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Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad, our Founder, arose to remind the 
world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them. Truth and 
goodness can be found in all religions. God treats all human 

beings equally justly, irrespective of race, nationality or 
religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 

belief and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words La 
ilaha ill-Allah, Muhammad-ur rasul Allah (There is no god but 

Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 

About ourselves. 

The Ahmadiyya Anjuman Isha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 

Suriname. 

Canada. 
Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and supp
orters in many other countries as well. In 
Berlin, it has a large historical mosque 
constructed in the mid-1920s. 

Achievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hazrat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman Isha'at Islam 
founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 1981 Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, has 
led the Movement, at a time when it faces 
intense persecution and opposition. 
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Institution of annual Jalsa 

Islam allows use of modern means for 

its propagation and defence 

by Hazrat Mirza Ghulam Ahmad 

(Note: In 1892 Hazrat Mirza called on his followers to ho!d 
a gathering at the end of December every year, amo�g t�s 
stated objectives being that members would gam m 
spiritual knowledge and understanding, strengthen frater
nal bonds, plan ways and means of the propagation of 
Islam, and dedicate themselves afresh to the cause of the 
Movement. Some of the literalist Ulama, who had no eye 
for the great objects of the Movement, denounced the 
holding and organisation of such meetings as un-lslamic, 
and pronounced that, according to Islam, a journey was 
only allowed to one of the three sacred shrines of Islam, 
or one or two other places, all other travel being prohibi
ted. Today it is inconceivable how such absurd rulings 
could have been issued, especially in view of the fact that 
the same Ulama now travel to all parts of the world, 
attending conferences and meetings. Here we reproduce 
selected extracts from the reply given by Hazrat Mirza to 
these critics, published on December 17th 1892.) 

Last year it was decided, according to the opinion 
of the majority of friends, that members of our 
Jama'at should come to meet this humble servant at 

least once a year, in order to derive benefit as 
regards the essentials of the faith and to hold 

consultations regarding the propagation of Islam. At 
that time of discussion, it was also decided as being 
appropriate that the best date for coming to Qadian 
for this purpose would be December 27th because 
it is during the holidays, and people in employment 
are free at this time. Also, being in the winter, these 
days are suitable for travelling. As a result, our 
sincere members were pleased to agree to this view, 

considering it the best course of action. Therefore, 
on December 7th 1892, I sent a letter consisting of 
a printed announcement to all members, the sum
mary of its contents being that one of the main aims 

of this gathering (Jalsa) is that every sincere person 
should get the opportunity to benefit spiritually by 
a face-to-face meeting, to increase his religious 
knowledge, and to develop his understanding of 
matters spiritual. 

Now we have heard that some person, in order 
to prove that such work is tantamount to adding a 

novelty into Islam, in fact a sin, has requested a 
religious judgment from a Maulvi Rahim Bakhsh, 
imam of the Cheenia-wali mosque in Lahore. In 
reply to this request, Maulvi Rahim Bakhsh has 
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produced a lengthy writing, referring to a hadith 
which is not relevant to the subject, the synopsis of 
which is that it is an unlawful innovation, rather a 
sin, to go to attend such a gathering, and to propose 
the holding of such meetings is a later invention for 
which there is no basis in the Quran and Sunna. 
Moreover, the man who creates such an institution 

in Islam is a reprobate. 

Reply. 

Fair-minded people should now answer truthfully 
whether the existence in Islam of such maulvis and 
muftis is a sign of the tribulations of the last days 
or not. 0 good man, do you not know that 
travelling for the sake of religious knowledge is not 
only allowed, but is incumbent according to the 

Quran and the Holy Prophet, so much so that the 
one who intentionally neglects it is guilty of a 
serious sin, and to insist on refusal deliberately is 

an act of disbelief in some cases? Do you not know 
that it has been urged with great emphasis that "the 
seeking of knowledge is incumbent upon every 
Muslim male and female", and it has been said: 
"Seek knowledge, even though it may be in China". 
Now considering that I wrote in my announcement, 

in the clearest and plainest words possible, that this 
journey [to the Jalsa] shall be undertaken by every 
sincere one with the intention of seeking know

ledge, just think how far from honesty, integrity, 
justice, virtue and piety it is to pronounce the ruling 
that the man who does such a thing in Islam is a 
reprobate. 

Open and read the Sahth al-Bukhart, and see the 
glad tidings given for a journey undertaken to seek 
knowledge. These are as follows: "Whoever under
takes a journey to seek knowledge, Allah eases for 

him the way to paradise". 0 you unjust maulvi, 
show some fairness, and consider that you have 
called your brother a reprobate, who, like you, 
professes the Kalima, belongs to the people of the 
Qibla, and believes in Allah and the Messenger, and 
you have declared him as deprived of the mercy of 
God and the intercession of the Holy Prophet 
Muhammad, giving the reason that I had issued the 
announcement about the Jalsa, inviting people to it. 

Open your eyes and read what that announcement 
of December 7th 1892 says. It calls our community 

together for the purposes of acquiring knowledge, 

seeking solutions to the problems faced by the 
religion, helping the cause of Islam, and meeting 
one's brothers. Does it mention any festivity, enter-
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tainment, music or song? 

Fixing a date. 

If there is misgiving in someone's heart as to why 
a particular date has been fixed for this religious 
gathering, and whether such practice is traceable to 
the Holy Prophet or his Companions, the reply is 
that you should look in Bukhari and Muslim. There 
is a report in Bukhari that a delegation from the 
tribe of Abdul Qais came to the Holy Prophet and 
said that as they come from afar, they can only 
attend his company during a certain month. The 
Holy Prophet accepted what they said. This hadith 
shows that those who wish to meet their spiritual 
guide in order to seek knowledge or for religious 
purposes can appoint a certain date in accordance 
with their free time, when they can attend conveni
ently, without loss. This is just the case with Dece
mber 27th because it is during the holidays and 
those in employment can easily come at that time. 
Bukhari has included a special chapter in his Sahrh 

about appointing a date for holding a class for 
receiving religious education, its title being "He 
who appoints certain days for those seeking know
ledge", indicating that this practice is traceable to 
some Companions. In support of this, Bukhari 

quotes a report to the effect that Abdullah had fixed 
Thursday as the day on which to give religious 
instruction, and on that day people used to attend 
his lecture. 

Quran sanctions organisation and arrangement. 

It must also be remembered that God has instructed 
us in the Holy Quran to make plans and arrange
ments, and ordered us to put into action the best 
devised schemes which we consider to be expedient 
for the service of Islam and to be effective in 
overcoming the opponents. In this regard, He says: 
"And prepare for them [the enemy] whatever force 
you can" (8:60), in other words, make every kind of 
preparation that you can against the opponents of 
the faith, and exert all the strength that you can for 
the propagation of Islam. 

Modern methods must be used as times change. 

Those who ponder over this verse can realise that, 
in accordance with the hadith "Actions are judged 
by intention", to devise some suitable system for 
the service of Islam is not an unlawful novelty or 
evil. As with the changing times Islam faces ever 
newer types of problems, or the opponents attack us 
in rtew types of ways, so we have to adopt new 
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means as well. Therefore, if we conceive of some 
method or remedy to combat these attacks which is 
appropriate for the present time, that constitutes the 
making of a plan, and has nothing to do with 
bringing innovations into Islam. It is possible that, 
due to the enormous changes of the times, we may 
face certain new problems of a kind which even the 
Holy Prophet Muhammad did not face. For 
instance, we cannot fight wars of the present day in 
the old ways because the techniques of warfare 
have completely changed in this age. Weapons used 
previously are now ineffective, and new weapons 
have been invented for fighting. Now if Muslim 
rulers were to consider the taking up and deploy
ment of these weapons to be an unlawful novelty, 
and, listening to maulvis like Rahim Bakhsh, 
believe it to be sin and evil to use these modem 
implements of war, and argue that this is a manner 
of fighting never undertaken by the Holy Prophet 
Muhammad, nor the Companions, nor the next 
generation, the only result would be that they would 
lose their collapsed kingdoms with ignominy and 
the enemy would be triumphant. Therefore, where
ver the making of plans and arrangements is 
required, whether in case of physical or spiritual 
warfare, whether the battle is by the sword or the 
pen, the verse quoted above is sufficient for our 
guidance. 

Foolish friends invite ridicule upon Islam. 

