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Dean Inge Coins Hadith 

A friend from Saharanpur has called our 
attention to a so-called saying of the Prophet 
which the Very Rev. W. R. lnge, ex• Dean of St. 
Paul's has quoted in January 1937 number of the 
Hibbert Journal page 192. The "saying" runs 
thus: 

" If you came across a fine saying, don't 
hesitate to attribute it to me." 

Obviously the lines imply an attack on the 
Prophet's integrity. The Reverend gentleman, 
however, gives no authority for his quotation. The 
fact is, there is no such Hadith in any collection of 
Traditions, not even what is known as Za'if, i.e., a 
tradition whose reporters are not quite trustworthy. 
On the contrary there is a saying of the Prophet 
to just the opposite effect. It forbids on pain of 
bell imputing any false saying to him : 

JWI~ lS~ f _,:4~ f ~-,.w ~ y .lS l.:l"' 

" Whoever wilfully imputes a false saying to 

me, be must beware of his abode in fire". 

Dean loge is a most enlightened man. His 
exposition of Christianity amounts almost to Islam. 
He publicly declared that Jesus was every inch 
human, son of God only in a metaphorical sense in 
which sense it is open to any other man to become 
son of God. For these views he w11s for long 
pursued with a heresy hunt by the orthodox 
circles and many taunted him that he had better 
go and shake hands with the Imam of the mosque 
Woking. It grieves us that a man of such en
lightenment should still have such distorted notions 
about Islam. And we wonder where he got this 
so-called saying of the Prophet from. We wish 
these lines could catch his eyes, so that he may 

realize what a great injustice his quotation has 
done to the Prophet's character. As a man who, 
we are sure, puts great value on truth, he owes it 
to the readers ot the Hibbert Journal and the 
public at large either to substantiate his quotation 
or withdraw it. Unless he does that he would 
stand guilty, we are afraid, of the very blemish 
which his quotation seeks to read into the 
Prophet's character. 

* 

Reaction to Travancore Orders 

Religions prejudices are notoriously hard to 
die. The Maharaja of Travancore's orders open• 
ing state temples to the Depressed Classes have 
aroused resentment in orthodox Hindu circles who 
characterise this humane measure as the pollution 
of the temples and are holding meetings of protest 
against it. One such meeting took place in 
Bombay on February 4 in which two resolutions 
were passed, one saying that since the State 
temples had been polluted, no Hindu should 
worship therein, the second congratulating the 
Maharajas of Mysore and Cochin for refusing to 
follow the example of Travancore. 

And this is orthodoxy ! Those who have the 
humanity to recognize a common humanity in the 
Harijans are considered irreligious whereas those 
who treat these creatures of God as a pollution 
pride themselves on their religiosity, What an 
abuse of words ! 

* * * 
Futility of Missions to Muslims 

This is the considered opinion which Dr, Hugh 
Vernon White expresses about Christian Missions 
among Muslim peoples, in the course of aa article, 
" New Missionary Dimensions" in the summer 
number (1936) of Christendom. Dr. White is no 
irresponsible man. He is a Secretary of the 
American Board of Commissioners for Foreign 
Missions and came to the above conclusion after 
an extensive tou(' of mission fields in the East. 
He says: 

" I am convinced that the time has come on 
at least some mission fields when the whole 
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prog~amme of proselytizing should be radically 
modified or abandoned. . ..... The Christian 
Church ought to quit trying to make proselytes 
of Mohammedans. From the days of Raymund 
Lull, one of the most winsome and devoted of 
Christian missionaries, down to the present 
time, Christian efforts to evangelize the 
Moslem have met with signal and consistent 
failure." 

This is a frank confession and any one who 
-cares to face facts cannot but come to the same 
conclusion. After all, what particular contribution 
can Christianity make to the religious life of a 
Muslim There is nothing in Christianity which 
Islam does not contain in a much improved form. 
There is the personality of Jesus, for instance 
The Musalman has the same amount of regard, 
reverence and love for him, as a Christian. As 
regards his position, the enlightened Christian view 
such as expounded by the loge School, is exactlyt he 
~ame a~ ~he Quranic picture of Jesus - a son of God 
to a spmtual sense or, in the language of Islam, a 
Prophet of God. Our Heaven and Hell are also 
common with the Christians and so is the whole 
mental background. As regards communion with 1 

