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CHAPTER 92 AL-LAIL (THE NIGHT)

Commentary by Dr. Basharat Ahmad
(Translated by Imam Kalamazad Mohammed)

In the name of Allah, the Beneficent,
the Merciful.

By the night when it draws a veil!

And the day when it shines!

And the creating of the male and the
female! -

Your striving is surely (for) diverse
(ends).

Then asfor himwho givesand keeps
his duty,

And accepts what is good

We facilitate for him (the way to)
ease.

And asfor himwho isniggardly and
considers himself self-sufficient,

And rejects what is good -

Wefacilitatefor him(theway to) dis-
tress,

And his wealth will not avail him
when he perishes.

Surely Oursisto show the way.

And surely Oursisthe Hereafter and
the former.

So | warnyou of the Firethat flames.

None will enter it but the most un-
fortunate,

Who rgjects(thetruth) and turns(his)

back.

And away from it shall be kept the
most faithful to duty,

Who gives hiswealth, purifying him-
self.

And none has with him any boon for
areward,

Except the seeking of the pleasure of
his Lord, the Most High.

And he will soon be pleased.

Thischapter isaMakkan revelation.
The last chapter, Ash-Shams (The
Sun), dealt with the moral and spiri-
tual excellence that the human soul
can acquire. In addition, it gave a
clear description of the destruction
that attends those who oppose a per-
fected soul. The present chapter tells
usthat in order to obtain those quali-
tiesof perfection enumerated in chap-
ter 91, The Sun, there are two essen-
tial prerequisites: forging a strong
bond with Allah, and devel oping the
gualities of righteousness and the
spirit of sacrifice.

By the night when it draws a
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veil!

And the day when it shines!
And the creating of the male
and the female! -

Your striving is surely (for)
diverse (ends).

Thediverse needs of man’sstrivings
naturaly producedifferent resultsand
here, two kinds of evidence are put
forward in support of this statement.
They arethe evidence of thenight and
the day, and that of the male and the
femae.

The reason for presenting these two
kinds of testimony isto demonstrate
the fact that whatever a person at-
taches himself to will lead to a par-
ticular result. For example, we all
know that the earth revolves around
the sun and that part of it which does
not facethe sunreceivesnolight and
so the darkness of night falls on it.
On the other hand, that part which
facesthe sun makes aconnection, as
itwere, withlight and sodaylight falls
onit.

Similarly, theunion betweenmaleand
female giveshbirth to new life. If this
union is not effected thereis no new
creation. In the same way, if the hu-
man soul (which is considered fe-
male) is not partnered with a male,
no new life is produced. The male
castshisinfluenceand thefemaere-
ceivesit. Therefore, everything that
exercises an influence on the human
soul isfiguratively regarded as mas-
culine whilst the human soul is con-
Sidered feminine.

S0, too, the quality of life of the hu-
man soul depends on thekind of male
with whom it forms an aliance. If,
likethenight, the human soul chooses
darkness and unites with Satan, the

source of darkness, then inevitably
darkness will overspread it with the
result that the peculiarities of dark-
nesswill beborninit. Then alertness
of mind will bereplaced by heedless-
ness, while effort and hard work will
give way to inertia and stagnation,
and the light of discrimination be-
tween good and evil will surrender
to the darkness of misguidance and
error.

In the same way, if it forms a strong
connection with Allah, Who is the
Source of all heavenly and spiritual
light, thenit will becomeasbright as
theday and it will exhibit the charac-
teristics of light. It is a fact, there-
fore, that the consequences of our
striving hinge on whether we choose
light or darkness. Thewaysby which
these two kinds of attachment are
formed are described in the follow-
INg verses:

Then as for him who gives
and keeps his duty,

And accepts what is good
Wefacilitatefor him (theway
to) ease

These are the methods of forming a
unionwith Allah: thefirstis‘ata (giv-
ing intheway of Allah), that is, sac-
rifice of person and property, or any
other thing, intheway of Allah. The
second istagwa (piety), that is, guard-
ing and upholding the Divinely-or-
dained duties we owe to Allah and
also to His creation. The third is ac-
cepting what is good, that is, Islam,
which is the supreme good that the
Holy Prophet (sas) brought to the
world. It is called al husna (good-
ness) because everything it teaches
leads to exquisite goodness and
beauty of character. Further, it hasno
blemish nor imperfection. Thus ac-

cepting what is good means accept-
ing Islam. Thisis placed third in the
order (after sacrifice and piety) be-
cause the Holy Qur’an wants to
emphasi se the point that mere verbal
acceptance of Islam is not proof of
one’ ssincerity. It hasto be accompa:
nied by piety and sacrificeor, in other
words, profession of faith must be
verified by deeds.

Thus, if sacrifice and righteousness
are the hallmarks of a person’s con-
duct, then his affirmation of faith
reaches the highest level and it can
be deservedly said of him that he has
indeed accepted the religion. Al-
though sacrifice and piety and diffi-
cultiesareinseparably linked and the
way to Allah seemsarduous, yet this
is the only way available to man to
enjoy spiritual blessngsand favours.
Asfireislatent in flint so, too, com-
fort, ease, peace and happiness are
concealed inthecloak of difficulties.

And as for him who is nig-
gardly and considers himself
self-sufficient,

And rejects what is good -
Wefacilitatefor him (theway
to) distress.

That is, although man can evade the
difficulties inherent in this path, the
result, however, is not a happy one,
for it brings hardship, straitened cir-
cumstances, difficulties and sorrow.

Bukhl (niggardliness) means not
spending one’'smoney or facultiesor
other resources appropriately. For
example, aneed may arisefor spend-
ing in the way of Allah but an indi-
vidual withholds hishand. By doing
S0, he ostensibly escapes the sacri-
fice and self-denia required for as-
cending the steep uphill road and suf-



fersno decrease in his money. How-
ever, he has really chosen the very
path that leads to pain, misery and
hardship. Any individua or nation
that chooses the route of
niggardliness and egoism and rejects
the way of sacrifice and high morals
must eventually suffer perdition.

Istighna literally means “self-suffi-
ciency” but here it bears different
connotations, that is, firstly, not hav-
ing the slightest thought of sacrific-
ing or spending in the way of Allah
and secondly, not showing any incli-
nation for tagwa (righteousness) or,
in other words, demonstrating a to-
tal indifferenceto thelimitsof Allah
which establish the dutieswe oweto
Allah and also to our fellow human
beings. Therefore, bukhl (stinginess)
and istighna (feeling of self-suffi-
ciency or egotism) mean an absence
of self-abnegation and piety or rathe,r
adeliberaterenunciation of both these
noblequalities.

After this, the next verse gives us
another peculiarity of the one who
contradictsreligion: And rejectswhat
isal-husna(good), that is, he rgects
Islam. In other words, included
among the beliersof ISlamisthe per-
son whose behaviour contradictsthe
tenets of the religion. When a
person’s actions go against the teach-
ings of areligion, it means that he
neither givesup anything for hisreli-
gion nor doeshedisplay thequalities
of piety. Thus, in the same category
fall both the person who denies Is-
lam and rgjectsitsteachings by word
of mouth, and the one whose actions
run contrary to the principles of the
religion. In other words, this person
isadenier of Iam by virtue of his
practical behaviour.

Thenext verse, We shall facilitate for
him (the way to) distress, refers to
the person who holds money dear to
his heart and wilfully obeys hisown
low desiresand thinksheisvery for-
tunate in that he has chosen the road
to comfort and happiness. Little does
he know that he has opted for a path
that brings misery and calamity.

Those who verbally claim to be ad-
herents of Islam but avoid the road
of self-denial and piety should do
some serious self-examination and
reflect on whether their avarice and
egotism have not placed them in the
same class as those who deny reli-
gion.

