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INOIAN SECULARISM 
Special ·grant to Ramkrishna Mission 

According to u Reuter news. published 
in some of the newspapers of this country, 
the Government of India have made a 
special gr~n\ of Rs._2,00_ CJ?0 to the Ram­
krishna M1ss1on. Thts m1ss1on was started 
by Sri Ramkrishna, who is regarded by the 
Hindus as an incarnation of their god 
Vishnu. His birth is reported to have taken 
place under miraculous circumstances. 
Bef<>£e his birth his earthly father, Khud,ram 
dreamt tha\ he was in the tcmnle or Vishnu, 
where his forefathers were feeding 011 the 
sacred offerings he had made. Suddenly :1 

flood of cde~tial li~ht filled the holy prn­
cints of the shrin i, and the spirits of the 
departed fell on their knees to pay homage 
to the divine being seated on a throne. 
The elfulgent one beckoned Khudirarn,_ 
who cc>ming nca.r, prostrated himself 
befo~e him and heard ·• ,,. god saying, " I 
am well pleased at your sincere devotion: 
J shall be born in your cottage an•' acce1,, 
_,ou as my father." 

About the same time Khudiram's wife, 
Chandra Devi, also saw a strange vision, 
symbolically representing the birth of a 
God-man to her. 

The purpose of Sri Ramk~ishna_'s 
coming to the world is thus described _in 
Life of Ramkrislma, published hy Advatta 
Ashrama, Almora, .India: 

•• The nineteenth century saw India 
faced with a great crisis. With the 
British conquest of India came the 
invasion of Western civilisation upon 
the country, Awed by the material 
power of the co~qucring nation, Indians 
hailed every thmg Western as a thing 
to be. welcomed. In the mean while 
Christianity -one of the greatest 
proselytising religions of the world--· 
began to work silently for a thorough 
cultural ,conquest of the land. Al 
this psychological moment appean:d 
Sri Ramkrishna, the embodiment of 

the spirit of India'; culture and 
religion. He opened the eyes of the 
Indians to the beauty, grandeur and 
5trcngth of Hinduism at a time when 
their faith in them greatly slackened. 
His life stood as a bulwark against 
those alien forces which attempted to 
undamine the spirit of Indian civili­
sation." 

Grant. for only the Hindu Missions in Secular 
India • 

Ramkrishna Mission, was, accordingly, 
founded to propagate the Hindu religion 
and culture. It was popularised and its 
c~ntrcs opened all over the world by 
Ran,krishna's dynamic and devoted disciple 
Swami Vivakenanada. The patronage and 
monetary help extended to this Hindu 
mission by the Government of India is 
enough to expose the latter's professed 
,,...,, .~r eh. "'ICter. There might have been 
so,nc excu'. , for this act if similar palronage 
and monetary grant had been given to the 
many !slamic and Christian missions 
worl<ing.in India. • But, as every one knows, 
far from receiving any encouragement from 
the G.wernment the Muslim and Christian 
missions have had to put up with all forms 
of obstructions and hostile official prcssur-~. 

Hindu revivalism in the name of Indian 
Natioualism 

From the very beginning the Indian 
nationalism has been indistinguishable from 
Hindu revivalism. The pioneers of Hindu 
revivalism, like Sant Tukaram, Swami 
Dayanand, Sbri Ramkrishna, Raja Ram 
Mohan Roy and Shri Auribindu, were also 
the pioneers of Indian nationalism. Since 
the Independence, the Indian Government 
and the Hindu missions, like the Ramkrishna 
Missi,>n, have stood for the same ideals. 
When titese ideals have been propagated. by 
the Indian Government and her cultural 
attaches in the foreign countries they have 

bcc11 given thc name of Indian culture; bul 
when the same ideals are preached by 
Ramkrishna m1ss1on they are called 
Hinduism Hinduism is in fact the apo­
theosis of Indian nationalism. The Hindus 
worship the very ri~crs ~nd t~ecs and 
animals of India. It ts tbetr belief that 
salva1ion or mukti can only be achieved by 
a person born in India. The Hindu. Maha­
sabha once went to the exte_nt of say.mg th'.1t 
all religions that have ongmated m India 
arc included in Hinduism. Islam and 
Chrisitianity, as they did not originate in 
India can ·never hope to receive the same 
favou'red treatment at the hands of the 
Indian nationalisms as the Indian-born 
Hinduism. Jn fact just because of their 
supra-national and extra-territorial character 
hlam and Chrisitianity have always been 
held in suspicion by' the Indian Government 
and nationalists. 

l11diau Secularism-A hoax 

Indian s~cularism is thus nothing short 
or a hoax. Indian government stands 
fully for Hindu ideals_ and c!-lltur".. The 
Indian state ceremonies bcgm with the 
chanting of mantras froi:n the Hmdu sa?re_d 
books by Brahmin pnests. When Ind•~ ts 
faced with famine the head. of the Indian 
State officially takes part . 111 the Havan 
sacrifice to propitiate the Hmdu gods. The 
text books officially prescribed for the 
Indian schools contain articles on Hindu 
rdigious ideals and _stories of Hindu gods, 
while no mention ts made at all of Prophet 
Muhammad and Jesus Christ. 

The communal riots that took place 
recently in Bhopal and some towns of U .. P. 
(I rtdia'). also bring out the so-called Ind tan 
secularism in its true colour~. Many 
imlependent obs~rvers, mcl_udmg the 
Communists of India, have t_esttfied aft_er a 
thorough inquiry _that while the H111du 
m:Jb, were slaughtering the helpless Musltm 
minority. according to a well-lhou~ht-oul 
plan, th,e Indian police _and m~gtsti;ates 
w•!re standing by and watcbmg the fun. 

It is time the world must realise what 
Indian secularism means. 

--Miss Ulfat Qazi 
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2 THE LIGHT 

MANIFESTATION 
OF TRUTH IN RELIGION 

By 

. HAJJ ABDUL RASHID TAJALA 
(A Filipino Moslem of Zamboanga City) 

Helicf in spiritualishl-An evidcncial faith 
l believe I am correct in staling that all 

the greatest and wisest thinkers in this age 
of knowledge .and science are always after 
the truth of any.thing, especially when it 
comes to the • most important matter in 
human life like religion. Consequently 
they don't simply believe in anything that 
they cannot prove. They want to experi­
ence for themselves, because faith with 
evidence is their belief in anything that lies 
not beyond the personal proof of men and 
women. This thing leads them lo believe 
iheir faith lo he well-founded on truth on 
an actual basis of fact. It is also this faith 
•stuff' for me, for I can never disbelieve in 
the spiritual experience or non-prophetical 
revelation of all innumerable Muslim Saint~. 
In this respect, if we open the Holy Qur'an 
and thoughtfully read chapter 41 : verses 30 
to 32, we are surely bound to conclude 
without any hesitation that in Islamic relig­
ion, it is not only religious theory and prac­
tice that is very much appreciated, but also 
the outcome of it in the form of good news 
of the garden from the Creator to all His 
~ighteuus creatures among men and women. 

Nun1erous persons since the time of Adam 
to whom God has blessed with the 
spiritual knmvlcdgc and wisdom. 

