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Mr. Jinnab on Hindu-Muslim Relationship 
Presiding over the meeting of the Executive 

Council of the All-India Muslim League at Delhi / 
on the 21st instant, Mr. Muhammad Ali Jinnah, 
in hi;i characteristic frank, clear-cut manner I 
-t'eiterated the position of [odiao Muslims within \ 
the larger body-politic of India. He did not 
want the Musalmaos to play the role of camp 
followers but to be io the vangua~d. There was 
not a single decent Indian, he observed, who did 
not yearn for national independence. Opinions on 
that issue differed not because of aoy lack of 
nationalism among the Muslims but due to other 
causes. It was not possible for Muslims aod 
Hindus to merge their identities because of the 
fundamentally different social heritage aod culture 
of the two communities but it wa, at the same 
time most feasible for them to join hands and 
much together to the goal of freedom. His creed 
was national self-government and if Muslims 
decided to join the march toward:1 the goal of \ 
freedom he assured them of his wholehearted 
support. He exhorted the Muslims to "sink or I 
swim, die or live but live as a united nation." 

This is all very sound advice. A united 
Indil\o nationhood is yet a far cry aod Mr. Jinoah, 
as a practical politician, has rightly emphasized 
the point that Hindus and Muslims form two 
separate nations aod as such have to maintain 
their separate identities. Theorists and day. 
dreamers who try to fit in the Western notions 
of nationalism with Indian conditions and 
insist on the merging of Muslims and Hindus into 
one compact body lose sight of this most vital 
fact of the situation-viz., the wide gulf of social 
and cultural heritage that divides the two com
munities. There cao be no running away from 
the fact that there is more cultural affinity between 
France and Germany than between Hindus and 
Muslims. We believe it is the lack of apprecia
tion of this fact and the undue insistence of the 

freedom. Mr. Jinnah's exposition of the sitnation 
is therefore the only practical politics under the 
existing conditions and oo exception could reason• 
ablr be taken to it. 

United Muslim Nation 
We must also whole-heartedly endorse his 

appeal to the Muslims to stand together as a united 
nation and sink or swim together. All we have 
to say about it is that it is a pious sermon and 
will not carry the Muslims very •far. Such 
sermons have been repeated ad nattsetim but the 
Musalmans are far from anything like a united 
nation. The question is what has Mr. Jionab 
done or what he means to do to make Muslims a 
united oatioo? Mr. Jinoah belongs to the Shia 
persuatioo and for the last two years the Sunnis 
and Shias of Luckoow are breaking one another's 
heads in the name of religion. What has Mr. 
Jinoah done to ease the situation there and bring 
the Sunnis aod Shias closer together'? In the 
Punjab all the national energy of Islam is being 
daily wasted on such domestic issues as the feuds 
between Ahrar, Ittihad-i-Millat, Ahmadis and non• 
Ahmadis and so forth. What has Mr, Jinnah 
done to put ao eod to these follies? To allow 
these follies to go on and talk of a united nation of 
Islam is to talk empty platitudes which ooe 
would not like to associate with a man of Mr. 
Jinnah's practical statesmanship. He must do 
something if he means what he says. The first 
thing-and that is the minimum irreducible-to 
start with must be the formula put forward by 
this Anjuman for the last twenty years-viz., that 
every Musalman who recites the Kalima must be 
regarded as a brother io Islam. This may be 
followed by common prayers in which Sunnis, 
Shias, Ahli Hadith, Ahmadis, all may join. Such 
like practical measures alone can tend to pull 
down the centuries-old prejudices and foster a 
spirit of common nationhood. Will Mr. Jinnah 
consider the advisability of such a practical 
programme? 
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Mu11olini as Protector of Islam. 1 be a matter of j,,y to all believers in God and 
No Musalman worlh the name could miss the I religion that Russia hns got over that malady and 

