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Beliefs and aims. 
The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad (1835-1908), our Founder, arose 
to remind the world that Islam is: 

lnternadonal: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 

· goodness can be found in all religions. God treats all human
beings equally justly, regardless of race, nationality or religion.

Peaceful: Allows use of force only in unavoidable self-defence.
Teaches Muslims to live peacefully under any rule which
accords them freedom of religion.

Tolerant: Gives full freedom to everyone to hold and practise
any creed or religion. Requires us to tolerate differences of
belief and opinion.

Radonal: In all matters, it urges use of human reason and
knowledge. Blind following is condemned and independence of
thought is granted.

Inspiring: Worship is not a ritual, but provides living contact
with a Living God, Who answers prayers and speaks to His
righteous servants even today as in the past.

Non-sectarian: Every person professing Islam by the words L4
ihJha ill-AlhJh, Muhammad-ur rasal AlhJh (There is no god but
Allah, and Muhammad is the Messenger of Allah) is a Muslim.
A Muslim cannot be expelled from Islam by anyone.

He also taught that no prophet, old or new, is to arise after tile
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman lsha'at Islam 
Lahore has branches in the following 
countries: 
U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and 
supporters in many other countries as 
well. In Berlin, it has a large historical 
mosque construcled in the mid-l 920s. 
Achievements: 
The Anjuman has produced ex1ensive 
li1erature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hauat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman lsha'at Islam 
founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elec1ed as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 
Since 1981 Dr. Saeed Ahmad Khan, 

an eminent doctor and religious scholar. 
has led the Movement, at a time when it 
faces intense persecution and opposition. 
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A brief account of my life 

From the book 'Kitab al-Barriyya' 

by Hazrat Mirza Ghulam Ahmad 

(We continue below the serialisation of the Promised 
Messiah's own account of his life. In the last part, he 
was discussing his claim of being the coming Messiah, 
and this is continued here.) 

In short, this was a case that had clarified the mean
ing of the descent of the Promised Messiah and of 
other signs; and for the fair-minded there was a 
satisfactory precedent for the descent of the Messiah 
in the form of the descent of the prophet Elijah, but 
prejudice makes a man blind. It is still more 
surprising that the Sahib Bukhari clearly contained 
the words: "imiimu-kum min-kum ", i.e. that Pro
mised Messiah would be from this very Umma, and 
similarly it was written in Sahib Muslim: "fa-ammli
kum min-kum", i.e. the Messiah would be one of 
you, from your Umma, and would be your Imam. 
Were these facts not enough to give satisfaction? 
Did the fact not give satisfaction that the Quran 
spoke of the death of Jesus? The mention of his age 
in hadith reports as one hundred and twenty years 
indicated that he must have died in 120 c.E. The 
meaning of tawaffa was explained as 'causing to 
die'. The verse containing the words Ja-lamma 
tawafjaita-ni I clearly gave the information that 
Jesus had died. And as for the earlier disagreement 
between the Jews and Jesus regarding the manner of 
the descent of the prophet Elijah, there is no Mus
lim who would consider the Jews to be in the right 
on that question. So the meaning of 'returning to 
the world' as explained by a prophet, is exactly the 
meaning which I give to the descent of Jesus. But as 
for the interpretation given by our opposing 
Maulvis, they do not possess any authority for those 
meanings. 

Opponents resort to false accusations. 

Now one should ponder over this, that I put forward 
the belief which has a precedent in the earlier scrip
tures and which is confirmed by the Quran, while 
our opponents set forth a view regarding the descent 

1. These are words of Jesus addressed to God on the Day of
Judgment, as given in the Holy Quran 5:117, and mean:
"when Thou didst cause me to die".
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of Jesus which has no precedent anywhere in the 
institution of prophets and which is belied by the 
Quran. Then when our opponents meet with failure 
in this controversy, they slander me by way of 
fabrication to allege that I have laid claim to proph
ethood and that I deny miracles and angels. But it 
must be remembered that all this is a fabrication. 
My . belief is that our leader and master, Hazrat 
Muhammad Mustafa, on whom be peace and the 
blessings of Allah, is the Khatam al-anbiya ', and I 
believe in the angels, miracles and the entire creed 
of the Ahl as-Sunna. The only difference is that our 
opponents, because of their ignorance, are awaiting 
the descent of Jesus in the real sense, while we 
accept it in the sense of spiritual manifestation, as 
is the view of all the mystics, and we believe that 
the prophecy of the descent of the Messiah has been 
fulfilled. 

Messiah to come at time of Christian havoc. 

The question remains as to what is the evidence in 
support of this claim of mine to be the Messiah? Let 
it be clear that it is confirmed by the authentic 
reports that, at the time of the troubles produced by 
Christianity, the man who would appear as the 
Mujaddid at the head of the century, in order to 
uproot the evil of the worship of Jesus, he is the 
Mujaddid who has been called 'Messiah'. After
wards, by misunderstanding the hadith reports, 
people came to believe that Jesus himself would 
descend from heaven to become the Mujaddid of the 
century, and would come at the head of the century, 
the majority of the Ulama holding that it would be 
the fourteenth century (Hijra). But the error of this 
view is that the real intent of the Holy Prophet 
Muhammad was that the Mujaddid, from among the 
mujaddids of this Umma, who would have to come 
to the aid of Islam to defend it against the Christian 
onslaughts, shall have the name 'Messiah' because 
of his work of the reformation of the Christian 
religion. But these people thought that the Messiah 
himself would in some age descend from heaven, 
which is a clear error. 

The eloquent and profound statement of the Holy 
Prophet Muhammad did not contain this inappropri
ate, irrelevant and unreasonable suggestion that a 
prophet who, having completed the days of his life, 
had been recalled to God and to the blessings of the 
Hereafter, according to the Law of Allah, shall be 
sent again into this world of affliction and trials. 
and that prophethood which has been closed, and 



4 THE LIGHT 

that Book which is the last of the scriptures. shall 
be deprived of the eminence of being the last. 
Rather, it was prophesied as a very subtle metaphor 
that a time would come when the Christian nations 
would reach the height of stubbornness in their 
man-worship and their false beliefs about the 
crucifixion, and would become the Dajjal 
(Antichrist) by excelling in their distortions and 
deceit. Then shall God, out of His mercy, send a 
heavenly Messiah for their reform, who would 
break their cross with clear arguments. 

No prophet after Holy Prophet Muhammad. 
For those who think and ponder, there was no diffi
culty at all in understanding this prophecy. For. the 
sacred words of the Holy Prophet Muhammad were 
so clear that they themselves pointed towards the 
interpretation that this prophecy certainly cannot 
mean the return of the Israelite prophet to the 
world. The Holy Prophet had said repeatedly that 
no prophet would come after him, and the hadith 
report Iii nabiyya ba'di2 was so well-known that no 
one had any doubt regarding its authenticity. And 
the Holy Quran, every word of which is absolute, 
in its noble verse "he is the Messenger of Allah and 
the Khatam an-nabiyyin ", 3 had also confirmed that 
prophethood has, in fact, ended with our Holy 
Prophet. Then how could it be possible that any 
prophet should come after the Holy Prophet 
Muhammad, according to the real meaning of 
prophethood? This would have destroyed the entire 
fabric of Islam. To say that Jesus will come having 
been suspended from prophethood is a highly 
shameful and impudent statement. Can a prophet of 
God like Jesus, His chosen one and one possessing 
nearness to Him, be suspended from his prophet
hood? Then what way and manner was there by 
which Jesus could return to the world in person? 

In brief, God by naming the Holy Prophet 
Muhammad as Khtitam an-nabiyyin in the Holy 
Quran, and the Holy Prophet himself by saying la 
nabiyya ba 'di in Hadith, had settled the matter that 
no prophet can come after the Holy Prophet, in 
terms of the real meaning of prophethood. To make 
the matter clearer still, the Holy Prophet had also 
said that the Promised Messiah to come would be 
from this Umma. Accordingly, the hadith report in 
Sahib Bukhari, imdmu-kum min-kum, and the report 
in Sahib Muslim,fa-ammti-kum min-kum, occurring 

2. The meaning is: .. There is no prophet after me."
3. The Holy Quran, 33:40.
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at the exact place where the Promised Messiah is 
mentioned, clearly show that that Promised Messiah 
will belong to this very Umma! 

Death of Jesus. 
Then the second verdict given by the Quran and 
Hadith in this respect was in existence as follows. 
The Holy Quran has said in clear and plain words 
that Jesus has died. The versefa-lamma tawaffaita
ni clearly indicates that Jesus has died, and it is 
proved in Sahib Bukhari from lbn Abbas, and also 
in Hadith reports of the Holy Prophet, that tawaffd 
here means "to cause to die". It is futile to argue 
that this word tawaffaita-ni, which is in the past 
tense, here really carries the meaning of the incom
plete action (maddri'), i.e. he is not dead yet, but 
shall die in the latter days. For, the meaning of the 
verse is that Jesus is pleading before God that his 
followers did not go astray during his life-time, but 
fell into error after his death. Hence, if it is sup
posed that Jesus has not died yet, then it has to be 
admitted concurrently that the Christians have not 
gone astray as yet, because it has been clearly said 
in the verse that the going astray of the Christians 
comes after the death of Jesus. There is no dishon
esty greater than denying such a clear decision. 