The truth of the a hove-slated verses i, 
essential so much so that another equally 
important verses, having exactly the same 
significance are yet impressively revealed. 
Thus, it clearly says : Those who believe and 

guard (against) evil-they shall have good 
news in this world's life and in the hereafter; .. 
there is no changing the words of God ; 
that is the mighty achievement (10: 62-M). 
Thinking straight to lh~ judgment or under­
standing of all the most impressive verses 
quoted above, is to think in .accordance with 
the basic truth that from the time of Adam 
and Eve up lo this modern age, the great 
number of righteous souls who have been 
happily blessed with good news of the 
garden are too many lo be counted. A 
conclusion is therefore inevitable that among 
the present '"followers of Islam there are men 
who have received divine gift of good news, 
who have been given wisdom and knowledge, 
and who have been spoken to by God. How 
different they would be from other men ! 
Naturally, in this world, they surpass the 
rest and stand out notably amc;ng their 
fellow men as worthy of more respect 
because of their wisdom. Such men are 
also the spiritual guides, the saints of the 
time in which they live. They cannot he 
kept in the back ground as they posse,sed 
the most essential things in religion which 
entitkd them to be also obeyed by the 
supreme command of God when He distinc­
tly announced in the Holy Qur'an in a 
clear manner : 0 you who believe ! obey 
God and obey the Apostle and those in 
authority from among you (4 :59). 
Divine Gift ls attainable by all. 

I am in complete agreement with those 
who urged that divine gift of good news 
from God is really worth to be achieved in 
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this life as. an specimen. of what is to be 
expected in the eternal life to come. The 
importance of it lies in the fact that it ligh­
teth our ways to heaven ; it is our faithful 
friend in anywhere, our companionship in 
solitude, our comrade when friendless ; it 
guideth us to all kinds of everlasting happi­
ness in the life after death ; it is our ornament 
amongst friends, and our armory amongst 
enemies. Above all, it is a real and eternal 
honour before God in this world and in 
the lovely land of paradise. 

Meeting the Lord-needs patience and 
humility with righteous deeds. 

If further words of explanation or comm­
ent may yet be needed to explain further 
the full value of Islam, the following is 
added : 0 man ! thou must strive to attain 
tu thy Lord a hard striving until thou meet 
Him (84 : 6 Q). It may be said that the 
meeting with God is absolutely certain for 
it can well be guessed from the truth of the 
Holy Qur'an when it says : And seek 
assistance through patience and prayer, and 
surely it is a hard thing except for the 
humble ones, who know that they shall 
meet their Lord and that they shall return 
to Him (2 : 45). He regulates the affair, 
making clear the signs that you may be 
certain of meeting your Lord (13 : 12). 
Therefore whoever hope to meet .his Lord, 
he should do good deeds and not join any 
one in the service of his Lord (18 : 110). So 
important is the meeting of God that stern 
warning is also revealed, and it is as follo­
ws : Those who do not hope in Our meeting 
and are pleased with this world's life and 
are contended with it and those who are 
heedless of Our co1;11munications-(As for) 
these, their abode is the ft.re because of 
what they earned (10 : 7-8 Q). They are 
perished indeed who called the meeting with 
God to be a lie and they are not followers 
of the right direction (10: 45 Q). They are 
losers indeed who reject the meeting of 
Allah (6: 31 Q) 

Reality or Troth in the religion of God. 

It may briefly be stated as a conclusion 
that if human nature is so constructed that 
proof forms a most powerful appeal, if 
proof appeals strongly to the senses of sight 
and hearing, then, there is a sharp mental 
picture in the above cited verses that make 
the truth entirely self-evident, indicating lhe 
point of view from which the whole human 
race on earth are supposed to see the 
reality of truth in the religion of God. 

* 

READERS!! 

The present issue misses the regu­

larly published 'English Translation 

of Holy Quran' due to some unfore­

seen reasons. Issues to come will, 

however, find it as usual.-Ed. 

* 
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from taking an unfair and mean 
advantage of the needs of others. 

Tuesday september, • 1, 1959. 

God, what must be the inner feel­
ings of the rank and file of the 
Communist party and of others 
living under the Communist 
regime ? An indication of what is 
going on in the minds of the people 
behind the Iron Curtain can be had 
from ·Boris Pasternak's much­
discussed novel, Dr. Zhivago. 

The, attitude of Islam· in this 
matter is clear. • If Capitalism 
means concentration of wealth in a 
few hands, lack of equal opportu­
nity to all the citizens, economic 
and political exploitation of the 
many by the few, then l§lam is 
most certainly against this system. 
Comrade Khrushchev is right in 
thinking that if men cannot wipe 
out this injustice• and inequality 
then Gcd will do so in .a ~manner 
that will open the eyes of ·an. 

KHRUSHCHEV ON GOD 
AND ~OCIALISM 1 

I 

!D)URING bis recent tour of 
Ppland, the Soviet Prime 
Minister, Nikita S. Khru­

shchev, is reported to have uttered 
the following words in one of his 
speech!s :-

The Holy Quran states that 
God-consciousness is implanted in 
the nature of man. God is present 
in the nature of man. God is 
present in the heart of every man, 
or, as the Quran puts it, God has 
breathed His spirit into every man. 
There is an inner light within each 
man telling him that there is a 
Higher Being, a God, a Creator . 
This inner light may become dim 
because of man's obstinate rebellion 
or wickedness, but it can never be 
co\Dpletely extinguished. Even in 
the most hardened disbeliever this 

.inner light sometimes asserts 
itself and God-consciousness is 
awakened, Is not Prime Minister 
Khrushchev's remark a clear proof 
of this ? 

Islam has taken both positive as 
well negative measures to ensure 
social and economic justice. To 
begin with, Islam prohibits hoard-.. I have as much faith in the 

fall of capitalism as in the rise 
of the sun tomorrow. Nine 
hundred million • souls are 
today living under Socialism. 
But we have had to pay a 
very heavy price to achieve 
thi!!. Now wars should be 
abolished for· ever. Soviet 
Union will never start a war. 
I\ time will come when the 
capitalists will tremble to find 
their citizens .running away 
to seek asylum with us. I do 
not know when this will 
happen. We will W impose· 
Communism by means· of a 
war. , Human. beings shoul-J 
not be slaughtered. If God 
exists He will turn out the 
treacherous capitalists just as 
Jesus Christ expelled the 
usurers and money-changers 
from the temple. This is 
written in the Bible not in 
Marx.'' 

To be frank, Comrade Khrush. 
chev's reference to God in the above 
lines came to us as a surprise. We 
do not know what interpretation 
to giv~ to h~s words. It may be 
that this was Just an example of the 
famous Khrushchevian humour • or 
it may be that the Soviet P;ime 
Minister,' realising the hold of reli­
~ion ?Ver the Polish masses, brought 
~h thts !E!ference t? God.. Again it 
1s possible that 10 • an .unguarded 
moment the inner-most soul of the 
avowed atheist spoke out in these 
words. 

