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- Jawaharlal's Excursions into Religion

Monday, June 24, 1946

Don’t Look‘ up to God, Even if He Exists !

In his latest voluminous book The Dis-
«covery of India, covering over - 700 pages,
" written during his last term of incarcera-
tion in the fort of Ahmadnagar, as a
sequel to the ill-fated *Quit India” reso-
‘lution of the Gongress on August 8, 1942,
Pandit Jawaharlal Nehru rambles over a
vast field, touching upon any and every
-subject that comes his way.
The book purports to be a recapitulation
from the author’s angle of vision, of the

whole story of Indian history, from the

-earliest times right up to the latest politi-
-cal-developments, but it may more appro-
priately be described' as a projection of the
author’s own mental.attitudes cast on,the
-screen of -Indian history. And a man o
‘very wide and varied interests as Jawaharlal
is, theré is hardly any topic, from archaeo-~
logy, astronomy, history, to music.pqim-
-ing, khattak dance and high flights into
realms of philosophy, metaphvsics and
religion, which he does not dabble in. 1t
-is this lzst-mentioned aspect of his mental
outlook however which should be of
‘interest fo the reader of this paper and we
would briefly review this phase of the
Pandit’s moods. Since the idea is to give
the reader an insight into how the mind
.of this great Indian leader works on the
plane of religion, no apology is needed for
the lengthy reproduction of relevant
.passages from this latest writing of his.

Something of Magic

Under the caption,
the writes:— -
“Religion, as I saw it practised and
accepted even by thinking men, whether

it was Hinduism or Islam or Buddhism

or Christianity, did not attract me. It
seemed to be closely associated with
‘superstitious practices and dogmatic

" ‘beliefs and behind it lay a method of
-approach to life’s problems which was

. certainly not that of science. There
‘was an element of magic about it, .an
uncritical credulousness, a reliance on

. the supernatural.” -
- This 'is thus the first, the superficial
impression, as it seems, which religion
. left-on Jawaharlal's mind. On second
. .thought, however, he feels that religion is
. after all not so altogether -a useless thing

‘Life’g Philosophy’,

he took it to be and this is how he gives
vent to this mood :

* Yet it was obvious that religion
had supplied some deeply felt inner need
of human nature and that the vast
majority of people all over the world
could not do without some form of
religious belief. It had produced some
fine types of men and women, as well as
bigoted, narrow-minded, cruel tyrants.
It had given a set of values to human life
and though some of these values had no
application to-day or were .even harm-~.
ful, others were still the foundation of
morality and “ethics.” g

It never struck Panditji that like every-
thing else, religion as well was put by
man to good or bad use. Why did it not
strike him that the “bigoted, narrow-
minded, cruel tyrants " represent an abuse
of religion or, more correctly, they are the

roduct of false religion ? If, for instance,

is own caste-men, the Brahmins, perpetu-
ated the most inhuman iniquities
on fellowmen of the lower caste in
the name of religion, it certainly
could not be the teaching of the great
Rishis who were torch-bearers of all that
is good and noble. It takes no great
imagination to sift this alloy that has got
mixed up with religion from religion
in its purity which has always produced,
in the words of the Pandit, * some fine
types of men and women”. Even science
of which he professes to be a votary is not
an unmixed blessing. If it has given us
stupendous power over nature, if it has
added to the comfort of life and relieved
much of its pain, it has at the same time,
through the perversion of man, been con-
verted into the most diobolical force for
human destruction known to history. . If
for that reason we can not denounce
science assuch, itis a. highly unscientific
attitude to condemn religion wholesale
because it has, in unworthy hands, become
an instrument of evil. .

