
• 

Exponent of 
Islam 

and the 
Laliore 

Alimadiyya 
Movement 
for over 
seventy 
years 

• 

"Call to the path of thy Lord with wisdom and goodly exhortation. 
and argue with people in the best possible manner." (Holy Quran 16:125) 

The Light 
& Islamic Review 

March - April 1996 

South Africa Appeal Court Judgment -

• 

Presents 
Islam as: 

PEACEFUL 

TOLERANT 

RATIONAL 

INSPIRING 

• 

False propaganda by opponents of Ahmadiyya Movement. 

Series of articles on pages 4 - 14 

Vol. 73 CONTENTS 

■ A brief account of my life -
From the book 'Kitiib al-Bariyya ',
by Hazrat Mirza Ghulam Ahmad.

• South Africa Appeal Court Judgment •

■ 1. Appeal Judgment and the background -

No.2 

3 

Summary of judgment and background of case. 4 

■ 2. False propaganda by our opponents -
Prof. Khurshid Ahmad's news article translated. 6 

■ 3. Our reply to Prof. Khurshid Ahmad. . . .. . . . . . 8 

■ 4. Further clarification -
Secular courts do provide protection to victims of
ulama's declarations of apostasy and 'kufr'. . . . . . .  12 

■ More misreporting of South Africa case. . . . . . . . 13 

■ A history of distortion and misrepresentation -
Our opponents' old habits die hard. . . . . . . . . . . . . 14 

► Ahmadiyya Anjuman lsha'at Islam Lahore Inc. U.S.A. ◄ 

1315 Kingsgate Road, Columbus, Ohio 43221-1504, U.S.A. 

www.alahmadiyya.org



2 THE LIGHT ■ 

The light was founded in 1922 as the organ of the AHMADIYY A 
ANJUMAN ISHA'AT ISLAM (Ahmadiyya Association for the propaga
tion of Islam) of Lahore, Pakistan. The Islamic Review was published 
in England from 1913 for over 50 years, and in the U.S.A. 1980 to 
1991. The present periodical represents the beliefs oflhe world-wide 
branches of the Ahmadiyya Anjuman Isha'at Islam, Lahore. 

I
ISSN: 1060-4596 

Editor: Dr. Zahid Aziz. Format & Design: The Editor. 
Circulation: Mrs. Samina Sahukhan, Dr. Noman I. Malik. 

Articles, letters and views are welcome, and should be sent to: 

I 
The Editor, 'The Light', 15 Stanley Avenue, Wembley,
Middlesex, HAO 4JQ. ENGLAND. 

For circulation matters, contact U.S.A. address on front cover. 

Beliefs and aims.

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards the 
truth, by means of reasoning, good moral example, and the natural 
beauty of its principles. It neither aspires to gain political power, nor 
allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad (1835-1908), our Founder, arose 
to remind the world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, regardless of race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which accords 
them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of belief 
and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words Lii 
iliiha i/1-Alliih, Muhammad-ur rasiil Alliih (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 
Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves-

The Ahmadiyya Anjuman lsha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. 
E11gla11d. 
Holla11d. 
/11dia. 
Australia. 
Trinidad. 
Surillame. 

Canada. 
Germany. 
Soutl, Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and supp
orters in many other countries as well. In 
Berlin, it has a large historical mosque 
C(lnstructed in the mid-I 920s. 

Acl,ievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books arc being translated into other lan

guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution to 
Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hazrat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 

(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman Isha'at Islam 
founded at Lahore to continue the orig

inal Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Maulana Sadr-ud
Din (d. 1981) becomes head. 

Since 198 I Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, has 
led the Movement, at a time when it faces 
intense persecution and opposition. 
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A brief account of my life 

from the book 'Kitiib al-Bariyya' 

by Hazrat Mirza Ghulam Ahmad 

(Editor's Note: We continue below the serialisation of the 
Promised Messiah's own account of his life. Here he 
discusses the evidences which prove the truth of his claim.) 

Those extraordinary occurrences, on earth and in the 
heavens, which are the signs of the appearance of the 
Promised Messiah, have all happened in my time. 
Long ago the solar and lunar eclipses took place in 
the month of Ramadan. The star dhu-1-sanain also 
appeared. Earthquakes took place; epidemics befell; 
and the Christian religion spread in the world with 
great power and vigour. And as had been written in 
the traditions from of old, I was also declared a kafir 
with great vehemence. In short, all the signs have 
appeared. Those sciences and philosophies which 
guide the hearts towards the Truth have come into 
existence. 

Criteria for the truth of a claimant. 
I have already written that, according to the Holy 
Quran, a claim to have been appointed by God can be 
established completely and perfectly when it can be 
proved in three respects. 

Firstly, that clear, categorical texts bear witness to 
its truth, i.e. the claim should not conflict with the 
Book of God. Secondly. that rational arguments 
support and uphold it. Thirdly. that heavenly signs 
verify the truth of that claimant. 

Now my claim is established by all the three types 
of evidence. The definitive Hadith reports which take 
a seeker after truth to perfect insight. and give full 
satisfaction about my claim, include the mention of 
the difference in the physical appearance of the 
Promised Messiah and the Israelite Messiah. Accord
ingly, there is a Hadith report about the Promised 
Messiah in Sahib Bukhari in which it is stated that 
the Holy Prophet Muhammad saw him in a vision 
circumambulating the Ka'ba. His appearance is 
described in it, that he was brownish in colour, with 
hair that was not curly but straight. 1 Then the 
appearance of the real Jesus, the Israelite prophet, is 
described, that he was of red colour, with curly hair.2 

I. Sahih al-Buklliirf. Kitiib al-anbiyii ', eh. 48.
2. ibid., and Kitiib al-anbiyii ', eh. 24.

■ MARCH - APRIL 1996 3 

In Sahib Bukhari particular care has been taken at a 
number of places to describe the appearance of the 
coming Promised Messiah as brown in colour with 
straight hair while describing the appearance of Jesus 
as red in colour with curly hair. This proves that the 
Holy Prophet Muhammad has declared the coming 
Promised Messiah to be a different man, whose attri
bute is explained as being that he will be "your imam 
from among yourselves", while he has considered 
Jesus to be a separate man. And in view of some 
similarities, he has applied the name 'Jesus, son of 
Mary' to both of them. 

There is another point worth consideration, that 
where the Holy Prophet Muhammad has mentioned 
the Promised Messiah, he has not confined himself to 
saying that he is brown in colour with straight hair, 
but has also again and again mentioned the dajjiil in 
connection with him. But where he has mentioned the 
Israelite prophet Jesus, he has not referred to the 
dajjiil along with him. Hence this also proves that in 
the eyes of the Holy Prophet Muhammad there were 
two men known as 'Jesus, son of Mary': one, brown 
in colour with straight hair who was to appear, and 
with whom would be the dajjiil; and the other, red in 
colour having curly hair who is an Israelite, with 
whom there is no dajjiil. It is also worth remem
bering that Jesus was a Syrian and Syrians are not at 
all called adam, i.e. brownish, but the Indians are 
called adam. This argument also shows that the 
brownish Promised Messiah, who is prophesied to 
come, is most certainly not a Syrian but an Indian. 

It should be remembered here that the same is 
also proved from the histories of the Christians, that 
Jesus was not brown in colour but of red colour like 
most Syrians. But the appearance of the coming 
Promised Messiah is certainly not that of the Syrians 
as is clear from the words of the Hadith report. 