And hiswealth will not avail
himwhen he perishes.

Thisversetellsusthat miserlinessis
theroad toruin. [ronically, the miser
will give his life but will not spend
hismoney athough heeventually has
toleaveit behind. He doesnot realise
that his accumulated wealth cannot
save him from perdition. In fact, any
nation that does not practise the vir-
tue of sacrifice ultimately suffersde-
struction. Thus, wiseisthe manwho
perceives that there is no merit in
amassing wealth for itsown sakefor
if it cannot save man from perishing,
then wealth that is not put to good
use is more worthless than broken
piecesof glass. Thebest way to spend
one'sresourcesisto sacrificefor the
sake of Allah for this opens the door
to man’s success.

Surely Ours is to show the
way.

That is, Allah does not compel any-
one. He has clearly shown the way
toman. Thedecisonisman’s. hemay

choose the virtues of sacrifice and
piety and so attain the goal of peace
and comfort, or he may adopt the
weaknesses of avarice and self-con-
ceit and so end up in misery and

agony.

And surely Oursisthe Here-
after and the former.

Assurance is given that whoever
spends in the way of Allah will be
beautifully rewarded not only in the
Hereafter but inthislife, too. Itistrue
that the life after death belongs to
Allah, but we must understand that
Hispower extendsover thislifea so,
so man should never have any fears
concerning the consequences of his
piety and self-denial, and he should
expunge from his heart any satanic
suggestions that the Hereafter is far
away and that sacrifice and righteous
conduct will bring only misery and
hardship in this world's life. This
verse categorically deniesthese evil
insinuations of Satan and emphasises
the fact that no place or timeis out-
side the ambit of Divine control. If
Allah recompenses man in the next
life, Healso rewards himinthislife,
too.

We have at hand the example of the
Holy Prophet’s companions who
walked a ong thedifficult but reward-
ing path of sacrifice and piety. So
much did Allah confer ontheminthis
life that many atime they werewor-
ried by thefear that perhapsthey were
getting all their rewardsin thisworld
with nothing left for the next life.
Takethe example of the companions
of the Suffa. They wereagroup from
among those who fled with the Holy
Prophet (sas) from Makkah to
Madinah. They had neither house nor
shelter and athatched-roof shed was



built for them in the courtyard of the
Prophet’s mosgue. The pain of hun-
ger and hardship dogged their lifeand
they passed many days without a
morsel of food. Many atimethey did
not even have clothes to wear and
wereforced to wrap themselveswith
the prayer mats from the mosque.
Once, a certain companion of the
Holy Prophet (sas) found in the
jungle a discarded sheet of cloth
which was cut in two and given to
two men to cover themselves.

But look how liberally and bounte-
ously Allah bestowed His gifts on
theminthisvery lifel Not much later
after their period of destitution, one
member of the group approached
another member and asked him for
some horses. He replied that as he
himself had pressing need of horses
just at that time, he could spare him
only afew hundred. In other words,
so many horses he came to own that
he could have lent his friend many
moreif he himself did not need them
for his present work. O

(For complete commentary, read
Commentary of Chapters 86 - 101
of the Holy Qur’an, published by
theMuslim Literary Trust. Price:
$20.00.) Availableat HEM Enter-
prisesLtd.

The parable of those who
spend their wealth in the way
of Allah is as the parable of a
grain growing seven ears in
every ear a hundred grain. And
Allah multiplies (further) for
whom He pleases. And Allah
is Ample-giving, Knowing.

H.Q. 2 v 261

Sacrifice in ‘Id al-Adha I

(Excerpt from The Religion of 1slam, pp. 362-365, by Maulana Muhammad Ali.)

The Sacrifice

At ‘Id al-Adha, every Muslim who
can afford to do so sacrifices an ani-
mal. In the case of agoat or a sheep,
oneanima sufficesfor onehousehold
(Tr. 18:8). In the case of acow or a
camel, seven men may be partners
(Tr. 18:7). The animal is sacrificed
after the‘1d prayers are over. It may
be sacrificed ontheday of ‘1d or dur-
ing thetwo or three daysthat follow,
called thetashriqg days, thetimedur-
ingwhich pilgrimsstopin Mina(MM.
4:49-iii). Thetwo days limitispref-
erable, because the pilgrims are a-
lowed to leave after two days. Then
whoever hastens off in two days, itis
no sin for him, and whoever stays
behind it isno sin for him (2:203).

The animal sacrificed must be free
from apparent physical defects, and
full-grown (musinna). The goat or
sheep should be at least a year old,
the cow two years and the camel five
(H. Ch. al-Adzhiya). As regards the
meat of the slaughtered animals, the
Qur’an says: Eat of them and feed
the contented one and the beggar
(22:36). Thereisnoharmifitisdried
and sold and the proceeds used for
thefeeding of the poor. Theideathat
the meat of the sacrifices should not
be stored or eaten for morethan three
days is contradicted by a saying of
the Prophet: “Jabir ibn ‘Abd Allah
says, ‘Wedid not useto eat the flesh
of our sacrifices for more than the
three days of Mina; so the Prophet
gaveuspermissionandsaid, “Eat and
takeit asaprovisionfor theway”; so
we ate and made it provision for the
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way'” (Bu. 25:124). The giving of
one-third, or more, or less, to the
poor issimply optional. No hard and
fast rules have been laid down. The
skin of theanimal must, however, be
disposed of in charity (Bu. 25:121).

Can sacrificebereplaced by char-
ity?

Totheordinary mind, theideaunder-
lying sacrifice seems no more than
charity, and the question has often
been asked, May not a Muslim, in-
stead of sacrificing an animal, give
away itspricein charity? Theanswer
tothisquestion, inthelight of ISamic
law, isin the negative. The sacrifice
by Muslimsthroughout theworld on
‘Id day isintended to make Muslim
hearts, throughout theworld, beat in
unison with the hearts of the unpar-
alleled assemblage at Makkah, the
centre of 1slam. Millions of people
assemble there from all quarters of
theworld, peoplewho have sacrificed
all comforts of life for no object ex-
cept to develop theidea of sacrifice,
a sacrifice selfless beyond all meas-
ure, because it has no personal or
even nationa end inview, asacrifice
for the sake of God alone. However
grand that idea, it receives a greater
grandeur from the fact that the peo-
plewho have been unableto actually
makethat sacrifice, are madeto share
the same desire and show their will-
ingnessto makethe same sacrifice by
the ostensible act of the sacrifice of
an animal, which is the final act of
the pilgrimage. Onedesiremovesthe
hearts of the whole Muslim world
from one end to the other at one



moment, and this is made possible
only by theingtitution of sacrifice, the
red letters of which can be read by
the ignorant and the learned alike.
That thisinstitution should also serve
the purpose of charity is quite adif-
ferent thing. ISlam does not allow its
rich members to forget their poorer
brethren in the hour of their joy at a
timeof festival, but charity isnot the
idea underlying the sacrifice on the
occasion of the*1d or the pilgrimage,
and, therefore, no mere charity can
take the place of sacrifice.