Sound Islamic authorities uphold death of Jesus. 
Considering that the clear words of the Holy Quran 
prove nothing other than the death of Jesus, that the 
Holy Quran calls the Holy Prophet as Khatam an
nabiyyin, that the Hadith confirms both these 
points, and that the Hadith reports also say that the 
coming Messiah will be from this Umma, whatever 
nation he may belong to, the question naturally 
arises that, inspite of such clear verdicts which 
prove that Jesus has died and that the coming 
Messiah will be an Ummati, how did there come to 
be a consensus (ijmli ') on the belief that Jesus shall 
in reality descend from heaven in the latter days? 

To this, the answer is that whoever claims that 
there is consensus in this matter is either highly 
ignorant or habitually perfidious and a liar. For. the 
Companions of the Holy Prophet did not need the 
details of this prophecy. In accordance with the 
verse ( containing the words)fa-lammd tawaffaita-ni, 
they undoubtedly believed that Jesus had died. That 
is why at the time of the death of the Holy Prophet, 
Hazrat Abu Bakr. sensing that some people were 
doubtful about his death, explained most forcefully 
that no prophet was alive, and all had died. He read 
out the verse "messengers before him have indeed 
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passed away" ,4 and there was none who denied his 
explanation. 

Then in addition to this, an imam, scholar of 
Hadith and Quran, and righteous man of the calibre 
of Imam Malik believed that Jesus had died. Like
wise, Imam lbn Hazm, whose grandeur of dignity 
does not need to be elaborated upon, believed in the 
death of Jesus. Similarly, Imam Bukhari, whose 
book is the most correct of all books after the Book 
of God, believed in the death of Jesus. In the same 
way, the scholars, experts of Hadith and commenta
tors of the Quran, namely, Ibn Taimiyya and Ibn 
Qayyim, who were the Imams of their respective 
times, believed in the death of Jesus. The chief of 
the Sufis, Shaikh Muhayy-ud-Din lbn al-Arabi, too 
explains in plain and clear words in his commentary 
that Jesus died. Similarly, other outstanding 
scholars, experts of Hadith and commentators of the 
Quran, have been consistently bearing witness to 
this. All the leaders and imams of the Mu'tazilah 
sect hold the same belief. Then what a fabrication 
it is to declare that Jesus' going to heaven alive and 
his subsequent return is a belief by consensus of all 
Muslims (ijmd'). 

Rather, these are the ideas of the common people 
of the times when thousands of innovations had 
cropped up in the faith. This was the middling 
period which has been termed Faij A 'waj ("the 
crooked way") by the Holy Prophet Muhammad. 
And about the people of that era of Faij A 'waj he 
has said: "Laisa minni wa lastu min-hum ", i.e. 
"They are not of me and I am not of them". 

Belief that Jesus is alive contradicts the Quran. 

By adopting this belief that Jesus has gone up to 
heaven alive and has been living there in his earthly 
body for about nineteen hundred years, and shall 
return to the earth at sometime, these people have 
contradicted the Holy Quran in four ways. 

Firstly, as has been explained, the Holy Quran 
mentions the death of Jesus in clear words, while 
these people believe him to be alive. 

Secondly, the Holy Quran says in plain and clear 
words that no human being can remain alive at any 
place except the earth, as it says: "Fiha tahyauna 
wafihti tamutuna wa min-ha tukhrajun"5 i.e. in the 
earth shall you live, in the earth shall you die, and 
from the earth shall you be taken out (at Resurrec-

4. The Holy Quran, 3: 145.
5. The Holy Quran, 7:25.
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tion). But these people say that man can exist even 
outside this earth and the atmosphere, as Jesus has 
been alive in the heaven till today, over which the 
nineteenth century has almost passed. Even on the 
earth, which according to the Quran is the abode of 
man, no human being since the beginning to the 
present-day has ever lived for nineteen hundred 
years despite the availability of the provisions of 
life. So to live in heaven for nineteen hundred 
years, in spite of the fact that according to the 
Quran man cannot live even for a short while 
without the earth, is a belief greatly opposed to the 
clear teachings of the Quran, upon which our 
opponents are insisting without justification. 

Thirdly, the Holy Quran clearly says that it is 
against the law of God that a man ascend to the sky, 
as it says: "Qul subhdna rabbi, hal kuntu illti 
bashar-an rasal-an. " 6 But our opponents raise Jesus 
to heaven with his earthly body. 

Fourthly, the Holy Quran clearly states that the 
Holy Prophet Muhammad is the Khdtam al-anbiya' 
(Last of the Prophets). But our opponents make 
Jesus the Khdtam al-anbiyti ', and they say that the 
mention of the Messiah as "prophet of God" in 
Sahfh Muslim and elsewhere refers to real prophet
hood. Now it is obvious that if he were to come to 
the world possessing his prophethood, how could 
our Holy Prophet be called Khtitam al-anbiya'? 
While still a prophet how can Jesus be deprived of 
the qualities of prophethood? 

In short, these people, by adopting this belief, 
have contradicted the Holy Quran in four ways. 
Then if it is asked, What is the proof that Jesus has 
ascended to the heaven with his earthly body, they 
can neither produce any verse nor show any hadith 
report. All they do is to add the word heaven from 
themselves to the word descent (nuzul) and thereby 
deceive the public. But it must be remembered that 
the word heaven is not to be found in any reliable, 
uninterrupted hadith report, and the word nuzul is 
used in connection with a traveller in the Arabic 
idioms, a traveller being called nazil. Similarly in 
our country also the same idiom is used, that a 
visitor to a city is asked by way of respect, where 
has he descended? In such talk, no one imagines 
that the man has descended from heaven. I 

6. This is what the Holy Prophet Muhammad is told to say
in reply to his opponents who demanded that he show
them the sign of ascending up to heaven: "Say: Glory to
my Lord! am I anything but a mortal messenger" - 17:93.
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Instructions for the 

Ahmadiyya Jami'at 6 

Means of our progress 

by Maulana Muhammad Ali 

(This is the final part of the translation of the Maulana 's 
Urdu booklet written as a guide book for the members of 
the A.A.I.I.L. In the last part, he was dealing with the 
practical measures we must take for the progress of the 
Movement, and this Is continued and concluded below.} 

7. Fraternal, social and marriage relations.
For the progress of the community it is also essen
tial that, so far as possible, we should have strong,
loving bonds of all kinds among ourselves. It is true
that spiritual brotherhood is a most effective means
of creating mutual love, but this is further strength
ened by physical relationship. This is why the Pro
mised Messiah wanted the marriage relations of our
jamd 'at to be within ourselves, so far as possible.

To this end, arrangements have been made here 
at the Centre of the Movement to provide all possi
ble assistance to those members who seek marriage 
relations for their sons and daughters. 

Besides this, the bonds within the jama 'at must 
be much stronger than bonds of physical relation
ship. When someone is ill or facing other difficul
ties, members of the jama'at must consider them
selves like parts of one and the same body, and do 
all that is possible to help a brother who is suffering 
in any way. They should share in one another's 
sorrows as well as joys, occasions of mourning as 
well as marriage, just as people who are related 
share these occasions with one another. 

8. Reporting shortcomings and weaknesses.
Wherever in the jama'at any weaknesses are felt ,
anything which is noticed as requiring to be put
right, or if an idea occurs to a member for the im
provement of the community, these must be re
ported to the Centre from time to time. To remain
silent in these respects does harm to the movement.
It may not be possible to correct all the short
comings so reported, or to act upon all the sugges
tions, nonetheless all such information must be
conveyed to the Centre. Every effort will be made
to make improvements.

■ MARCH - APRIL 1 99S

9. Increase and extension of the Jama'at. 

The last point I wish to make in this coMection is
that all the matters of internal improvement men
tioned above constitute the first step of our real
progress. Our real progress is the expansion of the
size of the jamd 'at. Although the object of the
creation of our jamd 'at is the propagation and the
preaching of Islam, this work itself requires the
existence of an organisedjamd'at. Many notions are
prevailing among the ordinary Muslims which
themselves prove to be a great obstacle in the work
of the propagation of Islam; for example, to believe
that Jesus is alive in heaven in his physical body,
without undergoing any change or requiring any
food or drink, to consider that this Umma stands in
need of the coming of an Israelite prophet, to hold
the belief that a Mahdi will come to spread Islam by
the sword, killing anyone who does not accept
Islam, or to believe in the coming of a prophet after
the Khatam an-nabiyyfn. All such beliefs are acting
as a dangerous impediment in the way of the propa
gation of Islam. So it is essential to create a jamli 'at
whose beliefs, on the one hand, are free of these
false notions, and on the other hand the object of its
existence is only the propagation of Islam, so that
its progress is really the progress of Islam itself.