bitter sting of the words of General Balbo, the I ~as once more set her face in the direclion of 
Italian Governor of Lybia in which he exhorted I od. 
the Muslims to welcome Mussolini on his 1riurn- , Prophetic Experience and Mission 
phal m'lrch to that land ns "the protector of Our Qadiani contemporary, the S1111rise corn• 
Islam". There was a time \\ heu Rome fell menting 011 our editorial on the question of 
prostrale at the feet of Islam. The tables have Finality observes : 
now turned and Rome is dre11ming of nu empire "Now, Ahmadis have no qunrrel with the 
over the world of Islam. Be that ns it mny, it perfection of 1he Holy Qurnn or the Islamic 
is adding insnlt to injury to blk of ''protecring lnw as given by the Holy Prophet of Islam; 
Islam", The ~haikh of Al-1\zhar hits rightly rathn thev are the staunchest upholders of that 
replied that a man who wants to play the position. What they do dispute is the principle 
role of a ''protector of Islam'' must first dPclare of finality that bars nil po5sibitity of the 
his faith in Islam. We believe the Shaikh has experience of the prophetic communion after 
voiced the foelings of the whole of the world of the Holy Prophet illuhammnd. Keeping the 
Islam. There is, however, one solitary Muslim Q1mrn intact as the basis for man's future 
voice heard in support of this arrogant claim. guidance and believing the Holy Prophet to 
That is the voice of Mr. Khalid Sheldrake who is have attained to the highest form of prophetic 
yet on his world collection tour. In a lengthy experience, they still feel the need of the ap• 
article in the pages of the Iudian Views of pearance of a person who should by a fresh 
Durban, he enumerates the great many blessing-; ~xperience of the realm of spirit restore in 
that have flowed to the Muslims of Tripoly trom men's minds a belief in the reality of Divine 
the beneficent rule of Italy and call3 upon the revelation "hich must be of the prophetic 
world of Islam to hail the [talian Dictator as a type • , . Even the Qurnn in its inception 
saviour of [slam almost in the words of General had need of a Muhammad and the Quran must 
Balbo, He says : needs have more men from age to age v. ho 

"The Muslims of Abyssinia also have should serve ifs law and subserve the mist.ion 
reason to thank the Italians for 1heir rescue of Muhammad but who should be prophets, 
from the t}'rannical and barbarous rule of Haile n<:vertheles,; for only a prophet can restore to 
Selassie .....•. ln a few years we shall see the the FRith the life and vigour \\ hich was so 
Muslims of Abyssinia well on the road of remarkable a characteristic of its early time.'' 
progress. and under Italian rule the Muslim \Vhile fully agreeing with our contempora1y 
faith will be safeguarded, and oot crushed, as that the prophetic experience should continue, we 
it was under the barbarous rule of the Negus. would point out that prophetic experience is one 

Muslims, therefore, owe a debt of gratitude thing and prophetic mission quite another. Pro• 
to Signor Mussolioi for the great interest he , phetic mission which is a commission from God aod 
has taken in the welfare of the Muslims under ' whose function is to bring God's definite message 
Italian rule, and for his sympathies \,hich are to humanity came to a· close with the Holy 
extended to the Muslims of all lands. The Prophet Muhammad. Prophetic experience is all 
world of Islam needs friends to•day, and we that is left and it is open to ever}' righteous man. 
are happy to have found a friend in the Chief That is exp'icitly slated in the well-koowo 
of the Government of the Italian Empire. Hadith: 
May Signor Mussolini be spared long to this .::.1;,+~J ! ,j \ i ;~ l ..:J .. -.,~ t .. 
world to pursue this policy of the npliftment 
of Muslims." "Of prophethood only the m11bashirat 

(prophetic experience) has been left". 
One wonders whether Mr. Sheldrake is in 

touch with the foreign office of Rome A Prophet come~ wi!h a definite mf essa~e . 
. , That message was given 10 a complete orm to 

Russia s Return to God the Quran. Hence there is no need for a prophet. 
Five years back Russia started her mad pro- : The sort of man needed, as rightly put by our 

gramme known as the" Five-Year Aoti-God Plan" i contemporary is one who should restore belief in 
with the avowed object not to leave a single hou,-;e : the reality of Divine revelatioo. But that provi
of prayer on the soil of Russia and " to extinguish i sion has been made in the institution of Mujaddids 
in the minds of the people the very notion of , who appear from time to time with something of 
God". God-idea, however, proved too deeply : the spiritual experience of the prophets. The 
implaoted in human nature to be eradicated. Last , proper word for such men is Mujaddid or Muhad
year, when a questionnaire was issued to the army i dath, not prophet. That is why the founder of 
to ascertain the strength of believers in God, 70 this movement, when some people misunderstood 
per ceot of soldiers declared themselves for God. bis metaphoric use of the word prophet about 
This gave a set-back to the Anti-God Movement. himself, announced that since this use of the 
The last nail, in the Godless Movement's coffio word was misunderstood, it should be coosidered 
was however driveo by the new constitution as cancelled from his writings wherever it had 
which guarantees perfect freedom of speech aod been used and the word Muhaddath substituted 
profession and practice of religion. iostead. Our Qadiao fdends are reversing this 

