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© Ahmadiyya Anjuman Isha'at Islam Lahore (u.K.) 
All communications should be sent to The Imam at the address on 
front cover. 

The Ahmadiyya Anjuman Isha 'at Islam Lahore is an international 
Muslim association, founded in 1914, dedicated to the propagation of 
Islam. It presents the true, original message of Islam, as found in the 
Holy Quran and the life of the Holy Prophet Muhammad, a message 
obscured today by grave misconceptions. 

We believe that Islam seeks to attract the hearts and minds of 
people towards the truth, by means of reasoning, persuasion and a 
display of its own inherent beauty. It condemns the use of coercion, 
force or political power to advance the faith. 

Some Islamic teachings which we stress are as follows. Islam is: 

(1) Peaceful: Only allows use of force in unavoidable self-defence; 
teaches Muslims to live peacefully under any rule which accords them 
freedom of religion. (2) Tolerant: Gives full freedom to everyone to 
hold and practise any belief or religion. (3) Rational: In all matters, 

it urges use of reason and the ever-growing knowledge of mankind; 
blind following is disallowed, and independence of thought granted. 

( 4) Inspiring: Worship is not a ritual, but a living contact with a 
living God. God listens to man, answers his prayers, and speaks to 
His righteous servants even today. 

Our Founder, Hazrat Mirza Ghulam Ahmad (d. 1908), was a servant 
of Islam, with the mission of bringing about the spiritual and intel
lectual victory of Islam. He believed that, after the Holy Prophet 
Muhammad, NO prophet is needed or can arise. However, Divinely
ordained reformers will continually arise to rejuvenate the religion 
and rekindle a true, living faith within the hearts. 

Printed at the Ahmadiyya Press, Wembley, London. 
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Heart and Soul of Islam 
From the work A 'fnah Kamalat Islam by 

Hazrat Mirza Ghulam Ahmad 
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(At the request of our u .S.A. branch, Dr. Zahld Aziz recently trans
lated into English an extract from Hazrat Mirza's writings, dealing 
with the very heart of Islam, and added a foreword to it. A shortened 
version of this tract is reproduced below.) 

TRANSLATOR'S FOREWORD 

Explanations of the teachings of Islam usually represent this faith in 
terms of dogma, ritual, and aspects of outward behaviour. A strong 
impression is produced that Islam only requires from its followers a 
merely mechanical belief and observance, without any involvement of 
thought or feeling or the creation of a relationship with God. More
over, in such a manner is the meaning of the word Islam given as 
'submission' that it implies a forced, unwilling, unloving obedience 
to an Autocrat. 

Yet a study of the Quran and the Holy Prophet's life shows such 
a projection of Islam to be entirely unjustified. It is in the later 
development of Islamic theology that we find religion conceived of 
largely in terms of outward forms. 

One of the chief tasks for which Hazrat Mirza Ghulam Ahmad 
appeared as a Mujaddid was to revive that lost, real spirit which, 
according to the Quran and the Holy Prophet, should underlie a 
Muslim's belief and actions. In the extract presented here from his 
writings, Hazrat Mirza lays bare the real essence of what is Islam and 
what it means to be a Muslim in the true and actual sense. The heart 
and soul, feelings and desires, along with the body, i.e. the entire self, 
must be devoted to God, and not just a superficial bodily observance 
with an empty heart. 
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It will be noticed that Hazrat Mirza has based his explanation 
on a text of the Holy Quran, and it is from this text that he shows 
certain Sufi concepts to be derived. Hazrat Mirza accepted only those 
sound Sufi notions which were rooted in the Holy Quran and the 
Holy Prophet's practice, and he showed that these concepts were 
only a means of further expounding the principles already laid down 
concisely in the sources of Islam. 

This extract satisfies the paramount need today to present the 
spiritual side of Islamic teachings, and it does so in a way warranted 
by the Holy Quran. 

HAZRAT MIRZA ON WHAT IS ISLAM ? 

