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Beliefs and aims. 

The main object of the A.A.1.1.L. is to present the true, original 
message of Islam to the whole world - Islam as it is found in the 
Holy Quran and the life of the Holy Prophet Muhammad, obscured 
today by grave misconceptions and wrong popular notions. 

Islam seeks to attract the hearts and minds of people towards the 
truth, by means of reasoning, good moral example, and the natural 
beauty of its principles. It neither aspires to gain political power, nor 
allows the use of force in support of the faith. 

Hazrat Mirza Ghulam Ahmad (1835-1908), our Founder, arose 
to remind the world that Islam is: 

International: It recognizes prophets being raised among all 
nations and requires Muslims to believe in them all. Truth and 
goodness can be found in all religions. God treats all human 
beings equally justly, regardless of race, nationality or religion. 

Peaceful: Allows use of force only in unavoidable self-defence. 
Teaches Muslims to live peacefully under any rule which accords 
them freedom of religion. 

Tolerant: Gives full freedom to everyone to hold and practise 
any creed or religion. Requires us to tolerate differences of belief 
and opinion. 

Rational: In all matters, it urges use of human reason and 
knowledge. Blind following is condemned and independence of 
thought is granted. 

Inspiring: Worship is not a ritual, but provides living contact 
with a Living God, Who answers prayers and speaks to His 
righteous servants even today as in the past. 

Non-sectarian: Every person professing Islam by the words Lii 

iliiha ill-Alliih, Muhammad-ur rasul Allah (There is no god but 
Allah, and Muhammad is the Messenger of Allah) is a Muslim. 
A Muslim cannot be expelled from Islam by anyone. 

He also taught that no prophet, old or new, is to arise after the 

Holy Prophet Muhammad. However, Mujaddids will be raised by 
God to revive and rekindle the light of the faith of Islam. 
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About ourselves. 

The Ahmadiyya Anjuman Isha'at Islam 
Lahore has branches in the following 
countries: 

U.S.A. Canada. 
England. 
Holland. 
India. 
Australia. 
Trinidad. 
Suriname. 

Germany. 
South Africa. 
Indonesia. 
Fiji. 
Guyana. 

The Movement has members and supp
orters in many other countries as well. In 
Berlin, it has a large historical mosque 
constructed in the mid-1920s. 

Achievements: 

The Anjuman has produced extensive 
literature on Islam, originally in English 
and Urdu, including translations of the 
Holy Quran with commentaries. These 
books are being translated into other lan
guages, such as French, German, Spanish, 
Russian, Chinese and Japanese. 

The Anjuman has run several Muslim 
missions around the world, including the 
first-ever in Western Europe. 

The Movement's unique contribution to 
Islamic thought is summed up in the 
column on the left. 

History: 

1889: Hazrat Mirza Ghulam Ahmad 
founded the Ahmadiyya Movement. 

1901: Movement given name Ahmadiyya 
after Holy Prophet Muhammad's other 
famous name Ahmad. 

1905: Hazrat Mirza appoints central body 
(Anjuman) to manage the Movement. 

1908: Death of Hazrat Mirza. Succeeded 
by Maulana Nur-ud-Din as Head. 

1914: Death of Maulana Nur-ud-Din. 
Ahmadiyya Anjuman lsha'at Islam 
founded at Lahore to continue the orig
inal Anjuman, to preserve Hazrat 
Mirza's real mission. Maulana 
Muhammad Ali elected as Head. 

1951: Death of Maulana Muhammad Ali 
after fifty years of glorious service to 
the cause of Islam. Mautana Sadr-ud
Din (d. 1981) becomes head. 

1981-1996: Dr. Saeed Ahmad Khan, an 
eminent doctor and religious scholar, led 
the Movement, at a time of intense 
persecution and opposition. 
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Head of the Lahore Ahmadiyya Movement 

Dr. Saeed Ahmad Khan passes away 

Life-long devoted service to Islam, Ahmadiyya Movement, 
and humanity for most of the twentieth century 

End of the era of the Companions of the Promised Messiah 

It is with the deepest of regret that we report the 
death of Hazrat Amir Dr. Saeed Ahmad Khan, 
Head of the Lahore Ahmadiyya Movement and 
President of the Ahmadiyya Anjuman Lahore, which 
occurred ·on Friday 15th November 1996 in Lahore, 
Pakistan - innii li-lliihi wa innii ilai-hi riiji'iln ('We 
belong to Allah and to Him do we return'). He was 
96 years of age. 

Dr. Saeed Ahmad Khan had been Head of the 
Movement since 1981, and was previously the senior 
Vice-President for several years. Although restricted 
by illness and infirmity in the last 3 years or so, he 
continued to attend to some of his duties to an 
incredible extent, beyond what his health really 
allowed. Till the final days of his life, he remained 
abreast of the activities of the Movement, gave 
valuable advice as well as spiritual guidance, and 
received visitors. He continued to perform the open
ing and closing of the annual gatherings, delivering 
a keenly-awaited address to the audience, even at the 
very last such function of his life in December 1995. 

A great turning point in his life, and in the history 
of this Movement, was his coming to settle in 
Lahore, at the Centre of the Anjuman, from his home 
in Abbottabad in 1974, following the anti-Ahmadiyya 
riots of the summer of that year in Pakistan. As a 
result of this move, he was able to travel abroad to 
visit Lahore Ahmadiyya Jama 'ats in several other 
countries almost every year for the next ten years. 
These visits breathed new life into the members of 
the Movement living in these countries, and this 

revival led to the establishment of many new 
branches and centres. Among the countries outside 
Pakistan which Dr. Saeed Ahmad visited where he 
will be especially remembered are: U.K., U.S.A., 
Holland, Canada, Trinidad, Guyana and Suriname. 

Perhaps the most historic achievement for which 
posterity will remember Dr. Saeed Ahmad is that he 
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consolidated the Lahore Ahmadiyya Movement in its 
most critical hour in the period following the decla
ration of Ahmadis as non-Muslims in the Constitution 
of Pakistan in September 1974. He was the standard
bearer and focal-point around whom gathered those 
persons who believed in the continued existence of 
this Movement. It was a time when our members in 
Pakistan and outside were severely shaken. There was 
doubt and uncertainty everywhere about the survival 
of the Movement. Ahmadis were not only facing 
physical attacks against their persons and property, 
but also the more insidious attempts of so-called 
•sympathizers', including non-Ahmadis and former
Ahmadis, who were urging us to drop the name
•Ahmadiyya' so as to be accepted as Muslim.
Dr. Saeed Ahmad was the embodiment of standing
firm and resolute in the face of this most intense
attack and pressure from those who wished to make
Ahmadis slip and slide.

By his personal example of fortitude, and by 
providing a lead and rallying point for others, 
Dr. Saeed Ahmad stabilized the Movement. Perhaps 
it is to these events that the following revelation of 
the Promised Messiah refers: 

"Our pure members are in Lahore. Let them 
know that doubt (waswasa) has arisen but the 
clay is fine. The doubt will be removed but the 
clay will remain." 

The doubts cast into the hearts by events and by 
other people about the future of the Movement were 
removed, and the fine and unsullied clay of the 
Movement remained. 