God, a Christian seeks it once a week a Muslim 
five times a day. Then comes the 'eqality and 
brotherhood of man-the one main mission f 
religion. Here too Islam has decidedly a better 
account to render than Christianity. Human 
equality is a hard reality in Islam wherer,s more of 
a pious sentiment in Christianity. There are still 
churches where coloured or low caste Christians 
dare not worship side by side with the white 
Christian. No such distinction is known within 
the Mosque where the meanest Muslim freely 
rubs shoulders with the ruling prince. So there 
is no sense in thrusting Christianity down the 
throats of Muslims. It is like carrying coal to 
New Castle. Islam is a revised edition of 
Christiani!~ and a revised edition is always a 
better edltton. The need of the times is that 
Christia~s should ?e converted to true Christianity. 
Tha_t _w1~I be dorng some good to humanity. 
Cbr1st1an!ty as taught and practised by Jesus is 
,nowhere m greater demand than in Christendom 
and our missionary friends would be spending 
!heir m?n~y, tim~, ~nd energy far more profitably 
m reclatmmg Chnshans in the West than trying to 
win converts in Muslim lands. If that true Christ
ianity is re-discovered, it will be found to be so like 
Islam and this will pave the way for better under
standing and cordiality between Christendom and 
Islam. After all religion is a quest aftert rutb-not 
a counting of heads. 

see people do not put them into practice. Be
cause they have no faith. Men and nations 
to-day, are unhappy because they have no faith i~ 
these simple laws. Faith is lacking. 

Faith, he says, begets faith. Have a little 
faith, and you will see how like a leaven it grows 

If ye have faith even as a mustard ' seed • h; 
s~ys, ' you can move mountains.' This, then, is 
hts message a few words :-God loves yo1t. 
Believe it and ;vou wit be blessed. 

Jesus-Who was He? 
BY DHAN RAJ 

Methinks, he had wonderful love in his heart. 
He saw the sorrow of others and his heart bled. 
He saw the sick and he suffered with them. The 
dukkha of this world entered into his heart. 
What could he do ? 

He was a young man. His life \\as pure. 
He was so simple and bumble. He lived in an 
humble village. He served his mother. He 
helped hi;; father who was a carpenter. He feared 
God. He had great love for the poor whom he 
longed to make happy, but what could he do? 

Suddenly, one day, he gets a Vision,-a 
psychic vision. He sees God and His Kingdom 
of Saints. He sees that God is our Father. A 
father loves his children howsoever bad, God 
loves us. 

He meditates on this Vision-" God loves 
us" " H l H. " Th . . . . e aves 1s creatures. ere 1s hope 
m this message. How may people know this ? 
How may the poor have faith in this ? 

He becomes a wanderer, leaves his house and 
goes, in his wandering, as far as India and Tibet. 
Gradually as hi: grows in God-consciousness, as he 
come;; in contact with some Eastern rishis, he 
understands that man's happiness;is in loving God. 
To love God is to do His Will. It is the Will o 
God that all His creatures be happy as His Saints 
are happy in His Kingdom Above. 

He prays to his Father, to make him bis 
true son. This son-consciousness grows upon 
him. He would make others happy. He would 
remove the world-sorrow. He would, like a true 
b~other who sacrifices his life for his brother, give 
his hie for the sons of his Father, 

It dawns upon him that he is sent to this 
earth-plane, by his Father, from His Kingdom, 
in order to give his life for the sinners whom God 
loves as His sons. He becomes aware that he is 
a world-healer, a world teacher. He is Christ. 

Then, at the age of 30, he suddenly appears 
in his country. What a magnetism he carries 
with himsdf. He heals the sick, he cures the 
lepers, he raises the dead he loves the sinners he 
lifts the fallen. He is God's Only Son corn~ to 
proclaim the Gospel that God loves us. 

He proves the Love of God for His creatures 
by his actions. He, the Son, represents his 
Father. 

This Father, he says, can be seen in the beart 
by every one and every one can become a son 
like him. Every one can see the kingdom of 
Heaven in his or her heart. Everyone can see 
within the Great Law of Love working in this 
world. Every one can be happy: For happiness 
is in knowing the Father. 

He gives a few simple laws which if any one 
would follow would become like him a son of God 
and would go to heal and serve others. This is 
salvation-he says-to go and do the will of God. 

What are these simple laws 7 :--Be simple. 
Be humble. Be pure. Love the poor. Pray to 
God. 

