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FOREWORD 

Of late there has been an animated discussion in 
some magazines on the prophetic revelation of the 
Holy Prophet (peace and blessings of God be upon 
him). In view of this controversy, it seems neces
sary to refer to the Holy Quran, which throws light 
on this problem. The Holy Quran illumines various 
aspects of revelation. These various aspects are high
lighted in the following pithy questions. 

Is the prophetic revelation like the inspiration 
which occurs in the mind of a poet or a thinker who 
expresses it in the words of his own creation? Does 
the prophetic revelation carry the stamp of the pro
phet's own ideas and feelings ? Is the prophetic reve
lation subject to the influences of the environment ? 
These points have been discussed in this brochure. 
The fountain-head of such a Great Book as the Holy 
Quran, is not man but God Himself. God says : 

yl::.CJI J_;.i l$.UI .uil 

"It is God ·who has revealed The Book." 
(7: 197) 

Again He says: o~ ~ <)ls .;JI Jy 
"He has sent down the Discrimination (i.e. the 
Quran) to His servant." (25 : 1). 

In support of its claim to be peerless and unique, He 
throws a challenge thus : ~ (.r ;;J~ lj.ili 

"Then produce a chapter like it." (2 : 24) 

These clear verses proclaim the fact that this Holy 
Book has been sent by God Who says : -1.~ .i.J _;.ii 
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"He revealed it with His knowledge." 

About its recipient, He says: 

~ ,:r'G ~L ~ ..9 

"And has taught thee what thou couldst not 
know." (4 : 114) 

God has imparted to you that knowledge ·whose 
acquisition was beyond your power. God has also 
mentioned the recipient of the revelation specifically 
thus : ..ii:11 JrJ .>....s! 

"Muhammad-The Messenger of God." 

God has again referred to this aspect by saying : 

~L,J ~ ~ ~I .ull 

"God knows best where to place His message." 
(6 : 125) 

God emphasises the fact that He alone knows best who 
is truly eligible for this momentous assignment. God 
knows that the person who is entrusted with this 
glorious task possesses unshakable determination. 
That person is gifted with marvellous fortitude. 
His mind is immune against lust and avarice. God 
stresses this fact by referring to the Holy Prophet's 
imperturbable resolve by saying : .uil/ "ii ..S.;t:,,:, L i.e. 
You (the Holy Prophet) have shown unique persever
ance, and this you could do only with the divine bles
sing. The Holy Prophet (peace and blessings of God 
be upon him) professes this thus: r"sJ.::.. ,r-J UI Lc'1 

"I am only a man like yourselves." (18 : 111) 

God also says : ~ ;;_,.S .uil J.., ...... J j r'"'(J 0t5'" .>.iiJ 

"Verily you have in the Prophet of God an 
excellent model." (33 : 22) 
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Although the Holy Prophet (peace and blessings of 
God be upon him) was endowed with these rare quali
ties and talents, yet he did not possess godhead, nor 
was he an angel, nor did he claim to know the unseen. 
He was divinely directed to proclaim to the world that 
he did not possess any of the super- natural powers. 
In this regard the Holy Quran says : 

J.,sl "l.J ~I ~I "J.J .U:,I ----.:..)1_:,.;. c.S~ ~ J_;I "J 
.... <J.., JI~ 

"I say not to you, 'I possess the treasures 
of God, nor do I know the unseen, nor say I 
am an angel'." (11 : 32) 

On the other hand the Holy Prophet (peace and 
blessings of God be upon him) professes that he is 
like other human beings. He does not possess powers 
of divinity nor is he an angel nor does he know the 
unseen. This point is further highlighted in the 
Quranic verse : J! ~ .J-~ rt'(l~ P. lil Lc'I Ji 

"Say, 'I am only a man like yourselves; but 
I have received the revelation'." (18: 111) 

God directs the Holy Prophet {peace and blessings of 
God be upon him) to say: "I am a human being like 
you. Of course I am the Elect of God to guide and 
instruct you. Under the divine guidance, I convey 
God's revealed commands in their entirety." The 
Holy Prophet {peace and blessings of God be upon 
him) says to the people : "You have by your 
personal experience given me the title of u::-,, "11 (the 
Trustworthy) God has also conferred the same title 
on me. Consequently I say: 

,.j,1"11 J u-; ... I .J "'µI J ~I Ul 
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"I am trustworthy in the heavens and trust
worthy on the earth." 

It must be borne in mind that it is contrary to a 
prophet's status to interfere with the divine commands 
while communicating them to the people. God says: 

d-~ -._;) I ~ -._;)t:L 
"And it is not possible for a prophet to act 
dishonestly." (3 : 162) 

It does not become a prophetic glory to detract or 
deviate from the divine assignment with which he is 
commissioned by God. This does not and cannot 
happen, for it will destroy all sense of trust and 
security. This is why the impostor is visited with the 
heaviest punishment. God says : 

a.;1 _,JI ~ L:..JuJ ~ ~ ~ .,u k 'j J.!._,li ;/ I u4~ ~ J_,E _,J 
"And if he had forged and attributed any 
sayings to Us, We would surely have seized him 
by the right hand, and then surely We would 
have severed his life-artery." (69 : 45-47) 

It is a warning. If a prophet were to add any thing 
himself, God shall hold him by the right hand and 
cut his jugular vein. But, God says, My prophet
Muhammad conveys My message only : 

~ >.! lf"-''j'~ 01 
''It is nothing but pure revelation that has been 
revealed to him." (53 : 5) 

\Vhatever he receives is a pure divine revelation. 
There is no tampering with it. As a matter of fact 
revelation is so illumined with divine radiance and is 
so peerlessly elegant in diction that it cannot admit 
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of any insertion on the part of the Prophet. This 
aspect of the divine revelation is emphasised in the 
following verse : ~ J-:! u,,,..J ')11~ ~I 

"It is nothing but pure revelation that has been 
revealed to him." (53 : 5) 

This verse spotlights the inherent nature of the divine 
revelation which is impervious to human interference. 

Prophetic Revelation Distinct from Poetic Inspiration 

The Prophetic revelation is distinct from and 
superior to a poet's or a thinker's inspiration in one 
important aspect. In the case of a poet or a thinker, 
an idea occurs in his mind. He then drapes it in his 
own words. But in the case of a prophet, he receives 
his revelation in words. Thereafter he ponders over 
them. Accordingly when the first revelation came to 
the Holy Prophet (peace and blessings of God be upon 
him) his reaction highlights this view. The Holy 
Prophet's first revelation was ... ljl (Read). In reply 
he said: \SJ~ UI L (I do not know how to read). 
When he revolved these words in his mind, it dawned 
upon him that he was going to be entrusted with the 
arduous task of reforming the Arabs. He trembled 
at this thought. He disclosed this fear to Hazrat 
Khadijah saying: ~ ~ ~ (I fear for my life). 
Hearing his words, she consoled him by saying : 
l..1-JI .Jll ~,Y:'j .Jll.J By God! I assure you that God shall 
never let a person like you suffer disgrace because you 
are a person of known integrity and probity. You 
heartily sympathize with God's creatures. You are 
reputed for your hospitality. You help the weak and 
the indigent. You spare no pains to save the people 
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overtaken by calamities. The Prophet's wife, Hazrat 
Khadijah consoled him in such \\lords as were based 
on facts and actual experience. These facts emphasis
ed the truth that just as the Holy Prophet loved God 
,vith all his heart, his heart also flowed with the milk 
of human kindness. Hazrat Khadijah brought con
solation to the Holy Prophet in extremely impressive 
expressions. She buoyed up his spirits by telling him 
that God ,vould never let his valuable person go to 
waste. God was with him and would protect him. 

Prophecies 

It must be borne in mind that the prophetic 
revelation has also one glorious dimension. It contains 
prophecies like the follovv·ing: ~ ~ ....s::J be::,; UI 
This prophecy referred to the future event of his 
glorious and triumphant entry in Mecca. The pro
phecy was made when the Holy Prophet was in a 
state of utter helplessness. Outwardly there was no 
human possibility of its fulfilment, because Mecca 
was then ruled by a strong enemy ,vho could not be 
vanquished by the small band of Muslims. It looked 
i111possible that the Holy Prophet would overthrow 
the enemy and become a sovereign ruler. But the 
fulfilment of this grand prophecy became a fact. 
Friend and foe witnessed its glorious fulfilment. On 
the auspicious occasion of the foretold victory, Bilal 
a negro slave climbed to the top of Kaabah and 
shouted J.s~, .ii.ii (God is Great) in a resounding voice. 
'While he did this, the tribal chiefs sat below ruminat
ing over their discomfiture before the triumphant 
Apostle of God. The revelation received by the Holy 
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Prophet (peace and blessings of God be upon him) 
contained a prophecy of the glorious shape of things 
to come. \Ve must reflect once again that the 
prophecy was made against odds when its fulfilment 
looked impossible. This proves beyond the shadow 
of a doubt, that the divine revelation bears no trace 
of the ideas and feelings of the Prophet nor does it 
indicate any sign of the influence of the environments. 
It is also beyond the personal power of the Prophet 
to make the revelation come true. The Prophet's 
person and his prophecy are quite separate entities. 
The notion that the prophetic revelation cannot be 
isolated from the Prophet's ideas, is evidently wrong. 

Prophecies about the Treasures of Kaiser and Kisra 

In the Battle of Ahzab the enemy army was 
numerically far superior to the Holy Prophet's army. 
The strategic condition dictated that safety lay in 
digging a ditch to protect the Muslim army. The 
enemy besieged the Muslim army for a month. This 
strenuous siege reduced the Muslims to sore straits. 
In this state of crisis, it was revealed to the Holy 
Prophet that he would capture the treasures of Kaiser 
and Kisra. The achievement of \Vhat was foretold 
was beyond human comprehension. On the one hand 
there was a scene of the regal pomp and glory of 
Kaiser and Kisra and their vast armies with unlimited 
military equipment. On the other hand, the Muslims 
were negligible in number and resources. In this 
context, the weakest of the \Veak force is given a glad 
tidings of a victory over the strongest of the strong 
army. On all showing there is not the remotest 



viii] 

chance of its coming out to be true. In the teeth of 
the adverse circumstances, the prophecy by the grace 
of God came true. The Muslims were overjoyed 
at its fulfilment.* It strengthened and deepened 
their faith. Evidently the Holy Prophet (peace and 
blessings of God be upon him) had nothing to do with 
making the prophecy or with its fulfilment. The whole 
phenomenon was above and beyond his ideas and 
feelings. This epoch-making event proves to the hilt 
that the divine revelation and the Prophet's self are 
two distinct realities. Evidently it is a fallacy that 
the two are inseparable. 

\Vhile concluding the preface, it is imperative to 
point out that the contents of this brochure serve as 
an illustration of the fact that the Divine revelation is 
independent of the feelings and knowledge of the Holy 
Prophet. As all those verses must be within the 
purview of the savants, they need not be quoted, 
lest it should make the brochure unnecessarily bulky. 

AUTHOR 

*Adi bin Hatim says: "l am one of those persons who opened the 
treasures of Kisra. \Vhen those treasures reached Medina in the time of 
Hazrat Umar Farooq, they contained bangles studded with jewels. The 
victory buoyed up the hearts of the Medinites. Even Hazrat Umar was in a 
state of ecstacy. He summoned Suraqah bin Jaasham to the conclave of 
the Muslim public and asked him to wear the bangles as a token of the 
fulfilment of the prophecy in which the Holy Prophet (peace and blessings 
of God be upon him) had addressed him saying : 

"l see you in such a state that you are before me wearing Kisra's 
bangles." 