Another thing which is worth 
noticing in these words of the Great 
Communist is that they give a lie 
to the • oft-repeated Communist 
propaganda that religion is always 
on tl:\c .,;:;,: ul capitalists and exploi­
ters. Comrar,.e Lenin had gone to 
th~ exte?t of calling religion an 
op1~te . given to the masses by the 
capitahsts to be able to exploit 
them more thoroughly. Inciden­
taly, even Lenin, on his death bed 
cried out to God to forgive him'. 
Comrade Khrushchev has, as unex­
pectedly, admitted that religion has 
always been against capitalists and 
enemies of the people. If we have 
rightly understood him, his words 
mean that if the Communists are 
not able to wipe out capitalists by 
peaceful ways then God will do so. 

. Whatever interpretation we may 
give to .these wor~s, we cannot help 
rem~rkmg that m s,{lite of their 
persistent and brutal ·efforts to 
suppress religion and their one­
sided a~ti-God propaganda, the 
Communist overlords have not been 
able t? . root out the awareness of 
the Divme Creator from the minds 
of the peqple. If .a man like Khru­
shchev has not been able to forget 

While, on the one hand, these 
words reflect the helplessness of 
man and bis utter dependence on 
God to set things right in the world, 
on the other, they also remove a 
long-standing Communist slander 
against religion. Religion has 
always ·stood for the poor against 
the rich, for the weak against the 
strong. Every great religion has 
condemned the exploitation of man 
hy man as one of the greatest sins. 
The severe condemnation of usury 
by the Hebrew prophets and by 
Jesus Christ (in the incident men­
tioned by Mr. Khrushchev in his 
speech) goes to show anxiety of the 
religious teachers to check the 
monied classes by peaceful ways, 
if possible, by force,, if necessary, 

ing, blackmarketing. • monopoly and 
interest (riba) or fixed extra return 
on money lent to any person and 
for any person and for any purpose. 
Then, on money saved out of lawful 
earnings·, the Quran imposes a tax 
called zakat or Poor-due. It is 
different from, and over and above, 

·voluntary private charity. It is 
compulsory capital tax and the 
amount so collected is to be kept 
in the Community Treasury or Bait­
ul-Maal to be used for giving the 
poor and handicapped an equal 
chance in life with the rich, for the 
welfare of the widows and orphans~• 
the general uplift of the community 
and in the way of God. Over and 
above this, Islam encourages 
Muslims to spend as much as possi­
ble for the welfare of the people 
and to give away upto one.third of 
their total property, if they have 
children, to start charitable trusts. 
To level down the inequalities that 
may arise_, in spite of these measures, 
Islam orders that the property of a 
man must be distributed, after his 
death, among • all his heirs, male as 
well as female, to father as well as·· 
mother, if eithei: or both of them 
are alive, among his brothers as 
well as sisters, and in certain cases 
even among his distant relatives. 

0

Thus· the accumulation of wealth 
.in few han.ds becomes impossible. 
The labourer and the honest earner 
of his daily bread are declared to 
be the most honourable citizens of 
the Islamic state and unearned 
incomes are severely condemned. 

· But this does not mean that 
Islam looks with favour at Socialism 
as understood by Mr. Khrushchev. 
For one thing, Modern Socialism 
has made itself repugnant to Islam by 
its out and out materialistic outlook. 
The Marxian theory of dialectical 
materialism and Islam can never go 
together. Then, Islam can never 
look with favour at the crushing of 

(Contd, on page 7J .; 
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LUMINOUS • PA TH-·111 
By 

M. I. ZAFAR 

Realisation of transitoriness of the present 
world leads to the rihteous deeds. 

When once the undeniable fact relating 
- to the transitoriness of this life is ingrained in 

. the minds of the believers and the advantages 
of lightness of their worldly possessions and 
sinful deeds are known to them ; they 
perseveringly continue to tread the path of 
righteousness. They go on working, making 
advancement in their jobs and trades. fhey 
earn thier livelihood through honest means 
and straightforward ways. They hate to 
resort to dishonest methods for the 
amassment of wealth, which would not only 
lead to their moral degradation in this world 
but also add to their burden of sins, which 
would consequently retard their advance 
towards the cherished goal of good name 
here and salvation in the next world. They 
are well aware of the truth that the peace of 
mind in this world and the eternal bliss in 
the next world can be attained by means of 
piety, honesty, righteousness, dignity, 
uprightness, virtuous deeds and scrupulously 
avoiding evil, wickc~11hd mean acts. 

Unwholesome Earni.ng-lts «11-.-Jfects 

It is why Islam lays immense emphasis 
upon honest and legitimate earning of 
livelihood. The charitable deeds are of 
vital importance in Islam but the very idea 
of giving away alms out of income derived 
through dishonest and evil means is 
distasteful-nay abhorant to the dictates of 
Islam. The Holy Qur'lln repeatedly stresses 
the importance of honest earnings and pious . 
living. According to the teachings of Islam 
food, procured out of the ill-gotton income, 
produces impious and unhealthy effects upon 
those who eat it. The thoughts or such 
individuals run into evil and wicked 
channels-nay such impure fo:>d creates very 
un-healthy and unwholesome effect upon 
their children. It is a daily sight now-a-days 
that the children of those p~rson~ who 
resort to dishonest and corrupt methods of 
earning money, are morally degenerated. 
Such children show no· respect to their 
elders, pay no respect to their teachers and 
treat their parents as if they arc their 
servants. They unhesitatingly indulge in 
evil deeds and immoral acts no sooner they 
reach the age of majority. They maltreat 
their neighbours, they tease the beggars, 
abuse the poor, beat them • without any 
cause, instead of rendering help and 
working for their" betterment. Such is the 
behaviour and attitude of those children who 
are fed with il'le food bought wit:1 unlaw­
,fully acquired money. 

It is an indisputable physiological fact 
that impure and adultrated foo::1 produces 
various defects in the human body. Now-a­
days people mostly get adultrated stuff for 
eating and the result is that the health 'of 
nearly all- the poor artd the middle class 
people is suffering a lot at the hands of. 
dishonest, wicked an::I evil-minded merch­
ants. It i~ needless to cite imtances here. 
All sensible and educated persons are fully 
aware of the state of affairs. The lust for 
amassing money-nay snatching away money 
from the customers is so great that even 
award of punishment of imprisonment and 
imposition of heavy fines has not proved 
deterrent in the case of hardened dishonest 

shopkeepers and stockists. The present 
Government is making every endeavour to 
check this trend of adultration and other 
dishonest methods of earning money but 
until and unless the wicked people hear the 
voice of their inner monitor i.e. conscience 
and entertain the fear of Allah, the Most 
Powerful and Most High, it is not possible 
to stem the ever-rising tide of dishonesty 
and immorality. 

The natural consequences of ill-gotten 
and dishonestly earned money are the 
degeneration of morality and speedy 
sinking in the quagmire of sins, 
which would prove devastating in the long 
run. History explicitly tells us the fate of 
those nations wh_o in the past, indulged in 
nefarious deeds and disregarded the moral 
and spiritual sides of life and were mad in 
the pursuit of unlawful money and blindly 
followed the path or unrighteousness and 
immorality. 

Historical witness of honest trading. 