Before turning to any other discussion, it is highly important to set 
forth a discourse as to what are the ways of attaining the real essence 
and crux of Islam, and what are the fruits of adherence to that reality? 
For, in order to gain an understanding of many fine and subtle points, 
one needs a good knowledge of the essence of Islam, the ways to attain 
it, and its fruits. It shall be of great advantage to our opponents 
belonging to our own faith to study carefully the discussion about the 
essence of Islam, because the doubts and questions which beset them 
are mainly due to not pondering over the real essence of Islam in its 
most perfect and highest sense, the paths to it, and its fruits. There is 
no doubt that if, after considering all these facts, my opponents from 
our own faith read my replies to their objections, they will be relieved 
of many doubts and misconceptions. The proviso is that they should 
study thoughtfully, and then, keeping this text in view, consider all 
my replies which I have written to remove their doubts. Likewise, 
the opponents of the religion of Islam will benefit very much from an 
exposition of these truths. From this discussion, they can come to 
understand what is religion and what are the signs which prove its 
truth. 

Meaning of Islam and Muslim 

So let it be clear that, in the Arabic language, is/am is the word for 
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paying the price in advance for a thing, or to give the charge of one's 
affairs to someone, or to ask for peace or to give up a matter or a 
dispute. 

The technical meanings of Islam are those indicated in the follow-
ing verse: 

"Nay, whoever submits himself whole-heartedly to Allah, and 
he is a doer of good to others, he shall have his reward from 
his Lord. And there is no fear for such people, nor do they 
grieve." (The Holy Quran, 2:112) 

It means that a Muslim is one who gives over his entire self to 
the path of God, the most high. That is, he dedicates his being to 
Allah and for the pursuance of His will and for the attainment of 
His pleasure, and then he devotes himself to doing good works for 
God, and employs all his practical faculties in His way. The meaning 
is that he should be solely for God, in belief and deed. In terms of 
belief, it means that he must truly consider all his being to have been 
created in order to know God, to obey Him, to love and adore Him, 
and to gain His pleasure. In terms of deeds, it means that purely 
for the sake of Allah he must perform acts of true virtue that are 
associated with every power and every God-'given faculty, and with 
such fervour, zeal and presence of mind as if he is seeing the face of 
his real Master in the mirror of his obedience. 

The meaning of the rest of the verse is that if a person's beliefs and 
deeds are founded on such personal love, and good deeds are done by 
him with such instinctive passion, he is the one who deserves reward 
in Allah's view, and such people have no fear nor grief; that is, they 
have ready salvation. For, when a man is in full accord with Allah, 
by believing in His Being and attributes, so that his purpose is akin 
to God's will and all joy is in His obedience, and all good deeds come 
to be performed not by hard effort but by the attraction of joy and 
delight, that is just the state which must be called success, salvation 
and deliverance. And in the next world, whatever is perceived and 
felt are, in reality, the images and impressions of this constant state 



6 THE MUSLIM THINKER 

which will be manifested physically in that world. The meaning is 
that a heavenly life begins in this very world, and the root of the 
torment of hell too is the impurity and the blind life of this world. 

Com.plete devotion of life in God's way 

By looking carefully at the verses which have been extolled above, 
every wise person can see that the real essence of Islam can only be 
established in someone if all his being, with all its inner and outer 
faculties, is devoted solely for God and His way, and all that he 
ha.s received from God a.s a trust is returned to the Real Giver. It 
should not only be in terms of belief, but in terms of deeds as well 
he must display the full image of Islam and its perfect essence. That 
is, the person claiming to be a follower of Islam must prove that 
his hands, feet, heart and mind, his sense, reason, anger, mercy, 
gentleness and knowledge, all his spiritual and physical powers, his 
honour and property, his rest and comfort, and all that he has, from 
the hair . of his head to the nails of his toes, both outwardly and 
inwardly, so much so that his intentions, apprehensions, and feelings 
- all these have become as obedient to God a.s a person's limbs are in 
his control. In brief, it must be established that his sincere step ha.s 
reached the stage where whatever is his, is not his, but has become 
God's; and all his limbs and faculties are so engaged in the service of 
God as if they were the limbs of God. 