Mujaddid of fourteenth century. 
Among the arguments in decisive Hadith reports 
which confirm the authenticity and truth of the claim 
of this writer is also the report regarding the appear
ance of mujaddids which finds a place in Abu Dawiid 
and Mustadrik, i.e. for this Umma a mujaddid would 
appear at the head of every century, and would 
reform the faith according to the needs of the 
Muslims. The words "yujaddidu la-hii" (he will 
reform for them) in this report show clearly that at 
the head of every century a mujaddid will come who 
will reform the prevailing evils. 

. .. Continued on page 14, column 1 
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The South Africa defamation court case judgment 

The actual appeal result explained, 

False propaganda by anti-Ahmadiyya organisations refuted 

compiled by the Editor 

We publish in this issue the following series of 
articles all related to the outcome, last year, of the 
appeal in the South Africa court case Sheikh Jassiem 
vs. Sheikh Nazim Mohamed and Muslim Judicial 
Council. This has been necessitated by the wide
spread propaganda and misrepresentation by various 
anti-Ahmadiyya organisations to the effect that this 
court judgment has recognised the authority of the so
called ulama to decide who is, and who is not, a 
Muslim, and that their declarations of Ahmadis as 
being non-Muslim have been accepted as legitimate 
by a secular court of law. It has even been claimed in 
press statements that "Ahmadis have been declared 
non-Muslim under South African law" .1 

1. The first article below is a summary of the final
appeal judgment, describing briefly the back
ground of the case. It is based on a contribution I
wrote for our news magazine Bashiiriit-e
Ahmadiyya last year just after the appeal judgment
was issued.

2. The second is a translation of an Urdu article
written by a leading opponent of the Ahmadiyya
Movement in Pakistan, who is also a well-known
public figure and politician of long standing. This
article appeared in a magazine published from
Lahore. We have reproduced this in its entirety to
show the extent of the misrepresentations by our
opponents. Those who know the facts of the case
will read it with shock, and perhaps also with
some amusement because of the nonsense in it.

3. Earlier this year, I wrote a reply to the above
article in Urdu. The third article is a translation of
that reply, with some revisions.

4. In the fourth article I have clarified a further point
regarding the question of secular courts dealing
with matters of religious belief.

1. In this connection, see the article on page 13, column I.

1. The appeal judgment and the
background to it 

The Appellate Division of the Supreme Court of 
South Africa gave its judgment, on September 26, 
1995, upholding the ruling of the lower Trial Court 
against Sheikh Nazim Mohamed, President of the 
Muslim Judicial Council of Cape Town (MJC), that 
he had defamed one Sheikh Jassiem by calling him 
an "Ahmadi sympathiser" in front of a Muslim 
gathering in a mosque. The Appeal Court was giving 
its judgment on the appeal by Sheikh Nazim and the 
MJC against the finding of the Trial Court, of 
February 1990, that both Nazim and the MJC had 
committed defamation. While rejecting Nazim's 
appeal, the Court granted the MJC's appeal, ruling 
that it had not been proved that in uttering the 
defamatory words Nazim had acted with the authority 
and approval of the MJC. 

Background. 
This brings to an end litigation which began ten years 
ago. Sheikh Jassiem was the Sunni imam of a 
mosque who regarded Ahmadis as Muslims, and 
refused to denounce them as kajir (unbelievers) and 
murtadd (apostates), and debar them from his 
mosque, despite intense pressure being put upon him 
by the MJC. Sheikh Nazim publicly called Jassiem an 
"Ahmadi sympathiser" at a wedding congregation in 
a mosque in December 1985, as a result of which 
Jassiem filed a defamation suit against both Nazim 
and the MJC. 

The words "Ahmadi sympathiser" were not in 
themselves defamatory, but being uttered before the 
Muslim congregation they meant, to those present, 
that Jassiem himself was a disbeliever and apostate 
"who, as such, is to be denied admittance to mosques 
and Muslim burial grounds, to whom marriage is 
prohibited by Muslim law, and with whom Muslims 
should not associate" (p. 115 of Appeal Court 
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Judgment). Jassiem claimed that according to Islam 
he was perfectly right in considering Ahmadis to be 
Muslims. and therefore it was defamatory to brand 
him as unbeliever and apostate. 

This led to a lengthy trial during 1987 and 1988. 
As noted above. the judgment of the Trial Court. 
delivered in February 1990. found that both defen
dants had committed defamation. 

MJC's attitude to "sympathisers" of Ahmadis. 
The Appeal Judgment notes that being declared an 
"Ahmadi sympathiser" has "dire civil and social con
sequences" for that person (p. 11 ). As to what is an 
"Ahmadi sympathiser''. the Judgment states: 

"It should be explained that in the vocabulary 
of the MJC the expressions 'approve' and 
'sympathise with' are applied also to a person 
who does neither. but simply fails to denounce 
Lahoris because he does not know enough 
about them to form a judgment as to their true 
faith. and is content to accept their profession 
of the Muslim faith at face value." (p. 16) 

Due to the MJC's stand. such a declaration against 
someone has "traumatic consequences". The Judg
ment notes some examples: 

"If an orthodox Muslim had been in the habit 
of employing the services of a Lahore 
[Ahmadi] tailor he would have to stop doing 
so and even refrain from meeting him on a 
social level." 

Thus the intolerance of the MJC is clear from the 
Appeal Judgment. The MJC condemns as "Ahmadi 
sympathiser" and as apostate any Muslim whose only 
fault is that he does not make a statement denouncing 
Ahmadis as kafir. It then orders the complete 
ostracism of that Muslim by the whole Muslim 
community. Regarding the behaviour of the MJC, the 
Judgment also records the following: 

"Several times during his evidence Jassiem 
claimed that he had not produced further 
witnesses because people were afraid to speak 
on his behalf. Having regard to the MJC's 
boasted insistence on guilt by association. . .. 
the MJC's insistence on obedience, and many 
other points in the record, this claim seems to 
be well-founded. And it  seems to be confirm
ed. not rebutted. by the two witnesses that 
Nazim did succeed in calling." (pages 112 -
113) 
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Issue of 'Who is a Muslim'. 
In the original Trial Court the question had been 
extensively discussed as to whether Jassiem was a 
Muslim or had become an apostate by refusing to 
denounce Ahmadis as kafir, and the related questions 
as to whether Hazrat Mirza Ghulam Ahmad and the 
Lahore Ahmadis were Muslims or not. Maulana Hafiz 
Sher Muhammad (may Allah have mercy on him) had 
testified on behalf of Jassiem. while a Professor 
Ghazi from Islamabad. Pakistan, had testified on 
behalf of the opposite side. The Appeal Judgment 
notes: 

"Their evidence. and exhibits referred to by 
them. constitute by far the bulk of the appeal 
record which comprises I 09 volumes and is 
the upshot of a truly marathon trial. Their 
evidence related preponderantly to the question 
whether Mirza had been an apostate. Sher 
Muhammad maintained that he was a true 
Muslim, whilst Ghazi was adamant that Mirza 
was indeed an apostate. . . . the trial court 
found it unnecessary to determine whether 
Mirza had been an apostate. but seems to have 
preferred Sher Muhammad's evidence to that 
of Ghazi. or to have considered the former's 
interpretation of Mirza's writings as being as 
plausible as that of Ghazi." (pages 49 - 50) 

The original Trial Court, and the Appeal Court, did 
not consider it necessary to Jassiem's case to decide 
whether Hazrat Mirza or Lahore Ahmadis are or are 
not Muslims, or whether Jassiem became an apostate 
by his believing that Ahmadis are Muslims. The Trial 
Court reduced this to determining the question: Was 
Jassiem•s position among Muslims such that the 
esteem in which they held him would be diminished 
by his being called an "Ahmadi sympathiser"? The 
Trial Court determined the answer as "yes", and the 
Appeal Court upheld this ruling (pages 62 - 63). 