The past generation or true Muslims 
were :·,lly conscious of the injurious effects 
on th, physical as well as mental capabili­
ties particularly the spiritual life of men­
and it is why they very meticulously observed 
the rules or honesty in trade as well as other 
professions. Muhammad Bin Sairain, who 
was resident of Iraq, was captured in a war 
and made a slave. He ultimately reached 
in the hands of Hadzrat Unis Bin Malik and 
spent some years with him in the capacity 
of a slave. He was subsequently made 
free by that pious, learned and noble 
Muslim. Muhammad Bin Sairain started 
business and became very wealthy. Once 
he bought food grains worth thousands of 
rupees. After he had completed the transa­
ction it came to llis knowledge that the food 
grains bought by him were not upto the 
Islamic standard of utility and there was 
some doubt about its containing impure 
matter. His conscience did not allow him 
to sell this stuff to the customers. He, 
therefore followed the voice of his conscience 
and did not leave the path of righteousness. 
He gave away the whole lot to the poor free 
of cost, as he did not deem proper to return 
the stuff to its original own~r or sell it to 
the ignorant people. 

There is another version of the above 
incident that the noble and piety 
Muhammad Bin Sairain bought Olive Oil 
worth thousands of rupees. While the 
canes were opened it was observed that these 
contained dead rats. He, therefore. drained 
the whole lot but did not sell it. Tile result 
was that he had to sustain heavy financial 
loss. He could not pay the. price of Olive 
Oil and llad to undergo imprisonment for 
non-payment of its cost. Now-a-days no 
merchant would dare to .ict in this manner. 
Not to speak of sustaining such a tremendous 
financial loss, the dishonest and greedy 
merchant would try to derive more profit 
out of such adultrated and imp,1re stuff by 
concealing its impurities under cover of 
bright, beautiful and colourful labels. He 
would also shame-facedly declare such stuff 
as new arrival from a foreign country and 
would relate to his customers the imaginary 
difficulties which he had tn face 'in getting 
this stuff. If such a person was to undergo 
loss of. a few hundred of rupees in the 

., 
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transaction of un-wholesome and adult rated 
commodity it would make him very misera­
ble because he is after money· and his consci­
ence is nearly dead. Shopkeepers with such 
mentality are heatless persons and perpetrate 
all sorts of wicked deeds for self-aggrandise­
ment. ls/am is primarily concerned with tbe 
good moral character a11d virtuous deeds, a11d 
can11ot tolerate such hateful methods of 
earning livelrood or making mo11ey. As this 
ill-gotton wealth spoils the souls of the 
individuals their children are bound to 
inherit their . moral ailments and spiritual 
diseases, the earning and use of such income 
is forbidden. If such wicked and evil-minded 
persons are allowed to thrive in their nefar­
ious trades then the national character is 
bound to decay .and degenerate. 

True Muslims of the Past. 

The true Muslims of the past were over­
scrupulous in matters of mutual dealings 
and every one of them tried to be meticul-. 
ously honest and sincere-it is why blessing, 
purity, piety, kindness, mutual confidence, 
sympathy and compassion reigned every 
where. Hadzrat Omar Bin Abdul Aziz once 
asked his servant to arrange a small article 
of furniture for his private use. The servant 
·went to Government Godown and selected a 
piece of fine wood for its manufacture. The 
noble, pious, God-fearing and • zealously 
honest caliph came to know about this. He· 
could not tolerate the use of public-owned 
wood for his personal use and enquired the 
price of the article from bazar. Its cost was re­
ported to be only half dinar. The virtuous cal­
iph deposited two dinars instead in the Gov­
ernment treasury. Once again his servant, by 
chance, happened to get the hot water for 
the bath and ablution of the pious caliph 
from the Government kitchen. He paid 
the cost of wood used in the heating of that 
water. Hadzrat Omar Bin Abdul Aziz was 
so pure- minded person that he would not 
.use even a piece of Government paper for 
his private letter. He hesitated to use the 
Government owned lamp for his own reading 
and writing. When the caliph was so 
singularly honest and possessed irreproach­
able moral character and was cndowe<I with 
such adorable qualities of head and heart 
then it was unthinkable for his servants and 
officials, even the public at large to indulge 
in nefarious callings and wicked deeds. lt 
is due to their such unassailable character 
and virtuous deeds that they have attained 
deathless glory and reverence, and name in 
the world. 
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" and Qad1a111 Sec/tons of the 

Fahh and action 

. .The religion of Islam may be broadly 
-d1v1ded mto two parls - the theoretical or 
:,vhat ma~ be called, its articles of faith o; 
~ts doctrines, and the practical, which 
mclu~es all that a Muslim is reauired to do, 
that 1s to say, the practical cc, ~:',c to which 
he must conform his life, The former are 

tmii11 al_so implies the condition in which a 
confession with tongue is accompanied by 
an ass=n~. of . the heart, tat;diq-un bil-qalb 
~tl-Jf!Wan,, (ht . .. doing tof deeds witl, limbs), 
as. m .57: 19; And as for those who 
~e.heve m Allah and His Messengers, these 
11 1s that are the truthful and the faithful 
?nes in the •i~ht of their Lord." The word 
'"• :.;:;we•~,·, ats .. ,1sed in either of the two 
latter ~enses, i.•·., as meaning simpti the 
assent of the heart and the doing of good 
deeds. Examples of this are: " The 
dwellers of the desert say, We believe· 
Say, _You do ~ot believe. But say, ·w~ 
submit; and faith has not yet entered into 
your hearts" (49: 14). Here belief clearly 
~lands for the assent of the heart as explained 
m the verse itself. Or, "What reason have 
you that you should not believe in Allah 
and the . Mes~enger calls on you that yo~ 
may beheve m your Lord and indeed He 
has_ ma~~ a covenant with you if you are 
believers (57: 8), where "believe in Allah" 
means make sacrifices in the cause of truth 
as the c<;>ntext shows. Thus the word imii,; 
a_s used m the Holy Qur'an, signifies either 
simply a confession of the truth with the 
tongue, or simply an assent of the heart 
and a firm conviction of the truth brought 
by the Holy Prophet or the doing of good 
de~d~ and carrying into practice of the 
principle. aCC:epted, or it may signify 
a comb10_at1?n of the three. Generally, 
however, It 1s employed to indicate an 
as_sent of the heart, combined, of course, 
w1tb a confession with the tongue to what 
the prophets bring from God, as distingui­
shed f~om the doing of good deeds, and 
hence 11 1s that the righteous, as already 
remarked, are spoken of as those wl,o believe 
and do good. • 

.1-lle~ ut;n/ and the latter /urn. Tho we.-d 
u$fll 1s the plural of as/ which means a root 
or f! principle, and /urn is the plural of f,,r 
which means a branch. The former are 
also called 'aqii'id (pl. '!,f 'a<jldah, lit. wlrat 

. one _Is bound to) or beliefs, and the latter 
a~k.am (pl. of ~ukmm lit. an order) or the 
ordma~ces and regulations of Islam. 
Ac~~rdmg to Shabrastani, the former is 
ma rifal! or knowledge, and the latter lil'al, 
or obedience. Thus knowledge is the root· 
an~ obed_ience or practice, the branch'. 
This terminology is adopted by the later 
doctors; the two divisions being in the 
HoJy Qilr'an, imii,1 and 'amal. The word 