We must all, therefore, be concerned about 
extending the size of the Jama 'at. Allah has taught 
every Muslim that the way to avoid loss is for him 
to call others to the truth. 7 We have received throu
gh the Promised Messiah the greatest blessing of the 
truth. It is then our duty to take this blessing to our 
other Muslim brothers. Following the teaching, 
"Warn your nearest relations," 8 each one of us 
should first tum his attention to his close relatives. 
This field is open for everyone, and he has an 
audience. Our task is to convey the truth. So every
one should begin with his near relations first, then 
take his friends, then those with whom he has some 
dealings, and then people further afield. 

But removing wrong notions from the hearts 
cannot be done in just one attempt. It takes continu
ous struggle, and we must never tire in that strug
gle. If we preach to one hundred people, and 
ninety-nine of them do not accept what we say, we 
must still hope that the remaining man will accept 
it. The issues towards which the Mujaddid of the 
Age has drawn attention are, in reality, absolutely 

7. Ch. 103 of the Holy Quran.
8. The Holy Quran, 26:214.
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vital for the existence and the success of Islam. 
Eventually Muslims will turn to this way. But there 
must be opposition in the beginning. Without caring 
about this opposition, we must strive to call all 
Muslims to this path, the true path of the service of 
Islam. 

While striving to make our Muslim brothers 
understand these things, we must also have recourse 
to the prayer that Almighty Allah may open their 
hearts for the acceptance of the truth brought by the 
Promised Messiah, so that the face of Islam be 
purified of all the ugly blots upon it and all of us 
together be able to spread the teachings of Islam in 
the world. 

Giving up wrong customs. 

Another matter which I wish to bring to the atten
tion of all members is that every one of us must 
first bring about reform in his own household. Our 
homes should present a model of Islamic simplicity, 
refraining from all kinds of wrong customs and 
traditions. In Muslim homes the prevalence of 
idolatrous practices has ruined the morals, while 
extravagance and wasteful spending has destroyed 
their wealth and property. 

Shirk is not only to bow down before someone 
other than God, but to entreat others than God to 
fulfil your wishes is just as much shirk. To make 
offerings at the tombs of saints, and to ask for your 
needs to be met through them, is shirk. At times of 
misfortune and trouble, one must turn only to God 
and bow before Him only. Of course, to make use 
of any means and to employ efforts does not con
flict with turning towards God and seeking His 
help. 

Similarly, on the sad occasions of mourning and 
the joyous occasions of marriage, the various 
customs and traditions should be abandoned in 
favour of Islamic simplicity. Most such customs 
cause a man to ruin himself financially for the sake 
of keeping up appearances . The Holy Quran treats 
such expenditure as "spending to be seen by 
people" ,  which must not be done by a Muslim. 
There are many people who, when following such 
a custom, deceive themselves by saying that they 
will do it just this once, out of necessity , but will 
never do so again. This is exactly the wrong path 
which leads from committing just one sin to even
tual destruction. 

Any sin or evil custom can only be uprooted if 
you have the courage to ignore the opposition and 
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the difficulties that you face as being of no impor
tance. Besides this, it must be borne in mind that 
our homes can only be freed from the shackles of 
these wrong traditions and customs if the women 
and the children are given the true teachings of the 
faith. Therefore, all our members must try as hard 
as they possibly can to make their homes into true 
models of religious observance, and arrange for 
proper education in the Holy Quran, Hadith and 
Islamic history to be provided within their 
homes . I

Physical and spiritual food 

Christians to receive spiritual bread of 
Islam by this Movement's efforts 

1id-ul-Fitr Khutba in London 

by the Editor 

{Reproduced below is the text of my 'id-ul-Fitr Khutba 
delivered at our London Centre, Darus Salaam, Wemb
ley, on 2nd March this year. Over 150 people attended 
and about £1,000 was collected as the fitrana. In this 
printed version I have added some references and 
quotations which could not be included in the oral 
address.} 

The month of fasting brings to mind the subject of 
food and eating, and its relation to the moral and 
spiritual progress of human beings. During the fast 
we refrain from food for the body in order to 
nourish the spirit . Even apart from fasting, the Holy 
Prophet Muhammad, as well as his Companions, 
have taught by their practical example that in order 
to reach a high spiritual and moral rank you should 
in any case eat very little, and eat the simplest food. 

Islam certainly does not forbid us from consum
ing delicious, enjoyable and hearty meals, consis
ting of the finest foods available. The Quran clearly 
says that no one can forbid the good things of life 
which Allah has created for His servants. See eh. 7, 
v. 32. Therefore self-denial is not allowed by Islam.
But while we may make use of and enjoy the best
things, including best food, Islam requires that we
do not become attached to them in our hearts, and
that we always remain capable of doing without
them and giving them up whenever it is necessary
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to give them up for a higher purpose and for the 
good of ourselves and our fellow beings. 

Sparse food of Holy Prophet and Companions. 
The Holy Prophet Muhammad as well as his Com
panions had no attachment whatsoever to the mate
rial things and comforts of the world, and this is 
why they were so unconcerned about their physical 
food, and subsisted in the simplest way possible for 
a human being. 1 

It is related in two separate repons, one by the 
Companion Abu Huraira and one by the Holy 
Prophet's wife Aishah (may God be pleased with 
them), that after settling in Madina the Holy Proph
et and the people of his household never got to eat 
fully for more than three days continuously through
out his life. 2 In other words, there were never three 
days in a row when the Holy Prophet and his family 
were fully fed every day. They may have eaten fully 
one day, may be even the following day, but after 
that it would be back to the normal sparse eating . 
You must bear in mind that the Holy Prophet was, 
at this stage, the head of an entire community and 
the ruler of a state which consisted of a city at first, 
and then extended to the whole of Arabia. Therefore 
it was by choice that he thus lived. 

His wife Aishah related that during the life of 
the Holy Prophet, "we used to subsist on dates and 
water" .3 Of course, the Holy Prophet was not dog
matic or inflexible about his austerity, and if it so 
happened that he was offered some dainty dish, he 
would not turn it down, with an air of superiority, 
claiming to be leading a simple life. Rather, he ate 
and enjoyed that blessing of God. But in the normal 
course of his life, he ate very little, and had what
ever came to hand, however coarsely prepared or 
simple it might be. 

He once told his followers: 

"The food of two people is sufficient for 
three, and the food of three is sufficient for 
four. "  4 

He also said in a very reliable report of his sayings : 

"A true believer eats in one intestine; a dis
believer eats as if he has seven intestines.,. 5

1. See reports in Sahib Bukhari, Kitilb al-Ta 'am (book 70). 
2. Bukhari, 70: 1 and 70:23.
3. Bukhari, 70:6.
4. Bukhari, 70: 11.
5. Bukhari, 70:12.
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Disbeliever here carries the general meaning of 
someone who is unthankful to God. By following 
this teaching the problem of food shortage in the 
world can be relieved to a great extent . But could 
anyone today solve this problem by repeating the 
miracles recorded of Jesus whereby he increased a 
few loaves of bread so that a crowd of thousands 
was fully fed on them? You can judge from this 
which example is more practical to follow. 

Example of Holy Prophet's Companions. 
The Companions of the Holy Prophet followed his 
example of eating very simple food, very frugally. 
Many of the Companions would go out before 
eating, in search of a needy person somewhere to 
bring him home and eat with him. They would not 
eat unless they brought home a needy person to 
share their food with. There are incidents showing 
that they disapproved of anyone who ate too much.6 

Once, at a time after the Holy Prophet had died, 
one of his well-known companions, Abu Huraira, 
was passing by some people who were roasting 
meat. They invited him to join them. Abu Huraira 
suddenly became overcome by the memory of the 
Holy Prophet and said to them: 

"The Messenger of Allah left this world and 
never even got to eat bread to the full. " 

Recalling the simple, hard life of the Holy Prophet, 
Abu Huraira felt unable to accept their invitation. 7 

Therefore, to acquire the highest moral and 
spiritual position involves neglecting worldly com
fons and needs, as shown by the lives of the Holy 
Prophet and his Companions. 

Moses' followers ask for more food. 
Now we turn to the two great prophets before the 
Holy Prophet, namely Moses and Jesus. The follow
ers of Moses, after crossing the Red Sea, had to 
undergo the hardship of living in the desert for 
several years, where they missed the comforts avail
able to them in Egypt, even as slaves. However, 
God's purpose in imposing this hardship was to 
make them a better people. But they started com
plaining about the lack of food. According to the 
Quran they said to Moses: 

"We cannot endure one food, so pray thy 
Lord on our behalf to bring forth for us some 

6. Bukhari, 70: 12.
7. Bukhari. 70:23.
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of the things the earth grows, its herbs, and 
its cucumbers, and its garlic, and its lentils, 
and its onions." (2:61) 

Moses said to them: 

"Would you exchange what is better for you 
for something inferior?" 

It was better for them to gain moral nourishment 
through the hardship they were undergoing than 
hanker after physical food. But they still did not 
agree to follow this course, and as a result the Israel
ite nation failed in its moral development. 

Jesus' followers ask for food from heaven. 

