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Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad, our Founder, arose to remind the 
world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, irrespective of race, nationality or 
religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 
belief and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words Lii 
iliiha ill-Allah, Muhammad-ur rasat Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman lsha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 
Somh Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and supp
orters in many other countries as well. In 
Berlin, it has a large historical mosque 
constructed in the mid-l 920s. 

Achievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hazrat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman lsha'at Islam 
founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 1981 Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, has 
led the Movement, al a time when it faces 
intense persecution and opposition. 
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Great reformation by Holy 
Prophet Muhammad 

Through light of faith, not by sword 

by Hazrat Mirza Ghulam Ahmad 

(Note: Following on from the last issue, we give a further 
extract from 'The Message of Peace·, where Hazrat Mirza 
shows that the spread of Islam, and the great reform of his 
nation, by the Holy Prophet was brought about by opening 
people's hearts to true faith, and not by force and 
coercion.) 

All testimony shows that at the time of the Holy 
Prophet, all mankind whether they belonged to the 
East or the West, whether they peopled the land of 
Arya Varta, or were the denizens of the sands of 
Arabia, whether they had their abode in the islands, 
or were settled on the mainland - all of them had 
lost touch with God. Misdeeds had corrupted the 
surface of the earth. Can we not then see that the 
time of the Holy Prophet was just the time when a 
great Prophet should have appeared in the world? 

The question only remains, What did this 
Prophet accomplish? I say that this question with 
regard to the Holy Prophet can be answered by a 
Muslim with a confidence and conviction, with 
which no Christian, Jew or Arya can answer it with 
regard to his own prophet. 

The immediate object of the Holy Prophet was 
to refonn the Arabs who were then in such a 
degraded condition that they could hardly be called 
human beings. There was no evil but was found in 
them and there was no vice but prevailed among 
them. Being worse than snakes and wolves they 
were a disgrace even to animals. 

Purification of morals. 

But when the Holy Prophet rose to regenerate them 
and when he began to devote himself to purifying 
them and casting his holy influence upon them, then 
in a few days they turned from savages to men, 
from men to civilized men, from civilized men to 
Godly men, and finally they became so filled with 
the love of God that they bore pain and persecution 
for His sake, with the most admirable fortitude. 
They were subjected to all kinds of tortures. They 
were lashed cruelly, dragged on burning sands, put 
in fetters, and starved to the point of death. But 
they still persevered and used each affliction as a 
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step towards further advance. Many had their 
children slaughtered before their eyes, many were 
hanged by the neck in the presence of their 
children. A contemplation of the readiness with 
which they laid down their lives draws tears from 
the eyes. What was it which drew them so power
fully towards Islam and which worked such a 
change in them that they threw themselves at the 
feet of one who once walked the streets of Makka 
as a poor, solitary, helpless individual? It was the 
hand of God that was moving their hearts. Some 
great magnet raised them from the depths of degra
dation to the spiritual heights above. 

The wonder is that before they embraced Islam, 
most of them were the mortal enemies of the Holy 
Prophet and were thirsting for his blood. To my 
mind, there could be no greater miracle than that a 
poor, helpless and solitary individual should have 
so drawn them towards himself that they cast away 
their costly raiment and then presented themselves 
to him in sack cloth as his humble servants. 

Charge of Jihad. 

Some thoughtless individuals bring the charge of 
jihad against Islam. They think that all these men 
[followers of the Holy Prophet - Ed.) were com
pelled to accept Islam by the sword. Woe to those 
who have transgressed all limits in their injustice 
towards Islam and to those who conceal the truth 
about it! What has come to them that they tum 
away so easily from the facts? Our Holy Prophet 
did not appear in Arabia as a king. It could not be 
said that as he had with him kingly majesty and 
power, people flocked to his standard in order to 
have protection for their lives. He was a poor, 
helpless and lonesome individual who began to 
preach the Unity of God and his own prophethood. 
What sword did he then have, the fear of which 
caused men to adopt his religion? If they did not 
accept his religion of their own free will, which 
king's armies did he summon, and whose aid did he 
seek, to compel people to enter his religion'! 

Seekers after truth! know it for certain that these 
charges have been fabricated by the sworn enemies 
of Islam. Consult history, and you will find that our 
Holy Prophet was an orphan whose father passed 
away shortly before his birth and whose mother also 
died when he was a child only a few years old. 
Then the child, sustained by the protecting hand of 
God, grew up under the care of God unsupported by 
man. During the days of his orphanage and help-
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lessness, he even tended the sheep of his employers. 
He had no guardian except God. He was twenty
five years old, but not one of his uncles would give 

his daughter in marriage to him, for, he had no 
means to support a family. He was not lettered and 
knew no trade or profession. 

When he attained to the age of forty, his heart 
was drawn towards God. There was a cave, named 
Hira, at a distance of a few miles from Makka. He 
would go to that cave alone, hide himself there and 
worship God. Thus one day when he was secretly 
occupied in Divine contemplation, God manifested 
Himself to him, saying: The world has abandoned 
the path of God and the earth has become corrupt 
with sin, so I appoint you as My Apostle that you 
may warn the people and invite them to hearken to 
God before the Divine punishment overtakes them. 
The message filled him with awe, and he humbly 
said in reply that he was unlettered, and unable 
even to read. Then God opened his heart and filled 
him with Divine wisdom and spiritual knowledge, 
and illuminated his being with His light. 

His spiritual powers attracted the low and the 
humble towards him, and they became his devoted 
servants. The great and the haughty girded up their 
loins to oppose him, until at last they determined 
even to put him to death. Many of his followers, 
both male and female, were killed, and at last his 

own house was besieged. But who can destroy him 
whom God wishes to save? God sent His word to 
the Holy Prophet, informing him of the intentions 
of his enemies, bidding him leave the town, and 
promising him assistance. The Holy Prophet accor
dingly left the town in the company of Abu Bakr 
and the two hid themselves in a cave, called Thaur, 
where they stayed for two nights. The enemy 
pursued them, tracking their footsteps. Coming up 
to the cave Thaur, their guide would go no further, 
saying that the Prophet and his companion were in 
the cave or they had gone up to the heavens. But 
who can encompass the wonders of the Divine 
Power? In a single night a spider had covered the 
opening of the cave with its web, and a pigeon had 
made its nest at the mouth of the cave, and had laid 
its eggs. So when the tracker nearly persuaded the 
men to go into the cave, an old man among them 
cried: This man is a fool! this web was at the mouth 
of the cave before Muhammad was born. Hearing 
this, all dispersed and nobody cared to examine the 
interior of the cave. 
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Departure to Madina. 

From here then, the Holy Prophet escaped to 
Madina, where most of the people accepted him. 

This infuriated the Makkans all the more. They 
were furious at losing their victim. Thenceforth all 
their efforts were concentrated on bringing about 
the annihilation of the Holy Prophet. The small 
band of Makkans who had accepted the Holy 
Prophet had also left their native town to seek 
protection in other lands and some of them had 
sought shelter under the King of Abyssinia. The 
few that remained were bitterly persecuted. Their 
cries of pain are referred to in the Quran. 

The cruelties that the Makkans perpetrated on 
the poor Muslims exceeded all limits. They began 
to murder poor women and orphans in tender years. 
Some women had their legs tied to camels which 
were then made to run in opposite directions, 
tearing the poor women thus in two pieces each. 

When the barbarities of the disbelieving Quraish 
reached the limit, God at last took pity on His 
people. He sent word to the Holy Prophet, saying 
the cries of the oppressed had been heard. The 
faithful were now permitted to take up arms against 
their oppressors. Those who had smitten the inno
cent with the sword, were to perish by the sword. 
Still, the faithful were not to transgress, for God did 
not love the transgressors. 