When Suraqah put on the bangles, Hazrat Umar raised the faith-promot
ing cry: 

~ IJ. .ul .,- l~I .J :r .)~ If. I.S )...s ~ 1.5.lJ I .i:il .wJ I 
"Great God be praised as He showed this miracle of snatching 
bangles from a king like Kisra bin Hormuz and put it on the wrists 
of a beduin which are covered with black hair." 



THE HOLY PROPHET'S REVELATION AND 
ITS NATURE 

The Holy Quran has made a mention of the dreams 
of some great personages. Besides dreams, there is 
a mention of the revelations received by some person
ages. Moreover there are details of the prophetic 
revelations in the Holy Quran. The divine revelation 
is superior to all physical and spiritual blessings. The 
manifest effect of this blessing is noticeable in the 
character of the Holy Prophet. It is also observable 
in the character of those persons who benefited by 
their close association with the Holy Prophet (peace 
and blessings of God be upon him). The distinguished 
character of the Holy Prophet carries conviction that 
what the Holy Prophet says, is certainly true. \Vhen 
he says that he has a communion with God, the com
panions feel convinced that the divine revelation is a 
fact. This conviction is faith. Faith illumines 
people's hearts. An illumined mind reflects itself in 
actions. And that brings peace and pleasure, which 
is the ultimate object of man's life. 

Man's Capacity for Knowledge of the Unseen 

There is a subtle relationship between a dream or a 
revelation or a prophetic revelation and human being. 
God has endowed man with numerous capabilities; 
likewise He has endowed him with a capacity to know 
the unseen. 
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Man is the lord of creation by virtue of his intellect 
and wisdom 

Adam and his progeny are vicegerents of God on 
the earth and man alone can be God's vicegerent 
because he represents God's attributes and can accom
plish divine designs. In view of this grand objective. 
man is created in the best of patterns (rt".!-"Ii 0 .... ::,..1). Man 
is endowed with a unique mental equilibrium and rare 
metabolism. He is gifted with the excellent nature.* 
God has kindled a radiant lamp of intellect in his 
mind and heart. By virtue of this intellect, he is 
designated the lord of creation. In addition to the 
refulgent intellect, he is gifted with conscience which 
in the Holy Quran is called the Reproaching Self 
( ..... 1_,.J ~). Intellect gives the guiding light, and the 

*The creation is referred to in the verse: 

..iii Jti.::l ~J-:3':1 l~ .rl:JI _),.; J:ll ..iii ;;_..k.i 
"The nature made by God-the nature in which He has created man
kind.'' (30 : 30) 

This indicates the pattern on which the whole mankind has been create!d. 
It is immutable. It does not admit of any change or tampering. Its 
respectability has been enhanced by identifying it with the act of God. 
This is why God says: i.:iT ~ l~..,.S- .,.;;J_, 

"Indeed '\V c have honoured the children of Adam." (17 : 70) 
Some religions have di~graced humanity by identifying human nature with 
sinfulness. The methods they have adopted to purify it, have failed to 
achieve their purpose. The reality is the other way about. A human chiltl 
is born with a healthy mind. Likewise he is born with a pure nature. This 
is why all nations and races love goodness and hate evil. Every man loves 
integrity and abhors falsehood. He loves justice and fairplay. Likewise 
he hates debauchery, and loves chastity. He denounces dishonesty and 
commends probity. Selfishness is condemned and magnanimity and self
sacrifice are held in high esteem. In short, goodness is embedded in human 
nature. This is why in every nation and country there are saintly people, 
who have angelic qualities. If man had be11n sinful by nature, he could not 
be expected to do any good whatsoever. A lamb cannot be trained to eat 
flesh, nor a cub can be taught to eat grass. The nature of an animal is un
changeable. Similarly man's nature cannot undergo a biological change. 
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Reproaching Self debars one from taking a wrong 
course. Intellect alone is not an adequate guide for 
all times, unless it is assisted by the Reproaching 
Self. It is the latter which gives the warning signal. 
It is often observed that even the highly educated 
people boldly break the traffic rules for the simple 
reason that they find no traffic constable on duty. 
God has vouchsafed the greatest blessing by giving 
man the traffic light (intellect) and the traffic cons
table (conscience). 

In this connection God says: 1-T"\.:JI ~ J,,.,_j _,jJ .uil 01 

"Surely God is gracious towards mankind." 
(10: 60) 

God created man and gave him a shape and the shape 
is the best of shapes. This comprehends the creation 
of intellectual and spiritual faculties. If it were a 
body alone, it would signify no superiority as even 
the animals have bodies. The gift of intellect has 
been mentioned in the verse : ~y,,:, 0..--Ll ~-J.r:'-' 

"He shaped you and made your shapes beauti
ful." (64 : 4) 

Again God says : 

~ ~-' ~ 0_rW' :1 ~·4-,,1 0~ er ~..,;..\ .uil-' 

(,j_J _J:..:;.i ~ cJ,;.f~ \_J J l.,a./;} \_, c--11 
"And Allah has brought you forth from the 
wombs of your mothers, while you knew 
nothing. And gave you ears and eyes and the 
hearts. That you might be grateful." (16: 78) 

This subject-matter has been repeated in another 
verse: .:,i_,§::.::..s L ~ oJ.~'J\_,) .. ,,~.i:11.., ~I~ ,.~\ 15jJ\yt, 
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"He it is Who has created your ears, and eyes, 
and hearts ; but little thanks do you give." 

(23 : 79) 

Angel's Obeisance to Man 

God also conferred a rare honour on man by 
commanding angels to offer obeisance to him. The 
Holy Quran says : 

0__,~·t .. 5\~ Jl,:!l..... 4J ~Jl.1....:- .J ...f'J :11 J ~ .Ml-3 

r~:11.J~I W)\,,,,u W ~- ~UJJ+' ~ r'"~ .MlJ 

"And We have established you in the earth 
and provided for you therein the means of 
subsistence. How little thanks you give l And 
We did create you, and then We gave you 
shape, and then said We to the angels, 'Submit 
to Adam.'" (7: 11-12) 

Man Created in the Image of God 

The Holy Prophet (peace and blessings of God 
be upon him) elucidated this point by saying: .uil 0 L:. 
,D"_;J+' ~ ('~:11 (God created Adam in His Image). God 
has no hands and feet which are present in Adam's 
blue-print. It signifies mere metaphorical likeness. 
For instance, God is Forgiving and Merciful. This 
attribute is traceable in man's actions. God is Creator 
and Designer. Man also makes utensils, furniture, 
and builds houses, and invents machines. It is in 
reference to this that God says: ~!;JI .:,-1 

"God is the best of creators." (23 : 14). 

It means that man is a creator in a figurative 
sense, whereas God is Creator in the real and complete 
sense of the term. God is : y ~ I (' ~ 
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"The Best Knower of all unseen things." 
(9 : 78) 

He has also endowed man with the dynamic faculty 
of imagination. Man is gifted with a capacity for 
dreams, visions, inspirations and revelations. He is 
also vouchsafed prophetic revelation (u=--_,). 

Prophetic Revelation-A Divine Gift 

The prophetic revelation is the greatest gift grant
ed by God to His elect. Intellect and discernment 
enshrined in human nature for guidance, are certainly 
a great aid in knowing right from wrong. This know
ledge is supplemented by Divine revelation in order to 
lead and guide mankind on the path of righteousness. 

Reality of Dream 
Prophet Joseph (peace of God be upon him) saw 

a dream which is described in the Holy Quran thus: 

~I_, ..,..~1_, y ..,S-.1~ ..bi ~IJ JI~½! 4-~ J..,_,d Jli ~I 
. .J..bL J ....a.::..i I U"" • , • .., " ) 

"When Joseph said to his father, '0 my father, 
I saw in a dream eleven stars and the sun and 
the moon, I saw them making obeisance to 
me'." (12:5) 

This dream contains such knowledge of the unseen as 
conveys an extraordinarily glad tidings. This dream is 
obviously not a creation of the environments. On 
the contrary, it is out of tune with the environments. 
Prophet Joseph (peace be upon him) is in a stricken 
state. There is no human possibility of his becoming 
a king and receiving obeisance from his parents. 
It then appears fantastic that his ill-intentioned 
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brothers shall eat a humble pie before him. Evidently, 
the source of this grand dream is the Almighty 
God Himself, as He alone can turn adversity into a 
regal glory. God alone can render possible what 
appears impossible to man. Those who have such 
true dreams and those who witness their fulfilment 
become convinced of the existence of God. 

Dreams of the two low-grade slaves of the Pharaoh 

·when the conspiring damsels of Egypt succeeded 
in their nefarious designs and Prophet Joseph (peace 
be upon him) was put behind the prision-bars, it so 
happened that two youngmen were also imprisoned. 
The Holy Quran says : 

Jl9 .J fJ~ .,..,.:.;:.I JIJI JI ~..bi Jl.9 0l~ y.-_.JI ~ J.,:..~ .J 

<U,!J~ ~ J.;..,. ..1.:w1 1.fl:i r.r.>- ~'J J.; J.-' JI) Jl ~ ":)/! 
G--::=-...,;,,-..JI ir SljUI 

'' And with him there entered the prison two 
youngmen. One of them said, 'I saw myself in 
a dream pressing \vine.' And the other said, 
'I saw myself in a dream carrying upon my 
head bread of which the birds are eating. 
Inform us of the interpretation thereof; for 
we see thee to be of the righteous." (12: 37) 

Prophet Joseph (peace be upon him) interpreted 
the dream, telling one of them that he would, as 
usual, function as the cup-bearer of his royal master. 
In regard to the other dream, Prophet Joseph (peace 
be upon him) informed the condemned youngman 
that he would be hanged and birds would eat away 
his head. Prophet Joseph's interpretation proved 
literally true. 
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Food for Thought for a Psychologist 

A psychologist on pondering over this event would 
be driven to the belief that every dream is not 
traceable to the environments nor is it invariably 
influenced by the ideas and feelings of the dreamer. 
Neither the one prisoner could entertain a hope of 
reinstatement to his job nor the other could think of 
a disgraceful death. Thus a psychologist is at a loss 
to trace the origin and source of every dream. 

Pharaoh's Dream 

It happened that the Pharaoh had a dream. The 
Holy Quran refers to it thus: 

e-" .J ._j l;-:.c ~ 0-3--:5" Y. 0 ~ ';' I~ e-" -5 IJ I JI '-'(LJ I J li J 

01 -SY.JJ J Jyj\ .,,)WI Lg.,il L!. u~~ rf _, y.;:.;. ~ 

0.J..r;~ Y.J)J ~ 
"And the King said, 'l see in a dream seven fat 
kine which seven lean ones eat up, and seven 
green ears of corn and seven others withered. 
0 ye chiefs, explain to me the meaning of my 
dream if you can interpret a dream'." (12: 43) 

In reply to the King's wish, the courtiers said : 

1)\:...1 61....,;I lyU 

"They replied, 'They are confused dreams.'" 
(12: 44). 

As such they expressed their inability to interpret such 
dreams. At this juncture, the slave who had been set 
free and restored to his job in the court as Prophet 
Joseph (peace be upon him) had told him by way of 
interpreting his dream, offered to procure correct 
interpretation. Under the royal command he went to 
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Prophet Joseph (peace be upon him) and requested 
him to inform him of the interpretation of the King's 
dream. Prophet Joseph (peace be upon him) told him 
that there would be seven prosperous years followed 
by seven years of country-wide famine. The inhabi
tants experienced the truth of this interpretation. 

Psychology cannot point to its source 

Psychology can never succeed in finding the 
origin or source of this dream, because it is alien to 
this realm of the unseen. At best, it can say that a 
dream is traceable to the dreamer's environments or 
that it is wish-fulfilment. Thus psychology cannot 
claim to assess and interpret eYery dream correctly. 

