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THE FUNCTION OF ISLAM 
ISLAM STRIKES THE BALANCE IN HUMAN THOUGHT AND PRACTICE 

(By Rev. C. F. Andrews) 
It bas always appeared to me a comparatively 

simple matter to relate organically together, in 
one family history and genealogy, the two great 
movements in the sphere of universal religion 
which sprang from India and Palestine,-the 
Hindu-Buddhist and the Christian,-because they 
have as their background the one common prin
ciple of Ahimsa. They start from the old theory 
of retaliation only to reject it. They enunciate 
the new principle of overcoming evil by perfect 
submission and sacrifice of love, 

Religion of the Sword 
But it is not so easy to discover the exact 

relation within the Bouy of Humanity whicb is 
held by Islam. That strange meteoric pheno• 
menon in human history came forth sudden and 
blazing like a portent from the Arabian Desert. 
It still bears the mark of the desert upon it. One 
of its most vital functions, as an organised religion, 
is to send back each believer at least once in his 
life on a pilgrimage to the desert, there to feel the 
awe of the divine worship and the divine unity. 
Throughout one month in each year, the month of 
Ramazan, each faithful Muslim has not only to 
abstain from all foods from sunrise to sunset, 
but even from a single drop of water. This law 
is to be ob3erved, even in the tropics, when the 
lunar month of Ramazan falls in the burning heat 
of June, and it is faithfully and widely kept. I 
have seen in Africa the heroic suffering undergone 
in its observance. 

The unique and intense ardour which burnt with
in this new religion till it held sway in a few years 
from the borders of India to the Atlantic Ocean, 
has never been adequately explained. For many 
centuries Christian prejudice and fanatical super
stition in the West were too strong for any 
impartial verdict to be given. In modern times, 
also, political considerations have entered in and 
these have once more obscured anv clear under
standing. Such recent books as Lothrop Stod
dard's New World of Islam, or M. Andree 
Servier's Psychology of Islam, are politically 
biased. Yet no impartial observer can fail to be 
impressed by the supreme part which Islam has 

played over large areas of the world's surface 
and at critical times in the world's history. 

For it has to be remembered that Islam is a 
living power to-day among many races of man• 
kind, which neither Buddhism nor Christianity 
had been able to reach in their greatest periods of 
expansion. It has also appealed in modern times 
by its very simplicity and directness to master 
men of action in Europe, America and Asia. 
Above all, it has impressed men by its virility as a 
great and noble creed. I have read how General 
Gordon, who was himself a fervent Christian, 
maintained more and more as he grew older an 
attitude of reverence for the deep religious fervour 
and sincerity which he found in Islam. Very 
many others, who have lived and associated with 
Musalmans, have felt the same appeal. 

During my first years in India when I was at 
Delhi, my own heart at first was towards Islamic 
ideals more than towards the Hindu outlook upon 
life, both on account of what I saw with my 
own eyes and also the intimate friendships with 
Muslims that I made. At that time, indeed, I 
became thoroughly absorbed in Islam ; its history 
and culture fascinated me, and I read and studied 
all I could about it. If, since then, the pendulum 
has swung some degrees the other way, neverthe
less that first reverence for Islam has fundament• 
ally remained unshaken and those earliest 
impressions of its dignity and greatness have never 
since been blurred. In all that I put down in 
this article, l write with those memories still 
vivid ; and no criticism that I have to make will 
be other than that of an ardent friend whose love 
is manifest and apparent. 

Persistent vitality in Islam 
Whatever view we take, by no means can 

Islam be considered by anyone who carefully 
reviews the facts as a spent force in the history 
of mankind. Its strongest opponents give it the 
honour of rrever treating it as such. Dr. S. M. 
Zwemer, for instance, has declared, times without 
number, that from the point of view of population 
Islam is spreading in Africa far more rapidly than 
any other religion, It s not traditionally possible, 
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therefore if the theory of an organic unity of 
religion is held, to account for this persistent 
vitality in Islam' except on the assumption that it 
has some necessary function to perform in the 
Body of Humanity, which could not be effected 
in any other way. What is that function ? How 
can we best explain its rational existence? 

I do not think that we can point to any new 
law of the spiritual life that Islam has .discovered 
for the first time in human history. Behind both 
Christianity and Hindu-Buddhism, as I have said, 
there was actually such a discovery. For in both, 
supreme emphasis was laid upon the principle of 
Ahimsa as the essence of all true religion. I 
cannot see this side of religious truth emphasized 
in Islam. The Quran, as I read it, does not carry 
the solution of this great problem of non-retaliation 
any further forward. Rather, the opposite principle 
of retaliatory justice appears to gain a fresh 
approval and conviction. 