Questions considered on appeal. 
The Appeal Judgment considers five questions all of 
which the Trial Court had answered in the affirmative 
in its earlier judgment: 

A. What was entailed in proof by Jassiem that he
was a Muslim. and did he prove that which
had to be proved? If so.

B. Did Jassiem prove that the words complained
of were uttered? If so,



6 THE LIGHT 

C. Were the words defamatory of Jassiem despite
the fact that they lowered his esteem in the
eyes only of a particular community (i.e.
Muslims), and not in the eyes of the general
public?

D. Did Nazim and the MJC establish their defence
of qualified privilege? (This arose because they
claimed that their offensive words against
Jassiem were uttered "in the discharge of a
moral or social duty and/or the furtherance of
a legitimate interest", and hence were. not
defamatory.) If not,

E. Did Jassiem discharge the onus of proving that
the MJC was also liable for the defamation?

On the first four questions, the Appeal Judgment 
upholds the ruling of the Trial Court. 

It is only on the fifth question that the Appeal 
Court has overturned the ruling of the Trial Court. 
Jassiem had claimed against the MJC that Nazim, in 
uttering the defamatory words, was acting on behalf 
of, and with the authority of, the MJC. The Judgment 
argues that the MJC had decided in November 1985 
to conduct an investigation into Jassiem's attitude in 
relation to Ahmadis, and by the date of the wedding 
in December that investigation was still pending. 
Therefore at the time when Nazim uttered the 
defamatory words, the MJC had not authorised him 
to do so. Moreover, Nazim did not attend the 
wedding in his capacity as president of the MJC, but 
in his capacity as the Imam who was to officiate 
there at the invitation of the bride's father. Therefore 
the Appeal Court approved the MJC's appeal against 
the Trial Court's judgment and ruled that "there was 
no room for a finding that in acting as he did Nazim 
had the authority or approval, express or implied, of 
the MJC" (p. 167).  

Conclusion. 

To conclude, the Judgment on Appeal has, therefore, 
upheld the Trial Court's verdict that to call Sheikh 
Jassiem an "Ahmadi sympathiser" in the presence of 
a Muslim gathering, which means branding him in 
their eyes as an apostate who must be ostracised, is 
defamatory because it diminishes the esteem in which 
he is held by them. All those decent and respectable 
Muslims everywhere who, like Sheikh Jassiem, refuse 
to denounce Ahmadis as kafir, should be heartened 
by this judgment from South Africa because the 
attempts by anti-Ahmadiyya ulama to condemn such 
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Muslims as themselves kafir and apostate have been 
ruled as defamatory. I 

2. False propaganda by our
opponents 

The following is the translation of an Urdu article 
which appears in the Pakistan magazine Tarjuman
ul-Qur'an, in its issue for January 1996 on pages 57 
to 59. The chief author, Prof. Khurshid Ahmad, is a 
well-known Senator in Pakistan belonging to the 
Jama'at-i-lslami political party, and a writer and 
spokesman on Islam of long experience. 

South Africa: 
Court judgment about Qadianism, 

by Prof. Khurshid Ahmad 
and Dr. Syed Habib-ul-Haq Nadawi 

In 1974 the National Assembly and the Senate in 
Pakistan, by means of a historic constitutional amend
ment which was passed unanimously, declared all the 
followers of Mirza Ghulam Ahmad of Qadian, 
whether belonging to the Qadiani group or the Lahore 
group, as expelled from the fold of Islam and as a 
separate religion. As a result of this amendment, a 
clear and constitutional definition of 'Muslim' was 
established, according to which the Muslims and the 
Qadianis of the whole world were declared as two 
separate religious nations. This decision by consensus 
of the Muslim umma was accepted in the whole 
world. The Federal Shariah Court also stamped the 
seal of confirmation upon this. In this way, a 
mischief was given its true place, which for one 
century, under a scheme of British imperialism, had 
been dividing the Muslim umma and undermining its 
beliefs and practices. 

After this humiliation in Pakistan and the Islamic 
world, the Qadiani group stepped up its activities in 
America, Europe and those African countries where 
Christian or secular governments were providing 
them with security. In South Africa the Ahmadis 
challenged the Muslims, and went to the court in 
Cape Town to get their 'right' accepted that they are 
'Muslims', and to get their 'right' of worship in 
Muslim mosques and of burial in Muslim cemeteries. 
This suit was filed in 1982 and its final judgment has 
now been given in August 1995. Praise be to God, 
that the full bench of the highest court of South 
Africa has given the verdict that it is the Muslims 
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themselves and their highest religious and legal 
bodies who are authorised to detennine who is a 
Muslim and who is not a Muslim, and that a secular 
government must accept what the Muslims 
themselves decide and not impose its own inter
pretation upon them. 

In Cape Town there is a very small number of 
Ahmadis. Some members of this group first tried to 
force their way into mosques, which was intensely 
disliked by the Muslim community. Then they filed 
a court case in the High Court of Cape Town against 
the Muslim Judicial Council (MJC) which had 
declared Ahmadis to be non-Muslims, and which 
includes within it the imams of all the mosques of 
Cape Town and other ulama. They demanded on the 
basis of human rights that the court grant them the 
rights of entry into mosques, of use of schools, and 
of burial in the Muslim cemeteries. The case acquired 
importance not only in South Africa but in the entire 
African continent. All the Muslim organizations of 
South Africa, ignoring any differences between them, 
united as one and with one voice presented the view
point of the Muslims in this case, and they also 
appealed to the Islamic world for assistance. AI
Azhar University issued a special fatwa, and from 
Pakistan a delegation was sent under the leadership of 
the late Maulana Zafar Ahmad Ansari to help the 
MJC. The famous advocate of South Africa, Ismail 
Mohammad, and attorney Ahmad Chohan, pursued 
the case most ably. Dr. Mahmud Ahmad Ghazi of the 
International Islamic University of Pakistan, as a 
witness and scholarly advisor, presented the Muslim 
view-point before the court for more than two weeks. 
Justice Muhammad Afzal Cheema, Justice 
Muhammad Taqi Usmani, Maulana Muhammad 
Yusuf Ludhianvi, Dr. Habib-ul-Haq Nadawi, and the 
ulama of the Finality of Prophethood Movement gave 
every possible assistance. I myself had the occasion 
to participate in court twice in connection with this 
case. 

The hearings of the case in the Cape Town 
Supreme Court revolved around two points. Firstly, 
whether Ahmadis and Lahoris are Muslim or apos
tate. Secondly, whether a secular court has the juris
diction to issue judgments about the beliefs of a 
religious community. Judge Berman gave the judg
ment very boldly that a secular court definitely has 
the power to issue judgments about matters relating 
to religious beliefs, and even that a secular court is 
more competent in these matters because its judgment 
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would be entirely fair and impartial. The MJC refused 
to accept the verdict of the court and applied to have 
the case dismissed from the unbelieving (mushrik) 
court. The case was heard in November 1 985. On 
20th November 1 985, Judge Williamson gave the 
ruling that since Lahore Ahmadis are Muslims their 
Muslim rights should be restored. They should be 
allowed to enter mosques and use the cemetery for 
burial. 