Prophet Abraham's Dream 

Prophets receive a prophetic revelation. They 
also have visions as the saints do. They also have 
dreams as the common people do. But the purity 
of a prophet's heart is unattainable for a common 
man. Thus a prophet's dream is a significant pointer 
to a great reality. Prophet Abraham (peace of God 
be upon him) had a dream which is stated in the Holy 
Quran thus: 

I 

Js)' l~L. Ji.its ~~I JI il:...JI J Js;I JI (5,d Jts 
"He said, '0 my dear son, I have seen in a 
dream that I am slaughtering thee. So con
sider, what thou thinkest of it'." (37: 102) 

God granted a son to Prophet Abraham (peace of God 
be upon him) in his old age. He was the cynosure of 
his eye. When he came of age and could render 
assistance to the father, it was glaringly contrary to the 
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father's sentiment that he should see in a dream that 
he is slaughtering this dear son of his. 

Generality of Divine Revelation 

Wahy (if"_,) is defined as .1..,,{,""" oJLI or ~liiJI J .,.will 
Literally it may be termed, though inadequately, as 
inspiration. A poet and a thinker may get an inspira
tion. This faculty is also ingrained in the nature of some 
non-human beings. For instance the Holy Quran says: 

J>::JI JI ~J if"-''-' 
"And thy God has inspired the bee.'' (16 : 69) 

The bee is naturally equipped with a capacity to make 
honey; God calls it inspiration. Some inanimate objects 
also possess this attribute. The Holy Quran says: 

~v--1 .,_~ v~ J l?-'1-' 
" And He revealed to each heaven its function." 
(41 : 13). 

Every planet has its function embedded in its very 
nature. Thus there is a generality of sense in the 
word Wahy. But the prophetic revelation is a class 
by itself. 

Revelation (~J) to the Mother of Prophet Moses 

Revelation is vouchsafed even to such persons as 
are not designated as prophets. For instance the 
Holy Quran says : 

~I J .y.) u ~ ~;. [~ u ~JI 0I ~-_,.., if JI ~_,I-' 

(t.:L _rJ I U"" o _ _,J.d~ .J ...s:J I o_J~l)lJI Jy<i "}_, Jl;:i "j_, 

"And We revealed to the mother of Moses 
saying, 'Suckle him; and when thou fearest for 
him,then cast him into the river and fear not, nor 
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grieve; for \Ve shall restore him to thee and make 
him one of the Messengers of God'." (28 : 8) 

As the revelation of Prophet Abraham referred to 
before, was contrary to the paternal instinct, the 
divine command revealed to the mother of Prophet 
Moses was totally out of tune with the maternal 
instinct. In her case, she was commanded by God to 
cast her new-born son into a river. No mother can 
think of throwing her son into the river because she 
knows for certain that he would be drowned. In the 
case of the mother of Prophet Moses, God consoles her 
by saying: j~ 'j (And fear not) (28 : 8). Her mind is 
fortified against an otherwise certain fear of death of 
her son by the promise of divine protection. She is 
assured that her son shall remain safe. Then there 
was the sure sorrow of separation. This is guarded 
against by another divine command J~ 'j (Grieve not) 
(28 : 8). She is buoyed up with the divine assurance 
that her son would be restored to her. When the 
mother of Prophet Moses felt that crisis was impend
ing and the Pharaoh's officials would catch hold of her 
son and kill him, she, much against her nature, put 
him into a box and cast the box into a river. This is 
described in the Holy Quran thus: 

j 4.)Jli uy.~I j 4.:UI 011..f"_,~L. i..5: .. f ~I ~-'I ~I 

~I 
"When We revealed to thy mother what was an 
important revelation, saying, 'Put him in the 
ark and throw it into the river'." (20 : 39-40) 

The mother did all this under a divine command 
with an inward certainty that her son would be safe. 
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But all the same her motherly instinct got perturbed. 
She asked the sister of little Moses to go along the 
river and keep an eye on the ark at a distance and 
pursue it. In this connection the Holy Quran says : 

~ ~ ;/ ..:.Jl.i .J 
I 

"And she said to the sister of little Moses, 
Follow him up." (28 : 11) 

She acted likewise as the Holy Quran says: , 
-:-;~ (f- ~ C, ~ 

"And so she observed him from a distance." 
(28: 12) 

The sister watched the ark at a discreet distance to 
avoid suspicion. God mentions the love of the 
sister for her brother, along with the mention of the 
mother's love for her son. 

Then came the time when the Pharaoh's men 
lifted the box out of the river. The Holy Quran says: 

0.>~} JT ~ts 
"And the family of Pharaoh picked him up." 

The son fell into the hands of Pharaoh. His royal 
writ in this connexion was that all the male children 
of Bani Israel should be killed at the time of their 
birth. On knowing the capture of her son, the 
mother was restless. At this stage the Holy Quran 
says: li-J\j &-_,_. if .)\j.s ~ IJ 

"And the heart of the mother of Moses became 
blank with restlessness." (28 : 11) 

\Vhen the child was carried to the royal palace, the 
Queen was so overcome by his charming face, that 
she involuntarily cried: op;/ 

"Kill him not". (28 : 10) 
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This scene of her love of Moses at first sight is de
scribed in the Holy Quran: LS .. :i.~,_().~ ~I--' 

"And I wrapped thee with love from Me." 
(20 : 40) 

God says that \Ve gave Moses such an enchanting face 
that every one who saw him loved him spontaneously. 
The involuntary exclamation of the queen .,_µ":} 
(Kill him not) (28 : 10) emanated from that sudden 
surge of love for Moses. The queen's exclamation 
was an infringement of Pharaoh's royal edict that all 
male children of Bani Israel should be done to death 
on their very birth. The queen was conscious of it. 
This is why she addressed Pharaoh with a firm re
solve and said: 

-.:) I ~~ o}-.~ ":1 _ --50 _, J a.:~ u} .) y .J_j ui v" I ..;.Ju 

L\J-' .,j;,,;j --' I ~ 

"And Pharoah's wife said, 'He will be a joy of 
the eye of me and for thee, kill him not. 
Haply he will be useful to us or we may adopt 
him as a son'." (28 : 10) 

On the one hand the mother of Moses is fearful 
lest Moses should drown. When God rescues him, 
she is stricken with fear because her son has fallen 
into the hands of the murderer. She is therefore in 
a state of extreme embarrassment and restlessness. 
But God worked wonder in this case. The queen 
adopted Moses as her son and was anxious lest he 
should die. The sister was all the time restless 
because she feared lest he should be killed as he had 
reached Pharaoh's palace. She went round the palace 
and assessed the situation. But in the palace there is 
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a different scene. The queen is also feeling restless 
like a mother. She saved him from death by saying 
o...,~ ')} (kill him not). But another fear awaited her. 
When she ordered all the suckling mothers to suckle 
Moses, it so happened that Moses touched every breast 
and instinctively felt that it was not his mother's 
breast and refused to suck milk. Thus the queen faced 
another dilemma. She saw that the child rejected 
every breast offered to him. Thus there was every fear 
of his dying from hunger. She desperately searched 
for a remedy but Moses rejected every wet nurse. 
This dilemma is described in the Holy Quran thus : 

J.~ .___:.y> C 1.,,J I ~ L:....f'" _j 

"And We had already ordained that he shall 
refuse the wet nurses." (28 : 13) 

The queen was quite naturally perturbed by this 
phenomenon ordained by God, Who vouchsafed a 
remedy. The sister who was surveying the whole 
scene observed that Moses had refused every wet 
nurse. She entered the palace and said : 

~ .iJ_,l~ ~ J..tl ~~ ~~I J..t ..:Ju 
"Shall I tell you of a household who will bring 
him up for you." (28 : 13) 

This was a glad tidings for the queen, who at 
once ordered the sister of Moses to bring to the palace 
that household at once. The mother came on the 
scene, and was entrusted the charge of suckling Moses. 
The prophecy enshrined in the Quranic verse : 

--QI O_j~\}j\ 

"We shall bring him back to thee", came 
out true. A current of joy swept away the gloom 
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that had settled on the palace. Thereafter Moses was 
brought up like a prince. 
Revelation to the Mother of Moses unaffected by her 
Ideas and Feelings 

Indeed the miracle foretold in the revelation 
points to the omniscience and omnipotence of God. 
The prophecy came out true in all its glory. The re
velation received by the mother of Moses was not at 
all influenced or affected by her own ideas and senti
ments. In fact, it was against her sentiments. The 
revelation came from the Almighty God, Who is the 
Maker of the heavens and the earth and has His sway 
over the Universe God first resolved to save Moses. 
Then He expressed His idea in His words. The 
recipient of the revelation heard the words first. 
Thereafter the recipient grasped the meaning of the 
grand revelation. 

Revelation Vs. Human Mind 

It must be borne in mind that a revelation does 
not emanate from the human mind. It is first an 
idea. It is then verbally expressed. In fact the 
recipient of a revelation first hears the words. He 
then ponders over them, and thereafter understands 
their meaning. This is borne out by the fact of the 
first prophetic revelation of .,.ljl (Recite) made to the 
Holy Prophet (peace and blessings of God be upon 
him). It is further confirmed by his reply • ~JlA/ UI L. 
"I cannot recite". When he pondered over the pro
found significance of the words, he was overcome 
with fear and said: ~.....ii~~ (I fear for my life.) 
All this highlights the whole process. This falsifies 
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the psychologist's stand that the sense of revelation 
pr'=-exists in the mind of its recipient, who expresses it 
in his own words. Incidentally it may be mentioned 
that while God blessed men by His revelation, He 
did not ignore women. He blessed them both with 
His revelations. In all nations, woman is assigned a 
low status. But the Holy Prophet (peace and blessings 
of God be upon him) granted them equal rights and 
recognised them as eligible even for divine revelation. 

Prophet Moses' Dialogue with God 

l_,h:;-1 .J u~ ~..p..r:. ~_,l) 1_,;i 01 ~I_, ~.,._. JI 1;::-=--_,I _, 

l.:.!1 ~ .,._. Ju _, _ u-:.;,,., yJ I A _, o_,l,a.J ly.J I _, ~ ~ y.;1 
I 

l.:.!J l;:-i..01 o~I j ~!.,._.I _, :i..Y.j o .. "j..,. _, 0y) ._::..;ii ..sJl 

-~ ~ 1.,W 
"And We spoke to Moses and his brother 
saying, 'Take, ye twain, some houses for your 
people in the town, and make your houses so 
as to face one another, and observe prayer. And 
give a glad tidings to the believers." (10 : 88) 
"And Moses said, 'Our Lord, Thou has bestow
ed upon Pharaoh and his chiefs embellishment 
and wealth in the present life, with the result, 
our Lcrd, that they are leading men astray'." 
(10 : 89) 

This is a dialogue-all couched in the divine 
words. It shows that God holds communion with His 
creatures. This fills the mind of the recipient with con
solation and certainty. He is inwardly convinced that 
there does exist the personality Who is God, and Who 
comes to the rescue of His creatures in crisis. He charms 
away their calamities and confers victory on them. 
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Exodus of Bani Israel and the Drowning of Pharaoh 

Prophet Moses and his community were facing a 
great ordeal under the tyrannical rule of Pharaoh. 
This is referred to in the following verse : 

_r=-:J I j ~_,,b r"'8-' y J"'° \, LP~ rl 01 &-" y JI l~ .JI .Ml .J 

~ :1.J ())~ IJ\;! 'j.J ~ 

"And We sent a revelation to Moses, saying, 
'Take away My servant by night, and strike 
for them a dry path through the sea. Thou 
wilt not be afraid of being overtaken, nor wilt 
thou have any other fear'." (20: 78) 

