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THUS SPOI(E Tl-IE 
PROPHET 

1-IOLY 

(peace and blessings of Allah be upon him) 

Abu Harairah also reported 
God's 'Me.~senger as saying, "It 
is enough falsehood for a man to 
relate eve·y thing he hears." 
Muslim transmit1ed it. 

Ibn Mu'ud rep')rted G:>d'.~ 
Messenger as saying, "Tticre 
wa~ no prophet w h o m God 
raised up among his people 
before me who did not have 
from among his people ap')stles 
and companions who helJ to . 
his sunna and followed what he 
co·n nan,ied ; then they wer~ 
succeedrd by people whr, said 
what they did 0()1 practise and 
did things they were not com­
m anded to do. So he who 
strives against them with his 
hand is a b ~ l i e v e r, he who 
strives ag 1inst th~m with his 
tongue is a b, I iever, and he 
who strives against them with 
his heart is a believer. Beyond 
that there is not so much fai tl1 
as a grain of mustard seed." 
Muslim transmitted it. 

Abu Huraira reported God'~ 
Messenger as saying, '·If any­
one summons others to follow 
right guidance, his reward will 
be equivalent to· those of the 
people who follow him without 
their rewards being diminished 
in any respect o~ that account; 
and if anyone summons othrrs 
to follow error the sin of which 
he is guilty wi I· be equivalent 
to those of the p e o p I e who 
follow him without their sins 
being diminished in_ any res­
pect on that account." Muslim 
transmitted it. 

r.I;e also r e p o r t e d God's 

Messenger as saying, "Islam 
began as a small religion and 
will return to the state in which 
it began. Then blessed will· be 
the few [who hold to it]." 
Muslim tr,insrnitted it. 

He also re po r t e d G::id's 
Messenger as sayir1g, "Faith 
will shrink back to Medina as 
a snake shrinks back to its 
hol_e." (BnkhHi and Muslim.) 

We shall mention the tradi­
tio11 from Abu Huraira, "Leave 
m~ as ·tong as I have said 
nothin~ to yon ... " in the brnk 
on the ritl'S of th'.: Pdgrimage, 
anrl the traditions of .viu'awiya 
and Jabir, "A section of this 
people will continue, .. " in the 
chapter on the reward of this 
people, if God will. 

Kabi'a _&1-Jurashi said : A 
hravenlyvisitantcame to God's 
prophet, and he was told to let 
his eye sleep, his ear heilr, and 
his hi,art understand. He said, 
"My eyes then slept, my ears 
heard, and my heart under­
stood, and I was told that a 

• lord built a hou~e, prepared a 
feast, an·i sent one to issqe 
invitations. Whoever re·sponds 
to the one who invites him will 
enter the house, eat of the feast, 
and enj1y the lord's favour; 
hut whoever does not respond 
to the one who invites him will 
not enter the house, ·or eat of 
the feast, and he will incur the 
lord's anger," He e~plained 
t ha ·1 God is the Lord, 
Muhammad is the one who 
d e I i v er s the invitation, the 

(Continued on p. 2 col. 3) 

••••000000•0••••• 
: \VE HtiLltiV~ : 
G (1) After the Holy Prophet 0 
0 (peace and blessings of Allah 9 
0 be upon him) Allah has comp- O 
0 letely barred the appearance of a 0 
ft prophet, old or new. fti 
0 (2) After the Holy Prophet G 
0 (peace and. bleRsings of Allah 0 
0 be upon hirii) Jibreel can never f1 
A· deicend and bring Prophetic Re- G 
0 velation (..::.,/Lf"".J) to any person. f1 
O (3) lf.Jibreel were .to descend 8 
O with one word of Prophetic Re- 8 
0 velatioo (..::,.r.' 1,.1•J) for any per- 0 
O son, it would contradict the two G 
O complementary verses : G 
0 ~S:::i,) ~ ..::J...S-1 r-'•ll 8 
0 (This day have I oerfected O 
O your D,u,r. for you.) (5 : 3) O 
8 ~d ,.~~, .;ii J,~J ,§.JJ fj 
8 ( He is the Messenger of Allah O 
O and the Last of Prophets): (j 
• (33: 40) a 
A (4) The Holy Propht"t (Allah's 0 
O DP.ace and biessings be upon him) O 
O also said: "I am Muhammad and 0 
O lam Ahmad and .... l am al'aqih &, 
A (the onr who comes last) after Q 
O whom there can be no prophet.'' ~ 
0 (Al-Bukhari : Kitabul Manaqib) e 
8 (5) Hazrat Mirza Ghulam U 
8 Ahmad neverc'aimed tobe Nabi. 0 
0 Hr exhorted his people to re- 0 
0 frain from using the word Nabi 0 
0 for him. He further .directed 0 
0 them to regard the word Nabi, 0 
e in his writings, as deleted.' 0 
• (6) Hazrat Mirza Sahib 0 
8 named his followers 'Ahmadi' 0 
0 a ft~r the Holv Prophet's Jamali 0 

·.O (beatific) name 'Ahmad'. 0. 
8 (7) He proclaimed _that no Cl 
0 verse of the Holy Quran has 0 
0 been abrogated nor shall ever 0 
0 be abroflated. 0 
0 (8) All the Companions of 0 
0 the Holy Prophet (peace and 0 
• blessings of Allah be upon him) 0 
ii and the Imams are venerable. 0 
0 (9) It is spiritually conducive G 
0 to our Faith to revere the revl- 0 
e vali&t Islamic missions of all 0 
0 Muiaddids. 0 
0 (10) He is a Muslim who re- 0 
0 chi"~ thr K.alimah. with sin- 0 
0 cere belief in Tauhid and 0 
0 Khatrri-i- Nobuwwat. -
ooeeoeaooe•-ae••& 
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ft NL Y · ISl~AM CAN • SA VE 
MUSLIMS 