Similarly, according to the Quran, the disciples of 
Jesus asked of him: 

"Is thy Lord able to send down food to us 
from heaven?" (5 : 112) 

and Jesus' reply was: 

"Keep your duty to Allah if you are believ
ers." 

That is to say, instead of praying to God to send 
food they should seek their spiritual betterment 
through keeping their duty to God. According to the 
Gospel of John, some followers of Jesus asked him 
to show them the sign of bringing bread down from 
heaven, and Jesus told them to seek the eternal 
bread, not the bread which decays but the "true 
bread from heaven". 8 Again, the meaning is that 
they should look for their spiritual sustenance. 

The Quran then tells us that on the insistence of 
his followers for him to cause food to come from 
heaven, as a sign of his truth, Jesus prayed thus: 

"Our Lord, send down to us food from heav
en which should be to us an ever-recurring 
happiness [or 'fd] to the first of us and the 
last of us, and a sign from Thee, and give us 
sustenance and Thou art the best of the susta
iners." (5 : 114). 

Allah replied: 

"Surely I will send it down to you, but who
ever disbelieves [ or is ungrateful] afterwards 
from among you, I will chastise him with a 
chastisement with which I will not chastise 
anyone among the nations." (5: 115) 

8. See John, eh. 6, verses 31 ,  32 and 27.
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The prayer then was certainly fulfilled, since this is 
what God says. A warning is also given that who
ever is ungrateful (or rejects the favour of God) 
after the fulfilment shall be chastised with an 
unprecedented chastisement. This means that what 
shall be granted through the prayer must be some
thing very great and quite unprecedented, because 
the chastisement for being ungrateful for it is so 
great as to be unequalled. 

Fulf"dment of prayer for Jesus' followers. 

It will be seen that Jesus• prayer was not only for 
his immediate followers, but for "the first of us and 
the last of us" - Christians of all times. Also, it 
cannot be imagined that Jesus was praying only for 
physical food and sustenance, since according to the 
Gospels he had often mentioned bread and food in 
the spiritual sense. For example, he said: 

"Man shall not live by bread alone but by 
every word which proceeds from the mouth 
of God." (Matthew, 4:4) 

"My food is to do the will of Him Who sent 
me, and to accomplish His work." (John, 
4:34) 

"Do not labour for the food which perishes, 
but for the food which endures to eternal 
life." (John, 6:27) 

As regards the fulfilment of Jesus• prayer for 
food, let us in any case look first at its physical 
side. The later followers of Jesus, the nations of 
Christian origin, certainly have been granted plenti
ful food and prosperity, unparalleled in history. 
Food production has multiplied unimaginably 
because of scientific developments. It is indeed as 
if food is coming from heaven. Recently genetic 
engineering has been used at the University of 
Nottingham (England) to produce tomatoes which 
last longer and have better taste and flavour. The 
same research will now be used to improve fruits 
such as bananas. 

Strangely enough, the gospels record many 
miracles of Jesus to do with increasing the amount 
of food and drink available, e.g. feeding the five 
thousand, turning water into wine, multiplying the 
fish caught by the disciples to an enormous 
amount. 9 That was symbolic of what was to happen 

9. See, for example. Matthew 14: 15-21 ,  Luke 5:4-9. and
John, eh. 2.
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to the followers of Jesus in later times, that they 
would be rolling in plenty of physical sustenance. 
Indeed, the prayer taught by Jesus, "give us this 
day our daily bread", has undeniably been fulfilled 
in the physical sense to the greatest measure. 

Spiritual bread for followers of Jesus. 

As regards the spiritual sustenance being asked for 
in Jesus' prayer, that was fulfilled by means of the 
revelation of the Holy Quran as the spiritual and the 
eternal bread for the followers of Jesus. Just as 
physical sustenance, food and bread were made 
available by God in answer to this prayer, so was 
spiritual sustenance in the form of His final revela
tion in the Quran. That is the bread Jesus taught his 
followers to pray for. And what that chastisement 
for being ungrateful refers to, is that if those 
nations, having benefitted from the physical bread 
given to them so abundantly, refuse to recognise the 
Almighty Who gave them that bread, and reject His 
spiritual bread, which is the real aim of this prayer, 
then a chastisement will come which will be un
precedented. In other words, if you concentrate 
solely on attaining material progress and prosperity, 
neglecting your spiritual needs, as has been done by 
the leading nations of the world of Christian origin, 
then that will let loose various forces of destruction. 
And we see that in various forms, such as the most 
deadly and destructive weapons being used on earth, 
the environmental systems of nature being des
troyed, directly due to the urge for more and more 
material gain. 

We now ask, How will the spiritual food and 
bread sent by God reach the Christian nations? 
Jesus prayed that the food should be sent down to 
be a source of joy for "the first of us and the last of 
us". As regards the "first of us", in the early 
history of Islam, as it spread westwards, Christians 
living previously in the Roman empire received that 
bread and embraced Islam in large numbers. Then 
came a very long period of centuries, when Mus
lims gave up taking the bread of Islam to others, 
and a time eventually came when it could not even 
be imagined that a Christian would embrace Islam; 
on the contrary, all the factors were in favour of the 
spread of Christianity among Muslims. 

Ahmadiyya Movement to take spiritual food of 
Islam to Christian nations. 

It was then that Allah sent His Mujaddid, the Foun
der of this movement, Hazrat Mirza Ghulam 
Ahmad, in order that the spiritual food of lslam and 
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the Quran be received by the followers of Jesus, 
and that his prayer be fulfilled regarding his follow
ers of the latter times. Hazrat Mirza Ghulam Ahmad 
wrote in a poem: 

"As I have been given the light to convey to 
the Christian nations, that is the reason why 
I was given the title of 'son of Mary'." 

in other words his title of 'Messiah'. This Messiah 
was properly equipped by Allah to take the bread of 
Islam to the Christians. If you read the Quran 
further from the above point where the prayer of 
Jesus is mentioned, it tells us that God will ask 
Jesus in the after-life whether he had taught to 
people that he should be taken as god, and he would 
reply that most certainly he had not; rather, he had 
taught people to serve the one and only God, and 
that he could only vouch for those of his followers 
whom he lived among during his life, but after his 
death he was no longer responsible for them, and 
only God could see what they did. 

This tells us two important things about how to 
present Islam to Christians. Firstly, the Christian 
belief in trinity and in Jesus' divinity must be 
refuted, and secondly Jesus must be proved to have 
·died as a mortal human being, and not be still alive
somewhere in heaven. And these were the lines of
attack that Hazrat Mirza sahib employed, through
the guidance given to him by God. Unfortunately
the so-called orthodox Muslims had come to hold
wrong ideas which actually gave comfort and
support to the Christian belief in the divinity of
Jesus. Hazrat Mirza sahib corrected those notions of
the general Muslims, and showed that they were
opposed to the Quran. This was the greatest step
forward in taking the spiritual bread of Islam to the
followers of Jesus. There were several other points
of misunderstanding about Islam too which he
corrected, thus opening the door to the acceptance
of Islam.

I will take something highly topical. Among the
totally wrong notions that developed among Muslim
religious leaders, one is this death penalty for so
called blasphemy against the Holy Prophet
Muhammad. In the Quran, and the life and teach
ings of the Holy Prophet, there is not the slightest
trace of any penalty whatsoever to be imposed by
Muslims upon someone who "insults" the Holy Pro
phet. The actual teaching of Islam is that Muslims
should show patience if they hear words offensive
to their faith, and should disregard and ignore any
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such abuse. It is these kinds of teachings of Islam 
which this Movement has always been stressing. 

Yet in Pakistan a law was recently made, and 
alleged to be based on Islamic teachings, that 
anyone found guilty of insulting the Holy Prophet 
must be sentenced to death. You will have heard 
that two Christians were sentenced to death under 
this law in the last few days. Subsequently they 
were acquitted by a higher court. Both this law 
itself, as well as the farcical way in which this case 
was conducted, can only give Islam a very bad 
name in the eyes of any sensible and justice-loving 
human being. 

In short, God created this movement for this age 
so that it may feed the world with the spiritual 
sustenance that was brought by the Holy Prophet 
Muhammad for all nations in the form of Islam and 
the Holy Quran, and so that the prayers of Jesus 
and his followers for the eternal bread from heaven 
are fulfilled. I 

Islamic culture, prayer, 

and propagation of the 

Holy Quran 

by Akram Ahmad, Texas, U.S.A. 

For a comprehensive definition of the word culture, 
we can turn to any textbook on sociology. Thus the 
book Human A"angements: An Introduction to 
Sociology by Allan G. Johnson defines culture as 
"the entire set of beliefs, norms, values, and atti
tudes that govern social relationships in groups, 
communities, or societies." The goal of this essay 
is to illuminate some fundamental ideals of Islamic 
culture. While it would be virtually impossible to 
explore this subject comprehensively in a single 
essay, the aim here is to try to provide some insight 
into the spirit of Islamic culture, especially as it 
relates to the objectives of the Ahmadiyya Jama 'at. 

Prayer as the Foundation of Islamic Culture. 