' The Invisible World

But Jawaharlal. is a man of changing -
moods. Seized by a wave of a higher mood
he can quite see that after all it is not so
easy to. escape rhe call of religion, that
science is at best a very- imperfect. expla-
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nation of existence, that at every step -in
our life everyone of us is beset with pro-
blems which are beyond the scope of
scientific explanation and which border
on the unchartered regions which .are
the domain of religion. He goes on to
say i—

* In a wider sense of the word, reli-
gion dealt with the unchartered regions
of human experience, uncharteted, that
is, by the scientific positive knowledge of
theday " * * * Life does not consist
entirely of what we see and hear and
feel, the visible world which is under- -
going change in time and space. It is
continually touching an invisible world
of other and possibly: more stable or
equally changable eclements -and no
thinking person can ignore this invisible
world.” .

Ig quuld appear  from this thae with
growing years Panditji is awakening to the
fact that matter is not all in ‘all, that the
higher and more stable values of life are
non-material. The day is not far-off when'
men of his scientific attitude of mind will
80 a step further and see that even what
they call the ** visible ” world is so deeply
?pd inextricably rooted into the world
‘invisible”. The .termendous “invisible”
mystery with which even a common mi-
croscopic atom is wrapped up is the latest
revelation in this direction, The demarca-
tion between the visible and the invisible
worlds is a creation of blind materialistic
science which is already fast disappear-
ing. Religion is a synthesis of both,

Mysticism

Touching upon inward spiritual ex-
petience, Jawaharlal’s mind ugain betrays
that double-mindedness-realisation of the
irresistible force of this experience, on the
one hand, and suspicion of its correctness
on the other. He observes:

. i
Tl"\ere have been great mystics, .
actractive figures, who can not easily be
disposed of as self-deluded fools. Yet
mysticism (in the narrow sense of the
word) irritates me ; it appears to be
vague and soft and flabby, not a rigo-
rous discipline of the mind but a
surrender of mental facultiee and a
living in a sea of emotional ‘experience.
The experience may’ occasionally lead
to some insight into innér and. less ob-
vious processes, but it is also likely to
‘lead to.self-delusion.” . - .o
Here one may excuse Panditji. The type "
of mystic experience that has corne his

(Continued on page 3)



. and got on his head.

' ting on his nerves.:
" . ig:going through all 'these anti¢s in

' Mnshm demand 2’
" 'which a2 man who runs" maymtsf
thathdus and Muslims: are, two,
"'even. - hostile'
-And. no-‘canon of .demo-!
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" “THE SIKH MORCHA -

Wmh all his laudable traits of
" bravery, fighting mettle and sports-
manship, the Sikhis also notorious
for & particular weakness, some sort
of a kink in his mental texture
which makes hlm evety now and
then lapse into the odd, the eccen-
* tric, even the nidiculous and " do the
wrong thing at the wrong time. It
was this streak in his mental make-
up that.caught the eve of that great
British Statesman and Premier, the
- late Mr, Ramsay McDonald who
described the Sikhs as “those de-
ligheful people,” It is the same fit
of perversion that is to-day making
the Sikh talk of starting a. morcha
as a protest against the Cabiner
Mission proposals.
Morcha, against whom, for what ?
He does not know. , He does not

‘- care to'know. All he wants is he’

_must have a Morcha—for-the mere

"tun of it. The idea of a Morcha; it
" would seem, has. caught his fancy
-It-is juse chat.
Nothing more—no legmmate grie-
vance, no legitimate cause [

. The Muslim League demanded
' uparatmn. So Khalsaji has got the
. belated brain wave : “Why not 17"
The Muslim League held a Con-
vention. The Khalsaji has followed
_suit.. - The League Legislators took
. a--pledge. . Khalsaji = alsoi" went
throuuh that farce. It is the League,
. the Musalman, it seems that is get-
‘‘And while ‘he

' imitation. of the Luague. be does:
'not pause. to ponder,’ cool- headed- .
‘ness never being his strong point,
‘what was it that lent force to the

ngue ‘demand which an impartial

-and keen-sighted ' team like . the
' Cabinet Mission .could. nbt bu: feel
*and dcknowledge., . - .