In these days, lying has be­
come bolh scienc~ and art and 
it is meaningfully designated as 
propaganda. All die so c i a I 
techniques as Press, Platform, 
Radio and educational i11,titu­
tions which infbence human 
behaviour purvey fictions and 
fantasies, myths and make­
believes to formulate and per­
petuate a panicul..r atti1ude 

• towards life. All such facts as 
will not suit a propaga11dist's 
book are travestied and mutila­
ted and held up to ridicule. 
In short, the very virtue of 
veracity is stifled :out of exis-

: tence hy a high-powered pro­
paganda machinery. A sort of 
embargo is laid on truth in the 
_exchange of informational data 
• among nations. The ~uppres­
sion of truth on a cosmic scale 
has perverted all ethical values. 
The consequences are obvious. 
Every body is suspicious of 

:. every body. There is no peace 
• and amity. Cn.d·1lity is con­

sidered akin to s t II p i d i t y. 
• Skepticism passes fer sagacity. 
This unnatural state of affairs 

• has its fruits in social unrest 
1 and chaos. In any venture of 
social rehabilitation, the r<'Sto-

, ration of truth as a basis for a 
healthy society must gl"t 1he 
first place. But this task cannot 
,be accomplished by the politi­
•Cal p I a n n e r s a n d social 
engineers who •.rleal with the 
;exterior of h l\ m a n society. 
,They cann0t inculcate 'love of 
truth. It must s p r i n g from 
within. No human agency by 
;itself can bring about this co11-
'mmmatio11. • It is the b a s i c 
:runction of l{eligion . to crca te 
,Jove of truth and.veracity and 
'.estrange one's mind fr;>m lies 
and falsehoods, Thusany 
scheme of New. Order. which 
'claims tu build the world "new, 
must be bas~d on Religion. 
:By its insistence on the supre­
macy of moral ideas, l.{eligion 

gives rise to a standard of con­
duct. It also gives birth to a 
moral elite which tahs care of 
ethical v·alues. It facilitates 
moral living by giving a defi­
nite context to the vague and 
~bscure notions of good and 
evil. It represses the evil and 
b r i d I e s t h e egotisticai 
passions to enable men to bear 
the burden of soci,tl existence. 
lnshort,itis a train'ing in 
&ocial conduct. Titus mere re-ad­
j u s t ni e n t' or reshuffling of 
e con o'.m i c relationships on 
eq11ali ta~ian Ii nes or the enforce­
ment of rgoose-step co-,ordina­
tion through legislation does 
not bang the door on moral 
evils. Economic inequalities 
result from the brutal misappli­
cation of econ~mic laws, which 
in turn is the up,hot of moral 
bankruptcy. Hence the rehabi­
litation of morai values must 
precede a genuine social re­
construction. 

In the Round-Table of Reli­
gions, it is Islam alone which 
affirms life in all it,; bearings 
and pr<wirles a moral basis· for 
it. There is a great testi­
mony to the' e m C a C y and 
adequacy of the Islamic ethics 
that ·is given by the au, hors 
ofthe Chamber's Enbyclo­
paedia, They observe : 

"That part of Islam which , 
rlistinctly reveals the mind of: 
its author is also its mos, com­
plete and its most shining p,,rt 
•- we mean the ethics of the 
Quran. They are not found, 
any mQre than the other laws, 
broi1ght tngether in One or two' 
or three Sur .. hs, but like golde,1 
• thrl"a<fs art: woven into tlic very 
fabric of the religious c 111s1itu­
tion of Muhammad, Injustice, 
f,1lsehood, pridl-, revengeful­
ness, calumny, mockery, 
a v a ri ce,prodig:tlity,debau­
chery, mistrust anrl suspicions 
are invei~hed a,;ainst as ungod- . 
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Jy and wicked, while benevo-, 
Jenee, liberality, modesty for-· 
bea~ance, patience, endurance,' 
frugality, S'incerity, straightfor- • 
wardness, d e c e n c y, love of 
peace and truth, and above al I 
trust in One God and submis­
sion to His will are considered 
a, the pillars of true piety and 
the principal signs of a true 
believer.'' • 

It is a tragic irony that the 
Muslims by t h e i r deviation 
from Islam have rlenuded them­
selvrs of the superb qualities 
and shining virtues which are 
succinctly mentioned in the 
foregoingquoration. They have 
forgotten t h a t as the torch­
bearers of Islam their mission 
was not merely to see or kno N 
the world through con{ epts or 
to indulge 'in vapid moralizings 
or pass venomous \ erdicts on 
one ar.other, They were charg,:d 
to make and remake the world 
by their pious behaviour and 
by propagating the Revealed 
Truth. Lo and behold ! They 
themselves have not only be­
come victims of a lying propa­
ganda, but have adopted it as 
a camouflage for their prog.re-

. sive moral deterioration. Thus 
what they badly need is to 
return to Islam in all sin-:erity 
and re-christen themselves and 
build up a new real being 10 

qualify themselves fc. r the ful­
filme11t of the Divine Promi,e 

i:,~ ,.JI J>4J ~ .LL. uls' J 

i e. "And it was certainly due 
from Us to help the believers," 
(30·48) 

If in thii crisis-ridden age 
they Jail to turn over new leaf 
in their book, they will becomi:: 
a mere ring of smoke. 