This is the truth about the Islamic Jihad which 
has been most cruelly misrepresented. God is 

indeed tolerant, but when the excesses of a people 
transgress all limits, God does not let the oppressors 
go without punishment. He Himself brings about 
their destruction. Whoever told our opponents that 
Islam was propagated by the sword? God says in 
the Quran: La ikrahafi-d-dfn, "There is no compul
sion in religion" (2:255). This being the command
ment of God in His Holy Book, who gave orders 
for the exercise of compulsion? And what means 

were there to compel people to accept the Faith? 
Does compulsion create in those compelled the 
devotion and constancy with which the followers of 
the Holy Prophet fought against overwhelming odds 
without a reward? When they numbered two or 
three hundred they fought thousands, and when they 
numbered thousands, they fought hundreds of 
thousands. To protect Islam from the attacks of the 
enemy, they had their heads cut off like sheep and 
goats. With their blood, they bore testimony to the 
truth of Islam. 

They had a passion for spreading to the ends of 
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the earth the message of the Unity of God. Under 
severe privations, they went to the deserts of 
Africa, only to preach the Unity of God. Suffering 
all manner of troubles they went to China, not as 
warriors but as preachers, and their preaching was 
blessed with such good results that millions of 
people accepted the faith at their hands. Then as 
dervishes in sackcloth they came to India, and 
delivered their message to the natives of Arya Varta 
many of whom accepted Islam. And then going 
West, they carried the message of the Unity of God 
to the farthest comers of Europe. Now say truly, 
Was this the work of those who had accepted Islam 
at the point of the sword, of those who professing 
to be believers were unbelievers at heart? No, it 
was the work of those whose hearts were full of the 
light of faith, and in whom the love of God reigned 
supreme. 

* * * * * 

Book Review 

by Col. {Retd.) Mahmud Shaukat 
Imam, London Centre of A.A.1.1.L.

Muhammad by Karen Armstrong, published by 
Harper, San Francisco, 1992. 

Many biographies of the Holy Prophet Muhammad 
have been written by Western, non-Muslim writers 
from time to time. But the approach of the present 
author is different from most of the other biogra
phers, and is in many ways unique. Earlier biogra
phies by Western writers carried definite bias, 
preconceived notions, and age-old prejudices. There 
was no objectivity in their handling of the subject 
and they never cared to refer to the original 
sources. The Holy Prophet was considered as an 
"enemy". 

The present writer has been very fair and honest 
in her approach. She has tried to draw her con
clusions about important and disputed issues from 
the Holy Quran, Hadith and early Muslim biogra
phies, and has been very objective in her presen
tation. 

The author was making a television programme 
about Sufism, the mysticism of Islam, when she 
became impressed with the Sufi appreciation of 
other religions - a quality the author says was not 
present in Christianity. This changed her ideas and 
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she became interested in Islam, and finally when 
she was doing a study of the Crusades and the 
present Middle East conflict, she was led to the life 
of the Holy Prophet and to the Quran. She writes: 

"In all the great religions, seers and prophets 
have conceived strikingly similar ideas. 
Muhammad had such an experience and made 
a distinctive and valuable contribution to the 
spiritual experience of humanity. If we are to
do justice to our Muslim neighbours, we 
must appreciate this essential fact and that is 
why I have written this book." 

Contents. 

The author has divided the book into ten chapters. 
She has presented and developed the subject very 
nicely, giving her own priorities and arrangement of 
the subject-matter. 

In her first chapter, Muhammad The Enemy, she 
has traced the writings of a number of great West
ern writers, philosophers and religious leaders, 
starting from early times when the West came into 
contact with Islam, till to date. The Christians met 
Muslims in the Crusades in the Near East, in Spain 
and later on when the Turks invaded Europe. A 
belligerent image of Islam is carried all through the 
ages. In present times, Western imperialism and 
colonialism arose, and with the armies and the 
administrators went the Christian missionaries. She 
writes:" ... Christian missionary effort supported the 
colonialists, attempting to undermine traditional 
Muslim culture in the conquered countries". 

In the second chapter, Muhammad, the man of 
Allah, she writes about the revelations, the Quran 
and the Holy Prophet. About the Quran she writes: 

"The Arabs found the Quran quite astoni
shing. It was quite unlike any other literature 
they have encountered before. Some, as we 
shall see, were converted immediately, belie
ving that Divine inspiration alone could 
account for this extraordinary language. 
Muslims still find the Quran profoundly 
moving." 

She writes that, like the Torah which the Jews 
revere as 'the word of God', and they do not pass 
their eyes over the pages but say the words aloud, 
savouring the language that God Himself used when 
He revealed Himself to Moses, as if they were 
blown by the breath of God, Muslims encounter the 
same blessing in the word of God in the Quran. It 
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can't be the same with the Christian scriptures 
because, she says, ..... there is nothing holy about 
the New Testament Greek". 

About the Holy Prophet, she writes: 

.. If we could view Muhammad as we do any 
other historical figure, we would surely 
consider him one of the greatest geniuses the 
world has known ... But to appreciate his 
genius to the full, we must examine the 
society into which he was born and the forces 
with which he contended." 

Satanic Verses. 

The title of the sixth chapter is The Satanic Verses. 
The episode of the appearance of the book by this 
name has greatly maligned the name of Islam and 
the Prophet in recent years. The author of the 
biography has discussed the sources of the unreli
able reports and stories which are the basis of this 
book. These were narrated by Ibn Sa'd and Tabari, 
the sole authorities for these baseless reports. How 
could an incessant preacher against idolatry, whose 
every incident of life condemns it as a bare false
hood, have lapsed into it. The author writes: 

"Western enemies of Islam, however, have 
seized upon it to illustrate Muhammad's 
manifest insincerity... Muslims believe the 
story to be apocryphal. They point out that 
there is no clear reference to it in the Quran, 
and that it is not mentioned by lbn lshaq, the 
earliest and most reliable account of 
Muhammad's life, nor in the great collections 
of tradition which were compiled in the ninth 
century by Bukhari and Muslim. Muslims do 
not reject tradition simply because they could 
be interpreted critically because they are 
insufficiently attested." 

And again, "Tabari does not necessarily endorse all 
the traditions he records ... ". 

Jihad. 

The eighth chapter is called Holy War. It deals with 
the mostly misunderstood and maligned subject of 
Jihad. The author explains that the word jihad 
signifies a physical, moral, spiritual and intellectual 
effort. She explains: 

"For an armed conflict the Arabic words are 
harb (war), siyar (combat) or qital (killing) 
etc. which could easily have been used if war 
had been the Muslims' principal way of 
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engaging in this effort, and that the jihad is 
not one of the five pillars of Islam. It is not 
the central prop of Islam, but it was and 
remains a duty for Muslims to commit them

selves to a struggle on all fronts - moral, 

spiritual and political - to create a just and 
decent society, where the poor and vulnerable 
are not exploited in the way that God had 
intended man to live. Fighting and warfare 
might sometimes be necessary, but it was 
only a minor part of the whole jihad or 
struggle." 

The author has tried to remove a great misunder
standing against Islam and has tried to portray the 
correct significance of jihad in Islam. She writes: 
"Instead of being a pacifist religion that turns the 
other cheek, therefore, Islam fights the tyranny and 
injustice" but in Islam " ... the only war is a war of 
self-defence ... If the enemy proposes a truce 
towards peace, Muslims are commanded by the 
Quran to end the hostility immediately". 

Women. 