By pondering over these verses, it is also plainly and clearly seen 
that to devote one's life in the way of God, which is the essence of 
Islam, ha.s two sides to it. First, God must be believed to be the One 
Who is to be worshipped, sought and loved. In serving Him, loving 
Him, fearing Him and expecting from Him, no one must be taken as 
being His associate. Celebration, glorification and service of God, all 
the forms and commands in relation to serving Him, the command
ments and prohibitions, and matters relating to the destiny ordained 
by Him, must all be accepted with one's heart and soul. All these or
ders, limits, laws, and circumstances ordained for us, must be borne 
with complete devotion, in the most humble and submissive manner. 
And one must learn thoroughly all the pure truths and knowledge 
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which are the means of realising His vast powers, the medium of 
discovering the elevated glory of His dominion and kingship, and a 
powerful guide for recognising His favours and blessings. 

The other aspect of devoting one's life for God is that it must be 
dedicated to the service, sympathy and help of his creatures, and the 
bearing of their burdens, and the true sharing of their griefs. One 
must bear hardship to provide relief to others, and for their ease 
tolerate discomfort for oneself. 

This discourse shows that the essence of Islam is very high and 
lofty, and no one can be truly accorded the honourable title of fol
lower of Islam until he gives to God the whole of his being, with all 
its powers, desires and aims, and leaving aside his egotism and all 
its implications, devotes himself in the path of God. Therefore, a 
person can only be called a Muslim, in the real sense, when a mighty 
revolution has overtaken his life of indifference, obliterating forever 
the stamp of his lower self and all its passions, and after this "death" 
a new life of doing good for the sake of Allah has been born within 
him, a life so impeccable that it consists of nothing but obedience to 
the Creator and sympathy for His creation. 

Obedience to God and service to His creatures 
Obedience to the Creator must be like this. One must be ready to 
accept dishonour and degradation in order to display God's power, 
glory and uniqueness; to keep alive the idea of His unity, one must 
be prepared to accept death a thousand times; in the way of obeying 
Him, one hand must be cheerfully willing to cut off the other one; and 
the love of the greatness of His commands, and the thirst for attaining 
His pleasure, should make one detest sin as if it were an all-consuming 
fire or a fatal poison or lightening which reduces everything to ashes, 
from which one must escape using all one's might. In brief, to accept 
His will, one must give up all the pleasures of the soul, and to receive 
His dressing, one must accept being hurt with mortal wounds, and to 
show proof of connection with Him, one should sever all human ties. 
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Service to the creation of Allah is like this. As regards all the needs 
of His creation, and all the various ways in which Divine Providence 
has made some people dependent on others, one must do good with 
all the real, selfless and true sympathy that one can show, solely for 
the sake of Allah, and help every needy person with one's God given 
ability, exerting oneself to bring about reform and improvement in 
their life of this world and the next. 

This devotion in the way of God, however, can only be worth its 
name when all the faculties show the mark of Divine obedience as 
if they were an instrument of God which manifests Divine acts now 
and again, or a clear mirror in which the will of God is reflected 
as a perfect image. When obedience and service for the sake of God 
reaches this perfect stage, then by the blessing of this Divine colouring 
it is correct to say, in the sense of the unity of attributes ( wal].dat ash
shuhud), as regards the limbs and organs of a man of this description, 
that, for example, these eyes are the eyes of God, this tongue is the 
tongue of God, this hand is the hand of God, these ears are the 
ears of God, and these feet are the feet of God. For, all these limbs 
and powers, by being inspired with the purposes of God and having 
become an image of His will, in the Divine paths, deserve to be called 
His manifestation. The reason is that, just as a person's limbs are 
fully under the control of his will and intent, likewise when the perfect 
man reaches this stage he acquires complete conformity with the will 
and intent of God. God's greatness, unity, kingship and lordship, 
and every wish and command, are as dear to him as they are to God 
Himself. Hence, this great and grand obedience and service for the 
sake of God, which was attained through love and affection, and is 
replete with sincerity and real substance - that is Islam, its essence 
and gist, which is attained after the elimination of one's self, desire 
and will. 

