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Abu Harairah also reported s as savi o] prophet, old or new.
God’s Messenger as sfyingp “It Messenger as Say1ng, Llam (2) After the Holy Prophet g
It R " ’ began as a small religion and ‘(peace and, blessings of Allah g
is.enough fdl"el'{OOd foraman to will return tothe state in which be upon hinh) Jibreel can never g
relate eve'y thing he hears.” it began. Then blessed will - be .descend and bring Prophetic Re- &
Muslim transmitted it. the few [who hold to it].” velation (& ~9) to any person. &
Tbn Mas’ud reported God’s Muslim transthitted it. (3) If Jibreel 'were to descend &
Messenger as saying, ‘“There ; with one word of Prophetic Re- &
R ying, Healso reported God’s velation (< ,~s) for any per- §§
Wa.ﬁ no prophet w h 0 m God Mgssengcr as sayi"g, “Faith sorn, it would contradict the two @
raised up among his people will shrink back to' Medina as complementaryvcrscs: &
before me who did not have ] . - . JUTH SASTT oy d
. a snake shrinks back to its .
from among his people apostles hole.” (Bukhari and Muslim.) (Thvs day have I perfected &
and companions who held 0 - your Dp:’r lf;or y?‘i‘) (6 (,3) 4
his sunna and followed what he, . We shall mention the tradi- [fi”“z s h’,lm ) 0 {All h &
con nanded : then th . tion from Abu Huraira, “‘Leave (He is the Messenger o ah ©
.. co H they were . . and the Last of Prophets), &
me as ‘long as [ have said (33 : 40) &
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be upon him) Allah has comp- &
letely barred the appearance of a 3

succeeded by people who said
what they did nnt practise and
did things they were not ccm-
manded to do. So he who
strives against them with his
handisabeliever, he who
strives aginst them with his
tongue is a bcliever, and he

nothing to youn...”” in the book
on the rites of th= P/grimage,
and the traditions of Mu‘awiya
and Jabir, ‘A section of this
people will continue...”” in the
chapter on the reward of this
people, if God will.

(4) The Holy Prophet (Allah’s g§
peace and blessings be upon him) &
also said: “Iam Muhammadand &
I am Ahmad and....]I am al‘dqib &
(the one who comes last) after ¢#
whom there can be no prophet.”’
(Al-Bukhari : Kitabul Manaqib)

(5) Hazrat Mirza Ghulam
Ahmad never c'aimed tobe Nabi.

who strives against them with Rabi’a al-Jurashi said: A 2

his heartis a believer. Beyond heavenly visitant came to God’s :.'I’, exfhorted s tgeoxtrdt?lv:ba-'
hat there i | . rain from using the t
that there is not so much (aat’lt prophct, and he‘ was told to let for him, He further directed
as a grain of mustard sced. his eye sleep, his ear hear, and them to regard the word Nabi,
Muslim transmitted it. . his heart understand. He said, in his wr]t]ngs, as deleted.

(6) Hazrat Mirza Sahib
named his followers ‘Ahmadi’
after the Holv Prophet’s Jamali
(beatific) name ‘Ahmad’.

(7) He proclaimed that no
verse of the Holy Quran has
been abrogated nor shall ever
be_abrogated.

““My eyes then slept, my ears
heard, and my heart uader-
stood, and [ was told thata
- lord built a house, prepared a
feast, and sent one to issne
invitations. Whoever responds

Abu Huraira reported God’s
Messenger as saying, ¢If any-
one summons others to follow
right guidance, his reward will
be equivalent. to "those of the
people who follow him without N ho tnoites hirm will
their rewards being diminished =~ t0 the One who 1nvites him wi
B e st o, 8 BT e compriers of 8
and if anyone summons others and enjoy the lord’s favour ; o blcssmgsyof Al]‘:’ah be Kpon him)
to follow errorthe sin of which but whoever does not respord  gg 554 the Imams are venerable.
to the one who iavites hlm will “ (g) It is SDII‘IIUB"Y conducive

“

9%%99##%99#69999353 §$$§@3§§§§%$$3@§%3$%9$%%%#%%
eee&esme&&&%c &

he is guilty wi |- be equivalent ,

t6 those of the peo ple who not enter the house, or eatof & to our Faith to revere the revi- &
follow him without their sins the feast, and he will incur the 3 )’Gh“,dtjlamlc missions of all 3

. L . s » : ujaddids

bglng diminished in any res- Iorc%s anger, = He explained &  (10) He is a Muslim who. re- o
pect on that account.’”’ Muslim that God is the Lord, m .0 'the Kalimah. with sin- &
transmitted it. gdu};qmmad ";s the one w:'lo ® cere belief in Tauhid dand &
. . 1 eli1vers the invitation, the imge :