----------·----(Continued from p. 2, col. 3) 

house is !slain, and the feast is 
pararlise. ,Darirni 1ransmi1ted it. 

Abu R;ifi' reported God's 
M~sscnga as saving, "Let me 
not ilnd one of you reclining 
on his couch when he hears 
wrnething rrgarding me which 
I have commanded or forbid­
<il"n and saying, 'I do not know. 
What we found in God's Book 
we have followed.' " Ahmad, 
Tirmldhi, Abu Dawud, lhn 
Majah, and Baihaqi (in Dala'il 
an-nubu1~·a) transmitted it. 

' ' 

I 
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The fJonceptiou of Ged in l1dam 
and Christianity-VII 

Love for God and Goel of Love 

The Central Notion iG the Holy Q,uran is notJustice 
but Divine Mercy· 

By Maulana G. A. Bashir 

Why in the Quran has God not been 
. me11Uoned a! the Fat/1er ? 

Many Christians think that as, in 
the Quran, God· has nnt been men• 
tioned as Father of mank,nd, there­
fore His love for mankind cannot be 
the same as understood in Chris­

' tianity. But this supposition is not 
corrrct, as we have alreaJy sh ,wn 
that the Quran enjoins love for GoJ 
and tells us that, 1f we waut to be 
loved.by G ,d, we have to be,t~r our 
conduct and f,,llow the f ,otsteps of 
Gild. We have to.colour ourselves 111 

His colour ; and treat the who.le of 
mankind as He does. All people, 
whether good or b~d, belong to one 
humanity, ·and we have to consider 
them so. We are not allowed to 
ron,ider a part of mankind as if they 
were animals. The Quran rnys: "Th, 
best of yoh in God's sight is he who 
i• most God-fearing". It is not the 
nation, land or family relation which 
make us high ->T l,,w, it is our own 
achievement hy which we can be 
judged. No human being has the 
right to think himself belier th,rn 
another without personJI achi,vc­
ments. 

Why does the Quran not speak of 
God as father? It has g:,t som~ 
r~ason. In the early bo ,ks, perhaps, 
i1 wa1 very difficult for the p.,ople to 
understand the relationship b~twcen 
man d'l.J his God. Therefore they 11,eJ 
the expre~si ,n "Father anct S ,n" which 
does not give the rrue idea of G Jd's 
reiati -n to m.rn. We all know lhar, 
all-hough tl\ere is a strong tie betwc~n 
"father and son", that is not such that 
can be between man and G:>d, Even 
the love which a "mother" sho .vs 

towards· her. rnn i~ stronger than that 
between father and hOn, 

• Wh•t a father does for his son is 
far lesR- than that wbicn a mother 
d,oes. The mother , carries the chilJ 
in her womb for almost nine ··mouths. 
The child lias to t·hank its mother 
for its ~xistence. For nine mon,hs 
the child is fed by .her, and even 
after the birth she c•rri,s un h,r 
duties towards the child. What Ille 
father dJes 1s to prov,de the ne~es,ary 
means of living. Therefore tne 
mother's love is more for the child 
t-han is the I ather_'s. If tile mother IS 

doing much more for th: child, how 
can we express the love ties between 
God and mankind by the expression 
FatherhooJ. It is D:>t that God.has 

• .l 

created us and has left us alone-. He 
c,ntfoues providing all the nac~s,ities 
of life. Before w~ were born He had 
alre~dy provided all that we should 
need, If He did 1,1ot do so, we could 
not even breathe on the eanh. After 
we are b~rn. He does not leave us. He 
even provides us . with guidllnce for 
our souls. This is the reason why, in 
the Quran, God has not been ,men­
tioned as "Father". The words which 
the Quran ha1 used give the right idea 
or the relation between God and His 
creatures. We reaJ in the chaptu 
"al-Fatiha": 

"Praise be to the Lord, the Creator 
and Sustainet of the worlds ; the 
Merciful, the Graci-.ius ; the Master 
of the Day of Judgment" (l : 1-3). 
He is the Creator of all things which 
exi~t, not only the Creator but alsr> 
the Sustainer. He provides for us all 
that we need with'.)Ut our request, 
He is Gracious ; if we turn ourselves 
towards Him. He tdkes u, in His 
loving arms. He is not Judge but 
Maste• of the Day of Judgment ; He 
would forgive us and nobody can say 
why He did so. 

WI.en one fully re~liz,s this, one 
c ,nnot help saying : 

"Thee alone do we worship. an I 
Thee alone do.we im ,I ,re fJr help 0

' 

(I : 4) 

Thus a true servant of God is 
at1r,cted t<>wards Hi,n. his Creato·. 
This relati rnship CJuld . n,>t be d~s 
crihej by using the wor:J "Fath·r". 
We kn.ow 'that tile father c,u11rnt dJ 
all that we need, We mav e< peel so, 
but the power of the f,1ther is limi• 
te.l. Some farhers may be able to give 
necessary· things to their sons, but not 
all. 