The position of women in society and polygamy are 
also dealt with in this chapter. Polygamy, she says, 
" ... was not designed to improve the sex lives of the 
boys - it was a piece of social legislation. The 
problem of orphans had exercised Muhammad since 
the beginning of his career and it had been exacer
bated by the deaths at Uhud. The men who had died 
had left not only widows but daughters, sisters, and 
other relatives who needed protectors". She writes: 

"In seventh century Arabia when a man could 
have as many wives as he chose, to prescribe 
four was a limitation, not a licence to new 
oppression. Further, the Quran immediately 
follows the verses giving Muslims the right 
to take four wives with a qualification, which 
has been taken very seriously. Unless a man 
is confident that he can be scrupulously fair 
to all his wives, he must remain mono
gamous." 

About the rights and the position of women in 
Islam, she writes: 

"What Muhammad achieved for women was 
extraordinary. The very idea that a woman 
could be a witness or could inherit anything 
at all in her own right was astonishing. We 
must recall that in Christian Europe women 
had to wait until the nineteenth century 
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before they had anything similar; even then 
the law remained heavily weighted towards 
men." 

A practical, complete model. 

The last chapter is The Death of Muhammad. The 
memorable words of Hazrat Abu Bakr at that 
critical time of the Prophet's death ring out the true 
meaning and understanding of the spirit of Islam: 

" . . .  a genius of a profound 
order who founded a reli
gion and cultural tradition 

not based on the sword, 
whose name signifies peace 

and reconciliation." 

"O men, if anyone worships Muhammad, 
Muhammad is dead, but if anyone worships God, 
God is alive and immonal". 

Then she writes about his achievements: 

"Instead of wandering in unworldly fashion 
round the hills of Galilee, preaching and 
healing, like the Jesus of the Gospels, 
Muhammad had had to engage in a grim 
political effon to reform his society. . .. 
Muhammad is therefore seen symbolically as 
the Perfect Man, the human archetype and 
the image of a perfect receptivity to God . ... 
imponance of belief in Muhammad's illiter
acy because it displays his total openness to 
the Divine word. . . . Just as the Christians 
have developed the practice of the imitation 
of Christ, Muslims seek to imitate 
Muhammad in their daily lives in order to 
approximate as closely as possible to this 
perfection and so to come as close as they 
can to God Himself. As one might expect, 
this process of imitation has been more 
practical and concrete than the imitation of 
Christ." 

The books ends with these words: "Muhammad 
... who had genius of a profound order and founded 
a religion and a cultural tradition that was not based 
on the sword - despite the Western myth - and 
whose name Islam signifies peace and reconcili
ation." I 
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Freedom from idolatry and 
advance of knowledge - 3 

A Series of lectures 

by Mr. Shahid Aziz 

Object of the pillars of Islam 

Benefit of prayer. 

How does prayer help man control the Self? The 
prayer begins with the ablutions one perfonns 
before praying. I agree that in the ritual washing 
there is the element of physical cleanliness. How
ever, the symbolic significance of this washing is 
more imponant. It is, in fact, the performance of a 
promise that you will not use your five faculties for 
sin or to the detriment of humanity. You are trying 
to wash away the base desires from your soul so 
that when you stand in prayer before your Lord, 
your intention is that you are to restrain your baser 
instincts. After all, you are about to be called to 
account for your deeds and the fact that you have 
declared your intention of not repeating your errors 
may mitigate the mistakes you may have made. 
Indeed, this ritual washing is the first act a Muslim 
performs in the morning. 

This is immediately followed by the Fajr prayer. 
There, in the early morn, stand Muslims, alone or in 
groups, lamenting their weakness and asking Allah 
for help to keep their promise. At mid-day they go 
through the same process, except that at this time 
one has to account for one's actions during the past 
few hours. Imagine the feelings of a person who 
truly prays: in the morning he promised Allah that 
no evil will result from his actions and asked for 
help in carrying this promise through; now he 
stands there again, having repeated this promise, 
being called to account. After Zuhr, the process is 
repeated at Asr and Maghrib, and then at the time 
of lsha, having made, and in many cases broken, 
this promise, man stands before his Lord seeking 
forgiveness and strength: 

.. And, 0 my people, ask forgiveness of your 
Lord, then tum to Him. He will send on you 
clouds pouring down abundance of rain and 
add strength to your strength, and tum not 
back, guilty." (The Holy Quran, 11 :52) 

And when he retires to bed, there is but one thought 
in his mind - to do better the following day. 
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Indeed, the ritual of prayer is itself enough to 
generate the feelings of humility and submission. 
We stand there in Allah's presence, arms folded, 
heads bowed and hearts full of remorse, admitting 
our sins. We then bow to Allah's majesty, humbling 
our own pride, and eventually realising the magni
tude of our sins, we fall to the ground beseeching 
His help. And so do we attempt to control our 
Selves, to replace pride by humility, greed by 
gratitude, hate by love, weakness by firmness and 
cowardice by courage. This is how Allah helps man 
and leaves him not to grope in darkness: 

.. Does man think that he will be left 
aimless ... " (75:36) 

Prayer can be effective only if said sincerely and 
regardless of one's personal conditions or material 
problems. People do not benefit from prayer 
because they neglect this principle. though the Holy 
Quran clearly warns them: 

"And when distress afflicts a man he calls 
upon his Lord. turning to Him; then when He 
grants him a favour from Him, he forgets." 
(39:8) 

Charity - practical fulfilment of prayer. 

Now although Allah always listens to prayers and 
answers them - "And your Lord says: Pray to Me. 
I will answer you" (40:60) - there is another 
condition for the prayer being effective. Prayer 
must be followed by charity. Prayer is your duty to 
Allah, it is for your own benefit; charity is your 
duty to mankind, it is for the benefit of your 
brothers as well as your own soul. The religion of 
Islam is so strict on this point that the Holy Quran 
puts neglect of charity on the same footing as 
disbelief in Allah: 

"Surely he believed not in Allah, the Great. 
nor did he urge the feeding of the poor." 
(69:33-34) 

find this equation self-evident. We know that 
Allah cares for all of us; our colour, or creed or 
religious or political beliefs, or caste or language do 
not matter to him. Further, we are to colour our
selves in His colours and strive to become the ideal 
man - that surely is the object of creation. How 
can a man then say that he believes in Allah and 
not help the poor and the needy? Surely this defeats 
the whole object of religion: 
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"Hast thou seen him who belies religion? 
That is the one who is rough to the orphan 
and urges not the feeding of the needy." 
(107: 1-2) 

"Nay, but you honour not the orphan. nor do 
you urge one another to feed the poor, and 
you devour heritage, devouring all, and you 
love wealth with exceeding love." (89: 17-20) 

Look at it another way. A man prays five times a 
day, he has never missed a prayer, he reads long 
chapters from the Holy Quran during these prayers 
and he stands until his feet swell and prostrates 

Neglect of charity is 
disbelief in Allah 

until his back aches. And yet the same man ignores 
the needy and the orphan. How much are this man's 
prayers wonh? I would say: not a great deal. His 
prayers arc failing in their main objective, which is 
to create Divine attributes in man. For had his 
prayers been heard, his heart would have melted at 
the trials and tribulations that the poor face. 

As I have already said, man is a vain animal. He 
boasts of his wealth most of all, and finds it hardest 
to pan with it. Therefore, if he is to control his Self 
(his own nafs) he must force himself to give it 
away in charity. Once he gets to the point where it 
not only does not hun him, but where he finds it a 
pleasure to give his wealth away to help the needy, 
he has at that point overcome his worship of trea
sures. Remember that a Muslim is not to shun 
wealth-creating or wealth-earning activities. He is 
to trade, to work, to undenake all lawful activities 
but, at the end of the day, having earned this wealth 
with the sweat of his brow, he is to share it joyfully 
with others. Could there be a nobler example of 
"from each according to his ability, to each accor
ding to his need"'? 

Fasting. 