" Healsoreported God’s . (Continued on p. 2 col. 3) gﬂkgz‘ém;ﬂﬂ@””*a
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SATURDAY — NOVEMBER 1, 1975

ONLY ISLAM CAN SAVE
MUSLIMS

In these days, lying has be-

" come both sciencg and. art and
itis meaningfully designated as
-propaganda. All the social
techniques as Press, Plattorm,
Radio and educational institu-
tions which influence human
behaviour purvey fictions and
fantasies, myths and

" believes to formulate and per-
"~ petuate a particular attitude
" towards life. All such facts as
will not suit a propagandist’s
book are travestied and mutila-

. ted and held up to ridicule.
“In short, the very virtue of
- veracity is stifled ‘out of exis-
"tence by a high-powered pro-
. paganda machinery. A sort of
embargo is laid on truth in the
. exchange of informational data
ramong nations. The suppres-
sion of truth on a cosmic scale
has perverted all ethical values.
The consequences are obvious.
Every body is suspicious of
;every body. There is no peace
“and amity. Crednlity is con-
- sidered akintostupidity.
‘Skepticisin passes fcr sagacity.
This unnatural state of affairs
‘has ijts fruits in social unrest
‘and chaos. In any venture of
~social rehabilitation, the resto-
.ration of truth as a basis for a
‘healthy society must get the
first place. But this task cannot
\be accomplished by the politi-
cal planners and social
engineers who :deal with the
exterior of human society.
They cannot inculcate love of
truth. [t must spring from
~ within. No human ageacy by
itgelf can bring about this con-
summation, It is the basic
function of Religion .to create
love of truth andveracity and
lestrange one’s mind from lies
.and falsehoods, Thusany
scheme of New. Order, which
claims to build the world anew,
must be based on Religion.
By its insistence ou the supre-

macy of moral ideas, Religion

make-

" falsehood,

gives rise to a standard of con-
duct. It also gives birth to a
moral elite which takes care of
ethical "values. It facilitates
moral living by giving a defi-
nite context to the vague and
obscure notions of good and
evil. It represses the evil and
bridles the egotisticai
passions to enable men to bear
the burden of social existence.
In short, itis a training in
social conduct, Thus mere re-ad-
justment or reshuffling of
economicrelationships on
equalitarian lings or the enforce-
ment of ,goose-step co-ordina-
tion through legislation. does
not -bang the door on moral
evils. Economic inequalities
result from the brutal misappli-
cation of economic laws, which
in turn is the upshot of moral
bankruptcy. Hence the rehabi-

litation of moral values must.

precede a genuine social re-

construction.

In the Round-Table of Reli-
giouns, it is Islam alone which
affirms life in all its bearings
and provides a moral basis- for
it. There is a great testi-
mony to thc eflicacy and
adequacy of the Islamic ethics
that 'is given by the authors

of the Chamber’s Enbyclo-:

paedia. They observe :

““That part of Islam which ,
distinctly reveals the mind of .

its author is also its mos' com-

plete and its most shining part

.— we mean the ethics of the

Quran. They are not found,
any more than the other laws,
broiight together in one or two
or three Surahs, but like golden

‘threads are woven into the very

fabric of the religious ¢ mstitu-
tinn of Muhammad. Injustice,
pridé, reveugeful-
ness, calumny,
avarice,prodigality, debau-
‘chery, mistrust and suspicions

are inveighed against as ungod-

mockery, -

ly and wicked, while benevo- .
lence, liberality, modesty for-
bearance, patience, endurance,
frugality, sincerity, straightfor-

‘wardness,d ecency, love of

peace and truth, and above all
trust in One God and submis-
sion to His will are considered
as the pillars of true piety and
the principal signs of a true
believer.”?

Itisa tragic irony that the
Muslims by th eir deviation
from Islam have denuded them-
selves of the  superb qualities
and shining virtues which are
succinctly mentioned in the
foregoing quotation, They have
forgotten that as the torch-
bearers of Islam their mission
was noi merely to see or know
the world through concepts or
to indulge in vapid moralizings
or pass venomous verdicts on
one ar.other. They were chiarged
to make and remake the world
by their pious . behaviour and

. by propagating the Revealcd

. sive moral deterioration.