Are these laws difficult to practise? Yet we 
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I 
thy footfalls ahead of me in Paradise, 0 . Bilal','• 
said the Prophet. But, sa} s Dean Inge, thts man s 

. religion had not much of humanity ! 
I 

_J 
"Among the poor do I love to lead my life'', 

the Prophet would say, "among the poor would I 
love to die and among the poor would I love to be 
raised on the Day al Resurrection.'' Some human 
touch indeed ! Monday, February 8, 1931 

The Manliest of Men 
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Who was it to the blacks his white hand gave ? 

Who was it the Ceasers' death-knell rang ? 

Sweet indeed are the strains in which Iqbal 
sings of the man who, Dean Inge would have 
us seriously believe, had in him neither much of 
humanity nor much of chivalry. But sweeter by 
far is the music of this man's work-a-day life of 
which human sympathy was the very key-note. 

Bilal was not only black, he was ebony-black 
and a slave at that-a double stigma of social inferi· 
ority. Whether the ex-Dean of St. Paul's would 
in this age of enlightenment at all let such a man 
step into his Church we are not quite sure. 
Most Churches meant for the white man would 
bang their doors against him. Even if some there 
be broad-minded enough to let him in, he would 
be made to sit across the bar put up there to 
prevent the coloured convert rubbing shoulders 
with the white congregation. Fourteen centuries 
ago, however, Muhammad not only rubbed shoul• 
ders with Bilal but actually embraced him. In 
the mosque of the Prophet he occupied a position 

"I am but the son of a woman who ate dried 
meat "-thus did he once console a man who felt 
nervous in his presence. 

It is related that a certain man invited the 
Prophet to dinner and served him a delicious dish 
of well-roasted meat. The Prophet took a jug of 
water and put it into the dish. " Instead of enjoy• 
ing a roast dish'', he s1id, "it is a greater joy to 
let the poor neighbours share the curry with us.'' 
And part of the dish thus enlarged was also 
distributed among the neighbours. We doubt if 
the Rev. ex-Dean of St. Paul's has ever shared 
his beef-steak or roast chicken with the keeper of 
his Church. 

One day, it is recorded the Prophet called on 
his daughter, Fatima-tuz-Zuhra, wife of Ali. He 
found one of the walls of a room lined with a piece 
of cloth. "Why drape stones with cloth", he 
observed as he pulled off the piece of cloth, "while 
there are men in Medina going without any cloth
ing ?" 

These are however just a few incidents that 
we have picked up off•haod from the life of the 
Prophet. The fact is every act of his life was 
steeped in fellow-feeling and if there is one spot 
in his rich glorious personality which shines. with 
the greatest lustre, it was his down-right humanity. 
Human in his outlook, human in his sympathies, 
he was human to the very marrow of his 
bones. 1n fact love of man was with him the only 
way to Gad To say of such a man that his 
religion is lacking in humaoity is an outrage on 
history. And that a man of Dean loge's learning 
should be guilty of this outrage is all the more 
deplorabe. 

of pre-eminence, being entrusted with the most 1-------------------~ 
honourable function of the Muezzin. Arihna ya 
}3ilal, the Prophet would say when asking him to 
call out the Azan-i.e,, " Give us a spiritual treat-
0 Bilal In Imagine a black of blacks, an erst
while slave giving spiritual treat to one in whose 

veins ran the bluest of blood and who was a 
messenger of God l Nay, more! Not only in this 
world, even in the world to come Bilal occupies a 
tiosition of distinction. " I can hear the sound of 

How to Help 
1. Pass your copy of the 

Light on to others 
2. Make your friends Sub

scribe. 
MANAGER 
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CHILDREN'S OWN PA6E 

THE PROPHET'S MAGNANIMITY 
TOWARDS HIS ENEMIES 

(By Syed Huse1111ia, Student, Bombay) 

The caluminators of the Great Prophet 
of Islam have tried to sully his noble 
character from all sides. I am dealing in 
this article with one aspect of his character, 
namely the wonderfully generous and humane 
treatment that he accorded to his enemies 
that indeed has no parallel in the History of 
the World. The life of the Prophet is rich 
in such illustrations and I am selecting here 
only a few of them to show how ill founded 
is the accusation that the Arabian Messenger 
was savage in the treatment of his foes. 