• • • • • 
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Lahore Ahmadiyya Association 
Report - II 

9 

(We recently compiled and sent to the Home Secretary a Report 
about our history, aims, work and beliefs. This Report has been 
serialised in this journal, starting in the last issue and concluding 
below. The final part consists of the section dealing with our beliefs.) 

4. BELIEFS 

To give an idea of the nature of our propagation of Islam, and the 
philosophy underlying it, we briefly list below some of our beliefs. 
It must be mentioned that Hazrat Mirza Ghulam Ahmad and the 
Lahore Ahmadiyya Movement derive all their beliefs from the ac
knowledged sources of Islam, i.e. the Holy Quran, the practical life of 
the Holy Prophet Muhammad, and his sayings as recorded in books 
of Hadith. There are certain aspects of these beliefs which require to 
be stressed and clarified in present times in order to meet the needs 
of the age and to remove harmful misconceptions about Islam. 

( a) God - Lord of all the worlds 

The Islamic concept of God as "Lord of all the worlds" ( the Quran 
1:1) has the following implications: 

1. God sent His prophets and His guidance to all nations of the 
world, and Muslims must believe in all the prophets of the 
previous religions. This applies not only to the prophets of 
the Israelite tradition (such as Moses and Jesus), but also to 
the great religious teachers of other faiths such as Hinduism, 
Buddhism, etc. 

2. God treats all nations and peoples equally. No people are 
His favourite by birth or by mere belief, not even those call
ing themselves Muslims. He rewards and accepts good works 
equally by any human being. His chosen ones are those who 



10 THE MUSLIM THINKER 

sacrifice their desires in His way and do good to mankind. (To 
reach this stage to the highest possible level, however, one needs 
the guidance God gave through the Holy Prophet Muhammad.) 

3. A Muslim must deal justly with all human beings, though they 
may belong to other races and religions. Bigotry and intoler
ance towards others is forbidden. 

(b} Islam is a religion for today 

1. Islam offers guidance on all the modern problems of today, 
whether on the individual, or social, or national, or interna
tional level. It bases its teachings on arguments, reasons and 
facts, which is the approach required by modem thinking. 

2. It urges the acquistion and increase of knowledge. It condemns 
blind, unthinking obedience, and requires everything to be de
termined in the light of man's reason and knowledge. 

3. It allows each man and woman full freedom of belief, conscience 
and opinion. It teaches that no ideology should employ any 
kind of force, pressure or coercion to make people accept it or 
continue to follow it. 

(c) Islam is a religion of experience 

1. In the modern age of materialism and denial of matters spiri
tual, Islam provides the ways of attaining spiritual experience. 

2. The acts of worship in Islam are not empty rituals, but paths 
of spiritual advancement (if practised properly). 

3. The door of communication with God, and from God, is still 
open today for the honoured saints who devote themselves to 
this path. Their example shows others that there is a living 
God Who still speaks to man. 

( d} Islam is a religion of peace 

1. By requiring Muslims to believe in all the prophets, Islam lays 
down the basis of peace between its followers and those of other 
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religions. 

2. It gives the teachings to establish peace among Muslims them
selves. It requires Muslims to look upon any person who pro
fesses the minimum basics of Islam as being a brother Muslim. 
No inquisition can be carried out against such a person re
garding his or her beliefs, nor can he or she be expelled from 
Islam. 

3. It allows war against others only for the purpose of unavoidable 
self-defence. 

4. Acts of terrorism, kidnapping, hijacking, etc. are NO part of 
Islamic teaching, for whatever cause or end. Islam requires its 
followers to strictly observe and fulfil any international treaties, 
conventions and codes to which they may have pledged them
selves. 

