaves, 
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the owners are particularly asked to be careful 
that they are not put to unnecessary trouble and 
dragged into evil practices. 

A Challenge 

This is what Islam teaches about the emanci
pation of slaves. Nobody can be made a slave ex
cept during a war. He cannot be imprisoned for 
ever, but must be released after the war is over. 
The slaves already existing were paid special 
attention to, given education and were properly 
looked after. They were gradually uplifted and 
given a respectable position in society which they 
had never enjoyed before. 

The fact is that the Holy Q,ur'an was revealed 
to do away with every kind of slavery, and here is 
an open challenge to the whole world to bring a 
better system and a better teaching for the removal 
of slavery than what the Holy Book of Islam has 
taught. 

II 

An important question generally raised in con
nection with the discussion of slavery is whether or 
not Islam permits cohabitation with the girl-slave 
without contracting marriage. In order to arrive 
at some definite conclusion, we mus~ according to 
the injunction of the Holy Q]1r' an, turn towards 
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the Holy Book and the Sunnah of the Holy Prophet. 
The Qur'an says: J__,-_,.ll.., ~I JI oJ.)yi 15:. J ~jl.:3 01.i 

["If you disagree on anything, refer it to Allah 
and the Apostle" (iv. 59)]. The Holy Qur'an and 
the Sunnah, being thus the final authority, the 
saying or action of no other person whether 
an Imam, a priest, or a jurisconsult (faqih) can 
be binding on us. If some learned 'Ulama and 
jitqaha ever exercised their judgement (iJtihad) 
and accordingly made things lawful in good 
faith and the people acted upon their judge
ment, we can neither hold those theologians nor 
the people guilty; for everything was done in perfect 
good faith. It is an accepted principle that if one 
thinks that one is acting according to the law of 
religion (Shari'ah) and is anxious to stick to the 
Shari'ah, but unfortunately makes a mistake in 
understanding that law or makes a wrong judge
ment without any bad motive, one is not guilty of 
any religious offence. So if in the days of yore any
body kept a girl slave as wife without having 
actually married her and at the same time be
lieved. that he was not violating the law of religion, 
vve cannot accuse him of any offence. Wrong 
judgen1ent, provided motives are good, is certainly 
no sin. But when a thing becomes clear and the 
people definitely know the verdict ofreligion about 
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it, anyone who violates that verdict is decidedly 
a sinner. 

No Cohabitation without Marriage 
In the first place, the very question whether 

keeping of maids is lawful is absurd. For, when 
tke Holy Qur'an puts a stop to the very practice 
of slavery and, according to the Qur'anic scheme of 
society, there remain neither slaves nor maids, how 
can the question of the legality of keeping female 
slaves at all arise ? The only point that need 
discussion is : "What did the Holy Qur'an teach 
about maids who existed in Arabia at the time of 
the advent of Islam, and were not freed till then? 
"Did the Holy Qur'an make it lawful to carry on 
cohabitation with them without taking them into 
marriage, or it commanded that they must also 
be married as if they were the free women? On 
a reference to the Holy Qur'an, however, we find 
clear injunction therein as to the marriage of 
female slaves. Now, if it were lawful to keep them 
1;vithout marriage, there would certainly be no 
sense in revealing these injunctions. The very 
presence in the Holy Qur'an of these injunctions, 
therefore, shows that the Holy Qur'an docs not 
permit the keeping of maids with out marriage. 
He;:e are a fev,r of these Qur'anic injunctions. 
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The First Injunction 

The first injunction of the Qur'an is as follows: 

.,.1....;JI &- ~~J yll, L. 1_,...5JI; &...;:JI cJ 1_,k-~· ':)ii ~,;. 01 _, 

r->3Lc_l ~~L. L. .,1 oJ....l_,.i l_,J..1AJ ':)ii ~::;.,;. .:.,1; _ c!_) .., cl.J ., &! .. 
_ l_,J_,.-.i' ')ii &i.~1 SJI.; 

"And if you fear that you cannot act equit
ably towards orphans, then marry such women as 
seem good to you, two and three and four ; but if 
you fear that you will not do justice (between 
them), then (marry) only one or what your right 
hands possess ; this is more proper, that you may 
not deviate from the right course" (iv. 3). 