The Anti-God Movement was a fit of tempo• solemn declaratioo of the founder by cancelling 
rary insanity, a reaction to the tyrannies of the the word Muhaddath aod insisting on the use of 
cormpt Russian Church under Czardom. It should the word propQet, 
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Imam Husain's Legacy 
Perhaps there is no other name in the 

history of Islam which draws out such 
exuberance of love and pathos as Imam 
Husain, the Prophet's grandson who forms 
the hero of the universal passion play of 
Muharram. Husain was virtually brought 
up in the lap of the Prophet who bestowed 
his fondes love on him. Even in the 
Mosque while engaged in prayer, the child 
Husain would mount on the shoulders of 
his kneeling and prostrating grandfather. 1 

That this same darling of the Prophet 
should be hunted down by those who sent 
daily blessings on his grandfather, that he 
should be made to hear the little ones of 
his camp cry their little hearts out for a 
drop of water while a whole river was flowing 
by, that instead of a drop of water, they 
should get arrows in their little parched 
throats, that he should have to see his dear 
and near ones hacked one by one to pieces 
before his eyes while the ladies of his harem 
stood stunned and staggered, the very 
picture of desolation, that ultimately his I 
own venerable head on which the Prophet 
had imprinted a thousand kisses should roll 'I 

in dust and blood and be borne aloft as 
a trophy by those who professed to follow 
the faith of his grandfather-too pathetic 
a scene all this indeed, and must melt the 
stoniest of hearts to tears. And it is but 
natuml that when year after year Muharram 
revives the harrowing memories of this most 
gruesome tragedy enacted under the sun, 
the Faithful should cry their hearts out. 

As we said, all this is quite natural. 
But the question that deserves considera• 
tion is-Are tears to be the only legacy of 
Imam Husain's martyrdom? Is that the 
only message of that manly stand by that 
gallant little band at Karbala and falling 
one by one around the banner of Truth ? 
Is it really true that this great son of Islam 
suffered untold agonies for nothing more 
precious than that people should once a 
year shed a few tears over it and be done 
with it ? Very paltry price indeed for an 
act of heroism so unique in the annals of 
man! 

This exactly is the price however that 
a decadent, degenerate Islam of the day has 
put 011 this dare-devil feat of hesoism, self. 
sacrifice and martyrdom. The common 
view of the whole thing is-just shed a 
few tears over the tragedy and you get a 
passport to heaven I Something like the 
Christian idea of atonement. Somehow or 
other this belief has sn11k into the hearts of 
the vast masses of Musalmans, Sunnis and 
Shim, alike-viz., that tears over the tragedy 
of Karbala wash away all sins and ensure 
salvation. Tears are quite understandable. 
As we said they are quite natural. But tears 
with the motive of salvation are no tears. 
They are a selfish affair, a subterfuge to 
steal an entry into heaven. 

Sincere tears would ask for no price. 
Sincere tears would disdain to step lo 
Heaven over the dead body of Imam Husain. 
Sincere tears would seek an outlet in the 
heroic footprints of Husain, for in those 
footprints-not in our tears-lies salvation. 

What are those footprints? Imam 
Husain stood for the cause of Truth, he 
stood for the cause of Freedom and he 
staked his all for that cause. That is the 
great legacy of the martyrdom of Imam 
Husain, that the grand message of every 
drop of blood that soaked the soil of 
Karbala. To stand, suffer and lay down 
life itself in the cause of Islam and the 
Freedom of Islam ! 

How inany of our brethren who call 
themselves Shias and look upon Imam 
Husain as their exclusive monopoly have 
taken this lesson to heart? The great 
Imam died so that Islam may live a life 
of freedom, of glory and of honour. No 
man can be a true lover of the Hero whose 
heart does not burn within him for the 
honour and glory of Islam, even though 
he may shed buckets of tears over the tra• 
gedy. They must be false tears. True tears 
can not go hand in hand with anything that 
may tend to clef eat the very cause for 
which the Prophet's grandson died. 