It was not only Dr. Saeed Ahmad's firmness and 
resolution but also his moral and spiritual qualities 
which were an invaluable source of strength to the 
Jama'at. His righteousness, high moral standing, 
purity of character, devotion to the worship of Allah, 
and an eminent spiritual rank of closeness to Allah, 
were qualities for which he was well-known. 

We noted in our headline that the death of 
Dr. Saeed Ahmad brings to an end the age of the 
Companions of the Promised Messiah. He was the 
last remaining person to have taken the bai 'at at the 
Promised Messiah's own hand, and could vividly 
remember the occasions, when he was eight years 
old, on which he met and was in the company of the 
Promised Messiah. He used to recount those events 
with much fondness and pride. But he was not merely 
a Companion of the Promised Messiah in the physical 
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sense, of having seen his time, but more importantly 
in being one of his true followers. 

Dr. Saeed Ahmad was born at the turn of the 
twentieth century into a family renowned for its high 
spiritual and scholarly standing belonging to the 
Hazara area of the North-West Frontier of India (now 
Pakistan). His father, Maulana Muhammad Yahya, 
and uncle, Maulana Muhammad Yaqub, had already 
joined the Ahmadiyya Movement. His father is 
mentioned in the writings of the Promised Messiah. 
At the age of six, when some people from his village 
were sending a postcard to Qadian to take the bai'at 
of Hazrat Mirza Ghulam Ahmad, Dr. Saeed Ahmad 
also put his name on the card for taking the bai 'at. 

In December 1907 he went to Qadian with his 
father and stayed there for some three months. It was 
during this period, as ref erred to above, that he was 
regularly in the company of the Promised Messiah 
(who died in May 1908). 

He went to visit Qadian again in 1912, during the 
period of headship of Hazrat Maulana Nur-ud-Din, 
and the following year he obtained admission in the 
Ahmadiyya school in Qadian, known as the Taleem
ul-lslam High School. This stay gave him the oppor
tunity to attend the famous lectures of the Hazrat 
Maulana on the Holy Quran. In 1914 when the 
Hazrat Maulana passed away and the Split in the 
Ahmadiyya Movement took place, Dr. Saeed Ahmad 
was a witness to many of the crucial events of that 
episode in Qadian. 

After the Split, he returned to his home and 
continued his education in the local city of 
Abbottabad. As he says in an interview which he 
recorded on video tape about four years ago, "after 
the death of Hazrat Maulana Nur-ur-Din, Qadian just 
did not remain that same Qadian as it was before, and 
I did not want to live there any more." 

For his medical qualification, Dr. Saeed Ahmad 
entered King Edward's Medical College, Lahore, 
from where he obtained his degree in 1925. He was 
awarded a medal during the course of his studies, the 
first time that a Muslim student had received that 
medal in the history of the college. During his stay in 
Lahore, he attended Hazrat Maulana Muhammad 
Ali's lectures on the Quran, and came under the 
Maulana's spiritual and moral influence. He became 
very close to the Maulana and always remained so. 
He also became the first president of the Ahmadiyya 
Y oungmen' s Association. 
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After qualifying, Dr. Saeed Ahmad joined the 
government's health department and specialized in 
chest diseases. In 1939 he was appointed the first 
superintendent of the government's new tuberculosis 
sanatorium at Dadar in the North-West Frontier, and 
held this post for 25 years. He attained renown not 
only for his excellent medical skills but also for his 
care and concern for his patients and service to the 
sick. For his work, he was awarded the title Khan 
Bahadar by the British government of India and the 
title Sitara-i Khidmat by the government of Pakistan. 

While receiving medical education, Dr. Saeed 
Ahmad also applied himself to religious studies and 
attained a highly scholarly knowledge of Islam and 
the Ahmadiyya Movement. He knew most of the 
Holy Quran by heart and had a good knowledge of 
the Arabic language. During his years in employment, 
he used to teach regular dars on the Holy Quran, 
Hadith, and the writings of the Promised Messiah. He 
also regularly led prayers and gave Friday khutbahs. 
He was always a speaker at the annual Jalsa in 
Lahore. Due to his beautiful recitation of the Holy 
Quran and the heart-felt, humble manner of his 
prayers, he was often asked by Maulana Muhammad 
Ali to lead the prayers at the annual Jalsa. 

After retirement from government service in 1964, 
he continued his own medical practice in Abbottabad, 
treating the poor free of charge. He bought a plot 
close to his house on which he built a mosque for the 
Jama 'at where he continued religious teaching. A 
residential summer school was also sometimes held 
there, at which the leading figures and scholars of the 
Lahore Ahmadiyya Movement gave lectures. 

Then came that historical landmark, the summer 
of 1974, when the fanatical Islamic parties incited 
mob attacks against Ahmadis throughout Pakistan as 
part of their campaign to force the government to 
declare Ahmadis as non-Muslims in the law of the 
land. A mob attacked Dr. Saeed Ahmad's property 
and succeeded in burning down his clinic and some 
of his house. Dr. Saeed Ahmad and the other resi
dents were besieged in a part of the house, with the 
mob threatening to kill them all unless they renoun
ced their Ahmadi beliefs. However, as Allah would 
have it, the mob itself took fright under a miscon
ception, and the residents were saved. 

There then followed his move to Lahore and the 
great work which we outlined at the outset. 

In this article we have only related the main high-

■ NOVEMBER - DECEMBER 1996 5 

lights of the life and services of Dr. Saeed Ahmad 
Khan. In the near. future we intend, insha-Allah, to 
devote an issue of The Light to contributions by some 
of those numerous people who can speak in more 
detail about various aspects of the remarkable, noble 
and long life of this man of God. 

May Almighty Allah grant him mercy and pro
tection and admit him to His highest places where 
dwell His most righteous servants! ■ 

... Continued from page 12, The Shroud of Turin. 

5.  Lastly, if the lab pieces are joined together, the 
resulting piece extends beyond the border of the 
original Turin cloth. Thus the strip of fabric is 
much wider than physically possible, 20 mm 
instead of 10! Obviously, the pieces sent to the 
labs were not the same pieces cut from the 
shroud. But why would such a deception be 
necessary? 

Because if the shroud is proven to be genuine, then 
the very backbone of Christianity would be broken. 
This is because the shroud shows that Jesus was alive 
when he was taken off the cross. 

Firstly, at the time that Jesus was wrapped in the 
shroud, he should have been experiencing rigor 
mortis, the stiffening of the body after death. How
ever, the man who left an imprint on the cloth was 
lying in a relaxed position. Also the positioning of 
the hands, one on top of the other, would not have 
been possible if rigor mortis had set in - the arms 
would be locked in the position they were in at the 
time of crucifixion. 