·!111,m._generally !!anslated as faith or belief, 
1s denyed from_ amana (ordinarily rendered, 
l!e behe,·ed) which means, when used transi­
tively, he granted (him) peace ·or security 
and when used .intransitively, Ire came i11t~ 
peace or s~c11rity; while 'amal signifies a 
deed or action. (The two words are most 
?ft~n used tog.ether in the Holy Qur'an to 
md1cat11 a b~hever, and· tlrose who believe 

.and do good. 1s the oft-recurring description 
-of true _believers). Hence God is called 
al•M~'m111 (?9: 23) mea!1ing tlte Granter of 
secur,! y . whtle t~e believer is also called 

.al-mu mm, meaning one who has come into 
peace o_r s~curity, ~ecause he has accepted 
th~ pnnc1ple~- which bring about peace of 
!Dmd or .security from fear. As a principle 
1s first a~pted and then.put into action, 
so the articles of faith are" called the roots, 
.and the regulations or ordinances which Iman in Hadith 
must be carried into effect are called· the 
branches, ~use the branches grow from 
the. roots .JUSt as action springs from faith. 
This re,latto!1 o~ faith with actions must be 
borne m ~md 1f we would understand tl.e 
true meaning of Islam. 

Iman I~ die Qur'an 
Th~ word imiin is used in two different 

se_?se! 10 the Holy Qur'an. According to 
RaKP-.1b, _th= f:imous l~xicologist of the 
Qur a'l, 1man. 1s s<;>met1mes nothing more 
tha_n a co_nfess1on with 'the tongue that one 
believes m M.ubammad. There are many 
exa1~_Ples of.this use of the word in the Holy 
q_ur an as m 2 : 62 ; "Those who believe 
(amani7), a~d the Jews, and the Christians, 

, and the Sab1ans, whoever believes in Allah 
an~ the last day and does good, they have 
their reward from their Lord,1and there is 
_no fear for. them, nor shall they grieve"· or 

Jn~ : 1~6: "O you who believe (iima~li)' 
Believe 1~ Allah and His Messenger and th~ 
Book ~htch He has revealed to His Mes­
senger. But, Ragbib has further explained, 

In l_ladilli, the word 11ucm is frequently 
~sed i_n its wider sense, that is to say, as 
mcludmg good deeds, and sometimes simply 
as standin~ for good deeds. Thus the Holy 
Pr~pbet 1s reported to have said : imiin 
(fa1t~? h3;s over sixty branches, and modesty 
(~iaya) 1s a branch of faith " (Bu 2 : 3). 
In another ~adi!;h the words are: "Iman 
ha~ o~er seventy branches, the highest of 
which 1s (!he belief) that nothing deserves to 
be worshipped except Allah (La ilaha i/1-
Alliih), and the lowest of which is the 
removal. f~om the way of that which might 
cause _mJury • to any one" (M. I: 12). 
Accordmg to one ~adith: "Love of the 
An~r'. is a sign of faith" (Bu. 2 : JO); 
ac_cordmg to another: "One of you has no 
faith unless be loves for his brother what he 
loves for himself" (B11. 2: 7). And a third 

I. The residents of • Madinah who 
helped the Prophet on the occasion 
of bis flight to that city are called 

Ansar, plural nasir-a helper. 

s 

says: "One of you has no faith unless he 
has greater love for me than be has for his 
father and his son and all the people " 
(Bu. 2 : 8). The word imiin. is thus applied 
to all goods_and Bukhari has as the heading 

• of one of 111s chapters in' the Kitiib al-iman 
(Book 2): "He who says, imiin is nothing 
but the doing of good" ii!. support of which 
he quotes verses of the Holy Qnr'an. He 
argues from verses which speak of faith 
being increased2, that good deeds are a 
part of faith, because otherwise faith could 
not be thus spoken of. • 

Kufr or unbelief 

Just as Jmii11 is the acceptance of the 
truth brought by the Prophet, so kufr is its 
rejection. and as the. practical acceptance of 
the truth or the doing of a good deed is 
called imiin or part of imiin, so the practical 
rejection of the truth or the doing of an 
evil deed is called kufr or part of kufr. 
The heading of a chapter in the Bukhari is 
as follows: "Ma'iifi (acts of disobedience) 
are of the affairs of jahi/iyyah" (Bu. 2 : 22) • 
Now jiihiliyyah (lit. ignorance), in the 
terminology of Islam, means "the time of 
ignorance" before the advent of the Holy 
Prophet, and is thus synonymous with kufr, 
or unbelief. In support of this is quoted a 
report relating to AbU Dharr who said that 
he abused a man, i.e., addressed him as the 
son of a Negro woman, upon which the 
Holy Prophet remarked : "AbU Dharr! 
Thou findcst fault with him on account of 
his mother ; surely thou art a man in whom 
is jiihi/iyyah." (Bu. 2: 22). Thus the mere 
act of finding fault with· a man on account 
of his Negro origin is called jiihillyyah or 
kujr. -' 

According to another hadith, the 
Prophet is reported. to have ·warned his 
Companions in the following words : 
" Beware, do not become unbelievers, 
(kujfiir, pl. of kafir) after me, so that some 
of you should strike off the neck of others" 
(Bu. 35: 132). Here the slaying of Muslims 

. by Muslims is condemned· as an act of 
unbelief. In another hadith, it is said: 
"Abusing a Muslim· is - transgression 
and fighting with him is unbelief (kufr) 
(Bu. 2: 36). Yet in spite of the far,t that the 
fighting of Muslims with one another is 
called kiifr-and those who fight among 
themselves are even called kiifirs in these 
~adi!;h, the Holy Qur'ii.n -speaks of two 
parties of Muslims at war with one another 
as believers (mrlminin) (49: 9).3 It is, 
therefore, clear that such conduct is called 
an act of unbelief (ku/r) simply as being an 
act of disobedie·1ce. This point has been 
eKplained by lbn Athir in his well-known 
dictionary of l}adi!;h,the Nilriiyalr. Writing 
under. tit~ word kr!fr, he s:iys: "Kufr' 
(unbelief) 1s of two k10ds; one 1s a denial of 
the faith itself, and that is the opposite of 
faith; and the other is denial of a far 
'(branch) of the /urn' of Islam. and on 
account of it a man does not get out of the 

2. "He it is who sent down tranquility 
into the hearts of the believers that 
they may have more of· faith added 
to their faith" ( 48: 4). "And those 
who believe may increase in faith" 
(74: 31). "But this increased their 
faith" (3: 172). 

3. " And if two parties of believers 
fight, make peace between them, 
but if one of them acts wrongfully 
towards the other, fight that which 
acts wrongfully until it returns to 
Allah's comand. 
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. faith itself." As already shown, the /urfi' 
of l~lr.m are its ordinance, and thus 
the practical rejectionlof an ordinance of 
Islam, while it is called kufr, is not kufr in 
the technical sense, i.e., a denial of Islam 
itself. He also tells of an incident which 
throws light on this question. 

Azbari was asked whether a man (i.e., 
a Muslim) became a kiJfir (unbeliever) 
simply because he held a certain opinion, 
and he replied that such an opinion was 
kufr (unbelief) : and, when pressed further, 
added : "The Muslim is sometimes guilty of 
kufr (unbelief)." Tims it is clear that a 
Muslim remains a ·,-ft,;lim though he may 
be guilty of an act of unbelief (kufr). 