The Muslims rejected the judgment of the court 
and announced that the Lahore Ahmadis too, like the 
Qadianis, are non-Muslims. A kafir judge cannot 
declare another kafir as a Muslim. The MJC issued 
the instruction to all the imams of the mosques and 
members of the committees not to allow any Qadiani, 
Ahmadi or Lahori or their sympathisers and 
supporters to enter mosques, and to oppose their 
burial in the Muslim cemetery. It was also announced 
that every Muslim was willing to bear the penalty 
and go to prison for breaching the order of the court. 
Due to the judgment of Judge Williamson, Qadianis 
and Lahori Ahmadis began to enter mosques boldly. 
This led to an increase in sectarian conflict, and the 
dangers of clashes escalated. Due to their intervention 
in the mosques and cemeteries, there was a risk of a 
riot in the city. 

The MJC filed an appeal in the highest court of 
the land against the judgments of Berman and 
Williamson. This case, Case No. 201/1992, was put 
to five judges of the appeal court, and the hearing 
was held on 2 1 ,  22, 24, 25, 28 and 29 August 1995. 
On 26 September 1 995 the judges issued their 
judgment consisting of 1 7 1  pages. On pages 1 54 and 
J 55, rejecting the judgments of the previous judges, 
they declared in clear words that: 

Matters relating to the religious beliefs of any 
community can only be decided by the ulama and 
theological experts of that community, who are 
the custodians, guardians and trustees of that 
creed. Only they have the right to give a decision 
as to whose beliefs are in accordance with the 
accepted beliefs of the faith and whose beliefs are 
opposed to them. This right cannot be taken away 
by any court or group. It is inappropriate for a 
secular or worldly court to give a decision on who 
is a Muslim and who is an apostate. The ulama 
also have the right to excommunicate any person 
from the religion. 

This judgment of the highest court of South Africa is 
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now an international precedent. The Qadiani sect, or 
the Ahmadis and Lahori sect, cannot now show their 
face in any court in the world. No secular court is 
competent to give them protection. The absolute 
decision about them can only be given by the ulama 
of the Muslim umma and its religious experts . If they 
have declared them as non-Muslim or apostate, no 
secular court can declare them as Muslim. The 
Qadianis. who used to try to get the support of 
secular courts to safeguard their rights, have now 
been deprived of this in the light of this decisive 
precedent. The Qadiani movement is now finished "in 
South Africa. This judgment was the last nail in the 
coffin of the movement of apostasy. I 

3. Our Reply

[To the above article I prepared a reply in Urdu 
which is being published in our organ 'Paigham 
Sulh'. The following article is based on that reply.} 

In the Pakistani magazine Tarjumiin-ul-Qur'iin for 
January 1996, on pages 57 to 59, there appears an 
article entitled South Africa: Court judgment about 
Qadianism by Prof. Khurshid Ahmad and Dr. Syed 
Habib-ul-Haq Nadawi, commenting on the appeal 
judgment of the South Africa court case 201/92. 
dated 26 September 1995. This article is full of 
blatant misrepresentations. 

There are two basic misrepresentations in this 
article. Firstly, this appeal has been considered to be 
an appeal in an earlier case, which ran from 1 982 to 
1985, and in this way the details relating to two 
different cases have been mixed up as if it was the 
same case. Secondly, the appeal judgment has been 
misrepresented, so much so that the actual ruling is 
not even mentioned while what has been described as 
the outcome was not at all the result. The assertion is 
entirely and absolutely wrong that the judgment of 
the court is that "it is the Muslims themselves and 
their highest religious and legal bodies who are 
authorised to determine who is a Muslim and who is 
not a Muslim. and that a secular government must 
accept what the Muslims themselves decide." 

The real author of this article appears to be Prof. 
Khurshid Ahmad himself because at one point. after 
mentioning Dr. Syed Habib-ul-Haq Nadawi by name, 
it is said: .. I myself had the occasion to participate in 
court twice in connection with this case", which 
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shows that the writer is Prof. Khurshid Ahmad. 

Bearing in mind that Prof. Khurshid Ahmad, as he 
here says, has had some personal association with 
this case, we are even more astonished as to why, 
then, his article can be so seriously misleading! It 
cannot be because he is unaware of the facts. and we 
are thus forced to conclude that the misrepresentation 
and false propaganda in his article is deliberate and 
calculated. 

Confusing this case with the 1982-85 case. 
Prof. Khurshid Ahmad writes: 

"In South Africa the Ahmadis challenged the 
Muslims, and went to the court in Cape Town 
to get their ' right' accepted that they are 
'Muslims' , and to get their ' right ' of worship 
in Muslim mosques and of burial in Muslim 
cemeteries. This suit was filed in 1982 and its 
final judgment has now been given in August 
1995." 

The fact is that the case which was filed in 1982, by 
Lahore Ahmadis against the MJC and two other 
defendants, came to an end in November 1985 with 
the judgment of Mr. Justice Williamson. The court 
found that the plaintiff. Mr. Ismail Peck, a member of 
the Ahmadiyya Anjuman Ishaat Islam Lahore in Cape 
Town, is a Muslim, and on that basis it issued orders 
which prohibit the defendants from publishing 
defamatory matter against Ahmadis describing them 
as unbelievers and apostates (kafir and murtadd), etc., 
and which declare the plaintiff to be entitled to the 
same rights as Muslims generall y  as regards entry to 
a mosque and burial in a cemetery. The MJC and the 
other defendants, against whom this judgment was 
given, did not appeal and therefore this case came to 
an end in November 1985. 

The real case and the appeal judgment. 
The case in which the appeal judgment was given 
recently in September 1995 is a different case which 
began in 1986.1 The plaintiff in this case was Sheikh 
Jassiem. a Sunni imam, and the defendants were the 
MJC (as in the previous case) and its President. The 
original trial court found against both the defendants 
in its judgment in 1 990. Both the defendants 
appealed. The appeal judgment has upheld that 
Sheikh Jassiem was indeed defamed, and therefore the 

I .  I n  the original Urdu anicle. at this point I gave an outline 
of the Jassiem case. But that is omitted here as the matter 
has been dealt with in my first article on pages 4-6. 
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appeal of the President of the MJC, Sheikh Nazim, 
failed and he was found to have committed defa
mation. As regards the appeal of the MJC, all their 
grounds were rejected by the appeal court, but one 
plea was accepted, namely, that it could not be 
proved that the MJC had authorised its President to 
brand Sheikh Jassiem as unbeliever and apostate, and 
that therefore Sheikh Nazim had acted in his personal 
capacity, and not in his official capacity as President 
of the MJC. So the appeal by the MJC was granted, 
and the appeal court overturned the finding of the 
trial court in respect of the MJC. 

Examples of confusion. 

By confusing this case with the 1982-1985 case, 
Prof. Khurshid Ahmad has made several mis
statements. For example, he writes: 

'The famous advocate of South Africa, Ismail 
Mohammad, and attorney Ahmad Chohan, 
pursued the case most ably. Dr. Mahmud 
Ahmad Ghazi of the International Islamic 
University of Pakistan, as a witness and 
scholarly advisor, presented the Muslim view
point before the court for more than two 
weeks." 

