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Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards the 
truth, by means of reasoning, good moral example, and the natural 
beauty of its principles. It neither aspires to gain political power, nor 
allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad (1835-1908), our Founder, arose 
to remind the world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, regardless of race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which accords 
them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of belief 
and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contacl 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words l..iJ 
ilaha ill-Allah, Muhammad-ur rasiil Allah (There is no god bul 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman lsha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and supp
oners in many other countries as well. In 
Berlin, it has a large historical mosque 
constructed in lhe mid- I 920s. 

Achievemenls: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations or the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages. such as French. German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution to 
Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hauat Mirza Ghulam Ahmad 
rounded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death or Maulana Nur-ud-Din. 
Ahmadiyya Anjuman lsha'at Islam 
founded at Lahore to continue the orig
inal Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 1981 Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, has 
led the Movement, at a time when it faces 
intense persecution and opposition. 
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A brief account of my life 

From the book 'Kitab al-Barriyya' 

by Hazrat Mirza Ghulam Ahmad 

(We continue below the serialisation of the Promised 
Messlah's own account of his life. At the end of the last 
part, he was describing his claim to be the Promised 
Messiah and the consequent opposition from the Ulama.) 

My followers. 

Although my group has not at this time expanded in 
great number in the world. yet my followers are to be 
found spread from Peshawar to Bombay, and to 
Calcutta, Hyderabad Deccan and some Arab lands. To 
begin with, this group grew and blossomed in the 
Punjab. Now I see that it is making progress in most 
parts of India. My followers comprise less of the 
ordinary masses and more of the eminent people. In 
this group there are many who hold respectable 
positions within the British administration. They hold 
the honourable offices of Deputy Collector, Extra 
Assistant, Telrsildar etc. Similarly, in Punjab and in 
India generally, many aristocrats and landlords, most 
of the educated people holding the qualifications F.A., 
B.A. and M.A., and big merchants have joined this 
jamii'at. 

To sum up: men of intelligence, knowledge, 
honour and renown; and holders of high posts in the 
British administration; and aristocrats, landlords, 
owners of estates and descendants of nawiibs; and 
those belonging to the lineage of the saints of India 
of various orders, whose forefathers were believed by 
hundreds of thousands of people to be saints of the 
ages of the highest rank; such are the people who 
joined this jamii'at and are continuing to do so. In 
short, the grace and power of God the most high, by 
frustrating the designs of the Maulvis, granted and is 
continuing to grant our jamii'at extraordinary prog
ress. In this jamii'at will be found in abundance 
people who are truly good-natured and God-fearing, 
who serve humanity, strive heart and soul for the 
progress of the faith. honour God the most high in 
their hearts, who are wise. intelligent, and resolute, 
and who entertain true love of God and the Messen
ger. I see that it is the will of the Beneficent God to 
multiply this jamii'at and bless it. and to draw 
virtuous people from as far as the furthest corners of 
the earth and make them enter its fold. 

• JANUARY - FEBRUARY 1995 3 

Expectation of Promised Messiah by Muslims. 

It would not be without advantage to write here that 
my claim that "I am the Promised Messiah" is a 
claim, whose fulfilment was being looked forward to 
by all the sects of the Muslims. On studying the 
repeated prophecies in Hadith reports of the Holy 
Prophet, everyone was waiting as to when those glad 
tidings would be fulfilled. Many recipients of Divine 
inspiration had given the news, after receiving 
revelation from God the most high, that the Promised 
Messiah would appear at the head of the fourteenth 
century. Although this prophecy is to be found only 
in a condensed form in the Holy Quran, yet according 
to Hadith reports it occurs so repeatedly that intellect 
cannot accept it as false. If repetition has any value, 
then we can say that among all the Islamic prophe
cies made by the Holy Prophet, may peace and the 
blessings of Allah be on him, there is none that 
enjoys the same degree of repeated occurrence as this 
prophecy. Anyone acquainted with Islamic history 
knows well that among the Islamic prophecies there 
is none that excels this prophecy as regards repeti
tion. So much so that the Ulama have written that 
whoever refuses to accept this prophecy, is in danger 
of falling victim to heresy. For, to deny the repeat
edly-occurring reports (mutawiitir) amounts almost to 
denial of Islam. 

Contradictions introduced into beliefs. 

It is, however, a pity that in spite of this continuity, 
the Ulama of this age of corruption are greatly 
deceived in comprehending the real and true meaning 
of this prophecy, and because of gross misunder
standing, they have gathered shameful contradictions 
in their beliefs. That is to say, on the one hand by 
believing in the Holy Quran and accepting the sound 
Hadith reports they had to admit that Jesus had, in 
fact, died, and on the other hand they also held the 
belief that at sometime Jesus, on whom be peace, will 
himself descend in the latter days, and that he is alive 
in heaven, not having died. Again, on the one hand 
they declared the Holy Prophet Muhammad as the 
Last of the Prophets (Khatam al-anbiyii), and on the 
other they also maintained the belief that after the 
Holy Prophet a prophet is yet to come, i.e. Jesus, 
who is a prophet. Yet again, on the one hand they 
believed that the Promised Messiah would appear 
during the days of the dajjiil (Anti-Christ), who will 
have gained dominance over the entire world except 
the two Holy Places (Makka and Madina). On the 
other hand. they had also to admit, in accordance 
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with the sound, highly-reliable and uninterrupted 
reports in the Sahib Bukhari, that the Promised 
Messiah would appear at the time of the domination 
of the Cross, i.e. at that time when the Christian 
religion would have spread in the world with great 
vigour, and the power and wealth of the Christians 
would be unsurpassed by anyone else. Further. on the 
one hand they had to adopt the belief that the 
Messiah would be the ruler. the imam and the Mahdi 
of his time. while on the other they believed that the 
Messiah would not be the Mahdi and imam, but that 
the Mahdi would be someone else, who would be 
from the Bani Fatima. 

In short, they gathered together many contra
dictions of this kind, thus putting the people in 
hesitation and doubt about the reliability of this 
prophecy. For, a matter which comprises many 
contradictions cannot possibly be true. Then how can 
intelligent people accept it, and how can they trample 
under foot their faculty of reason and follow this 
illogical path. That is why the modernly-educated 
people of the present age, who regard nature, laws of 
nature and the intellectual process as the criteria for 
determining the truth, had to reject this prophecy, in 
spite of the highest degree of repetition with which it 
occurs. And indeed, if this prophecy were to be inter
preted in this very manner which embodies so many 
contradictions, then human intellect, after being 
unable to reconcile these contradictions, concludes in 
the end that the only way out of this confusion is to 
deny the truth of the prophecy. Hence this was why 
the devotees of natural laws and reason disowned this 
magnificent prophecy in spite of its often-repeated 
occurrence. 

Alas, however, that even these people were very 
hasty in their denial, for no man of reason can deny 
continually repeated news. It is not possible for there 
to be a suspicion of falsehood regarding a report 
which reaches the degree of continuous repetition. 
Hence the path of justice and love of truth was that 
they should not have discarded the news of repeated 
continuity. Rather, they should have rejected those 
meanings which the foolish Maulvis had given, which 
led to many kinds of inconsistencies, and to which 
they had also added many other contradictions. In 
fact it is the fault of the Maulvis, whose under
standing is defective, that by interpreting a plain and 
simple prophecy in such a way as to make it a bundle 
of contradictions, they put the truth-seeking people to 
great confusion and puzzlement. 
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True interpretation of prophecy. 
Now God the most high, having disclosed its true and 
correct meanings, which are quite free from contra
dictions and absurdities, has provided an opportunity 
to every justice-loving seeker-after-truth to accept this 
continuously repeated tradition and look for the one 
in whom it is fulfilled, and not join the rejectors by 
denying a clear prophecy of God the most high. 

The detail of this explanation is as follows. In this 
age. by appointing me at the head of the fourteenth 
century (Hijra), God the most high manifested the 
logic of this prophecy, and made it clear that the 
second advent of the Messiah in this world was des
tined to be in the same sense and manner as the 
second advent in the world of the prophet Elijah 
recorded in the book of the prophet Malachi [in the 
Bible]. For, it was pointedly mentioned in the book 
of Malachi that the Promised Messiah awaited by the 
Jews would not appear in the world until the prophet 
Elijah came into the world again. Had our opponents 
possessed any element of spiritual good fortune and 
the quality of truth-seeking, they would have reaped 
much benefit from this prophecy of the prophet 
Malachi, on which the Jews and Christians both 
concur. For, according to the apparent meaning of 
Malachi's book, it has to be admitted that Elijah has 
not yet returned to the world, even though about 
nineteen hundred years have elapsed since the 
Messiah appeared in the world. Therefore if, as is the 
literal meaning of the words of Malachi which the 
Jewish scholars strongly adhere to till this day, it is 
true that the personal return of Elijah to the world is 
necessary before the Messiah, in that case Jesus 
cannot be a true prophet. He can be taken to be true 
only if the return of the prophet Elijah is given a diff
erent interpretation. That is to say, by the return of 
Elijah should be meant the coming of one in his 
likeness, and that like was John, i.e. Y ahya, the son 
of Zacharias, as was the interpretation given by Jesus 
upon the demand of the Jews. 