abou: faces, abolit-righe and;: wkang.
.about ., reason_ and - unreascm He'
must have bxs way, ' “He does rot
- caré to. see ‘that the. ‘Muslim case
; stands on -hard. facts,. that‘
hue and cry isall fake. =+
“'What 'is the basi¢ fact of the‘

_“geparate, : distinct; ;"
lmple-

" cracy would fotce. the yoke of a
< wle}hndummumy on she Mas-"
‘ wo' hations have bu one

i Khalsaji_ does ‘ot bother ﬁ)uch "

-The  basic. facr

THE LIGHT

}ust cotollary-'—two separate sovér-‘
That is why a man of-

eigns states, .
Mr Jinnah’s keeri political percep-
tion and fairness of judgment and a
life-long. patriotic record has_been
forced to the conclusion that Pakis-
tan is the only solution' of the
Indian tangle which is just to all
sections' of ri people, bringing

freedom to Hindusas well as Mus-.

lims and the other minorities. It
was, in fact, a gteat concession that
he made 1n the inrerest of a solu-
tion, in agreeing. against his own
better judgmenr, to what is much
less than Pakistan.’

Khalsaji is cercainly in one of his
wrong moods once more in kicking
up a belated row on the eve of the
much eagerlv-awaired solution of
the Indian problem—and just for
nothing or for a “‘reason” that is
not there. which is fact. is a poh:p
cal fake. pure and simple ‘

Can Khalsa)l honestly deny that
the Hindus and the Sikhs are to all
intents and purposes, ene and the
same people ? Let this one point
be referred to any impartial tribu-
nal and if it is established that
there is anv genuine hostility be-
tween the Sikhs and the Hindus,
any genuine clash between tneir
interests, the Sikh case for separa-
tion will have some sense. But the
fact is there is nota semblance of

' real hostiiity between them. They
_are one and the same people.

Their
interests, political, economical and
cultural are 1dent1cal

Where- “then, in the name of
common sense, is the Sikh case ?
When devising an ‘all-India solution
the. Sikhs  have to go in. the sime
boat with the Hindus, ‘just as the

-Shia Muslims whose number goes

up-to crores ‘have, to go ‘'with the

Sunni Muslims. e is no 'use fooling ‘
.the world thav, they are a small

minority of four - millions, thrown
at'the mercy of the Muslim majori-
ty in Group B.. They ‘are. part and

-parcel. of the Hindu community

which has' got an unper-hand deal,
on the whole. -in the all-India
‘solution’ as chalked out by “the

"iCabiner Mission. .
The very propoial that the Sikhs .

‘have advanced, preposterous as it is

,on‘the face of it. clinches the issue .
.once - for all' thac the Sikhs and
"Hmdus are.one body-politic. They
1 want a tedxxmbutmn of the’ Punjab
+vin ‘such a’'way as to give a represen-
tation of 60 per cent. to the  Hindus
-and Sikhs - combined: as against 40 -
.per cent. of Muslims. To say noth-

i 'ayoi doing things
-in: rédncmg a mejority ‘of ' 58. per -
cent toa minority of 40 percent, .

g of this

‘:hcpomtthatmkes the very.: bot-

‘communities,

“they have 'raised.

_comment. For.
. Panditji’s mind, buc, he’ tells us,’
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selves into the same body-polmc
with the Hindus. And it. is buc

natural thae they should. They are .

one. The fact that the Mahasabhas
all over India are bucking up the
Sikh Morcha uproar and aligning
their forces behind them puts a
seal of confirmation on that fact.
The Musalmans want no injustice
to any section of the people. They
want to live on the best of good-
neighbourly relations with the
Hindus and the Sikhs and all other
They want nothing-
buc fair-plav. All they ' want is
that fair-play should not be denied
to them. A Unit2d India is no fair-
play, so far as they are concerned.
It means slavery sure and certain—
perthaps slavery witn a venhgeance.
Live and let live—rthat is what :he
Muslims wanz It 1s no use fanning
communal passions, especially when
freedom 1s almost within our grasp.
Sikh position 1s certainly in no
real and genuine danger under the
Cabinet Mission Grouping Scheme.
This is the hard fact of the situa-
tion  Sikh brerhren should not
blink this obvious fact. They have
always been inthe van of freedom .
struggle. They must not now allow
their passions to get the better of
their judgment and put up un-
warranted obstrucrion in the way
of freedom. In this critical moment '
of India’s history they must set
their eyes on this Iarget interest of
the country. If there were an iota
of reality in "their grievance or
fairness in their demand, the Qaid-i-
Azam would have been the first to.
srand up for them.' But.there is no
point in ;hls storm in the tea cup