I know tha~ we have the remarkable instance 
of the Prophet's forbearance and magnanimity, 
when Mecca was entered in triumph after weary 
years of struggle. But there were clearly political 
gains of the very highest order to be obtained by 
such a magnanimous act ; and deeds of dire 
punishment are equally apparent as a part of the 
Prophet's conduct along with such acts of sublime 
forgiveness. "I believe in retaliation," was the 
final word to me in an argument, which I had 
with one of the noblest Musalmans I have ever 
known; and another said to me with an emphasis 
which I can never forget, •· My religion commands 
me to take up the sword on certain occasions." 

Truth in Ahimsa and the Sword 
I have often wondered, therefore whether 

there might be some practical defects in the 
Ahimsa doctrine itself when pressed to its logical 
conclusion. The strong personality of Mahatma 
Gandbi,-in spite of the lengths to which he would 
go in carrying out to the full this doctrine of 
Ahimsa,-has always given him a natural leaning 
towards Islam, This represents an instinct, which 
goes deep into his inner life. Sometimes, I have 
thought that he had found in Islam a corrective to 
a weakness that he subconsciously felt in the 
logic of Ahimsa, during its present stage of 
imperfect human representation. 

As a pacifist myself, I know full well, how 
those in Europe, who as conscientious objectors 
have been carrying out in practice to the full the 
pacifist doctrine, have experienced the same 
inherent weakness in their own position. when 
they have pathetically tried to face the hard facts 
of human life as a whole, without surrendering 
their creed. Is the phenomenon of the sudden 
rise of Islam in part at least due to the fact that a 
counterbalancing weight was needed, in face of 
the extreme Ahimsa position,-or at least a re
statement of its postulates in terms less abstract 
and logical, and more in touch with human life? 

Rabiodranath's solution of the Dilemma 
Many years ago, at every stage in the great 

European War, my own mind as a convinced 
conscientious objector, was very greatly troubled 
by an acute inner problem. I had no doubt at 

all concerning my own personal attitude towards 
war: it would never be conceivably possible for me 
to shoot down rny fellow man. But what was to 
be my attitude towards others? Should I condemn 
outright those who were taking part in the war? 
In my perplexity, l wrote to the poet, Rabindranath 
Tagore, and he answered me as following :-

" lo most matters of vital importance I have 
one thing to guide my thoughts, and it is this that 
the figure which represents creation is not " one" 
but " two''. lo the harmony of two contradictory 
forces everything rests. Whenever our logic en
deavours to simplify things by reducing the trouble
some "two" into "one" it goes wrong. 

" Some philosophies say that motion is all 
" maya" which represents it to us as static. But 
truth is beyond logic, it is the everlasting miracle : 
it is static and dynamic at the same time ; it is 
ideal and real; finite and infinite. 

" The principle of war and the principle of 
peace both together make truth. They are con
tradictory: they seem to hurt each other, like the 
finger aud the strings of a musical 10strument. But 
this very contradiction produces music. When 
only one predominates, then there is the sterility 
of silence. 

" Our human problem is not whether we 
should only have war or peace, but how to harmo
nise them perfecty. So long as there is such a 
thing as force we cannot say that we must not use 
force but that we must not abuse it by making it 
the sole standard and thus ignoring love, When 
love and force do not go together, then love is 
mere weakness and force is brutal Peace becomes 
death when it is alone, war becomes a Demon 
when it kills its mate. 

" Of course, we must not think that killing 
one another is the only form of war. Mao is pre
eminently a moral being; his war instinct should 
be shifted to the moral plane and his weapons 
should be moral weapons. The Hindu in
habitants of Bali, while giving up their lives before 
the invaders fought with their moral weapons 
against physical power. A day will come when 
man's history will admit their victory. It was a 
war. Nevertheless it was in harmony with peace, 
and therefore glorious." 

Victory of a Moral War 
The allusion in the poet's letter to the action 

of the inhabitants of Bali needs some explanation. 
The Hindus of Bali, when forcibly invaded by the 
Dutch, dressed themselves in the white robes of 
sacrifice and offered themselves to be shot down, 
till the Dutch refrained from shooting. The 
Queen of Holland declared that, such noble and 
brave people deserved their independence and 
refused to bring them any further into subjection. 
The Poet heard of the incident from an American 
painter who had recently visited the island. He 
had often discussed it with me as an ideal use of 
"force" on the part of the Hindu inhabitants. 

This letter of the Poet has often come back 
to my mind when pondering over the Hindu
Muslim difficulty in India, and the parallel pacifist 
dilemma in Europe. Human life itself, as the 
poet shows, is a series of contradictions ; and the 

(See page 4) 
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Mr. Andrews on Islam 

AHll'ISI\ versus RETI\LII\TION 

"And those who, when a great wrong afflicts 
them, defend themselves. And the recompense 
of evil is punishment like (proportionate to) it. 
But whoever forgives and reforms (the offender) 
he shall have his reward from Allah. Surely 
He does not love the unjust." 