This revelation unfolds a project for the emancipation 
of Moses and his tribe-Bani Israel from the a troci
ties of Pharaoh and his chiefs. To all intents and 
purposes, it is tantamount to asking them take a leap 
from a burning fire into a conflagration. Prophet 
Moses and his tribe reposed full faith in the revelation 
and safely crossed the river. Pharaoh and his chiefs 
who were chasing them went to the watery grave. 
This is described in the Holy Quran thus : 

0.J..,Ji.:J ~I-' 0y-} JT W.}-1.J 

''And We drowned Pharaoh's people, while you 
looked on." (2 : 51) 

This epoch-making event brings conviction to men 
that God is Merciful to His creatures, and when He 
wishes He can deliver the innocent victims from the 
clutches of the tyrants. In this connexion there is 
another revelation : 

0~ ~~I s~~ ..,...1 01 &-"Y J' ~.JI .J 

"And We revealed to Moses saying, •Take away 
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My servants by night, you will surely be pur
sued'." (26 : 53) 

Revelation did not emanate from the mind of Moses 

The revelations quoted above came to Prophet 
Moses when he was in sore straits. If we apply our 
mind to them we come to the right conclusion that 
the revelations did not take their rise from the mind 
of Prophet Moses, nor were they traceable to the influ
ence of environments. Likewise the style of their 
presentation is not human. It was humanly impossi
ble for any one to say ,_;;,;i.;) (Do not fear) and fortify 
the minds of Moses and his men by telling them that 
the chasing armies would fail to overtake them. No 
hope of deliverance could spring in the breast of 
Moses nor could he console himself that his party 
would make good their escape. The revelation : 
~:l (Have no fear) that "you will not drown," 
could not originate in their minds. Humanly speak
ing, their minds could only tell them that they would 
drown. When, Bani Israel reached the bank of the 
river, and saw Pharaoh and his armies coming in hot 
pursuit, they involuntarily exclaimed ; 

0_,Jj..w Ul &,..y y~I Ju 

"The companions of Moses said, 'we are surely 
overtaken'.'' (26 : 62) 

They found themselves caught between the formid
able pursuers and the river, and cried in despair that 
it was all over with them. But Prophet Moses told 
them that their apprehensions were baseless. Events 
vindicated Prophet Moses's faith. Bani Israel crossed 
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the river safe and sound, and Pharaoh and his armies 
came to a tragic end. 

Preservation of Pharaoh's Corpse Foretold in the Reve
lation to the Holy Prophet Muhammad 

God revealed to the Holy Prophet (peace and 
tlessings of God be upon him) the drowning of 
Pharaoh and the preservation of his dead body. 
There was a definite purpose in it. It was to console 
him with the divine assurance against the sanguinary 
designs of the Pharaohs of Arabia. 

The Holy Quran says : 

~T ~ .:,-J 0_,58 J(j~ ~ iy.)l9 
"But this day \Ve shall save thee in thy body 
that thou mayest be a sign to those after 
thee.'' (10 : 92) 

In another verse the Holy Quran refers to this event 
thus: 

i-'~-' ~ o~ ~ -' 0y j ~- u r~ I JJl.r-1 ~ LijJ~-' 

l_,.,:.i 6-l ~\ s.:UI '11 .\JI '1 .i..il ~I Ju J~I "-½~I l~I ,s>-
a;J.-JI 0-4 Lil .J JJlr-1 

"And We brought the children of Israel across 
the sea. Then Pharaoh and his hosts followed 
them for oppression and tyranny, till, when 
drowning overtook him, he said, I believe that 
there is no god, but He in Whom the Children of 
Israel believe, and I am of those who submit." 
(10 : 90) 

To this open confession God said: ~ ~ ..1J .J 0'11 

"What ! Now ! And before (this) thou didst 
disobey." It meant that the much-too-belated 
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confession was of no avail. Thus he (Pharaoh) 
could not be saved from his tragic end. But 
he could be saved in body (..s:J-Y. ~ iy.:JI 
We shall save thee in thy body." (10 : 92) 

His body was saved to act as an eye-opener for the 
future, because people are prone to forget the signs 
of God. Hence God says : 

0__,JJLJ l;j" l;!T ~ V"'l:JI _:r ~ 01 ., 

"And surely most of the people are heedless 
of Our Signs.'' (10 : 92) 

The knowledge of this important event, the preserva
tion of the body of Pharaoh was revealed to the Holy 
Prophet (peace and blessings of God be upon him). 
By that time even the people of Egypt had no know
ledge that Pharaoh's body had been salvaged. This 
being so, the Arabs could have no knowledge of the 
fact that Pharaoh's dead body had been rescued. It 
was through the prophetic revelation that knowledge 
of this great event was made known at a time when 
no one knew anything about it. 

Preservation of Pharaoh's Corpse and Encyclopaedia 
Britannica 

It is worth mentioning that there is a mention of 
the preservation of Pharoah's corpse in the Encyclo
paedia Britannica under the Chapter 'Mummy'. This 
Pharaoh was known as Raemses II. The Encyclopae
dia says that even to this day his corpse is intact. 
This fact was revealed to the Holy Prophet Muham
mad (peace and blessings of God be upon him) at a 
time when no one knew that Pharaoh's corpse was 
salvaged. Now an enemy nation has acknowledged 
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the truth of this event. This throws into sharp relief 
that this knowledge of the unseen was revealed to the 
Holy Prophet (peace and blessings of God be upon 
him) by God. 

Not a Voice from the Holy Prophet's Heart 

This revelation which highlights a great historic 
event could not originate in the Holy Prophet's heart, 
nor could the environments give rise to it. It is not 
merely a historic event, it also points to the Omnipo
tence of God Almighty. The Holy Prophet (peace 
and blessings of God be upon him) could not by him
self know this event nor could he give currency to 
its truth. 

The world discovered this fact twelve hundred 
years after the Holy Prophet's death. This event by 
itself exposes the narrow scope of psychology. The 
revelations enshrined in the Holy Quran are like an 
ocean while psychologists are just standing on the 
shores of this vast limitless sea and have incomplete 
knowledge of its creatures and other numberless 
wonders. This is best described in the couplet : 

L ~~ '"51 ~ L ulsj l..r.:J 15~1 ld 
... 1<, L.✓• I 1.·,· • 
_Jv,..J .. f-" U'.':-> .r '-:-'-"" 0 .J ~ ($ ).J .rP .Y': 

"0 God! your Holy Book (Furqan) is a virtual 
Universe. It contains all that is vitally needed." 

Prophet David Foretold of Kingship and Forewarned of 
its Dangers 

The Holy Quran says: 

:l.J ~~ .,rl:JI u;:1 ~Li J>J'il J ~ ~ UI ~jb Y. 

~ ~ 0~ &.!lJI 01 - .uil ~ ~ ~ Js_,.g.JI (:f' 
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'-;-'l...,,JI i J-:! I_,_; u-. .>.:!~ '-;-'l.k ~ .Jll 
"0 David, surely We have made thee a ruler 
in a land ; and so judge between men justly 
and follow not desire, lest it lead thee astray 
from the path of God. Those who go astray 
from the path of God, for them is surely a 
severe chastisement, because they forgot the 
Day of Reckoning." (38 : 26) 

Kingship is certainly a great gift. But by far 
the greatest gift from God is prophethood and apos
tolic status. In regard to both these roles, a great 
stress is laid on the proper discharge of the duties, 
which devolve upon the holder of these twin roles. 
As God conferred prophethood and kingship on 
Prophet David, He enjoined him to be fair and just 
to the people, and safeguard their basic rights. In 
respect of kingship, Prophet David is specially warned 
against its attendant dangers. Sometimes, kings 
accumulate wealth and let their relatives do the 
same. Their dearest and nearest succumb to greed 
for worldly riches and to take recourse to all methods 
good or bad, to amass wealth. They are lost in their 
lust for luxuries and enjoy most of all sorts. People 
become helpless before the ravages of these wealth
seekers. Prophet David is therefore warned tf' ';J.J 
Js~JI (follow not desire) because when a man gives 
way to greed, he becomes a slave of his desire for 
worldly luxuries and enjoyments and goes astray 
from the path of God. 

Voice From Above 
Did this revelation (~.J) arise from Prophet 

David's mind? Could he admonish himself like this? 
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Could he warn himself of chastisement? No, not at 
all. This revelation (Lf'".J) is a proof positive of the 
fact that the Almighty God could forewarn his be
loved Messengers. When He confers kingdom on any 
one, He also directs him how to behave towards his 
subjects. He instructs the recipient of the divine 
favours not to let the rights of his subjects go to waste. 
It is because both the ruler and the ruled are equal 
before God. 

The Holy Prophet's Dialogue with a Woman 
Of all the prophets, the Holy Prophet Muham

mad was the most beloved of God. There is an incid
ent of an exchange of arguments between the Holy 
Prophet (peace and blessings of God be upon him) 
and a woman, named Khaulah. It was the woman's 
stand that was upheld by God. Khaulah was the 
wife of Aus bin Sabit. In the course of their domes
tic life, it so happened that Aus called his wife as 
his mother. It signified his will to divorce. Khaulah 
brought a plaint before the Holy Prophet saying that 
she had been victimized by her husband who has 
called her as his mother. She enquired of the Holy 
Prophet if it really amounted to divorce. In reply 
the Holy Prophet said that in accordance with the 
custom that obtained at that time, it did mean di
vorce. She told him that she could not accept it as 
it was a case of victimization, pure and simple. It 
was not only cruelty to her, but it signified greater 
cruelty to the children. She said: 

1-""t,.; .yl ~ 01-' IY'½- j1 ~ 01 
"If she retained the children, they would die 
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from hunger. If she made them over to him 
(husband) they would go to ruin." 

Hearing this, the Holy Prophet (peace and blessings 
of God be upon him) again said that it was a case of 
divorce according to the prevalent custom. God 
however gave His verdict on the controversy between 
Khaulah and the Holy Prophet and upheld the stand
point of the woman that a mere verbal utterance of a 
husband does not subvert their marital relationship 
nor does it convert a wife into a mother. In this 
connection the revelation runs as follows: 

r"~4,..r er- t.. ~w er ~ 0.,~~ er-ll1 
"Those among you who put away their wives 
by calling them mothers-they do not become 
their mothers." (58 : 3) 

God further added that those who are guilty of this 
verbal violence are liable to punishment. They must 
liberate one slave or fast for sixty days or feed sixty 
hungry people. These are the limits prescribed by 
God (.uil ~_,.J.:.. &i). (2: 231) 
Those who defy these limits shall be met with severe 
divine punishment. 

This incident shows that by that time the Holy 
Prophet's knowledge about 1Ly.J; was just in accordance 
with the prevailing custom. True knowledge was vouch
safed to him through a revelation which abolished the 
usage. The Holy Prophet's mind was illumined by 
new knowledge. God said: r"w· ,:,,0 ~ L. ~~ _, 

"And (God) has taught thee what thou knowest 
not." (4 : 114) 

God further says: ~_,j J -..(J~lf ~I J_,; .uil C"";,; 
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"God has indeed heard the speech of her who 
pleads with thee concerning her husband." 

(58 : 2) 

This verse records acceptance by God of the woman's 
plea vis-a-vis that of the Holy Prophet (peace and 
blessings of God be upon him). 