5. Jihad (or struggle) in the way of God means a struggle to 
overcome one's low, base desires, and a struggle to take the 
Message of Islam to others by word and pen. The term jihad 
may also be applied to the kind of defensive war mentioned 
in (3) above, if it had to be undertaken to save Muslims from 
destruction by an aggressive foe. 

6. It is NO objective of Islam, and has NEVER been so in history, 
to acquire power and rule over countries and peoples. Its ob
jective is to conquer the hearts and minds of people by means 
of argument and showing a good example. 

7. Islam requires Muslims to live as law-abiding citizens of any 
state which grants them freedom to practise their religion. The 
Muslim residents of a country are regarded as having made a 
compact with the authorities to observe the law, and Islam 
strongly teaches the observance of all compacts. (Of course, 
Muslims may adopt all lawful means of trying to get a partic
ular law changed, but rebellion against any system of law and 
government is prohibited by Islam, if Muslims living under that 
system can fulfil all their basic religious duties.) 
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8. An 'Islamic' system is not created by acquiring political power 
and imposing so-called Islamic laws upon the people. It is 
created in people's hearts first, by convincing them freely of 
the truth of Islam, and it then spreads out by example. 

The last mentioned points of belief have been given to counter 
certain widespread misconceptions about Islam. It is alleged in many 
quarters that a Muslim can only live a truly Islamic life under an 
Islamic system, and that therefore Muslims must constantly struggle 
for the "establishment of the Islamic system". This is only true in 
the sense that Muslims must strive to convince others of the truth of 
Islamic teachings through reason, argument and example, and per
suade them to adopt Islamic modes of behaviour. But if it is meant 
that Muslims must try to acquire political power, and struggle to 
overthrow a system of government under which they are able to live 
peaceably as Muslims, this is contrary to Islam. (In fact, this attitude 
has caused division and disruption in Muslim countries themselves, 
because a government which one group calls 'Islamic' another will 
call 'un-lslamic'.) 

In conclusion, if there is one characteristic which distinguishes 
the Lahore Ahmadiyya movement it may be summed up in the one 
word: Tolerance - Tolerance of differences of views among Muslims 
themselves, Tolerance of the religious sentiments of members of other 
faiths; acknowledging the human right of others (granted by Islam 
itself) to choose and follow their own beliefs, while trying to persuade 
them, out of sympathy and not arrogance, of the truth of Islam as 
understood by us. 

• • • • • 
(Note: This Report was prepared when we learnt through a newspa
per that the Home Office was conducting an enquiry into the nature 
and work of Muslim organisations in this country. It was despatched 
to the Home Office in May 1988, bearing the names of the President 
and the Secretary of the A.A.1.1.L., UK.) 
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Introduction to Islam 
Answers to common questions about Islam. 

1. What is the name of our religion? 

The name of our religion is ISLAM. This word is pronounced as: 

IS - as in the word this (NOT like is). 

LAM - LA as in the word large. 

A follower of Islam is known as a MUSLIM, pronounced as: 

MUS - u as in pull, and a soft s. 

LIM 

2. What do these words mean? 

13 

The word Islam means 'entering into peace' and also 'submission to 
God'. Muslim, therefore, means one who has made peace, with God 
as well as with man. 

3. Who gave these names to this religion? 

These names are to be found in the Holy Quran, the sacred Book of 
the Muslims. For instance, God says: 

and 

"I have chosen for you (0 mankind) Islam as a religion." 

(chapter 5, verse 3, or 5:3 for short.) 

"He (God) has named you as Muslims." (22:78) 

4. What is the basic teaching of Islam? 

It is to make peace with God, which means to submit to and obey 
God completely. And also to make peace with man, which means to 
do good to people around us. This basic teaching is summed up in 
the Holy Quran as follows: 
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"Whoever submits himself completely to God, and does good 
to others, he shall have his reward from his Lord." (2:112) 

(Note that "he" here does not mean man only, but any person). 