From this interpretation, given by a prophet 
himself, it becomes plainly clear that the second 
advent of the Messiah in the world is also akin to the 
return of Elijah. To tum away from a precedent that 
has been set, and to collect contradictions in one's 
belief by taking the literal meanings, is the work of 
those people who have been endowed with very little 
sense and understanding. Prophecies are generally 
dominated by allegories and metaphors, and nothing 
would be more foolish than to take some word of a 
prophecy literally, when by so doing many contra-
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dictions are collected together. It was exactly this 
tendency which destroyed the Jews. 

Messiah, not king in literal sense. 

There was another similar prophecy about the 
Messiah, that he would be a king and would fight the 
unbelievers. The Jews stumbled over this also, 
because Jesus did not receive worldly kingship. That 
is why the Jews have been saying till the present time 
that not even one letter has been fulfilled up to now 
out of the prophecies relating to the Messiah. The 
Jews had put forward this very argument before 
Jesus, and had repeatedly pointed out that the return 
of Elijah to the world was necessary before the true 
Messiah, not that someone resembling him should 
come. For, in the book of the prophet Malachi the 
return of Elijah in person is mentioned. It is not 
written that "someone resembling him shall come". 
However, Jesus gave them the reply that by the return 
of the prophet Elijah was meant the coming of one 
like him, having his nature and qualities, and he 
explained that that man was John, the son of 
Zacharias, i.e. Yahya. And as for the kingdom, he 
interpreted it by saying that "my kingdom is that of 
heaven and not of the world". The Jews had con
sidered these interpretations to be very far-fetched 
and to be feeble devices. They believe so till today 
because they laid stress on the literal words of their 
books, and it appeared that the Jews were right, for 
they put forth clear decisions of the holy books, 
while Jesus had made use of interpretations which 
appeared to be shallow and weak. 

Our Ulama would have been very fortunate if they 
had recalled the story of the return of Elijah and 
taken a lesson from it, thus attaching the same 
meaning to the second descent of Jesus from the 
heavens as Jesus himself attached to the second 
descent of the prophet Elijah. Would that they had 
pondered over the point that the interpretation of the 
descent of Jesus given by the writer of these lines is 
not new but is exactly the same as the one already 
given by the tongue of Jesus, for the case of the 
descent of the Messiah, son of Mary, is entirely 
analogous to the case of the prophet Elijah. Hence, in 
view of the fact that the wish of the Jews has not 
been realized till today that the prophet Elijah should 
descend from heaven, and for this very reason they 
have been disbelievers in Jesus, how can the wish of 
the Maulvis be fulfilled that at some time Jesus will 
himself descend from the heavens. Wise is the one 
who takes a lesson from the stumbling of another. 
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The Jews, who remained deprived of confessing faith 
in Jesus, give this very reason for it till today that the 
same prophecy of the prophet Malachi was emphati
cally conveyed to them that, until the prophet Elijah 
returns to the world, the Messiah who had been 
promised to them would not come. It was also written 
that that Messiah would appear as a king. But neither 
of these prophecies was fulfilled in Jesus. That is 
why the Jews have been complaining till today as to 
how they could accept Jesus, son of Mary, when 
neither did the prophet Elijah precede him nor did he 
appear as a king. On the face of it, the Jews appear 
to be in the right because the implication of the clear 
texts of their books is that, in fact, the prophet Elijah 
will precede the Messiah, and at last the Messiah will 
appear as a king. I 

* * * * * 

Instructions for the 

Ahmadiyya Jama'at - 5 

Means of our progress 

by Maulana Muhammad Ali 

(We continue the translation of the Maulana's Urdu booklet 
written as a guide book for the members of the A.A.1.1.L. In 
the last part, he started dealing with the means of our 
progress, and was explaining the first essential under the 
title 'zeal and conviction of faith'.) 

All visible means of the success of Islam had entirely 
ceased to exist, and it was impossible to create faith 
in its success except by God Himself regenerating it 
in a man's heart. Therefore God filled the heart of the 
Mujaddid of the time with this conviction, and sparks 
from the fire which was kindled within him illumi
nated the hearts of those who joined him. That 
powerful awareness was created in an entire commu
nity which leads to the sacrifice of possessions and 
lives for the Divine cause. To keep alive this aware
ness and to nourish and strengthen it by one's sacri
fices, so much so that it penetrates into others as 
well, is the first requirement of our progress. Just as 
it is true that the zeal of faith and the urge of love 
leads to the making of sacrifices, so it is also a fact 
that by making sacrifices that zeal of faith and urge 
of love is further strengthened. These two things are 
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inter-dependent, and today the only way in which we 
can maintain and develop that zeal of faith created in 
our hearts by the man sent by God is to sacrifice our 
possessions and lives in the Divine cause. 

2. Meetings and gatherings.
Our most powerful way of making progress is to
increase our mutual relations and interaction. The
meeting of human beings with one another is like the
rubbing together of two stones, which by friction
creates energy. As regards meeting one another, the
gathering at the Centre of the Movement in Lahore
has the greatest importance. This gathering takes
place once a year on the occasion of the annual Jalsa,
and all members must make the effort to come.
Besides this, whenever possible, one must try to
strengthen the mutual bonds of meeting.

In addition, every jamii'at must arrange for 
gatherings to take place from time to time in its city 
or locality. One gathering is on Friday for the pray
ers, which every jamii'at must hold in its particular 
area. It is essential that our Movement makes 
arrangements for the holding of Friday prayers every
where. The Friday khutba is a highly useful part of 
education which the Muslims have limited to a few 
words of Arabic or recitation of some poetry. Its real 
purpose, however, is to awaken the nation, create 
high morals in it, make it aware of important national 
campaigns, etc., but no attention is paid to these 
objects in mosques generally. Therefore for our 
progress it is essential to make our separate arrange
ments for the holding of Friday prayers. 

Apart from this, it is also necessary to hold 
another weekly gathering at every place, at which 
important affairs of the jamii 'at are discussed and 
speeches or lectures are given which allow not only . 
one man's knowledge to benefit everyone but enable 
members of the movement to be equipped for the 
work of preaching and propagation. For such meet
ings, Sunday is the most suitable day as it is an 
official holiday. For these gatherings, a religious 
topic should be chosen, relating to our jama 'at or the 
teachings of Islam or those of another religion, and 
all members should participate in the discussion. 

3. Learning the Quran.
As it is only the Holy Quran that creates spiritual
strength within ourselves, it is essential that in all
largejamii'ats instruction (dars) in the Quran must be
instituted. It will also provide the benefits of holding
a gathering of the community. Besides this, every
member whether man or woman, boy or girl, must
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recite something from the Holy Quran daily and also 
try to understand its meaning and translation. This is 
the means of our self-purification and the way which 
can lead to our progress. 

4. Reading religious literature.
It is essential for all members to be acquainted with
the religious knowledge which is broadcast from the
Centre of the Movement because through knowledge
only can inner strength be produced within man.

. . .  those who know English 
should also receive The Light. 

There are some parts of this religious knowledge 
which can be easily mastered by anyone. In particular 
our magazines, Urdu or English, are worth mention
ing in this connection. A magazine is not burdensome 
to read, even for the most lethargic person, and if 
some of it consists of scholarly material a man can 
acquire a great deal of knowledge without much 
exertion. 

Besides this, the magazines contain important 
news of all kinds about the Movement, with which all 
our members should keep abreast. Therefore it is 
essential for every member of the Movement who can 
read to get our community's magazine Paigham Sulh, 
and those who know English should also receive The 
Light. This will not only keep alive their connection 
with the Movement, but they will also continue to 
gain valuable knowledge without much effort. 