The Central Notion in the Quran 
;, not God's Justic11 but His Mercy, 
Compassion and Forgiveness 

In conclusion, I should like _to 
explain that it is not God's Justice 
which is the g~neral theme of I he 
Quran but it is Q,,d's Mercy. If we­
onen •h~ Quran, the first word ustd 
af1er the name of God is Rahman (the 
Merciful) and Rahim (t ,e Co,npas· 
sionate). It is true that the Quran • 
turns our attention in various ways to 
the object of our life, and (lgain it 
points out that .we have to think of 
the Hereafter and we have to work 
for· that as the law of spidt is also 
wrorking. Whatever we d", we shall 
get its fruits, good or t ad., If we 

3 

don't follow the way of the spirit we 
wiH become spiritually blind and 
iick. But besides this, ·it does not 
let us down. God knows 011r weak­
nesses and His Mercy is prevailin~ 
over everything ; therefore we need 1 

iiot despair. We must not thin I<: "Oh ! 
we sinners and weak human beings 
cannot achieve mnch. Oh ! we are 
lo,t". The Quran encourages us and 
helps us to keep standing and keep 
doing all we .can. It is not the heao­
ing up of good deeds which can help 
us, but it • is the pure and· sincere 
intentioR 11nd God-fearing life which 
can help us. The, Qu'ran does not say 
that every success depends on o·ur 
own efforts; but. as I have said, it 
is not the qu1nti1y of good works 
which counts, but the intention which 
lies behind the 200d deeds. To purify 
the intention is not impoisible, and 
all hum•n . being•, whether rich or 
poor, hea lthv or sick, can achieve 
this alike, if they W1nt to do so, 

Every chapter of the Quran starts 
with the WJdS Bismi//ali al-Rah na11 
al-Rahim (In the name of God the 
Merciful, the C~mpassionate), This 
sentenc~ occur~ 113 times at the 
beginning of 113 chapters, and once 
in the middle of a chapter. This me­
ans that the revelation of the ·Quran 
and the advent of the Prophet of 
Islam is the manatestation of the t~o 
attributts of G'od-Rahmaniyyah aod 
Rahimiyyah (MdrCY and Co,npaHionJ, 
and on these depends our salvation. 
We read in the 'Qurau : 

"The Merciful (God is He, Who 
has) taught the Qura11" (55 : 1-2). On 
the advent of the P,ophe1 we read : 

"We have not ~ent th1e but as 
Mercy for the worlds" (21 : 106J. 

Ver.<es of the Qura11 E111p'l'lrizi11g t/ze 
'-Notio11 of the ~ercy of God 

There are numerous verses in t~e Qurao 
in which the Mercy, Compassion a.nd 
For,iivrnes• of God play a 11reat role.· • 
Some of·Jhese venes are q uotfd below: 

"Certainly My Lord is Merciful 
and Most-loving" (11 : 90). 

."And your God i,i o~e God; there 
is no God but He1 the Merciful, the 
Compassionate" (2 : 163). 

"But if they desist, then surely God 
is FOrlliViog, Mr.rciful'' (2 : 192), 

"Those who believed and those who 
emigrated and those who strove in 
the way of God, they surely hope for 
God'~ Mercy, and God is Forgiving, 
Merciful''. (2 : 218) 

"And to God belon~s whatever is 
in th,: heav'e,, ·a ,d in the earth. He 
forgives whom' Be pleases and puni- • 
shes whom He likes. And God is 

• Forgiving, Merciful" (3 : 128). 
"And whlleVH .CJmmits a sin, or 

,.rongs his soul. and Lhen asks for­
giveness of G,)d, h:: will find God 
F,ngrving, Co,npassionate" (4: 110). 

(Co11tinued on p. :5, col 3,) 
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4 THE LIGHT 

_Banking and Insurance in· Relation 
.. to the Islamic Concept 

of Riba-111 
OMAR FARRUKH (LEBANON) 

A critical situation arise, in coo­
' nection with goldsmithery. Golden 
and Rilver ornamenhor utensils should 

• be ~xchan.ged · for c<lins iri equal 
·, 'weights, regudless of the workman­

ship involved (pp. 632·3). 

A goldsmith catDe to Abdullah 
ibn Uroar and said : "[ make gold 
(ornammt,) and sell (each ornament) 
for a sum of gold coinq containing 
a little more gold than the gold i 11 

the ornament. the difference being the 
rerompeose for my workmanship. 
Abdullah ibn Umar advised nim that 
the exrra gold was not lawrul. The 
goldsmith re-stated his c ,se many 
times (to make his point of view 
clearer), and every time he received 
from Abdullah ibn Umar the same 

' verdict of prohibition. Afterwards 
Abdullah ibn U,11 .. r went his own way 
saying : "a pound f<>r a pound and a 
shilling f,r a s 1illing "'ithout any 
surplu•. This is the pledg! c,f our 
Prophet to us, and this is our pledge 
to you." 

In Islam trading in non-existent 
commodities is invalid, such as, the 
fish to be caught ; the agr•c,Ilturdl 
produce to be gro ~n a 1,d the mer­
chandise 10 be manufa:tur~d. Though 
this rul~ is quioe lo.ideal, it would 
·seem sometimes t,,o strict and, at the 
same time, harmful to the econo 111ic 
life, especially in the le,s pr •s:·,crnus 
years. Consequently this rule und r­
went ·certain modification; i11 course 
of time, es,,eciaHy in 1he c ,se of 
agricultural pr ,duct,. :~la n al 1ow<d 
the selling of fruirs while s• ill on the 
trees, p~ovided th,iy bud ripenej t0 
the extent whi~h makes· their quanti­
ties easy to conjecture and, at the 
same, time saf• from expected common 
plant diseases. If an expected or 

.unexpected disease or a havoc over­
came the fruits•and wasted on•-third 
of the cooj,ecfored quantities or more, 
the seller should refund to the bu ver 
an amount propottional to 1he was­
tage (pp. 618-9) 

Commodities that are usually count­
ed, weighed or measured should 
not be traded at random, that is, 
in indefiilit, lots. This would leave 
1he gain and loss undetermined 
perhaps too much, perhaps too little. 