-The Quran 42: 39, '10. 
In our last we expressed our disagreement 

with Rev. Mr. Andrews on one point-viz. that 
Islam does not emphasize the gentler virtue of 
forgiveness and places all the emphasis on the 
principle of retaliatory justice. It must not, 
however, be understood that we have not 
appreciated his approach to the subject and his 
general appraizemeot of the function of Islam in 
the body-politic of humanity. The fact is, in 
handling the problem of violence versus non
violence Mr, Andrews has displayed a very keen 
insight into the realities of life and has given on 
the whole a very fair valuation of the role of Islam 
in adjusting these two views. 

What is that valuation wl ich Mr. Andrews 
gives? He thinks that wherrns Budhism and 
Christianity stood for extreme non-retaliation 
under all conditions and all circumstances, 
Islam with its cult of retaliation came as a 
counterblast to that creed to restore the balance, 
as it were. Mr. Andrews is a man who has ever 
looked upon Ahimsa as the highest word on 
morality, and who has had 1lmost a lifelong 
association with the Hindn outlook on life. 
Yet he frankly tells us-" I h we often wonder• 
ed whether there might be some practical defects 
in the Ahimsa doctrine itself when pressed 
to its logical conclusion." He attributes even 
Mahatma Gandhi's leaning towards Islam to a 
sub-conscious realiz1tion of some inherent defect 
in 'the doctrine of Ahimsa, .Just mark his 
wonderful insight into Mahatmaji's psychology: 

"The strong personality of Mahatma Gandhi 
-in spite of the length to which he would 
go in carrying out to the full his doctrine of 
Ahimsa-bas always given himself a natural 
leaning towards Islam. This represents an 
instinct which goes deeper into his life 
Sometimes I have thought that he had found 
in Islam a correction to a weakness that he 
subconsciously felt in the logic of Ahimsa 
during its present stage of imperfect human 
representation." 

Even the pacifists of Europe, he goes on 
to say, have in their heart of hearts experienced 
such misgivings : 

" As a pacifist myself, I know full well 
how those in Europe who, as conscientions 
objectors have been carrying out in practice 
to the full the pacifist doctrine, have experi• 
enced the same inherent weakness in their owu 
position, when they have pathetically tried 
to face the hard facts of human life as a whole, 
without surrendering their creed." 
What is the conclusion towards which Mr. 

Andrews feels impelled by the combined ex
perience of his own mind, of Mahatma Gandhi 
and of pacifists of Europe? To put it in his 
own words: 

" Is the phenomenon of the sudden rise of 
Islam in part at least due to the fact that a 
counter-balancing weight was needed, in face 
of the extreme Ahimsa position- or at least 
a re-statement of its ppstulates in terms less 
abstract and logical and more ln touch with 
human life ? " 

And this is bow be sums up tbe whole 
1 review of the problem : 

" It may be true that there is a primitive 
crudity in the Semitic mind which has pro· 
duced certain features of the Islamic faith. But 
may there not also be an over-subtlety in the 
Indian mind and a reliance upon abstract 
philosophic truth alone? Would the balance 
in human thought and practice have been 
struck without the compensation of Islam ?" 

This, it must be admitted, is a very fair 
summing up of the position of Islam, on the part 
of a man whose reading of Islam is that it is a. 
gospel of retaliation. Whereas some other faiths 
stand for extreme non-violence, Islam, inorder to 
strike the balance, emphasizes undiluted retali
ation and as such, thinks Mr. Andrews, it bas a 
very important function to fulfil in the body of 
humanity. 

This, however, we would urge, is not the 
whole truth about the position of Islam and 
Mr, Andrews' reading needs modification. Islam 
does not merely help humanity to recover its 
balance against the extreme of Ahimsa. It itself 
strikes that balance, the golden mean between the 
two extremes of Ahimsa and relentless retaliation. 
It is not correct to say that Islam represents 
just one side of that balance. Islam is a 
well-blended harmony of both. As may be seen 
from the verse at the top, retaliation and forgive• 
ness in themselves constitute no merit or demerit. 
They are simply two means to an end, the 
end being the reformation of the offender. Each 
is good or bad in so far as it promotes that 
end. It is worthy of note that the verse speaks 
of forgiveness as a positive virtue which shall be 
rewarded by God whereas retaliation is just per• 
mitted. It is therefore not the correct view that 
Islam stresses only the extreme of retaliation, 
True, a proviso has been imposed on the for• 
giveness which has been commended. That 
proviso is the reformation of the offender. 
Blind forgiveness which only spoils the offender 
is no virtue. 
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The Jewish law was "_an e~e for an eye and l .. 11 l\l'll\'"\•P 
a, tooth for a tooth." Chnstiamty struck the other ,..__ ":-::;;..._ • , ; , ii' I\ 
ext~eme-" turn_ th~ left cheek when you ~re t.J ~T rii' ff Jf~1! "11li:1;!'1·•11r8!:"S: 
smitten on the nght. I The Quran do_es not give r, - ~ ,.,,_ s; ~ ,.l ll Ii ill! ii 
a f":sh appro~~l, __ as Mr. Andrews thrnk~, to the Ef""J ~~~[~T 5"'-1- 'll(.S,:.-.,1:~_ 