In order to understand this verse properly, a 
little change in the given constrution will have to 
be made, so as to read it thus : 

~("il-\.1 .::.SL L, _,1 .. l~JI u .. ~J yl1 l .. l_,5:'..,,rn 

"1\/Iarry such women as seem good to you from 
among the (free) women or what your right 
hands possess." The conjunction 31 ["or"] connects 
r5:'H ... ~I ..::-5:'L. l .. ["what your right hands possess"] 
with [women], which here means free women. 
This verse can also be read in the following ,v-ay: 

~il~' ..:.5:'L L 3 1 :;.1,,.1., .. l-;JI 0 .. r5:'J ..,.,11 t .. 1__,5:'..,,Hs 

Here the conjunction will connect r--S:::iL.i ..::.S::-i.. .. 1... 
with oJ...,,.!_,; meaning "marry such '.vornen as seem 
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good to you from among the (free) women, one 
of them, or what your right hands possess." It 
means that if you get one free woman, you can 
marry her, but if you cannot get one even, you 
may marry what your right hands possess, i.e., 
your slave-girls. The discussion is continued at 
Jength in the same chapter, "The Women," from 
which the above verse is taken, and runs as 
follows. 

The Second Injunction 

~~>-il-.. ✓._i':. u:::.a.,,,, ~(;l..9-.. l! !_r.=-:Y 21 rS::-JI~ .. IJ-' L ~J J=--1 _., 

"And lawful for you are ( all women) besides 
those, provided that you seek (them) with your 
property, taking (them) in marriage, not commit
ting fornication" (iv. 24). 

Here it is made clear that the object of marri
age is not the satisfying of passion of fornication, 
but a permanent state of wedlock. Therefore, all 
the n1atrimonial contracts that are made for a 
short time such as "'-"~ .. or in vd1ich the husband is 
not prepared to keep the tic till · death and wants 
to break connection after some time, are declared 
by the Holy Qur'an as unlawful. It is the relation 
secured by marriage only which is based upon 
chastity ( 0l.a.=--1) ; all other relations are nothing but 
different forms of e;u·, fornication or debauchery: 
hence unlawful. 
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Again, says the Holy Qur'an ; 

L u'"9 ..:;..: .. _; .. JI ..::..:-.==.JI c<;:.;.d 0 I U .,1 ~.. c...b='"':! r"J u .. _, 

04 r"S::~ - r"'S:::i~dt! ~ .iii!_, _ .:;..:.._; .. JI r"5::;~:g .:, .. r":(j~dl .;;.Sl .. 

..::.;.,...>-...., ....;_.,..1~t1 u,l:.J.J:--' 0.,,_,JT., uri""' 0~ti u"" .,s::""m _ V'2~ 
_ .'.;\J..:..I ul~: .. ;}_., ..::..l:>.:H-.. ✓._i. 

"And whoever among you has not within his 
power ampleness of means to marry free believing 
women, then (he may marry) of those whom your 
right hands possess from among your believing 
maids; and Allah knows best your faith ; you are 
(sprung), the one from the other ; so marry them 
v,:ith the permission of their masters, and give 
them their dowries justly, they being chaste, not 
fornicating, nor receiving paramours" (iv. 25). 

How clearly has the Holy Qur'an explained 
that if one has not the means of marrying a free 
believing woman, one may marry a believing maid, 
for maids are also from among us, as we have 
sprung one from the other, and so we should not 
look down upon maids or slaves. Again, if a man 
does not possess a maid of his own, he can get one 
with the pennission of another man who possesses 
her and can marry her on the understanding that he 
will pay her dowry. So we find that here also the 
Holy Qur'an suggests only matrimonial relation 
with the slave-girls and that too of a permanent 
nature, and does in no way allow sexual relation 
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outside marriage whether carried overtly or covert
ly and denounces all this as fornication forbidden 
in Islam. 