Secondly, blood marks show that at the time when 
Jesus was wrapped in the shroud, heavy bleeding 
occurred after the corpse was lying down. This would 
not have been possible if the circulatory system was 
not working, as would be the case if Jesus was dead 
when he was wrapped in the shroud. It can be argued 
that the blood marks are from the time that Jesus was 
taken off the cross but coagulated blood, that is blood 
that has already dried, leaves a uniform mark. But 
fresh blood separates upon contact with the cloth, 
forming a serum border around the red blood cells. 
Thus, the church could not have let the cloth be 
proven to be from the time of Jesus and this was the 
reason for the elaborate hoax. ■ 
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Maudoodi on Takfir 

(calling Muslims as kajir) 

"Takfir is violation of the rights of an 
individual, . . . a crime against society, 
. . . an act of injustice against entire 

Islamic society, ... does immense harm 
to the Muslim community" 

translated by the Editor 

Maulana Sayyid Abul Ala Maudoodi (d. 1979) is pro
bably the most famous Sunni Muslim religious leader 
of the second half of this century. His political-cum
religious party, the Jama 'at-i lslami, has been in the 
forefront of the campaign to have Ahmadis declared 
as kafir in Pakistan, in clear contradiction to the 
teachings of Islam. However, there have been times, 
especially before the creation of Pakistan in 194 7, 
when he (and other similar ulama) managed to give 
a glimpse of the real teachings of Islam on the issue 
of whether a self-professed Muslim can be declared 
kafir by someone else. 

In this connection, we reproduce below an article 
which Maulana Maudoodi wrote for his magazine 
Tarjuman al-Quran in its May 1935 issue. It may be 
found in the collection of his writings published 
under the title Tajhimat, Part II (eleventh edition, 
Islamic Publications, Lahore, March 1984, pages 
177-190).

It is to be noted that even within the space of this
article Maulana Maudoodi, while at first setting out 
the right principles, has later tried to leave some 
scope for declaring Muslims as kafir. But this is 
clearly contradictory to the earlier part of his article. 

This article was translated for use in the hearings, 
in 1987, in the South Africa court case Sheikh 
Jassiem vs. Sheikh Nazim and MJC. A disciple of 
Maudoodi, who appeared as a witness against our 
Maulana Hafiz Sher Mohammad, was questioned 
about such statements of Maudoodi, namely, that a 
Muslim cannot be declared as kafir. The disciple 
could only give the lame reply that although 
Maudoodi had indeed written this, but he (the 
disciple) had personally learnt from Maudoodi that he 
had not meant to convey the impression, which this 
writing creates, that takfir is wrong! - Editor. 
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Maulana Maudoodi's amcle 

Mischief of takfir. 

In the period of the decline of the Muslims, among 
the many troubles that have arisen, one serious and 
dangerous mischief is that of declaring one another as 
kafir and wrong-doer, and cursing one another. 
People introduced cracks within the plain and simple 
creed of Islam, and by means of inference and 
interpretation they created from them such branches 
and details as were mutually contradictory, and which 
were not explained in the Quran and Sunna, and even 
if these were, then God and His Prophet had not 
given them any importance. Then these servants of 
God (may God forgive them) gave so much import
ance to their own invented side-issues that they made 
them the criteria for faith, and on the basis of these 
they tore Islam to pieces, and made numerous sects, 
each sect calling every other as lea.fir, wrong-doer, 
misguided, doomed to hell, and God knows what. 
Whereas God in His clear Book had drawn a plain 
line of distinction between kufr and Islam, and had 
not given anyone the right to have discretion to 
declare anything he wants as kufr and anything he 
wants as Islam. Whether the cause of this mischief is 
narrow-mindedness with good intentions, or selfish
ness, envy and self-seeking with malevolent inten
tions, the fact remains that probably nothing else has 
done the Muslims as much harm as this has done. 

As to the question of a person being in fact a 
believer or not, it is not the task of any human being 
to decide it. This matter is directly to do with God, 
and it is He Who shall decide it on the day of 
Judgment. As for people, if they have to decide 
anything it is only this: Which person, according to 
the distinctive signs of the followers of Islam, as laid 
down by God and His Messenger. is within the 
borders of Islam, and which person has gone outside 
them. For this purpose, the things which have been 
taught to us as the foundations of Islam are the 
following: 

"Islam is that thou bear witness that there is 
none to be worshipped except Allah, and 
Muhammad is the Messenger of Allah, and 
that thou should keep up prayer, and pay the 
Zakaat, and fast in Ramadaan, and perform the 
pilgrimage to the House of God if thou an 
able to do it." (Muslim, Abu Da'ud, Tirmizi, 
Nasa'i) 
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These are the marks of the borders of Islam. As to 
those who are within these borders, we are comman
ded to treat them as Muslims. No one has the right to 
expel them from the community. As to those who 
have gone outside these borders, we must deal with 
them as required by Islamic teachings. In neither case 
are we empowered to judge what is in the heart. Our 
work is to look at the outward only, and what of us, 
even the Messenger of Allah in this matter looked 
only at the outward. Hence, Bukhari and Muslim 
agree on the report that once Ali sent some money 
from Yemen to the Holy Prophet, and the Holy 
Prophet divided it among four men. At this a man 
who was there said: "O Messenger of Allah, fear 
Allah !" 

The Holy Prophet said: "Woe to thee! Who on 
earth is more obliged to fear God than me!" 

Khalid Ibn Walid was present. He said: 
"Messenger of Allah, should I not kill him?" 

The Holy Prophet said: "No, perhaps he says his 
prayers." 

Khalid said: "Many are they who say their pra
yers, but do not have in their hearts what they say 
with their tongues." 

The Holy Prophet said: 

"I have not been commanded to open up the 
hearts of people or to cut open their insides." 

Imam Shafi'i and Ahmad in their Musnads and Imam 
Malik in the Mu 'atta have recorded the report that 
once a man from among the Ansar was talking 
confidentially with the Holy Prophet. Suddenly the 
Holy Prophet said loudly [about someone]: 

"Does he not bear witness that there is no god 
but Allah?" 

The Ansari said: 

"Yes indeed, 0 Messenger of Allah, but his 
testimony cannot be trusted." 

The Holy Prophet said: 

"Does he not accept that Muhammad is the 
Messenger of Allah?" 

He again replied: 

"Yes, he professes it but his profession cannot 
be trusted." 

The Holy Prophet said: 

"Does he not pray?" 
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He again said: 

"Yes he does, but his prayer cannot be 
trusted." 

The Holy Prophet said: 

"God has forbidden me to kill such people." 

Now what great injustice it is that a Muslim who 
professes to have faith in the beliefs taught by God 
and the Messenger, and is within the borders of Islam 
according to the clear explanations given above, 
should be declared by some person as being excluded 
from the community. This is not boldness against 
men, but rather in the face of God. It is in fact to 
oppose God Himself, that while the law of God 
passes a decree about a man that he is a Muslim, a 
creature of God issues a decree of kufr about the 
same man. For precisely this reason, the Holy 
Prophet has very strictly forbidden calling people 
kajir and wrong-doers. He went so far as to say that 
if a man calls another kajir, and the latter is not so in 
reality, the verdict of kufr shall rebound on the 
accuser. 