Ismail Mohammad was the MJC's advocate in the 
/982-85 case, while Dr. Ghazi was a witness in the 
Jassiem case. Prof. Khurshid Ahmad was himself 

present in the court-room during the Jassiem case. 
Could he not see that the MJC's advocate was not 
Ismail Mohammad, a man of Indian ethnicity, but a 
white gentleman of the Jewish faith by the name of 
Hoberman ? As we explain below, we have a parti
cular reason for mentioning the fact that the MJC's 
advocate was a Jew; otherwise, we would consider it 
to be inappropriate, tasteless and irrelevant to bring 
up this point. 

That reason is that when the Ahmadis won the 
1 982-85 case, the Pakistani religious and legal advi
sors to the MJC made statements in newspapers that 
the Ahmadis had won because the judge was a Jew 
and Ahmadis are agents of Zionism. Their reference 
was to one Justice Berman who was the judge at an 
intermediate stage of that case. So we now ask Prof. 
Khurshid Ahmad, Dr. Ghazi and their supporters if 
they are prepared to announce that they presented 
their case in court with the help of a Jewish advocate, 
and what conclusion can we draw about them from 
this fact? 
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Mis-statements about the appeal judgment. 

Referring to the judgments in the 1 982-85 case, Prof. 
Khurshid Ahmad writes: 

"The MJC filed an appeal in the highest court 
of the land against the judgments of Berman 
and Williamson. This case, Case No. 
20 I /  1 992, was put to five judges of the appeal 
court, . . . On 26 September 1 995 the judges 
issued their judgment consisting of 1 7 1  pages." 

As already explained, the appeal was not against the 
judgments of Berman and Williamson, respectively of 
1 984 and 1 985, but against the judgment of 1990 in 
the Jassiem case. When Prof. Khurshid Ahmad was 
present in court during the hearings of the Jassiem 
case in 1 987, did he not know what the case was 
about, for which he had specially travelled thousands 
of miles from Pakistan? If he has forgotten, then he 
should have glanced at just the first two pages of the 
appeal judgment where it is explained that the appeal 
is against the upholding of the defamation claims 
against Sheikh Nazim and the MJC in the lower 
court. 

Regarding the appeal judgment, Prof. Khurshid 
Ahmad writes: 

"On 26 September 1 995 the judges issued their 
judgment consisting of 1 7 1  pages. On pages 
1 54 and 1 55, rejecting the judgments of the 
previous judges, they declared in clear words 
that: 

Matters relating to the religious beliefs of any 
community can only be decided by the ulama 
and theological experts of that community . . . . 
Only they have the right to give a decision as 
to whose beliefs are in accordance with the 
accepted beliefs of the faith and whose beliefs 
are opposed to them. This right cannot be 
taken away by any court or group. . . . The 
ulama also have the right to excommunicate 
any person from the religion." 

If this really had been the judgment of the appeal 
court, then how could that court uphold the lower 
court' s  finding that Sheikh Nazim had defamed 
Sheikh Jassiem by branding him as an apostate? On 
the real point to be decided, that of whether defa
mation had taken place, the appeal court clearly 
accepted the judgment of the lower court. 

Then we again ask, if the appeal judgment was 
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really as stated above by Prof. Khurshid Ahmad, how 
was i t  that the court accepted the MJC's appeal on 
the ground that there was no evidence that Nazim had 
acted under the authority of the MJC i.n branding 
Jassiem as unbeliever and apostate? Had the court 
agreed, as Prof. Khurshid Ahmad claims, that "the 
ulama also have the right to excommunicate any 
person from the religion", then the MJC's defence 
that i t  had not authorised Nazim to brand Jassiem as 
apostate, which was its only successful defence in 
court, makes no sense whatsoever. 

Analysis of the quotation from the judgment. 
We now tum to the words of the appeal judgment 
referred to by Prof. Khurshid Ahmad, namely, pages 
154-155, from which he draws the conclusion that
previous judgments have been over-turned and the
right of the ulama has been accepted that they may
declare any person as apostate and excluded from
Islam.

At the very beginning the appeal judgment out
lines the 1982-85 case, and referring to the judgment 
of  Berman of 1 984 that a secular court is capable of
determining whether Ahmadis are Muslim or not, it
says:

.. As will become apparent later in this 
judgment it is not necessary for the purposes 
of this appeal for this Court to pronounce upon 
the acceptability or practibility of the above 
point of view." {p. 3 1 ) 

So the appeal court says that it is not pronouncing 
any judgment upon Berman's ruling, while the entire 
basis of the propaganda in Prof. K. Ahmad's article 
is that the appeal court has over-turned his ruling. 

If we look at the context of the words on pages 
154-155 of the appeal judgment, which have been
mis-stated by Prof. Khurshid, we find that the issue
under discussion is that in their evidence to the trial
court both Dr. Ghazi from Pakistan and Sheikh
Nazim himself had claimed that there are certain
.. procedures" which must be followed before a man
can be declared as an apostate. The appeal judgment
says the following of this:

'"If, as was contended on behalf of the appell
ants, these procedures are indeed integral to 
Islamic faith - as to which we express no 
opinion - it would not be for us to comment 
on their reasonableness or fairness." (pages 
153-154)
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What follows in the judgment i s  based on  the 
assumption that this contention of the appellants is 
true. But the court has said clearly here that it is not 
expressing any opinion as to whether this contention 
is true or not.  It is in this light that the judgment then 
goes on to say: 

"One cannot deny the right to those who are 
legitimately charged with the protection of the
Muslim faith to seek to safeguard what they
consider to be the fundamental and cri tical
tenets of their faith, and to excommunicate
someone whose convictions and beliefs are in
opposition to, or not in conformity with, those
principles. It would therefore be inappropriate
for us to measure by conventional juridical
standards the fairness or justifiability of
declaring murtad a person who persists in
adopting a neutral attitude towards Ahmadis,
either because of his lack of knowledge as to
what their beliefs are, or because he believes
that the Quran enjoins that a person who is to
all outward appearance a professing Muslim
may not be debarred from attendance at a
mosque, and that the sincerity of such a
person's professed faith i s  a matter between
him and Allah." (pages 154-155)

This is the passage which Prof. Khurshid Ahmad is 
misrepresenting in his propaganda to claim that the 
court has recognised the right of the ulama to declare 
any person as murtadd (apostate), and ruled that any 
court of secular law must accept their verdict. 

But this view neither forms a part of the ruling of 
the court on the issues to be decided, nor has the 
court acted on it in reaching its judgment. In a 
judgment such as this, many general issues are 
mentioned which arise during the course of the trial. 
But the court only rules on those questions which are 
necessary for it to give the judgment on the particular 
case before it, l eaving others undecided. 

The conclusion which Prof. Khurshid Ahmad and 
his co-thinkers seek to derive from this passage is 
also proved false by what the judgment then 
continues to say: 

"Whether or not a failure or refusal by 
Jassiem, for those reasons, to denounce 
Ahmadis would have justified branding him a 
.. sympathiser" is a question which we are not 
cal led upon to decide in the light of our 
conclusions on other aspects of the case, . . .  
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However. we may say that it is far from clear 
to us that it would have justified so branding 
him. 

"Suffice it to say that it is common cause that 
the procedural requirements of Islamic faith in 
dealing with a person suspected of being an 
Ahmadi or an Ahmadi sympathiser had not 
been followed in respect of Jassiem prior to 20  
December 1 985." 