Truth. Lo and behold ! They
themselves have ‘not only be-
come victims of a lying propa-
ganda, but have adopted it as
a camouflage for their progre-
Thus
what they badly need is ‘to
return to Islam in all sin-erity
and re-christen themselves and
build up a new real being to
qualify themselves fcr the ful-
filmeat of the  Divine Promise
oresall pal Ll lia 0K 9
ie. ““And it was certainly due
from Us 1o help the believers,”
(30-48)

If in this crisis-ridden age
they failto turn over new leafl
in their book, they will become
a mere ring of smoke.

.

(Countinued from p. 2, col. 3)
liouse is Islam, and the feast is
paradise.” Darimi transmitted it.

Abu Rafi* reported God’s
Messenger as saving, ‘‘Let me
not find one of you reclining
on his couch when he hears
something regarding me which
I have commanded or forbid-
den and saying, ‘I donotknow.
What we found in God’s Book
we have followed.” >’ Ahmad,
Tirmidhi, Abu Dawud, Ibn
Majah, and Baihaqi (in Dald’il
an-nubuwiva) transmitted it.
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The Conceptien of Ged in Islam
- and Christianity—-VII

. ‘ "Love for qu and God of Love

. The Central Notion in the Holy Quran is not Justice
but Divine Mercy

By Maulana G. A. Bashir

Why in the Quran has God not been
. mentioned as the Faiher ?

Many Christians think that as, in
the Quran, God has not been men-
tioned as Father of mankind, there-
fore His love for mankind cannot be
the same as uaderstood in Chris-
‘tianity. But this supposition is not
correct, as we have already showa
that the Quran enjoias love for God
and tells us that, if we waut to be
loved by G d, we have to be:ter our
conduct and foliow the f(rotsteps of

. God., We have to.colour ourselves in
His colour ; and treat the whole of
mankind as He does. All people,
whether gnod or bad, belong to one
humanity, and we have to consider
them so.. We are not allowed to
consider a part of mankind as if they
were animals. The Quraa says: “Ths
best of yoli in God’s sight is he who
is most God-fearing”’’. 1t is not the

- nation, land or family relation which

make us high or low, it is our owa
achievement by which we can be
judged. No human being has the
right to think himself betier than
another without pessonal achieve-
ments. '

Why does the Quran not speak of .

God as father? [t has got some
reason. In the early bo ks, perhaps,
it was very difficult for the p:ople to
understand the relationship beiween
man and his God. Therefor: they used
the expressin “Fatherand S v’ which
does not give the true idea of Gd's
relati ‘n to man. We all know thai,
although there is a strong tie between
“father and son'’, that is not such that
can be between man and God. Ev.n
the love which a ‘‘mother” shows
towards her son is stropger ' than that
between father and son.

"What ‘a father does for hissoan is
far less. than that which a mother
does. The mother carries the chilJ
in her womb for almost nine ‘moaths.
The child has to thank its mother
for its existence. For aine monihs
the child is fed by .her, and even
afier the birth she carrics on h:r
duties towards the child. What we
father does 18 to prov.de the necessary
means of living. Therefore tne
mother's love is ore for the child
than is the lather’s. If the mother s
doing much more for ths child, how
can we express the love tics between
God and mankind by the expression
Fatherhood, It is not that God has

created us and has left us alone, He

continues providing all the pecassities -

of life. Before w2 were born He had
already provided all that we should
need. If He did not do so, we could
not even breathe'on the earth. After
we are born, He does not leave us. He
even provides us with guidance for
our souls, This is the reason why, in
the Quran, God has not bzen mea-
tioned as “‘Father”. The words which
the Quran has used give the right idea
of the relation between God and His
creatures. We read in the chapter
“al-Fatiha’ :

“Praise be (o the Lord, the Creator
and Sustainet of the worlds ; the
Merciful, the Gracious; the Master
of the Day of Judgment” (1: 1-3).
He is the Creator of all things which
exist, not only the Creator but alsn
the Sustainer. He provides for us all
that we need without our request.
He is Gracious ; if we turn ourselves
towards Him, He takes us in His
loving arms. He is not Judge but
Master of the Day of Judgment ; He
would forgive us and novody can say

~why He did so.