1. Abu Sufian was one of the 
bitterest enemies of the faith. He 
left no stone unturned to inju're the 
Prophet and his cause. In fact he had 
instigated the whole of Arabia to rise in 
revolt against Muhammad. The repeated 
attacks on Medina were the result of Abu 
Sufian's machinations. He continued his 
hostility, towards Islam and its inspired 
preacher till the fall of Mecca. But when 
the Prophet entered the holy city in triumph 
the relentless persecutor came to the 
Messenger of God in abject humility to seek 
pardon. What would have been the 
punishment of Abu Sufian even according 
to the modern standard of justice ? Surely 
such an implacable enemy deserved the 
extreme penalty and Omar rightly asked the 
permission of the Prophet to behead Abu 
Sufian by his sword. But Muhammad who 
had come to the world as a " Mercy to 
Mankind" not only granted pardon to this 
relentless foe but even ordered that any one 
who entered Abu Sufian's house would be 
immune from punishment. 

2. The general amnesty granted by 
the Prophet to the idolaters of Mecca after 
the fall of that city furnishes a unique 
instance of his clemency. The Meccans 
who had driven the Prophet and his 
followers out of their hearths and homes 
after terrible persecutions and who had 
even pursued them at Medina were now 
wholly at the mercy of the conqueror. 
They expected that by nightfall they would 
all be annihilated. But in this supreme 
hour of triumph the Prophet of God rose 
above the petty thought of revenge and in 
his great humanity granted pardon to all the 
inhabitants of Mecca except four criminals 
" whom justice condemned." ls not this 
clemency of Muhammad without a parallel 
in the history of the world ? 

3. Akrama, the son of the notorious Abu 
Jahl followed his father's footsteps in his 
brutal treatment of the Prophet. He was 
one of the combatants in the battle of Mecca. 
After the conquest of the city he escaped 
secretly. His wife Umme Hakim had 
accepted Islam. She obtained pardon for 
her husband from the Prophet and went in 
search of him. vVhen Umme Hakim 
traced Akrama she found him ready to 
embark on a steamer. She told him that 
she was coming from a man who was the 
kindest of all and who had granted him 
pardon. Akrama was astonished to know that 
the revolting crimes that he had committed 
against the Apostle Qf God had been 
forgiven and he at once hurried to the 
Prophet. Muhammad received him with his 
usual generosity and this so much impressed 
the once stubborn foe that he immediately 
embraced Islam. 

4. Hard as it may seem tb believe but 
which is nevertheless a fact that even a 
man like Wahshi who had crueliy killed the 
Prophet's uncle Hamza in the battle of 
Uhud, was granted pardon. On the day of 
the fall of Mecca Wahshi escaped to Taif. 
But he had heard reports of the Prophet's 
clemency. After some days he returned to 
Mecca and embraced Islam. The merciful 
Prophet pardoned him but asked him not to 
come in his presence as that would remind 
him of his uncle's death. 

5. Another remarkable example of the 
Prophet's forgiveness is that of the Jewess 
who had attempted his life at Khaibar. She 
served the Prophet with food mixed with 
poison but the plot was discovered. The 
woman came to Muhammad seeking pardon 
and the magnanimous Prophet granted her 
request. 

6. On the occasion of Gazwat-us
Sawak an incident happened to the Prophet 
which not only shows his tenderness towards 
his foes, but also his absolute trust in God. 
One day Muhammad was fast asleep at the 
foot of a tree. He was suddenly awakened 
by the noise of an idolater who brandishing 
his sword cried to the Prophet, "O 
Muhammad who would now save thee from 
my sword ? " The Prophet calmly replied 
'' God." This word sent a thrill into the 
whole frame of the infidel and the sword 
dropped down from his hand. The Prophet 
picked it up and then asked him, "Who is 
there now to save thee ? " The idolater 
found himself quite helpless but the Prophet? 
forgave him with the result that he em
braced Islam. 

7. The murder of Zainab the Prophet'& 
daughter by Habrar was most heinous as she 
was in a delicate state of health. While 
she was mounting a camel, the heartless-

(See page 6) 
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The Idea of God • 
10 Islam 

[By Principal A. Yusuf Alil 

Islam loves to contemplate the attributes of 
God in the many beautiful names under which He 
is referred to. Siys the Quran (VII. 180/: 

" To God belong the most beautiful names ; 
thereiore call on Him by them". 

A whole mass of theological literature has 
grown up, explaining and classifying these names. 
For purposes of the rosary we speak of the 
"Ninety-nine Beautiful Names". But the list of 
these ninety-nine names is compiled differently 
by different authors, as there are hundreds which 
we can apply to God, according to the quality 
which we are contemplating. 