'Coilscquently, such trading w,,uid be 
practically gambling (pp. 62,-6/. 
Jobbing or speculation is, likewise; a 
type of aambliog a,1d is, thereforc, 
prohibited. 

There are in the Muwatta a fow 
pag(s (p. 612) enutkd uhda (rcs-

ponsibility, guarantee) and aib, (uy14b• 
faults) which treat of som~thin~ r;s• 
embling insurance. Three eumpJes 
are given below : 

Sleepinit partnership or joint ven­
ture (Arabic: Mudarabah ; French : 
abiotage, ac~c11te 1 inlo English) i~ 
a type cf partnership in which two 
partners (or parties) take p•rt : one 
providing the c1prtal. the other carry­
ing on the tra ling. Gain is divid~d 
equally betwec,, the tw,i p•rtners, 
Lo,s WJuld 'b~ su,raincd by the 
pirtner who pr<>viJed the capital 
(p. 695), 

When a proprietor of a piece of 
land with grown crop or fruit-borne 
trees leases it to a tenant, h~ is held 
responsihle for the crnp or the er.p,~­
ted quantity of fruits. If a natural 
cJlastro'phe berell the crop' or fruits, 
and the devast,ilion amounrs to one• 
thirJ of theexpectrd pro.luce or more, 
the leaser shnuld refund to the tenant 
an amount equivalent to tile loss inc­
urred (p. 621). 

Modern Insurance: 

Taking in10 consideration th.e 
Islamic c,)nc,rt of hw, inrnrance m1y 
be equated with an agreement betw,en 
tw,) parties in which one giv.,s a guar­
antee to the other regarding so ne 
pro perry in -po,sessi.-,n or the other 
ag,inst its p,r,shi,,g, und r.,otug 
sra, tlon~ degradariun of d;v1aii.,g f,0.11' 

its n<Hnul cours; of d,.vel..,pmcnt. 

islam, as we have seen, aJ1111ts 
some aspec:s of this guarantee. "fhe 
only obj,ction would be ,against· lifo 
insurance wbich assumes, 10 to speaK, 
a responsibility for tLe future of tbc 
huinan be i n g s. Relrgious,y, lire 
insurance c a n n o t be tolerated by 
Islam, Tbe psychological elf,ct of 
life insurance ii also uop1ea,ant ; 
this idea has never found accep1ance 
with me : to make a contrdct involv• 
ine one's life for the malerial benefit 
of some others. The s,1oner the death 
of the contractor, the mor; benefit 
or, at lea•I, the readier benefit otheri 
procure th~reby. 

Modern Interest 
Are interest and usury (riba) same 

thini;:•? Would interest 01 m.i 1ey·f<>r 
co•nme:cial enterprises b~ judged as 

diffetent from in•erest on ~-oney for 
·person a I conm,np1ion ? W1>u 1d 
moderate rate of interest make any 
different from exhorhi!ant rate ? 

My own imnr,ession is that l,l_a n 
diJ 1101 dirTacntia•e bet\Vaen rhc. 11110 • 
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counterparts of these pairs. Moreover, 
it realised the great evil inflicted on 
the_ human c h a r a c t e r by usury . 
Usurers become devoid of all human 

_sentiments. But would i n t e rest, 
carried on by ao impe,sonal group 
or organis,tion, be, i11 this respe~r, 
different from ~ury practised by 
individuals ? 

Now, AS as t u d e n t of history, 
philosophy and religion, r shall try 
to place befqte you my estimation of 
rhe problem of int~rest and point of 
link between interest and usury ; but 
the final decision will rest with those 
respomible f~r the religious side of 
our life. High Judges and expcrien• 
ced lawyers and juris-consults may 
prepare projects of diff<reoot regula• 

-lions and arrdngemcnts. But th SJ 

projects would never become la'-'S 
unless they are enacted by the House.~ 
of Parliament, although some of the 
memben of these H,,uses may n.Jt 
have any instruction io the legal 
sciences, 

To begin with, m?derra banks deal , 
also with merchandise and trade, 
their relations ~Ith ✓ their customers 
are based principally on the exchange 
of money with a surplus u,ually in 
their favou'r and sometimes in rh, 
customer's ravour. That, this surplus 
,;.,ostly is the result of lapse of time, 
hlam does not tolerate it. 

May or may we nut consiJer-the 
gains from banking t.> b! in return 
for services which the -individuals 
cannot 1enda to themS!lves? 

May or may we 11ot consider 1hat 
p~• ment in different place; or a, 
d1ffucnt intervals, is oi' mataial 
use whrch needs be recompcn ,ed ••~ • 
one way or anoth.:r? 

May ,,f. may we not temrt to 1he 
rule laid by l,nam Ghazali (J. 515 1 

A.H./1111 C.E) tha! <.:trl1i11 arts, 
~ciences Jnd practices Ila ~e no bear­
ing, posiiive:y or neg Hively, on r, Ii• 
gion, 

May or may we not accep1 the 
opinion of Imam Abu Hanifa (d. 150 
A.H./768 C.E.) that if the people at 
large did agree to an arra11gern. nt 
that would do th.em good or solv: a 
probjem of theirs, without being 
against any Islamic beli:f or pracd,c, 
the arrangement • may be al lo .vcd 
10 continue ? 

