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Beliefs and alms. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad (1835-1908), our Founder, arose 
to remind the world that Islam is: 

lntemadonal: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, regardless of race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 
belief and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words IA 
iliiha ill-Allah, Muhammad-ur rasal Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman Isha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and 
supporters in many other countries as 
well. In Berlin, it has a large historical 
mosque consrructed in the mid-1920s. 

Achievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thoughr is summed up in the 
column on the left. 

History: 

1889: Hat.rat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
afler Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrar Mirza. Succeeded 

by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman lsha'at Islam 
founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes bead. 

Since 1981 Dr. Saeed Ahmad Khan, 

an eminent doctor and religious scholar, 

has led the Movement, at a time when it 

faces intense persecution and opposition. 
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A brief account of my life 

From the book 'Kitab al-Barriyya' 

by Hazrat Mirza Ghulam Ahmad

(We continue below the serialisation of the Promised 
Messiah 's own account of his life. The discussion of the 
erroneous belief in the physical ascension of Jesus to 
heaven is continued here, then moving on to the 
interpretation of who is the 'Dajjil' to come.) 

Our ignorant Maulvis do not give even this little 
thought, that all this dispute about ascension (raf') 
or otherwise began with the question of the cross. 
That is to say, the Torah has declared that those 
killed by crucifixion are deprived of spiritual 
ascension. Now if the Torah is interpreted to mean 
that the one crucified is deprived of bodily ascen
sion, then how does the lack of such ascension harm 
the prophets and all the believers? However, if it is 
supposed that bodily ascension is essential for 
salvation then it has to be admitted - God forbid -
that with the exception of Messiah, all the prophets 
are deprived of salvation. And if bodily ascension 
has no connection at all with salvation, faith, 
goodness and ranks of nearness to God, as in fact is 
true, then how misguided is it that, by changing the 
real purpose and meaning of the Quranic word raf', 
and ignoring the reason for its revelation, it should 
be taken to mean bodily ascension at one's own 
whim! The Holy Quran also says that Almighty God 
had wanted to give raf' to Bal 'am, but he leaned 
towards the earth. 1 Would you say here also that 
Almighty Allah intended to lift Bal'am to heaven in 
his physical body? So let everyone remember that in 
the Holy Quran, everywhere, raf' means spiritual 
ascension; and not adopt the path of disbelief. 

Ra/' of prophets and believers. 

Some ignorant people refer to the verse of the Holy 
Quran: "And We raised him to an elevated state," 2 

and relate a concocted story based on it, of their 
own, that this man was ldr'is whom Almighty Allah 
had lifted to heaven bodily. However, let it be 
remembered that this tale also, like the story of 
Jesus, is an error on the part of our ignorant ulama. 
The real position is that here also spiritual ascension 

1. .. And if We had pleased, We would have exalted him
lhereby (rafa'-niJ); but he clings to the earth." - 7: 176.

2. •wa rafa 'niJ-hu makdn-an 'afiyy-an • - 19:57.
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is meant. All believers, messengers and prophets 
are granted spiritual ascension after death, while the 
unbeliever does not receive spiritual ascension. 
Accordingly the verse: "The doors of heaven will 
not be opened for them," 3 points towards the same. 
Had ldr'is gone to heaven in his physical body, then 
according to the plain verdict of the words of the 
verse: "therein shall you live," 4 his living in 
heaven is as prohibited as was the stay of Jesus in 
heaven prohibited. For Almighty God has given an 
absolute decision in this verse that no human being 
can live in heaven, and it is the earth which is the 
place for all men to live in. 

In addition to this, in the second part of this 
verse which is: ff-ha tamatan, i.e. on the earth you 
shall die, it has been clearly stated that every person 
shall die on the earth. Hence, because of this, our 
opponents will perforce have to believe that ldr'is 
too will descend from heaven at some time. But the 
fact is that no one in the world holds this belief, and 
it is strange that even the tomb of Idr'is exists on the 
earth just as does the tomb of Jesus. 

Jesus cannot return if dead. 

Some Ulama, when they are rendered helpless by 
these solid proofs, say, let us suppose that Jesus has 
died, but does Almighty Allah not have the power 
to bring him to life again in the latter days? But we 
say that, apart from the fact that the return of the 
dead to life and their coming to live in the world is 
absolutely forbidden according to the Holy Quran, 
and the verse: "then He withholds those upon whom 
He has passed the decree of death," s bars this 
return of the soul, even if we assume the impossible 
hypothesis that Jesus will come to life and return, 
we should be given an indication from some Hadith 
report or a saying of a Companion as to which 
grave will split, out of which he will emerge alive. 

Ulama's beliefs disillusion rational thinkers. 

It is a pity that our opponents, having got entangled 
in a false belief, are unnecessarily beating a drum 
tied around their necks. These people have done 
great harm to the religion because of such senseless 
and absurd beliefs, and have given the adversaries 
opportunity to object. A sect of the Muslims, which 
is enamoured of the physical world and the laws of 
nature, has, because of the highly unreasonable 

3. ..,11 tufattahu fa-hum abwiib-us-samiJ 'i"- 7:40.
4. "/T-hd tahyauna" - 7:25.
5. "fa-yumsiku-flalf qatA 'afaiha-1-mauta" - 39:42.
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statements of these people, denied the prophecies 
about the second advent of Messiah, which enjoy a 
high standard of continuity in Islamic history. 
People who had received modern education and who 
thought along rational lines, heard the following 
statements of these people: 

In the last days a Dajjal (Anti-Christ) would be 
born, and he would have an ass who would be 
about three hundred feet long. That Dajjiil will 
cause rain to fall and bring out the sun at will. 
He will bring the dead to life. Heaven and hell 
will be by his side. He shall rule over all God's 
creation such as rivers, winds, fire, earth, moon, 
sun etc. He will be blind in one eye, while the 
other will be large. The true worshippers of 
God, in his time, will die of poverty and lack of 
rain; even their prayers will not be accepted. But 
the worshippers of the Dajjiil will have all 
comforts: exactly at the proper time the Dajjiil 
will pour rain on their fields. Then the Messiah 
will descend from the sky in great glory, accom
panied by angels on his right and left. As far as 
his breath reaches, the disbelievers will die 
thereof. But he will not be able to kill the Dajjiil 
by his breath. At last, with great struggle and 
hard work he shall kill him in battle. 

The modernly-educated people were greatly per
turbed at these statements, and an occasion for 
anxiety it really was. For, considering that those 
people who worship created things have become 
involved in this worship unreasonably, without 
witnessing any Divine work from their deities, and 
their number has reached tens of millions, then if a 
man does really demonstrate the powers of God, 
how far will the number of his worshippers reach? 
Why should those people not be excused who would 
have witnessed his divinity to the full? 

Consider this, that Jesus son of Mary could not

create even a mouse in this world, nonetheless 
about four hundred million people, given to worship 
of created things, are venerating him. Then how 
much mischief can be caused in the world by a man 
who would control the entire working of God's 
power? It is far removed from the law and practice 
of the Benevolent and Merciful God that He should 
subject people to such a faith-destroying trial. This 
would - God forbid - bring to naught the entire 
concept of the Unity of God in the Holy Quran and 
shatter the whole of the Quranic teaching. So how 
could the notion of such a Dajjal be comprehensible 
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to people of sense and understanding? Similarly, the 
living of the Messiah, son of Mary, for hundreds of 
years in heaven, contrary to the plain injunctions of 
the Book of God, then his descending on a huge 
gathering with a company of angels, and his killing 
of all the unbelievers by his breath, and the witness
ing of this sight by the people of the world, which 
is also contrary to faith in the unseen - this was in 
fact something that the believers in nature and the 
laws of nature should have denied. For, miracles of 
this kind have no precedent in history, and the 
Quran refutes them as is clear from the verse: "Say: 
Glory to my Lord! ... " 6 

So the burden of all this sin lies upon our 
Ulama. By clothing the Dajjiil entirely in Divine 
garb, and by making the Messiah descend from the 
sky in a manner that has no precedent in the entire 
system of miracles or the laws of nature, they 
caused embarrassment and bewilderment for those 
of an enquiring mind. At last those poor people 
denied both these prophecies, while the fact is that 
both these prophecies are to be found in Islamic 
history, Hadith reports and sayings of the Compan
ions, with a high degree of continuity which is 
unmatched in the case of any other prophecy, and 
no sensible man can deny repeated reports. 