Wthen one fully realizes this, one
cinnot help saying :

“Thee alone do we worship, an!
Thee alone do we im»l .rz for help”
(1:4)

Thus a true servant of God is
attracted towards Him, his Creato-.
This relationship could not be des
cribed by using the wori “Fath-r.
We know that the father cannot do
all that we need. We may ex pect so,
but the power of the fatheris limi-
te). Some fathers may be able to give
necessary ;hings to their sons, but not
all. )

The Central Notion in the Quran
is not God’s Justice but His Mercy,
Compassion and Forgiveness

In conclusion, 1 should like to
explain that it is not God’s Justice
which is the g=neral theme of the
Quran but it is God’s Mercy,
oven the Quran, the first word used
afier the name of God is Rahman (the
Merciful) and Rahim (t.e Compas-
sionate).

the object of our life, and again it
points out that we have to think of
the Hereafter and we have to work
for that as the law of spisit is also
working. Whatever we du, we shall
get ilsvfruits, good or tad, If we

\f we-

It is true that the Quran -
- turns our attention in various ways to

don’t follow the way of the spirit we ;

will become spiritually blind and
sick. But besides this, ‘it does not
let us down. God knows our weak-
nesses and His Merey is prevailing
over everything ;
not despair. We must not think “Oh !
we sinners and weak human beings
cannot ‘achieve much. Oh! we are
lost”. The Quran encourages us and
helps us to keep standing and keep
doing all we can. It is not the heap-
ing up of good deeds which can help
us, but it is the pure and sincere
intention a3nd God-fearing life which
can help us. The Quran does not say
that every success depends on our
own efforts; but, as T have said, it
is not the quaintity of good works
which counts, but the intention which
lies behind the good deeds. To purify
the intention is not impossible, and
all buman .beings, whether rich or
poor, healthy or sick, can achieve
this alike, if they want to do so.

Every chapter of the Quran starts
with the words - Bismillah al-Rahnan
al-Rahim (In the name of God the
Merciful, the Compassionate). This
sentence - obqurs 113 times at the
begioning of ‘113 chapters, and once
in the middle of a chapter. This me-
ans that the revelation of the Quran
and the advent of the Prophet of
Islam is the manitestation of the two
attributes of God— Rahmaniyyah and
Rahimiyyah (Mercy and Compassion),

therefore we need '

and on these depends our salvation. -

We read in the 'Qurau :

“The Merciful (God is He, Who
has) taught the Quran” (55: 1-2). On
the advent of the Prophet we read :

. “We have not sent theze but as
Mercy for the worlds™ (21 : 106)-

Verses of the Quran Emphasizing the
“Wotion of the Mercy of God ’

There are numerous verses in the Quran

in which the Mercy, Compassion apd v
Forgiveness of God play a great role.” - .

Some of*these verses are quoted below:
“Certainly My Lord is Merciful
and Most-loving” (11:90).
“And your God is One God ; there
is no God but He, the Merciful, the
Compassionate” (2 : 163).

“But if they desist, then surely God

is-Forgiving, Merciful” (2 : 192).
“Those who believed and those who
emigrated and those who strove in

the way of God, they surely hkope for -

God’s Mercy, and God is Forgiviag,
Merciful” (2 : 218)
“And to_God belonus whatever is

in th: heavén“ad in the earth. He -
forgives whom He pleases and puni. -

shes whom He likes. And God is

" Forgiving, Merciful’’ (3 : 128).

“And whoev:r commits a sin, or
wrongs his soul, and then asks for-
giveness of God, hz will find God
Forgiving, Compassionate™ (4 : 110).
: (Continued on p. 3, col 3,) -
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Av‘be exchanged - for
: weights, regardless of the workman-

¢ verdict of prohibition.

‘o

Banking and Insurance in Relation

to the Isiamic Concept
of Riba-lil

OMAR FARRUKH (LEBANON)

A critical situation arises in coo-

* pection with goldsmithery. Golden

and silver ornamentsor uteasilsshould
coins in equal

ship involved (pp. 632-3).

A goldsmith came ‘to AbduMah
ibn Umar and said : I make gold
(ornaments) and setl (each ornament)
for a sum of gold coins containing

a little more gold than the gold in .

_the ornament. the difference being the

recompense for my workmanship.
Abdullah ibn Umar advised nim that
the extra gold was mnot lawful. The
goldsmith re-stated his cise - maay
times (to make his point of view
clearer), and every time he received
from Abdullah ibn Umar the same
Afterwards
Abdullah ibn Wmur went his own way
saying : “‘a pound for 4 pound and a
ghilling Frr. a sailting without any
surplue. This is the pledg: of our
Prophet to us, and this is our pledge
to you."’