"If a man calls his Muslim brother kajir, it 
applies to one of the two." (Bukhari) 

"Whenever a man accuses another of being a 
kafir or wrong-doer, this accusation will 
rebound on him if the one accused is not in 
reality a kafir or wrong-doer." (Bukhari) 

"The man who calls another kajir or enemy of 
God, and the latter was not such, this charge 
will indeed turn back upon the accused." 
(Muslim) 

"He who curses a believer, it is as if he has 
killed him. And he who accuses a believer of 
kufr, it is as if he has killed him." (Bukhari) 

Takjir and calling others wrong-doers is not merely 
the violation of the rights of an individual, rather it is 
also a crime against society. It is an act of injustice 
against the entire Islamic society, and it does 
immense harm to the Muslims as a community. The 
reason for this can be understood easily with a little 
thought. 

The fundamental difference between the Islamic 
society and non-Islamic societies is that the latter are 
based on the ties of colour, race, language and 
country, and in contrast to these the Islamic society 
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is based only on the bond of religion. In non-Islamic 
societies, differences of belief and thought do not 
introduce any obstacle because such differences do 
not remove people from the bonds which are based 
on uniformity of race or country or language or 
colour. Views may be as far apart as heaven and 
earth, but neither the relationship of blood, nor the 
ties of country, nor the link of language, nor the 
unity of colour, are cut off. Therefore, differences of 
belief pose no danger to non-Islamic societies. 
However, in Islam the factor which unites persons of 
different races, colours, languages and countries into 
one nation is nothing else but unity of belief. Here 
belief is all in all; race, colour, language and country 
do not matter. Therefore, the man who cuts the bond 
of faith really cuts that rope of God which binds 
together all those who worship one God, who accept 
one Messenger and who believe in one Book. In 
Islam, to call a person or a group as kafir does not 
only mean that his faith and integrity are attacked, 
but it also means that all the ties of brotherhood, 
love, association, dealings and mutual co-operation 
between the Islamic society and one or more of its 
members are cut off; and one or more limbs of the 
body of the Muslim community are severed and 
discarded. 

If this act were in accordance with the command 
of God and the Messenger, then it is undoubtedly 
right. In that case, it is true service of Islam to sever 
the diseased limb and cast it away. If, however, that 
limb was not diseased according to the Divine law, 
and is cut off entirely unjustly, then it would be an 
even greater injustice to the body from which it was 
cut off than to the limb itself. 

This is precisely the reason why Allah and His 
Messenger have given strict instructions to honour 
the bond of faith. Allah says: 

"If a person, to show that he is a Muslim, 
presents salaam to you, do not just say to him, 
without investigations, Thou art not a 
believer." (The Holy Quran, 4:94) 

It is in Hadith that once during a military expedition 
a man, when he saw the Muslims, said: "Assalamu 
Alaikum, there is no god but Allah, and Muhammad 
is the Messenger of Allah." But a Muslim killed him, 
thinking that the man had proclaimed the Kalima just 
to save his own life. When the Holy Prophet heard of 
this, he was very angry, and he reprimanded that 
Muslim. But he replied: 
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"O Messenger of Allah, that man read the 
Kalima merely to protect himself from our 
sword." 

The Holy Prophet said: 

"Did you open his heart and look inside it?" 

A companion of the Holy Prophet asked: 

"If a man (in battle) attacks me and cuts off 
my hand, but when I attack him he recites the 
Kalima, can I kill him in these circumstances?" 

The Holy Prophet said: "No." The companion said: 

"O Messenger of Allah, he cut off my hand." 

The Holy Prophet said: 

"Despite that, you cannot kill him. If you do 
kill him then he will have the rank which you 
had before you killed him, and you will have 
the rank which he had before he recited the 
Kalima." 

In another hadith it says that the Holy Prophet said: 

"If a man (in a battle) is attacking a kafir with 
a spear, and it has reached his throat, and at 
that moment he says 'There is no god but 
Allah',  the Muslim must immediately with
draw his spear." 

Another hadith records that "to abuse a Muslim is 
an act of wrong-doing, and to fight a Muslim is an 
act of kufr." 

All these instructions were given because the 
strength and unity of the Muslims are based on the 
bond of faith and nothing else. If Muslims do not 
honour this bond, and they keep on cutting it on 
small things, the community will become disinteg
rated, and it will have no collective strength left to 
proclaim the word of God to the followers of 
falsehood and to invite them to good. 

It is not our meaning that there should be no takfir 
or declaration of wrong-doing at all, so that even if 
a man speaks and writes clear heresy he should still 
be called, and taken to be, a Muslim. This is not the 
meaning of the texts of the Quran and Sunna quoted 
above, nor of what we have said above. And how 
could it be? Just as it is harmful to expel a Muslim 
from Islam, it is no less harmful to include a kafir 

within the Islamic community. However, what we 
want to emphasise is that the greatest caution must be 
exercised in the matter of declaring a Muslim as 
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kajir, as much caution as is exercised in passing a 
sentence of death upon someone. Every person who 
is a Muslim and believes that there is no god but 
Allah, it should be presumed in his favour that he has 
faith in his heart. If he does something which 
contains a semblance of kufr, one must believe that 
he did not do it with the intention of kufr, but merely 
out of ignorance and lack of understanding. Therefore 
one must not straightaway issue a fatwa (verdict) of 
kufr on hearing what he says, but must try in a 
goodly manner to make him see sense. 

If he still does not accept, and insists upon his 
view, we must put it to the Book of God to see 
whether or not the thing on which he is so insistent 
is contrary to the clear directions which distinguish 
between faith and disbelief. And also whether or not 
the man's belief or action in question can be regarded 
as an interpretation. If it is not against the clear 
directions, and there is room for interpretation, then 
the verdict of kufr cannot be applied. The most that 
can be said is that he is misguided, and even that in 
relation to that particular issue, not in all matters. 
However, if his belief is contrary to clear teachings, 
and even after finding out that his belief is opposed 
to the Book of God he continues to adhere to his 
stand, and one is unable to treat his belief as an 
interpretation, then in such a case the judgment of 
wrong-doing or kufr could be applied to him, while 
bearing in mind the nature of the issue involved. But 
account must be taken of degree and gravity. All 
crimes and all criminals are not equal. They differ in 
seriousness, and it is a requirement of justice that the 
punishment which is awarded must take account of 
the degree of seriousness. To use the same rod on 
everyone is certainly unjust. 

As we explained at the outset, one aspect of the 
issue of kufr and Islam is internal and another 
external. The internal is related to the heart and the 
intention of man, and the external is related to his 
tongue and action. From a man's words and actions 
we can, to a certain extent, estimate his inner 
condition. This, however, would be mere conjecture 
and inference, not knowledge and certainty. Without 
knowledge and certainty, to make a judgment about 
someone's faith or kufr on the basis of mere 
conjecture and inference would be definitely unjust, 
even though such a judgment might coincide with the 
truth. Therefore, the right way is to leave the question 
of faith to Allah. No one but He can know whose 
heart has faith and whose heart does not: 
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"Surely thy Lord knows best who strays from 
His path, and knows best who follows the 
guidance." (The Holy Quran, 53:30) 

Our sight extends only to the outward, and from 
looking at apparent words and deeds we can form an 
opinion as to who is a Muslim and who is not. It is 
possible that the man who outwardly is talking 
heresy, out of ignorance and stupidity, is inwardly a 
true and firm believer, and has in his heart a greater 
love for God and the Messenger than many preachers 
and religious teachers. It is similarly possible that the 
man who proclaims his faith loudly and forcefully, 
and obeys the laws of the religion fully to the 
outward eye, is in reality a show-off and a hypocrite. 
So, in passing a judgment of kufr upon someone 
based on outward conduct, one must greatly fear the 
chastisement of God. Before issuing such a judgment, 
we must ponder a thousand times as to the 
responsibility we are taking upon our heads, and 
whether we have reasonable grounds on the basis of 
which it is better for us to take this responsibility 
rather than to avoid it. 