Let us now tum to fasting. The very purpose of 
fasting, as described by the Holy Quran, is to guard 
against evil: 

"Fasting is prescribed for you ... so that you 
may guard against evil." (2: I 83) 

While fasting, man learns to give up his lawful 
needs, indeed he gives up the very things on which 
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his life depends. If a person can achieve this, how 
much easier would it be for him to overcome 
temptation in other matters. Remember that fasting 
is a tremendous struggle. One may be hungry or 
thirsty or tired, but one must go about the normal 
daily business as if nothing out of the ordinary has 
happened. Irritation and temper must be controlled 
and every effort made to deal gently with others. A 
Muslim should not use foul speech anyway, but 
while fasting he must make an extra effort. It is 
plain that fasting is a conscious effort by man to 
control his baser passions and to face and overcome 
temptation. 

Pilgrimage to Makka. 

The last pillar of Islam is the Hajj or pilgrimage to 
Makka which every Muslim is required to under
take, circumstances permitting, at least once: 

" ... and pilgrimage to the House is a duty 
which men owe to Allah ... " (3:96). 

During Hajj, one repeats the example of Hagar. 
Remembering how she submitted to Allah's will 
and subdued her Self, one runs between the two 
hills, just as she ran looking for water as her young 
son, Ismail, lay there dying of thirst. One performs 
the symbolic act of throwing stones at the devil, 
thereby promising Allah in front of the world that 
temptation is going to be driven away. And one 
joins a multitude circumambulating the Holy Ka'ba. 
This sight of millions going round the Ka'ba, all of 
them crying "O Lord, we are at Your command", 
must surely destroy any feeling of pride and indis
pensability that a person may have. 

Look at these rituals together and you see how 
each one is a step to converting the devil within 
you to Islam, or bringing your Self under control 
and shunning evil. Five times, or more, every day, 
man is required to promise to control himself and to 
give an account of his actions to Allah. Whenever 
the need arises he is required to give freely, and 
with pleasure, his hard-earned money for the benefit 
of mankind. Then, for a whole month every year he 
is required to make an even bigger effort to restrain 
the Self by fasting. And then, towards the end of 
his earthly journey he is required to perform the 
pilgrimage and wake up to the fact that, however 
important he may have felt, he is insignificant. Thus 
does Islam free the man who performs these devo
tions sincerely from his Self and colour him in the 
Holy Prophet's colours and, perhaps, even imbue 
that man in His own. I 
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Gems from the 
Holy Quran - 4 

by Mr. Mirza A. R. Baig, Texas, U.S.A. 

9 

(Given below is another article in the series by Mr. Baig, 
briefly expounding the truths disclosed by Quranic verses.) 

60. Who created the heavens and the earth, and
sent down for you water from the cloud?
Then We cause to grow thereby beautiful
gardens (with fruits of various kinds in vary
ing climes, food grains etc.) - it is not
possible for you to make the trees thereof to
grow. Is there a god with Allah? ...

61. Or, Who made the earth a resting-place, and
made in it rivers, and raised on it mountains,
and placed between the two seas a barrier? Is
there a god with Allah? ...

62. Or, Who answers the distressed one when he
calls upon Him and removes the evil, and
will make you successors in the earth'! Is
there a god with Allah? ...

63. Or, Who guides you in utter darkness of the
land, and Who sends the winds as good news
before His mercy (to navigate the world for
commerce)? Is there a god with Allah? ...

64. Or, Who originates the creation, then repro
duces it, and Who gives you sustenance from
the heaven and the earth? Is there a god with
Allah? Bring your proof if you are truthful.

In these verses (27:60-64), the question is 
repeatedly asked: "Is there a god with Allah'!" He 
is omnipotent, in complete control of everything, 
and needs no assistance. Dual-control only leads to 
confusion. These, among others, are a few manifes
tations of His Divine powers in nature! However, 
the top scientists of the world, who should know 
better, put it all down to the theory of evolution. 

Why can they not see the Divine wonders around 
us, complete orderliness prevailing, and think that 
there has to be someone in overall control? Just 
consider the Supreme Being's masterpiece: the 
human body and the limitless powers endowed to it. 
Man's eye has the power to make a lion beat a 
retreat, if he squarely stands his ground! Then 
consider His complete control of the solar system. 
Each body moves in its respective orbit like clock
work. Then again, to maintain our planets, He has 
provided corresponding depressions at the bottom 
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of the seas to match the heights of Everest, the Alps 
etc. 

Do you know that the Gulf stream starts in the 
deep south and goes all the way north to the Arctic 
circle, through Nordic seas with floating ice-bergs, 
remaining unaffected, with its waters hot. Its waters 
do not mix with the surrounding currents en-route, 
by Divine miracle, till it reaches its destination as 
decided by Him for providing comfort and relief to 
the people living there! 

One can go on and on, describing His great 
powers endlessly. Finally, I cannot resist telling you 
that scientists have reckoned that clouds loaded 
with waters from the oceans to their destinations 
hundreds of miles away, by the miracle of the 
Almighty. weigh thousands of tons! Yet another 
instance of His manifestation. 

* * * * * 

Letter to the Editor 

An article was published in our issue for Novem
ber-December 1992 quoting statements made at the 
first conferences of the All-India Muslim League, in 
the early years of this century, pledging loyalty to 
the British rule of India. This put into proper 
perspective similar expressions made by Hazrat 
Mirza Ghulam Ahmad, and showed that other 
Muslim leaders took the same position as he did. 
But he is reviled as a supporter of British rule while 
they are honoured as freedom fighters. Following 
the publication of this article, a kind letter was 
received by The Light from Mr. Imtiaz lsakh, of 
Toronto, Canada, most of which is reproduced 
below: 

.. December 17, 1992. 

"It is with great appreciation and delight that 
I am writing you this letter. I cannot help it; 
I have to! Words cannot describe how 
relieved I am to see, once more, how easily 
the so-called Ulama can be unbiasedly dis
pelled by a simple iota of truth. I am respon
ding to the article in the November 1992 
issue of 'The Light' entitled: Founders of 
Pakistan pledged loyalty to British rule of 
India - Muslim League declared loyalty to 
British government its first objective. 

"This was so explicably clarified. Over the 
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years, I have been bombarded with volumi
nous writings, mostly hate-literature, against 
one Mirza Ghulam Ahmad, that he claimed to 
be a prophet, and that he was [to put it 
bluntly] a British stooge etc. etc. 

"Now what I have been reading all along 
about this figure in regard to what he was, is 
quite contrary to what your article depicts. Of 
course, I do not share the views of the critics. 
Thank Allah! I cannot see how any sensible 
person, or any religious organisation for that 
matter, can say or write so many derogatory 
things against a single, already-deceased 
individual. Any fair-minded person who 
looks at both sides of the coin, bearing your 
article in mind, would either desist from the 
vehement anathema postulated against Mirza 
Ghulam Ahmad, or feed the same unpalatable 
medicine to their own comrades that they 
dish out to the Mirza. 

"In conclusion, I think it was most appro
priate for you to expose to the world, for the 
first time to my knowledge, that opponents of 
Mirza Ghulam Ahmad cherished the British 
beyond anyone's imagination. The article 
could not have come at a better time, espec
ially when the Muslim empire witnessed the 
unparalleled degree of 'stooging' the Muslim 
countries in the Middle east applied to non
Muslim world upon their (the non-Muslim) 
invasion of Iraq. Now tell me who are the 
stooges?" 

Mr. Isakh gives us too much credit when he says 
that it is the first time it has been elaborated that 
other Muslim leaders supported British rule of 
India; such references have been published before 
in other Ahmadiyya books and booklets. However, 
it probably was the first time that such detailed 
excerpts have been given from speeches and reso
lutions presented at Muslim League meetings, 
showing that in its very first stated objective this 
party declared its loyalty to British rule of India. 