5. Education and training of the next generation.
It is essential that our younger generation be imbued
with the same love of faith and zeal for the propaga
tion of the word of God as is the case with their
elders. However, this cannot happen unless this
awareness is created within them by means of educa
tion. For this purpose we have established a high
school at the Centre of the Movement in Lahore.
Those friends who can do so should send their
children to this school. True love for one's children
is simply that they should be shown the way which
leads to happiness and prosperity. Those parents who
refuse to let their children go away from them,
preferring to deprive them of education, are harming
their children in the name of love. Similarly, those
parents also do not really love their children who, out
of parental attachment, refuse to send them to our
school here while it is our own community's school



THE LIGHT 

where their children can be influenced by noble ideas 
and, along with becoming capable of earning their 
livelihood, can also become servants of the Divine 
faith. 

If they wish their children to become the joy of 
their eyes, it is necessary that they educate them 
under the principles which can instill the right aspira
tions within them. Thus the children will be a source 
of true happiness for their parents in this life, and 
after their death they will remain as the best memo
rial left behind by the parents and be the servants of 
the Divine faith. Our school not only provides 
religious education of the highest standard, but is also 
distinguished in secular education and moral 
supervision. 

I would also say that those parents who wish to 
give higher education to their children should con
sider entering them in the teaching profession. If after 

. . . to care for the poor of our 
community must be the first 
duty of each one of us . . .

qualification they wish to take up employment they 
can do very useful propagation work as well because 
they can influence their students. And if Allah puts it 
into their hearts, they can become missionaries of 
Islam as well. 

6. Care of the poor and destitute.
No community can make progress unless it makes
arrangements for the care and welfare of its poor,
destitute. widows and fatherless children. The life of
the Holy Prophet Muhammad is the most shining
example of this truth. He had the greatest urge in his
heart for helping the poor and the destitute, and each
one of us must have a similar urge. The greatest men
in the world have come from the ranks of the poor
and the dispossessed. The Holy Quran says: "Did He
[God] not find thee (0 Prophet] an orphan and give
thee shelter?" (93:6).

Therefore, to care for the poor of our community 
must be the first duty of each one of us. When you 
are strongly determined to do this, the grace of God 
creates the means and resources with which to do it. 
The life of even the poorest member of the commu
nity must be considered as a valuable treasure, and so 
far as we have the power we must try to make that 
life useful. I [To be continued] 
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Speech at  Columbus Convention, July 1994: 

Victory of Islam through 

Ahmadiyya Movement 

by Dr. Muhammad Ahmad, Ohio, U.S.A. 

President, A.A.1.1.L. Inc. U.S.A. 

7 

(Dr. Muhammad Ahmad is the President of the Ahmadlyya 
Anfuman lsha'at Islam Lahore Inc. U.S.A. Besides this and 
his other duties for the Movement, he also edits our Inter
national Newsletter.) 

In chapter AI-Hijr, verse 9, Allah states: 

"Surely We have revealed the Reminder. and 
surely We are its guardian." 

This protection was granted for all times by preser
ving the Holy Quran in written form and in the 
memory of countless thousands since the first day of 
its revelation. 

Protection through raising mujaddids. 

Another means by which safety against interpolation 
of false doctrines and loss of true knowledge was 
guaranteed was through the institution of mujaddid
iyya or chain of Revivers of the faith, to which a 
hadith of the Holy Prophet refers thus: 

"Surely Allah will raise up for the Muslims at 
the head of every century one who will revive 
for them their religion." 

The latest link in this chain of Revivers was the 
Mujaddid of the 14th century Hijra ( 1 883-1979 C.E.)

Hazrat Mirza Ghulam Ahmad, the Founder of the 
Ahmadiyya movement. Hazrat Mirza was also given 
Divine knowledge that he was the Messiah promised 
by the Holy Prophet Muhammad, peace be upon him, 
and that by the coming of the Messiah in the prophe
cies was meant not Jesus but a Muslim Mujaddid 
("your imam from among yourselves") whose work 
would be the defence and propagation of Islam. He 
would, by the power of his pen and arguments, 
strengthened by following the example of the Holy 
Prophet Muhammad and guidance of the Holy Quran, 
refute the false propaganda and literary onslaught of 
the Christian missionary movement. This, he pointed 
out, was meant by the hadith of the Holy Prophet that 
the Promised Messiah would "break the cross". 

I would now like to refer to verses 8-9 of chapter 
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61 which elaborate this further: 

"They desire to put out the light of Allah with 
their mouths, but Allah will perfect His light 
though the disbelievers may be averse. He it is 
Who sent His Messenger with the guidance 
and the true religion that He may make it 
overcome the religions, all of them, though the 
polytheists may be averse." 

These two verses contain two prophecies both of 
which were fulfilled during the time of the Holy 
Prophet, that is, all attempts to annihiJate Islam 
would fail, and that Islam would become the pre
dominant religion. Both these prophecies, however, 
have a wider significance. Attempts are still being 
made to blow out the light of Islam with mouths, i.e. 
false propaganda, and the Divine promise is that all 
these attempts shall fail, and predominance of Islamic 
principles over other world religions would be 
established in due course, as it was clearly estab
lished in Arabia. The commentators say that this 
predominance would be brought about through the 
Promised Messiah (AI-Tafsfr al-Kabir of Imam Razi). 

One facet of this false propaganda, misunder
standing and misrepresentation is the Quranic princi
ple of jihad. There is a well-known hadith of Bukhari 
that the Promised Messiah will "yadu al-harb ", or 
put down religious wars. Being a Reviver of the True 
Faith, the Founder of the Ahmadiyya Movement 
rejected the misconception of the orthodox Muslims 
of his time that the killing of an unbeliever was jihad, 
and such an act entitled the perpetrator to be called a 
ghiizi (fighter in the way of Allah). The Christian 
missionary propagandist built on this misconception 
to portray Islam as a religion of force. The Encyclo
pedia of Islam in its article on jihad opens thus: 

"The spread of Islam by arms is a religious 
duty of Muslims in general." 

Klein in his book Religion of Islam states: 

"Jihad - the fighting against unbelievers with 
the object of either bringing them over to 
Islam or subduing and exterminating them in 
case they refuse to become Muslims." 

The widespread acceptance of such ideas was a 
serious road-block to the spread of Islam. The Found
er of the Ahmadiyya Movement cleared the way for 
removing these misconceptions by establishing two 
principles. Firstly, that jihad means exerting oneself 
to the extent of one's ability and power, whether it be 
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by  word or deed, and that the word is used in this 
broad sense in the Holy Quran and thus encompasses 
all activity for spiritual self-development and propa
gation of Islam. Secondly, that the use of the word 
jihad in the narrower sense of fighting means only 
fighting in self-defence. The Holy Quran clearly 
states: 

"There is no compulsion in religion." (2:256) 

"Permission to fight is given to those on whom 
war is made, and Allah is able to assist them." 
(22:39) 

"And fight until there is no persecution and 
religion is only for Allah. But if they desist 
then there should be no hostility except against 
the oppressors." (2: 193) 

Hazrat Mirza Ghulam Ahmad drew the attention of 
Muslims, particularly his own followers, to what the 
Holy Quran callsjihiid-an kabfr-an, "the great jihad", 
in the verse: 

"And strive against them (the disbelievers) 
with it (the Quran) that which is the greatest 
jihad." (25:52) 

The Holy Prophet Muhammad, when returning from 
a war, said: We are returning from a lesser jihad to 
the greater one with the Quran. 

Bukhari has made a pointed reference to this jihad 
when in his Kitiib al-Jihad he entitles one of its 
chapters: "Invitation of the Prophet to Islam and 
prophethood," indicating that the Holy Prophet's 
inviting people to Islam was also jihad. There is not 
a single incidence of conversion by force during the 
time of the Holy Prophet, and all the wars he fought 
were defensive in nature. 

Modern assaults on Islam. 
Islam was in the earlier part of the 1 9th century, and 
even today, under attack not by the sword but with 
the tongue and the pen. Jihad against such warfare 
could only be by the pen and word of mouth, draw
ing ammunition, i.e. arguments, reasoning and spiri
tual strength, from the Holy Quran. Hazrat Mirza 
conducted this kind of jihad relentlessly throughout 
his lifetime. For this purpose he laid the foundations 
of a society, and named it Ahmadiyya after the 
blessed name Ahmad of the Holy Prophet, thus 
drawing attention to the Makkan period of the Holy 
Prophet's life where he strived against extreme 
adversity and hostility with patience and steadfast-
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ness, never giving up hope in the ultimate triumph of 
Islam. 

This is the example to which Hazrat Mirza com
mitted himself and his followers. For this purpose he 
pledged them "to hold the religion above worldly 
concerns". The spirit of his love for the Holy Quran 
is reflected by one of his Urdu couplets: 

"Har dam yehi hai dil main, tera sahifa 

choomoon I Quran kai gird ghoomoon, Kaba 
mera yehi hai. " 

"It is my heart's desire every moment to be in 
close, loving contact with Thine scripture. I 
want to circuit around the Quran (like the 
pilgrims) as this is my Kaba." 