Ever since this tragedy centuries ago, 
however, it has been made the occasion for 
rending the House of Islam into two warr
ing camps. Is that really the way to the 
greater glory of Islam ? Nay, without 
exaggeration, the downfall of Islam may be 
directly traced to the dissensions between 
these twocamps. If the Karbala is the great
est tragedy of human barbarity, this age-long 
domestic feud within the House of Islam 
is certainly the greatest national tragedy 
of Islam and has been responsible for the 
dishonour of Islam. And imagine all this 
taking place in the name of one who died 
for the honour of Islam I 
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Shall we perpetuate this age-long folly? letter in the next issue of your paper together with 
Nothing could be more un-Husain-like. your reply. 
Husain suffered for the glory of Islam. To Peshawar Moirn. D1LAWAR KHAN 
do him true honour-not mere lip conven
tional honour- we must work for that l We regret we have nothing to Rdd to our 
glory. And even a school-boy knows that original reply in our issue of the 16th instant. 

The question was whether verses 62 : 2, 3 
the glory of Islam lies in the solidarity of (Chapher Jum'a) contain any reference to the 
Islam. No Musalman, therefore, who does Sllcond adv1rnt of the Holy Prophet Muhammad. 
anything to shatter that solidarity can yet ! The reply was that there was no such reference, 
claim to be a lover of Imam Husain. He ! Our esteemed friend Khan Dilawar Khan thir,ks 
must be labouring under an illusion. It is i the reply is inadequate and we have kept some• 
false love. True love would walk in the ' thing back from the reader. He reminds us that 
foot-prints of the beloved. 1 the founder of this movement read in this 

In no age were the larger interests I verse a reference to himself, claiming to be the 
i burooz of the Prophet, There are two points to 

of Islam at greater stake than to-day and ; note here. Firstly, that burooz is different from 
never was the call for the closing-up of "second advent" This let1l'r phrase suggests as 
ranks greater than to-day. The conflict if the Prophet would re-appear in person a second 
may be invisible but it is there none-the- time. This conflicts with the main theme of 
less. Islam to-day is standing at the greatest I these ver5es-viz,, that the Prophet Muhammad's 
Karbala of its history. It is up to the sons purifying breath is imperishl\ble and would subsist 
of Islam Husain-like to standforthe honour ; for all time to come. So the question of a 
of lslam and like his gallant little band •• second advent" does not at all arise in the case 

P
resent a united , front to the forces that • of the Prophet who i,; a livfog Prophet, so far as 

i his influence is concerned. The second point is 
threaten its existence. Only a fool or a ; about b11rooz-i.e., persons imbued with the spirit 
fanatic will fail to see this plain call of the ! of the Prophet. In that sense, of course, the verses 
Karbala. This is the true legacy of the ; do carry the significance that persons purified by 
heroic self-sacrifice of Imam Husain. ' the Prophet's breath would appear in this ttmmat. 

, In fact it is actually claimed in these verses that 
-------------------: men in the coming generations would also be 

Letters to the Editor 

SECOND ADVENT OF PROPHET 

MY DEAR YAKUB KHAN, 

When going through the Light, dated the 
16th March, I was astonished to read your answer 
to the question put by Sheikh Ghulam Ghaus; 
Cuttak. Now, I ask you to tell me plainly, is it a 
fact or not that the Promised Messiah claimed to be 
the person referred to in the chapter, called 
Jnmmab ? If he did claim to be that person then 
it is strange to note the misleading answer that you 
have given to the gentleman. rt was your bounden 
duty, as Editor, to enlighten a questioner, on a 
point like this. If you do not agree with your 
holy M 1trshad then yon will not be blamed if you 
will admit your own differences ; but it is proper 
that your answer should be, as far as possible, 
complete. You should fully explain a question 
in dispute between the two partie:s of the Abmadia 
Movement. Please remember that this does not 
mean that I deprecate in any manner the glorious 
work which the Liglit is doing. All that I need 
emphasise is this that our holy master, the 
Promised Messiah, was the Barooz of his 
Lord, the Holy Pr<'phet Muhammad, may peace 
be upon his soul, and he did claim to be the 
person referred to in the Sura Jumma and that 
I am astonished to note that you have given such 
misleading and inadequate a reply to the gentle
man from Cuttak. I authorise you to publish this 

I purified by the Holy Prophet's influence as were 
I the early Muslims. We have no quarrel with our 
I friend on that point and in that sense the founder ! of the Ahmadiyya movel'I)ent does certainly come, 