While we are limited, He is infinite. While 
we CRn only think in parts, He is a whole and 
comprehends more thRn we can possibly think. 
We c11n think of His mercy, His love, His wisdom, 
His glory and majesty, His justice, His truth and 
righteousness, His reality, His unity, but in our 
minds these ideas are bounded by our own know
ledge and experience, while His nature compre
hends all and transcends all. We must therefore 
contemplate many names before we can even 
imperfectly apprehend Him, the source of all 
existence. We also think in relative terms, such 
as first and last : open and hidden : obvious and 
unknowable. In the nature of the Absolute these 
opposite attributes themselves meet, and we have 
the pairs of names which we apply to God : First 
and Last ; Revealed and Hidden ; Obvious and 
Unknowable. Even our ideas of Eternity con
templafe the denial of two ends, the beginning and 
the ending. God's Enternity does not go back 
from a beginning or go forward beyond an ending. 
We think of the Eternal in relation to time, and 
the Omnipresent in relation to space: but time and 
space are the creations of our own mind. God is 
independent of time and space. Indeed He is the 
Absolute Independent (Ghani), and every created 
thing depends on Him. 

In the life of the saint Ibrahim Adham there 
is a beautiful story which illustrates how the con• 
templation of the Names helped the mystics of 
Islam. Ibrahim had been a king of Balkh, but he 
had resigned his power and glory for a life of piety 
and poverty. One day he was insulted in a crowd 
by men who had bowed low to him in his days of 
power and authority. And he prayed for them in 
this wise-'' 0 Lord, I commemorate Thy hundred 
names each day, and gain new strength. Give 
them mercy, I pray Thee, for Thou hast ninety
nine names of mercy to one of wrath.'' 

It is commonly held that Islam's greatest 
emphasis is on the unity of God. It is truer to 
say that its chief emphasis is laid on mercy, good
ness, and love. Of the 114 chapters (Suras) of 
the Quran, all but one begin with the formula : 
" In the name of God, Most Gracious, Most 
Merciful,'' The words I have translated Gracious 
(Rahman) and Merciful (Rahim) are intensive 
forms, emphasising in the one case the ever-repeat-

ed acts of grace, and in the other the very quality 
of Mercy that will search us out and will not be 
denied. This is the phrase most often in a 
Muslim's mouth, in beginning a prayer, or a read
ing, or a meal, or a journey, or anything of conse• 
quence sacred or secular, and must therefore be 
taken to be the chief point of emphasis. And the 
emphasis is still further strengthened by such 
phrases as the Most Merciful of the Merciful 
(Arham-ur-Rahim), which occur frequently in our 
sacred literature. 

The insistence on Unity is not only a protest 
against the Trinity or Duality, or polytheism. It 
is all these, but it has also a positive side, which 
comprehends a view of God, of nature, and of 
mankind. We do not think of God as a bundle 
of different attributes united in one. We think of 
Him as a Living Personality, in which all is fused 
into one. A voung and ardent student of religion 
once defined God as all the abstract qualities of 
goodness and beauty combined in a single abstrac
tion. This may appeal to some minds To us it 
is a cold abstraction. We want the life-spark to 
infuse these pale abstractions and fuse them into 
one. In God the life would not be like what we 
think of as life. And yet even our life-all life 
-is still a mystery, to science and art, poetry 
and religion. If it be true that Goel is the only 
Reality, and all the fleeting " realities '' which we 
see around us are but types to give us a conception 
of the true Reality when we are inwardly illumi
nated, then we can dimly conceive of the only Life 
from something we see or feel in the types and 
shows of life around us. The universe, the crea• 
tion of God, would also reflect the unity of God. 
The pantheistic idea-of nature being an emana
tion or manifestation of God-though some of 
the Suti schools come near it- is yet different 
from the Islamic idea, which postulates the unity 
of Creation as springing from the unity of the 
Creator, but yet recognises the diversity of Creation 
as springing from the types and shows of our 
finite minds trying to grasp the infinite. Man as 
a part of creation partakes of the same apparent 
diversity and real unity. But he has a special 
pos1t1on. He is God's representative (khalifa) on 
earth (Qnr.ii, 30). and his spiritual nature is a 
reflection of God's light. Therefore his unity 
transcends the bounds of race, or language, or any 
other difference whatever. And the Brotherhood 
of Islam becomes a practical precept, enforced by 
the last dying breath of the Prophet. 