It was his routine that whenever he had to write a 
book, or engage in any kind of debate with opponents 
of Islam, he would read the Holy Quran from begin
ning to end and base all his reasoning and arguments 
on the Holy Book. The Ahmadiyya Anjuman Isha'at 
Islam Lahore upholds this true spirit of Jihad, and is 
striving in the way of Allah with the Holy Quran. 

I would like to extend an open invitation to 
everyone to join us in this struggle. With the prayer 
of the Holy Prophet Muhammad, I close: "O Allah! 
help those who help the cause of the religion of 
Muhammad, peace be upon him, and make us from 
among them. 0 Allah ! disappoint those who try to 
disgrace the religion of Muhammad, peace be upon 
him, and make us not from among them, Amen." I 

* * * * * 

Speech at Columbus Convention, July 1994: 

Women in Islamic teaching 

by Mrs. Sablha Saeed, Islamabad, Pakistan 

(The second and concluding part of the detailed and 
comprehensive speech by Mrs. Saeed, the delegate from 
Pakistan, is given below.) 

Right of divorce. 
Another great boost to the status of women was the 
right of divorce. Divorce is said to be the most 
undesirable of all things that are permitted and this 
right has to be used very cautiously by men as well 
as women. But if things come to a head, and living 
together becomes impossible, a woman can ask for a 
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divorce on any grounds, even if it is an intense 
aversion to the husband based on no solid reason. 
This is illustrated by the incident where the wife of 
Thabit ibn Qais is reported to have come to the Holy 
Prophet and said: "O Messenger of Allah ! I do not 
find fault in Thabit ibn Qais regarding his morals or 
faith but I cannot pull on with him." The Holy 
Prophet ordered Thabit ibn Qais to divorce her and 
he was given back the garden he had given her as 
mahr. This is in sharp contrast to the concept of "till 
death us do part" of the Christians, no matter how 
unworkable the marriage becomes. 

In case the husband and the wife cannot pull 
along, then it is best for them and especially for the 
woman to have a legal and straight-forward way out 
of it, rather than trying to prove the other partner 
unfaithful or trying to get rid of them by other 
undesirable means. 

Women freed from bondage. 
If liberating women is taken literally, in that sphere 
also Islam has rendered a great service. Let me 
clarify that Islam does not allow slavery. When 
instructions about the treatment of slaves are given, 
they should be read as referring to prisoners of war, 
since in those days there were no regular prison 
camps and this was the only way of keeping prison
ers of war. The Quran specifically forbids destroying 
or harming those who do not take part in a battle. 
Therefore it is forbidden for a victorious army to take 
prisoner civilians, which includes women, children 
and old men who are not taking part in the war 
directly. So no women can be taken slaves unless 
they are on the battlefield fighting. Even in such a 
case Muslims are encouraged to set them free after
wards. 

Inheritance. 
Let me now touch on a few points where Islam is, 
very wrongly, supposed to have trampled on women's 
rights. 

The first is regarding inheritance of property. 
While a woman, whether a daughter, a sister or a 
mother, has been given the right of inheriting prop
erty, her share is half that of a man. From the outset, 
let me make it very clear to you that Islam is a very 
practical religion. It does not put forward principles 
which are idealistic but cannot be practised. As I 
have already explained in detail, in an Islamic society 
man is solely responsible for providing the suste
nance for the family which may consist of four, five 
or ten people. He has to cater to the needs of all his 
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dependents. The woman, on the other hand, is under 
no obligation to share her income and wealth with 
anyone. It is for her alone. If she volunteers to do so, 
that is another matter. Therefore, it is only just and 
practical that the men be given a larger share so that 
they can invest it, set up a business, or use it in such 
a way that they get a regular source of income with 
which they can support a family. 

Polygamy. 
Another conditional perm1ss1on in Islam, which is 
very unjustly exploited by the critics of this religion, 
and supported by the wrong practices of some 
Muslims, is the concept of polygamy. We need not 
be apologetic about this very important provision in 
the Islamic law. As a matter of fact, Islam does not 
advocate polygamy; it only permits it under very 
special circumstances. According to the Quran, 
monogamy is the rule and polygamy is an exception. 
If a national calamity such as war occurs, and the 
menfolk die in very large numbers, such as happened 
during the battles of the Holy Prophet Muhammad's 
time, and does and can happen anytime, polygamy is 
the only way out if the moral fabric of the society is 
to be preserved. 

The permission to marry more than one wife is 
given to provide a safe haven and the security of a 
home to widows and orphans whose bread-winners 
are no longer there. It is, therefore, more a conces
sion to such women than to a man. Even in these 
circumstances the permission is conditional. It is 
subject to the man being able to do justice between 
the wives. The Quran says: 

"And if you fear that you cannot act equitably 
towards orphans, marry such women as seem 
good to you, two, three or four, but if you fear 
that you will not do justice between them then 
marry only one." (4:3) 

Even in the circumstances that permission to marry 
two wives is given, the consent of the first wife is 
presumed to be there. For otherwise she can exercise 
her right of divorce and leave the house, resulting in 
more problems than were solved. Therefore it is 
obviously by mutual agreement between husband and 
wife that the man can take another wife. For other
wise he cannot be asked to provide security to the 
children of others while disrupting the life of his own 
children. 

Secondly, for a minute I would like you to imag
ine an unfortunate situation where a wife becomes 
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mentally deranged, or develops such an illness that 
she has a vegetable existence for a long period. The 
husband is then in a dilemma, whether to divorce the 
first wife whom he still cherishes and marry another, 
or to let his house, children and life go to ruin. Under 
these circumstances it is a blessing of God that He 
allows a man to marry while still fulfilling his 
obligations to his first wife. 

Dress. 

Another tenet of Islam which is much criticized 
relates to the regulation of dress and the limitation of 
free mingling of the sexes. While Islam envisages a 
progressive, dynamic society, it wants to guard the 
Muslims against the immorality and degradation of 
many societies where there are no limits prescribed 
by religion. While giving freedom to men and women 
to go about their mutual business, Islam wants them 
to do it in a dignified and decent way. 

Both men and women are told to guard their 
chastity, to keep their eyes cast down and to keep 
their distance and dignity while they meet each other 
even socially. The Quran says: 

"Say to the believing men that they lower their 
gaze and restrain their sexual passions. That is 
purer for them. . . . And say to the believing 
women that they lower their gaze and restrain 
their sexual passions and do not display their 
adornment except what appears thereof . . .  " 
(24:30-31) 

The regulations about dress and behaviour are the 
same for men and women except that women are 
required to cover themselves in such a way that their 
bodies or ornaments are not exposed to attract the 
attention of men. 

Men are also not encouraged to go about scantily 
dressed. Both must be decently clad, women having 
to be more careful about it. These are the limits of 
Allah which must be adhered to if a decent, moral 
and peaceful society is to be established. 

Unfortunately, in the West the image of a Muslim 
woman is misconceived. She is supposed to be 
confined to the four walls of the house, deprived of 
all participation in social and economic activity, and 
when she leaves home she is just a bundle of sheets. 
This, I think, is a very wrong impression. As I have 
tried to clarify, Muslim women do, and are at least 
supposed to, lead very normal lives. Girls study, go 
through school, college and university, take up jobs, 
lead happy married lives, go out on holiday or 
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shopping etc. In short, their quality of life is as good 
as if not better than that of women in the West. The 
only difference is that since their dress, behaviour 
and thinking is regulated by the very reasonable 
l imits placed by Islam, they are more secure and
protected in their homes. The Muslim woman,
therefore, has the best of both the worlds.

In this short discourse, it was not possible for me 
to explain in detail all the many ways in which Islam 
has liberated women but I have tried to bring out a 
few important features. May God grant the Muslims, 
both men and women, the will and the strength to 
tread in His way. Amen. I 

* * * * * 

"Were Iqbal and Jinnah 

theocratists?" 

Extracts from, and comments on, 
speech by Pakistani intellectual 

compiled by the Editor 

I am thankful to friends in Pakistan for sending me 
the text of a paper presented at the Institute of Policy 
Studies, Islamabad, Pakistan, on 7th October 1994, in 
which the author, Aitzaz Ahsan, a learned observer 
and former government minister, deals with the 
question given above. The allocated title of the 
lecture was: A case for secularism: Were Iqbal and 
Jinnah secularists? However, the author says that as 
the term secularism "is open to different meanings", 
he will "ignore the first part of the given theme" and 
focus on the second part. Even here, says the author, 
he will "reverse the question" and instead discuss 
whether Iqbal and Jinnah were theocratists. 