Meaning of Dajjiil. 
Hence if these ignorant Ulama had given the plain 
and correct interpretation of these prophecies, this 
pitiable group would not have fallen into this 
tribulation of denial. It was not at all to be expected 
of these sensible men that if they had found the 
plain, clear and reasonable meanings, they would 
have rejected this prophecy of a high order on 
which there is consensus of all the sects of Islam, 
and to which even the Gospel of the Christians 
bears witness. For, the plain meaning of Dajjal

(Anti-Christ) is apparent from the root dajl itself, 
i.e. taking the art of deceit to perfection like selling
of oats resembling wheat. These are the very
meanings intended in the prophecies which no man
of reason can hesitate to accept. And it is in accor
dance with this very deceitfulness, that two types of
attributes of the promised Dajjtil have been men
tioned in the Hadith. One is that he would claim
prophethood and the other is that he would claim

6. This is from the reply which the Holy Prophet Muhammad

is told to give to those who demanded that he ascend to

heaven: "Say: Glory to my Lord! am I anything but a
mortal messenger?" - 17:93.
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divinity. If both of these are interpreted literally, it 
is entirely impossible to reconcile them. For, the 
claim to prophethood requires that the claimant 
should believe in Almighty God while the claim to 
divinity requires that the claimant should himself 
pose as god and not believe in any other to be god. 
So how can both these claims proceed from the 
same man? 

Religious leaders and scientists of Europe fulfill 
signs of Dajjiil. 

Hence, the truth is that Dajjal is not the name of an 
individual. According to the Arabic language, that 
group is known as Dajjdl which presents itself as 
trustworthy and religious but, in reality, is neither 
trustworthy nor religious; rather, there is deception 
and fraud in all its affairs. Now this quality is found 
in that party of the Christians who are called their 
religious preachers. And the section who are trying 
to control all sorts of machinery, industry and the 
works of God, the scientists of Europe, are Dajjiil 
because, on account of their accomplishments and 
also their high claims, they place the creatures of 
God under the misconception that they (the scien
tists) can interfere in the Divine works. 

The religious section is laying claim to prophet
hood because, having lost the true heavenly Gospel, 
they are spreading in the world an altered and 
adulterated account, called as translation of the 
Gospels. If one demands to see that original Gospel 
which was the revelation of Jesus over a period of 
three years, regarding which Jesus said that he 
spoke not of himself but what God told him to say, 
they cannot say anything at all about its where
abouts, as to where that book has vanished. As for 
the translations they present, these are undoubtedly 
their self-produced Gospels regarding whose au
thenticity they cannot give any proof. Hence the 
impertinence and the boldness with which they are 
publishing these baseless translations, it is this act 
of theirs which, in other words, amounts to a claim 
to prophethood. For, they have taken the office of 
prophethood in their own hands by deceit. In the 
guise of translation they write whatever they wish, 
and then attribute it to Almighty God. Hence this 
course of theirs is like a claim to prophethood, and 
most of the Christian people are entrapped in this 
net. This dajl (deception) is the work of the Chris
tian religious preachers. 

The second attribute of the Dajjal. those who do 
works which are tantamount to claiming Divinity, 
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that is, as I have just stated, the group consisting of 
the scientists and the inventors of machines of 
Europe. They have tried their utmost to discover the 
chain of causes and means, and having achieved 
considerable successes they have at last come to the 
useless belief that God's power and belief in it have 
no value. Most of the intellectuals of Europe's 
Christians follow this group. They are day and night 
busy in research as to how they themselves can 
become masters of such secrets of nature that they 
produce rain at will, cause a child born in a family 
to be a boy or a girl as they wish, and make a 
woman barren whenever they wish. Hence there is 
no doubt that this course is, in other words, a claim 
to divinity. 

In short, this is an interpretation of the claim of 
the Dajjal to prophethood and to divinity which no 
wise man can deny. Without doubt, as regards the 
trust of prophethood, which is the revelation and 
word of God, the Christian clergymen have made 
such an uncalled for interference in it as to lay hold 
upon the office of prophethood like a claimant. 
Every translation which these people publish under 
the title of the Gospel is, as it were, a new Gospel 
presented by themselves. Had they any fear of 
Almighty God, they would have published the 
original text along with all the translations that have 
been published, as is the practice of the Muslims in 
publishing the Holy Quran. But these people con
cealed the original and published the translations 
which are a sleight of their own hands. So there is 
no doubt that it is, in a sense, a claim to prophet
hood to put forward one's own words and ascribe 
them to God. 

Man's Control over nature leading to denial of 
God's power. 

Similarly the claim to divinity is established by the 
actions of their scientists who want to reach the 
secrets of Divine creation so as to take control of all 
works of God. It is natural that when man wants to 
interfere in the Divinely-ordained system operating 
on land and sea, and earth and heaven, and having 
been involved in scientific research and reached the 
bottom of everything, wants to take control of the 
running of the system of nature, then all the suc
cesses that he achieves in this scientific research and 
investigation, discovery and enquiry, and his 
performance of the functions of the Divine system 
by himself - all these successes produce in him 
those feelings of being high and mighty which are 
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attributes reserved for God. Being intoxicated with 
this arrogance, his lower self becomes filled with 
egotism in so many ways that this, in other words, 
can be described as a claim to divinity. Especially 
when such an arrogant scientist, by means of some 
practical plan of his own devising, acquires the 
power to bring about, let us say, a storm of wind or 
water, or becomes capable of causing rain, then 
such successes mean that he sees a sign of divinity 
in himself and looks down upon the Lord of honour 
and glory . Hence the greatness of Almighty God 
gradually diminishes in the heart of such a man, and 
the idea settles in his mind that, perhaps, in the 
same way it was due to ignorance of the system of 
cause and effect that people came to believe in the 
existence of God. 

The misfortune of these inauspicious successes 
which he achieves by means of the modern sciences 
-

. in regard to climate, rivers , oceans, vegetation,
ammals, minerals, the doing of all sorts of works, 
inventions of all kinds, and heavenly bodies and the 
solar system, and the things he discovers by means 
of telescopes about the sun, moon and stars, and not 
only does he acquire knowledge of the natural laws 
governing these things but in practice he even 
performs many acts like the Almighty God - given 
this situation it is unavoidable and natural that this 
man of imperfect sense comes to believe that as 
regards all those matters in which people used to 

�ntreat Almighty God by prayer, it was due to their
ignorance and a worthless course, but rather, man 
c
_
an achie

_
ve all those things by the practical applica

tion of his own knowledge. There is no doubt that 
this is a claim to divinity with which the minds of 
the Europeans of the present day are filled. 

Other nations revere Europe because of scien
tific advances. 
Leaving them aside, there are millions of other 
people who, on account of the Europeans' astonish
ing scientific researches,  most marvellous inven
tions and practical application of knowledge, hold 
them in such high reverence as if to confirm that 
they possess a share of divinity. In fact, I myself 
observed that a Hindu, who held an honourable 
post, when a mention was made before him of the 
greatness and the power of Almighty God, became 
enraged and indignant, and said: 

"When people fail to get to the bottom of 
things they start talking about God's Powers. 
The English have manifested such divinity 
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that they have unmasked the powers of na
ture. Scientific researches keep on giving 
man the position of divinity . "  

Hence the reason why that Hindu declared the 
English as god was only that in his opinion their 
wonderful industries appeared to be so magnificent 
that he considered the existence of God as unneces
sary . And I see that this impression is widespread 
among the Muslims, especially those who have 
received modern education. Such an awe of Euro
pean thinkers and scientists rules over their hearts 
that even if someone were to claim falsely that, for 
example, in a European country a new invention 
had been made that, in some scientific way, they 
sow the seed of a fruit in earth, nourish it with 
certain things, and cause it to grow so rapidly that 
it bears fruit in a single day, and by the evening it 
is quite fit for eating, probably none of the 
modernly-educated people will deny it. 

Many ignorant people say that "nothing is 
impossible for the Europeans, "  and it is possible 
that in the future they may even reach the sky by 
means of some practical science. It is man's habit 
that from a few experiences he becomes so con
vinced of the power and capability of a person that 
he exaggerates it to the extreme. This is exactly 
what is happening to most people of this country. 
For example, if a few reliable men were to relate, 
purely by way of jest, before some famous noble
man or distinguished, renowned man of India, for 
example, Sir Sayyid Ahmad Khan, that the Euro
peans have created a vegetation-attracting substance 
that when it is placed in front of a tree, the tree, at 
once, along with its seed and roots, uproots and 
starts moving towards this substance, it is not 
possible that Sir Sayyid would deny it. On the other 
hand, if the miracle of our · Holy Prophet 
Muhammad, may peace and the blessings of God be 
upon him, is put forward that many a time, at his 
beckoning, trees came towards him, then Sir Sayyid 
would certainly deny this miracle, and wil l ,  at once, 
start pondering as to how that Hadith report could 
be declared fabricated ! 

