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Beliefs and alms. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards 
the truth, by means of reasoning, good moral example, and the 
natural beauty of its principles. It neither aspires to gain political 
power, nor allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad ( 183S-1908), our Founder, arose 
to remind the world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, regardless of race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which 
accords them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of 
belief and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words LiJ 
ilaha ill-Allah, Muhammad-ur rasal Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman Isha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Canada. 
Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and 
supporters in many other countries as 
well. In Berlin, it has a large historical 
mosque constructed in the mid-1920s. 

Achievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution 
to Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hauat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 

famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 

Ahmadiyya Anjuman Isha'at Islam 

founded at Lahore to continue the 
original Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 

after fifty years of glorious service to 

the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 1981 Dr. Saeed Ahmad Khan, 

an eminent doctor and religious scholar, 

has led the Movement, at a time when it 

faces intense persecution and opposition. 
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Institution of annual Jalsa 

Islam allows use of modem means for 
its propagation and defence 

by Hazrat Mirza Ghulam Ahmad 

(Editor's Note: In 1892 Hazrat Mirza called on his 

followers to hold a gathering at the end of December 
every year, among its stated objectives being that 
members would gain in spiritual knowledge and under
standing, strengthen fraternal bonds, plan ways and 

means of the propagation of Islam, and dedicate them
selves afresh to the cause of the Movement. Some of 
the literalist Ulama, who had no eve for the great 
objects of the Movement, denounced the holding and 

organisation of such meetings as un-lslamic, and pro

nounced that, according to Islam, a journey was only 
allowed to one of the three sacred shrines of Islam, or 

one or two other places, all other travel being prohibited! 
Today it is inconceivable how such absurd rulings could 

have been issued, especially in view of the fact that the 
Ulama now travel to all parts of the world, attending 

conferences and meetings. Here we reproduce selected 

extracts from the reply given by Hazrat Mirza to these 

critics, published on 17th December 1892.) 

Last year it was decided. according to the opinion 
of the majority of friends. that members of our 
Jama•at should come to meet this humble servant at 
least once a year. in order to derive benefit as 
regards the essentials of the faith and to hold 
consultations regarding the propagation of Islam. At 
that time of discussion, it was also decided as being 
appropriate that the best date for coming to Qadian 
for this purpose would be 27th December because 
it is during the holidays, and people in employment 
are free at this time. Also. being in the winter, 
these days are suitable for travelling. As a result, 
our sincere members were pleased to agree to this 
view, considering it the best course of action. 
Therefore, on 7th December 1892, I sent a letter 
consisting of a printed announce�ent to all mem
bers, the summary of its contents being that one of 
the main aims of this gathering (Jalsa) is that every 
sincere person should get the opportunity to benefit 
spiritually by a face-to-face meeting. to increase his 
religious knowledge. and to develop his understand
ing of matters spiritual. 

Now we have heard that some person, in order 
to prove that such work is tantamount to adding a 
novelty into Islam, in fact a sin, has requested a 
religious judgment from a Maulvi Rahim Bakhsh. 
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imam of the Cheenia-wali mosque in Lahore. . . . . .. 
In reply to this request. Maulvi Rahim Bakhsh has 
produced a lengthy writing. referring to a hadith 
which is not relevant to the subject, the synopsis of 
which is that it is an unlawful innovation. rather a 
sin, to go to attend such a gathering. and to propose 
the holding of such meetings is a later invention for 
which there is no basis in the Quran and Sunna. 
Moreover, the man who creates such an institution 
in Islam is a reprobate. 

Reply. 
Fair-minded people should now answer truthfully 
whether the existence in Islam of such maulvis and 
muftis is a sign of the tribulations of the Last Days 
or not. 0 good man, do you not know that 
travelling for the sake of religious knowledge is not 
only allowed. but is incumbent according to the 
Quran and the Holy Prophet. so much so that the 
one who intentionally neglects it is guilty of a 
serious sin, and to insist on refusal deliberately is 
an act of disbelief in some cases? Do you not know 
that it has been urged with great emphasis that "the 
seeking of knowledge is incumbent upon every 
Muslim male and female", and it has been said: 

"Seek knowledge, even though it may be in 
China." 

Now considering that I wrote in my announcement. 
in the clearest and plainest words possible. that this 
journey (to the Jalsa) shall be undertaken by every 
sincere one with the intention of seeking know
ledge. just think how far from honesty, integrity. 
justice, virtue and piety it is to pronounce the ruling 
that the man who does such a thing in Islam is a 
reprobate .... 

Open and read the Sahlh al-Bukharl, and see the 
glad tidings given for a journey undertaken to seek 
knowledge. These are as follows: 

"Whoever undertakes a journey to seek 
knowledge, Allah eases for him the way to 
paradise ... 

O you unjust maulvi, show some fairness, and 
consider that you have called your brother a repro
bate, who, like you, professes the Kalima, belongs 
to the people of the Qibla, and believes in Allah and 
the Messenger, and you have declared him as 
deprived of the mercy of God and the intercession 
of the Holy Prophet Muhammad, giving the reason 
that I had issued the announcement about the Jalsa,
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calling people to it. Open your eyes and read what 
that announcement of 7th December 1892 says. It 
calls our community together for the purposes of 
acquiring knowledge, seeking solutions to the 
problems faced by the religion, helping the cause of 
Islam, and meeting one's brothers. Does it mention 
any festivity, entertainment, music or song? 

Fixing a date. 
If there is misgiving in someone's mind as to why 
a particular date has been fixed for this religious 
gathering, and whether such practice is traceable to 
the Holy Prophet or his Companions, the reply is 
that you should look in Bukhari and Muslim . . . . 
There is a report in Bukhari that a delegation from 
the tribe of Abdul Qais came to the Holy Prophet 
and said that as they come from afar, they can only 
attend his company during the "sacred months". 
The Holy Prophet did not reject but accepted what 
they said. This hadith shows that those who wish to 
meet their spiritual guide in order to seek 
knowledge or for religious purposes can appoint a 
certain date in accordance with their free time, 
when they can attend conveniently, without loss. 
This is just the case with 27th December because it 
is during the holidays and those in employment can 
easily come at that time . .. .  Bukhari has included a 
special chapter in his Sahih about appointing a date 
for holding a class for receiving religious education, 
its title being "He who appoints certain days for 
those seeking knowledge," indicating that this 
practice is traceable to some Companions. In 
support of this, Bukhari quotes a report to the effect 
that one Abdullah had fixed Thursday as the day on 
which to give religious instruction, and on that day 
people used to attend his lecture. 