tamlv not playing the game.

JAWAHARI.AL’S EXCURSK)HS ]
(Continued: from page 1)

way i; just an “amateurish excursion _ into-
the realm of the spirit.  The propl '
spiritual experience ‘known 'as revelation
is 'free from all the pitfalls that beset the .
path of a common mystic. It'is someching .
far above and beyond 'the cloudy ‘regions
of ‘doubrt snd suspicion. It is as compelling ~
in conviction as any sebse-petcepcion in (i
the material world. PR

anreLife

Mﬁaphvﬂcd rheones also come in for
a time , they fncinote
“T have
never feltat ease there jand escaped from -
thieirspell with a. fecling of - n:lief" ~*Es—,
senﬂany.heaoesontp “1 gm
interested in this world, “in tlm In“é. not

in- some. othet world or {a.! furure. life: 5. . .
. Whiethier there is such a thing @8 a soal

or whether there is m:vivalaftetdenthor
not. 1 do pot "know';' and|

igiporeant ' & E
twqucstbnsme. thcvrio not'uolial&‘ i
e mlﬂ[l& 5 3 ‘
tomi-out of théir stand is that they,:
on thqﬁ; own: confemon. put fhem—i

b
o .

They dre cer- ' .




his world »\ceotding to iahm thls ‘

. wotld is the tllage ‘where .we sow an

grow the crap of the life hereafter. A man
i who leads a blind. lifa in this_world, we
are taught, shell be ' blind in the 'life to

. come. e material out of which life
afrer desth.is woven, is 'fashioned 'in this
very wotld, out of our daily deeds, grestor .
small, seenor ungeen. Upon this materfal
shall depend whether in the world to

' come we shall have a good’ and, happy, life

 or otherwist: In' concemming ‘upon the
life of this world, therefors, Pandit
. Jawaharlal i3 fulﬁlling the egtential putpose:
" of rrue relluion-—provlded of course, that
conzentration is meant to make this life:
better and nobler.  If we take care of; this:

. life) the next lifé will take care.of {tselr.
So fat Jawsharlal is on sound ground: His
attitude is in accord :with true religion. Bat
he loses sight of the other side of the
picture when he says he does not see aay
mneed for fifth in | another wdrld after
death, ' The philosophy that this' world [s
all in’ all puts premiam on self-secking,
. greed, lust, répressions and- exploitation of
fellow-men. This is éxactlywhat is at the
‘bottom of the decay and disintegration
of the Western matertalistic civilizetion,

~_whire, thanks to rhis very philosophy of
life, the rule is: Everybody for himself
"and the devil take the hindmost. Religion
which inculcates falth in continulty of

 Hife after death and for the matter of that

- & sense of personal responsibility for -all
. that we do in"this life is alone capadle -of
.-putting a brake on “this downward drift -
«of plesent—day civilization. Faith in tife
‘after ' dedth is, therefom. the corner-
amne without which structure

of society is° bound to collnpee“ gs the

) Wemmcimhzatwn i3 just how about to

. under our bwn, eyes. ‘Moere. ethics and .
- humaaism or soclalinm can ot ﬁll this
vacuum. : \

'l'iw Unknom Mymry o

And yet Pnnqlit]i can not aluke hlmse}f
enititely free.of what constitutes the. basic
urge of relimo "He confesaes N '