Every Muslim ought to pray that God rid Islam 
soon of those maulvis who show such perfidy. For, 
this is a critical time for Islam, and these foolish 
friends wish to make Islam a target of ridicule and 
mockery by making statements which every person, 
with his light of reason, finds to be untrue. May 
Allah have mercy on Imam Bukhari! He has also 
included a chapter regarding this in his book, in 
which he writes: "Ali, may God be pleased with 
him, said: Tell people things which they under
stand; else, do you like to have Allah and His 
Messenger rejected?" In the commentary on 
Bukhari, this is explained as follows: "Speak to 
people according to their understanding", in other 
words, explain to people those injunctions of Allah 
and the Messenger which they can comprehend and 
which appear to them to be reasonable; otherwise, 
you will needlessly have them repudiating Allah 
and the Messenger. 

Now it is obvious that when an opponent of 
Islam hears that the maulvis have issued a ruling 



THE LIGHT 

declaring all travel to be unlawful except to the 
Sacred Mosque, the Mosque of the Holy Prophet, 

the Aqsa Mosque, and one or two other places, he 
will ridicule Islam and get the chance to find fault 
with the teaching of the Holy Prophet. He will not 
be aware that this pronouncement is merely the 
mischief of a maulvi, out of a grudge, or his igno
rance; he will directly attack the Holy Prophet 
Muhammad. 

Many maulvis, for the sake of their livelihood, 

travel all over the land, east and west, ostensibly 
for preaching. Yet such journeys are not considered 
objectionable, nor does anyone issue rulings that 
they have added novelties into Islam, or that they 
are evil-doers and sinners. But when this humble 
servant, having been appointed to call to the truth 
by Divine permission and command, invites his 
followers to come for the purpose of gaining 
knowledge, such travel is declared unlawful, and for 

this act I am dubbed a reprobate. Is this the way of 
virtue and godliness? 

Progress is not unlawful innovation. 

Regrettably, these unwise people do not even know 
that planning and organisation does not fall in the 
category of innovations. Every time and age 
requires new ways of organisation. If new types of 
problems arise, what can we do other than devise 

new types of plans? When the true Sunna has been 
safely preserved, and for the defence of that very 
Sunna we need to use certain means, will they be 
called innovations? Certainly not. An innovation is 
one which in essence deviates from and is contrary 
to the Sunna of the Holy Prophet, and the doing of 
which has been condemned and warned against in 
the Holy Prophet's life. If merely modem ways of 
working and new types of schemes are called 
innovations, then the number of innovations in 

Islam will be countless. The sciences of grammar, 
literature and theology, and the writing of Hadith 
and its compilation, would all be innovations. 
Likewise, travelling by railway, wearing clothes 
made in factories, sending letters by mail, learning 
news by telegram, and fighting with guns and 
cannons, would all be in the category of innova
tions. 

Even the Companions did not consider the Sunna 
to have the meaning which this maulvi has given it, 
and carried out many works of planning and 
organisation which were neither done by the Holy 
Prophet nor prescribed in the Holy Quran. I 
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Founders of Pakistan 
pledged loyalty to British 

rule of India 

Muslim League declared loyalty to 
British government its first objective 

Compiled by the Editor 

5 

A charge laid against Hazrat Mirza Ghulam Ahmad, 
circulated throughout the world today, is that he 
expressed, indeed urged, loyalty to the British 
government of India of his time. On this basis, an 

entirely unfounded theory is fabricated that he was 
somehow acting on behalf of, and for the interests 
of, British imperialism. It is conveniently ignored 
or forgotten what views were expressed on this 
subject by the vast majority of Muslim leaders in 

India at exactly that time, including those who are 
regarded as the pioneers of Muslim nationalism, 
whose struggle led directly to Muslim freedom and 

the establishment of Pakistan. A wholly false and 
forged history of that period is taught to Muslims 
today, particularly in Pakistan, claiming that it was 
Hazrat Mirza Ghulam Ahmad who stopped keen and 
eager Muslim freedom-fighters from undertaking a 
war of jihad against the British government. This 
view is palpably absurd for the simple reason that 
the great majority of Muslim religious leaders were 
bent on blindly opposing Hazrat Mirza on every 
question, at all costs; so how could he possibly 
manage to have such influence on the general body 
of Muslims as to dissuade them from marching 

forth for jihad? 

Foundations of Pakistan - All-India Muslim 
League Documents: 1906-1947 is a compilation in 

two volumes, consisting of the proceedings of the 
annual sessions of the Muslim League from its 
inception to the founding of Pakistan. It is edited by 
Syed Sharifuddin Pirzada, and was published in 
Pakistan by the National Publishing House Ltd. 
some 23 years ago. The Muslim League, as is well
known, was the political and nationalist 
organisation which successfully campaigned to 
bring the state of Pakistan into existence under the 
leadership of Mr. M. A. Jinnah. According to the 
account of the Inaugural Session, held at Dhaka 
(old spelling Dacca) on December 30, 1906, the 
very first resolution, which brought the League into 
being and defined its objectives, was as follows: 
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, Resolved that this meeting, composed of 
Musalmans from all parts of India, assembled 
at Dacca, decide that a Political Association 
be fonned, styled All-India Muslim League, 
for the furtherance of the following objects: 

(a) To promote, among the Musalmans of
India, feelings of loyalty to the British
Government, and to remove any miscon
ception that may arise as to the intention
of Government with regard to any of its
measures.

(b) To protect and advance the political
rights and interests of the Musalmans of
India, and to respectfully represent their
needs and aspirations to the Government.

(c) To prevent the rise, among the Musal
mans of India, of any feeling of hostility
towards other communities, without preju
dice to the aforementioned objects of the
League. ,

This is the resolution passed unanimously by the 
meeting, which we have reproduced in its entirety 
in the original English, lest we be accused of 
quoting out of context. The very first objective of 
the Muslim League was to promote feelings of 
loyalty to the British Government among the 
Muslims of India! Let the opponents of Hazrat 
Mirza, particularly those belonging to Pakistan, now 
consider what verdict they must pass on the party 
which brought a free Muslim state into existence. 

This resolution was moved by Nawab Salim
ullah Bahadur of Dhaka, who made a speech explai
ning these objectives. We quote below a section of 
his speech describing why it had been inadvisable 
to fonn a political body in the previous decade, and 
what was the change of circumstances which 
allowed its fonnation now: 

, In 1893, we were naturally very anxious to 
impress upon the British Government that we 
were loyal subjects and law-abiding citizens, 
for it was considered that our rulers had 
some doubts on the subject, which, however 
unnecessary, were perhaps not wholly un
natural at the time. Again, education had not 
toned down the passions of a war-like comm
unity, and turned the irascible temper of a 
newly fallen race into sweet reasonableness. 
There was, in addition, the great danger of 
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our giving up the difficult and constructive 
work of education in favour of the easy task 
of a destructive critic in politics. The need of 
self-help might then have been ignored on 
account of the less taxing effort of criticizing 
others. The endeavour to deserve might then 
have been paralysed by the intensity of the 
desire to obtain. The voice of the refonner 
might have been drowned in the babel of the 
demagogue. , 

It was in exactly the same period, and for very 
similar reasons, that Hazrat Mirza made his state
ments of loyalty to British rule. There is almost no 
difference between the position of the Muslim 
League as expressed in the above words and that 
taken by Hazrat Mirza. He did, however, stress one 
particular reason for fidelity to the government not 
mentioned by the Muslim League. This was that 
Muslims were free both to practise their own faith 
and to propagate its teachings to others, and had the 
freedom not only to rebut Christian attacks on 
Islam, but to refute and demolish the doctrines of 
Christianity, the religion of the rulers. Hazrat Mirza 
believed that, Islam being the religion of truth, this 
freedom gave Muslims a great opportunity to 
convert to Islam the nation which ruled them. 