5. How did Islam come into the world? 

The religion of Islam in its present form came to us through the 
teachings of the Holy Prophet Muhammad, who lived and preached in 
Arabia some 1400 years ago (born 571 C.E., died 632 C.E.). However, 
the Holy Prophet taught that he was not bringing a completely new 
religion into the world, because the basic principles of Islam had 
also been preached by all the great founders of the various religions 
before him. Islam, therefore, did not begin with the Holy Prophet 
Muhammad, but was also the religion of Abraham, Moses, Jesus, 
Krishna, Buddha, and every other prophet of God. 

6. Why is this religion not named after Muhammad, the Holy 
Prophet? 

Because, properly speaking, the Holy Prophet Muhammad was not 
the Founder of Islam, but was himself a Muslim - a follower of Islam. 
Prophets before him too are called Muslims in the Holy Quran. Our 
religion was not named after the Holy Prophet Muhammad in order 
to stress that it teaches the same basic principles that were originally 
taught by all the prophets who appeared before him in various parts 
of the world. 

7. Are there any special reasons why our religion is called Islam? 

Yes. Because it teaches that, just as the world around us obeys the 
laws God has devised for it, man too should submit to the guidance 
the Almighty has revealed through His prophets. It teaches that 
Islam or 'submission to God' is only another name for human nature; 
and that every human child born is a 'Muslim' because he (or she) 
behaves according to true human nature. 

8. If previous prophets had also taught the same basic 'Islam', what 
was new about the teachings of the Holy Prophet Muhammad? 

The original teachings given to the different nations of the world 
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by the prophets who appeared in them, had gradually become lost, 
altered and obscured. God then sent the Holy Prophet Muhammad 
to: 

i) re-establish those original principles, 

ii) preach other truths which had not been preached before, but 
were necessary now because mankind had advanced, 

iii) to collect together the best of every religion into one faith. So 
the Holy Prophet Muhammad appeared as the Last Prophet to 
give to the whole world one, perfect and ever-lasting, religion 
- Islam. 

9. What does one have to believe in order to become a Muslim'? 

A person becomes a Muslim by declaring in public an oath known as 
the Kalima Shahada. This runs: 

Ash-hadu an la ilaha ill-Allah 
(I bear witness that there is no god except Allah) 

Wa ash-hadu anna Muhammad-an rasul-Ullah 
( and I bear witness that Muhammad is the Messenger of Allah). 

The Kalima contains the two basic points a Muslim has to believe: 
that there is only one God - Allah, and that the Holy Prophet 
Muhammad is God's Messenger to mankind. 

10. Is there a list of basic Muslim beliefs'? 

Yes. The Kalima itself is known as the 'brief expression of faith'. It 
summarises the basic Muslim beliefs, which are five in number. These 
are belief in: 

1. God, Who possess the most perfect and excellent qualities. 

2. Angels, who act upon the heart of each person, inspiring him 
to do good. 

3. The Prophets and Messengers of God sent to all the nations of 
the world, who taught virtue by their own high moral example. 

4. The Books of God, which were revealed to all the nations 
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through their respective prophets, containing guidance on how 
man should live and conduct himself. 

5. The life after death, when each person shall become conscious 
of all the deeds, good or bad, he did in this life, and shall face 
the consequences. 

• • • • • 

Hazrat Mirza and the terms 
'Nabi' and 'Rasul' 

Applied to him only as meaning 'saint' 

Hazrat Mirza Ghulam Ahmad (d. 1908), the Founder of the Ah
madiyya Movement and the greatest Divine Reformer to arise within 
Islam, is widely accused of laying claim to be a prophet ( nabi) and 
a messenger ( rasul), in breach of the Islamic belief that the Holy 
Prophet Muhammad was the last Prophet. The main ground for this 
untrue accusation is that Hazrat Mirza has applied to himself the 
terms nabi, rasul and mursal ( a variant of rasul). In reply to this 
charge, Hazrat Mirza again and again gave explanations such as the 
following: 

"I am a servant of Islam, and this is the real reason for my com
ing. The words nabr and rasul are figurative and metaphorical. 
Risalat in the Arabic language is applied to 'being sent', and 
nubuwwat is to expound hidden truths and matters upon re
ceiving knowledge from God. . .. 