Now consider what limit the condition of this 
age has reached, that there is not even so much 
respect entertained in people's hearts for God and 
His Messenger as there is for those who are known 
as kafir. My object in writing all this is that in 
reality these people are Dajjal who are called the 
Christian clergymen and the intellectuals of Europe. 
These are the two jaws of the promised Dajjal with 
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which he is devouring the faith of people like a 
python.  To start with, the foolish and ignorant 
people are caught in the snare of the Christian 
preachers, and if any one, detesting their low and 
false ideas, remains free from their claws, then he 
is certainly caught by the claws of the European 
thinkers. I see that the masses have more danger 
from the deceit of the Christian preachers while the 
elite have greater danger from the deceit of the 
intellectuals.  I 

Revival of dead nations - 1 

Work of Ezekiel, Messiah and 
Mujaddids 

by Maulana Abdul Haq Vidyarthi 

"Or, like him who passed by a town, and it had 
fallen in upon its roofs. He said: When for how] 
will Allah give it life after its death ? So Allah 
caused him to die for a hundred years, then 
raised him. He said: How long have you tarried? 
He said: I have tarried a day, or pan of a day. 
He said: Nay, you have tarried a hundred years; 
but look at your food and drink - years have not 
passed over it! And look at your ass! And that 
We may make you a sign to people. And look at 
the bones, how We set them together then clothe 
them with flesh. So when it became clear to him, 
he said: I know that Allah is possessor of power 
over all things. " - The Holy Quran, 2 :259. 

Commentators of the Holy Quran hold differing 
opinions regarding the references in the verse 
quoted above. We summarise their views below. 

Some think that the man mentioned here was a 
prophet, others that he was an ordinary believer, 
and yet others that he was a denier of God. He 
passed by a town, either literally or in a dream, 
which is considered to be Jerusalem by some and an 
unknown habitation by others. The buildings of that 
town, or their roofs,  were lying fallen down, and it 
was a desolate, destroyed town. The man, thought 
variously to be Jeremiah, Ezra or Ezekiel, lamented 
at its desolation and asked: When will Allah give 
life to this town after its death, or, alternatively, 
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how will He raise its inhabitants on the Day of 
Judgment. 

So God caused him to die, leaving him dead for 
a hundred years, or others say that he saw in a 
dream that he died for a hundred years . Then God 
raised him and asked him how long he had remained 
in that state. He replied, a day or part of a day. 
God said: No, you have remained so for a hundred 
years ; if you look at your food and drink, it has not 
deteriorated; and look at your ass (which Sufis 
interpret as 'your body'), or some say, look at its 
bones; so that We may make you a sign for the 
people (by raising you to l ife after a hundred 
years), and look at the bones (some say, his bones, 
others say , bones of the ass) , how We bring them to 
life and clothe them with flesh. So when he saw all 
this with his own eyes, he cried out: I know that 
Allah is the possessor of power over all things. 

Criticism and analysis of these interpretations. 

1. If this man is a prophet, he cannot possibly
have doubts and objections about the power of God 
to raise the dead to life .  All prophets believed in the 
raising of the dead to life on the Day of Judgment. 

2. If, while being a prophet, he stands in need of
actual demonstration, being unable to believe that 
God can give life to the dead until he sees a dead 
man rising to life in front of him, then how can the 
rest of us believe in it without seeing it? 

3. If God really does have to show such miracles
in order to satisfy one individual or a group of 
people, then apart from those who see it everyone 
else will have weak faith. 

4. The Holy Quran is the Book of the All-Wise
God, a book of knowledge and wisdom. It does not 
contain stories relating to individuals only, but 
teachings and accounts for the development and 
civilization of the whole of mankind. 

5. If the man referred to in this verse was an
unbeliever, it should have been an historical person
ality known to people, from whose example they 
would come to believe in the raising of the dead . 
But no such man is known to mankind. As to 
Ezekiel , Ezra and Jeremiah, there is no mention in 
the Bible of any one of them dying for a hundred 
years and then coming back to life. 

6. Neither the name of the man, nor that of the
town, is given in the Holy Quran. So we turn to the 
Bible, but no such incident is recorded there. 

7. This incident cannot provide a proof of life
after death because in this case bones were in 
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existence which the Almighty God clothed with 
flesh. Bones will not be there on the Day of Judg
ment. 

8. The man's question related to that particular
town or its people, as to when or how God would 
raise them to life. But no answer is given to this 
question. 

9. "fallen in upon its roofs " is a figure of speech
which has not been explained by the commentators. 

10. It was needless to keep the man dead for a
hundred years. Had God wished, He could have 
caused him to die, crushed his bones, dispersed 
them, and then raised him to life in one minute. The 
time till the Day of Judgment is not one hundred 
years, so this time limit is purposeless. 

1 1. If this took place, did the man come to 
know, by dying and being raised to life, what the 
mechanism of death and life is? 

12. Let alone knowing that, he did not even
know how long he had been dead for, whether a 
day, less than a day, or a century. 

13. There is no evidence anywhere that people
saw him as dead for a hundred years and then saw 
him coming to life, so that he could have been a 
sign to them of death and life. 

14. The commentators say that as, despite dying
for a hundred years and then rising to life, the 
secret of death and life was still not clear to him, so 
God caused his ass to die before his eyes, scattered 
his bones and then brought him back to life. In 
other words, the first experiment was unsuccessful I 

15. The Holy Quran says: "Look at thy ass, " but
the Ulama say that it means: Look at the rotten 
bones of thy ass. Their interpretation requires 
amendment to the words of the Quran, otherwise it 
is obvious that while the man remained dead the ass 
was standing alive for a hundred years without 
eating or drinking. 

16. The issue of life and death will only be
resolved by evidence and proof, not by a dead 
person coming back to life. Even if a dead body 
were to rise to life, people would consider it to be 
a ghost or a supernatural being, and not believe it to 
be a manifestation of the power of God. 

17. He was raised to life after a hundred years,
but then he is told to look at his food and drink and 
see that it had not deteriorated, years had not passed 
over it but only a day or less. Otherwise, there 
would have been no trace of the food and drink or 
the ass. 
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18. To protect the man's body, his food and
drink, and the ass, for a hundred years, from the 
ravages of rain, sun, beasts and animals, is just a 
purposeless extension. 

19. It is also a matter of disagreement whether
his ass remained alive for the hundred years or not. 
Some say it remained alive, others say it died. But 
the Holy Quran clearly shows that, just as the food 
and drink did not deteriorate, the ass too did not 
die. 

20. Following the words "look at thy ass" there
is a stop. This is the only mention of the ass. The 
subsequent words refer to the man. 

21. According to one group including lbn Zaid
and Qatada, the bones were not of the ass but of the 
man. They take the words .. look at the bones" as 
meaning "look at thy bones - how We set them 
together then clothe them with flesh". 

22. This raises the question, how can a dead man
with bones scattered, see his bones being set to
gether and being clothed with flesh? Some ignorant 
people say that his bones were scattered, the flesh 
had all disappeared, but his eyes were perfectly 
sound for him to see I 

23. "That We may make you a sign for people"
- how did God make him a sign of the resurrection
or life after death? The actual questiori was, How
will this desolate town and dead nation be raised to
life? People did not see that man dying or coming
back to life, nor was anyone present there, nor
again is there any historical proof of it. Matters of
hearsay cannot strengthen faith and conviction. If
God wished to have acknowledged His power of
raising the dead, it could be done without actual
demonstration.

24. There lived a hermit in Lahore who claimed
to be the Lord. A man brought him a leaf from a 
tree and asked him, if he was God, to join it back 
to the tree as it was before. The hermit replied, 
"First you ask your God to join it to the tree and I 
will do it after he has done it!" God does not show 
spectacles of this kind to prove His power. 

Some principles of interpretation of the Quran. 
The Holy Quran has been revealed for our guid
ance. Every one of its verses is a guiding light for 
our practical life. It does not merely relate stories 
of the ancients, but contains facts and lessons of the 
past and present, and for the future. What happened 
in the past shall happen again. It does not give 
accounts of individuals, but philosophical principles 
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and observations. 
The second principle is that its verses are inter

connected. They are not scattered, unrelated sub
jects, but each chapter is related to and has a strong 
connection with the next chapter, each section to the 
next section, and each verse to the next verse. It is 
essential to bear this in mind in interpreting and 
understanding any verse. 

Thirdly, the Quran first sets out a clear princi
ple, it then gives evidence of it from Divine attrib
utes, then it relates events of the past in confirma
tion, and finally it prophesies the same to occur in 
the future, thereby making it a matter of human 
observation and experience and scientific reality. 
For example, the chapter Abi Lahab is said to refer 
to an uncle of the Holy Prophet Muhammad and his 
wife. However, a scholar of world scriptures knows 
that this is not a story of a particular individual but 
is just another example like that of Abi La 'al men
tioned in the Bible who opposed the previous proph
ets, or the devdat (idol-worshippers) mentioned in 
Buddhist scriptures, or the coming Dajjtil - all these 
are manifestations of the same phenomenon. 