The Nawab's speech then continues: 

, Today the aspect of affairs has greatly 
changed. The Government has been con
vinced of our steadfast loyalty under the 
most trying situations. In 1897, Lord Elgin 
bore testimony to the unflinching fidelity of 
the Mohammedan troops that opposed their 
own co-religionists on the battle-fields of 
Chitral and the borderland, and shed their 
own blood and the blood of their brothers for 
their king and country. This, gentlemen, was 
a situation which no other community has 
had a chance of being tried in. If, then, we 
have special claims on the Government, it is 
because the test of our loyalty has been 
specially searching and unique. From those 
who were considered so dangerous as to be 
allowed no other career than that of the 
ploughman in the fields, we have risen so 
much in the estimation of our rulers, that 
leading statesmen of England call us the 
forces of loyalty in India and one of the 
greatest assets of the Empire, some portion of 
which has been won with our own support, 
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and the whole of which we are guarding 
today. It is no more necessary to waste whole 
regiments in the interior in order to guard 
against an imaginary danger of rebellion, and 
the Commander-in-Chief can set free with a 
light heart the major portion of our army for 
guarding the frontier of the Empire. , 

So this leader and co-founder of the Muslim 
League proudly proclaims that the Muslims have 
done their duty of proving their loyalty to the 

British government, like no other subject commun
ity, by fighting and dying in defence of the British 
empire, even against other Muslims. Yet, on the 
other hand, our critics are offended by Hazrat 
Mirza's statements in which he reminded the 
government of his father's support for it in the 
rebellion of 1857. 

Towards the close of the speech, the Nawab 
summed up as follows: 

, A more active propaganda, a more candid 
statement of our needs and aspirations, and 
the giving of a more public and more repre
sentative character to our Political Asso
ciation, are more necessary today than was 
the case in 1893. But nothing of the spirit of 
loyalty is lost thereby, and no amount of 
candour shall rob us of our traditional cour
tesy. The resolution which I have the honour 
of moving today has been so framed that the 
object of our League is frankly the protection 
and advancement of our political rights and 
interests, but without prejudice to the tradi
tional loyalty of Musalmans to the Govern
ment, and goodwill to our Hindu neighbours. 
Whenever it is necessary to do so, we shall 
represent our views to the Government, and 
respectfully submit our claims for due con
sideration. But whenever the intention of any 
measure of Government is misunderstood by 
our people, it shall equally be our duty to 
remove that misconception. , 

Amendment in 1913. 

A few years on, at the sixth session of the Muslim 
League, held at Lucknow on March 22-23rd 1913, 
a revised constitution was discussed. The chairman 
of the meeting was Mian Mohammad Shafi, a leader 
of the Punjab Muslim League. In his presidential 
address, he referred to an amendment in the first 
objective of the League as follows: 
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, According to the revised Constitution, the 
first object of the League is 'to maintain and 
promote among the people of this country 
feelings of loyalty towards the British 
Crown'. The substitution of the words fthe 
people of this country' in place of 'Indian 
Musalmans' and 'British Crown' in place of 
'British Government' constitutes a distinct 
improvement which, I have no doubt, you 
will unhesitatingly accept. The traditional 
loyalty of the Indian Musalmans to the 
Empire, under the banner of which we live in 
peace and prosperity, does not need to be 
proclaimed with a flourish of trumpets: nor is 
it one of those monopolies the successful 
possession of which depends upon extensive 
advertisement. The solid foundation of our 
loyalty rests not upon its profession, but 
upon deeds the incontrovertible proof of 
which is writ large upon the pages of history. 
And the substitution of the words 'British 
Crown' in place of 'British Government' in 
relation to our devotion to the Empire of 
which India is a component part constitutes 
a more dignified and faithful expression of 
our real feelings . ... It is the British Crown 
alone which is the permanent and ever
abiding symbol of Empire. It is not to this 
Government or to that we acknowledge 
allegiance: it is to the British Crown itself 
that we owe unswerving and abiding loyalty. 

, But what, you will ask, is my conception of 
loyalty to the British Crown? In my humble 
judgment, it is the paramount duty of every 
loyal subject of the King Emperor to abstain 
from doing anything calculated to impair the 
permanence and stability of British rule in 
India. , 

Please answer! 

The detractors of Hazrat Mirza Ghulam Ahmad, 
especially those from Pakistan (the homeland of the 
opposition and propaganda against him), must now 
face the following question: What ruling should one 

issue about the Muslim League and its founders 
whose very first objective was "to promote feelings 

of loyalty to the British government", and who 
announced that everyone must "abstain from doing 

anything calculated to impair the permanence and 
stability of British rule in India?" Should they be 
branded tools and stooges of British imperialism? I 
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Muslims in China and 
the Quran in Chinese 

by Roberto K. Ong, Ph.D. 

(Dr. Ong, of Montreal, Canada, is at present rendering into 
Chinese Maulana Muhammad Ali's English Translation and 
Commentary of the Holy Quran. The following is the text 
of a speech he delivered at last year's North American 
Convention of the A.A.I.I.L., held in Toronto on 31 August 
- 1 September 1991.)

I am greatly honoured to be invited as a non-Mus
lim to address this Convention, which incidentally 
is the first of its kind I have ever attended. My 
knowledge of Islam is at best fragmentary and 
perhaps not entirely free from some of the usual 
distorted notions of it, in spite of the fact that in 
either China, my ancestral homeland, or the 
Philippines, my country of birth, the Muslim com
munity is large enough for the respective govern
ments of these two countries to find it necessary, 
from time to time, to deal with it as a distinct 
ethnic group, albeit a minority. I have no up-to-date 
information as to how many Muslims there are in 
the Philippines, whereas the Muslim population in 
China has been variously estimated (or guess
timated!) at anywhere between 10 to 40, or even 60, 
millions (Winters 1979:57). 

When did Islam come to China? 

If we don't know exactly the size· of the Muslim 
population in China, we do know with certainty that 
they have been there for a long time already. As a 
matter of fact, some Chinese Muslim sources claim 
that Islam was introduced into China during the Sui 
dynasty. Now, the Sui dynasty extended from the 
year 589 to the year 617 of the Christian era; but 
we know that the Holy Prophet was born in 570, 
that he responded to the Divine Call in 610, and 
that the Hijra took place in 622. So if the Chinese 
Muslim tradition were historically accurate, Islam 
must have come to China even before it had come 
into being as a coherent religious entity. But this is 
technically impossible! So what's wrong with this 
claim. 

Well, the chronological discrepancy may be 
obvious to us but not to the Chinese Muslims of the 
14th century, who are said to have been responsible 
for this tradition (see Broomhall 1981:88). They did 
not know that the Arab lunar calendar and the 
Chinese luni-solar calendar are not exactly the 
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same: they did not know that the Arab year is 
approximately 11 days shorter than the Chinese 
year, and that this difference amounts to about 3 
years a century. So when the ancient mosque at 
Canton ( =Guangzhou) was restored in the year 1351 
c.E., the Chinese Muslims undertook to convert the
Arabic chronology into Chinese by simply counting 
back the 753 Arab years since the Hijra as so many 
Chinese years, which of course resulted in the 
anachronism. This systematic process of antedating 
also explains why, in a standard Chinese biography 
of the Holy Prophet published in 1785, his birth is 
said to have taken place in the year 546, the com
mencement of his prophethood in 586, and the 
Hijra in 599. 

Early Muslims in China. 

If we find the Chinese sources somewhat wanting in 
historiographical rigour, it is nevertheless plausible 
that some followers of the Holy Prophet came to 
China even during his lifetime or shortly thereafter. 
For trade and travel between China and the Middle 
East across the Asiatic desert had started as early as 
the second half of the second century before Christ 
(Winters 1979:7). Later, during the Tang dynasty 
(618-906 c.E.), Chinese merchant marines left the 
port of Canton in the south to go westward, cross
ing the Indian ocean and sailing straight into the 
Persian gulf. During the reign of Emperor Tai Zong 
(627-649) of this dynasty, there were as many as 
4,000 foreign ships which anchored at Canton each 
year, bringing Persian and Arab traders with their 
shipments of spices and precious stones in exchange 
for Chinese silk. It was these seafarers who intro
duced Islam into China, and it was they who built 
the famous mosque of Holy Remembrance at 
Canton. This mosque still stands there today, and 
according to tradition, no less than the maternal 
uncle of the Prophet himself is said to have been 
buried in a grave still there as well. Then in the 8th 
century large numbers of Muslims of Persian, Arab 
and Turkish origin came to northern China by the 
traditional land route, some as merchants and others 
as soldiers. Eventually some of them settled down, 
married Chinese women, and became accultured to 
the point of forgetting their native tongue but not, 
providentially perhaps, their religious faith and 
practices. 