The Holy Prophet, may peace and the blessings of 
Allah be upon him, accorded prayer the highest 
priority in the training and edification of Muslims. 
And prayer is, as Maulana Muhammad Ali once 
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pointed out, the true foundation of Islamic culture. 
The five daily prayers, obligatory upon all adult 
Muslims, influence their lives by providing a frame
work. It is not left to the individual to find out a 
time now and then to pray to God when he finds 
free time. Rather, prayer is interwoven with the 
daily work of man. On one occasion, the Holy Pro
phet addressed his Companions in the following 
words : 

"Tell me if there is a stream at the door of 
one of you in which he bathes five times 
daily; what dost thou say, will it leave any
thing of his dirt?" 

On receiving the reply that it would not, he added: 

"This is the likeness of the five prayers with 
which Allah washes away all faults." 

In The Religion of Islam, Maulana Muhammad Ali 
draws attention to the following Quranic verse : 

"All the perfect attributes are Allah's." 
(7: 180). 

He observes that man stands in need of perfect 
attributes as well, for there is implanted in him the 
unquenchable desire to rise higher and higher. And 
he can do so only through being in touch with the 
Being that is free from all faults. Regarding the 
need to turn to Allah to seek both help and guidance 
from Him in all undertakings, Maulana Muhammad 
Ali notes in The Living Thoughts of the Prophet 
Muhammad that: 

"prayer is referred to as a sustenance for the 

spirit of man, so that the man who does not 
pray must be regarded as spiritually dead." 

Another virtue of prayer is that it makes a 
person mindful of the fact that his deeds in this life 
are inextricably linked to the Day of Judgment. The 
following verse of the Holy Quran presents this 
concept: 

"0 man, thou must strive a hard striving (to 
attain) to thy Lord, until thou meet Him." 
(84:6) 

This verse also underscores the need for striving to 
be obedient to God in all our deeds. On a similar 
note, Hazrat Mirza Ghulam Ahmad, the Reformer 
of the fourteenth century A.H. and the Founder of 
this Jama 'at, once made the following remark to a
disciple: 



1 2  THE LIGHT 

"One should always be prepared to depart for 
the Hereafter like the expatriate who is 
always eager and willing to return to his 
homeland!" 

Further Aspects of Islamic Culture. 

Another salient aspect of Islamic culture is its 
promotion of simplicity. And the most excellent 
exemplar of this virtue was our Holy Prophet. 
Once, Hazrat Umar Farooq went to the Prophet's 
house and saw him lying on a mat woven out of 
dried palm leaves. The Prophet's head was resting 
on a rough leather cushion, while there were marks 
impressed on his body by the roughness of the mat. 
A leather bag to hold drinking water hung in one 
corner of the house, and a small mound of barley 
standing in another comer constituted the rest of the 
household possessions! This was at the time when 
the Prophet had become the supreme ruler of 
Arabia. 

In social gatherings, the Prophet always re
frained from interjecting while another was speak
ing. He was also known to participate in pure and 
innocent, simple humour. The Prophet disapproved 
of needless questioning, although he kept himself 
keenly informed of the needs and well-being of the 
community. Keeping in mind the aforementioned 
observations, we should try to realize that the 
essentially worthwhile culture is that which is 
embodied in the following words of the Almighty 
God: 

"O you who believe, keep your duty to Allah 
and speak straight words. He will put your 
deeds into a right state for you, and forgive 
your sins. And whoever obeys Allah and His 
Messenger, he indeed achieves a mighty 
success." (33 :70-71) 

In the above verses, Allah reminds us that the 
success of Muslims hinges upon obedience to Allah 
and the Prophet. Our lives hang in the balance, and 
imitating other nations will be a mere exercise in 
futility. In fact, when we glance at the spiritually 
desolate Western culture, what do we find? In this 
regard, articulating the condition of spirituality 
among the student population of the United States in 
particular, Professor Allan Bloom of the University 
of Chicago noted in his best-selling book The
Closing of the American Mind that: 

"... students have powerful images of what 
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the perfect body is and pursue it incessantly. 
But deprived of literary guidance, they no 
longer have any image of a perfect soul, and 
hence do not long to have one. They do not 
even imagine that there is such a thing." 

In the same book, Dr. Bloom also noted that the 
students "unconsciously act out the roles of doctors, 
lawyers, businessmen or TV personalities arou_nd
them." Is it not then clearly futile to expect guid
ance from such a culture? We are very fortunate to 
have the word of Allah to guide us, and the life of 
the Prophet to illustrate the embodiment of the 
ideals expressed in the Quran. In fact, we should let 
this reality produce within us a deep awareness for 
the responsibility of conveying the message of God 
to the rest of the world. 

In addition to prayer, the remembrance of Allah 
and love for the Holy Prophet are very important 
aspects of Islamic culture. As Hazrat Mirza once 
said in these (Persian) verses: 

"After the love of Allah, I am intoxicated by 
the love of Muhammad, If this is kufr 
(disbelief), then by Allah, I am an inveterate 
kdfir (disbeliever) ." 

Thus there are Hadith prayers for various occasions; 
when one is setting out on a journey, when visiting 
a sick man, on arising from sleep, etc. Similarly, 
there are short Quranic prayers for various occa
sions. In essence, contentment of mind is to be 
sought in God: 

"Those who believe and whose hearts are set 
at rest by the remembrance of Allah; now 
surely, in the remembrance of Allah do 
hearts find rest." (13 :28) 

Knowledge and learning are also vital facets �f
Islamic culture. As noted in Anecdotes from the Life
of the Prophet Muhammad, compiled by M. A.  
Faruqui, the unlettered Prophet said the following 
in regards to knowledge and learning: 

"Acquire knowledge." 

It enables its possessor to distinguish right from 
wrong. It lights the way to heaven. It is our fri�nd 
in the desert, our society in solitude; our compamon 
when friendless. It guides us to happiness, it sus
tains us in misery. It is an ornament among friends, 
and an armour against enemies! 
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Service of the Holy Quran. 
Unlike those who engage in vague didactic dis
courses. the revered elders of this Jamti 'at did not 
leave behind a string of non-sequiturs with which to 
befuddle the minds of the generations to come. 
Rather. in the spirit of the practical nature of Islam, 
they imparted practical messages. For example, in 
conveying such a message to the young people of 
the Jamti 'at in the November of 1938, Maulana 
Muhammad Ali addressed them in the following 
words: 

"One thing that I would like to say to my 
young friends is that you should keep the 
traditions of the Ahmadiyya Jamti 'at alive. 
This Jamii 'at has been raised to spread the 
Islamic faith in the world, and to convey the 
Holy Quran to the people. Do not allow this 
tradition of yours to be weakened. Let me 
assure you that there is no work in the world 
that is more honourable than this work. . . .  

"I will again say to  my young friends, and in 
fact say it over and over again, that they 
should keep the traditions of this community 
alive . .. .  

"Remember that a day will come when you 
will bury the bodies of your elders in this 
earth, one by one. Young friends, my utmost 
exhortation to you, and my advice to you is 
that you should not bury our traditions with 
the bodies of your elders. Keep your tradi
tions alive, making them grow ever stronger, 
so that people cannot say that this community 
is dying and fading away . ..  

And these were the traditions that have made an 
impact on the world. They have been acknowledged 
by all unprejudiced observers. For instance, Free
land Abbott was motivated to note in his book Islam
and Pakistan, published by Cornell University 
Press, that the Ahmadiyya Movement is the "most 
active in missionary activity. ..  Echoing similar 
thoughts, Malik Abdul Qayyum, Bar-at-Law. 
Principal Law College, Lahore and a non-Ahmadi, 
noted that "the Ahmadi Jamii'at is in this age the 
flag-bearer of the renaissance of Islam." 

Glancing back at nineteenth century history, the 
stature of the Muslim nations all across the globe 
had sunk to its nadir. Maulana Altaf Hussain Bali, 
the famed literary personality, captured the tragic 
plight of the Muslims in his poetry. Describing the 
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predicament, he noted: 

"Although there is nothing left to be des
troyed in this nation, Yet it is evidently des
tined for further annihilation. " 

Islam at that time was under attack from many 
fronts. It was also an age when grave misconcep
tions had crept into the faith, and Muslims had 
abandoned the work of spreading Islam and simply 
thrown up their hands in despair. At that juncture in 
the fourteenth century A.H. ,  God raised Hazrat 
Mirza to revive Islam. And this objective he indeed 
accomplished with excellence. He defended Islam 
from the onslaught of its enemies, and succeeded in 
wiping away the cobwebs of ignorance from the 
beautiful face of Islam. He presented the true, 
pristine message to the whole world - Islam as it 
is presented in the Holy Quran and the life of the 
Holy Prophet. 