5; "OImnasIlook at this 'Arw.thm :

b 'sense’ of Tmysteries, | of; tmknown

depths.The urge to undermnd it, [p so.

mxue&r i ;

of Bo&heai Trm. lt is niot given w© fman

d ~to comprehend the nature of God. But we *
- can certainly find out the waya according
‘to which He runs this Ymachinety of uni

verse. The scientise calis'them the laws of
natute. 'To the man of religion they are’
known as ateributes of God. These attri-

utes ste countiess. Bur the Quran ' gives
us the basic ones upon which revolves the
working: of _pature, especially the weli-
being of ‘men,” These ate: Creator, Sus-
tainer, Evolver Beneﬁcent. Merciful, Allr
conmlhng Msster: © Besldes ' these, * of
course, the . Quran gives about 90 miore
vzihi:h de!ineace God’s pemonauty in finer .
shades.

The word " persOnnltcy need not, irele -
tate Pandic Jawaharlal. It Is in 0o an..
thropomorphic sense that we.talk of God
as a person. As human beings, with
human limitations, we cannot help talking .
in human terms. 1 we speak  of God
all-seeing, it does not mean that He has a
pair of eyes like ourselves. Similatly He

ad

-of religlon by man with the religious téuth’ -
itself. ' Panditji will.nowhere-find atronger -

denunciation of this tendency thdn in the E

‘Quran. Priests who are-erudite in. scrip.
tural lore but are devold of the urge. to-life
which is: the essence of religion are likened
to asses carrying loads of books on thelr
backs. The Jewish scribes are notorious
for reducing religion 10 rigld fotmalities”
devoid of all 'spirit. . The Quran nEeako ‘
“of them'as mere mimicklhg ‘apes”,
the' dsily sulat (prayer) which. Is 20 im-
portant in Islam'ig denounced when it {s
shorn. of the spirit. ‘underlying it.  If
people in their atupidity have missed the
true urge of. religion, it {8 no arguinent
agalnat religious truth as such, any more
than abuse of a scientific truth should
'justify a wholmle denunciation of .
science.

 Blocks Change and m-ogm

is all-hearing, all-knowing without the

human organs necessa~y fot' theie func-

tions. God, therefore, so far as His nature
is concerned is certainly nothug like a
magnified man or a mighty monarch sit-
ting on a throne, notwithstanding this
kind of symbulism in which rteligion has
perforce to depict Hlm. The Quran is
emphatic on this point, “There is nought”
e uys, *that is: like Him”. Heis beyond .

’ grehenulon. 'His ways, His laws, His ~
“attt

5 of cour:e, we. can know and"

“that is what wé ate really éoncerned with.
1 Panditil i really, the vorary of the
' sclenrific method. and ‘scientific approach

to the question 'of God he ‘must not dis.
‘mise the quest a3 a -vain' pursult. simply

because the Teligious contacts he has torm=
As -
a seeker after cruth, it'is his duty to give .

ed have glven him a false impression.
1dose and critical’ considention to the’

© 'question unpproachedby lam~-« - truly
. scientific approach. It will cereainly do-
. him good, He will ind that God is.

_something more than a .mere conjecture.’
' His" ental lands(npe. now cWethung

. ‘with clouds of ** 1 do not know”, will be

lie wlth xhz aun-ny of Rea ty. i, b

Raligion Impﬂ.som Truth

" far ss-1can, comes tome: to. be in -

.tune with it and " to experience it in im.
. " fullness * hnt the mysterious is 1
_* do not know. I do mr csll il.‘ God

~-because 'Cod -

. ‘mauch that I'do not. beHevc 1 ﬁnd
- myeelf incapable of, th(nking of a daity. |

:that many people think so in connnuaﬂy
‘a uourecof mrririse 0 -me.” Any idea .

wems very pdd gq

* o kwemnyonl y ey ::

: mme?, Whether* Pmdlth ca]]sitGod or

by any othcr ‘name, say, Uhimate Reality "