1 
under the implication of the verse, But then the 
reference is general, including all the numerous 
samts, and sages in Islam during the past many 
centuries. There have been thousands of such 
purified souls in this ummat and the founder of 
this movement was just one of them-a very 
prominent, one, no doubt, but not the ooly one. 
Our friend will not deny that every 
Mujaddid is a b11rooz of the Holy Prophet. (n 
that case too the founder would be the 14th, not 
the second burooz of the Prophet. Our Qadian 
friends' contention that the verses contain an 
exclusive reference to the founder of this move
ment would amount to saying that since the 
Prophet's death, there has been no man who 
was purified by the Prophet. They certainly can 
not mean it. Such a view is against the facts 
of history which records hundreds of thousands of 
such pure sonls. The founder himself, while 
eulogizing the great spiritual powers of the Holy 
Prophet, says that through him countless of Mus
lims have become Jesus-like. Thus it is obvious 
that the verses make a general statement to the 
effect that the Prophet's spiritual influence would 
abide for ever, purifying all the coming generations 
of Islam as much as the first generation-Bd.j 

JESUS DID NO r DIB ON CROSS 
Sir,-Wben Jesus was taken down from the 

cross, a spear was pierced into bis body; and blood 
aud water came out of it. Vide John. eh 19; v. 34. 
The coming out of blood and water shows signs of 
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life in the body. This proves that Jesus was 
taken down from the cross while alive though be 
might have become senseless or might have 
looked like one dead It corroborate• the 
Quraoic statement that Jesus did not die on the 
cross. Regarding the coming of blood and water 
from the body of Jesus the late Moulana Chiragh Ali 
belonging to the school of thought of the late Sir 
Syed Ahmad has made the following observation:-

', ,,.s A utf ~4 I'd L IJ~ '-l:1= 
I) lib' J ., ' ~ ~ i.)¼" ~ u-1 '.r" t.Si~ r, 
~f,c- fo .ll.O ,..,1..., ~i..t,;J ~~)If!!. 

J ~' IS J L.., ~ I.)"'~ L,a tJ,>:i.. j L ~ 

~ ~ "'' ~ ' J ., ' u.u:; .,s u;, ...sS ...,a 
bO'- •~ c.r" ~•J ,_,..; ,.s,..; u~ M 

.) ., ' ~ u J L.., J,,rt- .w L.., ._sl IJJ ~.,.s 
~ f cl~ J.,' ~ 'i ,Jh-0 d,~ ,,.s ~ 

-AJ l..,(lf 

"The Christians say that the spear pierced 
in the region of the heart and thin white fluid 
emitted tberefrom, But in case of the heart• 
region being wounded the fluid shoold have 
ftowed inside and downward. It should not 
have gushed out straight in the front. And it 
is strange that the water and blood, while 
flowing out, did not get mixed up ", 

Vide page 8 of bis pamphlet Hazrat Eisa 
.AurSalib ~• ;,I t.!f~ ~~ 

Kindly quote medical authority that blood and 
water cannot come out from the body of a dead 
person when a spear is pierced into it, Will our 
friend Dr. Basbarat Ahmad kindly write an article 
dealing with this point ? 

Cuttack. GHULAM GHAUS 

Will the Punjab Government Wake up? 

Sir,-In a recent issue of the Light 
a correspondent called attention to the mono
poly of one community in the Department of 
Industries, to the practical exclusion of the 
Muslim element from all higher grades. If the f1-cts 
and figures given are correct, the correspondent's 
description of this Department as a "Joint Stock 
Company " of one community is perfectly correct. 
This state of things, l am afraid, reflects no 
credit on the Punjab Government which is sup
po!!ed to hold the balance even between the 
various communities, Why at all should it allow 
such glaring miscarriage of justice under its very 
nose ? Will this uncomplimentry revelation prick 
its sense of lair~,play and make it move in the 
aatter? 

Labose 11A Muslim" 

Urdu Anjumans 
The All,lndia Urdu Conference convened by 

Maulvi Abdul Haq, the able and indefatigable 
Secretary of the Anjuman•i-Taraqqi•e•Urdu, on the 
24th October, 1936 at Aligarh decided among 
other things to transfer the headquarters of the 
said Anjuman to Delhi, to reorganise its multifarious 
activities and to open ont its branches in all parts 
of India. 

Six months before, the Anjuman-i-Urdu Punjab 
had been founded at Labore, It has, since then, 
received enthusiastic support from \'arious quarters 
and has also received numerous applic1ttions for 
affiliation from Urdu Societies outside the llunjab, 

In Febmary I 937 the Secretary Anjuman-i
Taraqqi•e• Urdu invited the Anjnman•i-Urdn 
Punjab to get affiliated with the Central Anjuman • 
Accordingly the Executive Committee of the Pun
jab Anjuman unanimously passed a resolution to 
the effect that in view of the supreme importance 
of organised work for the propag1tion of Urdu 
language and literature, it accorded hearty support 
to the programme of organisation outlined by the 
Anjuman•i-Taraqqi-e• Urdu. 