A Muslim eannot be called a kafir 
The concluding portion of the above 

paragraph makes it clear that a Muslim 
cannot properly be called a kiifir. Every 
evil deed or act of disobedience being part 
of kufr, even a Muslim may commit an act 

• of unbelief. And the opposite is equally 
true ; namely, that since every good deed is 
a part of faith, even an unbeliever may 
perform an act of faith. There is nothing 
paradoxical in these statements. The 
dividing line between a • Muslim and a kiifir 
or between a believer and an unbeliever 
is confession of the Unity of God and th~ 
prophethood of Muhammad Lii iliiha 
ill-Allah Mul1ammad-un Rasillu-lliih. A 
man becomes ·a Muslim or a believer by 
making a confession of the Unity of God 
,md of the prophethood of Muhammad 
'and so long as he does not renounce his 
faith in this, he remains a Muslim or a 
believer technically, in spite of any opinion 

•he may hold any religious question, or any 
evil which he may commit or. have commit­
ted, and a man who does not make this 
confession is a non-Muslim or unbeliever 

.technically, in spite of any good that he 
may do. It does not mean that the evil 
deeds of the Muslim are not punished, or 
that the good deeds of the non-Muslim arc 
not rewarded. The· law of the requital of 
good and evil is a law apart, which goes 
on working irrespective of creeds, ;;,nd the 
Holy Qur'an puts it in very clear words: 
'·So he who has done an atom's weight of 
evil will see it" (99: 7, 8). A believer is 
capable of doing evil and an unbeliever is 
capable of doing good, and each shall be 
requited for what be does. But no one has 

,. the right to expel anyone from the brother­
, hood of Islam so long as he confesses the 
, Unily of God and the prophcthood of 
. Mu~ammad. The Qur'an and the lladith 
, are quite clear on this point. Thus ·in the . 

Holy Qur'iin we have; " And say not to ' 
any one who offers you salutation, Thou art 
not a believer" (4: 94). The Muslim form of 
salutation ;-al-saliimu 'alaikwn, or peace be 
to you- 1s thus considered a sufficient 
indication that the man who offers it is a 
~uslim, and ~o one has the right to say to 
him that he 1s not a believer, even though 
he • may be insincere. The Holy Qur'an 
s~eaks of two parties of Muslims fighting 

. with each other, and yet of both as mu'min: 
. " And if two parties of the believers (mu' 

minin) fight with each other, make peace 
belween" (49: 9). It then goes on to say: 
"The• believers are but brethern ; so make 

• peace between your brethern" (49: IOJ. 
Even those who were known to be 

hypocrites were treated as Mus1ims by the 
Holy Prophet and his Companions, though 
they refused to join the Muslims in the 
~truggle in which •l.!i! latter had to engage 
m self-defence, a~d when the reputed chief 
of these hypocrites, the notoriom •:.:,u 
Allah ibn Ubayy died, the .tioly Prophet 
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offered funeral pr<1yers on his grave and 
treated him as a Muslim. l_ladi!.h is equally 

. clear on this point. According to one 
l,1adi!.!J, the Holy Prophet is reported to have 
said : "Whoever offers prayers as we do 
and turns his facc•to our Qiblah and eats 
the animal slaugbl~rcd by us, he is a 
Muslim for whom is the covenant of Allah 
and His Messenger, so do not violate Allah's 
covenant'' (Bu. 8 : 28). In another hadilh 
be is reported lo have said: "Three .things 
are the basis of faith: to withhold from one 
who confesses faith in la ilaha ill-Al/air, 
you should not call him kiifir for any sin, 
nor expel him from Islam for any deed ... 
(AD. 15: 33). And according Jo a third, 

-t>orl;"I by Ibn 'Umar; he said: "Whoever 
calls th• people of fr, iliiha ill-Al/iii, as k"iifir, 
is himself nearer to kuji· (Tb.) By the 
people of la ilii/ra ill-Allii/r, or the upholders 
of Unity, are clearly meant the Muslims, and 
it is made quite evident that any one who 
makes a confession of the Kalimalr, that 
there is no god but Allah Muhammad is 
His Messenger,, becomes a Muslim, and to 
call him a kofir is the greatest of sins. 
Thus it will be seen that membership of the 
brotherhood of Islam is a thing not to be 
tested by some great theologian, well-versed 
in logical quibblings, but rather by the man 
in the street, by the man of common sense, 
or even by the illiterate man who can 
judge of another by his very appearance, 
who is satisfied with even a greeting in the 
Muslim style of greeting, who requires no 
further argument when he sees a man turn 
his face to the Qiblah, and to whom Islam 
means the confession of the Unity of God 
and the prophethood of Muhammad. 

A doctrine so plainly and so forcibly 
taught in (he Holy Qur'an and l_ladi_ili stands , 
in need of no support from the great and 
learned men among the Muslims. But 
notwithstanding the differences that 
arose afterwards, and the numerous 
intricacies that were introduced in the simple 
faith of Islam, by the logical niceties of 
later theologians, the principle above stated 
is upheld by all authorities on Islam. Thus 
the author of the Mawar;q sums up· the 
views of Muslim theologians in the follow­
ing words: "The generality of the theo­
logians and the jurists are agreed that none 
of Al Qib[ah (the people who recognize 
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the Ka·bah as their qibla/r) can be called a 
kafir (Mf. p. 600). And the famous Abu-1-
Hasan Ash'ari writes in the very beginning . 
of his book Maqii/iit al Jsliimiyyin wa lfshti­
liifat al-Mu~a/tin (What the Muslims say 
and tire Differe11ces of those who pray) : 
"After the death of their Prophet, the · ' 
Muslims become divided on many points 
some of them calling others l}alf (straying 
from the right path), separarcd from each 
.other, and scattered them all in its sphere'' 
(Ml. pp. l, 2).1 Tabli.wi, too, is reported as. 

4. Ash'ari states this principle by way 
of a preliminary to a discussion on 
the different sects of Islam, and then 
he goes on to speak of the Muslims 
being divided into the §1:!i'ah, the 
/(}Jwiirij, the Mu'tazilah etc. Next 

' he proceeds to discuss the main 
subdivisions of these heads, those of· 
the §ili'ah being tbe Gha/iyal, (Extre­
mists) who are again subdivided into· 
fifteen sects, the Rafi,f a/r who are 
subdivided into twenty four different 
sects, ·and the Zaidiyah who have 
six branches. Fifteen subdivisionf . 
of the Khwarij are spoken "bf, and 
so on with regard to the other 
main sec,s. All these different 
sects and subsects are spoken of by 
Ash'ari as being Muslims, and not 
even the Gltii/iyah are excluded trom 
lsla_m, though almost all of them 
believed in one of their leaders as a 
prophet, and legalized certain things 
expressly forbidden in the Holy 
Qur'an. For instance, the Bay"iiniya/r 
believed in the prophethood of • 
Bayan, their founder ; the followers 
of 'Abd-Allah, ibn Mu'awiyah beli­
eved in their founder as Lord and as 
a prophet: and so it was with many 
others of them Even these people 
are called Muslims because they still 
believed in the propbethood of 
Mul;ammad and in the Divine 
origin of the Qur'iin and followed 
the law of Islam. The modern 
followers of Ash'ari who call their 
Muslim brethren kiifirs for the 
slightest differences should take a 
lesson from this. ' 
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saying that nothing can drive a man out of 
iman except the denial of what makes him 
enter it" (Rd. Ill, p. 310). Similarly Ahmad 
ibn ral-Mu~tafa says that it is only bigoted 
people who call each other kiifirs for, he 
adds : " Trustworthy Imams from among 
the I lanafis and the Sh1tf •·ad the Malikis 
and 'the l,Janbalis and A~t'aris hold that 
none of the Ahl Qihlalt can be calli,d a '<iifir" 
(Md. I, p. 46). In fact it is the ~hwarji 
who first introduced divisions of sectarianism 
into Islam by calling their Muslim brethren 
kiifirs, simply because they disagreed with 
their views. 