.or ‘thé Unsen Superme AR wmrollmg

., -Power, The Creative Energyor, any’ othet
.ecientific term’ that . he may choose, t

comd¢qsnm in the. depths ‘of his mind

Ed Pﬂlﬁtﬁn&‘d
God:’ lthhe

o~

ot.of any unknow.n _Supreme power in |
anthropomorphic- ‘terme  and the fact: -

" Under the beadmn e Rehidon. Philoco-
phy and Science”, Pandit Iawahnrlal e~
turns. to this topic and this sutvey of- his '
rellgious nioods will be [ncomplete unless
we teke into consideration these nnapc
from hxs mem:al plcture. L

In these mmlngs hls mait grouse agnlnnt
religlon ig that. it blocks the' _Way. to. pros -
. gress, to change, to free unfettered onward”’
" march—to ‘tevolltion. | This ds doné in’
- two ways, he tell: us—by the . petrifieation’

: ofmlmustmthmrosmofdoamas and

by teliatice on the' supernatural which, in

»: the same proportion, efinervaces our will-",

to-sction, killing'all plish, go and drive in

tl.;whlchmthgaecmof all ptogtaes-Sm
3 P

it

', m&

Reﬁgxmshavehelgadgreatl én"h‘
«of buzsoley o By -
nhua and -~

ndpkxfotdse
wiey ol

o

Pand:tﬂ proceeds tomzrds h(s second
count ageinst religion :

* While ‘lmprewlng upon man the

awe and myatery of the unknown that ',

surrounds him on all 'sides, they have
(discouraged him from trying to under-

stand not.only the unknown but what .., ..

" might come in the wiy of social effort,
Instead ‘of ‘encouragiriy - curiosity- and
_ thought, "they have preached’ a philoso-
phy of submission to nature, to the
established” church, ‘to. the' prevulﬁng
‘soclal_order snd to evergthing, that is,
" The “belief .1a & aupernatural agency
which ordains everything hssedito a.
certain :rmponslbmry on the sokial
plane and enotion and seatimgntaticy
have taken thé place of reasoned thoufzht
.. and inquiry, ' eligion, - though | it
undoubtedly brought comfort to in-
numerable human beings .and ssabilized
society by its values, has checked the
tendency to changc and ogreaa In- -
'herent 1n human :

’ How lmnginm all this criticia:n aonnds '

when' viewed’ sgainst the back, goanls |
. s e et

m which was an syalanche -
revolutionary - force ‘that swept '
th{ng before it, ‘overthrowing the m
lished order root and branch and’ sup-
anting it by a new one 1| The debut of
m on ‘the screen of history marks ' the
" grestest revolt agsinst most. deep-rooted
* conventions of human society. It released
. 'én ffom every” form of mhental bondagc =

-made him stand..on his.own :legs:with his
head erect, look 1 ture [n the face and not |
‘only undemand ut also subjugate’its hid-
den forces; Pgndk }awarharlal should

oosetoshut eyés against” this, he will
:shutting cyes, sgsinst the  hardfacts of
history- and his claim to-scientific astitude’
of mind will not be worth, inuch.’ ‘Almost
;rery page of the! E‘t;ran isan eihonatiou
P mantoopen cyestotehew.
“<the grandeur and the ‘majesty -of nan::e
around _him . and - ponderover the same.
To say- “nothlng of

urch”, -4
a&h&am there 35 no
bnk.uockmdbmal.

Tt h

Hereagain Penditﬁ confum the abwc‘” o

i to an ﬂ'"

mc} prisst-erait wi{f‘
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more. Notonly on its legs, it Is already
on the march. 1s not the Pakistun strug-
gle of the Indian Musalmans who till the
other day were a mere scattered rubble,
without a vislon of their destiny or a will
to achieve ft—is not this drama enacted
under Panditjl's own eyes and within a
couple of years, evldence enough that
mighty revolutionary forces still lie dor-
mant within the bosom of Islam und only
awalt the riuht touch ro be released and
change the entire face of thinps? And,
by the way, isit not rather strange that
this greac apostle of revolution as Pandit
Jawaharlal aspires to be, should look uska-
nce at this wonderful drama of Pukistan
unfold itself and that he should stand for
the established soctul order of u united
India ?