The God Who revealed Islam for the guidance of 
all mankind is the best knower of differences in 
human nature, and none more than He can make 
allowances for these differences. This is why He 
based His religion on such simple and brief beliefs 
that everyone, from a simpleton to a philosopher or 
a scientist, can accept them. It is the simplicity and 
the brevity of these beliefs which has made them 
worthy of being the fundamental principles of a 
universal religion of mankind. For the man not 
capable of deep thought, it is sufficient to accept that 
God is one, Muhammad is His Messenger, the Quran 
is His Book, and that we have to appear before Him 
on the day of Judgment. For the man who can think, 
this brevity contains such breadth that he can follow 
numerous paths in the search of truth, in accordance 
with his capability and aptitude. He can go as far as 
he likes. He can spend his entire life in this search, 
without ever reaching a stage where he could say that 
he had understood all that he could. Whatever path a 
thinking man may take for his enquiry and search, 
and however far he may go, as long as he walks 
within the limits which the word of Allah has drawn 
between Islam and kufr, he cannot be declared as 
excluded from the fold of the faith, no matter how 
much we may differ with the wanderings of his mind. 

For instance, the essence of belief in Allah is only 
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that there is God Who is the Creator and Maintainer 
of the universe. and only He is worthy of worship. 
The way in which a simple peasant can accept this. 
it is not possible that a thinking man could also 
accept it in the same simple way. Then. the detailed 
concepts of God. His attributes. and the nature of His 
relation with the creation. which a man of a particular 
type of aptitude will develop in his mind through 
thinking. will not be exactly the same as the concepts 
of a man of a different aptitude about these matters. 
But as long as all of them believe in the real basic 
belief. they are all Muslims. no matter how widely 
their thoughts differ about the details. and no matter 
how much they may have stumbled in various places. 

Similarly. as regards the Islamic beliefs in reve
lation. prophethood. angels and the Last Day. there 
are only a few points of principle which should be 
called the essentials of faith. The rest are details, for 
some of which man can find explicit or implicit 
indications in the word of God, and some are created 
by man himself in his mind in accordance with his 
thinking. It is very possible that in determining most 
of these details a man's reason may be at fault. and 
his ideas may stray very far from the truth. But so 
long as he does not let go of the essence of these 
beliefs, no error of reason or thought can possibly 
expel him from the fold of the faith. however far he 
may go from the centre of the faith. and however 
much we may have to rebuke and reproach him for 
these deviations of belief. 

At this point. we can understand with a little 
thought how sects in Islam came into being. The 
Quran and Hadith contain simple and brief statements 
about the essentials of the religion. The subtle 
references that are given about the details of these 
matters have been understood by different people in 
different ways. in accordance with their mental 
capabilities and natural inclinations. In understanding 
these details by the use of inference and reasoning. 
people deduced separate types of secondary matters 
and side-issues. So far, there was no problem, nor 
was there anything wrong in one group considering 
its own stand-point to be true and arguing with other 
groups to draw them towards the same. But the 
calamity was that, by going to an extreme, people 
added their own derived and reasoned beliefs to the 
principles and essentials of the religion. and then 
every group started to call all those groups as kafir 
who denied their derived beliefs . Here began the war 
of beliefs. and this was the starting point of that 

• NOVEMBER - DECEMBER 1996

injustice. It is true that many of the ways followed in 
the matter of beliefs, by the use of inference and 
interpretation, are wrong. But every error is not 
necessarily kufr. It is undoubtedly permissible to call 
an error an error, and to believe its perpetrator to be 
misguided and at fault, and to try to bring him to the 
right path. But as long as a person does not deny the 
basic fact which Allah has commanded one to 
believe, it is not at all permissible to call him a kajir, 
no matter how extensive his error becomes. 

It is deplorable that our religious leaders are not 
willing at all to give up this long-standing practice. 
They ignore the difference between the root and the 
branch, between the explicit and the derived. They 
have made into basic principles those side-matters 
which they or their predecessors derived from the 
principles by use of their particular understanding. 
They give the rank of explicit matters to those 
interpretations which their group has adopted by 
deriving meaning from the explicit. The result is that 
they declare as kafir that person who denies their 
derivations and interpretations, as would be done with 
a person who denies the principles and basic 
teachings. This immoderate behaviour had at first 
merely produced disunity in the Islamic community. 
But now we see that this kafir-making by the 
religious leaders is producing disillusionment in the 
hearts of the Muslims not only with these leaders but 
with the very religion which these leaders are 
representing. Day by day the authority of the reli
gious leaders over the Muslims is declining. By 
listening to what they say, one's heart is repelled 
away from religion rather than attracted towards it. 
The general impression regarding religious meetings 
and writings is that there is nothing in them except 
useless controversy. In this day of the prevalence of 
disbelief and evil, the only possible way to acquaint 
the Muslim public with religious knowledge would 
have been through the writings and speeches of the 
religious leaders, if the people had confidence in 
them. But alas, because of sectarian fighting and the 
pastime of takjir, this one way too is being lost, and 
this is the main cause of the widespread ignorance 
and error among Muslims regarding religion. 

Would that our religious leaders realise their own 
fault! And if they cannot do it for the sake of Islam 
and the Muslims. then at least they could take pity on 
themselves and give up this habit which has dis
graced them so much among their own people. the 
people who once used to honour them. ■
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The Shroud of Turin 

Speech at the Convention of A.A.1.1.L. , 
Columbus, Ohio, August 1996 

by Ayesha Rahman, San Diego, U.S.A. 

As Ahmadis it is very easy for us to believe that 
Jesus did not die on the cross; that truth was revealed 
to Hazrat Mirza Sahib by Allah. Hazrat sahib states 
in the preface to Masih Hindustan Mein (Jesus in 
India): 

"I will prove in this book that Jesus was 
neither crucified nor did he ascend to the 
Heavens." 

He goes on to do so. 

To a certain extent it is even easy to prove that 
fact to Muslims who are not Ahmadis by quoting the 
Quranic verse: 

"And for their saying: We have killed the 
Messiah, Jesus, son of Mary, the messenger of 
Allah, and they killed him not, nor did they 
cause his death on the cross. but he was made 
to appear to them as such." 

However, it is extremely difficult to prove that 
Jesus did not die on the cross to Christians. They do 
not believe in the claims of Hazrat Mirza Sahib and 
do not believe in the words of the Quran. Therefore 
it was difficult to find a basis on which to disprove 
the Christian theory of crucifixion and ascension. 
Christians cannot, however, dispute science and now 
there is scientific proof to support the fact that Jesus 
did not die on the cross. That proof comes in the 
form of the Shroud of Turin. 