'·Once more, I s.iy that we here n1.1y 
sf~te the fdcts and eJtpress opini,,ns ; 
but th: enactment of laws is always 
the business of the House of Parlia•, 
ment. 

JESUS IN H.EA Vli:N ON 
E..\RTH 

By AL-HAJJ KHWAJA NAZII( 
4.HMAO, Pages 432 with 76 Illustra­
tion Price Rs - 15-00 £ 1.50 (Postage 
extra). -

MUSLl\i IJO;JK S JCl~.fY 
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Uhangiug Views of the 
Uniqueness of Cb1•ist 

By John Hick H. G Wood Professor of Theology 
University of Birmingham 

(Note : We are grateful·. to Mr. 
Zahid Aziz, Manchester, for sending 
us a cutting from The Times, London, 
dated October 11, 1975. It con1ains a 
thoughtful Article, which we publish 
for the, delectation of our readers­
Editor)i 

If all the major world religions are 
·seen 11s ways of salvation, leading 
men ultimately to the same oivinc 
reality, what becomes of the uniq­
ueness of Christ ? If no one can come 
10 God except by Chri,t hoN can men 
also come thr,,ugh lsl1m, J tJddis,o, 
Hinduhm, Sikhism, Buddhism ... 'I 
The~e questions go to tne heart of the 
most significant d~ate now iak ng 
place in Christirn theology. 

Ii was long .taken f,,r granted that 
Jesus cl•imed to be God incarnate, . 
the Second Person of the Holy Trinity 
miraculously b,Hn on earth to live a 
human life ; and that the traditional 
designation of him as God the Svn 

• incunate accordingly derives from 
his own teaching. However in the 
li~ht of present-day biblical studies it 
now seems extremely unlikely that 
Je~us thought of himself in any such 
terms. 

The gr.:at christological sayings 
on which the traditional doctrine is 
most centrally based-" I and th11 
F.,ther are· one." "He who has seen 

·me has seen the F•ther" "lam the 
, way, and th.e truth and the life ; no 

one comes to the ·F ,ther, hut by rrie." 
-come f,om the Fou,th Gospel; and 
i't is oo secret today . tnat this a late 
document which diff~ri from the 
three earlier gospels in being less of 
an-historical recllrd and more of a 

' meditation about' Chri-t from a the­
ological s1andpoint achieveJ lWv or 
three generations after his death. 
Further, the. authllr use~ the tech­
nique of putting into Jesu,'s mouth 
long discourses wh eh contrast strik­
ingly with the par.i.ble, anJ sayi.,g1 
of the earlier g,,spels. Thus a number 

;. of consi.Jerations lnve led most Ne•.v 
Testament scholari today to d,,ubt 
whether 1he histnrical Jesus uttereJ 
th'e speeches attributed 10 him in St. 
John's Go~pel 

How th:n did the idea that J,,us 
wa• the S'on of G,,d ent<r 1he ueve op­
ing Christian tradition ? It prob ,bly 
came wfah the. title of messiah, th~ 
1rue king of l•rad, who w.1s 10 be 
God's human agent in inaugurating 
His, reign on rarth. It is 11,,1 clear 
that Je,us himself adopted this title, 
but nevertheless it seems to have been 
the principal category by means of 

which the e11rly church und~rstood 
his significance. And as messiah Jerns 
was believed to be of tile royal house 
of David. 

In this role he would inherit the 
mc1aphorical title ''son of God", for 
in Israel (a1 elsewhere in the ancient 
near eas•) the king b,came "son of 
God" io being con11C\:rateJ. to his holy 
office. Accordingly the words allri­
butcd to the heavenly voice al Jesus's 

• baptis,n are the coronatio11 formu;a 
of Psalm ii : 7. As messiah was thus 
hailed as royal son of Go .t, and later 
this poetic imag, hardened int0 prose 
as the m,taphvsical dogma that he 
wa11he pre:exiilcnt dJvrne SJn incar­
nate, of one substance with the 
Father, and thus the one and only 
mediator between God and man. 

Who then was Jesu1 and what docs 
he mean to us today? H, was a man 
who was inten,ely conscious of Gnd, 
living continuously in God's prc■ence 
and finding his meat aod drink in the 
doing of God's work on earth. His 
life was so transparent to 1he divine 
will t.hat he could speak a~out the 
heavenly Father with authority, could 
proclaim His forgiveness, and could 
declare His claim upon m~n : and the 
power of life flow~J through his 
h:inds in healing. He wa, so vividly 
aware of God that in his preseoce men 
and women wae drawn by spiritual 
contagion into the conscious presence 
of God. In this way be was a saviour 
to many, and continues tl) be so today 
throu~h the living memory of him 
p 1s1ed down to us in the Now Testa­
m'en.t and within the Christian com­
munity. 

Ail this is expressed by 1he tradi• 
tional mythological langu ,ge in which 
we Me arc•1stomed to speak of Jesus 
as Son of G.,d, G,d the Son, God 
incarnate. If was natural that in the 
pa,t Christians, reading their Bible 
literally, ~hould at the same time 
nnders•and li1erally tl\e poetry of their 
devo1hn fo Jequs. To lay however we 
neerl to remember again the original 
meaning of the son of GoJ tit le if .,,c 
are no• tn b • led to treat i·t as a 1,teral 
premiss from which to draw the I Heral 
cone usion that there ci.11 be s~l•·ation 
only through Je,us, and th refo,e 
that GJd has discarded •ha large 
majority of His hum ,n cre,tures. 