Quran sanctions organisation and arrangement. 
It must also be remembered that God has instructed 
us in the Holy Quran to make plans and arrange
ments, and ordered us to put into action the �est 
devised schemes which we consider to be expedient 
for the service of Islam and to be effective in 
overcoming the opponents. In this regard, He says: 

"And prepare for them (the enemy) whatever 
force you can" (8:60), 

in other words, make every kind of preparation that 
you can against the opponents of the faith, and exert 
all the strength that you can for the propagation of 
Islam . ... 
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Modern methods must be used as times change. 
Those who ponder over this verse can realise that, 
in accordance with the hadith: "Actions are judged 
by intention," to devise some suitable system for 
the service of Islam is not an unlawful novelty or 
evil. As with the changing times Islam faces ever 
newer types of problems, or the opponents attack us 
in new types of ways, so we have to adopt new 
means as well. Therefore, if we conceive of some 
method or remedy to combat these attacks which is 
appropriate for the present time, th�t constitutes t_he
making of a plan, and has nothmg to do with 
bringing innovations into Islam. 

It is possible that, due to the enormous changes 
of the times, we may face certain new problems ?f 
a kind which even the Holy Prophet Muhammad did 
not face. For instance, we cannot fight wars of the 
present day in the old ways approved in the Sunna 
because the techniques of warfare have completely 
changed in this age. Weapons used previously are 
now ineffective, and new weapons have been 
invented for fighting. Now if Muslim rulers were to 
consider the taking up and deployment of these 
weapons to be an unlawful novelty, and, listening to 
maulvis like Rahim Bakhsh, believe it to be sin and 
evil to use these modern implements of war, and 
argue that this is a manner of fighting never 
undertaken by the Holy Prophet Muhammad, nor 
the Companions, nor the next generation, the only 
result would be that they would lose their weak and 
decreipt kingdoms with ignominy and the enemy 
would be triumphant. Therefore, wherever the 
making of plans and arrangements is required, 
whether in case of physical or spiritual warfare, 
whether the battle is by the sword or the pen, the 
verse quoted above is sufficient for our guidance . . . • 

Foolish friends invite ridicule upon Islam. 
Every Muslim ought to pray that God rid Islam 
soon of those maul vis who show such perfidy. For, 
this is a critical time for Islam, and these foolish 
friends wish to make Islam a target of ridicule and 
mockery by making statements which every person, 
with his light of reason, finds to be untrue. May 
Allah have mercy on Imam Bukhari! He has al�o 
included a chapter regarding this in his book, m 
which he writes: 

"Ali, may God be pleased with him, said: 
Tell people things which they understand; or 
do you like to have Allah and His Messenger 
rejected?" 
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In the commentary on Bukhari. this is explained as 
follows: "Speak to people according to their under
standing." in other words, explain to people those 
injunctions of Allah and the Messenger which they 
can comprehend and which appear to them to be 
reasonable; otherwise, you will needlessly have 
them repudiating Allah and the Messenger. 

Now it is obvious that when an opponent of 
Islam hears that the maulvis have issued a ruling 
declaring all travel to be unlawful except to the 
Sacred Mosque, the Mosque of the Holy Prophet, 
the Aqsa Mosque. and one or two other places. he 
will ridicule Islam and get the chance to find fault 
with the teaching of the Holy Prophet. He will not 
be aware that this pronouncement is merely the 
mischief of a maulvi. out of a grudge. or his igno
rance; he will directly attack the Holy Prophet 
Muhammad . ... 

Many maulvis, for the sake of their livelihood. 
travel all over the land, east and west, in the name 
of preaching. Yet such journeys are not considered 
objectionable. nor does anyone issue rulings to say 
that they have added novelties into Islam, or that 
they are evil-doers and sinners. But when this 
humble servant, having been appointed to call to the 
truth by Divine permission and command, invites 
his followers to come for the purpose of gaining 
knowledge, such travel is declared unlawful. and 
for this act I am dubbed a reprobate. Is this the way 
of virtue and godliness? 

Progress is not unJawful innovation. 

Regrettably. these unwise people do not even know 
that planning and organisation cannot be included in 
the category of innovations. Every time and age 
requires new ways of organisation. If new types of 
problems arise, what can we do other than devise 
new types of plans? When the true Sunna has been 
safely preserved, and for the defence of that very 
Sunna we need to use cenain means, will they be 
called innovations? Certainly not. An innovation is 
one which in essence deviates from and is contrary 
to the Sunna of the Holy Prophet, and the doing of 
which has been condemned and warned against in 
the Holy Prophet's life. If merely modern ways of 
working and new types of schemes are called 
innovations, then the number of innovations in 
Islam will be countless. The sciences of grammar, 
literature and theology. and the writing of Hadith 
and its compilation, would all be innovations. 
Likewise, travelling by railway, wearing clothes 
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made in factories, sending letters by mail, learning 
news by telegram, and fighting with guns and 
cannons, would all be in the category of innova
tions . ... 

Even the Companions did not consider the Sunna
to have the meaning which this maulvi has given it. 
They carried out many works of planning and 
organisation which were neither done by the Holy 
Prophet nor prescribed in the Holy Quran. I 

Dignity of Mankind 

Speech at the Columbus Convention, 
August 1995 

by Zahid Aziz, Editor The Light 

I wish to discuss the teachings of Islam regarding 
the place and status of human beings, and also of 
the individual, in this world. There are many 
ideologies which regard the human being as merely 
a cog in a machine, and his purpose is just to serve 
a particular system of society or type of state. The 
individual as well as groups of people are simply 
subservient to that ideology and its institutions. 
Even in what is claimed to be a free society, people 
feel as if they don't count as individuals, what they 
do or do not do is of little consequence. Given the 
impression of Islam which prevails generally, most 
people would believe that this religion too is one of 
these ideologies which has little regard for the 
human being and reduces its followers to the 
position of just serving the interests of the system. 

Mankind's position. 

On the contrary, Islam teaches that mankind, as 
well as the individual, holds a very high position 
indeed. According to the Holy Quran, when God 
created man, He said: 

"I am going to make in the earth a khalifa. " 1 

that is to say, a ruler or empowered authority from 
God. As khalifa, mankind can acquire power over 
physical nature, and in the spiritual domain human 

1. 2:30.
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beings can acquire a semblance of those great, good 
and noble qualities which are the attributes of God. 
So the potential given to mankind, and the goal set 
for it, is the highest imaginable. It is said in the 
Quran that God has breathed into every human 
being, at the time of his creation, His own Divine 
spirit.2 This gives each person the capability of 
attaining nearness to God. 