History of the Shroud. 
The Shroud of Turin was a holy relic to the Chris
tians because they believed it to be the Shroud in 
which Jesus was wrapped before the ascension. It was 
given to the church during the Middle Ages, a time 
when religious relics were in high demand by the 
church and authenticity was not questioned. The 
Shroud was accepted without dispute as the burial 
shroud of Jesus. It was shown to the public seldomly, 
only on special occasions. In 1 898. during a showing 
of the shroud, permission was given to have it photo
graphed. The picture was taken by a man named Pia, 
who was the Mayor of a North Italian town. While 
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developing the picture. Pia found that the shadowy 
images visible on the shroud to the naked eye turned 
into a clear picture of a man. This was because the 
shadowy traces on the cloth were actually a negative, 
therefore when a negative was made of the shroud. it 
was in fact the positive, showing the object which 
made the traces clearly, in this case a man. 

In 1900 a priest by the name of Chevalier wrote 
a book entitled Critical Sources Study disproving the 
authenticity of the shroud and citing 50 documents to 
support his argument. He suggested that the shroud 
was in fact a painting in 1389. However, he has been 
disproven. Firstly, his arguments that the shroud is 
fake center around a letter sent to the pope in which 
a priest says he questioned the painter of the shroud 
and asks that the shroud be taken off display because 
it is a fake. The authenticity of the letter is ques
tionable, however. Among other things, the letter was 
written in Latin but ended in the words "1389 fin ", 
French for •end 1 389'. Why would a letter written 
completely in Latin end in French? Perhaps because 
it was not in fact written in 1389 and the words were 
added later. Chevalier's arguments that the shroud 
was painted can also be disproven by the same 
arguments that prove the man of the shroud is Jesus. 

Details of the image on the shroud. 
Many facts were discovered about the man of the 
shroud when new pictures of the shroud were taken 
in 1930. Distinct details show six of the stations of 
the cross mentioned in the gospels: 

1. Firstly, there are surface face wounds inflicted by
the soldiers.

2. Secondly, irregular streams of blood across the
head can be inferred as a crown of thorns. How
ever, the streams of blood do not just go around
the head but over it like a cap; an artist would
portray the crown of thorns as is popularly
believed, not as a cap.

3. Thirdly, the man had streams of blood at the
wrists, showing he was nailed to the cross. An
artist would not portray the nails through the
wrists but through the palms as most artists
portray in paintings.

4. Fourthly, there are dumbbell shaped wounds
across the back as were left when a man was
beaten by a Roman flagrum. a whip with
dumbbell shaped pieces of lead tied to the end.
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5. Fifth, there are wounds across the back as are
born by carrying a cross across one's back. Jesus
was made to carry the cross he was crucified on.

6. Finally. there is a wound between the fifth and
sixth ribs. The text of John mentions a wound to
the side caused to Jesus. The anatomical precision
of this wound is such that no artist could have
duplicated in the Middle Ages.

Besides the six stations of the cross, other details
were found showing that the markings on the shroud 
are not painted. There is no clear outline to the 
markings as would be if they were painted. Also, the 
shroud depicts a naked man, no artist would paint 
Jesus thusly. Therefore, the study of the cloth done in 
1930 shows conclusively that the markings on the 
shroud are not a painting and the man of the shroud 
has to be Jesus. 

Recent radio-carbon dating tests. 
You may recall that in 1988 radiocarbon dating was 
done to the cloth and it was shown to be from the 
Middle Ages. However, the authenticity of these tests 
is extremely suspect. 

The piece to be tested was cut from the shroud in 
front of many people; however, it was then taken into 
a room with only 2 people to be cut into 3 sections 
that were to be sent to 3 different laboratories. It is 
hypothesized that, during this time, the piece cut 
from the shroud was switched for a piece that was 
from the Middle Ages. The basis for this hypothesis 
are many. Most founded when Holger Kersten, the 
man who originated this hypothesis, asked for the 
pieces of the shroud that were sent to the labora
tories. Although he was not given the original pieces 
sent to the labs, he was given photographs of them. 
He did many tests with these photographs in an 
attempt to match them to fit the original piece 
missing from the shroud. 

This is what he discovered: 

I .  The individual protruding fibers found in one 
specimen were nowhere to be found in the 
original. 

2. The weave of the lab specimens differed in close
ness from the weave of the original.

3. The individual threads differed in thickness.

4. The angle of the weave in the specimens differed
from the angle of the original.

. . .  Continued on page 5, column 2. 
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Character building and its 

results in our daily life 

Speech at the Convention of A.A.1.1.L. , 
Columbus, Ohio, August 1996 

by Raqib Joeman, Den Haag, Netherlands 

As members of a society we all have to contribute for 
its well-being and upliftment. To fulfill this, good 
character is one of the necessities. And as far as 
character is concerned we have in the Holy Prophet 
Muhammad (saw) the best exemplar for mankind. 

Character of the Holy Prophet. 
One of the earliest works to which the Prophet 
applied himself was the building up of character. I 
will mention only two examples here. 

The Holy Prophet's heart ailed for the physical ills 
of humanity like the slave, the widow, the orphan, 
the needy and he would do what he could to help 
them and to make others feel for them as he himself 
felt. The Prophet was recognized by friend and 
enemy as the most truthful of men. For example, 
when Abu Bakr was told that his friend Muhammad 
claimed to have received revelation from on High, he 
remarked that he must be true in his claim because a 
man who had never uttered a falsehood against men 
could not utter a falsehood against God. Another 
example is when the Prophet called out all the 
different families of the Quraish, who had become his 
enemies, at the Mount Safa and asked them if they 
would believe him if he told them that a mighty army 
was lying in wait at the back of the hill to attack 
them. These enemies said with one voice: 

"Yes, we would, for we have never known 
anything but the truth from you." 

We have to tell and enjoin the truth always, even 
if it goes against one's own interests or the interests 
of one's friends or relatives; even when you have to 
undergo every kind of suffering. 

Next to truth, the Holy Prophet laid stress on the 
quality of perseverance. These two qualities are 
combined in chapter 103 of the Holy Quran which 
says: "They exhort one another to truth and they 
exhort one another to endurance." 

The characteristic of perseverance shone promi
nently in the life of the Holy Prophet. Persecuted on 
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all sides, suffering the severest hardships, with no 
apparent prospects of success, he stood adamant, even 
when threatened with death. "Uncle", he said, add
ressing Abu Talib who had hitherto stood between 
him and the Quraish (but who now wavered), saying 
that the responsibility was becoming too heavy for 
him, 

"Should they place the sun in my right hand 
and the moon in my left in order to make me 
renounce this mission, I would not do it. I will 
never give it up until it shall please Allah to 
make i t  triumph or I perish in the attempt." 

Example of perseverance by Ahmadis in 
Holland. 
Recently we were able to witness the results of 
having these and other characteristics as put forward 
by our Holy Prophet. For more than 20 long years 
Ahmadi Muslims of Holland could not get visa from 
the Arab authorities to go for Hajj, because they were 
under the influence of Pakistani mullahs. 