The Anjuman-i•Urdu Punjab bas agreed, while 
retaining its present name and constitution, to 
become a provincial branch of the Central Anjuman; 
and it hereby appeals to all the Urdu Institutions 
outside the Punjab, which applied to it for affilia• 
tion, to get affiliated with the Central body through 
their respective provincial Anjumans. 

All lovers of Urdu including all Urdu literary 
Societies should shed their petty differences and 
work as one team, with an active Central organisa• 
tion at Delhi, co-ordinating their autonomous pro
vincial activities and otherwise promoting the 
cause of Urdu language and literature. 

At this critical juncture of the life of the 
Indian people, no stone should be left unturned to 
popularise and where necessary to reform Urdu 

I 

which is one of the few means left to us to bring 
about that much needed unity among Hindus and 
Muslims on which depends the welfare of our 

1 beloved motherland. 

The Anjuman-i-Urdu Punjab has resolved to 
establish its branches not only in all the principal 
towns of the province but even, wherever practica• 
hie. in the smaller towns and villages as well. 
With this end in view it appeals to all well-wishers 
of the country, irrespective of class or creed, to 
help in the foundation and organisation of Urdu 
Anjumans in their respective spheres and to keep 
in touch with the Labore Anjuman for advice and 
guidance. Such town and village Anjumans 
should, besides being literary societies for the 
promotion of our language and literature, become 
real centres of communal concord, culture and 
progress. 

MIAN BASHIR AHMAD, Bar-at-Law, 
Secretary, Anjuman-i-Urdu Punjab, Lahore. 
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WORDS OP WISDOl'I 
(By H. $/irittfras) 

"'!'he prayers that have no successor in deed, 
are faint and pale in Allah's eyes "-Ab11l fazl. 
"To pray, to do according to the prayer, are both 
to worship Allah."-Abul Fazl. 

In I he /Joly Quratt we find: 
"Who believe aod dogcod works-good cheer 

for them," -S11ra XIII, 28. 
" Let him, who hopes to meet his Lord, do 

good works."- S r,ra XV II I, 10. 
'' Allah loves those who do good,'' 

1 
-Sura III, 128. i 

The great Buddha says-" Neither lire, nor 
moisture, oor wind can destroy the blessings of 
good deed and it will reform the whole world. 
Let the wise do good deeds; they are a treasure that 
can never be lost." 

"Prayer restrains us from filthy actions and 
ioiquities."-Sura XXIX, 44. 

"Happy is he who purifies himself (by prayer)." 
Sura LXXXVJI, 13-16. 

lo the Holy Quran are fobidden the drinking 
of wine aod games of chance. 

-S11ras II, 1(J; V. 92, 93. 
In the Holy Qttran we find : 

"Helovetb not those who are guilty of excess." 
-Sura VII. 

"Eat without excess."-S11ra XX, 80. 
The Holy Prophet llf.11hammad says: 

" Kill oot your hearts with excess of eating." 
"Everything which intoxicates is unlawful. The 

devil only desires to place enmity and hatred bet• 
ween you by wine and to keep you away from the 
remembrance of Allah."-Sttra V, 92-93. 

In the Holy Q1tran we find : 
" Speak uoto the true believers that they rest• 

rain their eyes and keep themselves from immodest 
actions."- Sttra XXIV. 

"Speak unto the believing women that they 
restrain their eyes and preserve their modesty.'' 

-Sttra XXIV. 
The Holy Prophet Mttltammad says:-
" The acquisition of knowledge is a duty in

cumbent on every Muslim-male and female, Seek 
knowledge from cradle to the grave. E ;r cessive 
knowledge is better than e;rcessive prayer. The 
ink of the scholar is more holy than the blood of 
the martyr. Acquire knowledge. It eoableth its 
possessor to distinguish right from wrong, it 
lightetb the way, it is our friend in the desert, our 
society in solitude, oor companion when friendless ; 
it guidetb us to happiness, it sustaineth us in 
misery, it is an ornament among friends and an 
armour against enemies.'' 

Who are the learned ? Those who practise 
.bat they know (to be good aod true). 

The Hol1 Prophet Muhammad says.
"Verily, it is better for any of you to take your 

rope and bring a bundle of wood upon your back 
nnd sell it than to beg of people; in such case 
Allah gnardeth )'our honour." 