M. Muhammad Ali's translation in Chinese.

The foregoing summary of the introduction of Islam 
into China is intended to point up the historical and 
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cultural significance of the Chinese Muslims in 
tenns of both time and space. While going over the 
literature, what strikes me as a bit odd is my impre
ssion that Muslims in China have received very 

little if any attention from the rest of the Islamic 
world. This impression is corroborated by the fact 
that "China" is not even featured in the subject 
index of the periodical Islamic Culture, which has 
been publishing since 1927. Under these circum
stances, I think the idea of producing a modem 
Chinese version of the Holy Quran based on the 
English translation of the late Maulana Muhammad 
Ali of Lahore is significant in several respects. 

To begin with, when friends and colleagues ask 
me, "What have you been up to these days?", and 
I reply, "Among other things, translating the Quran 
into Chinese", their next question almost always is: 
"But why, isn't there any Chinese [translation of 
the] Quran' ? " Well, to date there are at least nine 
different versions of the Quran in Chinese, and the 
latest one was published barely two years ago. Is 
there any real need, then, for another Chinese 
translation of the Quran? My answer to this last 
question is, Yes, because the translation I am 
working on is not merely another Chinese version 
of the Holy Book but, most important, it will 
embody the results of the lifelong study and medita
tions of one of the most prominent Quranic scholars 
in modem times. 

Even for a reader who is totally ignorant of the 
Arabic language, it is not difficult to gather from 
Maulana Muhammad Ali's copious footnotes in his 
English translation of the Quran that he was in full 
command of the source language, and that the 
philological skills at his disposal were fonnidable, 
if not downright overwhelming. In this connection, 
I must point out that of the nine existing Chinese 
versions of the Holy Quran I have seen three, all 
done by professed Chinese Muslims, and that all 
these three translations refer to the Maulana's work. 
It is thus clear that his scholarship is not unknown 
to Chinese Muslim writers and readers. In this light, 
the importance of our present enterprise lies pre
cisely in making this work available in its entirety 
to the Chinese readership, Muslim or otherwise, for 
purposes of research and/or devotion. 

Stylistic problems in translation. 

Secondly, I recall that during our first meeting in 
Montreal, I asked Dr. Malik about the purpose of 
rendering this English version of the Holy Quran 
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into Chinese, and he told me quite simply that it 
was for proselytisation. It then occurred to me that 
if this was the case, a style of language accessible 
to the general Chinese reading public of today 
would be in order. This would entail, for example, 
that personal names of biblical origin, like 
Abraham, Moses, Jesus and Mary, should be given 
in the forms in which they have already been 
familiar to Chinese readers. The Maulana himself 
seems to have adopted a similar principle, when he 
chose to use Abraham rather than lbriihfm, and 
Mary instead of Maryam in his English text. 

Other stylistic problems involving diction and 
syntax are to be considered with a view to achiev
ing effective communication. Outmoded turns of 
phrase are to be avoided vigilantly and as consis
tently as possible. When read aloud, the text should 
sound like the speech of a modem educated Chi
nese. No attempt should be made to simulate or 
approximate the English archaisms. To adopt such 
measures, however, is not to detract from the merits 
of the style of English which the Maulana had 
apparently considered appropriate in his day for the 
translation of the premier Holy Book of Islam. I 
would not even recommend a revision of this 
English text, because to my mind the result would 
only just be another English translation. Object
lessons in this regard are available from the various 
so-called "revised versions" of the King James 
Bible. However you look at them, these are no mere 
revisions, but re-translations in their own right, 
albeit in varying degrees of thoroughness, which in 
some cases even involve utilization of source 
material unbeknown to the original translators, such 
as the Dead Sea scrolls. 

M. Ali's incomparable erudition and scholarship.

Thirdly, I wish to point out that this forthcoming
version of the Quran in Chinese will owe its dis
tinctiveness not only to the profusion of footnotes
but, in large part, to Maulana Muhammad Ali's
Preface, Introduction and chapter summaries. These
materials are highly informative and definitely
conducive to a better understanding of the Divine
message which the Holy Book seeks to convey to
humanity at large. Although some of the existing
Chinese translations also have similar features, none
of them in my opinion is comparable in erudition or
scholarship.

In conclusion, allow me to read the opening 
passage from a text inscribed on a monument found 
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in a mosque in Xi'an, the ancient Chinese capital. 
Tradition places the date of this particular monu
ment at 742 c.E. It says: 

That which endures for a hundred generations 
and stays unmoved is Truth. That which 
spans across the ages to motivate humankind 
is Mind. Since sages are of one mind and 
possess the same truth, they motivate each 
other and remain constant throughout the 
ages. Hence, within the bounds of the four 
seas, sages have emerged everywhere to 
share the same mind and the same truth. 
Muhammad, the Sage of the Western Realm, 
was born after Confucius, and lived in the 
country of Arabia. How great indeed the 
spatiotemporal distance which separated him 
from the Sage of the Middle Kingdom! And 
yet, linguistic differences notwithstanding, 
their doctrines are compatible. Why? 
because, being of one mind, they embraced 
the truth. 

(A reduced facsimile of the original Chinese 
text to be found between pages 84 and 85 of 
Broomhill 1987.) 

I will just add that the word which I have 
translated as truth and as doctrines in the above 
passage is tao, which literally means a way or path, 
as in the traditional school of Chinese thought 
popularly known in the West as taoism. In archaic 
Chinese this word is also used as a verb meaning to 
say. That is why in the first verse of St. John's 
Gospel, which states, "In the beginning was the 
Word", the word word (from Greek logos, 'word, 
discourse, reason') has also been translated into 
Chinese as tao. It refers, of course, to the Divine 
Word or Doctrine. It is interesting to note that in 
the Holy Quran the metaphor of a way or path is 
also repeatedly used to denote Allah's revelations, 
which provide guidance to erring humanity. Isn't 
that beautiful? On this note, I thank you. 
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Gems from 
the Holy Quran 

by Mr. Mirza A. R. Baig, Texas 

(We continue below Mr. Baig's series which briefly 
expounds valuable truths disclosed by Quranic verses.) 

"Say: 0 My servants, who have acted extra
vagantly against their souls, do not despair 
of the mercy of Allah; surely Allah forgives 
the faults altogether; surely He is the For
giving, the Merciful. And turn to your Lord 
time after time, and submit to Him before 
there comes to you the chastisement, then you 
shall not be helped." (Holy Quran, 39:53-54) 

These are the most unique verses in the Holy 
Quran, for they contain solace and Divine promise 
even for the worst sinner, that it is not too late for 
you, provided you sincerely turn to Him, change the 
whole pattern of your life and faithfully follow the 
tenets of Islam, as revealed by Allah to the Holy 
Prophet in the Holy Quran, for the mercy of Allah 
is limitless! 

No other religion, new or old, holds out such a 
positive promise of Divine mercy and complete 
forgiveness, provided we mend our ways. Christians 
believe Christ died for their sins, so they are blame
less, and Hindus believe there is no forgiveness at 
all for their sins. Consequently, today the world is 
in a bad shape morally. 

Democratic principles. 

"And those who respond to their Lord and 
keep up prayer, their rule is to take counsel 
among themselves, and who spend out of 
what We have given them ... " (42:38). 

Muslims are enjoined always to obey God and 
seek help and guidance from Him in their prayers, 
to observe strict honesty by only spending out of 
what they have earned, and to take "counsel" and 
settle all matters by a majority vote. 

Thus, Almighty God told the Holy Prophet 
Muhammad some 1400 years ago the basis of a 
democratic form of government, "by the people, 
and for the people". Consequently, the majlis ash
shura (Consultative Council) was brilliantly given 
effect to by the Early Caliphate. 

Today all agree that no society can exist for long 
unless they all pull together, observe the law in 
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letter and spirit, and settle all matters of national 
importance by a majority vote. 

Yet it was centuries after the demise of the Holy 
Prophet that the whole world adopted the demo
cratic principles to peacefully settle all matters of 
international importance, and promote peace and 
security in the world. First, the League of Nations 
came into being in Geneva after World War I, but 
unfortunately it did not last long due to clash of 
interests between the major powers. 

Finally, after the Second World War the United 
Nations was formed by world acclaim and located 
at New York, where free land and other facilities 
were provided by the U.S.A. It is still functioning, 
but the big powers call all the shots and exercise 
the power of veto at their will and pleasure. 