But because in the 2 previous years some 
Ahmadis did get visa to go to Hajj, 16 members of 
our Jama'ats in the Netherlands applied for visa. But 
the Saudi Arabian consulate unexpectedly refused to 
give them visas without giving any reason. We think 
that this happened because 5 of these people were 
prominent board-members of the Lahore Ahmadiyya 
organisation. If they would have signed the decla
ration that they were not Ahmadis, they would have 
got the visa without any problem. But these people 
didn't even think of doing such a thing since 1974, 
so why would they do it now? They had kept to the 
truth all this time and did not renounce the mission of 
the Mujaddid of this age, Hazrat Mirza Ghulam 
Ahmad. 

And as we have seen they were rewarded by 
Allah, the Almighty. It so happened that after the 
consulate had refused, these 16 people went perso
nally to the ambassador of Saudi Arabia in the 
Netherlands with the same request. These people 
were welcomed very politely by the ambassador him
self one by one. To convince himself the ambassador 
asked these people a few questions on finality of 
prophethood of the Holy Prophet Muhammad (saw) 
and about the position of Hazrat Mirza Ghulam 
Ahmad. Our people answered the questions according 
to the teachings of our Movement. And they were 
considered Muslims, as they were Muslims, of cou
rse. So they got their visa and departed for Hajj.  ■ 
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Woman's role in 

Islam and Ahmadiyyat 

Speech at the Convention of A.A.1./.L. ,  
Columbus, Ohio, August 1996 

written and sent for the Convention by 
Sabiha Pasha Saeed, Pakistan 

"And let not those who disbelieve think that they can 
outstrip (Us). Surely they cannot escape." (8:59) 

This Quranic verse reflects the apparent appalling 
state of the Islamic world which is in the total grip of 
the evil forces of Gog and Magog who have extre
mely shrewd insight to help them to rule the world in 
a tyrannical and dictatorial manner and to manipulate 
the Muslim world according to their designs. They 
take advantage of the Muslims' lack of spiritual faith 
and political naivety. 

This brief spell of worldly achievements and their 
inclination towards materialistic gains of this mortal 
world has made their heads big with pride; Allah has 
sealed their hearts and blinded their spiritual eye and 
deprived them of peace of mind, because they have 
caused total chaos and anarchy in the land. 

On the other hand, Muslims, for the time being, 
have gone into oblivion. In their idle state they are 
waiting for the Messiah to come and salvage them 
from this abysmal situation. Generally their belief is 
that, only through this way victory can be achieved. 
Whereas the truth is that their lack of faith in 
Almighty Allah and the teachings of the Holy 
Prophet Muhammad has led to their ruin. 

"And did not Allah find thee (0 Prophet) 
groping, so �e showed the way?" (93 :7) 

The word {iiill ("groping"), in the Arabic of this 
verse, signifies one who is perplexed and unable to 
see the way for himself. The true significance of the 
word is thus that Allah found the Holy Prophet 
Muhammad in quest of the way but was unable to 
find it himself. Therefore, Allah guided him by 
Divine Light. In spite of Allah having made the Holy 
Prophet a complete and perfect human being, he 
seeked guidance from Him. His prayers were ans
wered and at the age of forty. he became the Prophet 
of Islam. Before the first revelation, the Holy Prophet 
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was not aware of the fact that Allah was going to 
bestow such an honour upon him. Whereas all the 
Prophets before him were ordained only to rescue the 
people of their town, city or country, the Holy Pro
phet Muhammad was ordained to be the saviour of 
all mankind. 

Our Holy Prophet, may peace and the blessings of 
Allah be on him, had a difficult task at hand, namely 
to reform the mankind which was at the brink of 
complete annihilation. A great amount of hurdles and 
frustrations did not deter him even for an instant from 
his noble duty because of his unshakeable faith in 
Allah. All the hardships seemed trivial and insigni
ficant because the triumph of Islam was ordained. It 
was Allah's promise that all the obstacles will be 
cleared from the righteous path of Islam. Even today 
whenever the dark and stormy clouds hover over 
Islam there is always a silver lining to these clouds. 
The Islamic history is evidence as far as this pro
phecy is concerned that after each stormy and dark 
night, a new sun of Islam dawned; which was always 
brighter than before. Similarly the present Islamic 
world is surrounded by gloom and despair, which is 
indicative of a light at the other end of the tunnel. 

Just as a Prophet shoulders the burden of refor
ming people, similarly after him, some of his 
followers take up the responsibility to carry on his 
mission. Thus the Quranic teachings and the message 
of the Holy Prophet Muhammad has been passed on 
to the Muslims and other people by the reformers 
(mujaddids) through whom the Muslims are stirred 
from deep slumber, whenever they fall asleep. 

In the fourteenth century Hijra Hazrat Mirza 
Ghulam Ahmad of Qadian came and revived the true 
teachings of Islam. The followers of the Ahmadiyya 
Movement are fortunate to recognise him and to 
follow his guided path, whereas the rest of the 
Muslim world is stubbornly denying his position and 
showing blind prejudice towards him with extreme 
narrow-mindedness. The Holy Prophet of Islam wan
ted his followers to reach the peak of faith. Thus the 
Reformer of the fourteenth century has strengthened 
our faith through his teachings and guidance and 
given us great spiritual insight. 

One revelation of Hazrat Mirza Ghulam Ahmad is 
as follows: "Rise! The time for your mission has 
come; through you the nation of Muhammad will 
triumph over the evil forces and will rule exalted and 
lofty places." 
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The Quranic verse 8:59 noted above and this 
vision of Hazrat Mirza Sahib can strengthen the sad 
and dismal souls of Muslims out of despair. Soon 
Islam, after over-coming the great evil forces of Gog 
and Magog, will rule the world. Solid promises of the 
Living God are beacon of light for the Muslim World. 
Allah paves the way for anyone who wants to serve 
him sincerely. From Islamic history it is evident that 
whenever Muslims gained faith and spiritual heights 
Allah helped them to conquer the world. People with 
strong faith rule and weak are vanquished. Thus 
Allah· s message is passed on from generation to 
generation. At his juncture the Ahmadis, having been 
wrongly and unjustly declared non-Muslims, are pass
ing through a great upheaval, as a result of the 
negative pressure of Muslim society. Though it can 
shake even the strongest of faith, the followers of the 
Ahmadiyya Movement should have firm belief that 
Islam will triumph as a result of their efforts. To 
achieve this goal with the help of Almighty Allah we 
should revive the bai'at and follow it earnestly, shed 
all the petty differences, and make a concerted effort 
to pass the message on to the new generations. 

Here I would like to point out that an educated 
woman is capable of playing a positive and cons
tructive role in moulding her society on righteous 
lines. Her wisdom and organisation can make her 
home a fort which can defend itself against exterior 
dangers. Through religious guidance her children can 
tum into honourable and faithful members of the 
society. Especially as an Ahmadi lady it becomes her 
foremost duty to strengthen her children's faith and 
belief, so that they can face the hostilities of the pre
judiced world courageously. It has been noticed that, 
owing to weak faith and inclination towards worldly 
gains, at times some Ahmadi ladies encourage their 
family members to tum their back on the belief at 
slight hardships. It is purely lack of insight in the 
religious faith which astrays them from the path of 
guidance and righteousness. Somehow, they do not 
realise the true loss they inflict upon themselves and 
their families. These temporary hardships should 
bolster their faith and belief. 