Those whom the author calls "theocratists" are the 
same as those who are more usually referred to as 
"Muslim fundamentalists". Whatever term is used, it 
refers to those political movements and groups 
striving to establish the rule of the traditional Muslim 
religious establishment in Muslim countries. This 
pursuit of power is, of course, carried on under the 
guise of establishing an "Islamic system" and the 
"sovereignty of Allah" in the land. In Pakistan, the 
upholders of theocracy face the great stumbling block 
that the men who laid the foundations of the country 
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and its ideology did not subscribe to, in fact were 
sternly opposed to, rule by religious leaders and the 
intolerance and backwardness which it would impose. 
To surmount this problem, the theocratic lobby has 
been using the following inverted reasoning, as 
summed up so neatly and clearly by Aitzaz Ahsan: 

, We first conclude that 'secularism' is bad, and is 
not about simple tolerance. We then go about 
selecting our facts to prove it. We have spent the 
last twenty years (fortunately there was no contro
versy before that) trying to prove that Iqbal and 
Jinnah were not 'secularists' . Once 'established' 
we then proceed to draw the ready conclusion that 
the country that was created as a result of their 
dreams and efforts must be ruled, and led, by the 
so-called 'religious parties' ,  (including those 
religious parties that opposed its formation). This 
leap boggles the imagination. The logic is flawed. 
But it is pursued with endless zeal and determi
nation to the point that charges of heresy and 
departure from the 'ideology of Pakistan' are 
traded (again by those who were no part of the 
Pakistan movement), with an easy conscience. 
Today these fulminations have adopted the stutter
ing, but deadly, language of the kalashnikov. , 

Mr. Jinnah's outlook. 

Aitzaz Ahsan discusses first the views expressed by 
Mr. Jinnah in two of his speeches, and says of them: 
"These one must reflect upon. These were well
considered deliveries. They tell the most, and in 
explicit terms, about Jinnah's views on the subject." 
The first was in relation to the Child Marriages 
Restraint Bill (later Act) which was moved in the 
Indian Legislative Assembly in 1 927. Aitzaz Ahsan 
writes: 

, It proposed the adoption of a minimum age for 
contracting of marriage, and provided penalties for 
guardians giving away their minor wards in 
marriage. 

, The Bill invoked the ire of the fundamentalists 
throughout the land. The House Petitions' Com
mittee received as many as 707 petitions against 
the Bill, signed by no less than 72,725 persons! A 
fatwa had also been pronounced by 74 leading 
ulama condemning the Bill. Only four petitions,
signed by a mere 10 persons, were received in
support of the Bill. Inside the House, the opposi
tion came from other Muslim members including
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Nawab Sir Sahibzada Abdul Qayyum from the 
N.W.F.P., Mr. A.H. Ghaznavi from Dhakka, Mr. 
Mohammad Yamin Khan from U.P., and Maulvi 
Mohammad Shafi Daoodi from Tirhut. The 
Maulana was the most vocal. He believed that if 
the Bill was adopted it would be the most cruel 
encroachment on the rights of the Muslims. Those 
opposed to the Bill cried that "religion was in 
danger" on account of the proposed law. 

, Mr. Jinnah was undeterred by the opposition. His 
words were clear and unambiguous, and I quote 
some portions of his speech in his own words. , 

Mr. Jinnah is then quoted as follows: 

, I cannot believe that there can be a Divine sanc
tion for such evil practices as are prevailing, and 
that we should, for a single minute, give our 
sanction to the continuance of these evil practices 
any longer. How can there be such a Divine 
sanction to this cruel, horrible, disgraceful, 
inhuman practice that is prevailing in India? . . .  

, Always the social reformer is face to face with 
this orthodox opinion having behind it this con
viction, this sentiment, this feeling which is 
perfectly understandable and to some extent 
legitimate. But are we to be dragged down by this 
section for whom we have respect, whose feelings 
we appreciate, whose sentiments we regard; are 
we to be dragged down and are we to be pre
vented in the march of progress? In the name of 
humanity, I ask you. 

, And if we are going to allow ourselves to be 
influenced by the public opinion that can be 
created in the name of religion, when we know 
that religion has nothing whatsoever to do with 
the matter - I think we must have the courage to 
say: 'No, we are not going to be frightened by 
that. '  , 

Having quoted the eloquent, unequivocal words of 
Mr. Jinnah, the author Aitzaz Ahsan comments: 

, I repeat that these are Mr. Jinnah's own words. 
Yet today we, in this country created by him 
through the democratic process, have been over
taken by the constitutional amendments, expedi
ently adopted by an undemocratic dictator, 1 that 

I .  The reference is  to  General Zia-ul-Haq. - Editor. 

• JANUARY - FEB RUARY 1 995

invest the Shariat Courts with the power to review 
every law and precept on the touchstone that Mr. 
Jinnah himself refused to resort to. . . .  The pas
sages that I have quoted above beg the question 
whether Mr. Jinnah could himself have even 
envisaged the establishment of such forums in the 
country he created? , 

In the above words, former President Zia-ul-Haq is 
condemned for creating the so-called religious courts 
with the power of determining whether a law of the 
land is or is not in accordance with the Shariah, 
where by Shariah is of course meant the views held 
by the religious parties, regardless of whether these 
are supported by the teachings of the Quran and the 
Holy Prophet. 

The author' s denunciation of the "constitutional 
amendments expediently adopted by an undemocratic 
dictator" is no doubt valid and justified. But the 
words "constitutional amendments" always make us 
recal l  the earlier amendments made in 1 974 at the 
hands of a democratically elected ruler, Zia's  pre
decessor Mr. Zulfiqar Ali Bhutto, which declared 
Ahmadis as being non-Muslims in order to placate 
and please the theocratic parties. Doesn't justice 
require that that action must be condemned as well 
for contravening Mr. Jinnah's  vision of a non-theo
cratic Pakistan? In fact, it was that amendment which 
set the precedent in Pakistan for acceding to the 
demands of the religious zealots, and gave them their 
first victory on which they continued to build in 
future years. 

It may also be said that at least Zia-ul-Haq be
lieved in the policies of the theocratic parties which 
he was helping to put into law. Mr. Bhutto, on the 
other hand, while being himself utterly hostile and 
opposed to the religious parties, met their demands 
quite cynically in order to share in their mass popu
larity. and went so far as to claim credit for the 
measures he took under pressure from them. Mr. 
Jinnah asks the question in his speech quoted above 
as to how we can "allow ourselves to be influenced 
by the public opinion that can be created in the name 
of religion". But this was exactly what Mr. Bhutto 
did in 1974, for the first time in the history of 
Pakistan, not only to bow before the public frenzy 
which had been whipped up by the religious leaders, 
but to claim that his surrender to their demands was 
a unique "Islamic" achievement unparalleled by 
anyone else in the previous ninety years. 

We think Aitzaz Ahsan should be more even-



THE LIGHT 

handed in apportioning the responsibility between 
Bhutto and Zia-ul-Haq for contravening Mr. Jinnah's 
cardinal principle of non-interference by the state in 
religious matters. 

Jinnah's key speech at independence. 
The second speech of Mr. Jinnah quoted by Aitzaz 
Ahsan was made on I I th August 1 947 at the moment 
of the creation of the country. He introduces the 
speech as follows: 

, The speech of 1 1  th August 1 947 embodied the 
fundamental principles that had impelled the 
creation of the country. It was a speech made by 
none other than its sole founding father. It was a 
speech made in the forum enjoined to draw up the 
fundamental document, the Constitution, of the 
newly-created state. And it was a speech appro
priately made on the very eve of its creation. It 
was thus a contemporaneous rendering of the 
essential moorings of the new state by the most 
competent authority, on the most apt, and solemn, 
of all occasions. It embodied the essence of the 
struggle, and the definition of the objective that 
had been pursued and that had now been 
grasped. , 

We give below some extracts from the portion of Mr. 
Jinnah's speech as quoted by Aitzaz Ahsan: 

, If you change your past and work together in a 
spirit that every one of you, no matter to what 
community he belongs, no matter what relations 
he had with you in the past, no matter what is his 
colour, caste or creed, is first, second and last a 
citizen of this state with equal rights, privileges 
and obligations, there will be no end to the prog
ress you will make. . . .  