Theideaunderlying sacrifice

That sacrifice doesnot consistinthe
act of shedding the blood of an ani-
mal or feeding on its meat is made
plain by the Qur’an: Not their flesh,
nor their blood, reaches Allah, but
to Him is acceptable observance of
duty on your part (22:37). The un-
derlying significanceismade clearer
still in another verse: And for every
nation We appointed acts of devotion
that they might mention the name of
Allah on what He has given them of
the cattle quadrupeds. So your God
isOne God, therefore to Him should
you submit; and give good news to
the humble, whose hearts tremble
when Allah is mentioned, and who
arepatient intheir afflictions (22:34,
35). The act of the sacrifice of an
animd isthusin someway connected
with righteousness, with submission
to One God, with humbleness of
heart, with patience under sufferings:
and the sacrifice of the animal is
plainly regarded asaffecting the heart,
as making it tremble at the mention
of Allah’s name. Here, we are told
that it is not any empty mention of a
word that they make, but the under-
lying meaning is that their hearts

should thrill at the mention of that
name. Taking away thelife of an ani-
mal and shedding its blood does not
make them ferocious but creates
humbleness in their hearts, because
they redisethat if they have sacrificed
an animal over which they hold con-
trol, it istheir duty to lay down their
ownlivesintheway of Allah, Whois
not only their Master but also their
Creator and Sustainer, and Who,
therefore, exercises afar greater au-
thority over them than they do over
the animals. Hence, in the midst of
verses speaking of sacrifice, isintro-
duced a verse which requires the
faithful to be patient under trialsand
hardships, intheway of Allah. Inthe
sacrifice of animals, the Qur’ an thus
gives to its followers the lesson of
laying down their own lives in the
cause of truth; and thelessonismade
clearer still when this section on sac-
rifice, verses of which have been
quoted above, is straightaway fol-
lowed by a section which requires
believerstolay downtheir livesinthe
defence of truth, the very first verse
of that section running thus: Permis-
sion to fight is given to those on
whomwar is made because they are

oppressed (22:39).

It will thus be seen that Islam hasin-
vested the principle of sacrificewith
a new meaning. The institution of
sacrifice has been accepted in one
form or another by all the nations of
the world. Like all other religious
principleswhich are universally rec-
ognised, the principle of sacrifice
findsadeeper meaninginlsam. The
outward act is still there as of old,
but it no longer conveysthe meaning
attached to it in some ancient reli-
gions, namely that of appeasing an
offended deity or serving as atone-
ment for sin. InlIslam it signifiesthe
sacrifice of the sacrificer himself, and
thus becomes an outward symbol of
hisreadinessto lay down hislife, and
to sacrifice all his interests and de-
sires in the cause of truth. The ani-
mal that issacrificed really standsfor
the animal within him. And one day,
and one particular moment on that
day, is chosen so that all Muslim
hearts from one end of the world to
the other may pulsate with one idea
at aparticular moment, and thuslead
to the devel opment of theideaof self-
sacrifice in the community as a
whole.[d

MUHAMMADANISM I

by Dr Gottlieb William Leitner

(This is the first part of a two-part
report of an extempore address de-
livered at South Place Chapel,
Finsbury, on Sunday afternoon, 6
January 1889. It was originally re-
portedin The Times of July 1889 and
later reprinted in the form of abook-
let with additional appendices by
Swan Sonnenschein & Co., London.
We have retained the origina title of
this talk, that is, Muhammadanism,
because Dr GW Leitner had areason
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for choosi ng thismisnomer which he
explainsin the course of hisaddress.
Please refer to the sixth paragraph.
Dr Leitner, after retiring as Registrar
of the Punjab University, returned to
England and established the Oriental
Institute at Woking, Surrey, on a
piece of land purchased with funds
provided by the Nizam of the State
of Hyderabad Deccan in India. He
also built abeautiful mosqueonit for
which the Begum of the State of



Bhopal, India, contributed gener-
oudly. That is why the mosgue was
named the Shah Jehan Mosque. In
1912, Khwaja Kamal-ud-Din took
control of this deserted mosque and
established The Woking Mudim Mis-
sion. - Ed.)

Islam has been greatly misunder -
stood, even by scholars like Will-
iam Muir

My specia knowledge of Muham-
madanism began in amosgue school
at Constantinople in 1854, where |
learnt considerable portions of the
Qur’an by heart. | have associated
with Muhammadans of different sects
in Turkey, India and elsewhere, and
have studied Arabic, thelanguagein
which their sacred literature is writ-
ten. | may at once point out that with-
out a knowledge of Arabic it isim-
possibleto exerciseany influenceon
the Muhammadan mind, but | would
add that thereis something better than
mere knowledge, and that is sympa-
thy: sympathy isthe key to the mean-
ing of knowledge - that which
breathes life into what otherwise
would be dead bones.

Thereareinstances of eminent schol-
arswho, for want of sympathy, have
greatly migudged Muhammadanism.
Sir William Muir, for example, has
been led into very serious mistakes
indealing with thisreligion.

L et us hopethat the present occasion
may help, in however humble a de-
gree, to cement that fellow-feeling
which ought to exist between all reli-
gions.

“In proportion aswelovetruth more
andvictory less,” saysHerbert Spen-
cer, “we shall become anxious to
know what it is which leads our op-

ponents to think as they do.”

More profound is the Tibetan Bud-
dhist Lama’'s vow never to think,
much less to say, that his own reli-
gionisbetter than that of others. The
edictsof Asoka, carved onrocksand
more monumental than brass, also
recommend his subjectsto praisethe
faith of others.

As regards the great religion with
which we are dealing today, | have
adopted the term Muhammadanism
in order to limit this address to the
creed as now professed by Muham-
madans. If | had used the better head-
ing Islam, which means the creed of
resignationto the DivineWill, amore
extensive treatment would have been
necessary that can be afforded in the
course of an hour.

Islam is a perfect religion - not
merely imitativeor eclectiveof Ju-
daism and Christianity
Muhammadanismisnot thereligion
of the Prophet Muhammad because
he only professed to preach the reli-
gion of hispredecessors, the Jewsand
the Christians: both of these faiths
being stagesin the faith of Islam, of
which the form preached by
Muhammad isthe perfection and the
Sedl.

“To walk with God”, to have God
with usin our daily life with the ob-
ject of obtaining the “peace that
passeth all understanding”, “to sub-
mit to the Divine Will” - thiswe, too,
profess to seek: but in Muhammad-
anismthisprofessonistrandatedinto
practice, and isthe cornerstone of the
edifice of that faith.

In onesense Muhammadanismislike,
and in another sense unlike, Judaism

and Christianity. To walk with God,
to have God ever present in al our
acts, is no doubt what the prophets
of both thesereligionstaught; andin
that sensethey wereall Muhammad-
ans, or rather Muslims, namely, pro-
fessors of the faith of 1slam.

But so far as| know either of Juda-
ism or of Christianity, the system
preached by Muhammad was not
merely imitative or eclectic; it was
alsoinspired - if there be such apro-
cessasingpiration from the source of
all goodness. Indeed, | venture to
statein all humility that if self-sacri-
fice, honesty of purpose, unswerving
belief in one’smission, amarvellous
insight into existing wrong or error,
and the perception and use of the best
meansfor itsremoval are among the
outward and visible signs of inspira
tion, the mission of Muhammad was
inspired.

Islam is pure Judaism plus
proselytism, pure Christianity minus
theteaching of St Paul. The Judaism
known to Muhammad was chiefly the
traditional Masora as distinguished
from the Markaba; indeed, pure Ju-
daism as distinct from Buddhistic or
Alexandrian importationsinto it.

The Christianity also which
Muhammad desired to restore to its
purity was the preaching of Christ,
asdistinguished on the one part from
the mystic creed of St Paul, and the
outrageous errorsof certain Christian
sects known to the Arabs.

Muhammad thought the Jewswould
accept him astheir Messiah, but the
exclusiveness of the Jews prevented
this. He, however, insisted on the
Arabsand on believersgenerally par-
ticipating in the blessings of their



common ancestor, Abraham; and his
creed, therefore, became Judaism
plus proselytism, and Christianity
minus the teaching of St Paul.

The idea of Muhammad not to limit
the benefits of Abraham’sreligionto
his own people, but to extend them
to the world, has thus become the
means of converting to a high form
of cultureand of civilisation millions
of the human race, who would either
otherwise haveremained sunk in bar-
barism, or would not have beenraised
to that brotherhood which Islam not
only preaches but practices.