mend blind for iveness. 1t harnesses both these ~~:- :, 
previous pos1-t1on, nor, of course, does It recom- ~~Ira /f'fa i~ fa .ii [~1~ · ··'7:-

• J f g th · I [ t 1· 1• l f !1llill;!ITillllll:TimmnnmumlJllllll!llllllllllllillllillllllllH!IUU!llllllllllllllllfilllllllff!{ r~, ~- f. 
imp? ses o jllan, e 1mp11 se o re a 1a 10n anc_ o ''""" 'ttiTmmii"•'"-
forg1veness to the higher end of the reformation 
of society. Poet Tagore s position, as given by Mr. 
Andrews, far more approximates that of Islam 
when he observes : 

" Our huma11 problam. is not whether we 
should only have war or peace, but how to 
harmo11ise them perfectly. So long as there is 
such a thing as force we cannot say that we 
must not use force but that we must not abuse 
it by making it the sole sta11dard and thus 
ignoring love. When love and force do not 
go together, then love is mere weakness and 
force is brutal. Peace becomes death when it 
is alone, war becomes a Demon when it kills 
Its mate." 

Saadi, the Muslim sage of Persia gives a 
similar summing up of the position of Islam in his 
couplet: 

~~ufJfi l!l.Jf) t'°f_,.:; 
!.!:Aw-' t J_ ~ .w t'° I _,J f f '" 

" Humility looks becoming only of the strong. 
"Should a mere begger show humility, it is 

but a habit with him.'' 

(To be continued) 

(Continued from page 2) 

very fact that there has seemed no immediate 
solution to the Hindu problem in India and the 
pacifist problem in Europe, has itself made me 
mote and more wistfully anxious to know whether 
it is ooly,-to quote Hamlet's words;-

Between the fell incensed points 
Of mighty opposites, 

that human progress can be made at all in the 
highest matters .. 

It may be true that there is a primitive crudity 
in the Semitic mind which has produced certain 
features of the Islamic faith. But may there not 
also be an over-subtlety in the Indian mind and a 
reliance up.on abstract philosophic truth alone ? 
Would the balance in human thought and practice 
have been struck without the compensation of 
Islam? 

In all that I have written above, I have been 
giving expression to the doubts and questionings of 
my mind : for I wish frankly to confess that I 
have no final solution to offer. A further con
sideration of great importance may be found from 
a review of the historical scene. . The subject is a 
vast one, and it can only be outlined in this essay : 
but it seems to me to possess a vital historical 
value of the first order, if the theory I put forward 
is true. 

Dean loge's Quotation of Hadith 
In the January number of the Hibbert Jo11mal, 

Rev. Dean Inge quotes a Hadith : 
" If you come across a fine saying, don't 

hesitate to attribute it to me." 
The words obviously carry the impression as 

if the Prophet wanted his followers to attribute 
any and every fine saying in the world that 
might anyhow come to their ears, to him. \Ve 
referred the quotation to a friend here who is a 
scholar of Hadith but the above beint a very 
distorted rendering of the original Arabic words, he 
could no.t locate it and so he informed us that there 
was no such Hadith. Our thanks are due to our 
friend l{ev. Mr. Bevan Jones of the Henry 
Martyn School of Islamics for his correcting us 
on the point. He has called our attention to 
a Hadith in Jbn-i-Maja under the chapter. 
'-"-"!. ~ .. r~i;.; " Great Position of Hadith " which 