In a sublime passage of the Quran (ii. 255) 
the attributes of God's might and majesty are 
thus referred to:-

" God l There is no god but He, 
The Living, the Self-subsisting, Eternal; 
No slumber can seize Him, nor Sleep. 
His are all things in the heavens and on 

earth. 
Who is there can intercede in His presence, 
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Except as He permitteth ? Reality, and He alone is entitled to be called by 
He knoweth what (appeareth to His crea- that name. Peace is spiritually associated with 

tures as) Islam and all its basic conceptions of individual 
Before or After or Behind them; and social life. The first salutation ~hich the 
Nor shall they compass aught of His righteous will receive in Heaven will be "peace!" 

knowledge Islam itself is the religion of Peace,- not of 
Except as He willeth. external peace, for it may come into conflict with 
His throne doth extend over the heavens external evil, but internal Peace, the Peace within 

and the earth ; the soul, whereby all inconsistency is removed, 
And He feeleth no fatigue and pain, sorrow, and disappointment disappear. 
In guarding and preserving them, When evil is fought and vanquished, the internal 
For He is the Most High, conditions of Peace also extend abroad and the 
The Supreme (in glory)." final ideal of the universe is that of Peace and 

This passage has been the subject of num- Harmony. Firmness as a Divine quality calls 
erous commentaries. It is difficult to translate it attention by contrast to the state of flux and 
adequately. Some explanation of it is necessary, change in the outer world, the state on which the 
clause by clause, to bring out its full meaning. whole of Bergson's philosophy rests. The one 

From the beginning it is made clear that the unchanging firm support of our eternal Hope is in 
best description of Him is "He.'' For all names our idea of God His Bounty is unlimited. It 
and qualities of which we can think, refer back to even goes beyond our needs as we understand 
our own knowledge and ideas. Nothing is more them. For we may misconceive our needs. \Ve 
repugnant to Islam than anthromorphism. And may desire things in our imµerfect state which we 
any qualities which we can think of necessarily do not really need, and we may not be conscious 
have their limitations and can only be applied to of the needs that ari5e in our highest spiritual 
Him in a metaphorical manner, to aid our own nature. God's bounty comes unasked, and is 
understanding. His own nature (Zat) can only in overflowing abundance. 
be referred to by the pronoun "He". Let me close by quoting another glorious 

passage on the attributes of God (lix 23) :-
He is an ever-living Person, not an abstrac• •• God is He, than Whom 

tion. He is Self-subsisting, and Firmly establish. There is no other God ;-
ed, whereas all Creation depends, proximately one The Sovereign, the Holy One, 
part on another, and ultimately all on Him. The Source of Peace and Perfection, 
While everything passes, He endures. He needs The Guardian of Faith, 
no rest nor sleep, for He is the very essence of The Preserver of Safety, 
Existence, neither at motion nor at rest for The Exalted in Might, 
motion and rest are relative and not absolute. The Irresistible, the Supereme : 
Men can get advocates and intercessors among Glory to God J 
ea.eh other; who is great enough to stand before High is He 
Him unless His mercy takes him up ? Indeed no Above the partners 
intercession or advocacy is necessarr, because His They attribute to Him ! " 
k,nowledge compasses all things. We note that 1---------------------
the ideas of time and space are applied to His (Continued from page 4) 
creatures, not to Him ; "before" and "behind" apply assailant attacked her with a lance with the 
to them, not to Him. All our knowledge must result that she fell to the ground and 
spring from his knowledge: our lamps are little eventually succumbed to her injuries. On 
flickering things lit from the glorious Master- the conquest of Mecca Habrar absconded 
Light, the only true Light in an absolute sense. 
He is present everywhere, and all exist since but later presented himself before the 
sustained and supported by Him. But we must bereaved father and implored for mercy. 
not import ideas of effort into such support or It shows the sublimity of the Prophet's 
protection. Though the whole universe depends generous nature that even such an atrocious 
on Him, there is no burden or effort in him If murderer was unconditionally granted 
we can think of Majesty in terms of space He is pardon, 
the most high. ' Such instances of the Prophet's kind-

In our conceptions of moral qnalities we must ness, his gentleness and his humanity could 
think of Him as theGood (Barr), the True (Haqq) be multiplied but a short magazine article 
the Salam (peace as opposed to conflict, or sound does not permit me to recount all. These 
and co_mplete as opposed to imperfect or defective,) few illustrations are however sufficient to 
the F~rm <Matin) as opposed to shifting, the show that the Prophet's treatment of his 
Bountiful (Karimi as opposed to one who merely enemies was generous and magnanimous. 
gives by measure. Goodness is not measured by It must be remembered that all these acts 
relative qualities or with reference to any person, of forgiveness were not of a time when 
or by any benefit which accrues to the Doer of 
good. It is absolute goodness, which is measured Muhammad was a helpless man but when he 
by the permanent benefits conferred upon those fully possessed the pow~r of returning evil 
who receive them in the great universal Piao. for evil. That he refrained from using such 
Truth in our life is merely probability,-the power but instead showed compassion and 
weighing of evidence and th.e finding that some- mercy towards his enemies illustrates the 
thing is according to our concepts of reality. But supreme gentleness of his character. 
God's Truth is absolute. It does not depend / SYED H USENMIA 
upon evidence or probability. It is absolute Bombay, Begmohammad High School. 
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Questions & Answers 