This revelation throws into sharp relief the fact 
that God's beloved Prophet and an ordinary woman 
are equal before Divine Justice. A woman's view was 
accepted in the face of the Holy Prophet's disagree
ment. It also highlights the truth£ ulness of the 
Holy Prophet who recited this revelation to the people 
although it went against the view maintained by him. 
The Chapter (58) of the Holy Quran referring to this 
incident is named .0~~ (The Pleading Woman) after 
that woman. The Holy Prophet (peace and blessings 
of God be upon him) narrated this to his people, and, 
they recorded it on the tablets -0£ their hearts. 

This incident presents a mine of valuable facts 
before the psychologists and philosophers. It is 
humanly impossible that the theme of this Chapter 
(58) ..i.J~~ (The Pleading Woman) and the manner of 
its presentation could be conditioned by the feelings 
and sentiments of the Holy Prophet. 

Change in Hajj Ceremonies 

The Holy Prophet (peace and blessings of God be 
upon him) received the knowledge of Shariat through 
revelation. He had no knowledge whether or not any 
prevailing custom or usage was right or wrong. Like
wise he had no knowledge of the accuracy of every 
historical event before he was blessed with divine 
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revelation. For instance, Quraeish regarded it as an 
insult to go to Arafat and stay on that plain along 
with others on the occasion of Hajj. 

They used such expressions as '-""~I and .uil 01~ 
for themselves in sheer tribal arrogance. They stayed 
behind at Muzdalfa and deliberately refrained from 
going to Arafat as a token of their supremacy. With a 
view to wiping out this tribal distinction and enforcing 
human equality, there came a divine command that 
all pilgrims, poor or rich, should wrap themselves in 
two sheets and should go in concourse to Arafat. 
Obviously this divine directive was new even to the 
Holy Prophet (peace and blessings of God be upon him) 
and it was revealed to him by God to abolish the 
immemorial distinction of his own tribe of Quraeish 
because the tribal distinctions were detrimental to the 
principle of human equality which the Prophet was out 
to establish. This revolutionary directive came to the 
Holy Prophet in these words: '-""l:JIJ,Lil ~,:;-,I~\~· 

"Then pour forth from where the people pour 
forth." (2 : 200) 

After their return from Arafat the pilgrims used 
to hold their last devotions at Mina. Thereafter the 
concourse used to convert itself into a fair where poets 
and litterateurs from different tribes narrated stories 
of the gallantry and generosity of their ancestors. 
Each tribe would assert its superiority over the other. 
Evidently this contest was repugnant to the spirit of 
Hajj which inculcated the spirit of equality and 
democracy. God abolished this customary fair and 
commanded that instead of indulging in tall talk 
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about their forefathers, the pilgrims should praise 
God during these days. The divine command reads 
as follows: 

,;~ ...1..:;t .JI ~ .. ~I r'"Sf~.J.il I.J.,S-~u ~\; .. ~ l~u 

"And when you have performed the acts of 
worship prescribed for you, celebrate the praises 
of God as you celebrate the praises of your 
fathers or even more than that." (2 : 200) 

Here again an important revolution is wrought through 
revelation, and that in the face of an established custom 
which concerned the pride of the Prophet's own tribe. 

Knowledge of Unseen Through Revelation 

There are many instances of the Holy Prophet 
having no knowledge of the injurious and prejudicial 
aspects of some affairs. In those matters he by him
self could not take any precautionary measure. On 
this point, God says: 

yl;:.<JI L. '->).)J ..:;..;..)l .. u.,,..1 er t~.J) ~\ ~.JI '-5Jllf .J 

-SJI-' u.)~ u"' .. ~ 0 .. ~ '5J.&i G.,j ~ ,§J.J .:iu .. ~1 ~-' 
L. .J ~\.,._JI J L. .iJ '5lll .J.il 11.fr' ~ 11.fr' JI '5~ 

JY ~ I .J';,,.:J ~ I JI ~ I J, J ~ I J 
"And thus We have revealed to thee the word 
by Our command. Thou didst not know what 
the Book was, nor what the faith. But We have 
made it (the revelation) a light whereby \Ve 
guide such of Our servants as We please. And 
truly, thou guidest mankind to the right path. 
The path of God to Whom belongs whatsoever 
is in the heavens and whatsoever is in the 
earth. Behold ! to God do all things return. 
(42 : 52-53) 
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This Quranic verse provides food for thought for the 
psychologists. It is also a pillar of light which 
can illumine many obscure points. 

The Holy Prophet's Decision 

Once the Holy Prophet (peace and blessings of 
God be upon him) had to adjudicate in a suit between 
an Ansari Mussalman and a Jew. There was an 
allegation against the Jew that a stolen armour had 
been recovered from his house. As such he was liable 
to punishment. The Jew pleaded innocence of the 
charge. He said that the armour in question had 
really been stolen by Tomah (~); when Tomah 
feared that the fact would come to light, he quietly 
planted it in the house of the Jew. In the course of the 
trial the Ansars of Madinah waited upon the Holy 
Prophet and submitted that if Tomah (~) was 
declared culprit and punished, it would incur disgrace 
on the whole community of Ansars of Madinah. 
Obviously one party of Ansars to the suit, is held in high 
esteem as benefactors by the Holy Prophet himself 
and the Emigrants. The other party is a person who 
is one of the worst enemies. The trial is a highly 
delicate affair. Thus circumstanced, the Holy Prophet 
received a divine directive contained in the verse: 

..:ill SI) Le. '-"" l:J I ~ ~~..:J J>d 4 yl::.S(J I '--5y I L:J y I U I 
I......::,.;;_ • ·•~ .~ ':) '( .. , 0':fJ I.) .J 

"vVe have surely sent down to thee the Book 
comprising the truth, that thou mayest judge 
between men by the light that God has shown 
thee. And be not thou a disputer for the 
dishonest."(4 : 106) 
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The Holy Prophet had this divine command in 
view when he investigated the matter. It came to 
light that the Jew was not guilty. It was Tomah 
who was the culprit. The Holy Prophet acquitted the 
Jew and convicted the Ansari-Tomah. Evidently 
this verdict was against a section of his community 
which had rendered a great service to the Holy Prophet 
as well as to his Companions. Hence it came as a shock 
to the Ansars. The verdict is based on a revelation 
which is conditioned neither by the Holy Prophet's 
personal sentiments nor by the environments. The 
revelation is against the sentiments of the Holy 
Prophet and those of his Companions. 

Revelational Admonition 

Once a blind man named Abdullah bin-Ummi
Maktoom came to the Holy Prophet, who was indif
ferent to him and evinced a sign of irritation. At this, 
came a revelation which reads: ~':11 o"'½- 01 Jji.J ~ 

Engaged as he was in an important discussion with 
the tribal chiefs, the Holy Prophet quite naturally 
felt allergic to Ibni Maktoom's attempt to divert his 
attention. It was in this context that the admoni
tion : Jji.J r. 

"He i.e. the Prophet frowned and turned 
aside." (80 : 1) 

came and the Holy Prophet received it as such. 
This is borne out by the fact that whenever Ibni 
Maktoom came to the Holy Prophet he was always 
greeted thus: 0.::9 l->J ~~ ,Y. l;.:,-v--

"l welcome him concerning whom God rebuked 
me." 
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It stands to reason that this revelation did not 
spring from the Holy Prophet's mind. On the contrary, 
it ran counter to his own feelings. Nevertheless he 
regarded it as a reason for respecting Ibni Maktoom. 
There and then he recited it to his companions and is 
recited up to this day. It shows that the revelation 
had no relevancy to the working of the Holy Prophet's 
mind. The Holy Prophet is the greatest of all prophets 
and the best of human beings and ranked higher than 
angels by God Who said : ~ JI.;. JAJ .JOI 

"And thou dost surely possess high moral 
excellences." (68 : 5) 

But before the Seat of divine justice, the Holy Prophet 
ranks equal with a blind man. This verdict comes 
down to us through the corridors of history and 
heightens the glory of the Holy Prophet ( on whom be 
peace and blessings of God) as he was mercy for the 
people and the Great Exemplar to the world. 

Revelation Repudiates Supermanship 

The Holy Prophet (peace and blessings of God be 
upon him) was not superman. The erroneous concept 
of supermanship is repugnant to the letter and the 
spirit of the Holy Quran which says: 

J_,.;1 ":JJ ~I ~I ":JJ .uil &JI_;:;. cS~ ~ J_;! ":l J.i 
JI &'" .J:!l.. 'JI ~-1 01 &.. JI ~ 

"Say: I do not say to you : 'I possess the 
treasures of God' nor do I know the Unseen: 
nor do I say to you : 'l am an angel'. I follow 
only that which is revealed to me.'' (6 : 50) 

This verse repudiated the prevailing notions of a 
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human being becoming superhuman. People always 
indulge in apotheosis of the saintly people. Some 
deifiedJesus. Others ascribed godheJ.d to the Buddha 
and Krishna. On the contrary, the Holy Prophet 
has been presented as a human being shorn of all 
divinity. This astonished the people who said: 

'3\_J-w'j\ j ~MJ iWJ\ I.It;'~ J.J-W)I ,~t.: 
"What is the matter with this Messenger that 
he eats food, and walks in the streets." (25 : 8) 

The Holy Prophet true to his prophetic status 
denied the attributes of God and angels and also 
plainly confessed lack of the knowledge of the unseen. 
He told the people that as he possessed no treasure he 
could not add to their riches or cattle. He denounced 
being an impostor who parades unnatural claims to 
impose upon the unwary people. He told them : 

JI ~>.J:! ~~ .r-0 lll l.c°I 
"l am only a man like yourselves; but I have 
received the revelation." (18: 111) 

This revelation emphasises his real function as the 
Divine Reformer sent to elevate the moral level of 
the people. 

All Prophets were Human Beings 

The Holy Prophet (peace and blessings of God be 
upon him) emphatically impressed upon his followers 
that all spiritual leaders who received revelations 
before him, were human beings. The Holy Quran 
confirms this idea thus : 

.,S-ll \ JJ> \ 1__,J.~ ... l; rt'-6-J I u> ..JJ '1 L;,-J 'JI ._(l~ L;L,) L. -' 

.:.,~-'j ~.)I 
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-.:..,.;...uL;. 1_,jt"L.-' 1\,.k,JI 0~\.,! ':l I½~ L.-' 

" And We sent none as Messengers before thee 
but men to whom We sent down revelations. 
So ask the people of the Reminder, if you know 
not." 

"And We did not give them bodies that ate no 
food, nor were they to live for ever." (21: 7-8) 

This Quranic verse force£ ull y repudiates the mislead
ing notion of godhead residing in any prophet. It 
stresses the fact of their human personalities. It 
says that as such they were just like all other human 
beings. Their one distinction was that they received 
revelations from God to guide mankind along the 
path of piety and righteousness. They \\ere venerable 
but not worthy of worship. This verse also highlights 
the fact that revelation is completely immune from 
any insidious human influence. It shows that the 
Holy Prophet's revelations were not conditioned by 
his sentiments and emotions. In the light of this 
fact, it would be glaringly wrong to say that the 
Holy Prophet's revelations were inseparable from his 
person. 

The Holy Prophet's Revelations 

The Holy Prophet's revelations were like the re
velations sent down to other prophets. In this res
pect the Holy Quran says: 

~-'\-' o.!-A! ~r• u:::r.-.:JI-' C.-'J JI ~-'l l~- ...s::J! ~-'I VI 

J ~ .J 1~ ':11 .J Y.J~ .J J""--1-' ~~\-' ~l_;.I JI 
..u 9--J _, IJJ~ j .}jl.} ~-T _, .)~J...,-' .:,_,J~ _, ~J-:! _, yJ-:!I 
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.uil ~ .J ~rt'~,.., ,0°i ~ ~J .J ~ ~ ~ ,*· ,..,,,.,; 
IV·: I 
~~ i:.s-Y 

"Surely, We have sent revelation to thee as We 
sent revelation to Noah and the prophets after 
him; and We sent revelation to Abraham and 
Ishmael and Isaac and Jacob and his children 
and to Jesus and Job and Jonah and Aaron and 
Solomon, and We gave David a Book." 