It is our firm belief that the world will one day 
find true peace when they sincerely accept and 
follow the tenets of Islam. 

* * * * * 

Book 'The Quran in Islam' 

Refutation of its stand on abrogation 

This short book is an English translation of a 
Persian book written by one Allamah Sayyid M.H. 
Tabatabai around 1960. This English version (Zahra 

Publications, 1987) carries a Foreword by the well
known Iranian author and Islamic philosopher 
Seyyed Hossein Nasr. In the Foreword, the author 
( 1903-1982) is introduced as "one of the greatest 

masters of the traditional sciences in Iran during 
this century", and described as "one of the greatest 
of Quranic commentators, a leading contemporary 
Islamic philosopher in the tradition of Ibn Sina ... ", 
while this book is "in a sense the synthesis of the 
venerable master's life-long study of the Noble 
Quran". The book is an introduction to the Holy 
Quran and covers basic topics such as the interpre
tation of the Quran, its structure, revelation, com
pilation, and so on. 

This article is not a book review, but we feel it 
necessary to comment on a certain point whose 
treatment in the book is seriously in error. 

Abrogation. 

There is a brief section entitled The Existence of 
Abrogating and Abrogated Verses in the Quran, 
from which we quote below: 
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, Among the verses in the Quran containing 
orders or laws, there are verses that abrogate 
verses previously revealed and acted upon . ... 
For example, at the beginning of the 
Prophet's mission, Muslims were ordered to 
cultivate peace and friendship with the 
people of the Book, "Forgive and be indul
gent towards them until God gives command" 
(2: 109). Some time later, fighting was 
allowed and the order to establish peace was 
abrogated: "Fight against such as those who 
have been given the Book ... " (9:29). 

, The common notion of abrogation, that is, a 
cancelling of one law or code by another, is 
based on the idea that a new law is needed 
because of a mistake or shortcoming in the 
previous one. It is clearly inappropriate to 
ascribe a mistake in law-making to God, Who 
is perfect, and whose creation admits of no 
flaws. 

, However, in the Quran, the abrogating verses 
mark the end of the validity of the abrogated 
verses because their heed and effect was of a 
temporary or limited nature. In time the new 
law appears and announces the end of the 
validity of the earlier law. Considering that 
the Quran was revealed over a period of 
twenty-three years in ever-changing circum
stances, it is not difficult to imagine the 

necessity of such laws. , (p. 45) 

One has hardly finished reading the above 
argument when, only five lines later, under the next 
heading, Applicability and Validity of the Quran, 
the author makes a statement which furnishes an 
answer to his own belief in abrogation. He says: 

"Bearing in mind that the Quran is valid for 
all times, the verses revealed in special 
circumstances informing Muslims of their 
specific duties are also valid for those who, 
in future, experience the same circum
stances." (p. 46) 

Why cannot the same be the case with at least some 
of the verses which he considers to be abrogated, 
such as the example he gave earlier? In other 
words, that they were revealed to deal with parti
cular circumstances; and when, later on in the Holy 
Prophet's life, different circumstances arose, other 
injunctions were revealed to deal with the new 
conditions, but not to abrogate forever the earlier 
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verses. The previous injunctions still remained valid 

for the conditions for which they were revealed. 

Should those conditions recur, then the so-called 

abrogated verses would be applicable. 

Author's example. 

As to the particular example of abrogation the 

author has cited, it will only go to strengthen the 

hands of the critics of Islam who allege that earlier 

in his mission the Holy Prophet Muhammad was 
tolerant of other religions as he had no other 
choice, but later on when the Muslims became 
powerful he declared perpetual and permanent war 
against followers of other faiths. It is just incredible 
how an eminent scholar of Islam could write this; 
and moreover, that his translators and editors, who 
are familiar with the Western criticism of Islam, 
incorporate this in a book which they urged him to 
compile for "a Western audience". 

In fact, if the first verse (2: 109) is read fully, it 
is clearly seen that it relates to the exertions of the 
Jews, in particular, to tum Muslims back into 
idolatry due to their jealousy of the new faith. 
Muslims are commanded in that verse to "pardon 
and forgive" them, and wait "till God brings about 
His command", i.e. the Jews will fail in the end and 
a time will come when they will have to abandon 
all their efforts. But the manner in which this verse 
has been presented by the 'Allamah implies that 
Muslims were told to "forgive and be indulgent" 
until such time as God gave a command to the 
contrary, i.e. the forgiveness was only a temporary 
matter of expediency and opportunism, not being 
based on any principle, and the Muslims were 
merely awaiting the time when this injunction 
would be rescinded. It is just incomprehensible that 
scholars of Islam and advocates of its cause do not 
seem to realise or care what kind of image of Islam 
they are presenting. 

As to the verse which is supposed to abrogate 
the one discussed above, i.e 9:29, it is in reference 
to a time when the Christian Roman empire to the 
North of Arabia was mustering its forces to attack 
Arabia. Therefore the Muslims were allowed to 
fight them in response. The circumstances under 
which the forgiveness was prescribed towards one 
hostile community in verse 2:109, and those under 
which fighting is ordered against another nation in 
verse 9:29, are altogether different. Therefore, no 
question arises of the later verse abrogating the 
earlier one. Indeed, a situation may arise which 
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requires us to act on the earlier command as regards 

one hostile community, while at the same time 

requiring us to act on the later command towards 

another nation. 

Another contradiction. 

In an extract given above, the 'Allamah adduced as 

an argument in favour of belief in abrogation that 

"the Quran was revealed over a period of twenty

three years in ever-changing circumstances", hence 

necessitating the replacement of some earlier laws. 

However, discussing another question a little before 

this, he quotes and explains a verse as follows: 

"Why do they not reflect upon the Quran; if 

it were from other than God they would have 

found in it many inconsistencies (4:82) 

"One of the proofs that the Quran is not the 
speech of man is that, despite having been 
revealed in widely varying and difficult 
circumstances, there is no inconsistency in it, 
neither in its literal meaning nor in its inner 
meaning, and any initial inconsistency dis
appears upon reflection." (p. 39) 

The same "changing circumstances" which were 
supposed to justify abrogation are here put forward 
as proof that the Quran is of Divine origin because 
it contains no inconsistencies despite the tremen
dous changes! If there is no inconsistency in it, as 
argued here, then it cannot contain any injunction 
contradicting or abrogating a previous one! 

The belief in abrogation is further surprising as 
we are told in the Foreword by Prof. Nasr that the 
'Allamah has written a voluminous Arabic commen
tary on the Quran which is: 

"based on the principle of having one part of 
the Quran interpret other parts (al-Qur' an 
yufassiru ba'da-hu ba'd-an)" (p. 11) 

If this principle is applied, it yields no proof what
soever that some verses of the Quran have abro
gated others. On the contrary, it shows that in the 
two passages (2: 106 and 16: 101) speaking of one 
ayah being replaced by another, the word ayah does 
not mean a verse of the Quran but a message from 
God, since elsewhere in the Quran this word is used 
in that sense. Therefore, interpreting these two 
verses by means of the Quran itself shows their 
meaning to be that revelations previous to Islam 
were now being replaced by the revelation to the 
Holy Prophet Muhammad. I 
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Freedom from idolatry and 
advance of knowledge 

From a series of lectures 

by Mr. Shahid Aziz 

In this series of lectures I have decided to deal with 
a common theme from a number of different angles. 
The theme I have chosen is freedom, or, to be 

precise, how Islam frees man from his lower self 
and sets him on the road to attaining the purpose of 
creation. I propose to reflect on this theme from a 
number of different perspectives. 

First, Islam frees man from superstition and 

ignorance and in this way allows him to become the 
master of the universe. We can see that the human 
race is rapidly subduing natural forces and we, as a 
race, are now in a position to virtually wipe out this 

earth, and probably the solar system. Second, Islam 

frees man from the demands of his own Self, so 
that man overcomes his baser instincts of greed, 

envy, revenge etc., and becomes a more noble 
creature. Obviously, it is not enough to just master 
the natural forces; if this control is to be used for 
the benefit of the whole of the human race, man 
needs to develop his moral and spiritual knowledge 
and to overmaster his own Self. Third, because man 

is a social animal it is not enough to develop the 

qualities I have described in isolation. We live in 

groups such as families, tribes and nations. We 

interact with each other and, therefore, if a total 
way of life is to be defined, it must set down the 

rules of conduct in a society and lay down the 

principles of interaction. This is the social and 
economic freedom that Islam bestows upon man. 