, We should begin to work in that spirit and i n  the 
course of time all those angularities of the 
majority and minority communities, the Hindu 
community and the Muslim community, because 
even as regards Muslims you have Pathans, 
Punjabis, Shias, Sunnis and so on, and among 
Hindus you have Brahmins, Vashnavas, Khatris, 
also Bengalis, Madrasis and so on, will vanish . . . .  

, You are free; you are free to go to your temples. 
You are free to go to your mosques or to any 
other places of worship in this State of Pakistan. 
You may belong to any religion or caste or creed, 
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that has nothing to do with the business of the 
State. 

, As you know, history shows that in England 
conditions sometime ago were much worse than 
those prevailing in India today. The Roman 
Catholics and the Protestants persecuted each 
other . . . .  Thank God we are not starting in those 
days. We are starting in the days when there is no 
discrimination, no distinction between one com
munity and another, no discrimination between 
one caste or creed and another. We are starting 
with this fundamental principle that we are all 
citizens and equal citizens of one State. The 
people of England, in course of time, had to face 
the realities of the situation and had to discharge 
the responsibilities and burdens placed upon them 
by the Government of their country and they went 
through that fire, step by step. Today you might 
say with justice that Roman Catholics and Protes
tants do not exist: what exists now is that every 
man is a citizen of Great Britain and they are all 
members of that nation. 

, Now I think we should keep that in front of us as 
our ideal, and you will find that in course of time 
Hindus would cease to be Hindus and Muslims 
would cease to be Muslims, not in the religious 
sense, because that is the personal faith of each 
individual, but in the political sense as citizens of 
the State. , 

Ulama's submissions at Munir tribunal. 
In view of the unambiguous words of the speech 
quoted above, Aitzaz Ahsan raises the question of 
how any controversy or doubt could have arisen as to 
the kind of state Pakistan was founded to be. To 
answer this, he refers to the findings of the famous 
and historic Commission of Inquiry set up by the 
provincial Government of the Punjab in Pakistan in 
the early 1 950s under Justices Munir and Kayani .  The 
Report of the Commission, Aitzaz Ahsan tells us, had 
the following to say regarding Mr. Jinnah's speech: 

, The speech was intended both for his own people 
including non-Muslims, and the world, and its 
object was to define as clearly as possible the 
ideal to the attainment of which the new State was 
to devote all its energies. There are repeated 
references in this speech to the bitterness of the 
past and an appeal to forget and change the past 
and to bury the hatchet. The future subject of the 
State is to be a citizen with equal rights, 
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privileges and obligations, irrespective of colour, 
caste, creed or community. The word 'nation' is 
used more than once and religion is stated to have 
nothing to do with the business of the State and to 
be merely a matter of personal faith for the 
individual. , 

Aitzaz Ahsan then explains: 

, These observations are a part of the report of the 
Commission of Inquiry appointed by the Govern
ment to determine the causes of, and events that 
determined the unrest in Lahore, and some other 
cities of the Punjab, in 1953, during what was 
called the anti-Ahmadia movement. In the course 
of the Inquiry, the Tribunal proceeded to seek the 
guidance of the ulama, recording the statements, 
verbatim, of all the leading lights of the religious 
knowledge. The judges read out before each aalim 
[theologian] the speech of the Quaid-e-Azam [Mr. 
Jinnah], and I quote verbatim, without a word of 
my own: 

, "We asked the ulama whether this conception 
of a State was acceptable to them and every
one of them replied in an unhesitating negative 
. . .  If Maulana Amin Ahsan Islahi 's evidence 
correctly represents the view of Jamaat-i-Islami 
[the principal orthodox Islamic party] ,  a State 
based on this idea is the creature of the devil, 
and he is confirmed in this by several writings 
of his chief, Maulana Abut Ala Maudoodi, the 
founder of the Jamaat." , 

Thus the religious establishment was, from the 
beginning, opposed to Mr. Jinnah 's  strongly
expressed views of establishing a non-theocratic state 
in Pakistan. It is what Aitzaz Ahsan rightly calls "the 
dilemma that the views of such an important section 
of society were in such direct conflict with the views 
of the Quaid-e-Azam himself". In the last twenty 
years, during which period the religious parties have 
been dominant in the country, they have tried their 
level best to obscure and misrepresent Mr. Jinnah's 
ideas (since to oppose him openly and directly is not 
possible due to the high honour in which he is held). 

Who is a Muslim? 
The judges of the Court of Inquiry also examined the 
religious leaders on the principles of the State they 
wished to create in Pakistan. As the State they had in 
mind would distinguish between a Muslim and a non-
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Muslim, they were individually asked for the defini
tion in law of a Musl im. Aitzaz Ahsan has quoted the 
Report of the Inquiry on this matter as follows: 

, Therefore the question immediately arises: What 
is Islam and who is a momin [believer] or a 
Muslim? We put this question to the ulama and 
we shall presently refer to their answers to this 
question. But we cannot refrain from saying here 
that it was a matter of infinite regret to us that the 
ulama whose first duty should be to have settled 
views on this subject, were hopelessly disagreed 
among themselves. . . .  

, Keeping in view the several definitions [ of a 
Muslim] given by the ulama, need we make any 
comment except that no two learned divines are 
agreed on this fundamental. If we attempt our own 
definition as each learned divine has done and that 
definition differs from that given by all others, we 
unanimously go out of the fold of Islam. And if 
we adopt the definition given by any one of the 
ulama, we remain Muslims according to the view 
of that alim, but kafirs according to the definition 
of everyone else . . . .  

, The net result of all this i s  that neither Shias nor 
Sunnis nor Deobandis nor Ahl-i-Hadith nor 
Barelvis are Muslims and any change from one 
view to the other must be accompanied in an 
Islamic State with the penalty of death if the 
Government of the State is in the hands of the 
party which considers the other party to be 
kafirs. , 

Having given these extracts, Aitzaz Ahsan concludes 
the first part of his paper about Mr. Jinnah's views 
by writing as follows: 

, Now it is in this conflict of views, in this heated 
controversy, that in later years we began a depar
ture from the thoughts, words and opinions of the 
Quaid-e-Azam. We then became captives of the 
views and opinions of the aggressive fundamental
ists who, with time and under the patronage of 
General Zia, became militant and organised. That 
is why such questions as the one formulated for 
the subject of my submissions began to arise in 
the first place. That is why I took the liberty of 
reversing the question and addressing it inversely 
before this august gathering. But for the storms of 
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the seventies, these questions may not. perhaps. 
have arisen at all. , 

lqbal's vision of Muslim State. 
The remainder of Aitzaz Ahsan's paper deals with 
Iqbal' s  views on the matter. and then concludes the 
entire discussion. I feel that this part must be quoted 
without any intervening comments, in order to do 
justice to his forthright analysis which he has pre
sented with stark clarity in totally candid and unam
biguous language. For brevity, I am forced to omit 
some of the author's details. 

J, Beginning of quoted extract. J, 

, Now to Allama Mohammad Iqbal . . . .  His Lectures 
on the Reconstruction of Religious Thought in Islam, 
and his Presidential Address at the Allahabad Session 
of the All-India Muslim League provide ample and 
abiding guidelines to his thought. lqbal 's Presidential 
Address is the more significant. It was the first 
articulate expression of the concept of a state. or 
states, for the Muslims of the Sub-continent. But was 
Iqbal talking of a Muslim or an Islamic state? . . .  He 
said: 

"I have no hesitation in declaring that if the 
principle that the Indian Muslim is entitled to 
full and free development on the lines of his 
own culture and tradition in his own Indian 
homelands is recognised as the basis of a 
permanem communal settlement, he will be 
ready to stake his all for the freedom of 
India." 

Now what did this significant observation imply? It 
implied, it seems, that if the government of a United 
India could guarantee the component communities 
their rights, there would be no need for a separate 
state, though Iqbal did not seem to appear hopeful of 
such an eventuality . . . .  But the point is that had Iqbal 
not thereby envisaged a government that was not 
exclusively Muslim or Islamic? 

Even with respect to the prospective state itself. 
Iqbal predicted that the destiny of the Muslims of 
India as: "the formation of a consolidated North-West 
Indian Muslim state," comprising the Punjab. 
N.W.F.P., Sind and Baluchistan. The visionary had 
seen into the future, but had also reassured, like 
Jinnah: 

"Nor should the Hindus fear that the creation 
of autonomous Muslim States will mean the 
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introduction of a kind of religious rule in such 
States. " 

These are Iqbal ' s  own words. The object seems to 
have been the establishment of the Muslim state (and 
Iqbal refers to it always as a Muslim state, not an 
Islamic state), in order to protect the economic. 
cultural, religious and social rights of the Muslims of 
India . . . .  