Dean Inge must have had in view in making 
the assertiou in question. In fairness to Dean 
Inge we must therefore, ray that his assertion 
is not without foundation. A Hadith is there but 
the Very Reverend Dean bas been mi;;taken in 
reading into it the sense he has done. It rnos as 
follows : 

~~~, ~ f° .)Q..f 6~ l...o ~ff lJ 
~ I '!'! IJ {J J •• I , " l...o 
~ ~ .,., ,.:J'° ~., ........... . 

" I don't know what any one from among 
you may narrate of me as a Hadith ... If it is 
something good I may have said it." 
This obviou:ly is quite different from saying 

that any and every saying found anywhere in the 
world may be attributed to the Prophet. It only 
seeks to give a test for a true Hadith, in view of 
all sorts of sayings reported from the Prophet. The 
Hadith, it is stressed here, must be judged, not 
only on who the narrator is, but also on its merit. 
If it is something which is obviously absurd, it 
must be summarily rejected, no matter who the 
narrator may be ; for the Prophet would not say 
anything that is not good. This was a very necessary 
precaution and the Prophet did the right thing jn 
cautioning his followers against the circulation of 
false Haditlt, By no stretch of imagination, 
however, could the words be made to convey the 
impression that the Prophet wanted a monoply 
of all the fine sayings of the world to himselt It 
seem,; the Reverend Dean of St. Paul's has been 
misled by some translation of this hadith. \Ve 
trust he would refer to the original words and 
consult an Arabic scholar as to their exact sense 
and after making sllre, correct his original assertion 
in the Hibbert Journal. An assertion from a 
great authority like himself is bound to carry 
great weight and if allowed to stand uncorrected, 
must constitute a great injustice to the Prophet. 
We aresure Dean Inge is not the type of man who 
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would wilfully mis-represent a great man like the 
Prophet, held in veneration by millions of men 
and now that truth about the saying has been 
pointed out to him, hti would hasten to correct 
the wrong and damaging impression created by 
his assertion, 

TOUR OP 'fR ~ V i\NCORE 
SIR,-On the 27th of October 1936 Bashir 

(my husband, and Secretary, Lajanathul : 
Mohammadiya lsha-'at Committee, Alleppey) and I 
left Lahore, and reached Alleppey on the 5th of 
November. The month of Ramadzan began soon 
after, and we concentrated all our energies to 
better the condition of our converts. The only 
way of bettering their condition was to start an 
industry and give them employment. For this 
money was not coming forward. We knocked each 
and every Muslim's door but very few responded 
to our knocks. Anyhow, we were not discouraged. 
We went to them again and again and got as much 
out of them as we could, enough to lay the founda
tion of a small coir industry. Thank God. 

The month of Ramadzan is the most blessed 
month. A Muslim should be more charitable than 
ever, to show his gratefulness to the most Loving 
and the Most Merciful who sent us His Mercy 
when there was corruption on land and sea 
Charitable the Muslims are, no doubt, but their 
money is not rightly spent, I am afraid. I saw 
with my own eyes thousands of men and 
women with their children, coming from all sides 
to Alleppey, flocking to the doors of the rich, 
begging for a small silver coin, a piece of cloth or 
a handful of rice. It was a pitiable sight. Muslims 
should raise their brothers up from the dust, and 
not throw them down back to it. This charity 
is just like throwing a bone to a dog Muslims 
treating their brothers as dogs ! This may bring the 
wrath of Allah upon them. 

We wanted the Muslims to give us a chance. 
If not all, a portion of their charities be entrusted 
to us. '' We will start an industry with your 
money," we said to them, "and employ as many 
poor Muslims as we possibly can. If this kind of 
work proves to be useful, then support us again, 
otherwise cease supporting us." But they did 
not listen to us. They went on treading the same 
old path. However, we shall never get tired of 
showing them the light. How long are they 
going to turn their faces away from it? A day 
will surely come, when our efforts will bear fruit. 
They will follow the light and come to the right 
path. May that day come sooner than later ! 

A few days after the Ramadzan month was over 
we set out on a tour of Cochin State and northern 
Travaocore. The first meeting that we attended 
and addressed was at Azicod, under the president
ship of Mr. Islamil Haji Essa Sait. Then we 
came back to Cochin where we were fortunate 
enough to make acquaintance, which riped 
into friendship soon, of Mr. Ebrahim Haji 
Mohammed, an eoergetic young business man, 
He not only gave us his house, at Ernakulam, to 
stay, but also put his car and motor launch at our 
disposal. He went along with us to collect money 

from shop to shop, at Ernakulam, in the· scorching 
heat of the sun and himself donated E.s. 100, 