Thefounder of Muhammadanism has
been talked of by Christians in the
most unworthy manner. Still, at first,
hewasregarded asaQuasi-Christian
Sectarian. Dante refers to
Muhammad as a heretic in his In-
ferno; and indeed, in another sense,
he was only a dissenter from one of
the many forms which have adopted
the appellation of Christian. Some
authors aleged that hisreligion was
taken from the Talmud: but it seems
to me that the question of what Mu-
hammadanism really is cannot be
summed up better than in stating it
to be pure Judaism plus proselytism,
and origina Christianity minus the
teaching of St Paul. This as regards
its theory; in practice it is far more
than modern Christianity in it artifi-
cia European aspect - the Sermon on
the Mount trandlated into daily life.

Thereisno priesthood in Islam

Every Muhammadan is a church in
himself: everyoneisallowedto give
an opinion on areligious matter, on
the basis of the belief commonto his
co-religionists. They arenot davesto
priests; they pray to God without an
intermediary, and their place of wor-

shipiswherever they happento beat
the appointed hours of prayer.

Their preacher can also follow other
vocations, some of them are shoe-
makers, etc. But of course, the bulk
of their ministers of religion are so
by profession in regulated communi-
ties. Thereisno such thing asaPope
among them.

Any ordinary Muhammadan may say,
“By resigning myself to the Divine
Will | am myself the representative
of the faith of which the Prophet
Muhammad was the exponent.” In-
deed, the bulk of Muhammadans
throughout the world are guided by
the confidelium. Those arethe Sunnis
or al-Jama’ at, in contradistinction to
the second most important sect, the
Shi’ ahs, which considersMuhammead
and hislineal successorsto be practi-
caly infalible. The Shi’ ahsvenerate
the hereditary principle, and their re-
ligious professionisregul ated by the
interpretation of the Qur’an and of
thelir traditionsby their leading priests
or learned men, the Mujtahids.

Muhammad himsdlf did not makeany
clamtoinfalibility. Ononeoccasion
he had arevelation censuring himself
severely for having turned away from
abeggar in order to speak toanillus-
trious man of thecommonwealth, and
he published thisrevelation, the very
last thing which he would have done
had he been an impostor, asignorant
Chrigtianscall thegreat Arab prophet.
Allow me now to read to you the let-
ter of an eminent religious Muham-
madan functionary, the present
Sheikh al-1amof Constantinople, to
a convert, Mr Schumann, which |
humble venture to endorse, except
the following passage: “On the day
when you were converted to Islam,

your sins were taken into account.”
There is a revered saying that the
“objection of one who is learned is
better than the consent of athousand
who areignorant” ; and without in the
least professing to be learned, | can,
from a Muhammadan standpoint,
claim the privilege of a believer in
objecting to aruling which has prob-
ably been rendered incorrectly in
trandation, and which contradictsthe
injunction addressed to all to “avoid
sinand apply yourselvesto righteous-
ness’, whether Jew, Christian or
Muhammadan.

Thereligious practicesof Islam
With regard to the outward signs of
aMuhammadan, such asprayer, ams,
fasting and pilgrimage, thereligious
books contain the necessary instruc-
tions. Asfor prayer, they practically
enforce that cleanliness is next to
godliness, for ablutions precede
prayer. The regulations regarding
both acts are minute, and as to their
ritual, itisnot of every Christian that
apriest could say what the Sheikh al-
Islam says of every Muhammadan:
“These things, however, may be
learnt from the first Musulman that
you meet.”

Their ams, which are rightly called
only a pecuniary prayer, consist in
giving up a portion, not less than a
fortieth part, or two and a half per-
cent, of their goods, to the poor.
These ams go into the public trea-
sury, and are applied, among other
things, to the redemption of dlaves,
another subject regarding which
Chrigtiansignorantly accuse Muham-
madans of a state of things which
Muhammad did hisbest successfully
to mitigate by a practical legislation
towardsits eventual abolition.



But, reverting to alms, in order that
these be acceptable to God, the giv-
ersmust show that they arein lawful
possession of the gift (which, it is
needlessto add, can beincreased be-
yond the legal minimum). It would
not do “to rob atill in order to build
achapel”, but those who voluntarily
give more than the fortieth part will
be rewarded by God.

The pilgrimageto Meccaisof great
importance; as Muhammadans meet
therefrom al partsof theworld, itis
a bond of union, and creates a rea
visible Muhammadan church such as
the Christianworld, with itsinnumer-
able sub-divisions, does not yet pos-
sess for the assembly of an entire
Christianity. It is, moreover, a great
stimulus for the diffusion of culture
by means of a common sacred lan-
guage, Arabic, in the same way as
was the case in Europe when Latin
was the only language spoken by all
learned persons in addition to their
nativetongue. Thusby knowing Ara-
bic, one has a key not only to the
Muhammadan religion but also to the
heart of the whole Muhammadan
world. In Asia, and even Africa, in
spite of the so-called semi-barbarism,
any abstract Arabicword can become
the common property of al the Ara-
bic-speaking or Arabic-revering na-
tions, and Muhammadans thus pos-
sessan agency of civilisation and cul-
ture which isdenied to other faiths.

Fasting is, of course, a mere disci-
pline, but it isalso of great hygienic
value, and, as stated by the Sheikh
al-lIsam, “The fulfilment of the du-
ties of purity and cleanliness, which
arerationa and asofulfil thehygienic
requirements of the physician.”

Indeed, as regards Muhammadan

rules generally regarding abstention
fromwine, pork, improperly slaugh-
tered flesh, the disposal of what
would be injurious if not quickly
made away with, etc., it may safely
be asserted that they were not laid
downto worry thosewho fulfil them,
but to benefit them in body and mind.

With regard to social gradation, the
rich manisconsidered to bethe natu-
ral protector of the poor, and the poor
man takes his place at thetable of the
rich. Nowhere in Muhammadan so-
ciety is there any invidious distinc-
tion between rich and poor; and even
a Muhammadan slave is not only a
member of the household but also has
far greater chances of rising to a po-
sitioningovernment or in society than
an English pauper.

Food is given to anyone who needs
it, and charity isadministered direct,
and not by the circuitous means of a
Poor Law system. Indeed, from a
Muhammadan, asalso from the Bud-
dhistic, point of view, the giving of
charity puts the giver into a state of
obligation to the receiver, since it
enables the former to cultivate his
sense of benevolence.

In the same way, among the Hindu
Brahmins, when even a “sweeper”
comesto ask for amsat aBrahmin’s
door, thelatter worshipshim for hav-
ing afforded him the opportunity for
the exercise of charity. Such aview,
inmy humbleopinion, includesall the
graces of thetruest and widest Chris-
tian charity, and from that standpoint
| canonly say that the best Christians
| ever knew were aBrahminwho had
never heard the name of Christ, an
old Muhammadan who revered him
as a prophet, and a poor Jew who
nursed through a long illness the

Christian who had deprived him of
hislittleall. Servants, although they
partake of meals after, fare exactly
the same astheir masters.

Inamosgue thereis perfect equality
among worshippers: there are no
pews; the imam of the place or any
other worshipper may lead the
prayers, and nothing can be a more
devotional sight than a crowd of
Muslim worshippers going through
their various geneflexions with per-
fect regularity and silence.

We do not seem to recognise that
laws arelaid down for general guid-
ance and that the letter of such laws
Is not to be the lord but the servant
of our interpretation of them. Above
all, our abstract charity, our abstract
religion, our hard-and-fast rules, are
incontrast to the personal, individual,
concrete, dramatic, allegorical and
imaginative which characterise the
Eastern faiths and forms that have
been adapted by us. There would be
no Nihilists and no Socidlist in Eu-
rope were Western society consti-
tuted on the basis of Muhammadan-
ism; for init amanisnot taught to be
dissatisfied, asisthegreat effort, aim
and result of our civilisation. O

They said: O our people. We
have heard a Book revealed af-
ter Moses, verifying that which
is before it, guiding to the truth
and to a right path.