In addition, Iqbal spelt out another vital attribute 
of the state he had in mind. He spoke thus of "purely 
territorial electorates": 

"The Muslims of India can have no objection 
to the purely territorial electorates if provinces 
are demarcated so as to secure comparatively 
homogenous communities possessing linguis
tic, racial, cultural and religious unity." 

Religion was, thus, only one of the composite pack
age of four attributes. And, as earlier submitted, he 
had clearly assured that the proposed Muslim State 
would not be ruled by religion . . . .  

Akbar S .  Ahmed reminds us how, when some 
enthusiastic admirers addressed Mr. Jinnah as 
"Maulana Jinnah", he put them down curtly, saying: 
"I am not a Maulana; just Mr. Jinnah." 1 Indeed we
have it now upon the authority of Dr. Javed Iqbal2

that the Quaid-e-Azam had advised his followers to 
keep their distance from. and be cautious of the 
Britishers, the Hindus, and the Maulvis. This politi
cally distancing is also enjoined in lqbal's :  

"Dfn-i Mullii Ji sabfli-1/iihi fasiid. " 3 

Both seem to have been aware of the fact that any 
concession in this behalf would bring in the domi
nance of the fundamentalists. 4 That is why they spelt 
out their minds about "theocracy" so clearly. Jinnah 
had stated clearly (in his address on Radio Australia) 
that Pakistan would not be a theocratic state. It 
appears that Iqbal and Jinnah could comprehend that 
if they relented from this firm and unambiguous 
position, their successors would be swamped by 
militant, fissiparous, fundamentalist and intolerant 
sectarianism. They were not prepared to make any 
compromises on this subject. And that is, perhaps. 

I .  History Today, Volume 44(9), September 1 994. 
2. Ja11g, Lahore, 1 2th August 1994.
3. '1'he creed of the mu/Iii is Mischief in the way of Allah."
4. Editor's Comme11t: The concession to them by Mr. Z.A.

Bhutto in 1 974 to declare Ahmadis as kiifir is proof of this.

It opened the door to the dominance of the religious parties.
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why they often encountered the opposition of many 
of the religious orders of Muslim India. 

Only General Zia-ul-Haq, in search of a consti
tuency, was, to my mind, to make such a sharp 
departure from the thoughts of Iqbal and Jinnah. And 
the results are before us. Bombs are being lobbed 
into mosques. The Fatwas of Ka.fir and heretic are 
being freely traded among the Muslims themselves. 
Entire sects are being declared as liable to be killed. 
The minorities live in constant fear, and some 
violent incidents of unrestrained emotion have 
eroded their confidence. And the intellectuals are 
locked in such controversies as who was secular and 
who was not. 

. . . let us put aside our own semantics and our 
own terminological mumbo-jumbo. Iqbal was Iqbal, 
and Jinnah was Jinnah. They were liberal, modern, 
progressive Muslims. 

It is time to revert to the non-theocratic philo
sophy of Iqbal and Jinnah, no matter what the funda
mentalists may say. , 

• End of quoted extract. •

Aitzaz Ahsan' s paper is a most valuable and 
worthy document on the discussion regarding the 
kind of state system which the Founders envisaged 
and intended should prevail in Pakistan. It brings to 
light historical facts which must be aired widely 
because they have been purposely suppressed in the 
past two decades. We do not necessarily agree with 
every aspect of his analysis. As regards Iqbal, there 
is clear evidence from the later events of his life 
( 1 933-1938) that he was prepared to discard his long
held principles to accommodate the Muslim religious 
zealots in order to gain political popularity. It may be 
true that Iqbal was opposed to a theocratic form of 
government for the Muslims, but it is a pity that he, 
like Mr. Z.A. Bhutto forty years later, found it too 
tempting to deviate from his real views in order to 
seek the favour of those very religious parties. 

Despite these reservations about the author's 
analysis, we feel that he has presented the truth with 
commendable courage and clarity. The paper ought to 
be widely published and seriously studied in the 
search for a better future for all the citizens of 
Pakistan in which there is tolerance both among the 
various Muslim sects as well as between Muslims and 
followers of other faiths. I 

* * * * * 
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Qadiani statement falsifies 

the Promised Messiah 

Says that a Messiah who denies being 
a prophet is "definitely a liar" 

by the Editor 

Last November, a follower of Mirza Tahir Ahmad 
posted to the Internet world-wide computer network' 
a statement which was introduced as follows: 

"The following is part of a question answered 
by Hazrat Khalifatul Masih IV at the London 
Mosque during a question/answer session some 
time ago." 

As it was posted by an ardent Qadiani, I am bound to 
assume that Mirza Tahir Ahmad is indeed the author 
of this statement bearing his name, which his disciple 
has typed and circulated on the computer network for 
the world to read. 

In this statement, Mirza Tahir Ahmad has at
tempted to show that in view of the belief which the 
general Muslims hold about the Mahdi and Messiah 
to come, whom they are still awaiting, it can only be 
concluded that he must come as a prophet. He says: 

"All Muslims believe that Imam Mahdi is 
going to be appointed by Allah. . . . The other 
part of the belief is that whoever refuses to 
accept Imam Mahdi will become kafir." 

From this he draws the following conclusion: 

"Now, bearing these two beliefs in mind, quote 
me one example of any person having these 
two attributes who was a 'non-prophet' . Not a 
single man on earth appeared in history with 
these two qualities who was not a prophet. . . .  
If someone enjoys the two qualities of Imam 
Mahdi, he will remain a prophet, whatever you 
call him." 

Then Mirza Tahir Ahmad refers to the general 
Muslim belief about the return of Jesus to this world, 
and says that Muslims believe that he will come as a 
prophet. So highly essential is it for him to be a 
prophet that Mirza Tahir Ahmad says : 

I .  In Newsgroup soc.culture.pakistan with message-id: 

<3avqrq$3h5@rbse .Mountain . Net> . 
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"If the Promised Messiah is true. he had to be 
a prophet because the Holy Prophet himself 
said that the Messiah that is to come will be a 
prophet." 

He then asks why, in view of the Muslims' own 
belief, they condemn Ahmadis [i.e. Qadianis] for 
believing in the Founder of the Ahmadiyya Move
ment as a prophet? He goes on to say: 

"So if anybody claims that he is a Messiah, 
and not a prophet, he is definitely a liar, you 
cannot prove him otherwise." 

Ignoring the other errors in Mirza Tahir Ahmad's 
argument here, I will for the present simply focus on 
the words highlighted above. According to this 
statement, if anyone ever arose among the Muslims 
claiming to be the Messiah he must also claim to be 
a prophet otherwise he would be "definitely a liar". 

The vast majority of the present-day Qadianis will 
be unaware of the fact that their own acknowledged 
belief about Hazrat Mirza Ghulam Ahmad is that, 
having proclaimed himself the Promised Messiah in 
J 89 / C.E., he vigorously denied claiming to be a 
prophet till the year /901 C.E., when he finally laid 
claim to be a prophet. Our belief is, of course. that 
Hazrat Mirza continued to deny claiming to be a 
prophet all his life, which ended in May 1 908. 
However. the point to which we wish to draw atten
tion is the Qadianis ' own belief. which they repeat
edly published and argued since 1 9 14, that the 
Promised Messiah denied claiming to be a prophet 
for a period of more than ten years after proclaiming 
himself, throughout India and even in other countries, 
to be the Promised Messiah. 

Now Mirza Tahir Ahmad says that if someone 
claimed to be the Promised Messiah but denied that 
he was a prophet, he would be proved to be 
"definitely a liar". We ask him: What do you think 
Hazrat Mirza Ghulam Ahmad was during that 
period of ten years when, as you acknowledge, he 
was claiming to be the Promised Messiali but 
denying being a prophet? 