Don’t Rely on God

One point more and we shall have done
with this brief review of Pandic Juwahar-
lal’s changing religious moods. While
winding up, ofter comparing the relative
good and bad points, both of religion and
science, Panditji would have the rising
generation to ,look up to science rather
than religion for its deliverance and
advancement, He says:

¢ Even if God did not exist, it would
be necessary to invent Him—so Volrair
said. Perhaps that is true and indeed
the mind of man has always been trying
to fashion some such mental image or
conception which grew with the mind’s
growth. But there is something also in
the reverse proposition : even if God
existy, it may be desirable not to look u
to Him or rely upon Him. Too mucﬁ
dependence on supernatural factors may
lead, and has oftenled, to a loss of
self-reliance in man, to a blunting of his
capacity and creative ability......

* It is with the temper and apptoach
of science, allied to philosophy and with
reverence for all that lies beyond that
we must face life.”

Obviously Pandit Jawaharlal cannot
reconcile faith in God with a life of action,
a life of scruggle and progress. Faith in
God to him means cessation of action.
No view of true religion could be more
mistaken. A religion which dulls the
edge of action, of creative energy is the
kind of false religion with which Panditji
has been all along obssessed. Faith lends
a fillip.to man’s creative faculties, a spur
to a life of restless nctivity. While faith
goads us on to struggle, faith alone can
sustain us in the difficulties that beset all
great adventures of man. ltis his faith
in India’s great future that has made
Pandit Jawaharlal the force that he is, 1t
is his faith in Pakiscan that has enabled
the (Qaid-i-Azam work the miracle of
Pakistan. Faith in God, truly understood,
is the mightiest possible force—mightier
than cthe atom energy of the scientist.
It is this beneficent force that the world
needs to heal the many wounds rhat
science has inflicted and yet threatens to
inflict on humanity. The future of
humanity lies in religion—religion, not in
the sense of negation of action and of
scientific advance but as an ally of, a spur
to and a corrective to'the achievements
of science.

THE LIGHT
Late Mr. F. K. Khan Durrani
It is with profound sorrow that we

record the unexpected death of Mr, E. K.
Khan Durrani, the well-known writer und
journulist,

Mr. Durrani displayed unusual literary
pifrs and wellded a powerful pen while
yet u student of the Luhore lstamia College.
With lapse of years his writings grew in
force und lucidity till he became one of
the few briliant writers of India who
could he counted on fingers. For clear-
headedness and fearlessness of convictlon,
Mr. Durrani had 'few equals.

r. Durannl statted his carcer as a
missionury of Islam in America. Afrer
working at Chicago for a number of years,
the scene of his missionary lubours shifted
to Betlin where also he spent a number
of years and acquired mastery of the Ger-
man language. His contact with German
thought and genius seems to have lefta
mark on his mina, as was evident from
the critienl and dauntless trend of his
writings of that period.

Since the rise of the Pakistan Movement
Mr. Durrani threw himself heart and soul
into the struggle. His book, The Mean-
ing of Pakistan is perhaps the best exposi-
tion of the Muslim ideal of Pakistan, He
was a great admirer of the Qaid-i-Azam
and his sound leadership,

The death of a clear-headed writer like
Mr. Durrani at this ctitical hour in the
destiny of Muslim India is undoubtedly a
great national loss. There is anothet aspect
of it which makes his death something of
a national tragedy. He gave his all 1o his
people, the great Muslim nation. But
what he got in return for this was so
shabby that he could not even keep body
and soul together. His death was precipi-
tated by the heavy financial worries which
always weighed on his mind. It is the
saddest commentary on the rank ingratt-
tude among Muslims towards worker in
the cause ot the Millat.