(4: 164) 

"And We sent some Messengers whom We have 
already mentioned to thee and some Messengers 
whom We have not mentioned to thee-and 
God spoke to Moses particularly." (4 : 165) 

But what was revealed to the Holy Prophet was com
mensurate with his status. The Holy Quran says: 

~ .i.Jy\ SJI Jyl le.~ .uil ~ 

"But God bears witness by means of the reve
lation which He has sent down to thee that 
He has revealed it with His Knowledge." 
(4 : 166) 

This point is emphasised in another verse : 

<l.::.l l.. J J-f.; ..:::..::=-, ~ \ .ui I 

"God knows best where to place His Message." 
(6 : 125) 

This verse says that before assigning a prophetic 
mission, God has full knowledge of the mental and 
spiritual calibre of the recipient. He also has all 
the knowledge of the sphere where the recipient is to 
work. The Holy Quran says : 

JJlrl ~ :S.>J ~ .J y~ \ &" ..,_. L:.;il .J 
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"And We gave Moses the Book, and We made 
it a guidance for the Children of Israel." 

(17 : 2). 

In the case of Prophet Moses, God defined the sphere 
of his mission and also designated Israel as the bene
ficiaries of his prophetic mission. Likewise the sphere 
of Jesus was also defined. 

J.Jlrl LS-I JI ':1.r-J .J 

"And We will make him a Messenger to the 
Children of Israel." (3 : 50) 

The Holy Prophet's Sphere of Work 

The Holy Prophet's sphere of work was incom
parably vaster than that of any of the preceding 
prophets. In this connexion, the Holy Quran says: 

&. .u <.S.Lll _ ~~ ~I .i!il J_,...,J JI v-Lll ~I I:? J-.i 
J, J ':11 .J uly--l I 

"Say, '0 mankind truly I am a Messenger to 
you from God to Whom belongs the kingdom 
of the heavens and the earth." (7 : 159) 