When I, as Editor, replied to Mr. lsakh, asking 
his permission to print his letter, with his name if 
possible, he wrote back saying: 

.... .I wish to thank you ever so much for your 
response. Honestly speaking, I was skeptical 
that I would receive a response. Now, as far 
as publishing my letter in The Light and 
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Islamic Review is concerned, I hereby 
authorise you to please go ahead and do so. 
As far as attaching my name also to it is 
concerned, I would be more than glad if you 
do. To speak the truth and to endorse it 
should be done with much zeal. After all, I 
think it will only make the letter more 
authentic .... " 

* * * * * 

19th century Indian Ulama 
repudiated Jihad against 

British rule 

Research article in Pakistani journal 

by the Editor 

Continuing the theme of the Leller to the Editor 
(see last article), a paper has appeared in Hamdard 
/slamicus (autumn 1992, pp. 93-100), a quarterly 
journal of Studies and Research in Islam, published 
from Karachi, Pakistan, entitled The Repudiation of 
Jihad by the Indian Scholars in the Nineteenth 
Century by a Ghulam Mohammad Jaffar, proving 
exactly our point. It is shown therein that, after the 
efforts of Sayyid Ahmad Barelvi and his followers 
in the early part of the nineteenth century to fight 
a jihad by war against non-Muslim rule (in that 
case, the Sikh rule of the North-West), by about the 
mid-l 860s Muslim religious leaders had started to 
reject such jihad against the British rule of India. 
The paper ends with the following conclusion: 

•• After 1871, the movement of Sayyid Ahmad
[Barelvi] lost its momentum, and the modem
Muslim leaders of India began to follow the
new political strategy which was based on
applying the principles of reconciliation and
co-operation with the British government."

Hazrat Mirza Ghulam Ahmad's writings first 
appeared ten years after this date, and those publi
cations in which he has expressed loyalty to British 
rule (to refute charges of disloyalty made against 
him by some other Muslims) generally came after 
1891. It is therefore as clear as daylight that, long 
before Hazrat Mirza came to public prominence, the 
Muslim leaders of India were already, in the words 
of this article, "applying the principles of recon-
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ciliation and co-operation with the British govern
ment". Hence all the charges made against him in 
this respect are simply false, and based merely on 
malice and misrepresentation. 

The change in the Muslim view of jihad, accor
ding to the paper, began in the following way. (In 
this extract, we have highlighted three phrases in 
bold.) 

"The state trials which resulted in the trans
portation and exile of the Tariqah leaders in 
1864 and 1865 brought about a significant 
change in the attitude of the urban Muslims 
towards jihad and the Tariqah-i-Muhammad
iyah movement. They repudiated the doctrine 
or jihad and its validity in British India. In 
this context the efforts of Nawab Abdul Latif 
Khan, Mawlawi Karamat Ali, Sayyid Amir 
Hussian, the Personal Assistant to the Comm
issioner of Bhagulpore, and Sir Sayyid 
Ahmad Khan, are worth mentioning. They 
took a leading part in denouncing the con
cepts or dar al-harb [that Muslims could 
wage war in India]. They tried to convince 
both the British authorities and the Muslims 
that according to the Islamic law, jihad 

against the rulers was unlawful because the 
Muslims were now mustamin or protected 
under the British rule." 

We draw our readers' attention to the words in 
bold, because the actions described therein are just 
those which are attributed to Hazrat Mirza by his 
opponents in their present-day propaganda against 
him. For instance, he is accused of repudiating the 
doctrine of jihad, and of calling jihad as unlawful. 

Fatwas. 

The paper then deals with the various fatwas issued 
by the ulama declaring it unlawful to fight a jihad 
against the British government of India. One fatwa 
was given by the ulama of northern India, and 
another by muftis of Makka. Then the Muhamma
dan Literary Society of Bengal discussed this 
question. Its Mawlawi Karamat Ali announced in 
his decision: 

"Now if any misguided wretch, owing to his 
perverse fortune, were to wage war against 
the ruling power of the country, British India, 
such war would be rightly pronounced rebel
lion, and rebellion is strongly forbidden by 
the Muhammadan law. Therefore, such war 
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will likewise be unlawful, and in case anyone 
would wage such war, the Muhammadan 
subjects would be bound to assist their ruler, 
and in conjunction with their rulers, to fight 
such rebels." 

The paper then moves on to the views and work of 
Sir Syed Ahmad Khan with respect to this question. 
It may be noted that Sir Syed is regarded as a great 
servant of the Muslim cause, who roused them from 
slumber and pointed them on the right path of 
progress, and whose work of Muslim revival laid 
the foundation of the demand for independence. He 
is quoted as having written in the Pioneer news
paper: 

"A jihad would be perfectly lawful for Maho
mmedans against such an infidel country 
which oppressed Mahommedans. A jihad by 
the Mahommedans of India against their 
rulers would be a false one, would be rebell
ion pure and simple, and the misguided men 
who took part in it, would, according to their 
religion, deserve death." 

In 1871 Dr. William Hunter, a British civil servant 
in Bengal, published his famous book The Indian 
Mussalmans, in which he raised questions about the 
loyalty of the Muslims to the British government 
and referred to the earlier military campaigns of 
Sayyid Ahmad Barelvi to establish Muslim rule. Sir 
Syed's reaction to this book is described as follows: 

"Sir Syed Ahmad Khan took Hunter's book 
very seriously, and vehemently criticised its 
contents by publishing a review on it. In the 
review he tried to argue that the jihad move
ment of Sayyid Ahmad [Barelvi] and his 
followers was directed solely against the Sikh 
rule in the Punjab and that it had nothing to 
do with the British government in India .... 
He adopted an apologetic tone to convince 
the British authorities that the Indian Mus
lims, including the followers of Sayyid 
Ahmad [Barelvi], were not opposed to the 
British rule. 

"The articles of Sir Syed Ahmad Khan, 
which were published in The Pioneer and in 
the Aligarh Institute Gazette, refuted William 
Hunter's ideas alleging that there was a 
widespread conspiracy among the Indian 
Muslims. He tried to convince the English 
readers and the British authorities that the 
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accounts of William Hunter about the follo
wers of Sayyid Ahmad and their jihad move
ment were not based on facts." 

New terms. 
The traditional Islamic legalistic terms such as Diir

al-harb (land of war) now being inappropriate to 
express the Muslims' view of India, the paper tells 
us that new terms were coined by Muslim leaders to 
describe the status of India under British rule: 

"On the 23rd of November 1871, an article 
was published in The Pioneer in which India 
was termed as being dar al-aman. The writer 
of the article totally rejected the term diir al

harb as used to describe India under the 
British rule. He wrote: 

'To call such a country diir al-harb, in the 
strict and only legitimate sense of the 
word, is absurd.... it might rather be 
called diir al-amiin, in this the free exer
cise of faith is secured to the believers 
and jihad is unlawful'. 

. . . New terms, such as diir al-a man and 
mustamfn (protected) were invented to con
vince the British authorities and the Muslims 
that the Indian Muslims had nothing to do 
with the jihad movement. .. " 

The paper then mentions Mawlawi Chiragh Ali's 
English book A Critical Exposition of the Popular 
Jihad, (Calcutta, 1885) in which "he tried to explain 
that the term jihad, which was used in the Quran, 
had nothing to do with religious war". 

Hazrat Mirza's arch-opponent on jihad. 

The author of the paper gives the names of half a 
dozen of the most prominent leaders who rejected 
a war-like jihad against British rule. Among these 
is Mawlawi Muhammad Husain Batalvi, who is 
well-known in Ahmadiyya history as one of the 
chief opponents of Hazrat Mirza Ghulam Ahmad, 
becoming his bitter adversary after the latter's claim 
to be the Promised Messiah. He also instigated the 
Ulama to declare Hazrat Mirza as kafir. Such an 
arch-enemy of Hazrat Mirza also believed, nay did 
his best to convince Muslims, that jihad by arms 
was not allowed by Islam against the British gov
ernment of India. The paper cites two of his publi
cations on this subject. 