Explanation of the verse. 

After these introductory remarks, let us consider the 
verse under discussion. It begins with the word au 
meaning or, used here for likeness. That is to say, 
here is another example like one which has just 
been given. The previous verse (2:258) describes an 
argument between Abraham and a king. The king 
claimed that he was able to give life and cause 
death. Abraham replied that it was God, his Lord, 
Who gave life and caused death. This subject began 
with a very grand verse, ayat al-kursi, and relates 
to the life and death of nations. Allah says: "There 
is no god but He, the ever-living (al-hayy), the 
source of all life (al-qayyam) ."  It is then said that 
His knowledge is not confined by the limits of space 
and time: He has full knowledge of all that is 
happening and all that shall ever happen, and His 
knowledge covers the heavens and the earth. 

The attributes hayy and qayyam are related to 
every kind of physical and spiritual life and their 
existence and survival. This depends on knowledge, 
which is of two kinds: material science and spiritual 
science. It is upon these that human civilization and 
progress is based. Thus the life of nations is a 
manifestation of the Divine attributes of hayy and 
qayyum, which produce material and spiritual 
knowledge. Worldly rulers like Pharaoh and 
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Nimrod (the king with whom Abraham argued) 
believe that they can cause nations to die and give 
them life, but Abraham believes that life and death 
are in the hands of Allah. Then there is the claim of 
philosophy, scientists and the possessors of physical 
knowledge that it is by material science and worldly 
knowledge that nations are brought to life . But this 
verse tells us that it is Ezekiel, the Messiah and 
those like the Messiah who bring nations to life 
through knowledge received from God. So the real 
topic is the life and death of nations, which is a 
manifestation of the Divine attributes of hayy and 
qayyam. Physical scientists and worldly rulers are 
unable to bring about life. Only the man who is sent 
by God can raise a nation to life . 

Wisdom behind not naming this man. 

When a person is mentioned without name, there 
can be two reasons for this: either he is well-known 
and easily recognizable, or it is not one individual 
but people such as him have always been appearing 
and shall continue to appear in the future. His name 
in the Bible is Ezekiel, which in Hebrew is 
Yehezkiel, meaning 'God gives life' or 'resurrects' . 
The Arabic word, used also in Persian and Urdu, is 
haziq. The titles hilziq-ul-mulk, hakim haziq, etc. ,  
given to renowned, skilful physicians and doctors, 
are derived from these meanings. Hazrat Mirza 
Ghulam Ahmad wrote the lines of verse: 

Haziq tabib pdtay hain tum say yehi khitiib, 
khubon ko bhf to tum nay Masihli band diyti. 

that is, 

"Renowned physicians receive from you this 
title [of Messiah], 
"You yourselves declared many to be 
Messiahs." 

The work of both haziq and the Messiah is to raise 
the dead to life. Ezekiel is composed of haziq and 
el, the latter being the name of God and the former 
meaning 'the giver of life ' .  There are two kinds of 
persons who raise nations to life: one are those who 
possess prophethood as well as worldly rule. But 
those like Ezekiel and the Messiah come without 
worldly power and raise nations to life by means of 
their spiritual power. They achieve success after 
they have died. People think that they died in 
failure, but their nations receive life and freedom 
after they have passed away. I 

To be continued in the next issue. 
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The path of conciliation 

(The article belo w was sent to 'The Light'  by a corres
pondent in Pakistan. ) 

A Secretary of State for foreign affairs of Canada 
once relayed this report of his visit to the Afghan 
border: 

"When we got there, we saw a chain across 
the middle of the road . On one side of the 
chain was an Afghan Sentry and on the other 
a Pakistani Sentry. The Afghan Sentry was 
armed to the teeth. I was not quite sure what 
would happen if I crossed the frontier. So, 
standing firmly on Pakistan territory, I held 
out my hand to the Afghan Sentry and smil
ed. He rested his rifle on a rock, broke into 
a broad grin, and invited me to step over the 
chain. I did this and shook him warmly by 
hand ."  

Islam, the religion of  peace, conciliation and friend
ship invites all men to step over the chain and 
barriers of prejudices and pride and shake each 
other warmly by the hand. Smiles and handshakes 
are universal passports to understanding. They relax 
tensions and create an atmosphere of conciliation 
and goodwill . 

A fable tells of an angel who appeared at a high 
level conference of great powers. The angel an
nounced that Heaven was much distressed by their 
disagreements. "The trouble is,"  said the angel, 
" that each of you can veto what the others want. I 
am instructed to grant one wish to each of you - a 
wish that the others cannot prevent being carried 
out. " 

One representative responded quickly, " I  wish 
that a tidal wave would engulf your whole country. "  

"Well," exclaimed the next diplomat, "if you 
play rough, I wish that a great plague descend upon 
you and kill all your people. "  

There was a pause, and the celestial visitor 
turned to the third delegate. "All I want, "  said he, 
mildly, " is a good cup of tea, but take care of the 
other two diplomats first. " 

Does not this fable reflect the basis on which 
nations and we all approach the process of concilia
tion? Without wishing physical extermination of the 
other party any agreement seems impossible. For all 
practical purposes, this attitude assumes a world in 
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which each nation can "go it alone," if necessary , 
and overcome its difficulties with other nations 
simply by ignoring them. 

What is needed and desirable is to seek common 
grounds of agreements with other groups of people. 
The objective is a cool and dispassionate examina
tion of actual conditions, needs and aspirations of 
the people concerned. Neither side is expected to 
concede its principles, instead each seeks confirma
tion of its goals and the benefits resulting from 
cooperation. This approach and attitude assumes 
that other nations or group of persons, far from 
being external entities which can be ignored, are 
people like us, and because of this likeness, agree
ments and settlements , working arrangements can be 
made and this will be beneficial to all concerned . 

Too idealistic - no, not at all . History is full of 
instances that testify this approach. For centuries 
European nations have been fighting wars for 
supremacy . Neither group has abandoned its goal , 
but conflict has been replaced generally by a mutual 
forbearance in the pursuit of other interests . The 
first and second world wars found them acting as 
allies. The belligerents of the world wars have now 
become close friends and call themselves the Euro
pean Union. 

In case of groups of people working for the 
common goal, it is true as well .  They can seek 
common grounds for agreements through personal 
acquaintances and discussions. It is apparent then 
that those who would follow the path of conciliation 
have to follow this "explaining and matching" 
process . Consider, for example, the case of water 
rights in the two Punjabs on both sides of the Indo
Pakistan border. The boundary line of partition cuts 
across the Indus river system, leaving most of the 
canals in Pakistan and head works in India. Dispute 
over the use of waters has been one of the most 
serious problems. Then engineers came up with a 
scheme for using the waste waters which might 
satisfy both countries. Said one of the engineers: " It 
is the method of thinking that counts. To get people 
to look at a canal as a canal , a problem in Engineer
ing - and not as a political controversy - that is 
the important step. " 

The daring persons - and it must be clear that 
he is the one who would follow the path of concilia
tion - must also possess patience. Patience sustains 
the imagination in seeking to understand others' 
point of view. 

. . . Continued on page 19, col. 1, bottom. 
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Keeping up prayer 

by Mujahid Ahmad Saeed, Pakistan 

(Editor's Note: 'The Light' welcomes contributions from 
young writers, such as the article below, so that they 
too have the opportunity to express themselves and to 
develop their potential of thought and authorship.) 

"(The righteous are those) Who believe in the 
Unseen and keep up prayer and spend out of what 
We have given them . . .  " - The Holy Quran, 2 :3 .  

The above-cited Quranic verse lays stress upon 
keeping up prayer. The institution of prayer is said 
to be established only when one earnestly observes 
the commands of Almighty Allah referred to below. 

1. Physical Cleanliness.

"O you who believe, when you rise up for
prayer, wash your faces, and your hands up to
the elbows, and wipe your heads, and (wash)
your feet up to the ankles. And if your are under
an obligation, then wash (yourselves) . And if
you are sick or on a journey, or one of you
comes from the privy, or you have had (sexual)
contact with women and you cannot find water,
betake yourselves to pure earth and wipe your
faces and hands therewith. Allah desires not to
place a burden on you but He wishes to purify
you, and that He may complete His favour on
you, so that you may give thanks ." - 5 :6.

This verse lays stress upon physical cleanliness. 
Ablution and bathing are the forms of attainment of 
purification from physical impurities. 

2. Punctuality.

"So when you have finished the prayer, remem
ber Allah, standing and sitting and reclining. But
when you are secure from danger, keep up
(regular) prayer. Prayer indeed has been en
joined on the believers at fixed times. "  - 4: 103.