"However, in the terminology of Islam, nabi and rasul mean 
those who bring an entirely new Law (shari'ah), or those who 
abrogate some aspects of the previous law, or those who are 
not called followers of a previous prophet, having a direct con-
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nection with God without benefit from a prophet. Therefore, 
one should be vigilant to see that the same meaning is not 
taken here, because we have no Book but the Holy Quran, and 
no religion but Islam. We believe that our Prophet, peace and 
the blessings of God be upon him, is the last of the Prophets, 
and the Holy Quran is the last of the Books." 

Thus the words nabr and rasiil can be applied, in terms of their 
common meanings in the Arabic language, or in a metaphorical sense, 
to one who is not a prophet as defined in Islamic terminology. Ap
plying these words to someone in this manner does not mean that he 
is being considered to be an actual prophet. 

Hazrat Mirza also pointed out that this broad or figurative use 
of the words nabf and rasiil is to be found in the Holy Quran and 
Hadith, and the writings of recognised Muslim theologians. It was 
not Hazrat Mirza who had introduced this usage as a novelty. We 
give below an extract from his writings referring to previous such 
usage. (The asterisks within brackets are placed after text which we 
elaborate upon after the extract.) 

"Do not make false allegations against me, of claiming prophet
hood in the real sense. Have you not read that a muhaddas 
(saint) is also a mursal? [*]. Do you not remember the words 
wa la muhaddas? [*]. Then how senseless is this criticism that 
I have claimed to be a mursal. 0 ignorant ones, tell us whether 
one who is sent should be referred to in the Arabic language 
as mursal or rasiil, or as something else. 

"We believe and accept that, according to the real meaning 
of prophethood, after the Holy Prophet Muhammad neither a 
new prophet nor a previous one can come. The Quran prohibits 
the coming of any such prophets. However, in a metaphorical 
sense, God can refer to any inspired saint by the word nabr or 
the word mursal [*]. Have you not read those hadith in which 
occur the words: rasiil of the rasiil of God?[*]. The Arabs to 
this day call even the message-bearer sent by a human being as 
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rasul [*]. So why is it forbidden for God to use the word mursal 
in a metaphorical sense as well? Do you not even remember 
from the Quran the words: So they said, we are mursals to 
you?[*]. . .. I say it repeatedly that these words rasul and 
mursal and nabi"undoubtedly occur about me in my revelation 
from God, but they do not bear their real meanings." 
(Siriij Munfr, p. 3) 

We now give detailed quotations to support the references which 
Hazrat Mirza has briefly cited in the above extract. 

I. THE HOLY QURAN 

1. The words wa lii muhaddas (''nor muhaddas") 

These words were used by Ibn Abbas, a Companion of the Holy 
Prophet and one of the greatest authorities on the Quran, in con
nection with verse 22:52 of the Quran (see Bukhari:, book 62, chapter 
6). That verse says that "no rasul nor nabi'' receives revelation but 
it is entirely free from any element of human desire or satanic cor
ruption. By saying wa lii muhaddas ("nor muhaddas"), Ibn Abbas 
explains that the same also applies to a muhaddas. So the words nabi 
and rasul used in this verse also include a muhaddas or saint. 

2. "They said: We are mursals (messengers) to you." 

In Sura Yiisi:n of the Quran, there is a story of three messengers being 
sent to a town, who said to the people: We are messengers to you 
(36:13-21). Renowned commentators of the Quran have held that 
these three were not real rasuls, but only saints who are called mur
sal here metaphorically. Explaining this verse, Sayyid Ismail Shaheed 
(d. 1831), famous Muslim religious leader in India, writes: "Bear
ing in mind the relationship between muhaddasiyyat (sainthood) and 
risiilat, it should be accepted that a muhaddas is also called a rasul" 
(Abqaat, p. 402). 