What an irony that this paper has been published 
in Pakistan, the country whose religious and state 
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organs are daily broadcasting the allegation that 
.. Mirza Ghulam Ahmad, at the behest of the British. 
told Muslims to give up all thought of jihad against 
the government". But at least the paper has 
appeared in the country whose public and authori
ties need to read it most of all. 

* * * * * 

Introduction to Islam 

Serialization of basic questions 

by the Editor 

CHARITY 

77. What is meant by charity in Islam?

Charity. for which the expression used in the Holy
Quran is "spending out of what God has given
you''. means using one's energy. talent, resources,
money, possessions. or whatever else. to help and
do good to those in need. In Islam charity is very
often mentioned alongside prayer because just as
the latter is man's relation with God, or man's duty
towards God, the former (charity) represents his
relation with his fellow-beings, and indeed with all
the creation of God. Prayer expresses love for God,
submission to Him, and a desire to bring out the
Divine qualities that lie dormant in every person.
Charity is an expression of sympathy and benevo
lence towards God's creation. putting into actual
practice the lesson of prayer by displaying the
Divine qualities that one remembers during the
Salaat.

78. Please give some examples of what are acts of

charity in Islam.

Innumerable examples can be given because doing
any kind of good to anyone. even to yourself to
make you more capable of benefitting others, by
using what God has given you, is an act of charity.
Feeding the hungry, helping the poor, taking care of
the destitute such as orphans, lending a hand to the
disabled. helping an unemployed person to find a
job, etc., are the more obvious examples of charity
taught by Islam. But it also teaches that there are
other, smaller acts of charity which one has the
opportunity to do everyday. Helping someone in
any way, showing the way to a stranger, speaking
a kind word to cheer someone up, giving useful
advice or imparting knowledge to someone, remo-
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ving from the road something that could cause an 
accident, even simply refraining from hurting 
anyone, are all acts of charity in Islam. 

79. Charity is usually thought to be giving money
or alms to the begging poor, and is said to degrade
them and make them feel inferior. This is not so,
then, in Islam?

Most certainly not. Firstly, charity in Islam is much 
broader than giving money to the poor, and can be 
exercised just as well even where there is no pov
erty, as shown above. Secondly. giving charity. or 
the doing of any good to someone, must be done as 
a duty, not to degrade them or to seek gratitude. 
According to the Holy Quran, "a kind word with 
forgiveness is better than charity followed by 
injury" of the other person's feelings. Thirdly. 
charity should be given solely out of love for God, 
out of the desire to do good to His creation, as the 
Quran says about the righteous: 

.. They give food. out of love for God. to the 
poor. the orphan, and the slave, saying. 'We 
feed you only for God's pleasure - we 
desire from you neither reward nor thanks'" 
(76:8,9). 

80. How important is charity?

Being charitable is very strongly urged upon the
Muslims, so much so that the Holy Prophet
Muhammad has said that on every limb of the body.
doing a charitable deed is due every day, whether it
is with the hands. feet, or tongue. There is no
person at all who cannot do a deed of charity to
others. According to the Holy Prophet, if someone
has nothing to give, he should work and earn, and
give out of that; if he still does not have anything
to give, he should help someone in distress; and if
he is unable. for some reason. to do even that. he
should try to do any good he can and refrain from
doing any harm to anyone.

Apart from general charity, Islam has made 
compulsory a sort of tax on one's possessions, 
known as Zakaat, to be spent on the welfare of the 
disadvantaged. This is explained further in no. 83. 

81. To whom can a Muslim give in charity?

Just as acts of charity have the broadest possible
significance in Islam, similarly the circle of those
towards whom charity is to be exercised is the
broadest that can be conceived. Starting with the
people around us - our relations, friends, and
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neighbours - it extends to all Muslims, and to 
followers of other religions. In fact, a Muslim's 
charity covers even animals. The Holy Quran 
emphasises that one should keep a special look-out 
for those who may be in need but who do not ask 
for help. 

82. What kind of things should be given in charity?

In case of those acts of charity when we give
something away, the Holy Quran teaches that we
should only give good and useful things, not useless
and worthless ones, and they should be the kind of
things we like to have ourselves. Moreover, things
given in charity must have been earned or acquired
lawfully by the person giving them away.

83. Please explain what is Zakaat?

Just as Islam has prescribed a form for prayer, to
remind us of its importance, similarly it has given
an outward form for charity and made it compul
sory, in order to stress its importance. That outward
form of charity is known as Zakaat, and consists of
giving a specified fraction of one's wealth every
year into a fund. This fund is administered by the
government, or by the Muslim community if there
is no Muslim government, and is used to help the
poor, the disabled, the unemployed, and others in
need.

84. Is Zakaat just like a tax?

In the sense of being collected and spent by the
government (if there is a Muslim government doing
this), Zakaat is like a tax. However, the great
difference is that paying Zakaat is a religious duty
to be done out of obedience to God and sympathy
for people. So giving Zakaat is morally beneficial
to the payer because it develops the spirit of self
sacrifice in him and curbs feelings of greed. Notice
that the word 'tax' means a burden, but zakaat
means something which purifies you.

85. Why is general charity and Zakaat a basic duty
in Islam?

Because it brings out the best and highest qualities 
in a person, which is really the object of existence 
according to Islam. God has given to each person 
various abilities and resources, such as knowledge, 
money, strength, some talent or skill, etc. Every 
individual must use whatever he or she has been 
given to benefit other people as well as the rest of 
God's creation, and not for selfish ends. If this 
principle is neglected, then not only is there no 
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relief for the distress and the suffering of the needy, 

but man's increased selfishness makes him his 

fellow-man's deadly enemy; and society as well as 
mankind become divided into factions and groups 
all trying to grab things from one another. 

* * * * * 

Names of world religions 

2. Name given to followers of Christ

by Maulana Abdul Haq Vldyarthi

(Note: We continue below, from the last issue, the trans
lation of an Urdu article by this renowned scholar of world 
scriptures and their ancient languages, and author of the 
voluminous work 'Muhammad in World Scriptures'.) 

The strangest riddle of all is that of the name given 
to the followers of Christ. In the first place, the 
name given to a religion stays the same in any 
language or country, except for some slight change 
in one or two letters due to the differing rules of 
various languages. So Hindu, Buddhist, etc. are 
substantially the same in any language, whether 
English, Persian etc. However, the name of the 
followers of Christ is different in almost every 
country. There are scores of names such as Chris

tian, Masfhf, ·,sii' r, Jesuist, Nazarite which they 
apply to themselves. Their real name is a mystery. 
The personal name of the Messiah was Yasu. The 

name Christ was added long after the events of the 
crucifixion. Matthew records that an angel appeared 
to Joseph, the husband of Mary, saying: 

"She shall bring forth a son, and thou shall 
call his name Jesus." (1:18-21) 

Luke, however, records that the angel went, not to 
Joseph, but to Mary, and said to her: 

"Thou shall call his name Jesus." (I :31) 

According to Matthew, it is the father who would 
give the name Jesus to his son, and according to 
Luke it is the mother who would do so. In any case, 
it was not God Who gave him this name or ordered 
that this name be given to him. Even disregarding 
the conflicting accounts, it is clear that his personal 
name, as related by the angel, was Jesus. Therefore 
this faith should have been named after Jesus. But 
instead, followers of this religion are known by 
various other names such as Christian. 
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Names Christ and Messiah. 