As ordered above. prayers must be offered at their 
fixed times in order to keep them up. 

3. Regularity.

"Who are constant at their prayer. "  - 70:23.

Prayers must be offered regularly as irregularities 
are against the spirit of keeping up prayer. 
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4. Guarding Prayer.

"And those who keep a guard on their prayer. "
- 70:34.

At all times should one guard prayer. Journey. 
sickness, distress, even natural calamities and 
battle, should not cause a person to stumble in his 
regularity and punctuality of prayers. 

5. Awareness.

"(Woe to those) who are unmindful of their
prayer! " - 107:5 .

Here Allah has warned us that being unmindful and 
unaware of the significance of prayer is against its 
spirit. Every Muslim should be aware of the bless
ings and benefits of prayer. 

6. Shun pretence!

"(Woe to those) who do good to be seen."  -
107:6

Prayer should be free of pretence and hypocrisy . 
The way in which a person offers his prayers should 
radiate from within his soul . 

7. A void reluctance.

"And nothing hinders their contributions being
accepted from them, except that they disbelieve
in Allah and His Messenger and they come not
to prayer except as lazy people and they spend
not but while they are reluctant. "  - 9:54.

Prayer should not be offered reluctantly and lazily, 
rather a person should look forward to bowing 
before his Creator. 

8. Congregation.

"And keep up prayer and pay the poor-rate, and
bow down with those who bow down. "  - 2 :43 .

Both the Quran and Hadith have emphasized the 
importance of prayer in congregation. The Holy 
Prophet Muhammad in one of his sayings stated : 
"Congregational prayer has twenty-seven times the 
reward of a prayer offered in solitude. "  

9. Humbleness.

"Who are humble in their prayers. " � 23 :2.

Humbleness and humility should be evident in one's 
prayer. for Allah loves humbleness and detests 
pride. 
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10. Shield against evil.
.. Recite that which has been revealed to thee of
the Book and keep up prayer. Surely prayer
keeps one away from indecency and evil ; and
certainly the remembrance of Allah is the great
est (force). And Allah knows what you do. "  -
29:45 .

Prayer should enable a person to fight against evil 
and indecency and it should compel him to do good 
and pious deeds. 

Conclusion. 

An integration of the above-mentioned ten attributes 
shall help us in attaining the eternal bliss of the 
Almighty Allah . I 

Lahore Ahmadiyya support 

for creation of Pakistan 

Maulana Muhammad Ali 's stand 

compiled by the Editor 

The month of August sees the anniversary of the 
founding of Pakistan from British India in 1 947 . 
The struggle for this unlikely prospect.  as it seemed 
at the time during the 1930s and 1940s. led by the 
Muslim League under Mr. M.A.  Jinnah. was whole
heartedly and unreservedly supported by the Lahore 
Ahmadiyya community . As the leader of our Move
ment, Maulana Muhammad Ali did his utmost to 
voice support for the cause of Pakistan, and to 
express that support in practical terms as well as by 
prayers. In the issues of The Light of the era imme
diately preceding the founding of Pakistan, one 
finds several notable statements of the Maulana in 
this respect, some of which are reproduced below. 

Instruction to vote for Muslim League. 
In The Light for 8 February 1946. on page 4, a 
short item appears as follows: 

, Lahore Ahmadis to vote for League 
Maulana Muhammad Ali issues instructions 

In the course of his Friday Khutba on February 1 ,  
Maulana Muhammad Ali. Head of the Lahore 
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Ahmadiyya Movement. has called upon the mem
bers of this Movement that throughout India in the 
forthcoming elections to the Provincial legislatures, 
they must vote for the Muslim League candidate . 
Muslim League, he emphasized , has at the present 
time become a symbol of Islamic unity and solidar
ity. All members of the Lahore Ahmadiyya commu
nity must therefore stand by the League in this 
momentous struggle which involves the very sur
vival of Islam in this country . Anyone failing to 
abide by this verdict of the community will be 
guilty of a betrayal of the community. , 

Report of another Khutba. 
A little later, in The Light of 8 May 1946, the main 
item on the front page carries the sub-titles: 

.. Maulana Muhammad Ali Urges Special 
Prayers Every Friday -

" For the last three weeks Maulana 
Muhammad Ali, Head of the Lahore Ahmadi
yya Movement, has been offering special 
prayers at the Friday congregational prayer 
for the success of Mr. Jinnah's talks with the 
Cabinet Mission."  

The Cabinet Mission referred to was a delegation of 
British Cabinet ministers which came to India to 
hold talks with the various parties for an agreed 
settlement on independence of India. Under the 
above heading, a Friday Khutba by the Maulana is 
reported , from which we give some extracts below: 

, Exhorting the congregation last Friday, May 3 ,  
to humbly beseech the Almighty to protect the 
Muslims of India at this critical juncture in the 
history of Islam in this country, the Maulana made 
it plain that Pakistan is a life and death issue, not 
only for the existence of Muslims but at the same 
time for the survival of Islam itself as a faith and 
culture. . . .  Of all the world of Islam, said the 
Maulana, the Indian Muslims were the only people 
who yet believed in the possibilities of Islam as a 
religion to play a role in the re-shaping of the 
world . In every other Muslim land, including 
Egypt. the cultural centre of Islam, and Turkey and 
Afghanistan, the politically independent States of 
Islam, the very idea of tabligh or the propagation of 
faith was extinct . . . .  

, .. Pakistan or Perish" was no mere political 
slogan, observed the Maulana. It was a real and 
grave danger. If the Muslims failed to survive as a 
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free people, they perish and along with them peri
shes the idea of Islam as a vital force of life . ... 

, In this hour of gloom and darkness, however, 
there was One Power for which nothing was impos
sible. To that Power who has always come to the 
rescue of Islam in the darkest moments of its 
history, must the Muslims bow in humble supplica
tion to protect them against hostile machinations and 
put to rout the forces that are just now ranged 
against Islam. . .. , 

Disappointingly, the Cabinet Mission failed to 
obtain an agreed settlement, and it appeared that all 
hope was lost of the creation of Pakistan. 

Maulana's message at creation of Pakistan. 
Just over a year later, finally, the goal of Pakistan 
was attained unexpectedly and the new country was 
born on 14 August 1947. The very next day a 
special Pakistan number of The Light was issued 
which carried on the front page a message of 
congratulations by Maulana Muhammad Ali around 
a central photograph of Mr. J innah. In his message, 
the Maulana said : 

, I offer my felicitations, first of all, to Quaid-i
Azam Muhammad Ali Jinnah, for whose trust in 
God, untiring efforts, unwavering resolution, far
sightedness, unbending power of resistance and 
breadth of vision, God Almighty has blessed the 
Muslims with a magnificent boon and has vouch
safed them rulership over a part of India. May God 
grant this soldier of Islam a long lease of life and 
sustain him in health and energy, and may He 
enable him and us all to be grateful servants of His, 
our heads always bowing before His will! 

, I offer my felicitations to the whole of the 
Muslim nation, especially the masses of the Mus
lims whose sacrifices have won Pakistan, the 
greatest of these sacrifices being the united front 
which they displayed in the struggle. It is my 
humble prayer that God may sustain their hearts in 
unity, free from all kinds of mutual jealousies and 
ill-will. May God grant all Muslims the sense to 
realize that in this unity and solidarity lies the secret 
of their strength, especially to those of them who 
are yet outside this Islamic solidarity. 

, I offer felicitations to those unknown Muslims 
whose nightly supplications before God to save the 
bark of Islam at this critical hour have been the 
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cause of bringing us His blessings and mercy, and 
who keep the torch of this Heavenly light, which is 
the soul of Pakistan, aflame . 

, In this hour, my fervent prayers also go out 
towards those saintly personages who sowed the 
seeds of tabligh in this land of ours, the fruit of 
which we are enjoying today in the shape of Paki
stan. In grateful memory let us recall that but for 
their efforts to propagate the light of Islam in India, 
far from achieving any sovereign status for Islam in 
this country today, millions of our people now 
constituting the Muslim nation would have them
selves been wallowing in polytheism, idol-worship 
and darkness. May He bless their souls with His 
unbounded mercy and exalt their ranks in their 
heavenly abode! May He enable us of this age to 
follow in their footsteps and try in our own humble 
way to disseminate the light of the last message of 
God, the Holy Quran, not only in this subcontinent 
but over the length and breadth of the whole world; 
and, while departing from this world, may we leave 
behind to the coming generations the same heritage 
that these saintly souls left to us, so that just as we 
today are reaping the harvest of their sacrifices and 
labours in the form of Pakistan, our coming genera
tions may be blessed with the reward of our efforts 
and sacrifices in the shape of converting the whole 
of India, nay, the whole of the world, into a Paki
stan in which man may be reunited to man, in 
which fellow-feeling may bind man to man, irre
spective of caste or creed, a Pakistan free from 
injustice, tyranny and oppression, in which the 
whole of mankind may dwell as a single family. 