The "procedures" which our opponents had them
selves claimed as being required by Islam to be 
followed, in order to determine whether someone has 
become an apostate, had not been applied by them in 
case of Jassiem when he was branded apostate by 
Nazim. The court, on this basis alone, ruled in favour 
of Jassiem's claim of defamation. 

Consequently. as stated in the judgment above, the 
court did not have to decide the question whether the 
religious reasons for declaring Jassiem an apostate 
were justified or not, because the case was settled in 
Jassiem's favour from its other aspects. But the court 
still gives its view that " it is far from clear to us" that 
Jassiem's refusal to denounce Ahmadis justified 
branding him an apostate. This flatly contradicts Prof. 
Khurshid Ahmad's misinterpretation that the court 
has ruled that if the ulama declare a person as an 
apostate then their decision cannot be questioned or 
challenged by a court. 

False evidence and use of coercion. 
Immediately after the above passage in the judgment, 
it refers to what it calls: 

"Nazim 's false evidence" 

and on page 160 the judgment uses the following 
words: 

"Nazim's false evidence at the trial in an 
apparent attempt to bring his conduct in line 
with Islamic procedures . . .  " 

Thus the party supported by Prof. Khurshid Ahmad 
is condemned in the appeal judgment for giving 
"false evidence" in the trial. 

Elsewhere it is written in the judgment: 

"Several times during his evidence Jassiem 
claimed that he had not produced further 
witnesses because people were af raid to speak 
on his behalf. Having regard to the MJC's 
boasted insistence on guilt by association • . . .  
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the MJC' s insistence on obedience, and many 
other points in the record. this claim seems to 
be well founded. And it seems to be 
confirmed, not rebutted, by the two witnesses 
that Nazim did succeed in calling. Both give 
the impression of men giving evidence under 
orders, but reluctant to visit the further reaches 
of perjury." (pages 1 12-1 1 3) 

This, then, is the description given in the judgment 
regarding the party in the case with whom Prof. 
Khurshid Ahmad is siding: that they used fear tactics 
to prevent Muslims from giving evidence against 
them, that they coerced unwilling Muslims into 
giving evidence for them. and that the testimony 
given by their witnesses was bordering on perjury! 
The next sentence in the judgment reads: 

"What is striking is not the paucity of 
witnesses on Jassiem's side, but the failure of 
the defendants to call even one out of the 
hundreds present1 to give Nazim anything like 
full support." 

Now contrast this with what Prof. Khurshid Ahmad 
writes: 

..All the Muslim organizations of South Africa, 
ignoring any differences between them, united 
as one and with one voice presented the view
point of the Muslims in this case . . .  " 

Is this statement not laughable in view of what the 
appeal judgment says? In fact, all his statements 
presenting the Muslim public as united behind the 
ulama against the Ahmadis, such as "the Muslims" 
rejected the earlier court rulings in favour of 
Ahmadis. and 

" . . .  every Muslim was willing to bear the 
penalty and go to prison for breaching the 
order of the court . . .  " 

are just false propaganda, as shown by the comments 
of this appeal judgment. The fact is that in Cape 
Town, as elsewhere in Muslim communities around 
the world, the ordinary Muslims are coerced into 
supporting the organisations of the ulama by fear, 
intimidation and threats of ostracisation. 

Prof. Khurshid Ahmad's role in the case. 
While Prof. Khurshid Ahmad writes that "I myself 

I .  A t  the wedding occasion where Nazim branded Jassiem as 

apostate - Editor. 
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had the occasion to participate in court twice in 
connection with this case''. he does not give any 
details of his participation. Therefore we apprise our 
readers of some interesting events in this connection. 

During the hearings of this case, from July to 
December 1987, first Maulana Hafiz Sher 
Mohammad had testified on behalf of Jassiem and 
then Dr. Mahmud Ahmad Ghazi had testified for the 
defendants. The defendants then notified that they 
intended to call Prof. Khurshid Ahmad (who, I 
believe, was present there at the time) to testify for 
them, who would put to the court rulings from· all 
over the Islamic world showing that all Muslims have 
declared Ahmadis as kafir. However, the court was 
further told that as the good Professor required time 
to compile his testimony, the hearings should be 
postponed till the new year. Thus the hearings were 
postponed by the court till February 1988. When the 
case resumed, Prof. Khurshid Ahmad was nowhere to 
be seen. 

He should explain why he avoided appearing in 
the witness-box. The Light would be happy to publish 
his version of the above events. just as we have 
published above his article in full from Tarjumiin-ul
Qur'iin. 

Final word. 

In the end we re-iterate that Prof. Khurshid Ahmad is 
absolutely wrong in his claims that this appeal 
judgment has over-turned previous judgments 
according to which the Lahore Ahmadis are Muslims. 
and that it has ruled that courts of law must accept 
the decisions of the ulama as to who is and who is 
not a Muslim. 

If Prof. Khurshid Ahmad is so sure of his 
conclusions. then we ask him to publish a statement 
under oath to the effect that he has read the appeal 
judgment and found that it corroborates his article in 
Tarjumiin-ul-Qur'iin; and in particular that it supports 
his claim that this judgment is in the case which was 
filed in 1982 by the Ahmadis, and that the appeal by 
the MJC, with which this judgment deals, was against 
the judgments of Berman and Williamson. 

We, for our part, will be happy to reciprocate by 
publishing a statement under oath that we have read 
the judgment and that it bears out what we have set 
out in this article. 

{Editor's Note: I have sent two copies of the original 
Urdu version of my reply above to the editor of 
Ta,juman-ul-Qur'an in Lahore, Pakistan, with a 
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covering letter. One copy is for the magazine and 
the other I have requested to be forwarded to Prof. 

Khurshid Ahmad.] I 

4. Further clarification

After writing the article printed above, I felt that a 
particular point required further elucidation, i.e. how 
the courts of secular law deal with religious issues. 
Both in this case and the previous case in Cape 
Town, the courts have always worked on the 
principle that as regards a matter purely of 
theological belief (of any religion) the court cannot 
make a judgment as to the correctness of that belief. 
They avoid, so far as possible, giving a decision on 
matters purely of religious belief. 

Therefore, if the ulama hold the belief that a 
certain person is not a Muslim, they are entitled to 
believe that, and a court cannot rule it to be a wrong 
belief or a right belief. It is this point which is being 
misrepresented by the anti-Ahmadiyya spokesmen as 
meaning that the ulama are entitled to determine who 
is or is not a Muslim, and the courts must accept 
their decision and cannot provide legal redress to a 
person they condemn as kafir. 

It may be noted that the above principle applied 
by the courts also means that anyone declared apos
tate by the ulama is entitled to call himself a Muslim 
if that is what he believes, and the court cannot rule 
that his belief that he is a Muslim is right or wrong. 

It is when a belief is used as the basis for injuring 
a party and depriving it of the rights which it has 
under the law of the country, that that party can seek 
redress from the courts and get its rights. Therefore 
if the ulama, acting upon their belief, call a man as 
kafir and this causes him to be defamed and lose his 
respect in the community, then he can make a claim 
of defamation against the ulama in the courts. The 
courts are then entitled to rule whether he was 
defamed or not. 