The word Christ does not belong to the native 
tongue of Jesus. It is from the Greek word Christos, 

which is said to be synonymous with Messiah. It is 
obvious that the followers of Jesus must have 
referred to the name of their mentor, when nece
ssary. But they could never have been known as 
Christians after his name because the word Christ 

was not used during his lifetime. His name was 
Yushu, pronounced in Hebrew and Aramaic as 
Yoshua. There had been many people before Jesus 
who bore this name. For instance, the military 
commander appointed by Moses was given the 
name Joshua, son of Noon. He was accorded this 
name because of his conquest of Canaan, meaning 
liberator, whose wisdom and spiritual strength 
combined to raise the Israelites from a demoralised, 
slave people to a triumphant and victorious one. 

Likewise Jesus was given the name Messiah by 
God. But never could he dare proclaim it because of 
the intense opposition of the Jews and the weakness 
of his own followers. So when one of them plucked 
up the courage to call him the Messiah, at a secret 
gathering, Jesus told him to keep it concealed and 
hidden. And this happened in the last year of his 
mission: 

.. Now it happened that as he was praying 
alone, the disciples were with him; and he 
asked them: 'Who do the people say that I 
am?' And they answered, • John the Baptist; 
but others say, Elijah; and others, that one of 
the old prophets has risen.' And he said to 
them, 'But who do you say that I am?' And 
Peter answered, 'The Messiah of God.' But 
he charged and commanded them to tell this 
to no one ... " (Luke 19:18-22) 

It was only Peter who called Jesus as the Messiah, 
about whom Jesus himself said: .. Get behind me, 
Satan, you are a hindrance to me" (Matt. 16:23). 
Considering that Jesus himself feared trouble if he 
was called the Messiah, and urged that it should be 
kept a secret, how could it be possible that his 
followers could be called Mas,nr (followers of the 
Messiah) during his life? Hence during his life they 
called one another brother, believer, chosen one, 
disciple, friend, poor one, etc. What they were not 

called was Christian or Masfhf. God had given him 
the name Yushu, and that was what his parents had 
named him. He had himself strictly forbidden the 
title Messiah to be used about him. It says in the 
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Encyclopaedia Biblica: 

.. According to the same (Luke's) Gospel, he 
does not himself lay claim to the name Christ 
till later (9:20), and even then wishes it to be 
kept secret, and further that, according to the 
same author (Acts 11:26), the name 'Chris
tian' did not arise till a considerable time 
after his death." 

It is also acknowledged that the name Christ was 
proposed at the time when the Christians were 
mixing with pagan people, and it is most probable 
that this name originally was applied to Christians 
by the pagans. It cannot be from the Jews because 
they are awaiting the Messiah till today. That event 
is recorded in the Acts as follows: 

.. For a whole year, they met with the church, 
and taught a large company of people; and in 
Antioch the disciples were for the first time 
called Christians." (Acts 11 :26) 

In the translations of the Gospels into eastern lan
guages, the word Christians here has been rendered 
as Mas,nr. It is a wonder of the scholarship of the 
translators that they rendered Masinras Christian or 
rendered Christian as Masrhr. No proper noun is 
ever translated into another language. If Christian 

is a proper noun, why was it translated as Masin,? 

And if the original name is Mas,nr. derived from 
Messiah, why was it translated as Christian? The 
incident at Antioch allegedly happened 43 years 
after Jesus. Even if it did happen, no historian used 
this name till 150 C.E. So this name is not to be 
found in the writings of Clement of Rome, Barna
bas, Hermas etc. It is found later in the writings of 
Justin Martyr etc. If the decision at Antioch was a 
collective one, why was it not acted upon till 150 
c.E., and why did the Christians of the East con
tinue calling themselves nasdrd?

To sum up, according to the Gospels Jesus kept 
his claim of Messiahship concealed till his cruci
fixion, and strictly prohibited this title to be used 
for him in public. For 43 years after him, it 
occurred to no one that his followers should have a 
name. In fact, till 150 c.E. no writer called this faith 
and people as Christian. The claim about the name 
Christian being first used in Antioch is a hypo
thesis, merely on the basis that, as there was now a 
non-Jewish following of Jesus, they must have been 
given a name, and that name can only be Christian. 
Obviously this hypothesis does not amount to 
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certainty. and the fact that Eastern Christians have 
always called themselves nastirti shows it to be 
completely mistaken. 

Birth-place of Jesus. 

According to the Gospels. Nazareth of Galilee was 
the home town of Joseph and Mary. Jesus lived 
there before his baptism (Matthew 4: 13, 21: I I; 
Mark I :9; Luke 1 :26. 2:4,39,51 and 4: 16; John 
1 :46; Acts 10:38). It is also written that this was 
why Christians were called nastirti (Nazarites). It is 
then curious that in this birth-place of Christianity 
no one became Christian for 300 years. and it 
remained a purely Jewish town. During the Cru
sades. its name was used to rouse Christians to fight 
the Muslims, and it acquired a significance. But it 
is doubtful whether this is the same Nazareth where 
Jesus was born, or it was another town to the south 
of the present Nazareth in the valley of mount 
Kafsia. 

Was there in fact a town called Nazareth which 
ever existed? Two references from the Gospels 
themselves raise doubts about it. Matthew 2:23 
says: 

•• And he [Joseph, along with Mary and Jesus]
went and dwelt in a city called Nazareth, that
what was spoken by the prophets might be
fulfilled, 'He shall be called a Nazarene'."

This reference is utterly wrong. In no book did the 
prophets say that the coming one will be called a 
Nazarene. The references to the book of Judges and 
to I Samuel I: 11 which are cited in this respect 
actually mention people making a vow not to shave 
the heads of their children. And all John 1 :46 says 
is: 

"Can anything good come out of Nazareth?" 

Why Nazareth is given as the home town of 
Jesus is impossible to answer. The account in 
Matthew that Joseph, the father of Jesus, went to 
live in Nazareth for fear of the king, does not make 
that place the home town of Jesus. Then there is the 
point that Joseph and Mary journeyed to Bethlehem 
from Nazareth in order that Jesus should be born 
there in accordance with a prophecy of the 
prophets. This too is wrong because according to 
Luke (2: 1-5) they went there to be recorded in the 
census. History has shown that this census was held 
either eight years before the birth of Jesus or six 
years afterwards. How could they have gone there 
six years before the census in order to be recorded 
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in it? 

Why his followers are called Christians? 

In Christian writings, Jesus is generally referred to 
as Jesus Christ, as if the name Jesus takes precede
nce over the name Christ or Messiah. It has been 
explained earlier that the name given to him by his 
parents, or by the angel, was only Yushu. That name 
is the basis of the Christian religion. By descent. he 
belonged to the Jewish race. His parents did not 
possess wealth and riches or fame. In his youth he 
worked in his parents• house as a carpenter (najtir). 
Thus it appears from Matthew 13:54 that when he 
went to his native land, people said: Is this not the 
carpenter's son? In other words, in his home town 
he was known as the son of Joseph the carpenter. 
This is borne out by Luke 4:22, but the words of 
Mark 6:3 are as follows: 

"Is not this the carpenter, the son of Mary 
and brother of James and Joses and Judas and 
Simon. and are not his sisters here with us?" 

So according to this, Jesus himself was a carpenter. 
In Hebrew the words nasar (s being the letter stid) 
and nasar (s being the letter sin) are synonymous, 
and the word ntishar means to saw wood. Therefore, 
by Jesus of Nazareth (Nastira) is meant Jesus the 
carpenter (najtir). From the Acts we learn that the 
Jews used to refer to this new religion as najartini, 
or the faith of carpenters (Acts 24:5). The ancient 
historian Tertulian has also supported this, and 
written that the Jews used to curse this name three 
times daily in their prayers. 