Iman and Islam 

The lcxicology of 1mii11 and Islam has 
ulrendy been explained. The word 1111w1 

signifies originally conviction of 1/re heart, 
while the word Islam signifies originally 
submission, and hence relates primarily to 
action. This difference in the original 
meaning ftnjs cxprl!ssion both in the Qur'an 
and the J_ladi!h, though in ordinary use 
they both convey the same significance, and 
mu'min and Muslim are generally used 
interchangeably. An example of the dis­
tinction in their use in the Holy Qur'an is 
afforded in (49: 14). "The dwellers of the 
desert say : We bdievc (ama11nii from 1mti11); 
say: you believe not but say, We submit 
(a.,/anfmi • from isliim) ; and faith has not 
yf't entered into your hearts. And if you 
obey Allah an:I His Messengs:r, He will 
not diminish aught of your de~Js ; for Allah 
is Forgiving, M~rciful.'' 5 This does n,H 

5. Tl11: use of iman and Islam in I ladi th 
points occasionally to a similiii· 
distinction in use, though ordinarily 
they are used interchangeably. Thu·· 
in the Kitiib al-Imiin, Bukhari relates 
the following from At>Ci Hurairah: 
"The Prophet, may peace and 
blessings of Allah be upon him, 
was one day sitting outside among 
the people when a man came to 
him and asked ; What is i man? He 
replied: I man is this that thou 

'believe in Allah and His angels and 
in th~ m~eting with Him and His 
Messengers, and that thou believe 
in life after death. He asked: What 
is Islam? He replied : Islam is this 
that thou worship Allah and not 
associate with Him aught, and keep 
up prayer and pay the obligatory 
alms (zakiir) and keep fast in 
Rama~an" (Bu. 2: 36). In another 
had,th narrated in the same book, 
i"t is stated how when a Companion 
of the Prophet. speaking of another 
repeatedly said, he thought him to 
be believer (mu'min), the Prophet 
every time said, Rather a 
Muslim (Bu. 2: 19); thus indicating 
that men could judge of each other 
only from outward ·acts. In the 
beginning of that book, however a 
hadith is narrated from lbn 'Umar 
showTrig thaL Islam also includes 
belief: "Islam is based on five 
fundamentals, the b,.aring of witness 
(!iliahiidah) that the." 1s no god but 
Allah and that Muhammad is the 
Messenger of Allah, ~nd kcepi•;6 up 
of prayer, and the giving of zakat, 
and the pilgrimage, and fasting in 
the month of Rama<;lan" (Bu. 2: I). 
The word used here is, however, 
shahiidah (or, the bearing of witness), 
not imil11 or believing, and shaluidah . 
in this case, though requiring a 
belief in the truth of what is stated, 
is still an outward act. 
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mean, of course, that they did not believe 
in the prophethood of Mu~ammad. The 
significance of faith entering into the heart 
is made clear in the very next verse: " The 
believers are those only who believe in Allah 
and His Messenger, then they doubt not 
and struggle hard with their wealth and 
the;• "·~• ''I the way of Allah. Such are 
the •,uthful • nes" (49: 15). In fact, both 
words, iman .ind Islam, are used to signify 
two different stages in the spiritual growth 
of man. A man is said to have •believe 
(dmana) when he simply declares his faith in 
the Unity of God and the prophethood of 
Mu~ammad, which in fact is the first stage 
of belief because it is only by declaration of 
the acceptance of a principle that one makes 
a stnrt ; and a man is also said lo have 
believed (iimnna) when he carries into 
practice to their utmost extent the principles 
in which he has declared his faith. Exam­
ples of both these uses have already been 
given; examples of the first are 2 : 62, 4: 136, 
an example of the later (49 : 15) has just 
been quoted above. The only difference is 
that in the first use, belief or imiin is in its • 
first sta_ge. a confession of the tongue -a 
declarauon of the principle ; and the second, 
,man has been perfected and indicates the 
last stage of faith whicl1 has then entered 
in•o the depths of the heart, and brought 
the chang.: required. The same is the case 
with the use of the word Islam. In its first 
stage it is simply a willingness to submit, 
as m the verse quoteJ above (49: 14); in its 
last it i.s entire submission, as in 2: 112 
"\'.ea! whoever submits himself (as/ama) 
entirely to Allah, and he is the door of good 
(to others), he has his reward from his Lord, 
and there is no fear for them, nor shall they 
gri.:ve." Thus both iman and Islam are 
the same in their first and last stage-from 
a simple declaration they have developed 
into perfection, and cover all the interme­
diate stages. They have both a starting point 
and a goal ; and the man who is at the 
starting point, the mere novice, and the 
man who has attained the goal inspite of 
all the difference between them are both 
called mu'min or Muslim, as are also those 
who arc on their way al different stages of 
the journey. 
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•. Editorial ... 
Contd. from page 3 

individual freedom and enterprise 
and the determined efforts to 
reduce men to automatons that 
have gone on in Russia since the 
Revolution. Islam believes in uni. 
versa! human brotherhood and can 
never accept the Communist theory 
of class struggle. It will always. 
frown at the Communist view that 
end~ justify means and will always 
condemn the brutal methods aJop• 
ted bY. the Communist to impose 
C0mmtmism on the people. Final­
ly Islam cannot accept the one­
party dictatorship that we find in 
the Communist countries. 

Nevertheless, most of the evils 
of Communism can be removed if 
the Communists combine their 
ideals of social justice and economic 
equality with a belief in God. 
After all, the theory of Dialectical 
Materialism is the weakest part of 
the Communist outlook. To treat 
it as a dogma is to deny the very 
spirit in which it was presented. 
We only hope that the utterance of 
Comrade Khrushchev is an indica­
tion of the change that is coming in 
the outlook of the Communists. 

(U. Q.) 
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TIU: RELIGION OJ• ABU'L-ALA 
To, 

The Editor, 

The Light, Labore. 