" Whoever bringeth the dead land to life, that 
is cultivatetb waste land, for him is reward 
therein." 

'' Allah bath not created any thing better than 
reason or any thing more perfect or more beautiful· 
than reason." 

In the Holy Qttran we find -
" Goodness is of him who is patient in adver• 

sity and hardships and in time of violence." 
-S11ra II, 172. 

lo the Holy Q11ra1i are condemned:-
Back-biting and Slander (Sura XLIV.): "Let 

not one people laugh another to scorn, nor let a 
woman laugh other women to scorn i nor defame 
one another, nor call one another names, Do not 
backbite each other; would any one of you like to 
eat the flesh of his dead brother?" 
The Holy Prophet 11.foltamntad condemns ptide 
and back-biting:-

(i) " That person will not enter paradise who 
hatb one atom of pride in bis heart.'' 

-(C/ Suras IV, XV/I.) 
(iii "Back-biting vitiates ablution and fasting." 
The great Buddha says.-•• Give up the four 

evils of the tongue-lying, slander, abuse, idle• 
talks." 
In the Holy Q11ra1t we find:-

" 0 Lord, put not into our hearts, ill-will." 
-Sura LIX, 10, 

'' 0 Lord, pour out upon us patience." 
-Sttra VJJ, 124. 

"Allah is with the patient."-S11ra II, 148. 
" If ye be patient and pious, verily that is of 

the highest resolve of affairs."-Sura 111; 183. 
Says the Holy Prophet Muhammad :-

" Verily, those who are patient in adversity 
and forgive wrongs, are the doers of excellence," 
In the Holy Q11ra1t we find :-

" So follow not lusts"- S11ra IV, 134. 
Says the Holy Prophet Muhammad: -

" That person is ignorant who follows bis or 
her lustful appetites and, with all this, asketb 
Allah's forgiveness." 
In the Holy Q11ran we find:-

" Allah has promised to the hypocritical meo 
and women, the fire of bell." 

" Show kindness uoto relations, orphans, tbe
poor, and to your neighbour who is kin to yon 
aod your neighbour who is a stanger.''-S11ra IV. 

The Prophet Muhammad says:-
" Do not say that if people do good to us, we 

will do good to them and if people oppress us we 
will oppress them ; but determine that even if 
you do oot receive good from people, you will do 
good to them ; and if they oppress you, you will 
not oppress them." 
In the Holy (Juran we fiod :-

" Fair speech and pardon are better." 
Sura 11, 263-266. 

The Prophet Muhammad says :-
" Those who give with their right bands and 

conceal it from their left, overcome all. The best 
of alms is that which the right baod giveth and 
the left hand knowetb not of." 

" Riches are not from an abundance of worldly. 
goods but from a contented mind." 
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Does Islam Punish Apostasy? 
11 

(Co11titiued from the last lss11e) 
The Prophet'• Practice 

The most effective refutation of the charge 
that Islam bas laid down death as punishment for 
apostasy are the terms of the Truce.of Hudaibia 
according to one of which a Muslim who wished 
to renounce Islam and join with the Meccans was 
allowed to do so but a non• Muslim who became 
a Muslim and wished to come to Medina was 
not allowed to do so (B11Miari, Vol., 11 p 76). 
In the face of the terms of the Truce of Hudaibia 
which is one of the most important events in 
Islamic history it needs no further proof to show 
that Islam allows perfect freedom 0£ choice and 
will to any one who wishes to come to it or 
reject and renounce it. Another incident of very 
great importance in Islamic history which throws 
a 6ood of light on this question is the apostasy 
of Abdullah bin Abi Sarah. He was one of 
the Holy Prophet's scribes and had gone over to 
the Meccans. On the fall of Mecca he was one 
of those few persons about whom the Prophet had 
given orders that they should be put to death 
wherever found, not because be bad given up Islam 
but because he bad gone over to the enemies of 
the Prophet. Hazrat Usman whose step-brother 
be was, gave him protection and be was pardoned 
and in the reign of Usman was made governor. 
If Islam bad laid down that apostasy be pnnisbed 
with death, Usman could certainly not have flouted 
an important Islamic injunction by giving him 
protection, He was a deserter, a political criminal 
and therefore was ordered to be put to death 
and as a political criminal was forgiven by the 
Prophet. 