Again, the Quran repeatedly says that everything 
in this world has been made subservient to man, for 
his advantage and benefit: things on the earth, in 
the sea, in the sky, etc. For instance: 

"Do you not see that Allah has made subser
vient to you whatever is in the heavens and 
whatever is in the earth, and granted to you 
His favours complete, outwardly and in
wardly?" 3

So God has dignified mankind by giving it the 
power to rule the physical world, i .e. outwardly, 
and his own self, i .e. inwardly. Human beings 
have, especially in the last century or so, developed 
very greatly their power over the physical world by 
means of acquiring physical knowledge, but they 
have neglected to be able to rule over their own 
desires, emotions and passions. How dignified man 
looks when you see his magnificent achievements 
and feats of the conquest of nature, and hovi dis
graced and humiliated he looks when you see his 
failure to control his own desires! But the Quran 
says that God has granted man His favour inwardly 
as well, that is, the spiritual guidance with which to 
conquer himself. 

Human beings given power of reason. 
Another way in which mankind has been dignified 
is the giving to human beings of their senses and 
understanding. The Quran refers to this repeatedly: 

"He gave you ears and eyes and hearts; little 
it is that you give thanks!" 4 

"Thanking" here means to use your senses to 
acquire knowledge and to use your mind to draw 
conclusions from it. The Quran emphasises that 
human beings must use their senses and reason to 
understand things, including matters of religious 
belief. Blind belief and following are condemned in 
the Quran. Those who don't use these faculties are 

2. 32:9.
3. 3 1 :20.
4. 32:9.
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referred to as cattle, and indeed as going astray 
even more. 

Belief is something which should enter into your 
heart on the basis of your observation and know
ledge. The Quran describes believers as those who: 

"remember Allah while standing or sitting or 
lying, and reflect on the creation of the 
heavens and the earth: Our Lord, You have 
not created this in vain." 5

It is by reflecting on the creation of the universe 
that one is meant to discover that there is a purpose 
in creation. The Quran repeatedly refers to signs in 
nature from which man can deduce the existence of 
God, the need for revelation from Him, and the 
truth of His revelation in the Quran. It says that 
these signs can be read only by people who reflect, 
who have knowledge, who hear, and who use their 
reason.6 

The Quran asks man again and again: Don't you 
use your sense and reason? This expression occurs 
about a dozen times throughout the Quran at places 
where the Quran presents an argument. At one 
place, it quotes those who suffer punishment for 
their sins as saying that if they had listened or if 
they had used their sense, they would not have 
found themselves in that predicament. Similarly, the 
Quran again and again asks the reader to ponder and 
reflect, on different things, and in various ways. So 
Islam does not expect a person to just obey a set of 
orders and rules that he is given, without under
standing or thinking. I am sure many people mis
takenly believe that this is what Islam does require 
of its followers. On the contrary, a person is not 
only encouraged but required to use his God-given 
faculty of reason and reflection. 

Freedom of belief. 
Man's dignity, according to Islam, is far above that 
he should be forced to accept some belief. The 
Quran says: 

"The truth is from your Lord; so let him who 
pleases believe and let him who pleases 
disbelieve." 7

Belief is something which must convince a human 
being's heart and enter it. When some Arab tribes 
newly joined Islam, and used the expression "We 

5. 3: 191 .
6 . 30:21-24.
7. 1 8:29.
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believe,"  the Quran told them not to say "'We 
believe,"  but rather that "We have become Mus
lims" or "We have submitted" because, says the 
Quran, "faith has not yet entered into your hearts" . 
Therefore Islam does not consider it sufficient to 
merely follow the precepts of the religion in the 
outward, mechanical sense, but your hearts must 
become convinced of the truth of the faith. 

Individual responsibility. 

Another way in which Islam has dignified the 
individual is by making him or her responsible for 
his or her own beliefs and actions. The Quran says: 

"No bearer of a burden can bear the burden 
of another. "  8 

Each individual bears his or her own responsibility 
and is treated by God as a person in his or her own 
right. The individual is not treated as just one 
member of a group, with no identity of his own. 
Even if you belong to a group or nation whose 
members are committing wrong, you are not held 
responsible for their misdeeds if as an individual 
you do not commit those wrongful acts . Likewise, 
if you are a wrong-doer you cannot escape responsi
bility for your actions by claiming to belong to a 
group of good and righteous people, and no one, 
however good and holy, can volunteer to bear your 
responsibility upon his shoulders. This principle 
means that each one of us matters as an individual . 

Blind following. 

Blind following of leaders is also condemned in the 
Quran. It says that if a wrong-doer puts forward in 
his defence the plea that he was only following and 
obeying orders, that is not an acceptable defence. 
Although the leaders do bear responsibility for 
misleading their followers, nonetheless each indivi
dual is expected to use his own sense and reason, to 
the extent of his capacity. Similarly, blind following 
of one's ancestors and of inherited beliefs and 
values is condemned by the Quran. It teaches that 
you should apply sense and reason to test whether 
your inherited beliefs are right or not. Again, these 
teachings of the Quran dignify the position of the 
individual because he is told not to blindly follow 
his leaders or forefathers. 

Group following. 

Another principle the Quran teaches is that an 

8. 6: 164; 17: 15.
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individual must not join in acts of wrong-doing with 
his community or his fellow-countrymen or 
brethren-in-faith. It says: 

"Help one another in righteousness and 
goodness, and help not one another in sin and 
aggression . "  9 

It is not befitting a human being that he should just 
follow the crowd, even the crowd of his own 
people, without thinking about the right or the 
wrong of the matter . Rather, the individual should 
stand up for the right, even against his own people. 

Principle of consultation. 

In making decisions in the nation or the community, 
the Holy Quran has taught the principle of consulta
tion. It says that the affairs of the Muslims must be 
decided by consul among themselves. 10 Even the 
Holy Prophet Muhammad was instructed to consult 
his followers, 11 and he was given this revelation 
when a decision about a battle which had been made 
on the basis of majority opinion had proved to be 
wrong. The Holy Prophet and some of his followers 
had been in favour of one course of action but the 
majority had been in favour of another course of 
action. The majority view was followed but it 
nearly led to disaster. Nonetheless Allah revealed to 
the Holy Prophet to pardon his followers, and still 
consult them in decision-making as before. 

The process of consultation dignifies the indivi
dual because each person has his or her view taken 
into account, while autocratic rule degrades the 
individual because one man's opinion is supreme. 
Muslims, unfortunately, abandoned this principle 
both in their governments and in their spiritual and 
religious movements. In this age, Hazrat Mirza 
Ghulam Ahmad again revived this principle of rule 
by consultation. Before his death, he set up a body 
of elders to govern the affairs of the movement, and 
gave written instructions that the decisions of this 
body, arrived at by majority opinion, would be final 
and binding over the movement. In previous spiri
tual orders in Islam, sometime after the death of the 
original saintly Founder, absolute power would go 
into the hands of one man, and he would be obeyed 
blindly. This led to the worst abuse of power by 
those religious leaders, and to those movements 
becoming corrupt. The excesses and evils of some 

9. 5:2.