In Islam trading in non-existent
commodities is invalid, such as, the
fish to be caught; the agricultural
produce to be grown and the mer-
chandise to be maaufactured. Though
this rule is ‘quite logical, it would
‘seem sometimes tno strict and, at the
same time, harmful to the economic
life, especially in the less pr:suerous
years. Consequently this ru'e und r-
went certain modifications in course
of time, especially in the cise of
agricultural pr -ducts. !slan alowed

_ the selling of fruits while s'itl on the -

trees, provided they had ripened to
the extent which makes their quanti-
ties easy to conjecture and, at the
same, time safe from expected common
plaot diseases. If an expected or

_unexpected disease or' a havoc over-

came the fruitsrand wasted one-third

- of the conjectured quantities or more,

the seller should refund to the buyer
an amount propottional to the was-

tage (pp. 618.9)

Commodities that are usually count-
ed, weighed or measured should
not be traded at random, that is,
in indefinits lots. This would leave
the gain and loss .undetermined

_perhaps too much, perhaps too littie.
'Cobsequently, sueh trading would be

practically gambling (pp. 623-6).
Jobbing or speculation is, likewise, a
type of gambling aad is, therefore,
prohibited.

There are in the Muwatta a few
pages (p. 612) enutled whda (res-

ponsibility, guarantee) and aib, (uyyb-
faults) which treat of somathing rgs-
embling insurance. Tiree exampjes
are given below :

Sleeping partaership or joint ven-
ture (Arabic : Mudarabah ; French :
abiotage, aczente! into RBaoglish) is
a type cf partoership in which two
partners (or parties) take part: one
providing the capital, the other carry-
ing on the tra ting. Gain is divid:d

~equally between the two partners.
Loss would b: sustained by the
partner . who provided the capital
(p. 695).

When a proprictor of a piece of
land with grown crop or fruit-borne
trees leases it to a tenant, h: is held
responsible for the crop or the expsc-
ted quantity of fruits. [{ a natural
catastrophe befell the crop' or fruits,
and the devastation amounts to one-
third of theexpected proiuce or more,
the leaser should refund to the tenant
an amouat equivalent to the loss inc-
urred (p. 621).

Modern Insurance :

Taking into consideration the
Islamic conc:pt of lsw, insurance may
be equated with an agreement betwren
two parties in which one giv:s a guar-
antce to the other regarding so ne
bvopcr!y in - possession ol the other
agiinst its p:nishing,  und re.owyg
starthing degradation of deviating fro.a
its normal-course of dsvelopment.

islam, as we have seen, admils
some aspecis of this guarantee. The
only obj:ction would be against life
insurance which assumes, 80 (0 speak,
a responsibility for tbe future of the
buman beings. Religiousy, lite
insurance cannot be tolerated by
Istam. The psychological elfcct of
life insurance is also uapleasani
this idea has never founmd accepiance
with me : to make a contract involv.
ing one’s life for the material bedefit
of some others. The sooner the death
of the contractor, the more benefit
or, at least, the readier benefit others
procure thereby.

Modern Interest :

Are interest and usury (riba) same
things 2 Would interest 01 moey-for
commeicial enterprises bz |udged us
different from inferest on money for

personal consumption ? Wou'd

moderate rate ‘of interest maks any
different from exhorhitant rate ?

My own imorzssion is that ldan

'
¥

-lions and arrangements.

cousterparts of these pairs. Moreover,
it realised the great evil inflicted on
the human character bynsury.
Usurers become devoid of all human

sentiments. But would interest,

carried on by an impesscnal group
or organisation, be, in this respect,
different from usury practised by
individuals ?

Now,as astudent of history,
philosophy aed religion, I shall try
to place befate you my estimation of
the problem of intsrest and point of
link belweén interest and usucy ; but
the final decision will rest with those
responsible for the religious side of
our life. High Judges and expcrien-
ced lawyers and juris-consults may
prepare projects of different regula-
But th s¢
prajects would never become laws
unless they are enacted by the Houses
of Parliament, aithough some of Lhe
members of these Houses may not
have any instruction in the legal

sciences.
To begia with, m?dem banks deal |

also with merchandise and frade,
their - relations with “their customers
are based principally on the exchange
of money with a surplus usvally in
their favour and sometimes in th:
customer’s favour. That, this surplus
mostly is the resuit of lapse of time,
Islam does not tolerate it.

May or may we not consider-the
gains from banking t> b: ia return
for sefvices which the -individuals
cannot render 1o thems:ives ?

Mayor may we not consider that
pavment in different places
different  intervals, is of matcrial

use which needs be ren.ompcn,cdm\'

one way or another ?

May of- _may we not resort to the
rule laid by Lwam Ghazali (J. 515
A.H./Illil C.E ) 1hat certiin arts,
sciences and practices have no bear-
ing, posmve-y or negatively, on rdli-
gion,

May or may we not accept the
opinioo of Imam Abu Hanifa (d. 150
A.H./768 C.E.) that if the people at
large did agree to an arrangem.nt
that would do them good or solv: a
problem of theirs, without being
against any Islamic belizf or practi.e,
the arrangement may be aliowed
to contiaue ?