The Third Injunction 

According to the clear teachings of the Holy 
Qur'an, one who cannot marry a free woman is 
advised to marry a believing maid. But it is quite 
possible that one may not be able to marry a slave
girl either. vVhat should he do in that case ? This 
is \,vhat the Holy Qur'an recommends under the 
circumstances : 

l · • - I · I i v· \I · JI • · I .1. ,,a.9 0·• .ui f"~"-,:_,._l i.:s:"'" =:)'-J '-'-'..\':=: ~ 0JJ. ......,,1.,.,:-.:. -' 

"And let those who do not find a match keep 
chaste until Allah makes them free from want out 
of His grace" (xxiv. 33). 

This verse decides the ,,vhole issue. Those who 
cannot get a woman in marriage must control 
themselves. Had it been lawful to keep a maid as 
wife without marrying her, this injunction would 
not have been given in this way, but should have 
stood thus: "Those who do not find a match nor 
can get a maid, should keep chaste." But the Holy 
Qur'an uses one expression only, viz., wlzo do not 
find a match, which clearly shows that cohabitation 
is not permissible with any woman, whether free 
or slave, without contracting regular marriage. 
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lviarriage or control - these are the only two alter
natives the Holy Qur'an sanctions- nothing more. 

The Fourth Injunction 

Those who believe in the legality of keeping 
maids put forth the following verse in support of 
their contention: 

..:.:,SJ .• L. _,1 r~~l.,j! Js.u. ';Ii .)p,. r~~_,_;.il ~ IJ.lll _, 

_ e--::~ .,i. .. _i::i- r-&rn ~~i\dl 

"Those who guard their private parts, except 
before their mates, or those whom their right 
hands possess, for they are not blameable" (xxiii. 
5-6). 

In this verse they consider mates i:'3jl to mean 
"married wives," and what their right hands possess 
~;3-iL,~I ..:.:.:Ci. .. l.,, to mean unmarried slave-girls. But 
this is not so. The Holy Qur'an has dwelt at 
length upon the question of marriage with free 
women and maids, in the chapter, "The vVomen." 
So wherever we find brevity in expression, we 
shall h:::.Ye to keep in view that portion in which the 
qw~:sticn has been fully discussed. In the second 
chc;.ptcr we find : 

;_).),:;..., 0"' ..r:.,;. ;;_~_,j. .. :i.,"J.J 0•~ i-::... ..::..~::. .. JI IJ>.:(~3 ;}_, 

..r:.;;. 0,J. .. ..1~,._J_, l_,~~J! Js.;.,. G-;~.::.~JI l_,►.S:::~ ';IJ ~;7~1 _,J_, 
- r½'!'=-'-1 _,J J --~.:: ... 0 ... 
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"And do not marry the idolatresses until 
they believe, and certainly a believing maid is 
better than an idolatrous woman, even though she 
should please you. Nor give (believing women) in 
marriage to idolaters until they believe, and cer
tainly a believing slave is better than an idolater, 
even though he please you" ( ii. 221). 

Now if the expression "a believing maid is 
better than an idolatress" means that a maid can 
be kept without contracting marriage, a3 our 
'Ulama say, a similar interpretation will have to 
be put on the next clause "a believing slave 
is better than an idolater." In other words, cohabi
tation can be had with a believing slave with
out having married him. But no rn.aulvi, no priest, 
and no jurisconsult will ever hold it lav\·ful. And 
wherever there is a mention of a womans' connec
tion with a slave, they always say that rnarriage 
c_S:-i is understood and presupposed. So if it is to 
be taken as understood w3.b.: .. in one case, \\ hy 
not in the other one also? If women cannot mate 
with slaves without marrying them, men also 
must not do the same with maids withoat nnrry
ing them. The Holy Qur'an contains clear injunc
tions to the effect that marriage must be co:r1tract
erl with slave-girls, otherwise cohabitation with 
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them will be equivalent to fornication. And the 
words l.,.!53 u-'~ './ 0)Jl ._il...::-=J _, have decided the 
whole thing: "Let those who do not find a match 
keep chaste and control themselves." No sexual 
relation is allowed between man and woman but 
through marriage. Therefore we will have to admit 
that marriage is presumed in the words ~~.::-1.,jl J.c. '.1 1 

~~Jl,,-d' .:.S:::-L l ... _,1 for the Holy Qur'an has clearly 
shown that cohabitation is lawful only through 
matrimony. 