Last, with this development, leading from one ideal 
man to an ideal society, is associated the freedom 
from sectarian and nationalistic theories and the 
creation of a political order on which a universal 
society, a true brotherhood of man, can be created. 

Now, in this lecture I intend to speak on the first 
topic - that of freedom from superstition and 
ignorance. 

Three kinds of idolatry. 

A study of history shows that man has always been 
keen to study nature, especially where it concerns 

his creation. However, in the olden days there was 
a tendency to categorise unexplainable phenomena 
as Divine or part of the Divine. Malformed objects, 
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such as rocks, trees and even animals, came to be 
worshipped as gods. When such an object was 
destroyed or killed it was replaced by an idol or 
image. Other natural phenomena were associated 
with the god's wrath or pleasure. Numerous 
maidens were sacrificed to volcanoes in order to 
placate the anger of the fire god. Countless girls 
drowned in vain attempts to please the water gods 
and avoid floods: 

"And they serve besides Allah that which 
controls for them no sustenance at all from 
the heavens and the earth; nor have they any 
power." (16:73) 

"And thus their associate-gods have made 
fair-seeming to many polytheists the killing 
of their children ... " (6:138) 

These practices have been evident in most races. 
From the Hindu statues one can see how malformed 
humans were sculpted into images of god. In this 
sense gods were made different from a human. One 

assumes that the reason was to give them a shape in 
which a human being could not survive and there

fore make them superhuman 

However, the interesting thing is that, having 

made them different in appearance, these gods were 
endowed with human qualities. And just as human 
beings are limited these gods were also made 

limited in the scope of their talents. 

There were gods of rain, of creation, of war and 
so on, and yet they were unable to perform any 

function: 

"Is one decked with ornaments and unable to 

make plain speech in disputes (a partner with 
God)?" (43:18) 

These gods were also jealous gods. One would 
not allow another to trespass on his authority and 
they were forever using the human race as pawns in 
their power struggle. 

Another point worth noting is that there was no 
direct access to these gods. Every religion had a 
group of men specialising in, what we may presume 
to be, the science of access to Divine authority. 
These monks, priests and witch doctors were feared 
by the man in the street. For gods had bestowed 
some of their powers on these people and if you 

made them angry then either through the use of 
these powers or by using their special relationship 
they could destroy people. 
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From the Brahmin in India to the priests of the 
Incas, this was a special breed which was to be 
obeyed, befriended and feared at all cost: 

"They take their doctors of law and monks 
for lords besides Allah." (9:31) 

This priestly class encouraged the common 
practice of attributing inexplicable phenomena to 
the Divine or Divine authority. They unscrupulously 
exploited their hold over people to entrench and 
consolidate their own position. Indeed, in so doing, 
they were no different from the ulama, theologians, 
maulvis, priests and rabbis of any other age: 

"O you who believe, surely many doctors of 

law and monks eat away the property of men 
falsely, and hinder them from Allah's way." 
(9:34) 

Indeed, this may be regarded as another form of 
idolatry. I have taken a broader aspect of this 
phenomenon and included in it blind following of 
one's predecessors. 

Abolition of idol worship. 

The first form of idolatry, that of idol worship, was 
abolished by the Holy Quran by declaring God to 
be One. It then clearly states that Allah is free of all 
needs and that it is the creation that depends upon 
Him: 

"Say: He, Allah, is One; Allah is He on 
Whom all depend." (112:1-2) 

"And your God is one God; there is no God 
but He!" (2: 163) 

"There is no God but He." (3: 17) 

It is obvious that without establishing the unity 
of Godhead mankind cannot make any progress. By 
creating false gods man simply transfers his own 
limitations to, what is supposedly the Supreme 
Being. One example is enough to bear out this 
point. Let us suppose for the sake of argument that 
there were two gods. Now, one would obviously 
have to be superior to the other. If that were not the 
case, the universe would not be able to function. 
Now if we have a 'senior' god, is it not enough to 
obey his commands? Could one not get the 'junior' 
god's command countered by the senior one? It can 
be seen that we rapidly find ourselves in an illogi
cal situation. And the only solution to this illogi
cality is obvious - that there is, and can only be, 
one God! Islam, therefore, makes it very clear that, 
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as I said above, there will be no progress unless 

mankind believes that there is one and only one 
God who is a unique possessor of all power and 
knowledge: 

"Say: If there were with Him gods, as they 

say, then certainly they would have been able 
to seek a way to the Lord of the Throne." 
(17:42) 

"He said: Shall I seek for you a god other 
than Allah, while He has made you excel 
(all) created things." (7: 140) 

Nature worship. 

Islam also totally uproots the second form of 
idolatry - that of nature worship. The story of 
creation, related by the Holy Quran, does not talk 
about man in the same vein as the rest of the 
creation. Man is described as the supreme head of 
all creatures and Allah's vicegerent on this earth: 

"And when thy Lord said to the angels, I am 
going to place a ruler in the earth ... " (2:30) 

Indeed, at the very outset Allah made it clear to 
the rest of the creation that man was being created 
to rule the universe, to master its secrets and bring 
natural forces under his control. And when man 
came of age, so to speak, this was also made clear 
to him: 

"And He it is Who made you successors in 
the land ... " (6: 166) 

Whereas previously man had worshipped the 
sun, the moon, fire, trees and animals, after the 
advent of Islam he realised that he was God's 
successor on this earth and it was his destiny to rule 
over it. The objects that he had been worshipping 
were not his masters, he was their ruler, and it was 
for him to harness their forces and use them for his 
own benefit and comfort. Thus did the Holy Quran 
raise man from being the lowest creature on earth 
to being its master. 

The psychological impact of this simple state
ment is so great that it is hard to express it in 
words. Let us take an example. One moment man 
believed that the sun was a god. It was there to be 
worshipped and pleased because it provided susten
ance. 

If the sun god became angry, sacrifices were to 
be made to please it, otherwise crops would be lost 
and cattle die. With the conviction that the sun was 
there to serve man, the scenario changed and a 
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whole field of study of the sun and to harness its 
energy for the benefit of mankind opened up! 

Blind obedience. 

We have now arrived at the third form of idolatry, 
i.e., blindly following the priests or traditions of a
society or a religion. This is the hardest form of
idolatry for mankind to give up. We have examples
of this in every aspect of society and in every
branch of knowledge. Everyone gathered here
knows how the learned divines split hairs and argue
endlessly. I cannot help relating an incident which
illustrates this point very well. Centuries ago, when
the first Muslim armies broke through the Spanish

forces and entered the capital of that country, they
found the bishops were oblivious to the battle
raging outside the city. They were engaged in a
violent debate, each sect fighting tooth and nail for
what its founders believed and threatening the
others with torments of hell, etc. You may wonder
at the importance of the topic which diverted the
attention of these learned gentlemen at that time of
national catastrophe. The topic was, of course, how

many angels can fit on a pin head! Of course, as I
have already said, this happens in all spheres of

life, in economics, physics, chemistry, politics etc.
A man, maybe with good reason, establishes his
authority and from then on his word is the law.

Anyone who tries to question what has been said

and done is labelled a heretic or a traitor. The Holy

Quran deals with this theme in many places.

"And when it is said to them, 'Follow what 

Allah has revealed,' they say: 'Nay, we 

follow that wherein we found our fathers'. 