In this regard, the remarks of another 
non-Ahmadi, Dr. Khalifa Abdul Hakim, M.A. ,  
LL.B. , Ph.D. Lahore are illustrative. He said: 

"It is the result of the intensive efforts of the 
Ahmadi Jama 'at that the Muslims who had 
signed their own death warrants in the 19th 
century are, by the grace of Allah, now 
feeling a current of new life in them and are 
proclaiming that the 20th century is, in every 
place where Muslims exist , the beginning of 
the renaissance of Islam." (Magazine lstiqlal,
Lahore, p. 10, quoted on p.50 of the booklet 
Shahadat-e-Haqqa) 

Hazrat Mirza passionately wanted the members of 
his Jama 'at to be intoxicated by the essence of this 
tradition. His poetry. both in Urdu and Persian, is 
replete with expressions of love for the Quran, and 
for the need to carry its message to others. The 
following poignant verses, translated from the Urdu 
language, are thus typical : 

"O friends! The few days that you have in 
this life, spend in the service of Islam, 

"Because the moment of death will arrive, 
bringing in its wake thousands of distressing 
regrets . . ... 

In connection with the same theme. consider too the 
sentiments expressed by Maulana Muhammad Ali 
who noted: 

... Continued on page 18, column 1, at bottom. 
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The story of the first 

American convert to Islam 

Muhammad Alexander Russell Webb 

Editor and owner of newspapers, scholar, 
Consul-General of U .S.A. 

In the issues of The Light for 8th and 16th April
1944, a speech is printed, with the above heading, 
on the life of Alexander Russell Webb ( 1846-1916), 
said to be the first American convert to Islam. A 
note under the heading states : 

The following is the text of an address deli
vered by Nadirah F. Ives Osman at a meeting 
of Muslims held in Steinway Hall. New York, 
in November 1943 under the auspices of the 
Webb Memorial Committee. 

(The F in the name of the speaker stands for Flo
rence, as I discovered by chance from an article in 
an old issue of The Islamic Review.) 

The original text of the speech, occupying six 
large-size printed pages, covers the entire life of 
Webb. In this instalment we reproduce it as far as 
his return to the U.S.A. from his travels abroad in 
1893. We have divided this part of the speech into 
two sections. At the end of each section we provide 
information from Ahmadiyya sources about Webb's 
life which is not found in the speech, for example 
his correspondence with Hazrat Mirza Ghulam 
Ahmad. 

Note that in the excerpts below some of the text 
of the original speech is omitted for brevity, and 
that the sub-headings were part of the original 
printed version. 

Speech begins. 

, We are commemorating, as Muslims, at this meet
ing, the birthday of Muhammad Alexander Russell 
Webb. November 9th, 1846, this very human little 
boy was born, at Hudson, New York. His father, 
Alexander Nelson Webb, was the proprietor and 
editor of the Hudson Daily Star for over a period of 
35 years. Muhammad Webb says of himself: 

" I  was not born, like some boys, with a fer
vently religious strain in my character. I will 
not even assert that I was a good boy. I was 
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emotional in later years, but not mawkishly 
sentimental, and always demanded a reason 
for everything. I attended the Presbyterian 
Sunday school of my native town, when I 
could not avoid it, impatient to get out into 
the glad sunshine and hear the more satisfy
ing sermons preached by God Himself throu
gh the murmuring brooks, the gorgeous 
flowers, and the joyous birds. I listened 
incredulously to the story of the Immaculate 
Conception and the dramatic tale of the 
vicarious Atonement, doubting the truth of 
both dogmas." 

From the centre of a rich family life, which he 
shared with two sisters and three brothers, Alexan
der went forth to the public schools of the town. He 
was later sent away to boarding school, the "Home 
School", at Glendale, Massachusetts, but completed 
his higher education at Claverick College, which 
was then in existence near his home town. 

At Chicago. 

Before the boy had reached sixteen, his literary 
tastes were made evident by his writing numerous 
essays and short stories. The Civil War came to a 
close while he was still at his schooling. Fifteen 
years earlier, Horace Greely, the head of American 
journalists, born on a rocky New Hampshire farm, 
had thundered the advice which still echoed to our 
own times, "Go West, young man, and grow up 
with the nation," in his Hints toward Reform. It is 
not surprising, therefore, that this son of another 
editor should leave for Chicago when he finished 
college. His departure was typical of all the children 
of the family: one brother became a prominent 
physician in San Francisco; others settled in St. 
Louis or Unionville, Missouri . Only Alexander was 
to return east in later life. 

In Chicago, the young man with a writing itch 
first turned to trade. He engaged in the jewelry 
business. 

Buys a paper. 

In 187 1, Webb was burned out by the Chicago fire. 
He returned to New York City, connecting for a 
time with Tiffany and Company. Then he returned 
to Chicago to represent another large jewelry 
concern. Two years later he had enough capital to 
purchase The Missouri Republican at Unionville,
Mo. , which he conducted for nearly three years. 
Moving on to a more active field, he became city 
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editor of the St. Joseph, Mo. Gazette, associating 
for years, intimately, with a beloved poet of Amer
ica, Eugene Fielde, and still he kept climbing to 
more responsible newspaper posts. We find him, at 
last, on the editorial staff of the Missouri Republi
can of St. Louis, the second oldest and one of the 
largest daily newspapers in the United States . 

Discards Christianity. 
Before Webb had gone into the newspaper business, 
and following the Chicago fire, the young man had 
disowned Christianity for himself. He was too 
honest to remain a hypocrite. He tells us that he 
then drifted into materialism, and for several years 
had no religion at all except the Golden Rule, which 
he declared he followed "about as closely as the 
average Christian." "Firmly materialistic", he 
continues, "I looked at first to the advanced schools 
of materialistic science, and found that it was just as 
completely immersed in the darkness of ignorance 
concerning spiritual things as I was." But something 
happened to this materialist after he entered the 
newspaper game. 

Studies Buddhism. 
In 1875 Madame Blavatsky created a furore in New 
York City by founding the New York Theosophical 
Society. Two years later she published Isis Un
veiled, which was at least a national curiosity and 
stimulus. In 188 1 ,  Webb commenced the study of 
Oriental religion. He had not found Christianity any 
more attractive after returning to study it more 
carefully and truly, he tells us. He found its moral 
ethics most commendable, but not different from 
those of every other system. Its superstitions, grave 
errors and inefficiencies caused him to wonder why 
any thoughtful, intelligent person could accept it 
seriously. Oriental religions and spiritual philoso
phies now engaged his time. He had access to a 
library of about 13 ,000 books where he spent four 
to seven hours a day, taking time that he really 
needed for sleep, in his search to find God and to 
solve the riddle of the universe. He began with 
Buddhism, then he joined the Theosophical Society. 

Consul General at Manilla. 
Craving yet more time to study and experiment in 
religion, Webb decided to terminate his journalistic 
activities, which did not give him enough free time 
to do all that he desired. He was fortunate to secure 
an appointment from President Cleveland to the post 
of Consul General at Manilla, the chief of the 
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Philippine Islands. This was in 1 887. 
The Philippines were then in the hands of Spain, 

but they had become a centre of extreme mental 
activity. To Webb, now 41 years of age, it was the 
threshold to the new world of the East. In the mean
time Webb had married, in the West, a widow from 
Cincinnati, Ohio, who had a little girl. Their family 
was then increased by the births of two daughters 
and a son. Mr. Webb took them along with him to 
Manilla. 

Embraces Islam. 
Before a year had passed, the American Consul 
General made the discovery of certain books and 
documents which he had not seen in the United 
States, and which had been written by Muslim 
authors. He tells us that they aroused his most 
intense interest in the Islamic system. He at once 
gave himself up entirely to the study of Islam, so 
far as his official duties would permit. All by 
himself, from books, without ever having seen a 
Muhammadan, Alexander Russell Webb became a 
Muslim. Looking back over his quest, Webb des
cribed it in later years: 

"I began to compare the various religions in 
order to ascertain which was the best and 
most efficacious as a means of securing 
happiness in the next life." 

• End of the first section •

We interrupt the speech at this point to give fuller 
and more accurate details about the circumstances 
of Webb's acceptance of Islam. Before he went to 
the Philippines, Webb had been corresponding with 
Hazrat Mirza Ghulam Ahmad in Qadian, asking for 
guidance on the teachings of Islam. Some of this 
correspondence was reproduced by Hazrat Mirza in 
his book Shahna-i Haq, published in 1 888. 

In his first brief letter to Hazrat Mirza, written 
sometime during 1 886, Webb says that he has seen 
a letter by him (i .e. by Hazrat Mirza) to someone 
offering guidance to the true religion, and this has 
aroused his interest. He adds that while he has 
studied much about Buddhism and Brahmanism, and 
to some extent about the teachings of Zoroaster and 
Confucius, he knows little of the Prophet 
Muhammad. He says that he is wavering with 
regard to what is the right path, and while being a 
priest in a Christian church he can preach no more 
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than general moral teachings. At the end he says 
that he is in search of the truth. His address is given 
as: 3021 Easton Avenue, St. Louis, Missouri. 