An Objection 
Now arises the question: Why has the Holy 

Qur'an mentioned the slave-girls separately. 
The answer is that at the time of the revela

tion of the Holy Qur'an, both categories of women 
existed, the free ones as well as the maids. This is 
why the Holy Qur'an had to give in detail the 
injunctions about marrying both kinds of women, 
in the chapter "The women ,.L.,~JI." The free ,vomen 
who were taken into marriage were called azu·{rj 
C-'j1• The maids 0~""~ J::L or possession of the 
right hand, who were made free and then married 
,vere also called a;:,waJ (c'-'}) as the free ,vomen 
were. But those slave-girls who were taken into 
marriage without being freed ,vere called _:;::"'d --'(L, 
for the sake of distinguishing them from the free 
women. The reason for makincr this distinction is 

t:, 
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that the Holy Qur'an has given different laws in 
certain respects for the two classes of women. For 
example, in the case of adultery, the punishment 
for a married slave-girl is half of that for a married 
free woman. It was because the maids and slaves 
were brought up in such a low and degraded 
atmosphere that they were not expected to possess 
good qualities and high character. Consequently 
the Shari'ah made different laws concerning free 
women and maids, and gave some privileges to 
the slave-girls. It was necessary that the married 
slave-girls be called 0~ .. !. ... S:::1.. (maids) until they 
were actually set free, for marriage alone could 
not make them free. Hence in the verse ro--5-':'"I.Jjl J,::. ':11 
r---3,il~I ...:;..(L. l .. _,1 , the (c_,jl) azwaj are those who 
were free at the time of their marriage and 0~~~ ....,,.L 
were those who were maids at the time of their 
marriage and were not set free. Until they vvere 
freed, they had to remain in the category of 0, .. ~ --5;::L, 

i.e., "the possession of the right hands." 

The case of Safiyya, a wife of the Holy Pro
phet, throws a flood of light on this point. It is 
narrated by Ans in the chapter on the Battle of 
Khyber in the Sahih of Bukhari that the Prophet 
on the occasion of his marriage with Safiyya 
halted between Madina and Khyber, and a sepa
rate tent was pitched for him. He invited the 
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J\;fuslims to his marriage feast. He ordered Bilal 
to spread the dinner sheet, and then dates, cheese 
and butter were served. The Muslims then bega".l 
to question one another whether that wife of the 
Holy Prophet would be included in the u::4-J SL .. 
or ~1_,j\ (maids). It was suggested that if the Prophet 
asked her to put on a veil, she would be consider
ed to be included in the 0~~ ... _,...JI .::.4 .. 1 (Mothers of 
the Faithful), and if she went about unveiled, 
she would be taken to be one of the maids. When 
the Holy Prophet left that place to resum~ his 
journey, he made Safiyya sit behind him on his 
riding beast and put a veil before her. 

Then the whole thing became clear. As Safiyya 
came from the conquered people during the battle 
of Khyber, she was undoudtedly a slave-girl or· 
"the possession of th right hand." The Holy 
Prophet married her and invited his friends to 
the marriage feast. After the feast ,vas over, 
the companions of the Holy Prophet discussed the 
position that Safiyya was going to hold and the 
status th2,t she: was to be given. They asiced one 
another whether she would be treated as one of 
the 0~~ ... 5 "'JI ul.e, ... I or vvould remain a slave-girl as 
she was. In other words, the question \Vas whether 
the Holy Prophet had married her after setting 
her free or had taken her as his wife without 
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freeing to her. In order decided the issue, 
they waited for the next step, whether she 
would go a 1Jout with or without a veil. If she put 
on a veil she would be one of the "Mothers of the 
Faithful," otherwise 0~4:! SL or a maid. As the Holy 
Prophet did not like to marry a girl without free
ing her, he made it manifest to the people by 
putting a veil before Safiyya to show that he had 
married her after setting her free. Thus it is clear 
that the distinction of ~J1jl (azwiij) and 0~"'~ ... ~,,, 