There are no doubt some sayings of the 
Prophet which, divorced from their context, have 
given rise to the doubt that Islam has prescribed 
death for apostasy. The Holy Prophet is reported 
by Zaid bin Aslam, to have said, •• kill a person 
wh·o changes bis religion." Another saying 
recorded by Tabrani is, "he who renounces Islam 
and changes this religion for another, kill him." 

Hadith on Apostasy Explained 
But these sayings of the Holy Prophet if 

accepted literally run counter to the unequivocal 
verses of the Quran and to a large number of 
the Prophet's own authentic Haditk and contradict 
the whole practice and procednre of bis life. The 
words "be who changes his religion" evidently 
mean • be who renounces Islam and goes over to 
the enemy's camp'. Ayesha, that talented spouse 
of the Holy Prophet to whom the Ummat of 
the Prophet owes a deep debt of gratitude for 
solving many a knotty religious problem, bas not 
failed to give a solution of this difficult and dis
puted question also, According to her the Holy 
Prophet said : "The shedding of t-be blood of a 
Muslim is strictly prohibited except for one of the 
following three offences: a married man who bas 
,:ommitted adultery., a person who bas intentionally 
killed another person and a person who leaves 
Islam and then v1t1gea war ag11inst God and His 
Apostu."-(Bukhari) 

According to another Hadith related by 
Abdnllab bin Masud the Prophet said : '1 The 
shedding of the blood of a Muslim is not allowed 
except on account of one of the following three 
offences : a married man \\ ho hps committed\ 
adultery, a peraon who has killed ~.,other man 
and R person who gives up his religion and deserts 
the Muslim community," These two Hadilh fully 
explain what the words "he who chnnges his 
religion" or "he who adopts a religion in place 
of Islam" really mean. At the time of the fall of 
Mecca, lbn•i•Khatal and Muqeu bin Sababa, two 
apostates, were put to death by the orders of the 
Holy Prophet not bEcause they had renounced 
Islam but because each of them had killed a 
Muslim and afterwards had deserted to the 
Meccans, 

Another Haditli ~hich throws further light 
on the question is the one relRted by Ibn•i•Abbns. 
According to him the Prophet said-'· Women, 
when they apostasize, should not be killed." 
Now if Islam had laid down death as punish
ment for apostasy, no distinction could possibly be 
made between men and women apostates. 
Apostate women are not allowed to be killed 
because generally they do not take part in actual 
fighting and therefore as any woman \\ho happened 
to apostasize in the Prophet's time was not 
expected to engage in fighting against the Muslims 
they were not allowed to be killed after they had 
renounced Islam. This Haditk also shows that 
Islam does not punish apostasy with death but 
only to those apostates who after renouncing 
Islam join the forces of the enemy and take part 
in actual fighting against the Muslims is this 
punishment meted out. The fact that Abu Bakr 
caused a woman named Umm•i•Qurfa to be put 
to death because after apostasizing she used to 
incite her thirty sons to fight with the Muslims 
shows that Islam does not differentiate between a 
woman apostate and a man apostate. Both are 
allowed perfect freedom if only they give up 
Islamic beliefs but both are liable to meet the 
extreme penalty if after renouncing Islam they join 
\\itb the people who are at war with the Mnslims 
or themselves start fighting against them. 

Fiqh and Apostasy 

A word about what the Muslim jurists have to
say on this question and we shall have taken 
leave of this topic. Dealing with the question as. 
to why apostate women are not put to death the 
author of Hiday~ says that a departure from 
the principle of putting women apostates to death 
is allowed because women by constitution are 
unfit to take part in fighting. According to the 
author of Fath-ul•Qadeer, another renowned jurist, 
an apostate is put to death in order to check his 
mischief of taking part in fighting against the 
Muslims and not on account of his unbelief, be
canse the punishment for unbelief is by far greater 
than that of killing a person. So only that person 
is to be killed who bas taken part in fighting 
against the Mnslims and as only men and not 
women can hear arms, the Holy Prophet has: 
strongly condemned the killing of women in or 
about the field of battle (Fath-ul•Qatker, Vol. 
IV, page 339). 
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Again in Chalj,i we tind : "No one is punish
ed for adopting unbelillf because the punishment 
of unbelief is beyond the power of man to aw.trd 
which God alone can infiict." 

Again in foaya on page 390 we find written: 
"No killing is allowed without fighting. That 
person alone should be killed who has taken part 
in fighting against the Muslim~. Mere 11nbelie£ 
does not make a person liable to be put to death. 
This is why a blind man, a decrepit and a cripple 
are exempt from this punishment."-Rcview of 
Religions. 
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