10. 42:38.

l l .  3 :  159.
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of those religious leaders who had absolute power 
over their followers, and the unscrupulous way in 
which they used religion to justify their misdeeds, 
is just undescribable and appalling to say the least. 
It all happened because of the neglect of the 
principle of consultation and by the blind-following 
of the leaders by the ordinary people who had no 
sense of the dignity of the individual. 

Value of the least individual. 
I will mention now two incidents recorded in the 
Holy Quran which show the value attached to the 
most ordinary individual. In the early days of his 
mission, the Holy Prophet Muhammad was once 
explaining Islam to some chiefs of his tribe when a 
blind man came to him and interrupted him with a 
question. The Holy Prophet frowned and turned 
away from him, as he was addressing important 
men. God then sent revelation to the Holy Prophet, 
which is contained in chapter 80 of the Quran, 
expressing disapproval and telling him that may be 
it would be the blind man who would have benefit
ted from his teaching. The revelation told him that 
those chiefs whom the Prophet was addressing did 
not even consider that they had any need to follow 
Islam, but the blind man had made the effort to 
come to him and was God-fearing. The blind man, 
according to the revelation, was more deserving of 
the Holy Prophet's attention than the assembly of 
the chiefs of the tribe of Quraish. This shows how 
much an individual, even the most insignificant 
individual, is valued. 

The other incident is of a woman who com
plained to the Holy Prophet that her husband, 
following an Arab custom known as zihdr, had 
broken off all relations with her but still she was 
not free to leave him. According to that custom, a 
man would place his wife in a state where she lost 
her position as wife but was not divorced from him 
either. The woman pleaded with the Holy Prophet 
to do something, but he was reluctant to interfere 
without a revelation. God then revealed to the Holy 
Prophet, saying that He had heard the plea of the 
woman, and that He condemned husbands who 
indulged in that custom and prescribed a punishment 
of community service for any man maltreating his 
wife in that way (58 : 1 -4). The complaint of an 
ordinary woman was heard by God Himself and He 
sent revelation in her favour to His Prophet. I 

... ... ... ... ... ... ... ...
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Revelation to 

Muslim saints 

Proves Quran is word of God 

by Khwaja Kamal-ud-Din 

Editor's introduction. 
Khwaja Kamal-ud-Din (d. 1932) was the founder of 
the Woking Muslim mission in England where, in 
his propagation of Islam to the West, he had to 
confront both traditional Christianity and the rising 
tide of atheism. He found that in this work his most 
powerful weapons were those principles of Islam 
which had been particularly highlighted in this age 
by Hazrat Mirza Ghulam Ahmad, his mentor and 
master who had inspired him to become a mission
ary of the Islamic religion. One such principle is 
that the righteous among Muslims can attain to a 
stage where God speaks to them, comforting them 
and giving them glad tidings of the future, thus 
proving that God exists and that He revealed His 
word to prophets in the past. 

We translate below extracts from the book 
Mujaddid-i Kiimil by the late Khwaja in which he 
has explained the importance of this teaching. In a 
discussion with the Bishop of Murphy at Cambridge 
in 1913 ,  the Khwaja put to him the following 
challenge, based on a teaching of the Bible itself : 

"Studying the Bible has confirmed me on one 
principle, which I consider to be the best 
criterion of the truth of any religion. . .. 
Besides the great prophets who hold a very 
high rank, the Bible frequently mentions 
other individuals to whom God used to speak 
and they received the messages of God as 
needed. The angels of God guided them from 
time to time. This is also seen in the life of 
Jesus, and to a certain extent the same is true 
of his disciples. However, there is no mention 
of it in the later history of Christianity. I ask 
you only this: Are there among you, today, 
persons of this kind who have communication 
with God, and who receive revelation and 
solace from God? If there are, the truth of 
your religion stands proved to me." 1 

1 .  Mujaddid-i Kdmil. pages 1 8- 1 9.
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The Bishop was unable to refute this argument. and 
had to evade the question. We now give below 
further extracts translated from the Khwaja's book. 
regarding the continuation of revelation among 
Muslims and the need for it. - Editor. 

Khwaja Kamal-ud-Din writes: 

My demand to the Bishop was in accordance with 
the Holy Quran. Believers receiving revelation. or 
the coming of the angels to them to give them 
solace. are the distinctive blessings which God 
Almighty has reserved for the Muslim people. In 
the five daily prayers. our seeking the "right path" 
points to the fact that we are praying for this very 
blessing. We ask to be guided on the right path 
which was the path of those "on whom Thou bes
towed favours,. . Later the Quran gives as examples 
of such people the prophets, the truthful. the right
eous and the faithful (nab[. siddiq, stilih, shahfd). It 
is not necessary that every person who reaches the 
rank of faithful or righteous also receives reve
lation; it is God Who bestowes this favour. None
theless, we are required to ask for this favour. and 
we can obtain it. Similarly. God promises to give 
this guidance, as the verse says: 

"Those who strive (do jihad) for Us, We 
certainly guide them in Our ways:• (29:69) 

Not every one who strives becomes a recipient of 
revelation. However. the Holy Quran promises that 
the door of revelation is open for the Muslim 
Umma. When the striving of man takes him to the 
stage required by God, he becomes a recipient of 
revelation. 

Again, the coming of angels to such people, and 
answering them, is clear from a plain text of the 
Quran: 

"Those who say that Allah is our Lord, and 
are then steadfast upon .this declaration, 
angels descend upon them saying: Fear not, 
nor grieve, and receive good news of the 
garden which you are promised.,. (41 :30) ... 

This verse gives the glad tidings that angels descend 
upon those who yearn for God. and steadfastness is 
the grade of the believer at which angels descend 
upon him. That rank is very hard to attain. 

To sum up, revelation and the descent of angels 
are proven matters. and some saints among the 
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Muslims attained this blessing. However, this is not 
revelation of that grandeur which was received by 
the prophets till the Holy Prophet Muhammad, and 
by means of which the Divine books were revealed. 
No angels ever brought a commandment of law to 
a Muslim recipient of revelation. But it is necessary 
that the fine and subtle points of the Book of God 
be disclosed by these means, and it is through 
revelation that the knowledge of the Quran is made 
known to the world.2

Modern age denies revelation to prophets. 

Till the start of the nineteenth century, followers of 
all religions believed that their revealed books 
contained actual words spoken by God. However, 
with the advancement of science and modern know
ledge, together with the absence for centuries of any 
individual in these religions who received revela
tion, this belief lost its strength. Science is no 
adversary of religion; it is rather its servant, and 
has performed a great service for religion by show
ing the existence of God in an intellectual sense. 
But when there is no claimant to revelation, how 
can this phenomenon be studied? 