(maids) exists even after marriage, unless the maid 
is first freed. Hence it is wrong to infer that 
( azzc:aj) are the married vvomen and c-~---~ ..:;..(L, 

(maids) are those who are kept as ,.,vives without 
being married. Both must necessarily be married. 
The only difference is that e::_iJji (azwaj) are married 
as free women and 0::"'~ .... s:::L maids) are married a<; 
slave-girls. 

Thus we should always put that interpreta
tion on the words of the Holy Qur'an wliich the 
context demands. Wherever the words ~~il,.,:I ..::..S:::L. l ... 

are used, we 111.ust take them to mean the maids 
who have been duly married) and none else. The 
Holy Qur'an has exl)rcssly prescribed marriage 
,vith them, and it does not recognise any ot11er 
connection between man and woman. 
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The Sunnah of the Holy Prophet 

Now let us turn to the Sunnah (practice) of 
the Holy Prophet and see how he himself acted 
upon these injunctions, and what sort of relation 
he maintained with his maids. The Holy Prophet 
never had any relation with a maid without having 
married her. He went one step further and al
ways first emancipated the maid he was going to 
marry and he asked his followers to do the same. 
There is a saying of the Holy Prophet narrated 
in the collection ofBukhari: l~,._L ... i oJ.~J_, oJ..~s:. ..:.:..it5'J7)1l.-.:!I 

01_;::-I .i.ti l~3_.iJ _, lf~;s:.I f l~:!.:li' u=""l; (.;pi _, 0....,,. U 

["vVhosoever has a slave-girl, then he gives her 
good education, teaches her morals, then sets her 
free and them marries her, he will be doubly re
warded"]. 

The Holy Prophet lays stress on the educa
tion, good training and upbrining of the slave
girls so that they could become good wives and 
better mothers. Then he enjoins their emancipa
tion and then persuades the Muslims to marry 
them. Not only does he enjoin upon his followers 
to keep the slaves and maids well, but he also 
orders that they should be set free. Though Isiam 
allmvs complete freedom of choice in marriage 
engagements, and every ·woman, whether free or 
in bondage, is at liberty to accept a person for 
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marriage or refuse him, there is every possibility 
of a slave-girl's being unduly influenced by her 
master and being compelled to marry a person 
whom she does not like. The Holy Prophet, therefore, 
ordered that maid should be first emancipated 
and then taken into marriage, so that after their 
emancipation they could boldly and freely choose 
to accept or reject a person, and thus secure not 
only freedom of choice but also a higher status in 
society. 

Tlze Example of tlze Companions 

It is thus clear that, according to the teachings 
of the Holy Qur'an and the Sunnah of the Holy 
Prophet, no sexual relation is lawful with a 
maid, except after regular marriage. The same 
example was followed by the Companions of the 
Holy Prophet. If a Companion of the Holy Prophet 
inclined towards a slave-girl, after these verses had 
been revealed, he would first set the girl free and 
then take her into marriage. 