The verse also gives insight into the qualities of the 
head and heart which God conferred upon him before 
assigning him a mission for the whole universe and 
for all times. The status of each prophet is consistent 
with the nature of his assignment. This is why the 
Holy Quran says: 

~~~~~)!~· 
"These Messengers We have exalted, some of 
them above others." (2 : 253) 

The Holy Quran also cites a formula : 
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I~~ .::..t.:-J~ ~J .J 

"And for all are degrees of rank according to 
what they did." (46 : 20) 

Restricted Sphere of Work for Moses and Jesus 

Just as Prophet Moses came with a message for 
the Children of Israel and his Book contained light 
and guidance for them only, Jesus also was sent to 
work in the same sphere. They both were for Bani 
Israel"' and had no concern with any other nation. 

*The Holy Quran points to the sphere of work assigned to each prophet. 
The sphere of work for the Holy Prophet encompasses the entire humanity. 
This is why God says : "Say, '0 mankind truly I am a Messenger to yon 
from God to Whom belongs the kingdom of the heavens and the earth."' 
(7 : 159). Likewise God defined the sphere of work for Moses and it was 
restricted to the Children of Israel as the Holy Quran says : "And We gave 
Moses the Book and We made it a guidance for the Children of Israel." 
(17 : 3) 

In regard to Jesus, the Holy Quran syas: "And We appointed him as 
a Messenger to the Children of Israel." (3 : 50) 

The same words came from the mouth of Jesus who said : 

f"QI ..iii J__, .. J JI J;lrl ~ l~ f..v- 011 &-~ Jli ~I_, 
"And remember when Jesus, son of Mary, said, •O Children of Israel surely 
I am God's Messenger unto you."' (60: 7) 

In view of the clearly-defined spheres of work, no prophet's work 
impinges on that of another. When the sphere of a prophet's mission has 
been laid down in the Holy Quran, Jesus cannot be sent as prophet for the 
Holy Prophet's Ummat, as it will involve infringement of the Quranic ruk 
referred to above. In addition to this, there is another impassable bar to 
the advent of any prophet, old or new, after the Holy Prophet. This is the 
verse relating to ~I f\;. (The Last of Prophets). The Holy Prophet 
himself gave a convincing commentary on thi5 verse by saying i..S..AA/ ~ ;/ 
The word ':;J is an emphatic negation. It means that there shall appear no 
prophet of any category after him. The Quranic words : ,;; •• L .. S--1 r _JQJ I 
("~.) ~ (To-day We have perfected your religion) also points to the 
fact that the perfection of religion leaves no room for the advent of any 

prophet. 
In this connexion it must be borne in mind that the religion of Islam 

is based on the Holy Quran and the Holy Prophet's Sunnah. It is to this 

(Contd.) 
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Code of Conduct 

The Holy Book revealed to the Holy Prophet is 
a complete code of conduct for the whole humanity 
for all times. God says: 

~WI y J 0,4 J,!yJ 
"It is a revelation from the Lord of all the 
nations." (56 : 80) 

The idea of its being the universal and eternal code 

is confirmed in another verse: ~~WJI <ls..,S-~11_,,,,.:.,1 
"This is naught but an admonition for man
kind." (6 : 91) 

About the Holy Prophet himself the Holy Quran 
says: ':1..,...,1 (.)"'l;JJ SLi..,JI .J 

"And we have sent thee (0 Prophet) to man
kind as a Messenger.'' ( 4 : 79) 

Thus the Holy Prophet is Mercy for the peoples 
as is mentioned in the following verse : 

~ WJ w,.:,,. J 'JI ,S::.L.., JI L. .J 

Just as in a vast domain there are governors for 
various provinces, prophets were sent to various na
tions. Just as above all the governors, there is a 
king of the country, the Holy Prophet was sent for 
all nations of the world. This is why the Holy Book 
given to him contains rules of conduct for all the 
nations. The vast and multifarious aspects of the 

(Continued from p. 34) 

fact that the Holy Prophet referred, when he said : 

<.r" _, .ull yl::.) 1-½I !_,W,J 0J -½ r-5:....c" 01 L. r-q .::.S" ~.s_, 
"I leave for you (guidance) if you hold fast to it, you shall never go 

astray. This guidance means the Holy Book of God and my Sunnah" 
Thus the Holy Quran and the Holy Prophet suffice for us till the Day of 
Resurrection. 
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prophetic assignment required a personality capable 
of shouldering this tremendous responsibility. It is 
this fact which is referred to in the Quranic verse : 

.i.::JL.J ~ ~ ~I .uil 

"God knows best where to place His message." 
(6 : 125) 

There is another verse which points to the 
spiritual sublimity of the Holy Prophet. It says: 

f-~ ~ JsW 011_., 
"And thou dost surely possess high moral ex
cellences." (68 : 5) 

Revelation Literally Word of God 
It must never be forgotten that every word of 

revelation C..?•.J) is the Word of God. There is no 
trace in it of the Holy Prophet's sentiment or his 
style of expression. It is to emphasise this unique 
aspect that God says: 

~ .0 _:,.ii ~I J_:,.il Le. ~ .uil c}J.J 
"But God bears witness by means of the reve
lation which He has sent down to thee that 
He has revealed it with His knowledge." 

Had it been even remotely otherwise, the Holy 
Prophet would never have claimed that the Holy 
Quran has no parallel nor would he have advanced it 
as an argument in support of his own claim. He 
would never have said: .u..;;,.. 0-4 ;;J~ l_,-rn 

("Then bring a chapter like this.") He chal
lenged the disbelievers that if they persisted in their 
view that the Holy Quran is the word of man like him, 
then it was open to them to substantiate their charge 
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by gathering together their scholars and litterateurs 
to produce a word like it. At the same time he told 
them that in case they failed (I~ r-1 01..,) to do so it 
would be an irrefutable proof that the Holy Quran 
is not the work of man. It was this ringing challenge 
which evoked the following expression from the 
opponents: ~I J__,i ll,i, L. 

Failure to Face Challenge 

The idol-worshippers of Arabia were boiling with 
anger against the Holy Prophet, who had launched 
his holy war against their idols. They were bent upon 
destroying him and his followers. Though they were 
well-versed in the art of eloquence still they ate a 
humble pie before the Holy Prophet's challenge to 
bring one chapter like the Holy Quran. Their com
plete discomfiture is a proof positive of the fact that 
every word of the Holy Quran was verbally revealed 
by God. 

Orientalists' Open Confession 

Enmity of Islam and the Holy Prophet (peace 
and blessings of God be upon him) was a canker 
eating into the vitals of the Europeans who for cen
turies have been busy planning the destruction of 
Islam. The Christians of Beirut are as great scholars 
of Arabic as the Arabs themselves. Even in the 
Sudan and Syria the Christians speak Arabic as their 
mother-tongue. Even some professors in the English 
Universities have a command over Arabic and rank 
equal to the Arabic litterateurs. But they all have 
inglorious! y failed to meet the challenge to produce 
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any thing like the Holy Quran. If they could do 
this, they would never have tarried to vindicate their 
scholarship and ventilate their rancour. Not only 
have they signally failed to produce a verse like that 
of the Holy Quran, on the contrary, they have openly 
acknowledged the peerless elegance of the diction of 
the Holy Quran. 

A Christian Lexicographer's Testimony 

The author of the Arabic lexicon (..>.~:.~!) is a 
Christian missionary of Beirut. In explaining the 
meaning of the Arabic words, he quotes verses from 
the Holy Quran in support of his statements. When 
he deals with grammar, there also he quotes the 
Holy Quran as authority. \Vhat a confession! 

It is indubitably clear that the Holy Quran is 
absolutely unaffected by human ideas and feelings 
like those of the Holy Prophet. Thus the style of 
the Holy Quran is above and beyond human imagi
nation. In this connexion the Holy Prophet says : 

~I c:'I.J:-~I 

"God has vouchsafed to me such a book as is 
an ocean of meaning enshrined in a few words." 

The Holy Prophet proclaimed his faith that he 
had been ordained as the Prophet by God and that the 
Holy Quran is the revealed Word of God. He says: 

..::..Jyl s.:01 J::i~_., d...11 s.:01 ~ .:...:...T 

"I repose faith in thy Messenger whom thou 
Sint, and in thy book which thou revealed." 
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Democratic Discussion 

There are scores of the Quranic verses which 
convincingly prove that the revelation (l.S,.._,) is far 
above and beyond the influence of environment. The 
Holy Quran says: v ~I j ['"~J.Jl::;.J 

"And consult them in matters of administra
tion." (3 : 160) 

This directive for democratic consultation is out 
of tune with those times. On the contrary, it runs 
counter to the then-prevailing rulers of the States of 
the world. Those were the times when Chosroes were 
worshipped like deities. Their subjects used to go 
down in prostration before them. In Syria, the 
Christian despots and bishops were also adored. In 
Egypt, a next-door neighbour of Arabia, Pharaohs 
were venerated as such. In this context of king
worship the divine directive : v ~I j r'"~ J.JL..::;.J 

"And consult them in matters of administra
tion." (3 : 160) 

for democratic consultation looks very strange. 
Hence it could have no reference to the prevailing 
conditions. It is the glory of the Holy Prophet 
(peace and blessings of God be upon him) that he laid 
the foundations of the parliamentary system in com
plete negation of the contemporary despotism of the 
"deified" autocrats. He translated this injunction 
into practice by conducting the affairs of the growing 
Islamic State in consultation with his Companions. 
This Islamic Democratic State did not come into being 
in response to any public demand. It was inaugurated 
by the Holy Prophet himself. In England which is 
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known as the birth-place of democracy, the English 
monarchs did not take any initiative in founding it. 
They, on the other hand, opposed democracy and 
there arose a conflict between the rulers and the sub
jects. The people had to wage war against their 
monarchs to replace monarchy with democracy. In 
Islam, initiative came from the Holy Prophet himself 
who directed the Muslims to run the affairs of the State 
democratically. The command is: ~ Js1_,..:z f"it.V""I 

"Their administrative matters are discussed 
among them.'' 

Quranic Concept of Sustenance 

The first verse in the Holy Quran is~ W k-;-11 ~ ..1.~ I 

"Praise be to God Who is the Sustainer of the worlds." 
This revealed announcement has no relevancy to the 
environments. It enshrines their denunciation. This 
verse proclaims that God is the Creator of the whole 
universe. He is also the Creator of all nations. In 
the Holy Quran the word ~u:. is used for the Universe 
as well as for the nations. For instance the Holy 
Quran says: ~WI YJ ~I S1 L:,:i "that God Who is the 
Sustainer of the Universe is the fountainhead of all 
blessings." At another place, the Holy Quran says: 

~L,JI ,y-~ ~I 0ts 
"God is surely independent of all creatures" 

(3 : 98) 
It means that God is above and beyond the Universe 
whose every portion is beholden to Him for its Susten
ance. In another verse : -.:..r.:~ WJ _;-~ ~I ~ 01 

"This is naught but an admonition for all 
mankind." (6: 91) 
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Here the word~~ stands for humanity only. This 
sense is repeated in another verse : 

~ L..U WJ; --Y..r- .ui I L. .J 
"And God desires no wrong to the nations." 

(3 : 107) 
Prophet to Every Nation 

According to the Quranic concept God is not only 
the Creator, He is the Sustainer of body and soul. He 
has created the sun and the moon and other planets 
and has harnessed them equally into the service of all 
mankind. Even the earth is providing all means of 
sustenance and maintenance required by the whole 
humanity. For the spiritual well-being, God sent 
prophets to each nation. The Holy Quran says: 

~Lb i _,s ~J.J 
"And there is a guide for every people." 

And again says : .;.li ~)';:. 'di :.C.f er 01.J 
(13 : 8) 

"And there is no people to whom a warner has 
not been sent." (35 : 25) 

This concept is absolutely antagonistic to the environ
ments, because each nation then dogmatically believed 
that it alone was the chosen nation and prophets 
would appear in it and nowhere else. This erroneous 
notion is referred to in the Holy Quran thus: 

oJL:,,..I .J .uil .,.~! ~ 

"We are sons of God and His loved ones." 
(5 : 19) 

Each nation regarded itself as the blessed one of God 
and that they alone were destined to get salvation. 
The Christian Gospel says: salvation is for Bani Israel. 
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(John 4 : 22) This view of life made the nations 
narrow-minded and fanned the flames of mutual 
hatred and hostility. Our neighbours-Hindus regard 
Muslims as profane and believe that it is forbidden to 
dine with the Muslims. Likewise the Jews look upon 
the non-Jews as dogs and swine. There is a term 
'gentile' which a Jew uses for a non-Jew who is rated 
equal to a pig and a dog. Prophet Jesus was the last 
prophet of Bani Israel. Even he exhorted his follow
ers not to cast their pearls before the swine. In such 
a religious atmosphere as this, God reveals to the 
Holy Prophet that God is the Creator and Sustainer 
of all the nations. In the eyes of God, the entire 
mankind is one class as the Holy Quran says: 

0 .. 1=..1_, ;c.f .rl:JI 0t' 
"Mankind were one community." (2 : 214) 

God sustains all and loves all. This view of life 1s 

reasonable and extremely conducive to universal 
welfare. It eradicates hatred from the human heart, 
and binds human hearts with the ties of fraternity and 
sympathy. The Holy Prophet (peace and blessings 
of God be upon him) said : 

;;_,;.I r'"~l5' J.Jk~I c.)I~ ul (.;;:,::.::, J' YJ l.:./1 ~I 
"0 my Sustainer Who is the Sustainer of all, I bear 
witness that the whole humanity is one fraternity." 
This humanitarian concept is enshrined in the verse : 

~WI YJ ~..1.-JI 

"Praised be God Who is the Sustainer of all 
the nations." 

This is a lesson in the Unity of God and the universality 
of divine sustenance. To all intents and purposes, this 
teaching is contrary to the prevailing notions. 
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Revelation about Astronomy 

God revealed to the Holy Prophet that the heavens 
and the earth lay originally as a closed-up mass. 
This indeterminate state is termed 0L,:.~ (smoke). The 
Holy Quran says: 0l~~ , ... /'.J .,_µ1 JI <ls-.,::....1 ~-

"Then He turned to the heaven while it was 
something like smoke." (41 : 12) 

This intermingled state of matter was set right by God 
\Vho separated the elements. As a result of this, the 
planetary system came into being. This system 
included the sun which gave birth to other planets. 
The whole system has, therefore, came to be termed 
Solar System. The sun is the originating centre and 
other planets are its satellites. This emergence of 
divine power is described in the Holy Quran thus: 

,._r ~ J' .,.WI L'.r l~.J ~ l~J l;:j~ J'1":)il 3 d_,_JI 01 

"That the heavens and the earth were a closed
up mass, then \Ve opened them out ? And We 
made from water everything living." (21 : 31) 

\Vhen the earth came into being, it was a ball of fire. 
Since then the earth has been belching out fire. This 
is an indication that it once was a part of the sun. 
The Holy Quran refers to this: 4>-~ ~J\.) ~ J,1-:}\ 3 

"And the earth, along with it, He threw forth." 
(79 : 31) 

The Arabic words .Y'"--\l r..s"'"~ mean an act of throwing 
or hurling. As the phrase goes : 

J'1':}\ ~_;,:;;;. ~\ )w\ if'~ J~ 
"Rain hurled pebbles away from the surface of 
the earth." 
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\1/hen the earth was taken out of the sun and hurled, 
it was fire all over. Where there was a mass there 
lay gases which contained oxygen and hydrogen. 
The intense heat turned them into water. To this 
effect the Holy Quran says: l,>l) l..:.V"" .J lit:. .. L. ~ ~I .J 

"He produced therefrom its water and its 
pasture." (79 : 32) 

At another place the Holy Quran pin-points this fact: 

lS"°"' ~ i§ .. WI 0-4 ~ .J 

"And We made from water every living thing." 