, In the end, it is my humble prayer to God 
Almighty that now that He has blessed us with 
rulership, He may also fill our hearts with the 
passion to serve fellow-men and enable us to walk 
in the footsteps of those who, while wielding regal 
sceptre, lived the lives of darweshes, .those who 
looked upon themselves, not as rulers, but as 
servants of the people. 0 Almighty Allah! Make 
this Islamic state an ideal State which may serve 
other nations of the world as an object lesson in 
equity and justice, in mutual goodwill and tolera
tion, in honesty and integrity and above all in a 
passion for the service of fellowmen. 0 God, grant 
that the heads of the officials of this State may ever 
remain bowed before Thy. commandments and their 
hearts filled with co�passion for Thy crea
tures ! , I 
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Promised Messiah makes 
Anjuman his successor 

Qadiani khiliifat - a baseless system 

by the Editor

(Reproduced below is a chapter from a forthcoming book 

entitled 'The Qadiani violation of Ahmadiyya Teachings •. 
compiled by myself. The question 'You accepted the 
first khafffa, Mau/ans Nur-ud-Din, so why didn 't you 
accept the second khafffa, Mirza Mahmud Ahmad? ' is 

always being put to us by the Qadianis. The answer will 
be found below in detail.) 

Brief review. 
For the administration and financial management of 
the Movement after him, the Promised Messiah 
created an Anjuman or association, which was 
called the Sadr Anjuman Ahmadiyya , and decreed 
this body as his "successor". He designated the 
Anjuman to be the supreme governing body of the 
Movement after his death, and assigned to it the 
decision-making authority which he himself pos
sessed during his life. The Promised Messiah 
appointed fourteen men to the executive body of the 
Anjuman, and gave the instruction that its decisions, 
made by majority opinion, would be final and 
binding. The Sadr Anjuman Ahmadiyya held this 
position and functioned in this way during the 
period of leadership of Maulana Nur-ud-Din, the 
first Head of the Ahmadiyya Movement after the 
Promised Messiah's death . 

However, in 1914 when Mirza Mahmud Ahmad 
succeeded in his plans to become the head of the 
Movement, he immediately proceeded to destroy the 
system created by the Promised Messiah and replace 
it with an autocratic, personal khilafat giving the 
khalifa absolute and supreme power over the move
ment. M. Mahmud Ahmad coined and taught the 
doctrine that the khalifa is appointed by God, and 
therefore all his acts and pronouncements possess 
the seal of Divine authority. He cannot be ques
tioned or called to account, and it is the foremost 
duty of every member of the movement to obey the 
khalifa implicitly and absolutely, utterly regardless 
of what he orders. This is the system of khilafat 
which has prevailed among the Qadianis since then, 
and the highest goal and aspiration of their members 
is to please and obey the khalifa of the time. 
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The Qadiani system of rule by a khalfja possess
ing absolute, autocratic power is entirely repugnant 
to the teachings of Islam, and no trace whatsoever 
of any such concept is to be found anywhere in the 
writings of the Promised Messiah . 

Anjuman made successor by Promised Messiah. 
It was in his booklet entitled AI-Wasiyya (The Will),
published about two and a half years before his 
death, that Hazrat Mirza Ghulam Ahmad announced 
the creation of the Anjuman, and formulated its 
main objectives, rules and regulations. He wrote: 

" If Allah wills, this system will continue to 
function after the death of us all. For this 
purpose, an Anjuman is required which shall 
spend, as it determines fit, the funds which 
shall accumulate from this income, coming in 
from time to time, on proclaiming the teach
ings of Islam and propagating the message of 
the Oneness of God." 1 

In an Appendix to Al-Wasiyya, the Promised 
Messiah published some rules and regulations of the 
Anjuman, from which we quote below as they show 
the position he gave to this body: 

"9. The Anjuman, which is to hold these 
funds, shall not be entitled to spend the 
monies for any purpose except the objects of 
the Ahmadiyya Movement, and among these 
objects the propagation of Islam shall have 
the highest priority. " 2 

Therefore the Anjuman was to be in control of all 
the finances and funds of the Ahmadiyya movement. 
It was to receive all the income of the movement 
and to determine how to spend it. 

" 13. As the Anjuman is the successor to the 
Khalifa appointed by God, it must remain 
absolutely free of any kind of worldly taint." 

Here the Promised Messiah calls the Anjuman as 
his successor. It is the Promised Messiah who is 
"the Khall1a appointed by God" and his successor 
is the Anjuman created by him. 

Rules and regulations of Sadr Anjuman Ahma
diyya. 
In February 1906, more comprehensive rules and 
regulations of the Sadr Anjuman Ahmadiyya, as 

l .  Al-Wasiyya, published December 1 905, p. 17.
2.  This Appendix was published in January 1 906.
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approved by the Promised Messiah, were published 
in the Ahmadiyya community's newspaper Badr. 
We reproduce below some essential points from 
these rules, starting at the beginning: 

Regulations of the Sadr Anjuman Ahmadiyya Qadian 

Approved by Hazrat Mirza Ghulam Ahmad, 
the Promised Messiah. 

1 .  The objective of this Anjuman is the propagation of 
Islam, to devise and put into action plans for the 
propagation of Islam, and to produce people who can 
preach Islam. 

2. Every member of the Ahmadiyya movement who
supports this movement in any way shall be a member
of this Anjuman.

3. All the Ahmadiyya Anjumans established anywhere
by members of the Ahmadiyya movement shall be
branches of this Anjuman.

4. The control of the affairs of this Anjuman shall be
in the charge of a Council of Trustees (Majlis-i 
Mu 'timidfn).

6. Under the Council of Trustees there shall be four
committees for the purposes of administration: a.
Committee for the propagation of Islam; b. Committee
for the affairs of the Cemetery; c. Committee for
education; and, d. Committee for administration of
miscellaneous affairs.

12. The powers and duties of the Council of Trustees
shall be as follows:

a. All the property which the Sadr Anjuman Ahmad
iyya or any branch of it may acquire anywhere shall be
in the ownership of the Council of Trustees. Whenever
any property is acquired in the future, or sold, or let,
the transaction shall be in the name of the Secretary of
the Council on behalf of the Council. Likewise, in
future all the income of the Ahmadiyya movement,
whether by wills, gifts, zalcdt, or under other heads,
shall be in the name of the Council.

30. In every matter. for the Sadr Anjuman Ahmadiyya,
all the committees under it, and all its branches, the
order of the Promised Messiah shall be final and
binding . ... 3

At the end of these regulations, it is stated: "The 
Promised Messiah appoints the following men as 
members and office-holders of the Council of 
Trustees . ., Then a list is printed of the names of
these fourteen men, three of whom are office-hold-

3. Badr, 16 February 1906. p. 5, and 23 February 1906, p.
8.
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ers whose names occur at the head of the list as 
follows: 

I .  Hazrat Hakim Maulvi Nur-ud-Din of 
Bhera, President. 

2 .  Maulvi Muhammad Ali, M.A . ,  LLB. , 
Secretary . 

3 .  Khawaja Kamal-ud-Din, Attorney, chief 
court Punjab, Legal Advisor. 

It is evident from these rules and regulations of the 
Anjuman, and the powers given to it, that the
Promised Messiah established it as the supreme 
governing authority of the Ahmadiyya movement 
after him. There is no trace whatsoever in these 
rules of any system of personal khillifat or of any 
office of a khalifa having supreme authority over the 
movement. Therefore the Qadiani concept and 
system of khilafat is totally alien and opposed to 
the instructions of the Promised Messiah, and an 
utter negation of the system set up by him. 

Anjuman to be supreme after Promised 
Messiah 's life. 

About a year later, it so happened that Mir Nasir 
Nawab, father-in-law of the Promised Messiah, 
opposed a certain decision of the Anjuman. When 
this disagreement was brought to the notice of the 
Promised Messiah, he wrote down the following 
verdict about the authority of the Anjuman, in his 
own hand-writing: 

"My view is that when the Anjuman reaches 
a decision in any matter, doing so by major
ity of opinion, that must be considered as 
right, and as absolute and binding . I would, 
however, like to add that in certain religious 
matters, which are connected with the partic
ular objects of my advent, I should be kept 
informed. I am sure that this Anjuman would 
never act against my wishes, but this is 
written only by way of precaution, in case 
there is a matter in which God Almighty has 
some special purpose. This proviso applies 
only during my life. After that, the decision 
of the Anjuman in any matter shall be 
final. "  4 

This clear verdict of the Promised Messiah confi
rmed the Anjuman's position as the supreme autho
rity of the Ahmadiyya movement after him, its 

4. Writing dated 27 October 1907. Its facsimile has been
widely published.
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decisions being final and binding. No individual 
head or khalifa was to have the power to set aside, 
revoke, or go against any decision of the Anjuman. 