Gradually, it came to be believed that only the 
general sense of the Divine books had been inspired 
into the hearts of the holy recipients, or that they 
could read the Divine intent, and it was these ideas 
from God which they. whether they be called nabf 
or rishi, conveyed to people in their own words. In 
Islam, the belief that the Quran was revealed in 
words has existed from the beginning, and it means 
that every word of the Quran is of Divine origin. 
But when, on the one hand, there are hardly any 
recipients of revelation, and on the other, Western 
thought denied revelation absolutely, there arose a 
group among the Muslims as well which denied that 
the words of the Quran were revealed, while 
believing that the sense was from God. The leader 
of this group in the last century was Sir Sayyid 
Ahmad Khan. After the time of Sir Sayyid, there 
was further development along these l ines and it 
came to be denied that even the sense of these 
books was revealed by God. 3 

• • •

As I have said, we can prove by arguments that 
the Holy Quran is a book full of wisdom and meets 
the needs of mankind, being sufficient for every 
human requirement. We can also show that the 
Quran is from the Divine source. But to believe that 

2. Mujaddid-i Kamil, pages 21-22.
3. ibid. , page 33.
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it consists of words actually spoken by God is not 
possible until it is accepted that God speaks. The 
trouble is that since the last century the intellectuals 
have considered it impossible that God can speak to 
a man . ... 

A man needed in this age to whom God speaks. 
To accept that a book is from God, in the form of 
words, is only possible if a man claims not only that 
God speaks to him, but also that some of his com
panions and associates can attain to Divine commu
nication as well. His own prophecies may occasion
ally not be convincing for some people, but if 
reliable persons from among his followers testify 
that they heard hundreds of prophecies from him 
which came true miraculously, and that they too 
receive a measure of this blessing, this would prove 
that revelation is in words . ... 

After the Holy Prophet Muhammad's time, it 
was in the thirteenth Islamic century that the exis
tence of revelation was denied. Previously the 
debate was about which Book should be considered 
as being from God, and that required giving argu
ments of a different kind. Today it is denied that 
any Book could have come from God . ... Jews, 
Christians and Arya Hindus, as I have stated above, 
do not generally believe today that their books were 
revealed in the form of words. Among the Muslims 
too, the intelligensia hold the same view as Sir 
Sayyid. If it is a correct belief that the Quran 
consists of words spoken by God, then the prime 
duty of the mujaddid of this century was to lay 
stress on the existence of Divine revelation.4 

. . .

We do not need a new Book from God, nor a 
new prophethood, since the Holy Quran and the 
example of the Holy Prophet have met our needs 
fully and perfectly. We only seek to establish the 
possibility of revelation from God, and sufficient 
proof of that is mubashshirat (revelation to saints in 
Islam). The Last of the Prophets promised us that 
this blessing would continue among his followers. 
Hazrat Mirza Ghulam Ahmad laid claim to this. In 
support of this, on the one hand he repeatedly made 
prophecies, and on the other, he cited such persons 
as witnesses whose evidence could be accepted as 
impeccable in all worldly matters. s I

... ... ... ... ... ... ... ...

4. ibid. , pages 35-36.

5. ibid. , page 47.
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Islamic perspective on

human development 

versus the Medieval 

Christian view 

by Fazeel Sahukhan, Vancouver, Canada

The developmental stages of humans has been a 
debateable topic for thousands of years. Since the 
earliest of time, man has questioned this pheno
menon and formed many unique theories about it. 
Generally, three categories of theories have emer
ged: philosophical, religious, and scientific. Islam, 
however. incorporates the views of all three catego
ries. It has the reasonable and logical qualities of a 
philosophical theory. it is revealed from Almighty 
God just as other religious theories claim, and it has 
proven to be highly valid and reliable just as a 
scientific theory should be. The Islamic concept 
when contrasted with the Medieval Christian view 
reveals the true rational nature of Islamic doctrines 
and exposes the inconceivable nature of Christian 
dogmas. 

Doctrine of original sin. 
The Medieval Christians stressed a philosophy of 
the innate characteristics of humans. This philo
sophy stressed the idea of original sin from the 
Book of Genesis (eh. 3:7-7) which relates the 
sinfulness of each individual to Adam's first sin. 
Humans are born basically evil. A second belief 
was that humans are depraved; they have innate 
tendencies toward sinful acts. The Medieval Chris
tians believed in the homonculus idea of creation. 
The reason given for innate sin was that a homonc
ulus - a full-grown but miniature adult - is said to 
be present in the newborn's head. Therefore, 
created instantly with the child, this homonculus 
contains sin and basic depravity . This view that 
mankind is the result of instantaneous creation 
results in a preformationist thinking. The difference 
between a child and an adult was considered to be 
only in size and shape - a quantitative difference, 
not a qualitative one. The qualitative differences in 
body build, bodily functions, and mental abilities 
were disregarded. This is actually a regression of 
thought when contrasted with the logical theories of 
Aristotle and Plato. In fact, consistent with this 



THE LIGHT 

perspective. children don•t even have to develop at 
all, except in size for they have preformed adults 
within them. Therefore. according to this view. 
there is no need for a theory of human development. 

Bible rejects belief in inherited sin. 
The Medieval Christian view of development is not 
supported by the Bible. neither does it stand to 
reason. The theological view of instantaneous 
creation has been proven incorrect by modem 
sciences . According to this view, there are only 
quantitative changes in a human from birth till 
death. It seems absurd to ignore qualitative changes; 
physically as well as mentally. The idea of original 
or inherited sin is unquestionably accepted by 
Christians although it is contradictory to the Bible: 

"In those days they shall say no more: The 
fathers have eaten a sour grape. and the 
children's teeth are set on edge. •• (Jeremiah 
3 1  :29)

"The son shall not bear the iniquity of the 
father, neither shall the father bear the iniq
uity of the son: the righteousness of the 
righteous shall be upon him and the wicked
ness of the wicked shall be upon him. But if 
the wicked will tum from all his sins that he 
hath committed, and keep all My statues. and 
do that which is lawful and right, he shall 
surely live and not die . . .  •• (Ezekiel 1 8:20-21) 

These verses show that it does not stand to reason 
that the sin committed by ancestors should condemn 
their posterity to hell. Logically, if sin is of an 
inherited nature, one may ask, who did Adam 
inherit his sins from? According to the Bible, he 
was the son of God (Luke 3 :38). Additionally. if sin 
is in the nature of man, one may also ask. whose 
fault is it; that of the man or the Creator? The 
reflection on God, resulting from these beliefs, is 
devastating indeed. 

Islamic teachings. 