This is exactly what happened in this case. Sheikh 
Jassiem was applied a certain epithet by Sheikh 
Nazim, President of the organisation of the ulama, in 
a Muslim gathering, which amounted to calling him 
kafir and murtadd in the eyes of that gathering. The 
basis for doing this was that Jassiem regarded 
Ahmadis as Muslims. Jassiem took Nazim to court 
for defaming him, and the lower trial court as well as 
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now the appeal court ruled in favour of Jassiem that 
he was defamed. 

These judgments have ruled i t  as unlawful for the 
ulama to take those actions against Ahmadis or 
Muslim friends of Ahmadis (as Jassiem was), which 
they used to do, such as defame them in the eyes of 
the Muslim public by calling them various names, 
impose boycotts against them, stop them from 
building mosques, prevent their burial in Muslim 
cemeteries, etc. 

Prof. Khurshid Ahmad is  absolutely wrong in 
inferring that Ahmadis "cannot now show their face 
in any court in the world. No secular court i s  compe
tent to give them protection" and that Ahmadis "who 
used to try to get the support of secular courts to 
safeguard their rights, have now been deprived of this 
in the light of thi s  decisive precedent". 

Ahmadis in South Africa have exactly the same 
rights in law to call themselves Muslims, to follow 
the Islamic faith, and to perform their Muslim duties, 
as do the rest of the Muslims in South Africa. 

To summarise, the courts in South Africa cannot 
rule on matters purely of belief nor compel the ulama 
to bel ieve that Ahmadis are Muslims, but the courts 
can stop the ulama from instigating any action 
whatsoever against Ahmadis, verbal or physical , 
which deprives Ahmadis of those rights which the 
rest of the Muslims enjoy - 1  

More misreporting of the 

South Africa case 

Some anti-Ahmadiyya spokesmen have gone a step 
further than Prof. Khurshid Ahmad, and boldly 
proclaimed that Ahmadis have been declared non
Muslims by a South African court. A friend from the 
U.S.A. has sent to The Light a news-item published 
in Urdu by the ldara Dawat-O-lrshad, U.S.A. Inc., of 
Alex. VA, which carries the following three banner 
headlines: 

"Great, international triumph for Muslims, 
humiliation for Qadianis, 

Historic judgment by full bench of Supreme 
Court of South Africa, 
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Qadianis declared to be non-Muslims. " 

These misrepresentations are just beyond belief. The 
report underneath reads as follows: 

"The full bench of the highest court of Cape 
Town, South Africa, comprising five judges, 
while giving its judgment on an old case, has 
confirmed the unanimous verdict of the Islamic 
world and the decisions of the National 
Assembly of Pakistan and its higher courts, 
and declared the Qadianis  to be non-Muslims. 
Over-turning the judgment given by a single 
judge, it has refused to accept them as 
Muslims. The full bench of the Supreme Court 
made i t  clear that matters relating to the 
religious beliefs of any community can only be 
decided by the ulama and theological experts 
of that community, who are the custodians, 
guardians and trustees of that creed. This  right 
cannot be taken away by any court or group. It 
is inappropriate for a secular or worldly court 
to give a decision on who is a Muslim and 
who is an apostate. The Muslims also have the 
right to excommunicate any person from the 
religion." 

The news report then extends its congratulations to 
various persons, beginning as follows: 

"On this historic judgment, we congratulate 
and pay tribute to the learned judges of the 
Supreme Court, the Muslim lawyers, the 
President of the Muslim Judicial Council 
Sheikh Nazim, and its other members . . .  " 

The judgment may or may not be historic, but it is 
certainly a historic act to congratulate Sheikh Nazim 
because it is rare indeed that the loser of a case is 
congratulated for winning it. Nazim is the man about 
whom the appeal judgment says: 

1 .  "The appeal of the first appellan t  (Nazim) is 
dismissed . . . " (p. 169). 

2. Nazim gave "false evidence" at the trial (p.
1 56 and 1 60).

3. The defendants (Nazim and the MJC) could
not call even one Muslim "out of hundreds
present" at the wedding incident to support
Nazim in the trial. The two witnesses who did
appear "give the impression of giving evidence
under orders", and remained just short of
committing perjury (p. 1 1 3).
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If such are the grounds for congratulation, then it just 
shows the abysmal moral standards of those who are 
extending the felicitations. 

We repeat: it is entirely untrue and groundless to 
suggest that this judgment has either declared or 
accepted that Ahmadis are non-Muslims. 

The reaction of the anti-Ahmadiyya parties 
following this judgment is itself a plain judgment of 
Allah upon them because their behaviour has shown 
them in their true colours. 

We ask all fair-minded Muslims to ponder the 
following questions: how can you believe these 
people' s general allegations against the Ahmadiyya 
Movement and its Founder when they are capable of 
producing such blatant falsehood as above? And, 
further, can any decent Muslim possibly associate 
himself with such so-called ulama and defenders of 
Islam who spread total and absolute untruths 
throughout the world? I 

... ... ... ... ... ... ... ...

Continued from page 3 . . .  
A brief account of my life. 

Now when a fair-minded man ponders carefully as 
to what were the most dangerous evils prevailing at 
the head of the fourteenth century, for whose reform 
the nmjaddid had to have the powers, then it is 
clearly found that the very great evil which destroyed 
hundreds of thousands of people is the evil of the 
Christian preachers. No intelligent man and sympathi
ser of Islam will deny that it should  be the main duty 
of the mujaddid of this century to break the cross and 
destroy the arguments of the Christians. When 
breaking of the cross is the duty and work of the 
mujaddid of the fourteenth century, then it has to be 
admitted that he himself is the Promised Messiah for, 
according to the Hadith reports it is also the sign of 
the Promised Messiah that he will be the mujaddid of 
the century and his work would be to break the cross. 

In any case, if the present-day Muslim rel igious 
leaders reflect, while adhering to honesty and reli
gion, then they will most certainly have to admit that 
the work of the mujaddid of the fourteenth century is 
breaking the cross. And since this is the work which 
is reserved for the Promised Messiah, hence it 
follows, of necessity, that the mujaddid of the 
fourteenth century must be the Promised Messiah. I 
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A history of distortions 

and misrepresentations 

Our opponents ' old habits die hard 

compiled by the Editor 

Just as the spokesmen of the anti-Ahmadiyya organi
sations are now misrepresenting the outcome of the 
Jassiem vs. Nazim and the MJC case, similarly at the 
conclusion of the previous, entirely separate 1982-85 
case, misleading statements were issued to the press 
by the Pakistani religious and legal advisors to the 
MJC. We quote below a news-report of the time from 
the well-known Urdu daily Jang: 

"The former head of the Pakistan Constitution 
Commission and the leader of the Pakistani 
delegation which went to South Africa last 
year in pursuance of the court case between 
Qadianis and the Muslim Judicial Council 
there, Maulana Zafar Ahmad Ansari, has said 
that no non-Muslim court has the right to give 
a judgment as to whether a person is Muslim 
or not. He was commenting on the South 
African Supreme Court judgment according to 
which Justice Williamson declared Qadianis to 
be Muslims. Maulana Ansari said that this 
judge is a Jew, and it was because of his being 
a Jew that the Muslim Judicial Council boy
cotted the court proceedings, and had said that 
no non-Musl im court had the right to decide 
on religious affairs of the Muslims. He said 
that, by the unilateral verdict of this Jewish 
judge, the Qadianis and the Ahmadis would 
not become Muslims. . . . He said that, in view 
of the special relations of the Qadianis with 
Israel and the Jews, what else could be 
expected from this Jewish judge except that he 
would declare Qadianis to be Muslims." 