Maulana Nur-ud-Din's exposition of Anjuman's 
position. 
During his period as head, Maulana Nur-ud-Din too 
considered the Anjuman as being the khalifa of the 
Promised Messiah for administrative affairs . During 
the course of his khutba on the occasion of 'id-ul
Fitr on 16th October 1909, he re-iterated the posi
tion and the powers given to the Anjuman by the 
Promised Messiah. Referring to the booklet Al
Wasiyya, he said: 

"In the writing of Hazrat sahib [i .e. the 
Promised Messiah] there is a point of deep 
knowledge which I will explain to you fully. 
He left it up to God as to who was going to 
be the khalifa. On the other hand, he said to 
fourteen men: You are collectively the Khali
fat-ul-Masih, your decisions are final and 
binding, and the government authorities too 
consider them as absolute. Then all those 
fourteen men became united in taking the 
bai 'at at the hand of one man, accepting him 
as their khalifa, and thus you were united. 
And then not only fourteen, but the whole 
community agreed upon my khiltifat. 

" . . .  I have read Al-Wasiyya very thoroughly .  
It i s  indeed true that he has made fourteen 
men the Khalifat-ul-Masih, and written that 
their decision arrived at by majority opinion 
is final and binding. Now observe that these 
God-fearing men, whom Hazrat sahib chose 
for his khiltifat, have by their righteous 
opinion, by their unanimous opinion, ap
pointed one man as their Khalifa and Amir. 
And then not only themselves, but they made 
thousands upon thousands of people to em
bark in the same boat in which they had 
themselves embarked." s 

The following points emerge very plainly from this 
speech: 

1. The Promised Messiah made no mention of any
individual to hold the office of khalifa in the
Ahmadiyya movement in a personal capacity.

2. He appointed the Anjuman, a body of fourteen

5. Newspaper Badr, Qadian, 21  October 1 909, p. 1 1 , col . I .  
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men, as a collective khalifa, whose decisions he 
declared as absolute, final and binding. 

3 .  In the eyes of the law of the land too, the deci
sions of the Anjuman were final and binding in 
the affairs of the Ahmadiyya movement; in other 
words, the Anjuman was a legally registered 
association with the power of governing the 
movement. 

4. It was the Anjuman which, by its unanimous
agreement, had decided to accept one man,
Maulana Nur-ud-Din, as the head or khalifa. The
Maulana did not become khalifa because there
existed any office or position of a personal
khalifa in the Ahmadiyya movement who would
have supreme, absolute power over the move
ment.

M. Mahmud Ahmad usurps Anjuman's author
ity.
The establishment of the Anjuman on these princi
ples by the Promised Messiah prevented anyone
from becoming an autocratic head or creating an
inherited spiritual seat (gaddi) in the Ahmadiyya
Movement, as had been the fate of previous Muslim
spiritual orders. Mirza Mahmud Ahmad, having
exactly these ambitions of wielding absolute power,
resented the formation and the powers of the Anju
man, and from the very time of the creation of the
Anjuman he did all that he could to have it rendered
powerless.

In March 1914, Mirza Mahmud Ahmad was 
successful in his long-standing plans to gain the 
headship of the movement upon the death of Hazrat 
Maulana Nur-ud-Din. Immediately thereafter, 
having first ensured that no opposition could be 
voiced against him in Qadian, he had the following 
resolution of the Anjuman passed by his supporters : 

"By Resolution 198 of the Majlis-i 
Mu 'timidin (Council of Trustees) held in 
April 1914 it was resolved that in Rule no. 
18 of the rules of the Sadr Anjuman Ahmad
iyya Qadian, in place of the words 'Promised 
Messiah ' the words 'Hazrat Khalifat-ul-Masfh 
Mirza Bashir-ud-Din Mahmud Ahmad the 
second Khalifa ' shall be entered. Therefore, 
Rule no . 1 8  shall now be as follows: In every 
matter, for the Majlis-i Mu 'timidfn and its 
subordinate branches if any, and for the Sadr 
Anjuman and all its branches, the order of 
Hazrat Khalifat-ul-Masfh Mirza Bashir-ud-
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Din Mahmud Ahmad the second Khal[ja shall 
be absolute and final . "  6 

By this resolution, Mirza Mahmud Ahmad removed 
from the Anjuman its position of supreme authority 
given to it by the Promised Messiah, and raised 
himself to the Divinely-appointed status of the 
Promised Messiah by writing his own name in Rule 
no. 18, giving his orders supremacy over the 
Anjuman's decisions. He thus destroyed the system 
created by Hazrat Mirza Ghulam Ahmad, and 
replaced it by personal . autocratic rule by a khalifa, 
the concept of which is in complete violation of the 
principles of Islam as well as the teachings of the 
Promised Messiah. 

It will be seen that when Maulana Nur-ud-Din 
became head, he did not substitute his name for that 
of the Promised Messiah in this Rule . On the 
contrary, he followed the regulations laid down by 
the Promised Messiah regarding the powers of the 
Anjuman. Therefore, the sense in which M. 
Mahmud Ahmad made himself khalifa was entirely 
different from, and quite opposed to, the sense in 
which Maulana Nur-ud-Din was khal[ja. This is one 
of the main reasons why those, like Maulana 
Muhammad Ali, who accepted Maulana Nur-ud-Din 
as khalifa could not accept M. Mahmud Ahmad as 
khalifa. 

Anjuman made entirely subse"ient to khalifa. 
By means of the change in the rules referred to 
above, Mirza Mahmud Ahmad arrogated himself to 
the position of an absolute leader whose orders had 
to be obeyed unquestioningly by everyone in the 
movement. Despite this amendment and despite the 
fact that the Anjuman now consisted entirely of his 
own supponers, he still felt insecure that the Anju
man might seek to regain its authority some time in 
the future. In a speech in October 1925, therefore, 
he laid down a new system of administration. 
reducing the Council of Trustees to an entirely 
subservient body. In this speech, published under 
the title Jama 'at Ahmadiyya ka jadfd nizam 'amal 
(" A new system of working for the Ahmadiyya 
Movement"), at the very outset he attacked the 
principles upon which the Anjuman was founded, 
and declared: 

"As I have said again and again, the name 
Sadr Anjuman Ahmadiyya and its method of 

6. Review of Religions, Urdu edition, the issues for April
1914 and May 1914, inside of the fronl cover.
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working were devised by others and not by 
the Promised Messiah . But since the approval 
of the Promised Messiah had been given in 
respect of it, I have decided that all those 
names which were established during the time 
of the Promised Messiah should be 
retained. "  7 

He then announced his decision that the names Sadr 
Anjuman Ahmadiyya and Majlis-i Mu 'timidfn (Coun
cil of Trustees) would be transferred to certain other 
bodies. so that their names would be retained but 
the institutions themselves would cease to exist! 

Mirza Mahmud Ahmad's statement given above 
is self-contradictory and indeed plainly absurd. 
Firstly. he admits that the Promised Messiah had 
given his approval of the name and the rules of the 
Anjuman, but he says that these were "devised by 
others" and then attacks the rules. This amounts to 
alleging that the Promised Messiah approved these 
rules merely at the behest of "others" .  without 
himself knowing or caring that these would be 
harmful to the Movement, and now Mirza Mahmud 
Ahmad was going to rectify the Promised Messiah 's 
error! 

Secondly, since in his view the names as well as 
the rules were "devised by others" and merely 
approved by the Promised Messiah, it is entirely 
illogical for him to retain the names because of their 
association with the Promised Messiah's time but 
destroy the rules. The rules were also from the 
Promised Messiah's time. Therefore, the names and 
the rules should both be eliminated or both be 
retained! 

M. Mahmud Ahmad's admissions in his speech.

There are several very interesting and revealing
admissions made by Mirza Mahmud Ahmad in this
speech . He said:

"The founding principle of the Council of 
Trustees (Majlis-i Mu 'timidln) did not include 
the existence of the khal[ja of the time, which 
is the very fundamental issue in Islam. A 
resolution has been passed during the second 
khilafat to the effect that the Council must 
accept whatever the khal[ja says. 8 But this is 
not a matter of principle . What it means is 
that a body of members says that it would do 
so . However, the body which is entitled to 

1. Al-Faz/, 31 October 1925, p. 3, col. l.
8. The reference is to the resolution mentioned earlier.
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say this, can also say that it shall not do so. 
For, the Anjuman which can pass the resolu
tion that it shall obey the khalifa in every
thing, if ten years later it says that it shall not 
obey him, it is entitled to do so according to 
the rules of the Anjuman. Or if the Anjuman 
says that it will obey this khalifa in every
thing but will not obey another one, it has the 
right to do so according to its rules ." 9 

Here Mirza Mahmud Ahmad has made the follow
ing two admissions : 

1 .  There is no mention of the concept or the institu
tion of a personal khilafat in the basic principles 
of the Anjuman, upon which it was created by 
the Promised Messiah. 