Mr. Durrani leaves behind a boy and a
girl, both grown up, by his English wife
who also passed away a short time ago.
Our aeepest sympathies go out to the
bereaved tamily. May God grant peace
to his restless soul.

tivation of personality ; regulation of the
family ; the governing or the state ; and
the equalization of the whole world.

Confucius attached great importance to
educational and inteilectual culture and
thought ; social duty was the quintessence
of ethics. The moral ideal of Contucian-
ism i3 the harmonious’ development of
the human personality. According to
Confuclanism the cardinal virtues are
Wisdom, Humaneness, Courage, Right-
ousness, Propriety, and Faitntulness.

According to Confucianism, society
was divided into five relations : ruler and
subject, father and son, husband and wife,
elder brother and younger brother, friend
and friend. The fundamental theory
underlying these relations was that of
Reciprocity,

1t was explained : “Between. father and
son there should be affection; between
sovereign and minister, righteousness ; be-
tween husband and wite, attention to
their separate functions; between elder
brother and younger brother, a proper
order ; ‘and between friend and triend,
fidelity.” —Essence of Religions,

June 24, 19A¥

'CONFUCIANISM

Confucianlsm has the largest following
among the three religions prevailing in
China. Tt has over 2¢0 million adherents.

The Confucian Religion was founde
by Confucius, who lived from 551-479
B. C. He was a great Chinese Muster,
whose teachings have deeply influenced
the people of China, Korea and Jupan for
many centuries, He was left u poor
orphan at an carly age and ucquited a
liberal education by strenuous endeavour.
He said : “At fifteen, my mind was bent
on learning.” He wos a well educated
prophet, a rare phenomenon indeed. He
studied history and poetry and could sing:
and play the Jute. He wandered
through the warring feudal kingdoms of
China as a poor preacher and taught
more than three thousand disciples. He
also accepted the office of the Minister of
Justic 10 the state of Lu, and proved to
be an ideal administrator during three
years. He pracrically abolished crime in
the state. He edited the ancient litera-
ture of China und also wrote a historical
treatise. lde was married and hud a son
and two daughters. Hels revered by
millions in Eustern Asia as a wise Teacher.
His life teaches us alesson of the highesc

idealism, self-sactifice, freedom from
avarice, simplicity of life, earnest sclf-
culture, active altruism and unfaltering

faith in the triumph of Good.

- Confuclanism has raught the existence
of a Supreme Ruler (Ti) and also divine
supervision over the world Ly Heaven
(lien). Worship of the Supreme Ruler
continued until it was abolished by the
Republican Government in 1915.

In the sixth century before the birth of
Chrise the condition of China was very
degraded. Many nations were quarrelling
with each other. During cthis period
Confucius wrote his great classic,"The
Spring and Autumn,” dealing wich in-
ternational problems, codifying interna-
tional laws, and promoting permanenc
international peace. The foilowing prin-
ciples given in this book are most sujtable
as a foundation for lasting peace :—

(1) Heaven is the lord of the universe
and loves all creatures. '

(2) Untversal love of mankind, irres-
pective of racial differences.

(3) The distinction between the civiliz-
ed countries and barbarian states is not on
the basis of raclal differences, nor of
geographical situations, but on the basis of
possessing propriety and justice.

(4) Reciprocity is the fundamenral
principle for international relation. That
is: “What you do not want done to
yourself, do not do to others”.

(5) Truthfulness is the real binding
force of international relations. Without
teuthfulness the world will go asunder.

(6) War cannot be justitied, because al]
nations standing on an equal footing have
no right to make war against each other.

(7) There are divisions of territories,
but not of people, as ali people belong to
one family.

(8) The whole world is agreat unity,
disregarding national strength and geo-
graphical advantages of location.

Another great classic written by. Con-
fucius, known as “The Great Learning,”
includes chapters : investigation of things ;
the extension of knowledge ; sincerity of
thought ; composing of the mind ; cul-
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