Hazrat Mirza does not give the text of his own 
reply. but he does reproduce the full English text of 
Webb's second letter. dated 24th February 1887. 
and his reply to it. Despite the length of Webb's 
letter. we may reproduce it here for our readers• 
interest. Webb begins: 

.. I cannot adequately express to you my gratitude for 
the letter received from you under date of December 
17 .  I had almost given up all hope of receiving a 
reply but the contents of the letter and circulars fully 
repaid me for the delay . . . .  After reading your circu
lars an idea occurred to me which I will present to 
you for your consideration. . .. " 

He then speaks of his desire to visit India, but 
regrets that it is not possible due to his circum
stances. He continues: 

.. Therefore a visit to India being out of the question 
it occurred to me that I might, through your aid, 
assist in spreading the truth here. If, as you say, 
Islam is the only true religion why could I not act as 
its apostle or promulgator in America? My opportu
nities for doing so seem to me very good if I had 
someone to lead me aright at first. I have been led to 
believe that not only Muhammad but also Jesus, 
Gautama Buddha, Zoroaster and many others taught 
the truth, that we should, however, worship God and 
not men. If I could know what Muhammad really 
taught that was superior to the teachings of others, I 
could then be in a position to defend and promulgate 
the Muhammadan religion above all others. But the 
little I do know of his teachings is not sufficient for 
me to do effective work with. The attention of the 
American people is being quite generally attracted to 
the oriental religions but Buddhism seems to be the 
foremost in their investigations. The public mind, I 
think, is now more than ever fitted to receive 
Muhammadanism as well as Buddhism and it may be 
that through you it is to be introduced in my country. 
I am convinced that you are very much in earnest. I 
have no reason to doubt that you are inspired by God 
to spread the light of truth. Therefore I would be 
happy to know more of your teachings and to hear 
further from you. God. who can read all hearts, 
knows that I am seeking for the truth, that I am ready 
and eager to embrace it wherever I can f'md it. If you 
can lead me into its blessed light you will fmd me not 
only a willing pupil but an anxious one. I have been 
seeking now for three years and have found a great 
deal. . . .  
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"If you can help me I hope that you will do so. I 
shall keep your letter and prize it highly. The circu
lars, I will have printed in one of the leading Ameri
can newspapers so that they will have a widespread 
circulation. .. . I shall be happy to receive from you at 
any time matter which you may have for general 
circulation and if you should see fit to use my ser
vices to further the aims of truth in the country they 
will be freely at your disposal, provided of course 
that I am capable of receiving your ideas and that 
they convince me of their truth . 

"I am already well satisfied that Muhammad taught 
the truth, that he pointed out the way to salvation and 
that those who follow his teachings will attain to a 
condition of eternal bliss. But did not Jesus Christ 
also teach the way? Now suppose I should follow the 
way pointed out by Jesus, would not my salvation be 
as perfectly assured as if I followed Islam? I ask with 
a desire to know the truth and not to dispute or 
argue. I am seeking the truth, not to defend my 
theory . 

"I think I understand you to be a follower of the 
esoteric teachings of Muhammad, and not what is 
known to the masses of the people as Muhammadan
ism; that you recognise the truths that underlie all 
religions and not their exoteric features which have 
been added by men. I too regret very much that I 
cannot understand your language. nor you mine; for 
I feel quite assured that you could tell me many 
things which I much desire to know. . . .  " 

In his reply, dated 4th April 1887,  Hazrat Mirza 
Ghulam Ahmad expresses his delight and satisfac
tion upon receiving Webb's letter, and writes that: 

" . . .  the object which I have in view for which I have 
dedicated the whole of my life [is] not to confine the 
spread of the light of truth to the oriental world but, 
as far as it lies in my power, to further it in Europe 
and America where the attention of the people has not 
been sufficiently attracted towards a proper under
standing of the teachings of Islam. Therefore I 
consider it an honour to comply with your request. . . .  

"Your friendly words permit me to entertain the 
happy idea that I may soon receive the good news 
that the natural moral sense has attracted not only 
you but many other virtuous people of America 
towards the call of truth in order to fmd the true 
guidance. "  

In this letter Hazrat Mirza promises to write and 
send to Webb a booklet on the teachings of Islam. 

It is clear, therefore, that Webb had been study
ing Islam before he went to the Philippines, wishing 
even to become a missionary of Islam. His corres-
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pondence with Hazrat Mirza Ghulam Ahmad, while 
still in the U.S.A. , was not merely one of the 
factors which influenced him to accept Islam shortly 
afterwards in the Philippines, but, as we will later 
show, Webb actually stated that he became a 
Muslim because of Hazrat Mirza. 

We now resume the speech from where we had 
left off, with Webb being in the Philippines. 

Speech continued. 

, Contact with India. 

A Parsee gentlemen from Bombay happened to pass 
through Manilla and met Mr. Webb. This was just 
four years after the latter had taken up his duties as 
United States Consul. Returning to India, the Parsee 
searched a Muslim correspondent for the Consul 
General, and interested a certain Badruddin Abdull
ah Kurr, who was also a member of the Municipal 
Council of Bombay, and also, to Mr. Webb's 
delight, a scholar. His new friend showed the 
American's letters about, and even had some pub
lished in a local newspaper. Through these printed 
specimens of Webb's correspondence, the attention 
was attracted of a wealthy Indian merchant of 
Medina, Arabia, one Hajee Abdullah Arab, who 
possessed business interests as well in Bombay, 
Jeddah, Calcutta and Singapore. Before long, Arab 
came to visit Webb in Manilla. 

Resigns to become missionary of Islam. 

A plan for the propagation of Islam in America was 
discussed by the two men. Hajee Abdullah was to 
take it upon himself to collect the necessary funds. 
Webb was to resign his post as Consul General of 
the United States to become the leader of an Islamic 
mission in America. Before setting out upon his 
missionary work, Webb made an extended tour of 
India, Burma, China, Egypt, Arabia and Turkey. 

Webb in India. 

There is in existence at the New York Public 
Library a very interesting little book containing 
three of Muhammad Webb's addresses which he 
made in 1892 before large audiences at Madras, 
Hyderabad Deccan and Bombay. In the introduc
tion, Maulvi Hasan Ali, 1 who accompanied Mr. 

l . Maulvi Hasan Ali was himself a famous missionary of
Islam. and toured throughout India delivering speeches on
Islam in English. Shortly after Webb's visit to India,
Maulvi Hasan Ali joined the Ahmadiyya Movement in
1894. He died soon afterwards in 1897.

■ MARCH - APRIL 1995 1 7  

Webb as translator in Urdu, has written: 

"Mr. Webb is not a dry rationalistic Muslim, 
but his heart is full of the love of God and 
His Prophet. God has been pleased to open 
his heart to the secret philosophy of Islam. 
He knows the spirit of Islam." 

Hasan Ali has here underlined the word spirit.
Before Muhammad Webb left India, a testimonial 
was presented to him from the Anjuman Taide 
Musulmanan-e-Jadeed of Bombay, printed upon 
green silk. It welcomed him to Bombay and ex
pressed confidence in him, both as a Muslim con
vert, and as the future missionary of Islam to New 
York City or Chicago. "The fact", it declares, "that 
you have voluntarily sustained a serious loss, by 
resigning your honourable and lucrative post of 
Consul General at Manilla, conclusively proves the 
deep interest you take for establishing a mission on 
the American continent." 

• End of second section •

We give below fuller details of Webb's visit to 
India taken from Dr. Basharat Ahmad's work 
Mujaddid-i A 'zam. the biography of Hazrat Mirza 
Ghulam Ahmad, where the author has quoted from 
Maulvi Hasan Ali's book Ta 'id-i Haq. 

Haji Abdullah returned to India and started 
collecting funds for Webb to start an Islamic mis
sion in the U .S.A. He then telegraphed Webb to 
resign his post in Manilla and tour India to complete 
the collection of funds. During their tour of various 
cities of India, they were accompanied by Maulvi 
Hasan Ali, who writes: 

"In Hyderabad Mr. Webb said to me: 'Mirza 
Ghulam Ahmad did me a great favour. It is 
because of him that I embraced Islam. I want 
to meet him. ' I told him what I had heard 
about Mirza sahib's disrepute [for claiming to
be the Promised Messiah]. Mr. Webb got a 
letter written to Mirza sahib, to which the 
Mirza sahib sent a reply consisting of eight 
pages, directing me to translate it word for 
word for Mr. Webb. Thus I did. Mr. Webb 
listened to the letter with great enthusiasm 
and reverence. In the letter, Hazrat had 
explained his claims with arguments, men
tioned the opposition to him by the Ulama of 
the Punjab and the uproar among the public, 
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and written that 'I too have a great desire to 
meet you'. Mr. Webb, Haji Abdullah and 
myself held a meeting to decide what to do. 
The view was that it was not opportune at a 
time when funds were to be collected in India 
to go to meet such a reviled man, which 
would result in damage to the work of the
propagation of Islam. We now regret that 
decision. Mr. Webb visited Lahore, but did 
not go to Qadian for this very reason . ... " 

Long after leaving India, Webb remained in corres
pondence with Hazrat Mirza, and expressed his 
bitter regret at having lost the opportunity to meet 
the Promised Messiah. 