Previous Practice is no Religious Law 

During the time when the Islamic States 
were at the height of their power and grandeur, 
some fuqaha did express the opinion that sexual 
relation with slave-girls could be carried on with
out marrying them. But we cannot accept this 
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interpretation when the Holy Qur'an and the Sun
nah of the Holy Prophet hold it unlawful. If these 
fuqiihii base their judgement on a tradition or any 
other narration to the effect that some Companion 
of the Holy Prophet had kept a maid without 
having married her, we would presume that it was 
done before these verses were revealed. The Holy 
Prophet did not ever interfere in the affairs of his 
people nor did he ever give any judgement or 
another unless he was directed by his Lord to do so. 
There were various evil practices prevalent in 
Arabia which continued even after the advent of 
Islam and the Holy Prophet did not declare any 
practice unlawful unless a verse of the HolyQur'an 
declared it so. The Arabs continued to drink wine 
even after they had embraced Islam. The practice 
of muta' ( J...,;:..) also continued and according to the 
old custom, the adulterers were stoned to death. 
But as the verses of the Qur'an continued to be 
revealed to the Holy Prophet, the use of liquor was 
banned. Muta' too was prohibited and a new sen
tence of one hundred stripes replaced the Biblical 
law of stoning an adulterer to death. It is an admit
ted fact among all the Imams and Traditionists of 
Islam that all such traditions and narrations 
referring to the use of unlawful things among 
the N[uslims as wine and muta', etc., relate to the 
period when they were not yet declared unlawful 
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by the teachings of the Holy Qur'an. It is impos
sible to believe in the legality of a practice which 
the clear teachings of the Holy Qur' an declare to 
be unlawful. So when the Holy Qur'an enjoins 
upon the Muslims to contract regular marriage 
with slave-girls, and does not recognise any 
sexual relation between man and woman outside 
marriage, and when the Sunnah of the Holy 
Prophet is also in confornity with the teachings of 
the Holy Qur'an, we cannot attach any impor
tance to any tradition and any narration of any 
Faqzh and Imam. The only interpretation we can 
put oa them is that they belong to the period 
prior to the revelation of laws on the point to 
the Holy Prophet. 

Tlze Holy Q,ur' an does not legalise Slavery 

The Holy Qur'an having elevated the status 
of maids and slaves and having given them a 
respectable position in society, for the future put 
a stop to the practice of slavery. The laws re
lating to slavery in the Holy Qur'an were 
revealed for the betterment and welfare of the 
slaves who were already there in Arabia at the 
time of the birth of Islam or those with whom the 
rvf uslims came into cont3ct in other countries. The 
mere fact th.at laws r:.:lating to slavery are found 
in the Holy Qur'an does not le2.d to the conclusion 
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that Islam has legalised the practice of slavery. 
These laws were meant to discipline the Muslims 
in their treatment of slaves. The Holy Qur'an 
was not revealed to preach slavery, but to liberate 
the world from all yokes of bondage, political, 
social or religious. Wherever the Muslims went 
carried with them the teachings of the Holy 
Qur'an, and liberated the non-Muslims even 
from the worst types of bondage and the oppressions 
of autocracy and despotism. Rather than permit 
the practice of slavery, the Holy Qur'an has pro
hibited the Muslims to indulge in this bad custom. 
As I have shown above, the Holy Qur'an has 
liberated mankind from every possible form of 
slavery and has blessed the world with a universal 
message of freedom. 

The Two T1'ays of Reform 
It is an admitted fact that the Holy Qur'an 

within a short time uprooted all kinds of vices, 
corruptions and immoralities. \Vithin a few years, 
the whole of Arabia was purged of polytheism, idol
worship, adultery, murder, drinking, gambling, 
theft, falsehood, dishonesty and all other evil 
practices leaving not a trace of them. But as 
regards slavery, Islam adopted another course. 
For the future it put a stop to the practice by 
laying down such rules and regulation as ordain 
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freedom as the birthright of every individual. 
For those maids and slaves, however, who existed 
in all countries of the world, it adopted the 
course of gradual emancipation. Surely it would 
not have been a wise step either to liberate all at 
once millions of slaves who possessed no morals 
and no sense of responsibility. Such a course was 
bound to culminate in riots, looting and hooli
ganism. They possessed no homes, no profession, 
no means of earning their livelihood and if Islam 
had set them free abruptly, they must have proved 
a grave menace to the safety of society. The Holy 
Qur' an, therefore, adopted two measures to reform 
them - one immediate, the other gradual. 