The Islamic concept, which was revealed to the 
Holy Prophet Muhammad. on the other hand, 
reflects the Glory of Almighty Allah and is sup
ported by modern sciences as well as previous 
philosophical thought. It is revealed in the Holy 
Quran that human development occurs in stages: 

.. And indeed He has created you in various 
stages." (Holy Quran. 71: 14) 
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Aristotle is in agreement with this idea. The views 
on phylogeny are also quite clearly stated in the 
Holy Quran. All men are originally created from 
the earth (Holy Quran, 22:S, 23 : 12). According to 
Islam, the spirit of God is breathed into every 
human (Holy Quran, 32:9) .  This corresponds to 
Aristotle's idea of "entelechy". Aristotle believed 
that a non-physical, non-spatial, non-temporal force 
"breathed life" into matter. 

Development in womb. 

The specific stages of physical development in the 
gestational period are also mentioned quite intelligi
bly: 

"Then We make him a small life-germ in a 
firm resting place, then We make the life
germ a clot, then We make the clot a lump of 
flesh, then We make in the lump of flesh 
bones, then We clothe the bones with flesh, 
then We cause it to grow into another cre
ation." (Holy Quran, 23 : 12-14). 

The "small life-germ in a firm resting place" seems 
to represent the period of the zygote. In this period 
the fertilized egg implants itself in the wall of the 
uterus . The developing "clot" into flesh, bones, and 
more flesh seems to outline the period of the em
bryo. In this period all organs and structure emerge. 
The "growing into another creation" is in accor
dance with the human-like developments in the 
period of the fetus. In this stage, function (behav
iour), characteristics, body movements and even 
learning through classical conditioning may appear. 
Fascinatingly, the physical development explained 
here, which is supported by scientific evidence of 
today, was revealed over 1400 years ago. 

Three stages of life after birth. 

After birth, there seem to be three specific stages in 
development : 

"He it is Who created you from dust, then 
from a small life-germ, then from a clot, then 
He brings you forth as a child, then that you 
may attain your maturity, then that you may 
be old." (Holy Quran, 40:67). 

The three specific stages mentioned here are: the 
period of a child, the period of a person of maturity 
(which seems to correspond with middle age), and 
a period of a person of old age. Aristotle also 
divided the developmental period into three distin
guishable stages. 
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From the Islamic perspective, human develop
ment included quantitative as well as qualitative 
changes. The period of puberty is mentioned in 
chapter 24, verse 59: 

"And when the children among you attain to 
puberty. let them seek permission as those 
before them sought permission ... '' 

In this verse, children who attain the stage of 
puberty are reminded to respect privacy in social 
relations; because of the biological adult-like chang
es transpiring in them during this period they are 
not to be treated as "little" children. Thus a quanti
tative change in physical development as well as a 
qualitative change in the mental and psychological 
development are clearly results of this period and 
are referred to here in the Holy Quran. 

Another reference to a qualitative change is re-
vealed in chapter 4, verse 6: 

"And test the orphans until they reach the age 
of marriage. Then if you find in them 
maturity of intellect, make over to them their 
property, and consume it not extravagantly 
and hastily against their growing up ... " 

"Maturity of intellect" seems to refer to the acquisi
tion of sensible choice and reasoning. It is revealed 
that this quality should be attained by a certain 
developmental period - the age of marriage. Thus, 
by the age of marriage one should not only look like 
an adult, but should also be able to think and act 
like one as well. 

The Holy Quran further informs us that, after a 
certain number of years, development seems to 
cease and eventually decline: 

"And whomsoever We cause to live long, We 
reduce to an abject state in creation." (36:68) 

"Reducing to an abject state" refers to the physical 
and mental degeneration of human functions which 
every human who lives into old age must experi
ence. Hence the condition of senility is also a 
recognized factor in this view of development. 

In conclusion, the Islamic perspective on human 
development (and all of its doctrines for that matter) 
is very rational and appeals to one's intellect. Once 
again, Islam proves to be consistent with logic and 
reasoning and the most current scientific findings, 
while the traditional Christian view can only be 
supported by faith! I 
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Islamic discussions on 

computer network 

News from the Internet 

by the Editor 

The Internet international computer network is often 
the subject of coverage in the media these days. 
Briefly, computers around the world can be linked 
into this network enabling a user to communicate 
with other users individually (like writing a letter 
but writing and posting it electronically) as well as 
to make information available to be read by any 
interested person on his computer (like writing a 
letter to be published in a newspaper}. One type of 
this latter facility, often known as newsgroups, has 
allowed the setting up of discussion groups on 
thousands of different topics . You select a discus
sion group of interest to you and, from time to time 
(such as once a day}. look at the list of articles 
which have arrived. The list usually consists of the 
subject of each article and the name (more accu
rately, the computer address} of the person who sent 
it. Then you select the articles of interest to you and 
read their full text. An article is often not more than 
a few lines long. 

You may want to comment on or reply to an 
article, or you may wish to contribute an article on 
a new subject. When you have prepared your 
submission, you "post" it to the newsgroup 
concerned. Then, in a few hours, other readers on 
their computers around the world see your article, 
and indeed some may then post comments on it. 

A newsgroup of interest to us bears the name 
soc.religion. islam in computer form. Soc is a major 
division, standing for "social" matters, within 
which religion is a sub-division, within which islam 
is a further sub-division. I browse this newsgroup 
frequently, and occasionally contribute to it either 
a new article (for example, something from The 
Light) or a comment on someone else's article. 

The range of subjects discussed in this newsgroup 
is very broad, covering all sorts of Islamic issues, 
Islam and the West, various sects of Islam including 
the Ahmadiyya Movement, etc. There are also 
questions asked by both Muslims and non-Muslims 
about Islam and about which books on Islam and 
translations of the Quran are recommended. 



THE LIGHT 

Recently. a question appeared about the compar
ative merits of various English translations of the 
Holy Quran. Someone from the u .S.A. answered it. 
from which I quote below the relevant portion: 

, The most popular translations of the Quran 
among Muslims are: 

1. Holy Quran by Yusuf Ali. It contains com
mentary by the author. 

2. The Message of the Quran by Muhammad
Asad. I like this most. It has excellent commen
tary. 

3. The Bounteous Koran by M.M. Khatab. There 
is not much commentary in it. This translation 
is authorized by the AI-Azhar University in 
Egypt. 

4. Holy Koran by Pickthall. It is a translation but
no commentary.

5. The Meaning of the Ouran by Maududi. It has
commentary. 

6. The Koran by A.J.Arberry. There is no com
mentary. 

7. AI-Quran by Ahmed Ali. There is no commen
tary. 

8. Holy Quran by Maulana Muhammad Ali. This 
has commentary. It is published by Ahmadiyya 
Anjuman /shaat Islam, Columbus. Except for
inclusion of some Ahmadiyyah doctrines, it is a
good translation. Many Muslims reject it being 
Ahmadiyyah publication. ,

I replied to this article. in reference to the last point 
above. and wrote: 

, As to your comment about Maulana Muhammad 

Ali, perhaps you should give some examples of 
the "inclusion of some Ahmadiyya doctrines ", 
and then we would know what exactly you are 
referring to. 