O our people, accept the Inviter
to Allah and believe in Him. He
will forgive you some of your
sins and protect you from a pain-
ful chastisement. H.Q. 46:30-31




SIGNIFFCANCE OF ASTRONOMY INTHESTUDY OF THE QUR’ANI

By Dr. Shirin Haque Copilah, Department of Physics, University of the West Indies
This is the second of a two-part article which was taken from http://mww.moonsi ghting.com/roleofislam.html.
The first part appeared in the September 2001 issue.

Contributions of Muslim scientists

Thefirst verse of the Qur’ an revealed
to the Holy Prophet Muhammad im-
plores man to direct himself towards
the acquisition of knowledge:

Read in the name of thy Lord
Who creates — creates man
fromaclot, read and thy Lord
ismost Generous, Who taught
by the pen, taught man what
he knew not (96:1-5)

There are several other references in
the Qur’ an to astronomical feats of the
universe:

Consider those (stars) that rise
only to set (79:1)

Consider the heavens and that
which comes in the night (86:1).

Consider the sun and its radiant
brightness and the moon as it re-
flects the sun (91:1,2).

Consider the night asit veils (the
earth) in darkness (92:1).

In view of the exposition given above
inthelight of the Qur’an, itisimpera-
tivethat Astronomy should get itsim-
petus first and foremost from Muslim
scholarsand scientists asit wasin the
early yearsof Ilam. Sadly, thispursuit
has suffered aseriousdeclinein thelast
few centuries.

Itisreally interesting to notethat Mus-
limswereinfact thefirst to differenti-
ate and separate the science of As-
tronomy from the pseudo-science of

Astrology. The development of As-
tronomy suffered a great decline and
the last great Muslim astronomer was
Fakhar-ud-Din Razi (d. 1228 CE). If
wego back in history we seeazealous
pursuit of knowledge particularly inthe
field of astronomy inthe early days of
Islam. Contributionsto Astronomy by
Muslim scientists included contribu-
tions to Mathematics and Physics, as
theseareindispensablefor the study of
Astronomy. If the tradition of seeking
knowledge emphasised by Islam had
continued, Astronomy would have
flourished and undoubtedly Muslims
would have been centuries ahead of the
time.

Muslim scholars translated Greek
worksinto Arabic. They also compiled
encyclopaedia-like works on various
subjects of scienceand literature. Dur-
ing the time of the Renaissancein Eu-
rope, these worksin Arabic and those
trandated from Greek on Astronomy
were again translated into English and
other European languages. The names
of stars were not translated but trans-
literated and that is why to date many
names of starsare Arabicinorigin. If
onelooksat any catal ogue of stars, one
is struck by the numerous names that
appear to be Arabic in origin such as
Aldabaran and Deneb. Inanastronomi-
cal catalogue of ailmost two hundred
and fifty stars, over one hundred and
forty of them had namesthat were Ara-
bicinorigin. Mudimsdiscovered many
new stars. The book about starsby Abd
al-Rahman Al-Sufi wastrandated into
Spanish by Alfonso Xel Sabio. Mus-
lims carried out many observatory re-
searches which were compiled in the

form of astronomical tables called zj.
One of the leading observers was Al-
Battani. The zj of Al-Ma mun was
studied in Baghdad, the Hakimite zj
in Cairo. The Toledan Tables of Al-
Zargai and his associates, the zj of
Nasir-ud-Din Al-Tusi, called Al-
Khanid, were studied in Maraghah.
Thezj of Ulugh al-Beg in Samargand
was among the most famous Muslim
astronomical tables studied and ob-
served in those days. These tables had
significant influence upon Western As-
tronomy up to the time of the astrono-
mer, Tycho Brahe.

Thefirst astronomical observatory asa
scientific institution was the observa-
tory of Maraghah in Persiaestablished
by Al-Tusi. Later European observa-
tories in some ways followed this
model. The most famous astronomical
instrument, the astrolabe, was devel-
oped by Muslims to carry out further
research. There existed even mechani-
cal astrolabes perfected by 1bn Samh
that can be considered asthe predeces-
sor of the mechanical clock.

Muslimsalso applied their knowledge
of astronomy to questionsof time-keep-
ing and the formulation of calendar.
Thisword, too, isArabicinorigin. The
most accurate solar calendar existing
tothisday isthe Jalali calendar that was
developed under the direction of Umar
Khayyam in the twelfth century. This
isstill inusein Persiaand Afghanistan.

In the field of Mathematics, Muslims
began by integrating Greek and Indian
mathematics. The first great Muslim
mathematician, Al-Khawarzami, who



lived inthe ninth century, wroteatrea
tiseon Arithmetic that brought the Ara-
bic numerals to the West. He is aso
the author of thefirst book on Algebra.
Theterm “algebra’ itself comes from
thefirst part of the name of the book of
al-Khawarzami entitled Kirah al-Jabr
wal-Mujabalah. Abu Kamil al-Shuja
discussed al gebraic equationswith five
unknowns. This science was further
developed by leading figures such as
al-Kargji and it reached its peak with
Khayyam, who classified algebraic
equations into kinds and classes up to
the third degree. The brothers, Banu
and Musa, who lived in the ninth cen-
tury, may be considered to be the first
outstanding Muslims in the field of
Geometry while their contemporary,
Thabit ibn Qurrah, helped in laying
foundations of Integral Calculus. Mus-
lim scholarssuch asAl-Beruni also de-
veloped Trigonometry and established
it asadistinct branch of Mathematics.
Calculus, Trigonometry and Geometry
arethekeystonesfor solving problems
of Astronomy

Other Muslim mathematicians such as
Khayyam and Al-Tus examined Eu-
clidean geometry which dealswith the
geometry of flat surfaces. Muslim
mathematicians, specialy al-Battini,
Abul al-Wafa, Ibn Yunus and Ibn al-
Haytham al so developed spherical As-
tronomy. Euclidean geometry and
spherical geometry are particularly use-
ful inthe overall study of geometry of
the Universe and its cosmol ogy.

The works of Ibn Sina, Abul Barakat
al-Baghdadi, Ibn Bajjah and othersled
to the development of the idea of im-
petus and momentum. These principles
of Physicsareapplied to motion of bod-
iesin Astronomy. Another areathat is
importantin Astronomy isOptics. Itis
very relevant in the development of
toolsfor observation, likethetelescope
that employslensesor mirrors. Ibn al-

Hatham (in Latin Alhazen), who lived
inthe eleventh century CE, was one of
the great students of Optics between
Ptolemy and Witelo. Ibn al-Hatham's
main work on Optics, Kitab al-
Manazr, was aso well known in the
West as Tesaurus Opticus. Ibn al-
Haytham studied the property of lenses,
discovered the camera obscura, ex-
plained correctly the processof vision,
studied the structure of the eye, and ex-
plained for the first time why the sun
and the moon appear larger on the ho-
rizon. He putsit in very smplewords.
(Itisso becauseat that stagethethicker
layer of atmosphere at the horizon acts
as magnifying lens compared to when
they areright aboveus.) Hisstudiesin
Opticswere carried further two centu-
rieslater by Qutb al-Din al-Shirazi and
Kamal-ud-Dinal-Fars. [twasQutb al-
Din who gave the first correct expla-
nation of the formation of the rainbow.
Muhammad ibn Jabir al-Battani, one
of the top twenty leading astronomers
inrecent history, praises Allahfor cre-
ating such awonderful universewhich
IS S0 precise, amazing and meticulous
in structure and working, in these
words:

“(Astronomy) has a well-
earned placeamong disciplines
for its tremendous share in
helping man calculate years
and months, provide accurate
time, mark seasons, observe
increase and decrease in the
duration of days and nights,
watch |locationsand eclipses of
the sun and the moon, witness
the movements of planets in
their faring in alternating places
and signs. Much more may be
added to it through study and
scrutiny that invariably leadsto
further proof and knowledge of
the greatness, wisdom, and
power of the Creator.”
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The Qur’ anfrequently refersto amaz-
ing feats of Astronomy being observed
by man living on thistiny earth. Some
aspects of the tremendous progress
made by Muslims in this field in the
past have been dealt withinthisarticle.
What their forefathersdid inthe pastin
variousfields of knowledge shouldin-
spirethe Muslim scholars of the present
time. They should striveto develop an
attitude and cultureto promotethe pur-
suit of scientific knowledge and re-
search to further harness the forces of
naturefor the peace and comfort of man
onthisearth. Inthe past few years, there
has been a concerted effort by many
enlightened Muslim scholars to use
Astronomy for establishing the begin-
ning of months. In this connection the
following verse of the Qur’an should
bekept inview:

The sun and the moon follow
areckoning (55:5).

The Muslim community isnow taking
it serioudly and effortsinthisdirection
are being organised on an international
level via CFCO (Committee for Cres-
cent Observation) which has been ac-
tive since 1978. More recently ICOP
(Isamic Crescent Observation Project)
has also joined in. Both these
organisationsinclude membersfromall
over theworld. Theobject isto observe
and determinethe crescent not only for
themonthsindicating the beginning and
end of Ramadan, but also for the re-
maining monthsof theyear. Thisissue
has been a bone of contention among
Muslims. Inthisconnection, it would
be worthwhileto refer to the words of
anotable scholar of figh, Dr. Taha Jabir
al-Alawi from his book, ljtihad, with
respect to the sighting of the moon for
the start and end of the holy month of
Ramadan. He emphasised the neces-
sity of resorting to “exercise of judge-
ment” inthisregard, and said:



“1t could never have been the
Prophet’sintentionto makelife
so difficult when he established
that rule. He was, that time,
addressing illiterate people,
and the best they could do to
establish the beginning of the
month was to see the moon
with the naked eye. They had
no other means and Allah did
not wish to make matters diffi-
cult orimpossiblefor them. But
when there exists more accu-
rate instruments to determine
the same fact, it would be to-
tally unacceptable, and indeed
backward-looking, if insstence
ison using out-dated and inad-
equate methods. The message
of Islam is intended for all
peopleinall ages; it wasnever
restricted to the first century
Hijrah Arabs of Makkah.
Therefore, to stick totheliteral
meaning, irrespective of the
time factor, is a benighted ap-
proach whichisconducivene-
ther to enlightenment nor to
progress’ (Ijtihad (1993) pub-
lished by International Institute
of Islamic Thought, USA,
p.27)

Thisawarenesshasbrought tolight that
many Muslim countries have hitherto
beeninerror in establishing the begin-
ning of the new month. It isimportant
that we do not follow blindly but seek
to understand and adopt correct meth-
odsdevel oped by experts. Themodern
era of Internet access and electronic
communication provide us ample op-
portunities to educate and unite usin
thisrespect.

Several different typesof softwareare
now availablefor calculating the dates
and times of new moons, prayer times
and direction of the Qiblah. The study
of Astronomy is not something to be

afraid of —it enlightens and guides us
to a deeper understanding and appre-
ciation of our religion and recognition
of the all-encompassing glory of our
Creator. The Qur’an frequently
emphasi sestheimportance of using our
faculty of reasoning and deduction. We
need to listen to this repeated call of
Allah.

The Holy Prophet Muhammad said:
“Seek knowledgefromthecradletothe
grave.” This means that a Muslim
should seek knowledge throughout his
life. It is a dynamic process and we
must continueto strivefor it al thetime.
The Qur’an says thefollowing in this
regard:

In the creation of the heavens
and the earth and the alterna-
tion of the night and the day,
there are surely signs for men
of understanding. Those who
remember Allah standing and
sitting and (lying) on their
sides, and reflect on the cre-
ation of the heavens and the
earth: Our Lord Thou has not
created thisin vain! Glory be
to Thee! Saveusfromthechas
tisement of the Fire
(3:190,191).

Glorify the name of thy Lord,
the Most High! Who creates,
then makes complete, and Who
measures, then guides (87:1-
3).0

Poem

Te-re faz-lon se jaan bus-taan sa-raa hai,
Te-re noo-ron se dil sham-suz zu-haa hai.
A-gar an-dhon ko in-kaa-ro a-baa hai,

Woh kyaa jaa-nen keh is see-nah men kyaa
hai.

Tu-jhay sab zor-o qud-rat hai khu-daa-yaa
Tu-jhay paa-yaa har ik mat-lab ko paa-yaa
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8 Har ik ‘aa-shiq ney hai ik but ba-naa-yaa,

H Ha-maa-ray dil men yeh dil-bar sa-maa-

i yaa.

|

! Wo-hee aa-raa-m jaan aur dil ko bhaa-yaa
1 Wo-hee jis ko ka-hen Rab-bul ba-raa-yaa.
" Ho-waa zaa-hir woh mujh par bil-a-yaa-

| hai
| Yeh kyaa ih-saan Te-re hain me-re Haa-
| dee,
} Fa-sub-haa-nal la-zee akh-zal a-'aadee.

—

1

1

[ itis through Thy favours that my life is

1 like a flourishing orchard,

| And through Thy light my heart shines like
1 the mid-day sun.

| If (spiritually) blind people refuse and

I deny the truth

[ They are unaware of what is in this heart

1
1 of mine

[

[ ]

i To Thee belongs all might and power,
3 dear Lord,

i When | found Thee all my desires were

1 fulfilled.

! Every lover builds an idol in his heart,

1 But Thou art the Beloved that lives in my

heart.

Thou art the One Who gives peace to my

1 life and happiness to my heart.

The One Who is called the Lord of the

I worlds.

| Through His favours He revealed Himself

§ to me,

|| So glory be to Thee, Who routed my

E enemies.

1 My life is inseparably bound to that

| Friend,

1 He is my Paradise, He is my abode of
peace.

1 What a multitude of favours Thou hast

| bestowed on me, 0 my Guide,

1 S0 glory be to Thee Who routed my

I enemies. [
||l EEE E R R .
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THE SIGNIFICANCE OF ‘ID AL-ADHA |

After ‘1d al-Fitr, the second mgjor fes-
tival of the Muslims is ‘Id al-Adha
(Festival of Sacrifice). This festival
is celebrated in commemoration of
Prophet Abraham’s (peace be upon
him) willingnessto sacrifice hisonly
son, Ishmael. ‘1d al-Fitr isgenerally
called the“minor festival” and *Id al-
Azhathe “major festival”. The Ency-
clopaedia of 1slam has considered it
as ‘'Id al-Kabir meaning “the major
festival.” The Holy Qur’an has des-
ignated it aszibhin ‘azim (agrand sac-
rifice).

Although ‘Id al-Fitr iscelebrated af -
ter a full month’s rigorous spiritual
training, while‘ld al-Adhaisonly ten
days of a sort of training-camp in the
form of the Pilgrimage during which
there is no bar on eating or drinking,
yet theformer iscalled the minor fes-
tival and the latter the major one.