*Once more, I say that we here may
sfate the facts and express opinions ;
but ths enactment of laws is always

the business of the House of Parlia-,

ment.

or at’

diJ nat differentia‘e between the. two -

JESUS IN HEAVEN ON
EARTH

By AL-HAJJ KHWAJA NAZIR

AHMAD, Pages 432 with 76 1liustra-
tion Price Rs. 15-00 £ 1.50 (Postage
extra). -

"7 MUSLIM BOOK S )CIETY
Aziz Muaunzil, Broadreth Road, Lahore
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Changing Views of the

Uniqueness of Christ

(Note : We are grateful to Mr.

*Zahid Aziz, Manchester, for sending

us a cutting from The Times, London,
dated October 11, 1975. It coniains a
thoughtful Article, which we publish
for the: delectation of our readers—
Editor):

If all the major world religions are

seen as ways of salvation, leading

men ultimately to the same aivine
reality, what becomes of the unig-
ueness of Christ ? 1f no one can come
to God except by Christ how can men
also come through Istam, Judaisio,
Hinduism, Sikhism, Buddhism... ?
These questions go to the heart of the
most  significant deate now tak ng
place in Christian theology.

[t was long taken for granted that

Jesus claimed to be God incarnate, .

the Second Person of the Holy Trinity
miraculously born ‘on earth to live a
human life ; and that the traditional

. designation of him as God the Sun
incarmate accordingly derives from

his own teaching. However in the
lizht of present-day biblical studies it
now seems extremely unlikely that

) Jesus thought of himself in any such
© terms,

The great christological sayings

: on which the traditional doctrine is
i most centrally based—‘ I and the

Father are one.” “He who has seen

‘“me has seen the Father” *“I am the

w-ay, and the truth and the life ; no
one comes to the Fither, but by me.”

i —come fiom the Fourth Gospel ; and

: dociment which differs

it'is no secret today .trat this a late
from the
three earlier gospels in being less of
an historical record and more of a
meditation about” Chri-t from a the-

_ ological standpoint schizved (wo or

S

three generations after his death.
Further, the author usss the tech-
nique of putting into Jesus’s mouth
long discourses wh ch contrast strik-
ingly with the parables anJ sayings
of the earlier gospels. Thus a number
of consijerations have led most New
Testament scholars today to doubt
whether the hiStnrica_I Jesus uttered
the speeches attributed to him in St.

" John’s Gospel

How th:n did the idea that J:sus
was the Son of God enter the yeve op-
ing Christian tradition ? It probibly
came with the title of messiah, thsz

. true king of [ra:l, who wusto be

* His, reign on earth.

God's human agent in inaugurating
It is notclear
that Jesus himself adopted this title,
but nevertheless it seems to have been
the principal category by means of

By John Hick H. G Wood Professor of Theology
University of Birmingham ,

which the early church undersiood
his significance. And as messiah Jesus
was believed to be of the royal house
of David.

In this role he would
melaphorical title “‘son of God™, for
in Israel (as elsewhere in the ancient
near east) the king b:came “son of
God” in being consegrated. to his holy
office. Accordingly the words attri-
buted to the heavenly voice at Jesus’s

‘baptism are the coronation formuia

of Psalm ii: 7. As messiah was thus
hailed as royal son of Go !, and later
this poetic imag: hardened intwo prose
as the mztaphysical dogma that he
was.the pre-existent divine Son iacar-
nate, of one substance with the
Father, and thus the one aad oaly
mediator beiween God and man.

Who thén was Jesus and what does
he mean to ustoday ? Hs was a man
who was intensely.conscious of God,
living coatinuously in God’s presence
and finding his meat and drink in the
doing of God’s work on earth. His
life was so transparent to the divine
will that he could speak anout the
heavenly Father with authority, could
proclaim His forgiveaess, and could
declare His claim upon m:n : and the
power of life flowsd through his
hands in healing. He was so vividly
aware of God that in his presence men
and women were drawn by spiritual

“contagion into the conscious presence

of God. In this way he was a saviour
to many, and continues to be so today
through the living memory of him
pissed down to us in the New Testa-

ment and within the Christian com-

munity-

All this is expressed by the tradi-
tional mythological languige in which
w2 are accastomed to speak of Jesus
as Son of Gad, G>d the Son, God
incarnate. It was natural that in the
past Christians, reading their Bible
literally, should at:the same time
undzrs’and literally the poetry of their
devotian to Jesus. Tolay however we

" need to remember again the original

meaning of the son of God title if we
are not to b led to treat it as a hiteral
premiss from which todraw the literal
conc Gision that there czn be salvation
only tnhrough Jesus, and th refore
that God has discarded the large
wajority of His humn creitures.