How thankful are we to him ! 

From Ernakulam we proceeded to Alwaye. I 
must mention the name of Mr. Makkar Pillay 
here. It was a real joy to meet him. He is the 
first illuslim, in the whole of Travancore, who is 
going to seud his daughter for higher education, in 
medicine, to England. Within a period of two 
years he and his comrades have been able to send 
over a thousand girls to schools and have been 
meeting the entire expense for supplying slates, 
pencils and books. I congratulate him and the 
" Muslim A1.sociation" on the noble work they 
are carrying on. 

The news reached our ears of Gandhiji's com
ing to Shertalai, to address the Ezhava youth of 
the locality. Since my childhood it has ever been 
my desire to see him personally. Here was an 
opportunity. I did not wish to lose it. Bashir 
was kind enough to comply with my request, 
and accompanied by Dr. K. P. Thai! we made our 
way to Shertalai, to have Gandhiji's darshan. 

The Secretary of the Ezhava Youth League 
pressed me to address the gathering for a few. 
minutes. I could not do otherwise. Just as I 
sat down, Gandhiji made his appearance. Mr 
Changnacherry, the retired Chief Justice, took our 
names to introduce us to him, but unfortunately 
he could not get a chance. No sooner did 
Gandhiji take his seat on the table than he began 
delivering his speech, in a very low tone ; and as 
soon ~s he finished it he left us and sailed away 
to V,,ikum. S;1 1 had to be content with just a 
glimpse of him. 

The next place of our visit was Muvatupuzha, 
thirty-four miles from Ernakulam. Mr. Mustafa 
the Secretary of the Local Muslim Association is an 
enthusiastic young gentleman. There is also a 
librnry and a reading room. We are going to send 
them our literature. Three days we stayed there, 
and addressed a small gathering of neatly five 
hundred persons. 

Our last place of visit was Thodupuzha. Mr. 
Fakhruddin, Rowther Brothers and Mr. Qadir 
Kutty had made arrangements for taking us in a 
procession to the meeting ball, Some labourers 
from Malabar entertained us with a special Mala
bnr dance. My speech was translated into Maia• 
yalam by Mr Narayana Pillai B.A. B.L., M.L.A. 
Three gentlemen came forward, turn by turn, to 
translate Bashir's speech but none of them was up 
to the mark. Still they all deserve our thanks. 
They did what they could. 

Going from village to village is a tedious affair. 
You get neither good house nor good food, How
ever, these things I can go without for sometime, 
but imagine my difficulties when even an educated 
gentleman hands over to me a mirror and comb 
when I request him to show me the way to the 
toilet. I don't know what to do. But work is in 
vill~ges, therefore smiliogly I face these discom, 
forts. 

Within a week or so we shall set out on our 
southern Travancore tour. 

Alleppey. ARlFAH BASHIR. 
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not 11vail of it. It is a common experience that 
what is meat to a healthy person, is at times, 
poison to a diseased physique. Fresh air may 
be bracing, but to a man with affected lungs it 
may bring nothing but baneful bacillii. 

The same is the verdict of the hard facts 
of to-day. \Vhereas tht:l Mussalmans them· 

THE REU6l0N OF THE FREE 

, .. a selves, wallowing in ignorance and supersti• 
tion, treat Islam, for all practical purposes, a 
dead-letter, a living, free soul across the seven 
seas finds in it the sole panacea for all the ills 

(From the " Light" of 13 years ago-issue of Feb, 16, 1924) 

Islam is not for the little man-little in 
outlook, little in vision, little in sympathies, 
little in mind. The charms of Islam, it takes a 
great soul to appreciate and adore. The slug, 
the worm of the dust, must take delight in things 
of the dust. To breathe in the pure, fragrant 
air of Islam, you must have souls of different 
mould-free, undaunted, untramelled. The dwarf, 
the pigmy--he is too low for the privilege of a 
gaze .at the fair face of Islam. For that you 
must rise to Himalayan heights. The word 
manikin is not found in the dictionary of Islam. 
MAN-that is the word. 

Bilal-you say ? What, if a slave by 
birth? In soul, in spirit, he was the freeest 
of the free. And it is this freedom that is true 
and abiding heedom. Humble .of position, he yet 
possessed a manly heart, a great soul. Did he 
not stand for Truth and by Truth like a man ? 
Did he not shake his shackles off-the shackles 
of custom, of tradition, of idolatry, of supersti
tion, of public opinion, of false hopes and false 
fears? What else is greatness? Nothing 
daunted, nothing tempted, nothing swerved, like 
a man, he stood by the Superman (Muhammad) 
in that grim struggle in the cause of Truth. 
Greatness of heart, largeness of soul, freedom 
of spirit are not the monopoly of birth, class or 
riches. There you have a perfect democracy, 
They are within reach of anybody and every
body. The lowliest of the low may have them 
to bis everlasting glory. 

And so sa)S the Holy Quran: fa..U LS,)• 