Maulvi Hasan Ali further writes in his above 
account : 

"In short, having toured the famous cities of 
India, Mr. Webb returned to America to en
gage in the propagation of Islam. I was with 
him for two months. Mr. Webb is in reality 
a good man who entertains true love for 
Islam in his heart. I tried to increase his 
knowledge, correct his wrong ideas, and 
instruct him in the necessary principles as far 
as I could . His name, Shaikh Muhammad, 
was also given by me. 

"What happened was exactly what I had fore
seen. The Muslims of India promised to give 
funds, but none could actually be seen com
ing. Haji Abdullah did all he could . ... Only 
about Rs . 30,000 were collected, out of 
which Rs. 16,000 were donated by Haji 
Abdullah himself." 

After returning to the U.S.A.  in 1893, Webb began 
some work of the propagation of Islam, but as the 
Muslims of India did not provide the promised 
funds his work had to be discontinued very soon. 

In the next instalment, we continue with Webb's 
story from the speech by Nadirah Ives Osman, 
supplemented by additional material from Ahmad
iyya sources. I 

Continued from page 13: 'Islamic Culture . . .  ' 

"When, in my nightly prayers, I am prostrate 
on the ground before Allah, I pray that He 
inspire the heart of every member of this 
Jamli 'at with the understanding of and love 
for the Holy Quran, as well as with the zeal 
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to spread the Holy Quran in the world. These 
days a great deal of emphasis is placed upon 
the need to focus on organizational concerns. 
It is said that this Jama 'at should be highly 
organized as well as broadened in its scope. 
It is also said that these are the ways to 
preserve the honour and distinction of this 
Jamli'at. But remember that if the honour of 
Ahmadiyyat is to endure, it will be through 
the service and propagation of the Quran. 
While organizational concerns are certainly 
important, they are not the true source of the 
distinction of this Jamii 'at."

So, may Allah guide us, and bless us with the 
opportunity to learn more about the ideals that are 
the essence of Islamic culture. This Jamli 'at was 
raised to spread the Islamic faith in the world, and 
to convey the Holy Quran to the people. May Allah 
bless us in keeping this tradition of the Ahmadiyya 
Jamd 'at alive. Ameen. !  

(Note: To gain further insight into the spirit of Islamic culture. 
the reader is referred to the following books in particular: 
1 .  The Living Thoughts of the Prophet Muhammad by Maulana 
Muhammad Ali. 2. Anecdotes From the Life of the Prophet 
Muhammad by M. A. Faruqui. 3. The Muslim Prayer Book by 

Maulana Muhammad Ali.) I 

The benefits of fasting 

by Mujahid Ahmad Saeed, Pakistan 

(This article by our young friend could not be published 
in time for the month of Ramadaan. Recently the author, 
on a voluntary basis, typed into computer form the 
entire English text of Maulana Muhammad Ali's book 'A 
Manual of Hadith ' to help in its re-typesetting.} 

"O you who believe, fasting is prescribed for you as 
it was prescribed for those before you, so that you 
may guard against evil. " (The Holy Quran, 2 :  183) 

Ramadaan, the ninth month of the Muslim calendar, 
is of great spiritual value to Muslims all over the 
world. The revelation of the Holy Quran com
menced in this month and the reason given in the 
Holy Quran for fasting is so that the fasting person 
may guard himself against evil. This shield against 
evil helps us in the following ways: 
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The spiritual and moral benefits. 

1 . It brings a fasting man closer to his Creator.
2. He develops a sense of love for the Holy Quran

as this month brings along with it an opportu
nity towards a special dedication, and also a
love towards its recitation, understanding and
remembrance.

3 . Lailat-ul-Qadr (i.e. the Night of  Majesty) falls
in this month and provides an opportunity for
acceptance of prayer.

4. l'tiklif. i.e. staying in the mosque for the last
ten days, is observed, and in doing so be gets
a better concentration and more time towards
praying, reciting the Holy Quran and under
going other religious activities.

S. Punctuality in the five obligatory prayers helps
him make a habit of offering his prayers regu
larly and punctually.

6. The Tahajjud prayer is more widely observed.
The faithful leave their warm beds in search of
the Bliss of Allah.

7. The Tarawih prayer is an event that allows the
faithful to hear the Holy Quran from beginning
to end.

8 . The fasting Muslim learns to obey every com
mand of Allah, the "Supreme Commander" ,
both publicly and privately.

9. He refrains from evil deeds while he is fasting.
10. He is prepared for radical changes in his life as

the advent of this month brings similar changes
to his daily schedule.

1 1. He develops a sense of unity and brotherhood
with Muslims all over the world by sharing the
spiritual experience of fasting.

12. He obeys the saying of the Holy Prophet
Muhammad by following his advice to refrain
from harming his brother Muslims, physically
and/or verbally.

13 . Equality and uniformity is observed as both
black and white, wealthy and poor, master and
servant, act according to the will of Allah.

14. The wealthy realize the essence of the word
hunger and thus become more dutiful towards
the rights of the poor, the orphans, the widows
and the needy.

1S .  It develops the habit of eating moderately and 
avoiding wastage of food. 

16. Allah forgives the previous sins of men when
they seek His forgiveness. 
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17. Owing to a fasting person's pious acts, his
fellow-men love him and thus the foundation of
a solid and healthy brotherhood is laid down.

The physical benefits. 

1 . It is easier to undergo physical labour.
2 . Animal instincts and lower passions are con

quered.
3. Body organs benefit from the lesser workload

and some of the dangerous substances are dimi
nished from the body.

4. Laziness is warded off and he becomes active.
S. He is prepared to face any future hardships and

adverse conditions.
6. Physical and mental endurance is increased.
7. He achieves spiritual, bodily and mental

gratification on completing his fasts.
8 . After a month long devotion towards fasting

and accomplishment of acts of piety for his
Creator, he feels real delight when he cele
brates his well-deserved Id-ul-Fitr. I
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Some of our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman lsha' at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival than Maulana Muhammad Ali of 
Lahore. His literary works, with those of the 
late Khwaja Kamal-ud-Din, have given fame 
and distinction to the Ahmadiyya Movement. ,. 
- Marmaduke Pickthall, famous British
Muslim and a translator of the Quran into
English, writing in 1936.

By Maulana Muhammad Ali 

The Holy Quran. Pp. 1300 

Arabic cext. with English translation, exhaustive 
commentary, comprehensive Introduction and large 
Index. Leading English translation. Has since 1917 
influenced millions of people all over the world. 
Model for all lacer translations. Thoroughly revised 
in 195 1 .  

•ro deny the excellence of Muhammad Ali 's trans
lation, the influence it has exercised, and its 
proselytising utility, would be to deny the light of the
sun. • - Maulana Abdul Majid Daryabadi, Indian
Muslim scholar.

•The first work published by any Muslim with the
thoroughness wonhy of Quranic scholarship and
achieving the standards of modem publications. • -
Amir Ali in The Student's Quran, London 1961 .

The Holy Quran: other translations. 

Versions of the above work are now available in 
Spanish and French. Versions in German and 
Russian are forthcoming. 

The Religion of Islam. Pp. 700

Comprehensive and monumental work on the 
sources, principles and practices of Islam. 

• ... an extremely useful work, almost indispensable 
to the students of Islam. • - Dr Sir Muhammad
Iqbal, renowned poet and philosopher.

•such a book is greatly needed when in many 
Muslim countries we see persons eager for the
revival of Islam, making mistakes through lack of 
just this knowledge. • - Marmaduke Pickthall.

A Manual of Hadith. Pp. 400 
Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim. classified by subject. Arabic text, 
English translation and noces. 

Muhammad, The Prophet Pp. 200 

Researched biography of the Holy Prophet. Corrects 
many misconceptions about his life, and answers 
Western criticism. 

Early Caliphate. 

History of Islam under first four Caliphs. 

•(I) Muhammad The Prophet, (2) The Early Cali
phate, by Muhammad A.Ii together constitute the most 
complete and satisfactory history of the early 
Muslims hitheno compiled in English. • - Islamic 
Culture, April 1935 

Other Books. 

The Teachings of Islam. 

by Hazrat Mirza Gbulam Ahmad. Highly-acclaimed 
discussion of the Islamic path for the spiritual prog
ress of man. 

Testimony of the Holy Quran. Pp. 100 

A discussion by Hazrat Mirza Ghulam Ahmad on bis 
claim of Promised Messiah based on the Quran. 

• ... SOME RECENT BOOKS .•• • 

Message of Peace, revised translation of lec
ture by Hazrat Mirza Ghulam Ahmad. 

The Debt Forgotten, by Mr. Rahim Bakhsh. 
Booklet on achievements of Abmadiyyat. 

Introduction to Islam for younger readers, 
Question/answer booklet by Dr. Zahid Aziz. 

Previous books re-typeset, reprinted include: 

Living Thoughts of the Prophet Muhammad. 
Introduction to the Study of the Holy Quran. 
Muhammad and Christ. 
The Muslim Prayer Book. 
The Anti-christ, Gog and Magog. 
all by Maulana Muhammad Ali. 

For prices and junher details, free illustrated 

catalog and free literature, please contact Mrs. 
S. Sahukhan at the address on the front cover.
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