When Jesus grew up, became a teacher. started 
preaching, and attracted disciples, he faced intense 
opposition from the people. so much so that his 
followers were terrified to utter his name. On taking 
his name, they were beaten and persecuted. Not 
only could they not call him Messiah, but even 
taking his own name Jesus was forbidden. The 
hatred and opposition was not only against his 
office and position, but his personal name as well. 
This is what we learn from the four Gospels. Acts 
of the Apostles and the Epistles. Sending his dis
ciples to preach his message, he gave the following 
instructions: 

"I send you out as sheep in the midst of 
wolves; so be wise as serpents and innocent 
as doves. Beware of men; for they will 
deliver you up to councils, and flog you in 
their synagogues, and you will be dragged 
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before governors and kings for my sake, ... 
you will be hated by all for my name's sake." 
(Matthew 1 O: 16-22; see also 24:9; Mark 
13:13; Luke 21:12) 

After Jesus, the oppression of his followers con
tinued. Let alone calling themselves Christians, they 
could not even take the name of their teacher: 

"So they called them and charged them not to 
speak or teach at all in the name of Jesus." 
(Acts 4:18; see also Acts 5:40; 2 Cor. 11:24-
-25; I Peter 4: I 6; Revelation 2: I 0-13)

In conclusion, the name of the religion of Jesus was 
neither nascirii, nor Christian, nor yet Masin,-. Just 
as the name najariinf was given to this faith con
temptuously by its Jewish opponents, similarly 
Christian was a name proposed by the heathens. As 
the Encyclopaedia Biblica says: 

"In fact, it is probable enough that the name 
came from the heathens themselves in the 
first instance. With such a view of its origin, 
Acts 11 :26 fits in very well." (p. 753) 

How remarkable that just as the Hindus accepted 
the name applied to them by their enemies, so did 
the followers of Jesus willingly take the name given 
to them by their inveterate opponents. 

* * * * * 

Diary 

1. Jama'at-i lslami scholars make use
of Lahore Ahmadiyya literature

It is a well-known fact that many of the so-called 
"onhodox" Muslim religious leaders, who publicly 
denounce the Ahmadiyya Movement, at the same 
time make use of Lahore Ahmadiyya literature 
when writing about Islam. They cannot, of course, 
afford to include any kind of acknowledgement, as 
it would destroy their own false propaganda that we 
are kafir and enemies of Islam. Two such examples 
have come to light recently. 

English translation of Sahih Muslim. 

There is a widely-available English Translation of 
Sahih Muslim, with notes, by Abdul Hamid Siddiqi, 
published in 1976 in four volumes by the well
known Pakistani publisher Sh. Muhammad Ashraf, 
Lahore. The translator and commentator is a folio-
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wer of Maulana Maudoodi; he acknowledges the 
Maulana as well as Professor Khurshid Ahmad, a 
present day leader of the Jama•at-i Islami, in the 
book. In the footnotes in this work, there are 
several instances of entire lines being taken 
verbatim from Maulana Muhammad Ali's books. 
The following three examples were discovered by 
a random search: 

I. "The word 'spirit' used for Jesus does not
carry him a step beyond the limits of mortal
ity, for of Adam also it has been said: I
breathed My spiril into him (Quran, xv. 29).
In fact, according to the Holy Quran, the
spirit of God is breathed into every man."
(vol. i. p. 22, nole 68)

This text is to be found in Maulana Muhammad 
Ali's English commentary of the Quran in the 
second footnote under verse 4: 171. 

2. "The Holy Quran contains directions for the
physical as well as the moral and spiritual
welfare of man and it deals with the most
delicate questions in a language the like of
which cannot be found in any human expre
ssion." (vol. ii, p. 731, note I 887)

The text in this extract up to the word language is 
again to be found in Maulana Muhammad Ali's 
commentary of the Holy Quran under verse 2:223. 

3. "That the present Torah does not give stoning
as the punishment is only proof that the text
has been changed. The Gospels show that
such was the punishment for this offence
upto the time of Jesus as we find in the New
Testament." (vol. iii, p. 918, note 2174)

The offence referred to is adultery. The words of 
this extract are to be found in The Religion of 

Islam, eh. Penal Laws, sec. 'Stoning to death in 
Jewish Law', footnote. 

Afrikans translation of the Quran. 

The second example is a translation of the Holy 
Quran into the Afrikans language of South Africa, 
entitled Die Heilige Quran by Imam M.A. Baker. 
The Preface is dated December 1960, and the 
edition we have was published in 1981 by the 
Islamic Propagation Centre, Durban. This is Ahmad 
Deedat's organisation, which now has branches in 
several countries. Mr. Deedat, too, feels no hesita
tion in denouncing the Ahmadis as kafir. 

Continued on top of page 19. 
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'id al-Fitr gathering at Movement's centre in London 

Prayers at Darus Salaam joined by Bosnian refugees 

At the 'id al-Fitr gathering held on 24 March 1993 
at Darns Salaam, London, the centre of the Ahmad
iyya Anjuman Isha'at Islam Lahore in the U.K., a 
group of over twenty refugees from Bosnia joined 
our Jama 'at for prayers and lunch. Throughout its 
history, the Lahore Ahmadiyya Movement has 

extended all possible sympathy and help, within its 
limitations, to Muslims in distress anywhere in the 
world, and we continue to do so. After the 'Id 
prayers, special prayers were said, beseeching 
Almighty Allah to bring to an end the sufferings 
and tribulations faced by the Muslims of Bosnia. 

The first photograph below shows the Bosnian group with the regular members of the gathering, and the 
second shows the Bosnian group with the Imam, Col. (Retd.) Mahmud Shaukat. 
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Continued from page 17 

Yet in this translation, the lengthy Introduction 
(lnleiding) is a close copy of the Preface in the first 
edition of Maulana Muhammad Ali's English 
translation of the Holy Quran, which gave a sum
mary of the teachings of Islam. And looking at the 
translation itself, one can see, without knowing 
Afrikans, that the titles of all the sections (ruku') 
within the Surahs have been taken from Maulana 
Muhammad Ali's work. This is just one more 
instance of a Deedat publication being based on 
Ahmadiyya work, while he makes public pro
nouncements reviling the Ahmadiyya Movement. 

2. Ulama' s concept of Jihad

Since Hazrat Mirza Ghulam Ahmad and his follo
wers have so effectively corrected the commonly
prevalent view of jihad as a religious war of agg
ression. an impression has gained ground among 
educated Muslims that the general Ulama had never 
misrepresented jihad in this way at all, and were all 
the time teaching its true meaning in accordance 
with the Holy Quran and Sunna. But one has only 
to study that great, exhaustive book, A Critical 
Exposition of the Popular Jihad, written by Maulvi 
Chiragh Ali a century ago to correct the wrong 
notions about jihad, to see what the Ulama and 
Jurists taught in this respect. He writes: 

"Almost all the common Muslim and Euro
pean writers think that a religious war of 
aggression is one of the tenets of Islam, and 
prescribed by the Koran for the purpose of 
proselytising or exacting tribute." (p. 114) 

He then goes on to deal with the concept of Jihad 
in the books compiled by the Jurists. He says: 

"The Muslim common law is wrong on this 
point where it allows unbelievers to be 
attacked without provocation." (p. 116) 

He then quotes the views found in several classical 
books of law (and refutes them as being against the 
Quran and Sunna). Some of these quotations are as 
follows: 

"The destruction of the sword is incurred by 
the infidels, although they be not the first 
aggressors." (Hidaya) 

"Fighting against the infidels who do not 
become converts to Islam and do not pay the 
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tax is incumbent. though they do not attack 
first." (Kifaya) 

To correct such notions, to expunge them from the 
hearts and minds after they had been handed down 
for generations, and to show that the Holy Quran 
and the Sunna of the Holy Prophet Muhammad 
teach exactly the opposite, all this is indeed part of 
the work of the true Islamic renaissance and 
revival. 
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