2. It is within the Anjuman's powers to revoke at any
time its resolution, which he got it to pass in 1914,
to follow the kl:alffa 's orders. This shows that the
Anjuman was not originally created to be subser
vient to any individual leader, but was the supreme
and sovereign executive of the Movement. He is, in
fact, expressing his fear that the Anjuman may at
some time in future decide to re-assert its original
authority and cease to be subservient to an indivi
dual khalifa.

Mirza Mahmud Ahmad then goes on to say: 

"For the sake of the khiliifat we had to make 
an unparalleled sacrifice. And that was that 
we sacrificed for its sake the old followers of 
the Promised Messiah, those who were called 
his friends, those who had a very close rela
tionship with him. If this religious difference 
had not arisen between them and ourselves, 
they would be dearer to us than our own 
children because they included those who 
knew the Promised Messiah and those who 
were his companions . . . .  But because a differ
ence arose regarding a teaching which was 
from God, and which had to be accepted for 
the sake of our faith and the Jama 'at, we 
sacrificed those who were dearer to us than 
our children. So, over this question, we have 
made such a magnificent sacrifice that no 
other sacrifice can equal it. This is far greater 
than sacrificing one's life because in that case 
a man sacrifices only himself. But here we 
had to sacrifice a part of our Movement. 

9. Al-Fazl, 3 November 1925 , p. 3, col. I.
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"If even after so much sacrifice the move
ment still remains insecure, that is, it is at 
the mercy of a few men who can, if they so 
wish, allow the system of khilafat to continue 
in existence, and if they do not so wish, it 
cannot remain in existence, this cannot be 
tolerated under any circumstances. Because 
the institution of khiliifat was not included in 
the basic principles of the Jama 'at, the move
ment lives in the constant danger which can 
turn the loyalists into non-loyalists, 10 and by 
the stroke of the pen of ten or eleven men 
Qadian can at once become Lahore .  

"Therefore, the works of the Jama 'at relating 
to propagation and training cannot be en
trusted to such an Anjuman, even though that 
Anjuman may consist of loyalists, and even 
though they may be men of the highest 
sincerity ." 11 

Here Mirza Mahmud Ahmad has made the follow
ing interesting admissions: 

I .  He and his supporters forced the "old followers, 
friends and companions of the Promised Mes
siah" out of the Ahmadiyya Movement, which he 
describes as "an unparalleled sacrifice" made by 
the Qadianis, in order to establish an autocratic 
khillifat. This clearly disproves the allegation 
made commonly by the present-day Qadianis that 
the separation in the Movement in 1914 came 
about because Maulana Muhammad Ali was 
trying to become the head, and having failed in 
that attempt he left and formed his own separate 
group. Mirza Mahmud Ahmad says here, on the 
contrary, that "we had to sacrifice a part of our 
Movement" for the sake of the system of khilaf
at. In other words, Maulana Muhammad Ali and 
his associates were opposing the system of 
khillifat which Mirza Mahmud Ahmad was 
striving to introduce, and this opposition was 
thus purged, or "sacrificed",  out of the Move
ment . 

2. Mirza Mahmud Ahmad's words that "by the
stroke of the pen of ten or eleven men Qadian
can at once become Lahore" are highly note
worthy. He is admitting that what makes Lahore
different from Qadian is that the Lahore

10. The word translated as loyalists is mubtJ "fn, referring to
"those who have taken the bai 'at" of the Qadiani khalifa.

1 1 .  Al-Fad, 3 November 192S, p. 3, cols. 1 -2. 
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Ahmadis hold the Anjuman to be supreme, and 
if this supremacy was again accepted in Qadian 
then Qadian would become Lahore. Since that is 
the difference, as admitted here, then it is false 
to allege that the Lahore Ahmadis separated 
from Qadian because Maulana Muhammad Ali 
failed to become the khallfa there. If that had 
been the reason for the split, then the only way 
Qadian could become Lahore would be by 
accepting the Maulana as their leader! 

Anjuman made entirely subservient. 

Mirza Mahmud Ahmad then went on to announce in 
this speech that in his new system the term Sadr 
Anjuman Ahmadiyya would refer to "the khalifa and 
his ad visors", the ad visors would advise and the 
khalifa would decide, and this would be known as 
the decision of the Sadr Anjuman. The Majlis-i 
Mu 'timidin (Council of Trustees) would merely 
carry out the decision without question. 

A comparison with the Regulations of the Sadr 
Anjuman Ahmadiyya Qadian, approved by Hazrat 
Mina Ghulam Ahmad, the Promised Messiah, as 
given earlier, shows that the Sadr Anjuman Ahmad
iyya was meant to be the entire community (see 
no. 2), and the "control of the affairs of this 
Anjuman" was given entirely to the Council of 
Trustees (no. 4). It can be seen that Mirza Mahmud 
Ahmad demolished these institutions in order to 
create a system of absolute personal rule. I 

. . .  Continued from page 10, col. 2: 

The Path of Conciliation. 

The very nature of the quest for common ground 
excludes the possibilities of perfect solution. No 
surrender, no victory for one side or the other can 
be expected. Little is gained by counting votes if the 
effect is to isolate a minority and harden its resis
tance. The task of conciliation is to devise alterna
tive solutions based on whatever areas of agreement 
which may be discovered through sympathetic 
efforts to understand. 

This task is better suited to, perhaps, the gifts of 
a gardener who knows that he can only cultivate the 
ground, or change the atmosphere, and thus encour
age growth. He must conform to nature, pruning a 
little here and fertilizing a little there. Mechanics 
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armed with blueprints could accomplish little in 
transforming a wilderness . But a patient gardener, 
conscious of his limitations, can give results. 

One of the most impressive examples of the 
possibilities of cooperation in conciliation is to be 
seen in one of those gardens wherein we find plants, 
shrubs and trees from all over the globe flourishing 
and flowering side-by-side, in good harmony and 
beauty, to create between them that atmosphere 
wherein it is generally agreed that man comes 
nearest to his Maker .  There is much wisdom to be 
learned in a garden, and the very beginning of that 
is a realization that all final results depend upon 
preparation of the soil - so it is true of all 'Move
ment' and our own as well. The crop we envisage 
is world peace and better understanding. The seed 
to be sown - better understanding, and goodwill 
for all. The soil - the minds and the thinking 
process of individual members; and the first in 
importance is the preparation of the soil . I 
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The Ahmadiyya Anjuman Isha'at Islam, Lahore 
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revival than Maulana Muhammad Ali of 
Lahore. His literary works, with those of the 
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"The first work published by any Muslim with the 
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Spanish and French. Versions in German and 
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sources, principles and practices of Islam. 
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just this knowledge. " - Marmaduke Pickthall.
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Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim, classified by subject. Arabic text, 
English translation and notes. 

Muhammad, The Prophet Pp. 200 

Researched biography of the Holy Prophet. Corrects 
many misconcep1ions about his life ,  and answers 
Western criticism. 

Early Caliphate. 

History of Islam under first four Caliphs. 

"(I) Muhammad The Prophet, (2) The Early Cali
phate, by Muhammad Ali together constitute the most 
complete and satisfactory history of the early 
Muslims hitherto compiled in English. " - Islamic 
Culture, April 193S 

Other Books. 

The Teachings of Islam. 

by Hazrat Mirza Ghulam Ahmad. Highly-acclaimed 
discussion of the Islamic path for the spiritual prog
ress of man. 

Testimony of the Holy Quran. Pp. 100 

A discussion by Hazrat Mirza Ghulam Ahmad on his 
claim of Promised Messiah based on the Quran. 

• . .. SOME RECENT BOOKS ... • 

Message of Peace, revised translation of lec
ture by Hazrat Mirza Ghulam Ahmad. 

The Debt Forgotten, by Mr. Rahim Bakhsh. 
Booklet on achievements of Ahmadiyyat. 

Introduction to Islam for younger readers, 
Question/answer booklet by Dr. Zahid Aziz. 

Previous books re-typeset, reprinted include: 

Living Thoughts of the Prophet Muhammad. 
Introduction to the Study of the Holy Quran. 
Muhammad and Christ. 
The Muslim Prayer Book. 
The Split in the Ahmadiyya Movement. 

all by Maulana Muhammad Ali . 

For prices and further details, free illustrated 
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