But what of the Coaritiin mission
to the worid ? Has this been a mis-
take 7 No doubt muca ol the nioe-
teenth-century niissionary movem:nt
was @ mistake, for its religious inten-
tion was nullified by the tact that it
was carried’on the back of the politi-

N

cal and commercial’ imperialism of
Christian West. But the basic policy
of making the Church’s memory of
Jesus available to the world is not
mistaken, For every great revelatory
(Continuedon p. 6,col. 3)

inherit the |
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““Aad .when those who believe in
Our message come to thee, say : Peace
be to you, your Lord has ordained

‘Mercy on Himself, so that, if any-one

of you does evil in igoorance, then
turns himself to'God and acis aright,
He is certainly Forgiving, Compassi-
onate’ (6 : 54).

“But if they make thee a liar, say
then : your Lord is of all-prevailing
Meicy, but His punishment cannot
be averted from guilty people”
(6: 148). »

‘“And make nnt unrest on the earth,
when it has beea reformed ; call on
Him, fearing and hoping ; sarely the
Mercy of God is nigh to thyse who
do good” (7 : 56).

“My punishment afflicts whom I
will, but My Mercy prevails over
everything” (7 : 156).

“These are clear proofs from your
Lord, and a Guidaace and Mercy for
those who believe™ (7 : 203). -

““Ask forgiveness from your Lord,
and turn yourselves to Him. Surely
my Lord is Merciful, Most-Loviag”
(11 $90). '

“If you would try to count God’s'
favours you could not couat them ;
Surely Allah is Most-Forgiviag, Com-
passionate” (16 : 18).

“And thy Lord is Most Forgiving,
Merciful” (18 : §8).

“Surely God is Most Kind and
Merciful for the people” (22 : 65).

‘““And pray, My Lord forgive me
and show Mercy and Thyu art Most
Merciful”? (23 : 118).

“Say : O my servants who “have
wronged yourselves, do not despair of
the Mercy of God ; Surely God can
forgive .sins altogether ; He is Most
Forgiving,‘MercifuI"’ (39 : 53).

From th¢se verses we can easily
draw the conclusion that the Quran
teaches us that we should not dgspair,

"but that we ought to rely on the

Mercy of God. Our duty is to try
our utmost to fol'ow the ways of the
Lord, and, if we still fail, then we
shouid not sit down and say, we can-
not do any thing, we are surely lost.
N», our Creator kiiows our weaknes-
ses ani, if we do not succeed in our
efforts, but we are sincere in secking
afier Him, then we shall certainly
find Him. There can bz no crime
whatsoever which can stand in out
way to ta: Lord. All sins can be
nullificy provided we tura ourselves
towards Him, Therefore our moito -

should be:
“La taqnatu min Rahmatiilah”
(Do not despair of the Mercy of God).
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UNITY OF NATURE-I °

By Mazher-ud-Din Siddiqui

All that we have said io the per-
vious article underlines one basic
and fundamental fact, namely, the
essential unity that pervades all life,
-organic and inorganic. By separation
and isolation we can get only a partial
view of things leading to falss per-
spectives. Thus, if we separate the
“organic from the inorganic, animals
from men, naiions from mankind in
general, civilisations and cultures
from the total patters of which taey
form part, and life from death, we
can only arrive at defective conciu-
sious. [!is enly whea things are scen
as parts of au over-all plan of an
underlying pattern that pervades
them; it is ooly when we achicve
wholeness of visisn that probicms
can be solved and puzz'es resolved.

Take for example, the history of
nations. As Toynbee has said, you
can not understand the industriai
revolution in Bngland, if vou isolate
it from the general pattern of Euro-
pean history. English history, taken
in itself, may mislad you as to facts
and cheir meaning. But place the
British historical development by the
side of French and German history
and you mny get a nsw picture The
meaning of facts may be changed.

Similarly, European history can not -

b)'. studied.in isolation from. Orienial
and, particutarly, Middie Eastera
history, “for. the Grezk civilisation
which is said ¢> b (h: parent of
European culture may its:If bz
traced to Oriental sources. The Greeks
and the Pe sians form brancheso: the
same stock and Gre:ce and 2erxia hal
long contac's during the cours: of
which th'e formzr le .rnéd much from
latter. Similarly, much of Greek
Science and philosophy was derived
from Egyptian sources. It is said
that Pythogaras was an Egyptian
priest and certainly his pre-occupa-
tion with numbers lends colour to

this theory. Similary, Plato had travel- .

led to Egypt and it is well known
that Plotinus whese philosophy nas
bad such tremendous influsocs trave-
lled to the East with one of the Ro-
man Empeiors The Buropean
renaissance in the fifteenth century
can not be explained without the
study of Arab Islamic iofluences
radiating from Sicily and Soaios.
- The modern history of Indo-Pakistin
_sub-Continent is closely linked with
,the rise. of British  industry and the
introduction of the machine age in
Europe. Thus cultures, civilisations,
nations and races are interliaked.