Bm what of the C•1ri,ti111 mission 
to the world ? Has this been a mis­
take ? No doubt muc,, of the nin<­
teenth-cent ury niillsionary mov,m:nt 
wa, a mi,take, f,,r its rdigi,,us inten­
tion "as nullified by 1he I act that it 
was carried .on the bas;k of the politi• 
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cal and commercial. imperialism or 
Christian West. 'But the basic policy 
of making the Church's memory of 
Jesus available to the world is not 
mistaken, For every great revelatory 

(Continued on p. 6, col. 3) --~-
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"A11d when those who believe io 
Our message come to thee, say : Pea.ce 
be to you, your Lord has ordained 
Mercy on Himself, so that, if any one 
of you does evil in ignorance, then 
turos himself to·G,,d and acts aright, 
He is certainly Forgiving, Compassi­
onate" (6 : 54). 

"But if they make thee a li;ir, say 
then : your Lord is of all-prevailing 
Me1cy, but His puni,hmeot cannot 
be averted from guilty people" 
(6: 14 8). 

"And make nnt uorest on the earth, 
whera it has beea • reformed ; call on 
Him, fearing and hnping ; surely the 
Mercy of Goi is nigh to tlDse who 
do good" (7 : 56). 

"My punishment afflicts whom I 
will, but My Mercy prevails over 
everything" (7 : 156J. 

"These ~re clear proofs from your 
Lord, aod a Guidance and Mercy for 
those who believe" (7 : 203). 

"Ask forgiveness fram your Lord, 
and turn yourse\ves to Him. Surely 
my Lord is Merciful, Most-Loving" 
(11 :•90). 

"If you would try to count God's· 
favours you could not count them ; 
Surely Allah is Mnst-F.irgiving, Com• 
passionate" tl6 : 18). 

•• And thy Lord is Most Forgiving, 
Mercifu1" (18: 58). 

"Surely God is Most Kind and 
Merciful for the people" (22 : 65). 

"And pray, My Lord forgive me 
and show Mercy 9nd Th ,u art Most 
M, rcifu_l'.' (23 : 118). 

"Say: 0 my servants who ·.have 
wronged )ourselves, do not despair of 
the Mercy of God ; Surely God cm 
forgive sins altogether ; He is Most 
Forgiving, _Merciful'' (39: 53). 

From these verses we can easily 
draw the ~onclusion that th~ Quran 
teaches us that we should nor d,;;ipair, 
but that we ought to rely on the 
M~rcy of God. Our duty is to try 
our utm,nt lo fol'ow the ways of the 
Lord, and, if we still fail, then we 
should not sit down and say, we ca,.­
not do anv thing, we are surely lost. 
N,,, <Hlr • Creator knows our weakne,­
ses an 1, if we do not aucceed in our 
efforts, but we are sincere in ~e,king 
after Him, then we shall cert•inly 
find Hi,n. Th~re <HO b~ no cri,ne 
wh•tsoever which can stand in ouc 
way to LB Lord. All sins can b~ 
nullofie.l provided we turn ourselves 
towards Hilll, Theref.irt: our motto 
bhlluhl be : 

•·La 1aqnatu min Ra!imalillah" 
(Do not despair of the Mercy of God). 



,/ 

6 THE LIGHT 

UNITY OF NATURIE-1 

By Mazher-ud-Din Siddiqui 

All that we have said in the per­
vious arti~le unaerlines one basic 
and fundamental· fact, namely, tile 
essential unity that pervades all life, 
organic and inorganic. By separation 
aod isolation w~ can get only a partial 
view of tllings leading t-:> fals! per­
,spectives. Thus, if we separate the 

• orgnnic from the int>rganic, animdls 
from men, naoions from mankind in 
(leneral, civilisations and cultures 
from the total pattern of which tney 
form part, and l,fe frnm de,th, we 
can only arrive at defective CJnc1u­
sio11s. I! is enly when things are seen 
as partj of a.. over-all plan of an 
underlying pa t t e r n tha1 perv ,Jes 
them; it is only w h e n we a.:hiave 
wholeness of visbn th,t problems 
can be solved and puzz1ei resolved. 

Take for example, the history of 
nations. As Toynbee has said, you 
dan not understand the industrial 
revolution in Hogland, i( i•ou is,>late 
it from the general pattern of Eur"­
pean history. English history, taken 
in itself, may midead you as to fa.:ti 
and 1heir meaning. But place ttie 
British historical develop111ent by the 
side of French and German history 
and you mny get a n:w picture The 
meaning of facts m ,y be changed. 
Similarly, European history can th>t · 
by studied in isolation from. Orien1al 
an·d, particularly, MidJie Eastern 
history, ·for. the Gre:k civilisation 
which is said I,> b! th! p irent ,,f 
European cult,1re may its,lf b! 
traced to Oriental sour~es. The Greeks 
and the Pe sians form brancheso/ the 
sarne stock and Gre,ce and "er.,ii h.1 I 
long contac·a during the co,,rs, of 
which the former le,rned m,JCh from 
latter. s,,,,ilarly, much of Greek 
Science and philosop!iy was deriv,.1 
fro1n Egyptia11 so~rces. It ii s ,id 
that Pythogaras was an Egyptian 
priest and certainly his pre-,,ccupa­
tion with numbers lends colour to 
this theory. Similary, Plato had travel­
led to Egypt and it is well known 
that Plotinus who•e philosophy nas 
had such tremendous influ:ac! trave­
lled to the East with one of the Ro­
m a n Emperors The B u r o p e a n 
renaissance in the fifteenth century 
can not be explained wilhrtut the 
·study of Arab Islamic iafluen~es 
radiating from Sicily and S:>ain. 
The modern history of Indo-Paki,trn 
sub-Continent is closely linked with 

, the rise. of British industry and the 
introduction of the machine age in 
Europe. Thus cultlorcs, civilisations, 
nations and races are interliuked. 