Mirza Mahmud Ahmad's 1901 theory. 
To show that the Qadianis do indeed believe that the 
Promised Messiah denied claiming to be a prophet till 
1901 .  we quote below from the book Haq'fqat-un
Nubuwwat by Mirza Bashir-ud-Din Mahmud Ahmad, 
the second Khalifa of the Qadianis, published in 
March 1 9 1 5. 
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"The books in which he has denied being a 
prophet in clear words, and has called his 
prophethood as partial and imperfect, and as 
the prophethood of saints (muhaddas). are all 
without exception books from before the year 
1 901  C.E . . . .  It is clear that in 1 901 C.E. the 
Promised Messiah certainly made a change in 
his belief, that is to say, previously he consi
dered his prophethood as being sainthood 
(muhaddas)." - p. 1 20 

" . . . It is proved that the references dating 
prior to the year 1 90 1  C.E. in which he has 
denied being a prophet, are now abrogated and 
it is an error to use them as evidence." p. 1 2 1  

"The Promised Messiah during two different 
periods defined 'prophet' in two different 
ways. Before the year 1 90 1  C.E. he used one 
definition of 'prophet.' Afterwards, when he 
pondered over the repeated revelation he had 
received from God, and looked in the Quran, 
he discovered a different definition of 
'prophet.' According to the previous definition 
of 'prophet' in his mind, he was not a prophet. 
and therefore while all the characteristics of 
prophethood were found in him, he refrained 
from calling himself a prophet. And whenever 
he met the word 'prophet' in his revelation he 
would interpret it in another sense, different 
from its real meaning. because he did not find 
in himself all those qualities which he thought 
must be found in prophets." - p. 1 22 

According to the belief expressed in these extracts. 
Hazrat Mirza Ghulam Ahmad, having become the 
Promised Messiah in 1 89 1 ,  did not know what makes 
a man into a prophet. Therefore, while being a 
prophet he did not consider or call himself a prophet; 
indeed he denied being a prophet. This state of 
affairs, according to the Qadiani belief, lasted for 
over ten years. In the year 1 90 1 , they assert, he 
discovered the right definition of a prophet, and 
realised that he had been a prophet all along! 

At least in the view of Mirza Mahmud Ahmad, 
the second Khalifa, the Promised Messiah was only 
under a misconception for ten years. But now accord
ing to Mirza Tahir Ahmad, the fourth Khalifa, such 
a claimant to Messiahship who denies being a 
prophet is "definitely a liar"! I 
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Lahore Ahmadiyya Jama 'at in Kashmir 

The Mosque of the Srinagar Jamaat in Kalamdanpura 

Srinagar, Kashmir. 

This beautiful blue and white mosque patterned after a mosque in Spain has a spe

cial importance and significance as its foundation stone was laid by no other than 

Maulana Muhammad Ali of blessed memory. 
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New publications 1994 

Four new books and booklets have been published at 
the close of 1994 by the Ahmadiyya Anjuman lsha 'at 
Islam Lahore Inc. u.s.A. 

Al-hamdu-lillah (illustrated) by Fazeel Sahukhan. 
This is a short book of about twenty pages for very 
young children. designed and written by our enthu
siastic and scholarly youthful member from 
Vancouver. Canada, Fazeel Sahukhan. A first effort 
of this kind by our Movement, this book can be read 
out by parents to teach their children a number of the 
basic Muslim phrases of daily use. It consists of 
drawings and sketches showing a Muslim family in 
a home setting, depicting various situations in which 
the basic Muslim expressions would be used. 

The advice of an educational psychologist was 
taken in the preparation of the book. to enable the 
material to be presented most effectively for teaching. 
The pages of the book are printed on thick card. as is 
the case with books for the very young, the text is 
printed in a suitably large size. and the drawings are 
highly attractive. 

It is most encouraging to see that our publication 
work is now starting to cover the much-needed area 
of books for children, and we congratulate the author 
on his pioneering work. Two more books for children 
are in the course of preparation, to which we very 
much look forward. 

The Split in the Ahmadiyya Movement. 
This is a re-typeset reprint of an English book by 
Maulana Muhammad Ali first published in 19 18, and 
long since out of print. It deals in detail with the 
doctrinal differences that led the Maulana and his 
comrades to part company with the Qadianis in 19 14, 
and form the A.A.I.I. at Lahore. Being written at that 
very time, this book acquires an added historical 
value. The new edition has been supplemented by a 
Notes section at the end which gives further refer
ences in support of various points made by the author 
in the text. An Index has also now been added. taking 
the volume of the book to 1 17 pages. 

Martyrdom of Sahibzada Abdul Latif Shaheed. 
This book was originally written in Urdu by the late 
Professor Khalil-ur-Rahman of Pakistan. an eminent 
Ahmadi who died a year ago. Sahibzada Abdul Latif 
of Afghanistan needs no introduction in the history of 
the Ahmadiyya Movement. Having joined the cause 
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at the hands of the Promised Messiah himself in 
Qadian, this most prominent of the ulama of Afghan
istan was, upon return to his country. put on trial for 
"apostasy 

.. 
and, after a show-trial, was punished in 

July 1903 by being stoned to death. 

Prof. Khalil-ur-Rahman's short biography is based 
on information from the descendants of the Sahibzada 
(who belong to the Lahore Ahmadiyya Movement) as 
well as the Promised Messiah• s own account of the 
events of the martyrdom in his book Tazkirat-ush
Shahadatain. It also deals with the subsequent history 
of, and the privations suffered by, the family of the 
martyr. The book is translated into English by a 
member in the u.s.A., and is 48 pages in length. 

Essays in Islamic Sufi-ism. 
This is a 24-page booklet consisting of two essays on 
the true Islamic Sufi-ism, the first by Dr. Basharat 
Ahmad and the second by Hazrat Mirza Ghulam 
Ahmad. It is compiled by Dr. Mohammad Ahmad, 
President of the A.A.1.1.L. Inc. U.S.A. 
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Some of our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman lsha'at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival than Maulana Muhammad Ali of 
Lahore. His literary works, with those of the 
late Khwaja Kamal-ud-Din, have given fame 
and distinction to the Ahmadiyya Movement. " 
- Marmaduke Pickthall, famous British
Muslim and a translator of the Quran into
English, writing in 1936.

By Maulana Muhammad Ali 

The Holy Quran. Pp. 1 300 

Arabic text, with English translation, exhaustive 
commentary, comprehensive Introduction and large 
Index. Leading English translation. Has since 1 9 1 7  
influenced millions of people all over the world. 
Model for all later translations. Thoroughly revised in 
1 95 1 .  

"To deny the excellence of Muhammad Ali 's trans
lation, the influence it has exercised, and its 
proselytising utility, would be to deny the light of the 
sun. " - Maulana Abdul Majid Daryabadi, Indian 
Muslim scholar. 

"The first work published by any Muslim with the 

thoroughness worthy of Quranic scholarship and 

achieving the standards of modern publications. " -
Amir Ali in The St11dent 's Quran, London 196 1 .  

The Holy Quran: other translations. 

Versions of the above work are now available in 
Spanish and French. Versions in German and Russian 
are forthcoming. 

The Religion of Islam. Pp. 700 

Comprehensive and monumental work on the sources, 
principles and practices of Islam. 

" . .. an extremely useful work, almost indispensable to 
the students of Islam. " - Dr Sir Muhammad Iqbal, 
renowned poet and philosopher. 

"Such a book is greatly needed when in many Muslim 
countries we see persons eager for the revival of 
Islam, making mistakes through lack of just this 
knowledge. " - Marmaduke Pickthall. 

A Manual of Hadith. Pp. 400 

Sayings of the Holy Prophet Muhammad on practical 
life or a Muslim, classified by subject. Arabic text, 
English translation and notes. 

Muhammad, The Prophet Pp. 200 

Researched biography of the Holy Prophet. Corrects 
many misconceptions about his life, and answers 
Western criticism. 

Early Caliphate. 

History or Islam under first four Caliphs. 

"(]) Muhammad The Prophet, (2) The Early Cali
phate, by Muhammad Ali together constitute the most 

complete and satisfactory history of the early 
Muslims hitherto compiled in English. " - Islamic 
Culture, April 1 935 

Other Books. 

The Teachings of Islam. 

by Hazrat Mirza Ghulam Ahmad. Highly-acclaimed 
discussion or the Islamic path for the spiritual prog
ress of man. 

Testimony of the Holy Quran. Pp. 100 

A discussion by Hazrat Mirza Ghulam Ahmad on his 
claim of Promised Messiah based on the Quran. 

• • •• SOME RECENT BOOKS . • . ■ 

Message of Peace, revised translation of lecture 
by Hazrat Mirza Ghulam Ahmad. 

The Debt Forgotten, by Mr. Rahim Bakhsh. 
Booklet on achievements of Ahmadiyyat. 

Introduction to Islam for younger readers, 
Question/answer booklet by Dr. Zahid Aziz. 

Previous books re-typeset, reprinted include: 

Living Thoughts of the Prophet Muhammad. 
Introduction to the Study of the Holy Quran. 
Muhammad and Christ. 
The Muslim Prayer Book. 
The Anti-christ, Gog and Magog. 
all by Maulana Muhammad Ali . 

For prices and further details, free illustrated 
catalog and free literature, please contact Mrs. 
S. Sahukhan at the address on the front cover.
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