But Asad's work, which in your opinion is 
the best, gives the same views as the Maulana 
on almost all of those points where the Maulana 
has differed from the commonly-held interpreta
tions. Take the question of whether or not 
Jesus was raised bodily by Allah to Himself, 
which is one of the key differences between the 
Ahmadiyya and the generally-held interpreta
tions. Asad expresses exactly the same view as 
the Maulana, that Jesus was not raised up to 
Allah in bodily form but died here on earth. 
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There are many other examples which I have 
checked. 

Why is it that the same thing said by Mau
lana Muhammad Ali is labelled as an Ahmadiyya 
doctrine, which Nmany Muslims " supposedly 
reject, but when Muhammad Asad expresses 
the same views (and even gives the same 
arguments as the Mau/ana, though Asad says 
that his source is the Egyptian M. Abduh), his 
commentary becomes the best of all/ 

Incidentally, Muhammad Asad stayed in 
India/Pakistan during the 1940s and used to 
meet Maulana Muhammad Ali in Lahore. 

As to II Ahmadiyya doctrines ", if you read the 
Mau/ans 's note on 33:40 (the "Seal of the 
Prophets" verse), you will find him saying 
clearly that the Holy Prophet Muhammad was 
the last of the prophets, after whom no prophet 
can appear in the world. 

One point about the above list of English 
translations is that Maulana Muhammad Ali's 
first edition appeared in 19 1 7, several years 
before any of them. Pickthall, Yusuf Ali and 
Asad were all familiar with his work and bene
fitted from it. (The present edition of Maulana 
Muhammad Ali is his revised edition which was 
first published in 195 1  ). , 

In his reply. our esteemed friend sent the following 
post to the newsgroup: 

, I have no problem with his translation. How
ever, I reject the concept of Mirza Ghulam 
Ahmad Sahib as the promised Mahdi. My mem
ory is that Maulana Muhammad Ali states and 
believes that Mirza Ghulam Ahmad is a Mahdi. 

It may be plausible that Muhammad Ali is 
correct. However, he or anyone has NO T pro

vided me sufficient reason for me to believe 
that. At the same time I admire Muhammad 
Ali's translation of the Quran. In fact I donated 
Muhammad Ali's translation along with Asad's 
and Yusuf Ali's translations to three local 
libraries. , 

To this I replied on the newsgroup as follows: 

, I appreciate the fair-mindedness you have 
shown In your comments, and thank you for 
donating Maulana Muhammad Ali's translation 
along with the others. 
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As to his belief about Hazrat Mirza Ghulam 
Ahmad that you refer to, in his Duran transla
tion he only mentions it in the Preface while 
acknowledging various authorities. You say that 
he has not provided you with sufficient reason 
to accept this belief. This is because he does 
not deal with this question in his notes in the 
Duran. He wrote other books (such as 'Founder 
of the Ahmadiyya Movement'} where it is more 
relevant to discuss it. 

What he says in his Preface to the Duran 
translation and commentary is as follows: 

'And lastly, the greatest religious leader of 
the present time, Mirza Ghulam Ahmad of 
Dadian, has inspired me with all that is best 
in this work. I have drunk deep at the foun
tain of knowledge which this great Reformer 
- Mujaddid of the present century and
founder of the Ahmadiyya Movement - has
made to flow. ' fp. viii 

While in this book he has not provided any 
reason for his belief in Hazrat Mirza as the 
Mahdi or Messiah, yet he has argued elsewhere 
that the very fact that he wrote all these books 
on Islam is an evidence of Hazrat Mirza 's truth 
because it was Hazrat Mirza who set him on 
this path to produce literature which has taken 
the message of Islam to millions of people all 
over the world and benefitted the cause of 
Islam. 

According to Maulana Muhammad Ali, 
Hazrat Mirza 's claims should be judged basically 
by the work which he did himself or which he 
initiated others to do in the defence and propa
gation of Islam. , 

Iqbal on life after death. 
A Pakistani student at an Australian University 
recently sent the following article on the Internet 
newsgroup soc. cu/ture.pakistan.

, The following passage has been taken from 
A/lama lqbal's famous book 'Reconstruction of 
religious thought in Islam'. This beautiful and 
highly philosophical passage provides some 
insight of Islamic perspective about Heaven, 
Hell and life after death. 

Page 98, 2nd paragraph: 

"According to the teaching of the Duran the 
ego 's re-emergence brings him a sharp sight 
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(50:22} whereby he clearly sees his self-built 
'fate fastened round his neck. ' Heaven and Hell 
are states, not localities. Their description in the 
Duran are visual representations of an inner 
fact, i. e. character. Hell, in the words of the 
Duran, is 'God's kindled fire which mounts 
above the hearts' - the painful realization of 
one's failure as a man. Heaven is the joy of 
triumph over the forces of disintegration. There 
is no such thing as eternal damnation in Islam. 
The word 'eternity' used in certain verses, 
relating to Hell, is explained by Quran itself to 
mean only a period of time (78:23}. Time can
not be wholly irrelevant to the development of 
personality. Character tends to be permanent,· 
its reshaping must require time. Hell, therefore, 
as conceived by Quran is not a pit of everlast
ing torture inflicted by a revengeful God; It is a 
corrective experience which may make a hard
ened ego once more sensitive to the living 
breeze of Divine Grace. Nor is Heaven a holi
day. Life is one and continuous. Man marches 
always onward to receive ever fresh illumina
tions from an Infinite Reality which 'every 
moment appears in a new glory'. And the 
recipient of Divine illumination is not merely a 
passive recipient. Every act of a free ego cre
ates a new situation, and thus offers further 
opportunities of creative unfolding. "  , 

I assume that Iqbal has been correctly quoted in the 
above article. These views are absolutely identical 
with the exquisite interpretation of heaven and hell 
given by Hazrat Mirza Ghulam Ahmad, and also 
explained in the works of Maulana Muhammad Ali. 
The ideas expressed here - especially that of the 
temporary and corrective nature of hell, and the 
infinite progress in heaven - as well as the verses 
cited in support, all bear the clearest stamp of 
Ahmadiyya literature. Even the wording used by 
Iqbal is remarkably similar to what we find in 
Ahmadiyya books. Indeed, these concepts mark a 
clear difference between Ahmadiyya views and 
those held by other Muslim Ulama generally. 

The undeniable fact, as illustrated by this ins
tance, that Iqbal's religious beliefs are so heavily 
influenced by the Ahmadiyya Movement, totally 
discredits and devalues his much-publicised state
ments against the Movement. We therefore fail to 
understand why our opponents persist in circulating 
his two or three anti-Ahmadiyya pamphlets widely 
throughout the world. I
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Our Publications... Continued from back cover. 