What is knowledge, again, but the
determination of conn:ctions between
facts. Single, isolated facts heaped

upon one another do not build up

the structure of knowledge in any
branch of learning. Facis are inter-
connected and interJep:nd:nt as
individuats.  [n Ecoiomics, if we

know the selling price of one com-

modity at one t -me only, that know-
ledge does not gwv: any clue to
economic changes It is only when
we study prices ia general, not of
this or that commodity but of many
commodities over a long p:riod of
time that we can arrive at an_under-
standing of the factors that govera
the change of prices. Similarly, the
study of ons political system at a
single period of history does not con-
stitute political science. The scieace
of politics is really the knowledge of
many political systems existing at
different periods in their mutual
interaction. - History is inexplicable
if we separate epoch from epoch and
age from age. Any particular epoch
of history taken in isolation, gives
a very lip sided view of historical
phenom:na, lts full meaning and
functioncan be understood only
wh:n it is studied n relation te the
preceding age and as productive of
subszquent events,

What is true of History, Politics
and Econo nics is equally true of tae
the ry of time and space. Spacial and
temporal retasionships are under-
stindable only if ws take a cyn(nel c
view of time and space Z:no’'s puzzle
seems insoluble if we take a disciete
view of spaceand try to makeup a dis-
tance by joining the divided parts of
space. But space is one gndivisible
unity, othrrwise it would be 1mpossi-
ble for man to cross an infiay ol
pointsinadivided space. Time,
apain, becomes meaningiess, if we
dividé moment from momeat, No
temporal maguitude is explicaole
except when taken as a whole. It is
impossible to make a rigid separation
of childhood, boyhood, youth and
age. One state . passes mscnslbly iato
another. What we call a crisis n
the life of a nation dozs not arrive
suddenly at one moment. [ts causes
and conditions lie in-the past, accumu-
lating and gatheriog force uantil they
appear in a new form what we call
an important occasion in the life of
a nation is also a proof of its total
disjunction from the past, for the
past has contributed to bring it into

existence, Thus, momen's of time
merge aud flow into each other untill
they reappear. as periods, epochs,
ages and occasions.

Take another case, that of religion.
Tt is generally thought that religion
is something out of the run of nature,
that it is supernatural, that it has
pothing to do with maan’s social,
political or ecomic life. This, again
is a wrong way of looking at things
Religion, Morality, Law, Economics
and Politics, all arose out of man’s
natural needs. They form parts of a
who'e, cili it by anv nime, nature or
life- For the sak: of convenienc:, we
may divide them and treat each of
them in separation. But at a deeper
level they all merge into one another
and form an undivided totality.

(Continued from p. 5, col. 3)
event is for all men and oug'it to be
made universitly knowa. Thus what
is revealed of God through Jesus can
helpto dee pen and purily other
streams of faith.

We set an ideal example of the-

influence of J:sus outside Christianity
in the life of the Mahatma Gandhi.
-He was d ee p | y affecied by Jesus’s
teaching a nd example, so that E.
Stanley Jones described him as “more.
christianised than most Christians’’.
Gandhi remained a Hindu, but s
Hindu faith was enriched by his read-
ing of the New Testament. And we
as Christians can likewise giin from
the revelations given to men in other
traditions. Thus we may hope in the
future for a r-lationship between the
world religions comparable with that

which has been developing beiween E

the different Christian denominations.
Indeed oné of Christianity’s gifis to
mankind may be the way in which
ite ecumenical mo vemen t points
towards a Jarger worid ecuinenism,

Courtesy : ““The [imzs’’, Octopber
i1, 1975.

BOTTLED SUNSHINE

Challenge before the Youth

‘The 1ault’ ‘with our younger
generation is that they have
caught the contagion of Euro-
pean thought and this has
undermined our most basic and
healthy traditionai social pat-
terns. No doubt’ we have to
imbibe a lot. Irom the West in
term of technical aud critical
sensibility but what we have
‘to eschew is their cold, feeling-
less, social patterns. The

challengs is before the youth ¢ f
our couuntry,
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