i. e. a guidance only for such as are free from ugly 
blemishes ; for such only whose souls are not 
sullied by things mean and unworthy; ·for such as 
walk upright on God's earth, breathing God's free 
air, ..,,,Jtl-ll »i '#•t» "None shall touch it (the Quran) 
but the pure and the free of heart " - points the 
same way. To have access to the inner heart of the 
Quran one must wash his own heart clean of 1111 
impurities, of all prejudices, of all little minded
ness. The low, the base, the dirty, the squalid 
can have little affinity to Islam. To enter into 
the spirit of Islam, yon musf have a clean soul. 
Then shall you have a clear vision. 

And the same way points common sense, 
The sun is there in all its splendour but to the 
blind, it does not, as it were, even exist. You 
may even be gifted with eyes, yet you can not 
avail of its light, should you shut yourself up in 
your closet. The Quran is undoubtedly a 
spiritual luminary but the spiritually blind can 

of the world. In Islam, proclaims Sir Hamilton, 
you have the ideal form of liberty, fraternity and 
equality Islam alone, he tells the weary world, 
offers the best solution of all class-conflicts. 
Islam is the only workable type of socialism. 
Islam is the redeemer of womanhood and the 
founder of a universal brotherhood of man. So 
says Sir Hamilton, and the Baronet must indeed 
have a large soul and a manly spirit. It must 
take some doing to divest oneself of inherited 
prejudices and numerous illusions. And to free 
himself of the man-made bonds of custom, 
tradition, " good form " and the rest of them of 
which there must be so many in an English 
aristocracy, is surely not an easy task. And a 
Hindu lady, equally enamoured of the grace oi 
Islam, considers Islam as the only hope of 
humanity. Divergent religions, said Mrs. Sarojini 
N11idu at Nairobi, can converge on the common 
point of Islam alone. And another free soul in 
Sindh is never tired of singing the beauties of 
Islam. Prof Vaswani considers it a privilege 
to " Salute Muhammad". 

Such is Islam and such the souls that can-1 
appreciate it. But what about the Mussalmans 
themselves ? It is a sad tale and it pains our 
heart to tell it in so many words, if at all it 
needs any telling. They have lost that freedom 
of spirit, that largeness of heart and with that 
have lost all faith in the redeeming power of 
Islam. Physical slavery is bad, but mental 
slavery 1s worse. And this latter they have 
forged with their own hands. Superstition, 
custom, tradition, loom far larger in their minds 
than Islam. Fir-worship, tomb-worship, incanta• 
tion, and charms carry more weight with them 
than does the Holy Quran. Many are the chains 
that the Mussalmans must break, if they do not 
want to lose their faith, And to begin with, 
let us be true to ourselves. This is tt)e firs;t 
condition of all quest after truth. We must 
first overcome our own deep-seated prejudices, 
preconceived notions, and cultivate a free manly 
spirit of equiry. Let us not suffer self-delusion 
to stand in our way and from day to dl\Y let us 
put the straightforward question to ourselves: Am 
I true to myself in all I think, say and do r And 
upon a straightforward answer to this question, 
you may take it from us, we would have taken a 
step higher from the slave to the free, from the 
manikin to man, and ipso facto, from illusion to 
Islam. 
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Horse Sacrifice in Vedas 
Ill 

(By Pt. Maqsood Hasan Chaturvecli of Boorkee} 

From Adhyaya 23rd. 
5, They who stand round him, as he moves, 

harness the bright, the ruddy steed ; the lights are 
shining in the sky. 

6. On both sides to the car they yoke the 
two bay coursers dear to him; bold, tawny, bearers 
of the chief. 

7. When, swift as wind, the horse has 
reached the form that India loves, the waters; 
again, 0 singer, by this path bring thou our courser 
hitherward, 

8. Let the vasus anoint thee with Gayatri 
metre, Let the Rudras anoint thee with Trishtpu 
metre. Let the Adityas anoint thee with Jagati 
metre. Earth Ether, Heaven ! 0 gods eat this 
food, parched grains and groats in the product of 
harley and in the product of cows, eat this food 
Prajapati, 

Note :-With verse 5, the Yajman (i. e., 
sacrificer) or his :tssistants yoke two horses to a 
gilded chariot. Mantra 6 is recited when three 
other horses are yoked to the same chariot. With 
verse 7, the horse is driven to the water to be 
bathed. When the horse is brought back from 
the water, the chief Queen and two other royal 
consorts anoint him with the clarified butter, 
reciting portions of first half part of the 8th verse. 
With the last half portion of this verse, the 
sacrificer offers the horse the remains of the night 
oblation of grain, which was mixed with sour 
curds, the product of cows. The word Prajapati, 
which me&ns the lord of creatures, is here meta
phorically used for the horse. If the horse 
refuses to take this grain, it is thrown into the 
water. 