Allah has entrusted us to safeguard the manifesto 
of the Ahmadiyya mission and we must make devo
ted efforts to pass on the flame of our religion Islam 
to the coming generations. We must keep this flame 
alight to the end of our lives. We should strive to 
spread its light in all comers of the world and this is 
how Islam will reign supreme through our mission. ■ 
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By Hazrat Mirza Ghulam Ahmad. 

The Teachings of Islam. 
Highly-acclaimed discussion or the Islamic path for the 
physical. moral and spiritual progress of man. 

"The ideas are very profound and very true. " - Count 
Tolstoy, Russia. 

Testimony of the Holy Quran. pp. 103 

A discussion by Hazrat Mirza on his claim of being Pro• 
mised Messiah based on the Quran. 

Message of Peace. pp. 27 

Revised translation or lecture on establishing peace between 
Hindus and Muslims in India. 

"In the Ahmadiyya Movement which . . .  emphasises the spirit 
of tolerance, I see a great force for the propagation of 
Islam .. .  " - Sir C.V. Raman, Nobel prize winner. 

Other books by Maulana Muhammad Ali. 

Muhammad, The Prophet pp. 200 

Researched biography of the Holy Prophet. Corrects many 
misconceptions about his lire, and answers Western criticism. 

Early Caliphate. 
History of Islam under first four Caliphs. 

"Indeed two books (I) Muhammad The Prophet, (2) The 
Early Caliphate, by Muhammad Ali together constitute the 
most complete and satisfactory history of the early Muslims 
hitherto compiled in English. " - Islamic Culture. April 
1935. 

The Muslim Prayer Book. pp. 90 

Full details of the Muslim prayer service, with words given 
in Arabic text. and transliteration and translation into 
English. I llustrated with photographs. 

Living Thoughts of 
the Prophet Muhammad. pp. 156 

Brief biography of the Holy Prophet. and his teachings. 

" ... so beautifully done by Muhammad Ali . . .  should fonn 
part of the education of e,•ery person who aspires to know 
the life and career of a great historical personality" -
Times of Ceylon. 

The New World Order. pp. 86 

" ... makes a thorough analysis of the complicated problems 
of the world ... examines the various solutions offered by 
Islam to the numero1,s problems of the modem world " -
The Dawn, Karachi. 

Introduction to the Study of 
the Holy Quran. pp. 191  

Collection and arrangement of the Holy Quran and its 
essential teachings. 
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Muhammad and Christ. pp. 159 

Refutes Christian misinterpretation of the Quran that Jesus 
was 'superior' lo the Holy Prophet Muhammad. 

Founder of the Ahmadiyya Movement. pp. 1 12 

Biography of Hazrat Mirza by his close associate Maulana 
Muhammad Ali. 

Other books. 

Introduction to Islam. pp. 66 

by Dr. Zahid Aziz. For younger readers and beginners. Basic 
Islam explained in question/answer format. 

The Debt Forgotten. pp. 1 59 

by Mr. Rahim Bakhsh. The debt owed by Muslims of the 
present-day lo the work of the Ahmadiyya Movement. 

Ahmadiyyat in the service of Islam. pp. 149 

by Mr. Nasir Ahmad Faruqui, late head of the Pakistan Civil 
Service. Beliefs, claims, work and achievements or Hazrat 
Mirza Ghulam Ahmad and the Lahore Ahmadiyya 
Movement. 
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Our publications 

World renowned literature produced by 

The Ahmadiyya Anjuman Isha'at Islam, Lahore 

"Probably no man living has done longer or 
more valuable service for the cause of Islamic 
revival than Maulana Muhammad Ali of Lahore. 
His literary works, with those of the late 
Khwaja Kamal-ud-Din, have given fame and 
distinction to the Ahmadiyya Movement. " -

Marmaduke Pickthall, famous British Muslim 
and a translator of the Quran into English, 
writing in 1936. 

By Maulana Muhammad Ali 

The Holy Quran. pp. 1300 

Arabic text, with English translation, exhaustive com
mentary, comprehensive Introduction and large Index. 
Leading English translation. Has since 1917 influ
enced millions of people all over the world. Model for 
all later translations. Thoroughly revised in 195 I .  

"To deny the ucellence of Muhammad Ali's trans
lation, the influence it has exercised, and its 
proselytising utility, would be to deny the light of the 
sun. " - Maulana Abdul Majid Daryabadi, Indian 

Muslim scholar, and himself a translator of Quran. 

"The first work published by any Muslim with the 
thoroughness worthy of Quranic scholarship and achi
eving the standards of modem publications. " - Amir 
Ali in The Student's Quran, London 1961 .

Deluxe, Standard, and Paper-back editions. 

The Holy Quran: other translations. 

Above work also available in Spanish and French. 
German and Russian versions coming shortly. 

The Religion of Islam. pp. 617 

Comprehensive and monumental work on the sources, 
principles and practices of Islam. 

" ... an utremely useful work. almost indispensable to 
the students of Islam. " - Dr Sir Muhammad Iqbal, 
renowned poet and philosopher. 

"Such a book is greatly needed when in many Muslim 
countries we see persons eager for the revival of Is
lam, making mistakes through lack of just this knowl
edge. " - Marmaduke Pickthall. 

A Manual of Hadith. pp. 400 

Sayings of the Holy Prophet Muhammad on practical 
life of a Muslim, classified by subject. Arabic text, 
English translation and notes. 

■ ... LATEST PUBUCATIONS . . . • 

The Four Questions Answered. 
By Hazrat Mirza Ghulam Ahmad. A Christian's ques
tions about Islam answered. Completely revised trans
lation, newly published. 

Islam - My Only Choice. pp. 36 

By Khwaja Kamal-ud-Din. Compares the historicity, 
doctrines and practices of the major religions. 

Dr. Sir Muhammad Iqbal and 
the Ahmadiyya Movement. pp. 44 

By Maulana Hafiz Sher Muhammad. lqbal's views on, 
and relations with, the Movement. 

The Qadiani violation of 
Ahmadiyya teachings. pp. 46 

Shows how the main Qadiani beliefs violate the real 
teachings of Hazrat Mirza Ghulam Ahmad. 

AI-Hamdu-li-llah. pp. 18  

By  Fazeel Sahukhan. Children's book with full color 
illustrations to teach them ten basic Islamic phrases. 
Suitable for age 5 and under. 

The Split in the 
Ahmadiyya Movement. pp. 1 17 

by Maulana Muhammad Ali. Discusses the doctrinal 
differences which led to the Split. Reprint edition 
contains added Appendix with supplementary notes. 

Martyrdom of Abdul Latif Shaheed. pp. 47 

Events of life of Sahibzada Abdul Latif of Afghanis
tan executed in 1903 for being an Ahmadi. 

Essays on Islamic Sufi-ism. pp. 23 

Translations from writings of Dr. Basharat Ahmad and 
Hazrat Mirza Ghularn Ahmad on Sufi-ism. 

See our World-Wide Web site at: 
http://members.aol.com/aaiil 

For prices and further details, free color illus
trated catalog and free literature, contact Mrs. 
S. Sahukhan at the address on the front cover.
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