M. l'I. Kallon, Pendembu 
1. I do not agree with the Imam here when 

he says that when he is up on the mimber or 
pulpit, reading Khutba on Fridays, anyone attend
ing the Mosque should not enter the building 
whilst he is in that position. He has to wait out
side till he descends. 

What is the law on the point ? 

A. One ought to he in his place in the 
mosque before the Imam starts his khutba. 
The Prophet was very keen about it. Hut this 
certainly does not mean that a man who comes 
late can not enter the mosque. He can come 
in any time. 

2. Murder, Fornication, or irregularity 
in the five daily Salats, which is more harmful ? 

A. Fornication should come first because 
thereby the souls of two people are killed. Murder 
only kills the body. lrregnlarity in prayer is a 
personal loss confined to the individual. The 
former two re-act oo aud corrupt the life of the 
whole of society. 

3 It seems that it is to avoid bathing five 
times a day for prayers, that WUZU (ablutions) 
are performed. If a man is fresh from a bath, is 
WUZU necessary ? 

A. Bath includes ablutions. 

Abdul Hakim, Trichnopoly 
1. ls there, at present, anything as 

or Hell ? If so, who resides there now ? 
when will it be created ? 

Heaven 
If not, 

A. Heaven and Hell are· ever present, even 
in this very life. They are spun out of our deeds. 
In this life the bliss of Heaven and the torture of 
Hell are mere subjective states. After death, they 
assume objectivity. Every one who dies enters 
his Heaven or Hell as he may have built one for 
himself in this world's life. 

2. \Vhat is man's final destiny ? How can 
you prove that he will not be reborn in this 
world? 

A. Man's destiny is unlimited progress. 
From one stage of spiritual bliss he would pass on 
to another and so on. This is what the Quran 
says. Of course, there is no coming back to this 
earthly material body. The proof of it is quite 
simple. Not one man on the surface of the earth 
has ever had any idea of a previous life. This 
shows there is no such thing as a previous birth. 
We remember our childhood. Traces of that life 
are left on our mind even up to good old age ; 
for the stream of life is one continuous whole 
without a break. The soul is the same in child
hood as in old age, although it has grown and 
developed almost beyond recognition. Hence the 
memories of younger days cling to us even in old 
age. This continuity of soul goes on even beyond 
the grave. The righteous people are spoken of 
in the Quran as remembering the spiritual joys of 

their past lives so that they can see the similarity 
between those blessings and the blessing of 
Heaven which they get. In case of rebirth too, if 
any, there should be such a continuity and a similar 
recollection of the previous life. But actually there 
is none which shows there is no re-birth. 

Again, it is said tha:t re-birth is a punishment 
for sins in the previous birth. If it were really 
so, this fact should have been made known to us; 
for punishment ceases to be punishment if the 
man who gets it does not relate it to his sins. 
A thief knows that he is in j'lil for his theft. 
That is punishment. JJut no living man has 
the faintest notion why he is in this jail of 
human life. 

According to this theory of re-birth, a sinner, 
whe.u he dies, is given a shape according to his 
sins. He assumes either vegetable, or animal or 
human form. This means that for all the good 
fruits-apples, grapes, managoes, oranges, bananas, 
pomegranates, etc.,-we are indebted to some 
sinners and likewise for out milk and butter. In 
other words without sin our life would have been 
impossible. There would have been no crops, no 
fruits, no vegetation. no animals. So the whole 
conception is preposterous. 

3. What is sin ? How far is man held 
responsible for a sinful act ? Does ignorance of 
the law, in any way, lessen the effects of sin ? 

A. Violation of the law of life is a sin. 
Anything that hinders the growth and development 
of our life-physical, intellectual, moral or spiritual 
-is a sin. In the physical realm we call it 
disease. All that is conducive to the fullest fructi• 
fication of the latent qualities in man is virtue. 
To over-eat is a physical sin. To tell a lie is a 
spiritual sin. The one upsets our stom2cb, the 
other sullies our soul. 