Verse 13. {0 horse) may Vayu help thee with 
cooked viands! (Agni, having smoke as its) black 
neck with goats; Nyagrodha (tree) with cups, Saimul 
(tree) with increase; this stallion here, good for 
the chariot-let him v~rily come with his four feet. 
0 Brahma free from blackness help us! Obeisance 
to Agni I 

14. The car is fitted with the rein, the steed 
is fitted with the rein; fitted in water, water-born, 
is Brahma (i.e., the great one, meaning horse) 
who follows Soma's lead (to heaven). 

15, 0 swift (horse) prepare (thy) body thy
self, sacrifice thyself, accept thyself ; thy greatness 
cannot be gained by any one else. 

16, Verily thou diest not here, sod thou art 
not injured, only by fairly trodden paths thou 
goest to the gods; where the pious dwell, where 
they have gone, may god Savitar bestow that place 
on thee. 

l7. (In the beginning of the world) Agni was 
the sacrificial animal, with him they (i.e., the 
gods, creators of the world) sacrificed. He (i.e., 
Agni) woo this world in which Agni is. (0 horse} 
this shall become thy world, thou shalt win it, 

drink these waters. Vayu was the animal, with 
him they sacrificed, he won this world in which 
Vayu is. This shall become thy world, thou 
shalt win it, drink these waters Surya was the 
animal, with him they sacrificed, he won this 
world in which Surya is. This shall become thy 
world, thou shalt win it, drink these waters. 

18. To v;tal breath hail I to out breathing 
hail ! to diffusive breath hail.! 

Note :-With Mantra 15, the horse is slaugh
tered. Mantras 16 and 17 are addressed to the 
dying horse. Only the first half of mantra 18 is 
,given above which is a benediction to the depart• 
fog soul of the victim. With the second half of 
verse 18 a revolting ceremony begins which will be 
discussed in the third section of this article. The 
ceremony lasts till verse 32 is reached and then 
three queens with a hundred one needle$ mark out 
the lines on the body of the horse which the 
dissector's knife is to follow, The texts used on 
the occasion are as follows :-

Verse 33 Gayatri, Trishtup, Jagati, and 
Pankti joined with Anushtup, Brihati, Kakup, 
Ushniha (may all these metres) pacify thee with 
needle points. 

34. Two footed (verses), those that have 
four feet, those with three feet, and those with 
five ; metreless, with one metre, these pacify thee 
with needle points. 

36. Mav married dames of human birth 
skilfully sep~rate thy hair; thy regions, consorts 
of the gods pacify thee with needle points. 

38. " Who " flays thee I " Who II dissects 
thee ! " Who II prepares thy limbs for sacrifice ! 
" Who " is the sage that slaughters thee I (and not 
I, the human priest!) 

41. Let the half months. and let the Monthe 
while sacrficing, flay thy limbs ; let Day and 
Night and Man1ts mend each fault in sacrificing 
thee. 

42. Let the divine Adhvarya flay thy body 
and dissect thy frame ; and let the sacrificing lines 
prepafe thy members joint by joint. 

44. Well be it with thine upper parts, well 
be it with the parts below ! well be it with thy 
bones and with thy marrow and with all thy frame. 

61. I ask thee of the earth's extremest limit, 
I ask (the place) where the centre of the world 
is; I ask thee of the seed of horse, the scatterer, 
I ask of the highest heaven of the speech. 

62. This alter is the earth's extremest limit, 
this sacrifice is the world's centre, this Soma is 
the seed of horse, the scatterer, this Brahman is 
the highest heaven of speech. 

Adhyaya 24th of the white Yajur Veda, with 
40 long verses contains a list of hundreds of 
animals to be tied to sacrificial posts which are 
21 in number and to each of which about 15 
animals are to be tied up. These animals range 
from the elephant and the rhinoceros to the bee 
and the fly. Some of these verses have already 
been given in my previous article published in 
the Light, First nine verses of the next 
Adhyaya mention bow different limbs of the 
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slaughtered horse are to be dedicated to the 
different gods. Some of these verses, too, have 
been quoted in my previous article, and I do 
not intend to burden this article by repeating them. 
Then follow 4 verses taken from a very famous 
hymn of the 10th Mandala of the Rig Veda 
addressed to Hiranyagarbh (gold-en embryo or 
Prajapati), after which another hymn of 10 verses 
is reproduced from the first Mandala of the Rig. 
Verses 24 to 45 of this Adbyaya constitute the 
horse hymn No. 162 quoted in full above. With 
another two verses the 26th Adhyaya ends. Next 
two adbyayas contain different formulae, not 
connected with the horse-sacrifice proper. The 
29th Adhyaya is a supplement to the Adhyayas 
22nd to 25th, and contains, among other matter 
the full horse hymn No. 163 of the first Mandala 
of the Rig Veda. Then follow the Adhyayas 
describing the Prush or human sacrifice, the 
sarva-medb or the universal sacrifice and other 
ceremonies. 
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