What! Even though their fathers had no sense 

at all, nor did they follow the right way." 
(2:170) 

"And when it is said to them, Come to that 
which Allah has revealed, and to the Messen
ger, they say: sufficient for us is that wherein 
we found our fathers. What! even though 
their fathers knew nothing and had no guid
ance." (5:104) 

"Nay, they say: We found our fathers on a 
course, and surely We are guided by their 
footsteps." (43:22) 

Indeed it goes so far as to call them cattle: 

"They are as cattle, nay, they are more 
astray. They are the heedless ones." (7:179) 

■ NOVEMBER - DECEMBER 1992 15 

"Surely, the vilest of beasts in Allah's sight 
are the deaf, the dumb, who understand not." 
(8:22) 

Now, the reason that the Holy Quran spoke out 
against these people was that they insisted on 
blindly following their priests and retaining their 
traditions and not that they did not embrace Islam. 
Had they been able to argue logically and 
rationally, the Holy Quran would have answered 
their criticism. Again and again it points to the 
heavens and the earth and asks men to reflect on 
His signs: 

"And in the variation of the night and day 
and in the sustenance which Allah sends 
down from the heaven, then gives life there
by to the earth after its death, and in the 
changing of the winds, are signs for a people 
that understands." (45:5) 

"And He shows you signs that you may 
understand." (2:73) 

The Holy Quran also points to the history of the 
world so that man may learn from that: 

"And every nation has a term; so when its 
term comes, they cannot remain behind the 

least while, nor can they precede (it)." (7:34) 

It asks mankind to put forward the proof of their 
case if they are not satisfied by the case Islam has 
put forward. And then at the end, having exhausted 
all other avenues, it calls mankind to establish the 
truth of its claims, whatever they may be, by pray-

Islam asks mankind to put 
forward proof if not 

satisfied with its case. 

ing (3:60). Having said all this the Holy Quran then 
drives the last nail into the coffin of man-worship 
and blind following by establishing the status of the 
Prophet of Islam - Muhammad (may peace be 
upon him). The Holy Quran boldly states that the 
Holy Prophet was sent to this world as a sign of 
Allah's mercy: 

"And We have not sent thee but as a mercy 
to the nations." (21: 107) 

The question then arises whether one possessing 
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such an exalted status was in any way divine or to 
be followed blindly. The answer to both these ques
tions is a flat no! The Holy Quran settled the matter 
of the Prophet's (peace be on him) divinity by 
declaring him to be a mere mortal: 

"Say: I control not benefit nor harm for 
myself except as Allah please. And had I 
known the Unseen, I should have much of 
good, and no evil would touch me. I am but 
a warner and the giver of good news to a 
people who believe." (7:188) 

The other question is implicitly answered by the 
Holy Quran, but the Sunnah of the Holy Prophet 
makes it explicit. On every matter of public interest 
the Holy Prophet sought Divine guidance and 
counsel. The events leading up to the battles of 
Badr and Uhud and the events related to calumny 
against the Lady Aisha (may Allah be pleased with 
her) illustrate the Holy Prophet's conduct. Although 
his companions unanimously urged the Prophet to 
march out and fight, he did not allow his army to 
move to the battle field of Badr until, in answer to 
his prayers, Allah gave Muslims permission to 
fight. Again, before the battle of Uhud, the Holy 
Prophet consulted the Muslims about the action to 
be taken. Of the two courses presented to the 
Muslims - that of remaining in Madina and defen
ding the city and marching out to give battle in 
open field - the Holy Prophet favoured the former. 
However, he found himself in a minority and acted 
on the counsel given by the majority. Disaster 
nearly struck when, towards the end of the battle, 
some of the Prophet's orders were disregarded. But 
the Divine revelation ordained that he should 
forgive these people and continue to seek their 
opinion! 

"Thus it is by Allah's mercy that thou art 
gentle to them. And hadst thou been rough, 
hard-hearted, they would certainly have 
dispersed from around thee. So pardon them 
and ask protection for them, and consult 
them in (important) matters. But when thou 
has determined, put thy trust in Allah. Surely 
Allah loves those who trust (in Him)." 
(3: 158) 

Similarly, when the hypocrites forged a lie 
against the Lady Aisha, the Holy Prophet consulted 
his companions, but the matter was conclusively 
settled by divine revelation. I 
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Introduction to Islam 

Serialization of basic questions 

by the Editor 

LIFE AFfER DEATH 

(The subject 'Life after Death� which commence� in the 
fast instalment, is concluded below, before startmg the 
next major topic, 'Practical Duties in Islam'.) 

55. Do Muslims believe in re-incarnation, that is,
after death a person may be re-born in this world

for another life here, and in this way have several

lives on earth?

No, Islam teaches continuous progress of the soul
and so it cannot return to this world after death of
the body. The theory of re-incarnation teaches that
if a person is born in poor or miserable circum
stances, or is suffering from some disability or
disadvantage, this is a punishment for him for bad
deeds done in his last life; and if anyone is pros
perous healthy, and of a 'high' family, that is his
reward for good deeds done in his last life. If one
believes this, it would mean that we should look
down upon the poor, the destitute, and the helpless,

and have no sympathy for them, because they are
supposed to be getting their deserved punishment;
and we should have high regard for the rich and the
comfortable, even though they may not deserve it at
all. Such an attitude would be inhuman and against
the basic teachings of Islam. Islani teaches that each
person is born with a pure soul, without any burden
to bear from a past life, and that both those people
who seem to be facing hardship in this world and
those who appear to be enjoying comforts are in a
state of 'trial' so that they bring out the best quali
ties in themselves under those circumstances. These
are not punishments or rewards. In God's eyes the
best person is he or she who acquits himself best in
the conditions they meet.

56. What is the significance of the Muslim belief in

life after death?

Firstly, it encourages man to do good and restrains
him from doing evil. This is because he realises that
a good deed will always bring him benefit, even if
it may not be obvious at the time; and he knows
that an evil deed, even if no one at all sees him do
it, will have to be answered for, and will have
adverse consequences, in the next life if not immed-
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iately in this one. Secondly, it teaches man to look 
at the inner worth of himself and of others, rather 
than the outward appearance (be it wealth, position, 
beauty, or education). This is because he knows that 
it is the inner part of man which is the real thing, 
and which survives forever, while the outward 
possessions are certainly lost at death, and often 
even before then. 

Ill. PRACTICAL DUTIES IN ISLAM 

1) PRAYER

57. What is prayer?

It is to put ourselves in touch with God, remind
ourselves of His greatness, goodness and beauty,
think over how we can develop the qualities He has
given us, remember the goal He has put before us,
and ask for His help in enabling us to do good and
refrain from evil. Prayer also makes us see our
lives, with all the successes and disappointments, in
their true perspective, and makes us pause for a
moment to see what we are doing in the light of

what God wants us to do.

58. Is prayer necessary?

Just as the body requires food, cleansing, and exer
cise to make it fit for everyday living, the spirit or
soul has spiritual needs for its development, so that
one's character and conduct remains good and
healthy. The needs of the spirit are provided by acts
of worship and devotion, the most important and
frequent of which is prayer. Not supplying these

needs weakens the highest part of man, damaging
his ability to do good and refrain from evil, just as
not having enough food makes his body unfit to

work and prone to disease.

59. What are the most important points Islam
teaches about prayer?

Among many other important points about prayer,
the first is that a person should say his prayers "as
if he is seeing God", or at least be conscious that he
is in God's presence. This means that prayer should
be said with full attention, concentration of mind,
and feeling of heart, just as if we were talking to
someone in front of us. Another very important
point Islam teaches is that a main purpose of prayer
is to lead one to do good, to refrain from evil, and
to behave better towards others. If prayer does not
have this effect on a person's daily life and con-
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duct, it means that he or she is not performing 
prayers properly, in the way required by Islam. 

60. How does one pray in Islam?

Prayer, of course, is a general turning towards God.
Islam has prescribed a particular form of prayer in
order to make it systematic and to enable the whole
community to pray together. The details of the
Islamic prayer are available separately in many
books. Briefly, certain bodily postures are adopted
(standing, bowing, prostrating, and sitting on the
ground) in each of which some prescribed prayers
and other words extolling and praising God are
said. This is the regular prayer known as Salaat,
and is said in congregation (if possible) at five

fixed times of the day. Apart from Salaat, one can
just address a prayer to God at any time, in any
situation, using any words one chooses.

61. What is the significance of the various postures
during Salaat?

It is to give greater force and feeling to the words
of prayer that are being said, and in fact to address
God with the whole of oneself and not just the

tongue. This is just as when people talk to each
other they move their hands, head, etc. to stress
what they are saying. The standing posture is as if
to say to God that we are ready and keen to obey

Him. Bowing down and prostrating is to express the
inner feeling that we want to bow to God's com
mands in our daily lives and submit to Him comple
tely, with humility. The words that are said in these
two positions mean that "God is flawless and the
Most High", i.e. we, who are imperfect, humble
ourselves before the Perfect Being so that, through

contact with Him, our defects may be removed.