(21 : 31) 

It is repeated in another verse: ~I~ i§ 0 .. ~::i c.!..!.J 

"And (God) scatters therein all kinds of beasts." 
(2 : 165) 

What is emphatically brought out in these verses is 
that water is the original cause of all kinds of life. 
Water brought forth verdure and vegetation. Thus 
water sustained animals and insects and human beings. 
Not only does life originate from water, it is being 
sustained by water. 

Point for Consideration 

The foregoing verses contain a reference to differ
ent branches of knowledge. These branches of know
ledge wer3 highlighted by revelation (I..S=--.J) fourteen 
hundred years ago. At that time there were no 
scientists and consequently no books on science. 
Obviously the Holy Prophet by himself did not 
discover them. They were revealed by God Who is the 
fountain-head of all knowledge. It was God Who 
proclaimed this truth by saying : ~ ~- ~ L. ~ .J 
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"And (God) has taught thee what thou couldst 
not know." (4 : 114) 

For instance God endowed the Holy Prophet 
with knowledge relating to the functions of the 
planets. Ethical knowledge of some sort may not 
come through revelation. It sometime springs in the 
heart and mind of man. But this does not happen 
in the case of astronomical knowledge. As this 
knowledge was non-existent in the time of the Holy 
Prophet (peace and blessings of God be upon him) 
it came to him from God. This could never be 
expressed in the Holy Prophet's own language. The 
revelation comprehended the needs of the time and 
the needs of mankind for all times. Thus the supreme 
purpose of the revelation was to cleanse the political 
and economic institutions of the dross of corrosive 
worldliness. The Holy Quran says: 

0.J~ ~ ~JI J~I L ..r-l:JJ ~ .;S'"lll ~I W~I .J 

"And We have sent down to thee the Reminder 
that thou mayest explain to mankind that 
which has been revealed to them, and that they 
may reflect." (16: 45) 

It is also worth remembering that the revelation 
sent down to each prophet is in the language of the 
nation to which he belongs. In this connexion the 
Holy Quran says: .i__._,i 0~ ~I J...,....,J er l;L,JI L,_, 

"And We have not sent any Messenger except 
with the language of his people." (14 : 5) 

In order that they may be able to understand the 
respective revelation. This statement does not imply 
that the word of God borrowed the language of the 
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people. Both the contents of the revelation and its 
wording were revealed by God, as has been proved in 
the foregoing lines. 

Divine Warning 

There is a warning attached to 
conferred upon the Holy Prophet. 
Holy Quran: 

1..:..,.11) ro5· - ~4 ~ U.'.I;. 'j ~Jl.9~1 

the prophethood 
It is stated in the 

wa~ l.;:l..:. J_,~:i _,J 

u:::i _,JI ~ 
"And if he had forged and attributed any 
sayings to Us, We would surely have seized 
him by the right hand, And then surely We 
would have severed his life-artery." (69: 45-47) 

The verse is decisive on the crucial point that the 
Holy Prophet could have no hand in the revelations. 
An impostor is threatened with a terrible punishment, 
because imposture is bound to ruin all belief and 
jeopardise faith in prophethood. The fact that the 
Holy Prophet continued to receive revelation for 
twenty-three years is a divine testimony of his 
truthfulness; for God does not let an impostor carry 
on his nefarious activity for such a long time. An 
impostor is visited with an extremely disgraceful 
death which is a lesson to others of his ilk. Had this 
not been the rule with God, anarchy and mischief 
would have engulfed the whole world. In this con
nexion there is another admonition : 

0"}... .rJ I 0l!....:J _., ~ I J...,JI wdjJ I ~ 
"And We will certainly question those to whom 
the Messengers were sent, and We will certainly 
question the Messengers themselves." (7 : 7) 
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God's Exhortation to the Holy Prophet 

The Holy Prophet (peace and blessings of God 
be upon him) was exhorted by God to be God-fearing 
in all his dealings. The Holy Quran says: 

.uil J'.il ~l~I \.,! 

"0 thou Prophet you should fear God." (33: 2) 

This divine exhortation is repeated in another 
verse : ~~ ~~ ~ ':l.J 

"And be not thou a supporter of the dis
honest." (4 : 106) 

Again God says: ~ 01 ~ 0!S"L.J 

"And it is not possible for a prophet to act 
dishonestly." (3 : 162) 

It is clear that a prophet cannot and does not tamper 
with the revelation sent down to him. In reference 
to this important Holy Prophet's trait of character 
God conferred upon him the title of a.:,. ':11 (The 
Trustworthy). The Holy Quran refers to this: 

~I r"J tlk... ~S::... J, ~l<.S~ J.;$. ;;_,i' <S~ -(":!_;J..,...J J_,~ .i..il.J 
"That this is surely the revealed word of a 
noble Messenger, Possessor of power, well 
established in the presence of the Lord and 
commissioned to be obeyed, and faithful to the 
trust." (81 : 20-22) 

This is God's testimony to the moral excellence 
of the Holy Prophet, who was sent to cenvey God's 
message to the world. He is venerable in the eyes of 
God. The Holy Prophet himself confirmed this by 
saying: ,_},':}JI J a,: ... I .J c.l-JI J ~I UI 

"l am a faithful trustee in the heavens and a 
faithful trustee on the earth." 
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God's Admonition against Malediction 
When seventy Qaris were killed in the campaign of 

Beir Maunah (.v_,.- .fi.), the Holy Prophet was deeply 
shocked and he prayed to God against the perpetra
tors of this atrocity. At this time he received the 
following revelation : 

0y,J\t ~u ~l...,,.,I ~ Y~JI ·~ v-'j\ er ..s::J ~ 
., Ll✓, er yl...,, J Ll✓, 0~ .,~ v" J ':)I I J L_, d..,........J I J L ~ _, 

~) I J# .ui \_, 

"Thou hast no concern in the matter: He may 
turn to them in mercy or punish them, for 
they are wrong-doers. And to God belongs 
whatever is in the heavens and whatever is in 
the earth. He forgives whomsoever He pleases 
and punishes whomsoever He pleases and God 
is Most Forgiving, Merciful." (3 : 127-128) 

Obviously the exhortation cannot be in the inner 
voice of the Holy Prophet. This verse like other so 
many verses, is decisive on the theme that the Holy 
Prophet had no say in the revelations which came 
from On High. The Holy Prophet was debarred by 
God from praying against the people guilty of shock
ing inhumanity and who were wrong-doers in the eyes 
of God. 

Attributes of God 

The following verse is worthy of close observation 
as it highlights a great spiritual reality. 

~ )I 0l=-, .,JI~ o.)~1_, ~I~~~)'\ .\JI)' s.>JI .uil~ 

~I er.Y>JI i)WI v"J..WI ..sJ.~I -~ :11 .01:1 s.>JI .uil~ 

JJl,;JI .uil~ _ 0..,S-~ ~ .uil 0~ -~I J~I j;lj,,JI 
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v"'J~l_,c.l_,_JI J L. .u ~ ~I .. ~~I .u J~l s1½JI 

~ I j,!~ I _,.t. .J 

"He is God and there is no god beside Him, 
the Knower of the seen and the unseen. He is 
the Gracious, the Merciful. He is God and 
there is no god beside Him, Sovereign, the Holy 
One, the Source of Peace, the Bestower of 
Security, the Protector, the Mighty, the Sub
duer, the Exalted. Holy is God far above that 
which they associate with Him." He is God, 
the Creator, the Maker, the Fashioner: His are 
the most beautiful names. Whatever is in the 
heavens and the earth declares His glory; and 
He is the Mighty, the Wise. (59 : 23-24). 

This verse is a clear proof that even the names 
and attributes are far beyond and above the reach of 
the Holy Prophet's mind. 

Similar is an injunction about his worship which 
cannot be devised or even thought of by the Holy 
Prophet himself. The injunction is : 

UC ~. l - ... l 1= .i.;.. ' "'I I ' . . -~ ~I I II .. .J .. '.).J .J~ ~ .J ~ .. <...H:' ~ 

-::}..;/J' ~ "~ ·:1~ UI - -j_;j.. . T ~11 l'i .. -'9 .. if .. .r .._;_) .r u-J 

"Stand up in Prayer at night except a small 
portion thereof. Half of it, or make it less than 
that or make it little more than that-and 
recite the Quran slowly and thoughtfully verily 
We are charging thee with a weighty word." 
(73 : 2-5) 

The Holy Prophet sincerely obeyed this divine 
command in the letter and the spirit throughout his 
life. He prayed in the prescribed manner even as a 
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ruler. He observed this strenuous prayer zestfully. 
He would stand so long that his feet would get 
swollen. It is to this state that Hazrat Aeyshah (God 
be pleased with her) referred when she said: 

oL ..\s ,.;;.....1_,r 
"His feet would get swollen" 

The Holy Prophet's sincere and devoted obser
vance of the divine command about such a difficult 
worship at night is a food for thought for psycholo
gists and philosophers as it throws light on several 
aspects of revelation. 

Astronomy and Revelation 

Apparently there is no connexion between pro
phethood and astronomy as the chief purpose of re
velation is to promote faith in the existence of God. 
Revelation refers to the manifestations of nature, 
because their study inculcates faith in God and illu
mines an observer's mind. Mental illumination has a 
wholesome effect on one's whole body. This ulti
mately leads to healthy social relations because a 
healthy mind in a healthy body is not only a spiritual 
blessing, but it is a social blessing also. 

It must be borne in mind that during the Holy 
Prophet's life the means of communication were non
existent. There was no press, no books, and the Arabs 
were isolated from the world. Even the Holy Prophet 
himself was illiterate. In this connexion the Holy 
Quran says: 
~ w '>). 1...1l:S" . .i,_Ll • \.I.,•:~~. 

•• ••• J • ,j-0 . ,j-0 ~ J 

"And thou didst not recite any Book before it, 
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nor didst thou write one with thy right hand." 
(29 : 49) 

It is therefore evident that the Holy Prophet 
could have no knowledge of astronomy. This con
dition is further emphasised in the verse : 

0Lc)11 :l.J yl.;:(JI L. ,SJJJ .,;;...:.S-L. 

"Thou didst not know what the Bo:::ik was, nor 
what the faith." (42 : 53) 

In regard to the divine act of vouchsafing know-
1edge, the Holy Quran says: 

~WI 1~·_,1 -:.,:!lll J.JJ,,p J ..::..~ ..::..~Ty, ~ 
"Nay, it is a collection of clear teachings, 
which will be endorsed by hearts of those who 
are provided with knowledge." (29 : 50) 

Glimpses of Astronomy 

The Holy Quran says : 

~I .J .;:JI ..::..liliJl J ~ I.J.A::~ i*I ~s:::J J---'!"-' 
" And He it is \Vho has made the stars for you 
that you may follow the right direction with 
their help amid the deep darkness of the land 
and the sea." ( 6 : 98) 

It is an open secret that in the modern age, the 
stars are a great help in taking right direction on the 
sea as well as in the space above. 

In regard to the astronomical structure the Holy 
Quran says: ~_,_;,·.MS-~ d__,_.JI J1;. 

"He has created the heavens without any 
pillar you could see." (31 : 11) 

There is a reference to this in another verse : 

01_.r.:JI c3'.J .J l-8-"-9J ;:.l-)I _, 
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"And the heavens He has raised high and set 
up balance among them." (54 : 8) 

The whole universe is so created that it balances 
itself in such a way as is beyond human compre
hension. The planets float in their respective orbits. 
This fact also points to the divine hand. This is 
stated in the verse : 

. ·- I ~ • K' -.:.)~ ~ '-"' .J 

"All of them float in an orbit." (36: 41) 

The relevancy of these planets to human life on 
earth is stated in the verse : 

Ul:-,,- ~I .J _,..~I .J 8::.., J::JI ~ _, 

"And He made the night for rest and the sun 
and the moon for reckoning time." (6 : 98) 

The sun and the moon were created that they 
should enable us to make correct calculation in terms 
of months and years. The planets float without any 
will or volition. Hence they do so constantly. The 
sun causes different seasons. About the moon the 
Holy Quran says: Jj~ oU1.>.i _r,R-)1 _, 

"And for the moon We have appointed stages." 
(36 : 40) 

It rises in the West. It gradually increases in 
size and a part of it gets brighter until half of it be
comes very bright. People count the weeks by its 
movement. In four weeks, its movement is complete. 
The earth moves round the sun in one year. Thus 
there are four seasons in one year. The moon gives 
knowledge about one month. Thus the sun and the 
moon are two great gongs hung in the sky. They are 
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visible to the whole world and all the nations benefit 
by their guidance and adjust their affairs. The bene
ficence of the solar and the lunar system is described 
in the Holy Quran thus: 

' "' ,..,~ Jj~ OJ.A9 .J IJ_,l _rl}IJ '-~ ~I J.-.'!" l$llly,:. 

y~I.J~I~~ 

"He it is Who made the sun radiate a brilliant 
light and the moon reflect lustre, and ordained 
for it stages, that you might know the number 
of years and the reckoning of time." ( to : 5) 

It is repeated in another verse : 

~ r ..,d .u:i1 yt::r"" J Tfi-! ?- L:.JI .u:i1 J,;s. J~, ;;~ 01 

d'J ':11.J d_,_JI 

"The reckoning of months with God, has been 
twelve months by God's ordinance since the 
day when He created the heavens and the 
earth." (9 : 36) 

Since the creation of the world, there have been 
twelve months according to the divine scheme of 
things. God has universalised His gifts and has 
allowed all nations and races to benefit by them. For 
the whole humanity the roof is the sky and the floor 
is the earth itself. This beneficence is not confined 
to the physical world. God has been showering His 
spiritual blessings like rains so that the whole man
kind should benefit. He has created man on the finest 
pattern. To this effect, the Holy Quran says: 

~ .rWI ;;_)z.i ~I .ii:11 ;;fa 

"The nature made by God the nature in which 
He has created mankind." (30 : 31) 
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Lesson in Unity of God and Oneness of Mankind 

By opening up the vast vista of the seen and 
the unseen, the prophetic revelation inculcates belief 
in the Unity of God and the oneness of mankind. It 
says that God is One. Humanity is also one. The 
Holy Quran says: o~IJ :C.I '-"'WI 015' 

"Mankind were one community." (2 : 214) 

This lesson in one-ness and unity is further 
repeated in the verse: 

0J¥ l9 U I 'i I <1.J I ':1 .\JI ..y I r.f" _J3 'ii J_,..., J ,j-4 ....S::½9 ,j-4 L:.l...,J I LJ 

"And We sent no Messenger before thee, but 
\Ve revealed to him saying, 'There is no God 
but I; so worship Me alone." (21 : 26) 

God provides physical sustenance for the body 
and spiritual sustenance for the soul. The divine 
revelation is one, as its beneficiary mankind is one. 
The divine revelation is a great unifying force. In 
this regard the Holy Quran says: 

l.J ~I ~JI ~l!IJ b_J] ~ ~J L. ~ill ,j-4 ~ ~ 
1_,.i.)~ ':JJ ~..\Jl_r,JI -:JI Js~ J Js .... _,.. ~l.xl ~ L;,,_, 

r"~.,.l~I c:f. ':1.J u~f ~ r";i;...IJ t.~u ....5:Jl.il.; - __ - __ ,y 

~ JJ.$.':J uv-l J yl:S" ,j-4 .J:il Jjl Le_ ..:..:...T Jj J 

~ J l~ ~"" ':) ~~I ~J J W~I L:.J ~/J J ~J .J:il 

~I ..yl J ~ c=f.: .J:il 

"He has prescribed for you the religion which 
He enjoined on Noah, and which We have 
revealed to thee, and which we enjoined on 
Abraham and Moses and Jesus, saying, 'Re
main steadfast in obedience and be not divided 
therein." ( 42 : 14) 
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"To this, then invite mankind. And be thou 
steadfast as thou art commanded, and follow 
not their evil inclination, but say, 'I believe in 
whatever Book God has sent down, and I am 
commanded to judge justly between you, God 
is our Lord and your Lord. For us is the 
reward of our works, and for you the reward 
of your works. There is no quarrel between 
us and you. God will gather us together and 
to Him is the return." (42 : 16) 

This revelation can come from God only. How 
blissful this is. It enjoins unity among mankind. 
Only God can send it down. God says : 

•• 1WI -..,j • i, .... , .i.JI 
I.J:;>-' • ) 0"' IJ...r-' 

"It is a revelation from the Lord of all the 
nations." (56 : 81) 

The Holy Quran repeats this in another verse: 

~WJ .,S-~ ':JI y- 01 
"This is not but an admonition for all the 
nations." (6: 91) 

About the Holy Prophet, God says what empha
sises the unity of mankind. He says: 

0;...J WJ ..:-,.,,. J 'j I ~ J I L. .J 

"And We have sent thee not but as a mercy 
for all peoples." (21 : 108) 
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