What is knowledge, again, but the 
determination of conn ,ctions between 
facts. Single, isJlated fact~ heaped 
upon one another do not build up. 
the structure of knowleJge in any 
branch of learning. Facts are inter­
connected and in!er Jepand;nt as 
indiviliuals. In Eco ,omics, if we 
know the selling price of one com­
modity at one I ·me only, that know­
ledge does nut g,v, any clue lo 
economic c'langes It is only when 
we study prices i,1 general, not of 
this or that commodity but of m~ny 
com111odities over a long p:riod of 
time that we can arrive at an under­
stanjing of the factors tilat govern 
the change of prices. Similarly, the 
study of on• poli1ic~1 system at a 
single period of hi!tory does not con­
stitute political science. The science 
of politics is really the knowledge of 
many· political systems existing at 
different periods in their m u t u a I 
interaction. History is ioe,cpl1ca1>le 
if we.separate epoch from ep.ich and 
age f.rom age. Any particular epocil 
of history taken in is.,lation, gives 
a very I ,p sided view or historical 
pbenom,na. Its full meaning and 
f u n c t i o n can be understc1ud only 
wh,n 11 is studied 111 relation to tile 
precedmg age and as productive of 
subsequent events. 

What is true of Hislory, Politics 
an,J Econo 111c; is equally true of tne 
the,ry of time and space. S,iaiial and 
t e m po r a I reta,ionshi1,s are under­
st 111 !able only if w, take a syntt1e1 c 
vie" of time anJ sra·:e Z,no' • puzzle 
seem, ·in,oluble if we take a di,c,•te 
,view of Sflace and try to make.up a di,­
'tance by joining the divided parts uf 
space. But sr,ac! is one iodiv,s1ble 
unitv. otherwise it would be i,nposst­
hle for mau to cros; an infi ,11y o{ 

points in a d i v i d e d space. Time, 
aeain becomes meaningless, 1f we 
divid;. moment from mome,1t. Nt> 
tempo r a I magnitude is expl,,at>le 
exceot when taken ai a WhlllC- It i; 
impo,sible to make a r,giJ separarion 
of childhood, bJyhood, y11uth and 
age. One state passes i'nsenstbly into 
an'Other. What we call a crisis rn 
the J,fe of a nat1011 do,s not arrive 
suddenly at one moment. Its causes 
and conditions lie in-the past, accoJmu­
la1i1l'g and gathering force until tbey 
appear in a new form what we call 
an importan,t occasion in the life of 
a nation is alw a p.r,,of of 11s tot• I 
disjunction from the past, for the 
past has contributed to b, init it into 
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existence, Thus, moments of time 
merge aud flow into each other untill 
they reappear. as periods, epochs, 
ages and occasions. 

Take another case, that of religion. 
It is generally thought !~at religion 
is something out of the run of nature, 
that it is supernatural, that it has 
nothing to do with man's social, 
political or ecomic life. This, again 
i, a wrong way of looking at things 
Religion, Morality, Law, Economics 
and Politics, all arose out of man•~ 
natural needs. Th•Y form parts of a 
who'e, c 111 it hy anv n une, nature or 
lifo. For the sak! of convenienc •, we 
may divide them and treat each of 
them in separation, But a1 a deeper 
l~vel they all merge into one another 
and form an undivided totality. 

(Continued from p. 5, col. 3) 
event is for all men and oug·.t to he 
made univers illy known. Thus what 
is revealed of God througll J~sus can 
help to d e e pc n and purify other 
~trean'ls of faith. 

We see an ideal example of the 
influence of J,sus outside Christia;,ity 
in the life of the Mahatma Gandhi. 

·fie was d e c p I y affec1ed by Jesus's 
teaching a n d ex,mple, so tbat E­
Stanley Jones described him as ·"more .. 
christianised than mo,t Christians". 
Gandhi remained a Hiodu, but h18' 
Hindu fa-ith wa, enriched by his read­
ing of the New Testament. And we 
as Christians can likewi~e g ,in fro,n 
the revelation, eiven to men in i>ther 
traditions. Thus we may hope in the 
future for a r,lationsh1p between the 
worl.1 religions comparable with that 
which has been developing between 
the diff~rent Christian denomin11tions. 
Indeed one of Chris.~ianit,'s gifts to 
mankind may be the WdY in wh1ctl 
it• ecumenical m o v e m en t point• 
towards a larger "orld eculllenism. 

Court,sy: "fhe [1m!s'', Octooer 
i I. 1975. 

BOTTLED SUNSHINE'~ 
Challenge ·before the Youth 

-Tbr. 1ault'·'wi,h our younger 
generation is that they have 
caught the contagion of Euro­
pean thought a?d this has 
undermined our most basic and 
healthy 1raditioni1 social pat­
terns. No doubt we have to 
imbibe a lot from the West in 
term of technical a11d critical 
sensibility but what we have 
to eschew is their cold, feeling­
Jess, social pattc::rns. The 
cha I Ieng: is before the: youth c. f 
our cou111ry. 
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