Ignorance of the law no doubt lessens the 
gravity of the sin. But as a rule, in the case major 
sius, ignorance cannot be pleaded; for the meter 
to ·test whether a thing is sin or not has been put 
within man. His conscience can tell what is sin, 
what not. The Prophet has defined sin as any
thing which, when done, should rankle in the 
heart. 

4. Before creating this world, God knew 
quite well that such and such a person would go 
to Hell. \Vhy, then, shot1ld He create and punish 
that unhappy man ? 

A. He may have known it but He never 
forced sin on man. Man is left free in the matter 
of choice between right and wrong. II God were 
to force him, then no doubt it would have been 
meaningless to call him to account for his sins. 
But there is no pressure from God. Man is a free 
agent and hence his responsibility. Knowledge of 
God does not mean any pressure on man ; for 
knowledge is the result, never the cause of an 
event. A mur 'erer, for instance, is hanged. You 
come to know about it. Your knowledge of this 
event can in no way be said to have caused the 
man to commit the act of murder. The event of 
your knowledge follows the acl of murder. Like• 
wise God's knowledge has no causal relation to 
man's act of sin. He only knows it before•hand 
because to Him, the future is like what the past is 
to us men. 
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PEARLS FROM THE PROPHET'S LIPS 
Beware of the curse of the oppressed ; for between that and God 

there is no screen. 
The buyer and the seller bnth ha vc a free hand as long as they ', 

do not part. So if they tell the truth and disclose (the defects of the -~_,.,, 
bargain), for them both is a blessing in that bargain. If however, 
they conceal (the defects) and tell untruth, all blessing is wiped off their 
bargain. 

Raise not the price of an article without meaning to buy it, nor let 
any one strike a bargain over another man's bargain nor contract a wed-

- lock, over another man's wed-lock, nor should a woman wish for the divorce .. 
of another woman. 

The man who takes back his gift is like the man who swallows back 
what he has vomitted. 

0 young men ! vVhoever of you has the means, let him marry ; for 
marriage keeps one's looks down and one's private parts chaste. And 
whoever has not the means, let him keep fast. 

vVhoever turns away from my wnnat ( way of life) is not of my 
ummat (followers). Let not a judge adjudicate between two litigants 
while he is in state of anger. 

Hark ! In the body there is a piece of flesh; if that piece becomes 
whole, the whole body becomes whole; if, however, it goes bad, the whole 
body goes bad. Aye ! That piece is the heart. 

0 ye men ! Do not wish for an encounter with your foes and seek 
God's protection. If, however, you do meet them, then show fortitude! 

Modesty is a part of faith. 
A Muslim is one from whose hand and tongue, fellow Muslims are 

safe. A believer is one from whom people should feel secure concerning 
their life and property. 

He who has no integrity has no faith. He who does not keep his ,es;;;r~..,'fl 

word has no religion. 
There are four qualities-if found in someone, that man is a ·1 

thorough hypocrite (munafi.q) and if one of these is found in someone, that -~""'w 
man has a trait of hypocrisy in him until he gives it up. (And these are)
when something is put in his custody he embezzles it; when he talks he 
lies, when he promises he does not keep the promise, when he disputes 
he abuses. 

It is enough of proof of a man's falsehood that he should spread 
about all he has heard (without ascertaining its truth). 

When man has died, the record of his deeds gets snapped, except in 
three things-the charity that perpetuates after him, the learning whose 
benefit continues or a good offspring who may keep asking God's mercy 
for him. ~ 

IIe who guides another man towards something good gets a reward ~S 
like the doer of that good. -

Verily, the worst of wickedness is the wickedness of the Ulama and " 
the best of good is the good of the Ulama. 

Beware of three curses-soiling a place where people halt or a 
?-.:;!;~{:-;! thoroughfare or a shady place, 

If grief should overtake someone, let him turn to God and pray. 
Feed the hungry, tend the sick and get an innocent prisoner 

released. 
vVhen night-fall comes, expect not day-break and when day-break 

comes, expect not nightfall. :And lay by in your health for your illness and ~1:. 
in your !if e for your death. ~. 

Vvhoevcr consoles a man in distress, for him is a reward like the m 
latter. ~ 

The upper hand is better than the lower hand and the upper hand ~ _ · 
is that which gives whereas the lower hand is that which asks. ~; · 

Tw(1 qualities are not found in a Believer-miserliness and bad '' "!~ 
manners. ~.-
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