Dear Sir, 
I have read the editorial comments 

on my article "Comparitive Religion-A 
Hrief Survey", published in the Light of 8th 
o\ugust, 1959. On the question of religion 
I have nothing more to add to whal I have 
written in that article, nor will I defend 
myself against the charge of light-hearted 
and mocking treatment of all rchg1ons 

'brought against me by the learned editor. 
But I do feel that the learned editor has 
not been fair in referring to the poetry of 
Abu'l-Ala as "insensible imagination·• 

Abu'l-Ala the Svrian was one of the 
most noble and since.re persons of his times. 
He. was born in 973 A. D .. some forty-four 
years before Omac Khayyam. lnspite of 
his religious. unorthoduxy and unconventio­
nality, he was held in the highest respect by 
his contemporaries. His kindliness and 
courage and lhe sincerity of his religion won 
for him the admiration of all. The ruler of 
the times wished to press the laureatship 
upon him, but Abu'l-Ala declined to accept 
it. He may be best described as a cynic 
pessimist ; but no one who has read his 
'Diwan' can call him a "trifler with 

• religion". 

Though opposed to revealed religion, 
Abu'l-Ala was by no means an atheist. He 
was a sincere believer in the One True God, 
as is clear from the following quatrain. -

"There is no God save Allah ; "-that is 
true, 

Nor is there any prophet save the mind; 
or man who wanders through the dark 

to find 
The Paradise that is in me and you. 

He preached a resignation 10 the Will or 
God', as will become evident from the XVI 
quatrain reproduced below :-

Now to the Master of the World 
resign 

Whatever touches you, what is prepared, 

For many sons of wisdom are ensnared 

And many fools in happiness recline .. 

No one who L ' ead his noble exhona• 
tion lo virtuous deeds can doubt his sincP­
rity. Morality is arter all th,. best ;,an r: 
religion, and in spite of his belier in D!!stiny, 
Abu'l-Ala does not trifle with morality. 
Whatever else he· may deny he does not deny 
the reality of go<Jd anJ evil. Just two 
quatrains will be sufficient to make the 
reader realise this :-

XV 

A deed magnanimous, a nohlc though! 
Arc as the music singing thro' the years 
When surly Times the tyrant domineers 
Against the lute where-out-of it was 

wrought. 

XIII 
What shall it profit you, the vast amount 
Of gold or grain you gather from the 

land 
Ir you have laid no dominating hand 
On virtues that will balance your 

account? 
His rclie.ion is the religion of love. He 

cannot afford to be in a trifling mood when 
he is so poignantly a ware of the great 
amount of suflering and misery around 
him. He spontaniously feels one with all 
those who have suffered in lifr. List~n to 
this wonderful quatrain :-

If I have harboured love within my 
breast, 

'Twas for my comrades of the dusty day' 
Who with me watched the loitering 

5tars at play, 
Who bore the burden of the S3me unrest. 

His sympathy extends even to the ,p,lOr 
dumb creatures of God, the animals : ~ 

God pities him who pities. Ah, phrsuc 
No longer now the children of the wood; 
Or have you not, poor hunt~man. 

understood 
Tlia t somebody is overtaking you'! 

The trouble with Abu'l-Ala, as wit:1 Omar 
K.hayyam, was that he implicitly accepted 
the doctrine of Fatalism which w ,s consid­
ered an essential part or lsl<1m in those days. 
Every thoughtful believer in Destiny is 
bound, sooner or later, to complain ag-1inst 
'the wheel of things'. Whom else can he 
blame for the evil and suffering around him 
but the Creator of Destiny? The unorthodoxy 
that we find in Abu'l-Ala is due to the 
poignant conflict in him between faith in 
God and the disgust which he fdt at the 
evil and suffering in the world. This is 
what he says in a quatrain which recalls 
Omar Khayyam :-

Abandon worship in the mosque and 
shrink 

From 1he idle prayer, from sacrificial 
slJCcp, . 

For Destiny will bring the bowl of sleep 
Or bowl of tribulation -you shall drink. 

Pessimism is bound to follow 
faith in Destiny, and so writes thi, Syrian 
Omar:-

Vain are your dreams of marvellous 
em prise, • 

Vainly you sail among unchartercd 
spaces, 

Vainly • seek harbour in this world of 
faces 

.r it has been determined otherwise. 

The mood which produced these quatra­
ins is "a desperate sort of thing, at the 
bottom of all thinking men's minds." The 
readers of The Diwan of Abu'l-Ala will tind 
that Omar Khayyam is not the only Muslim 
poet to speak out frankly and chdllengingly 
his doubts and mental conflicts in the face 
of insoluble problems of religion, God 
and destiny. 

Yours Sincerely ~. 

Renee Rafferty. 

"PROBE INTO CRUCIFIXION" 

To, 
The Editor 

The light, Lahore 

Dear Sir, 
While probing into the Crucifixion of 

Jesus Christ some or the questions that we 
c_ome across are : 

• Who were responsible for crucifying 
Jesus? What was Jesus' claims? Did 
Jesus commit any crime or sin in putting 
forward his claims 7 Were the Jews aw,.iting 
the advent of a Messiah promised to them 
in their 'Scripture? Why did the Jewish 
Ulama (Pharisees) and their vast following 
combine and condemn Jesus? Did the 
Jewish Ulama and their followers realize 
the position-whether they were wrong or 
Jesus was wrong? These a re so many 
questions which escape judicial attention. 
Better late than never The,e questions 
need thorough examination, even now. 

First of all, we should u nderlinc the fact 
that humrn memory is so frail that it cannot 
recollect or retain things in a systematic 
way. Not to sp~ak of common people, 
even th~ expert who compile the national 
events, analyse and record their causes and 
effects, often fail. The comcmporary chro­
ni.;krs and historians, for ins1ance, do not 
speak about important incidents rightly at 
the right mom~nt. It appear,; the violent 
social force makes them dumb and blind. 
The incident of crucifixion of Jesus Christ is 
a dastardly crime committed by the overwhel­
ming majority on th,: poor minority at an 
advanced stage or human civilization. The 
crime looks less horrible to the world as th.: 
Ulama and their henchmen invoked the 
name of God in their violence and little the 
world knows that God never permitted 
violence for His cause. Such events of the 
world history during the pre-crucifixion and 
the post-cmcifixon days must be recalled and 
knit together. 1r the crucifixion incident is 
read away as a peculiar and isolated incident 
of local importance, the reader, I am afraid. 
may miss the fundamental datum -organised 
persecution of the majority in the name of 
God directed towards the very man who is 
raised by God, reducing "that very man" to 
constitute the minority in the society, for 
whose reformation he toils day and night. 

Human history is full of p1.hlic conspira­
cies engineered and executed by persons who 
held high position in the Society. Socretes, 
Galileo, Julias Caeser, Imam Hssan, Omar, 
Osman, Ali, Abu Hanifa, Imam Bukhari, 
Jamal Uddin Afghani (it is narrated that 
his 1ooth-brush was • poisoned and for this 
three of his teeth had to be pulled out and 
thi., led to his collapse) were all victims of 
the established Society and its fanatii: 
leaders. And about tbe persecuti;in ·rrom 
the priestly class over the great benefactors 
of humanity called Prophets of God, history 
seems less informed. Abraham, Moses, 
Elija, Yahya, Zakariyya, Jesus and Muha­
mmad (may peace be on them) were all 
targets or public persecution and why? Who 
will probe deep into these 'History repeats 
itself' incidents? Who will bring tbe gang 
of murderers to light? 

Your Sincerely 
M. Ataur Rahman 

Dacca. 
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