( i) The immediate reform. The immediate step 
taken by Islam to improve the lot of slaves was 
that it at once raised their position and enjoined 
upon the l\1uslims to treat them as their equals. 
They were to give them the same food that they 
themselves took, and the same clothes as they 
themselves used, and if the work entrusted to them 
was beyond their capacity, the Muslims were com
manded to help them in their work and not to over
tax their energy. The Muslims were so particular 
about their treatment of the slaves that once 
when a Companion of the Holy Prophet got a slave 
from among the war prisoners, he was urged upon 
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by his wife to liberate the man at once. "Why?" 
asked the Companion of the Holy Prophet. "Be
cause," replied his wife, "we are unable to give 
him those privileges which Islam enjoins for them 
and we cannot fulfil the conditions and obligations 
of keeping a slave. Set him at liberty and safeguard 
against the violation of the Qur'anic dictates." 
Islam thus turned the curse of slavery into a 
blessing. The slaves received so many favours and 
previleges at the hands of :Muslims that no dark 
man can ever receive at the hands of his white 
master, nor can an untouchable think of a similar 
treatment from a Brahmin. Islan1 raised their 
position, improved their lot and changed inhuman 
bondage into a veritable brotherhood. 

The gradual reform. The second rn.easure 
adopted by Islam for the betterment of slaves was 
that of giving them good training and making 
them civilised and then setting them free by pay
ing for their freedom from the State treasury. The 
!v1uslims were so keen about their freedom and 
betterment that by the time of the battle of Ahzab 
not a single Companion of the Holy Prophet 
possessed a slave. The same spirit was displayed 
by the Muslims during the Righteous Caliphate. 
But with the spread of the Muslim dominions in 
all parts of the world and with the increase of 
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their power and control, this spirit gradually began 
to fade. vVhereas the non-!vfoslim nations of the 
world have been wholesomely influenced by the 
teachings of Islam, the Muslims too contracted 
the bad qualities. Thus despotism of the non
lvfoslim world gradually began to take root among 
the Muslims, and the democratic spirit and sense 
of independence that Islam had created among 
its followers gave place to political servility, 
autocracy and depotism. The emancipation of 
slaves was also retarded, ancl the wrong judgement 
of some of the fuqalza encouraged absolutism 
among the big people. But all the same position 
of the slaves ,vas not changed and they continued 
to be favourably treated by the 1\1:uslims. In spite 
of the pmver, grandeur and wealth of the Muslims, 
there was always a class of men present among 
them who upheld the teachings of Islam and spread 
the light of the Holy Qur'an, with the result that 
the seed of human freedom and liberty sown in 
the desert of Arabia grew into a big tree with its 
roots firm in the earth and branches spread all 
over the world. 

The Testimony of History 

To-day Europe may or may not admit it, but 
the pages of history bear a glowing testimony to 
the fact that whatever spirit of freedom and 
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independence is now noticeably in the European 
nations is traceable to their contact with Islam. 
It must, however, be added that the sort of 
freedom that Europe is now proud of showing to the 
world is but a poor imitation of what the Holy Pro
phet of Arabia gave through the teachings of the 
Holy Qur'an. It is a pale imitation, because 
Europe has failed to place man on that high 
pinnacle of freedom where the Holy Prophet 
had actually placed him. Though apparently 
slavery has been wiped off fron, the face of 
this earth and everywhere democra,_:y is replacing 
absolutism yet slavery in its subtle and more danger
ous form is still extant. The distinction of the white 
and the coloured, \,Vestern and Eastern and of 
high caste and low caste is still there. Europe 
could not do away with it. Similarly, intel
lectual slavery, social bondage, chains of custom 
and convention, economic bondage and the curse 
of usury - are still there, and man's servility to 
Satan and subjection to low passions is at its 
highest. 

The wave of freedom that is now spreading all 
over the world is a tide that emanated from 
the fountain of Islam thirteen centuries ago. With 
the lapse of time the current of that wave has no 
doubt slackened but it still continues to nourish 
the human freedom that Islam had brought with it. 
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