By Hazrat Mirza Ghulam Ahmad. 

The Teachings of Islam. 
Highly-acclaimed discussion of the Islamic palh for the 
physical, moral and spiritual progress of man. 

"The ideas are very profound and very true. · - Coun1 
Tolstoy, Russia. 

Testimony of the Holy Quran. pp. 103 

A discussion by Hazral Mirza on his claim of being Pro
mised Messiah based on the Quran. 

Message of Peace. pp. 27 

Revised translation of leclure on establishing peace 
be1ween Hindus and Muslims in India. 

"In the Ahmadiyya Movement which ... emphasises the 
spirit of tolerance, I see a great force for the propagation 
of Islam. .. • - Sir C. V. Raman, Nobel prize winner. 

Other books by Maulana Muhammad Ali. 

Muhammad, The Prophet pp. 200 

Researched biography of the Holy Prophe1. Corrects many 
misconceptions abou1 his life, and answers Western 
criticism. 

Early Caliphate. 
His1ory of Islam under firsl four Caliphs. 

"Indeed two books (I) Muhammad The Prophet, (2) The 
Early Caliphate, by Muhammad Ali together constitute the 
most complete and satisfactory history of the early Muslims 
hitherto compiled in English. • - Islamic Culture, April 
1935. 

The Muslim Prayer Book. pp. 90 

Full details of the Muslim prayer service, with words 
given in Arabic text, and transliteration and translation into 
English. Illustrated with photographs. 

Living Thoughts of 
the Prophet Muhammad. pp. 156 

Brief biography of the Holy Prophet, and his teachings. 

• ... so beautifully done by Muhammad Ali ... should form 
part of the education of every person who aspires to know
the life and career of a great historical personality• -
Times of Ceylon.

The New World Order. pp. 86 

• ... makes a thorough analysis of the complicated problems
of the world .. . examines the various solutions of/ered by
Islam to the numerous problems of the modem world• -
The Dawn, Karachi.

Introduction to the Study of 
the Holy Quran. pp. 191 

Collection and arrangement of the Holy Quran and its 
essential teachings. 
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Muhammad and Christ. pp. 159 

Refu1es Christian misinterpretation of the Quran that Jesus 
was 'superior' to lhe Holy Prophet Muhammad. 

Founder of the Ahmadiyya Movement. pp. 112 

Biography of Hazrat Mirza by his close associate Maulana 
Muhammad Ali. 

Other books. 

Introduction to Islam. pp. 66 

by Dr. Zahid Aziz. For younger readers and beginners. 
Basic Islam explained in question/answer format. 

The Debt Forgotten. pp. 159 

by Mr. Rahim Bakhsh. The debt owed by Muslims of the 
present-day to the work of the Ahmadiyya Movement. 

Ahmadiyyat in the senice of Islam. pp. 149 

by Mr. Nasir Ahmad Faruqui, late head of the Pakistan 
Civil Service. Beliefs, claims, work and achievements of 
Hazrat Mirza Ghulam Ahmad and the Lahore Ahmadiyya 
Movement. 
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Our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman lsha'at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival than Mau/ana Muhammad Ali of 
Lahore. His literary works, with those of the 
late Khwaja Kamal-ud-Din, have given fame 
and distinction to the Ahmadiyya Movement. " 
- Marmaduke Pickthall, famous British
Muslim and a translator of the Quran into
English, writing in 1936.

. 
By Maulana Muhammad Ali 

The Holy Quran. pp. 1300 

Arabic text, with English translation, exhaustive 
commentary, comprehensive Introduction and large 
Index. Leading English translation. Has since 19 17  
innuenced millions of  people all over the world. 
Model for all later translations. Thoroughly revised 
in 195 1 .  

"To deny the excellence of Muhammad Ali 's trans
lation, the influence it has exercised, and its 
proselytising utility, would be to deny the light of the 
sun. " - Maulana Abdul Majid Daryabadi, Indian 
Muslim scholar. and himself a translator of Quran. 

•The first work published by any Muslim with the
thoroughness worthy of Quranic scholarship and
achieving the standards of modern publications. " -
Amir Ali in The Student 's Quran, London 196 1 .

Deluxe, Standard, and Paper-back editions. 

The Holy Quran: other translations. 

Above work also available in Spanish and French. 
German and Russian versions coming shortly. 

The Religion of Islam. pp. 6 1 7  

Comprehensive and monumental work on the 
sources, principles and practices of Islam. 

• ... an extremely useful work, almost indispensable 
to the students of Islam. " - Dr Sir Muhammad
Iqbal, renowned poet and philosopher.

"Such a book is greatly needed when in many 
Muslim countries we see persons eager for the 
revival of Islam, making mistakes through lack of 
just this knowledge. " - Marmaduke Pickthall. 

A Manual of Hadith. pp. 400 

Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim, classified by subject. Arabic text, 
English translation and notes. 

• ... LATEST PUBLICATIONS ... • 

The Four Questions Answered. 
By Hazrat Mirza Ghulam Ahmad. A Christian's 
questions about Islam answered. Completely revised 
translation, newly published. 

Islam - My Only Choice. pp. 36 

By Khwaja Kamal-ud-Din. Compares the historicity. 
doctrines and practices of the major religions . 

Dr. Sir Muhammad Iqbal and 
the Ahmadiyya Movement. pp. 44 

By Maulana Hafiz Sher Muhammad. lqbal's views 
on, and relations with, the Movement. 

The Qadiani violation of 
Ahmadiyya teachings. pp. 46 

Shows how the main Qadiani beliefs violate the real 
teachings of Hazrat Mirza Ghulam Ahmad. 

Al-Hamdu-li-llah. pp. 1 8  

By Fazeel Sahukhan. Children's book with full color 
illustrations to teach them ten basic Islamic phrases. 
Suitable for age 5 and under. 

The Split in the 
Ahmadiyya Movement. pp. 1 17 

by Maulana Muhammad Ali. Discusses the doctrinal 
differences which led to the Split. Reprint edition 
contains added Appendix with supplementary notes. 

Martyrdom of Abdul Latif Shaheed. pp. 47

Events of life of Sahibzada Abdul Latif of Afghanis
tan executed in 1903 for being an Ahmadi. 

Essays on Islamic Sufi-ism. pp. 23 

Translations from writings of Dr. Basharat Ahmad 
and Hazrat Mirza Ghulam Ahmad on Sufi-ism. 

List of books continues 

on the inside of this cover. 

For prices and further details, free color 
illustrated catalog and free literature, please 
contact Mrs. S. Sahukhan at the address on 
the front cover. 
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