62. What prayers does one say during the Salaat?

First of all, there are a few short prayers and
expressions that must be said in particular positions
during the Salaat in Arabic. The main such prayer
is the Fatiha, the first chapter of the Holy Quran
consisting of seven short verses, which is really the

heart of the whole Salaat. Apart from the compul
sory part, we may say any prayer we like, in any

language we prefer, at any stage in the Salaat. The
Holy Quran and the Holy Prophet Muhammad's
Sayings contain a large number of apt and beautiful
prayers for various situations. We must, of course,
know the full meaning of any prayer we say, Arabic
or otherwise, and it must be said with the full
presence of mind and sincerity of heart.
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63. Please explain briefly the meanings of the

Fatiha?

This is the fundamental Muslim prayer, which
illustrates the basic aim of the worshipper:

1. All praise is due to Allah, the Lord of the

worlds,

2. The Beneficent, the Merciful,

3. Master of the Day of Judgment.

4. You (0 Allah) are the one we worship, and You
are the One Whose help we seek.

5. Guide us on the right path,

6. The path of those upon whom You have
bestowed favours,

7. Not those who incur wrath or those who go
astray.

64. What are the important points to be noted about

this prayer?

We pray to be guided on the right path all the time,
so that we progress along it constantly and develop
the good qualities that God has placed in every
person. This "right path" is that on which the
righteous persons of all times have walked, whose
lives show that God graced them with His spiritual

favours. While praying for this, we recall that we
are weak, and so we also pray that we may avoid
wrong-doing as well as wrong beliefs (no. 7). This
makes one feel humble while walking on the right
path, and prevents arrogance, self-righteousness,
and complacency.

65. Why are parts of the prayer said in Arabic?

The main reason is that, when the Salaat is per
formed in congregation, some words and passages
are recited aloud by the man leading it, so that the
assembly is praying in concert and harmony, as a
single body. Since Islam is an international religion
and Muslims praying in a congregation may well
come from different countries (as often happens in
prayer-meetings in the West), using Arabic, the
original language of the Holy Quran, means that
they can pray together. The Arabic prayers and
expressions necessary for a Muslim to learn are
very short and easy, and can be learnt by a child in
a few days. Using Arabic also enables the people

gathered for Hajj (in Makka, Arabia), from every
part of the world, to worship together in step.

66. Does this mean that a purpose of Salaat is to
bring people closer together?

Yes. Besides taking man closer to God, the other
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main purpose of Salaat is to bring people together 
and teach them equality and brotherhood. The wor
shippers stand in rows, shoulder to shoulder, with
out any distinction of race, nation, colour, wealth, 
family, status, etc., and all pray together as one 
body. They feel humble before God and brotherly 

among themselves. The Salaat ends with the wor
shippers turning their faces to the right, and then 

left, and in each direction wishing peace and God's 
mercy upon those in that direction. They are really 
wishing peace and the mercy of God upon the 
whole world. The purpose of the prayer, therefore, 
is to train people to acquire such qualities and 
character that they bring peace to the world. 

* * * * * 

Message to the 
Ahmadiyya Convention 

held in Columbus, Ohio, August 1992 

from Hazrat Ameer Dr. Saeed Ahmad, 
Head of the Lahore Ahmadlyya Movement 

"From among you there should be a party 

who invite to good and enjoin the right and 
forbid the wrong. And these are they who are 

successful. And be not like those who became 

divided and disagreed after clear arguments 
had come to them, and for them is a grievous 

chastisement." (Holy Quran, 3:103-104) 

I consider it a great honour to be asked to send this 
message on the occasion of the Ahmadiyya conven
tion at Columbus, Ohio. I feel a sense of joy when 
I visualise the august gathering of men and women 
who have assembled here to grace this convention. 
You must have travelled from far and wide, and 
sacrificed both time and money for this spiritual 
rendezvous. I pray to Allah to reward you for the 
interest taken by you for attending this convention. 

I have chosen verses 103 and 104 of chapter 3 
for my message because these contain clear 
messages for those who discern the truth, accept it 
with conviction and remain steadfast in their belief 
even in the face of great adversities. In fact, it is 
such devotees of Allah who have been called upon 
by these verses to enjoin the right and forbid the 
wrong. 
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The Holy Prophet Muhammad (may peace and 
the blessings of Allah be upon him) said: "Most 
surely, Allah will raise up for this Muslim comm
unity, at the head of every century, one who shall 
revive for it its faith." Hazrat Mirza Ghulam 
Ahmad, Founder of the Ahmadiyya Movement, was 
chosen by Allah as the Mujaddid or the Religious 
Reformer in the fourteenth century of the Islamic 
era. Hazrat Mirza sahib used the Holy Quran as the 
basis for his arguments. All the books he wrote on 
Islam were also based on Quranic philosophy. In 
his book lzala Auham, he stressed the imperative 
necessity of preparing and publishing the translation 
of the Holy Quran in English, and its dissemination 
in the West. He further foretold that this momen
tous task could only be best accomplished by him 
or by one of his followers who is a part of him -
but not so well by anyone else. These predictions of 
Hazrat Mirza sahib were destined to be fulfilled in 
the person of Maulana Muhammad Ali. 

I can say with all conviction that we have been 
selected by Allah, in the aforementioned verse, to 
invite to good, enjoin the right and forbid the 
wrong. Only we, the members of the Lahore 
Ahmadiyya Movement, propagate Islamic teachings 
in their pristine form as these were presented by 
Hazrat Mirza sahib himself. The Founder of the 
Ahmadiyya Movement interpreted the Holy Quran 
under Divine guidance, and he reminded the world 
that Islam is a universal, peaceful, tolerant, rational, 
inspiring and non-sectarian faith. 

Having reminded the party of faithful of their 
obligation towards the propagation of Allah's 
message to fellow human beings in the first verse, 
in the next verse Allah points out the dangers which 
are inherent for those members of this party who 
fall prey to division and disagreements after clear 
arguments have been delivered to them. History is 
replete with examples of people who suffered 
downfalls and destruction because of internal 
disunity and bickering. 

Perhaps Hazrat Mirza sahib foresaw these 
difficulties when he offered the following warning, 
coupled with solace, to his disciples in his book 
Kishti-i Nuh: 

"It is necessary that you should be tried with 
various afflictions and adversities as the 
faithful before you were tried. Beware that 
you do not stumble. The world cannot inflict 
any harm upon you if you have a strong bond 
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with heaven. It is your own hands, and not 
your enemy's, that cause you a loss. If your 
earthly honour is lost, God will give you an 
eternal glory in heaven. Forsake Him not, 
therefore. You must suffer various afflictions, 
and be deprived of some long-cherished 
hopes, but grieve not, for your God tries you 
as to steadfastness in His path." 

We should, therefore, derive strength from these 
prophetic pronouncements of our Founder and 
should not be overpowered by unfavourable circum
stances. As presaged by Hazrat Mirza sahib, we 
will insha-Allah be able to overcome external 
pressures if we desist from letting internal discord 
get the better of us. 

Coming back to the subject of propagation, it 
gives me immense satisfaction when I say that by 
the grace of Allah the Lahore Ahmadiyya Move
ment has lived up to the expectations of Hazrat 
Mirza sahib. The English translation and commen
tary of the Holy Quran by Maulana Muhammad Ali 
has since been translated into Spanish, French and 
Dutch languages. German, Russian and Chinese 
translations are forthcoming. 

As was once envisaged by our Founder, of late 
the erstwhile barriers of prejudice and bigotry have 
been dislodged in most parts of the world. Chang
ing attitudes have made the conditions conducive 
for spreading the truth contained in the Holy Quran. 
The example of the former Soviet Union is a case 
in point. People of the very land, where till recently 
it was considered taboo even to utter God's name, 
now crave for spiritual guidance. It was thus in 
keeping with this growing need for spreading 
Allah's teachings in this part of the globe that the 
Russian translation was undertaken by our Jama' at 
and is now nearing printing. 

I understand that honourable Professor 
Alexandre Sadetsky, translator of the Holy Quran 
into Russian, is also present in this august assem
bly. May Almighty Allah bless him . and grant 
acceptance to his phenomenal effort and make the 
Russian translation a source of light and guidance, 
for the Russian speaking people. 

I end my message with earnest prayers and good 
wishes for each one of you. May Allah grant us the 
wisdom to recognize the truth, the strength to 
accept it, the conviction to adhere to it, the power 
to practise it, and the good fortune to live by it. I 
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