(Daily Jang, London edition, 2 December 
1985, front page) 

At least three points of fact in the above statement 
are absolutely false. ( l )  The party to the case against 
the MJC were not "Qadianis" but Lahore Ahmadis. 
(2) Judge Williamson was not a Jew; in fact, he was
a Catholic. (3) The MJC never mentioned, at the t ime
of withdrawing from the case, that their objection
was that the judge was a Jew. I
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By Hazrat Mirza Ghulam Ahmad. 

The Teachings of Islam. 

Highly-acclaimed discussion or the Islamic palh for 1he 
physical, moral and spiritual progress of man. 

"The ideas are very profound and very rrue. " - Counl 
Tolstoy, Russia. 

Testimony of the Holy Quran. pp. 103 

A discussion by Hazral Mirza on his claim of being Pro
mised Messiah based on 1he Quran. 

Message of Peace. pp. 27 

Revised 1ransla1ion or lecture on establishing peace between 

Hindus and Muslims in India. 

"In the Ahmadiyya Movement which ... emphasises the spirit 
of tolerance, I see a great force for the propagation of 
Islam ... " - Sir C.V. Raman, Nobel prize winner. 

Other books by Maulana Muhammad Ali. 

Muhammad, The Prophet pp. 200 

Researched biography of the Holy Prophet Correcls many 
misconceptions about his life, and answers Western criticism. 

Early Caliphate. 
History of Islam under firsl four Caliphs. 

"Indeed two books (I) Muhammad The Prophet, (2) The 
Early Caliphate, by Mul1ammad Ali together constitute the 
most complete and satisfactory history• of the early Muslims 
hitherto compiled in English. " - Islamic Cullure, April 
1935. 

The Muslim Prayer Book. pp. 90 

Full details or 1he Muslim prayer service, with words given 

in Arabic 1ex1, and lranslileralion and 1ransla1ion inlo 
English. l llus1ra1ed with photographs. 

Living Thoughts of 
the Prophet Muhammad. pp. 156 

Brief biography or the Holy Prophet, and his teachings. 

" ... so beautifully done by Muhammad Ali ... should fonn 
part of the education of every person who aspires to know 
the life and career of a great historical personality" -

Times of Ceylon. 

The New World Order. pp. 86 

" ... makes a thorough analysis of the complicated problems 
of the world ... examines tl1e various solutions offered by 
Islam to the 111,merous problems of the modern world " -
The Dawn, Karachi. 

Introduction to the Study of 
the Holy Quran. pp. 1 9 1  

Collection and arrangement or  the Holy Quran and ils 
essential teachings. 

• MARCH - APRIL 1996 1 5

Muhammad and Christ. pp. 1 59 

Refutes Christian misinterpre1a1ion of the Quran 1ha1 Jesus 
was 'superior' 10 the Holy Prophet Muhammad. 

Founder of the Ahmadiyya Movement. pp. 1 1 2 

Biography or Hazrat Mirza by his close associate Maulana 
Muhammad Ali. 

Other books. 

Introduction to Islam. pp. 66 

by Dr. Zahid Aziz. For younger readers and beginners. Basic 

Islam explained in question/answer formal. 

The Debt Forgotten. pp. 159 

by Mr. Rahim Bakhsh. The debl owed by Muslims of 1he 
present-day to lhe work of 1he Ahmadiyya Movement. 

Ahmadiyyat in the service of Islam. pp. 149 

by Mr. Nasir Ahmad Faruqui, late head or the Pakistan Civil 
Service. Beliers, claims, work and achievements or Hazrat 
Mirza Ghulam Ahmad and lhe Lahore Ahmadiyya 
Movement 
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Our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman Isha'at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival t/ran Maulana Muhammad Ali of Lahore. 
His literary works, with those of the late 
Khwaja Kamal-ud-Din, have given fame and 
distinction to the A/rmadiyya Movement. " -

Mannaduke Pickthall, famous British Muslim 
and a translator of the Quran into English, 
writing in 1936. 

By Maulana Muhammad Ali 

The Holy Quran. pp. 1300 

Arabic text, with English translation, exhaustive com
mentary, comprehensive Introduction and large Index. 
Leading English translation. Has since 1917 influ
enced millions of people all over the world. Model for 
all later translations. Thoroughly revised in 19  5 1 .  

"To deny the excellence of Muhammad Ali's trans
lation, tire influence it has exercised, and its 

proselytising utility, wo11/d be to deny the light of the 
sun. " - Maulana Abdul Majid Daryabadi. Indian 
Muslim scholar, and himself a translator of Quran. 

"Tire first work p11blished by any M11slim with the 
thoro11gliness worthy of Quranic scholarship and achi
eving the standards of modem publications. " - Amir 
Ali in The S111dent's Quran, London 196 1 .  

Deluxe, Standard, and Paper-back editions. 

The Holy Quran: ot/rer translations. 

Above work also available in Spanish and French. 
German and Russian versions coming shortly. 

The Religion of Islam. pp. 617 

Comprehensive and monumental work on the sources, 
principles and practices of Islam. 

" . . .  an extremely we/ ul work, almost indispensable to 
1l1e students of Islam. " - Dr Sir Muhammad Iqbal, 
renowned poet and philosopher. 

"Such a book is greatly needed when in many Muslim 
countries we see persons eager for the revival of Is• 
lam, making mistakes through lock of just this knowl
edge. " - Marmaduke Pickthall. 

A Manual of Hadith. pp. 400 

Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim, classified by subject. Arabic text, 
English translation and notes. 

■ ... LATEST PUBLICATIONS ... ■ 

The Four Questions Answered. 
By Hazral Mirza Ghulam Ahmad. A Christian's ques
tions about Islam answered. Completely revised trans
lation, newly published. 

Islam - My Only Choice. pp. 36 

By Khwaja Kamal-ud-Din. Compares the historicity, 
doctrines and practices of the major religions. 

Dr. Sir Muhammad Iqbal and 
the Ahmadiyya Movement. pp. 44 

By Maulana Hafiz Sher Muhammad. lqbal's views on, 
and relations with, the Movement. 

The Qadiani violation of 
Ahmadiyya teachings. pp. 46 

Shows how the main Qadiani beliefs violate the real 
teachings of Hazrat Mirza Ghulam Ahmad. 

Al-Hamdu-li-llah. pp. 1 8  

By Fazeel Sahukhan. Children's book wilh full color 
illustrations to teach them ten basic Islamic phrases. 
Suitable for age 5 and under. 

The Split in the 
Ahmadiyya Movement. pp. 1 1 7 

by Maulana Muhammad Ali. Discusses the doctrinal 
differences which led to the Split. Reprint edition 
contains added Appendix with supplementary notes. 

Martyrdom of Abdul Latif Shaheed. pp. 47

Events of life of Sohibzoda Abdul Latif of Afghanis
tan executed in 1903 for being an Ahmadi. 

Essays on Islamic Sufi-ism. pp. 23 

Translations from writings of Dr. Basharat Ahmad and 
Hazrat Mirza Ghulam Ahmad on Sufi-ism. 

For prices and further details, free color illus
trated catalog and free literature, please contact 
Mrs. S. Sahukhan at the address on the front 
cover. 

Editor's Note: 

We apologise for the late appearance of 
this issue of The Light and Islamic Review. 
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