In thisritual worship, in addition to
the obligatory prayers (salah), there
is greater emphasis on extolling Al-
lah’s greatness and celebrating His
praise, and that iswhy if we study the
Qur’anic verses relating to Hajj, the
words fuzkurullah (so remember Al-
lah) have been used fivetimesfor this
act of worship instead of the usual
word, salah. Thefact remainsthat, in
reality, in Hajj, there is a continuous
affirmation of tauhid, or the unity of
Allah, and on€’s complete readiness
to obey Allah’s commandments.
Theseritualsareindicative of aman’s
extreme sense of servitude and per-
fect obedience to his Lord, and this
is why this act of worship has ac-
quired such an important position.

In this context, please also bear in

by Nasir Ahmad BA LL.B

mind that a dream is always subject
to interpretation, because what one
sees in a dream is al-symbolic and
the underlying reality may be quite
different. For instance, Prophet
Joseph saw in a dream that eleven
stars and the sun and the moon are
making obeisanceto him(12:4). Then,
during imprisonment, one of histwo
companions saw in his dream that he
was pressing grapes and the other saw
that hewas carrying bread on hishead
and birds were eating it (12:26).
Again, the king of Egypt saw in a
dream seven fat cows devouring seven
lean ones, and seven green earsof corn
and seven dry ones (12:43).

Now, the interpretation of Prophet
Joseph’s (as) dream turned out to be
that histreacherousbrothers, the king
and other members of theruling class
ultimately bowed to his authority. To
one of his companions in prison he
said that he would find deliverance
and would be serving the king, and
the other was told that he would be
hanged on the cross (12:41). Simi-
larly, he told the king that his dream
meant that therewould be seven years
of severe drought and famine and the
way for survival was also described
in the dream itself. See 12:47-49 and
12:5-6 of the Holy Qur’an.

| have made areferenceto dreamsand
their interpretation and the eventsthat
overtook Joseph and Jacob as stated
in the Holy Qur’an in order to eluci-
datethat dreamsare always composed
of hints and allusions and need to be
interpreted and explained. But
Abraham and I shmael were so enthu-
siastic and were imbued with such an
extreme sense of obedience and sub-
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mission to the will of Allah that they
took thedream literally and got ready
to act upon it.

Now, see how Allah appreciated this
extremely praiseworthy resolve of
Abraham - aresolvethat was madein
response to adifficult test set for him
by Allah - and how He then rewarded
him for such superb faithfulness:

Surely thisisa manifest trial.
And We ransomed himwith a
great sacrifice. And We
granted him among the later
generations (the salutation),
Peace be upon Abraham
(7:106-109).

Andinthevery next verse Allah gives
an assurance that anyone who does
noble deeds is always granted abun-
dant reward by Him: Thus do Were-
ward the doers of good. Itisaliving
reality that thissacrificewasso highly
appreciated that the memory of this
act of sacrifice by Abraham and
Ishmael was given eternal recognition
through making it an obligatory part
of therituals of the pilgrimage. Also,
two rakahs of salah to be offered at
Magam-i Ibrahim (the place where
Abraham stood) were made an obliga-
tory part of the ritual of pilgrimage.
In addition to the making of circuits
around the Ka bah, sa’i (running be-
tween the two hillocks, Safa and
Marwa) was also made obligatory.

The importance of this sacrifice can
best be illustrated by an incident at
the time of the peace agreement of
Hudaibiyyah. The Holy Prophet, re-
lying on a dream, started off for
Makkah from Madinah, along with



his companions, to perform the pil-
grimage but were stopped by the un-
believers of Makkah at aplace called
Hudaibiyyah outside Makkah. Inview
of the sanctity of the month, the Holy
Prophet preferred to start peace ne-
gotiationsinstead of going to war and
eventually a peace agreement was ar-
rived at. In addition to other condi-
tions, it was agreed that the pilgrim-
age should be postponed till the next
year. Since the pilgrimage was not
performed, the companions were not
prepared to offer their animal sfor sac-
rifice. On this occasion, the Holy
Prophet had hiswife Zainab with him,
so he consulted her asto what should
be done in order to persuade them to
slaughter their animals.

At this point, notice should be taken
of the Holy Prophet’s high regard for
the intellectual capacity of the oppo-
site sex in seeking advice from a
woman. He consulted hiswiferegard-
ing avery tense and delicate situation.
And the credit goes to Lady Zainab
for this most intelligent and beautiful
piece of advice given by her:

“Sir, all the people love you

extremely, so you should just
quietly take your sacrificial
animal to a distant spot and
slaughter it. The faithful
would follow suit with fer-
vour and will be slaughtering
their animals without fail.”

History bears out that that is exactly
what happened. This incident not
only provides proof of respect and
honour shown by the Holy Prophet
to women, but also proof that women
are capable of giving mature advice.
It also highlightsthe unmatched spirit
of obedience of the companions, an
obediencethat has become proverbial
in the annals of history.

And now see in what glorious words
Allah appreciatesand approves of this
noble example of the holy compan-
ions and their spirit of submission to
and cheerful acceptance of the Will
of Allah. This is recorded in the
Qur’an in the following words:

Allahiswell pleased with them
and they are well pleased with Allah
(5:119).

Islam has laid down four obligatory
rituals by way of worship for the spir-
itual and mundane education and dis-
cipline of its followers, viz., salah
(prayers), zakah (poor-rate), saum
(fasting) and hajj (pilgrimage). There
underlies a Divine wisdom in the or-
der of these four ritual obligations of
Islam. There is no denying the fact
that by acting on these four practices
in all sincerity, a man can make
progress both in self-purification as
well asin spirituality.

These various disciplines of worship
are meant for the spiritual training of
man during the normal activities of
hisdaily life, but pilgrimageisaritual
of worship which is undertaken by
leaving thebusinessof daily life, leav-
ing behind near and dear ones, spend-
ing wealth and undergoing the hard-
ship of journey purely for the attain-
ment of Allah’s pleasure and with a
sense of complete obedience to Him.
Thus wealth is spent and hardship is
borne in order to achieve the highest
point of worship of Allah and to at-
tain the inner purification and spir-
itual exaltation that are mentioned in
theverse: Successful indeed ishewho
purifies himself. In the next two
verses, the redlity of the worldly and
other-worldly life hasbeen elucidated
and our attention has been drawn to
the fact that such a spiritual training
isnecessary. Infact, Allah saysin the
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Qur’an:

But you prefer the life of this
world, while the Hereafter is
better and more lasting
(87:16,17).

If one casts a cursory glance over
thesepillarsof 1slamic worship, it will
become clear that the intention is to
inculcate Allah’slovein man. Andthe
reason why the ritual of pilgrimage
has been placed last in order is that
thisisthe culmination of man’s com-
plete obedienceto Allah’scommands
and his desire for sacrificing in His
way. While performing hajj, one's
mind is fully devoted to the remem-
brance of Allah and the yearning to
achieve closeness to Him. In this
state, the pilgrim isin such a condi-
tion of absorption and preoccupation
with the remembrance of Allah that
in that ecstasy even the person of the
Holy Prophet is left out of his mind
and one expressesone’' s servitude and
obedience only to Allah. Please read
the words of the talbiyya, and ponder
over their meaning. While making
circuits around the Ka'bah, a pil-
grim’s heart, mind, lips, nay, his en-
tire person, keeps on reciting these
words of praiseto Allah:

Labbaika, Allahumma
labbaika. Labbaika la
shareeka laka. Labbaikainnal
hamda wan-ni’ mata laka. \\al
mulka laka. Laa shareeka
laka. (Herel amin Thy pres-
ence, O my Lord, here | am
in Thy presence! Thereisno
associate with Thee. Here |
am. Verily all praise and
bounties and the Kingdom
belong to Thee. Thereisno
associate with Thee. Here |
am in Thy august Presence.)



In fact, the special atmosphere that is
obtained at this ritua pilgrimage, an
atmosphere of total absorption and
celebrating Allah’s praise and extol-
ling His name in congregation is not
to be found in any other act of wor-
ship in congregation. We all know
that from theday of pilgrimagetill the
early noon prayer on the third day of
‘Id, all the Muslims of the world,
wherever they may be, chant the fol-
lowing words extolling His name,
known as Takbir-i Tashriq, after each
of thefive obligatory daily prayers:

Allah-u Akbar Allah-u Akbar.
Laa ilaahu il-lal laah. Wal-
laahu Akbar. Allahu Akbar wa
lil-laahil Hamd. (Allahisthe
Greatest. Allah is the Great-
est. There is none worthy of
worship except Allah! And
Allahisthe Greatest. Allahis
the Greatest. And all praiseis
due to Him alone.)

From the words of the talbiyyah (that
is, labbaika etc.) and the takbirs re-
cited during thethree days (called the
tashriq days), one can vividly visual-
ise the intensity of devotion with
which Allah’s name is extolled and
glorified and the fervent expression
of humble bondage to Allah by Mus-
lims in the holy precincts of the
Ka'bah and al over the world.

One unique aspect of theritual of pil-
grimage is that in this exalted point
of worship, no memorable event re-
lating to thelife of the Founder of Is-
lam, the Holy Prophet Muhammad,
peace and blessings of Allah be upon
him, has been included in the ritual
of hajj. The sacrifice of an animal of-
fered isatribute to the spirit of sacri-
fice shown by Prophet Abraham (as)
when hewasready to sacrifice hisson
Ishmael in obedience to the Divine
command. The circuits around the

Ka' bah are made as a tribute to
Abraham and Ishmael for re-building
the Ka'bah. The sa’i (running) be-
tween the two hillocks of Safa and
Marwaisatributeto the patience and
fortitude shown by Lady Hagar, the
mother of Ishmael. The throwing of
pebbles at Satan isatribute to the re-
sistance offered by Prophet Abraham
(as) to the attempts of Satan to dis-
suade him from sacrificing his son,
while he was taking him to the place
of sacrifice.

Again, whilewerecite the darud (in-
voking Allah’s benedictions) in fa-
vour of the Founder of Iam, theHoly
Prophet (sas), at the end of each
prayer, yet we also recite the darud
for Prophet Abraham (as) with the
same zest and fervour.

Thefact standsout clearly that the pil-
grimage is a practical demonstration
of the universal concept of Islamic
teachings at this exalted of worship
and Allah has registered His appre-
ciation for the sacrifices offered by
Abraham, Ishmael and Hagar. They
indeed offered incomparable sacri-
ficesin the re-building of the Ka bah
and in establishing itsintegrity asthe
living centre for the worship of the
One and Only Divine Being. This
gesture of theuniversality of ISamin
according respect and recognition to
all the prophetsraised intheworldis
solid proof of the Holy Qur’an that
Allah raised messengers proclaiming
the Unity of the Divine Being to all
the nations of the world, and it was
thefollowerswho later corrupted this
pure concept.

A Christian writer, Chris Horrie, in
his book, What is Islam? (published
by Virgin Books, London, England)
paystributeto the historic role played
by the Ka’ bah in establishing the con-
cept of tauhid (Oneness of the Divine
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Being) and in the struggle against
polytheism in the following words:

“TheKa bahisacube-shaped
stone building, believed to
have been built at the begin-
ning of time by Adam for the
exclusive worship of Allah.
Thefate of the shrineis sym-
bolically linked to |lam’ sbat-
tle against mankind’s re-
peated reversion fromthetrue
religion of Allah-worshipinto
paganism” (p.38).

Thus, the Ka bah is a living monu-
ment to the monothei stic concept and
the festival of ‘Id al-Adha is a re-
minder to man to work continuously
for the inner and outer purification of
his person through spiritual discipline
and training so that he should be able
to lead a virtuous life. Further, he is
to derive strength to empathise with
others and serve them.

The rituals observed during pilgrim-
agefurnish uswith living proof of the
fact that hardships undergone and sac-
rifices made for noble and virtuous
ideals and for setting a noble exam-
ple are aways rewarded by God, the
High. The greater the sacrifice, the
greater and more abiding shall be the
recompense.

May Allah give us the strength to
tread along the path of righteousness
and to do good to others. And may
He also enable us to inculcate within
us a spirit of submission and sacri-
fice in obeying His commandments.
This is the important lesson that ‘1d
al-Adhatriesto convey to usfor lead-
ing a better and virtuous life. May
Allah blessall of us. O



Questions ano Answers |

1. Q. What isJihad?

A. Jihad is an Arabic word
which means* striving hard”
or “exerting oneself to the
best of one’s power and abil-

ity.

The Holy Qur’an frequently
uses the word jihad when
urging Mudlimsto strive hard.

. What kind of striving does
the Holy Qur’an mention?
A. The Holy Qur’an mentions
the following purposes for
whichaMudim should strive
hard:

(i) To attain nearness to Allah,
by struggling to overcome
bad desires.

(i1) To stick to Islam under diffi-
cult circumstances, for exam-
ple, when facing persecution.

(i) Toassist inthe defence of the
Musdlim community whenitis
attacked by an enemy who
seeks to destroy it.

(iv) To take the message of Islam

to others by devoting one's

time and money to the cause.

3. Q. What are some of the pas-
sages of the Holy Qur’an
that illustrate the above?

A. The word transmitted as
“griving” inthefollowing ref-
erencesisjihad:

(i) Those who strive hard to-
wardsUs, We certainly guide
themin Our ways (29:69). In

thisverse, Allah saysthat He

guidesto theright waysthose

who strive hard to reach Him.

This is the jihad to improve

oneself by doing good and

suppressing bad desires.

(i) To those who flee after they

are persecuted, then strive

hard and are patient, surely
your Lord after this is pro-

tecting, merciful (16:110).

Thisverse speaksof Muslims

who were persecuted in

Makkah and who had to flee

their homes. Their jihad was

to remain patient and stead-
fast whilefacing severediffi-
culties.

Allah has made those
who strivewith their property
and their lives, to excel by a
high degree those who hold
back (4:95). Thisverserefers
to thewar that wasfought by
Muslims, and saysthat those
who strove by giving their
wealth and their livesfor that
cause hold a higher rank that
those who held back.

(iv) Strive against them (the un-
believers) a mighty striving
with it (the Qur’an) (25:52).
Here Muslimsaretold to un-
dertake a mighty jihad
against the unbelievers by
taking the Qur’ an to them so
that its evidence, arguments
and beauty may convince
them of thetruth of ISlam. OO

(iii)

Not thosewho haveincurred Thy dis-
pleasure nor those who have gone
astray. “ Al Fatihah” verse7.

Thosewho haveincurred Divinedis-
pleasure are the Jews and those who
went astray are the Christians. The
Jaws became such formaliststhat they
totally disregarded the spirit of the
commandments. The Christians
emphasised the spirit so much that
they utterly disregarded theform and
discarded as superfluous the Divine
commandments that served as bea-
con lightsand guidesto reality. They
adopted esoteric interpretations of
everything and assumed that al of
thesehad found their fulfilmentinthe
Messiah. Both groups stumbled into
mi sguidance being caught up in two
extremes. TheHoly Quran reconciles
the two extremes and teaches mod-
eration (Al-Hakam, Jan. 24, 1903).

In the word of Allah, the Jews have
been named: Those who incurred
Divinewrath. They exalted theform
and disregarded theinner redlity. The
Christians have been named: Those
who have gone astray. They disre-
garded theform and lost theway; for,
the form is a model and alamp for
the spiritual. One who gives up the
model misses the way. In Surah
Fatihah the reference to those who
incurred Divinewrath and thosewho
went astray points clearly to those
two extremes of these two groups
(Al-Hakam, Jan. 24, 1903). O
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