3. Holy Prophet's Companions called messengers 
A verse in the Quran says: "O ye messengers ( rusul), eat of the good 
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things and do good deeds" (23:51). The word used here is rusul, 
plural of rasul. 

In the renowned, classical dictionary of the Qura.n, the Mufradat 
of Raghib, it is recorded that "messengers" here means the Holy 
Prophet Muhammad and his chief Companions. 

4. Ordinary messengers called rasiil and mursal 

Relating the history of Joseph, the Quran records: "So when the 
rasiil (messenger) came to him ... " (12:50). Rasul here refers to a 
messenger sent by the king to convey a message to Joseph in prison. 

Messengers sent by the Queen of Sheba to Solomon are called 
mursal in the following verse which records her as saying: "And I am 
going to send them a present, a.nd see what answer the messengers 
bring back" (27:35). 

II. THE HADITH 

1. Terms nabi, rasiil applied to saints 

In a well-known hadith, the Holy Prophet Muhammad is reported 
to have said that the total number of prophets who appeared is 
124,000. Shah Wali-ullah, the eminent Muslim mujaddid, philoso
pher and writer, who lived two centuries ago, writes as follows about 
this hadith: 

"Know that the hadith which mentions a very large number of 
prophets includes muhaddaseen in its count." 
(Al-Khair al-Kasfr, p. 246; seep. 97 of the English translation 
published Ashraf, Lahore, 1974.) 

Sayyid Ismail Shaheed wrote as follows: 

"Some scholars of Hadith have said that in the report quoted 
from the Holy Prophet about the number of prophets, the word 
nabf refers not only to prophets but also to muhaddaseen." 
(Abqat, pp. 401-402) 
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2. Rasul of the rasul of God 
In a long narration in Bukhari, a Companion of the Holy Prophet 
relates: "Then the rasul of the rasul of Allah came to me" (book 64, 
eh. 81). Here a messenger sent by the Holy Prophet is described as 
his rasul. 

III. ARABIC LITERATURE 

1. The eminent Egyptian author, Taha Husain, writing about the 
students of the Islamic reformer and scholar Muhammad Ab
duh (d. 1905), describes them as follows: 

"They were messengers ( rusul) of reform, renovation and 
renaissance." (Fis-Saif, Cairo, 1933, p. 44) 

Here the word rusul is applied to those who brought a message 
of reform for Islam (i.e. removing un-lslamic beliefs prevalent 
among the Muslims, and restoring the original teachings of 
Islam). 

2. When the Indian Prime Minister Nehru visited an Arab coun
try in 1956, he was greeted with the words: 

Mar!J,aba rasul as-Salam 

meaning Welcome, messenger of peace (reported in daily Ko
histan, 27 September 1956) . 

• • • • • 

Attack upon the Quran 
Reply to Anthony Burgess' criticism 

In the Observer for Sunday 1 October 1989, the writer and reviewer 
Anthony Burgess begins his review of the Revised English Bible with 
the following vehement condemnation of the Holy Quran: 
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"fu common with many of Salman Rushdie's fellow writers, I 
have spent some time this year reading the Koran in Dawood 's 
translation, looking for a textual justification for the proposed 
murder of a distinguished author. The holy book is so full of 
murder and mutilation, occasionally mollified by reference to 
Allah's infinite mercy, that it becomes wearisome. It is not, 
whatever Muslims believe, a work of genius. 

"It has been a relief to return to the Bible, which undoubtedly 
is. Islam has certainly little justification - either moral or 
aesthetic - for regarding the Children of the Scripture (Jews 
and Christians together) as inferior people who ought to rush 
to be converted." (p. 48) 

The following Sunday, a letter from a non-Muslim reader was pub-
lished, admirably refuting this unjustified attack. It said: 

"Why does Anthony Burgess begin his review of the Revised 
English Bible with a silly and offensive remark about the Ko
ran? 

"Does he expect us to admire him, the great polyglot, for hav
ing spent the summer reading Dawood's translation? 

"And what does he mean by then declaring it not a work of 
genius? To the unbeliever the 'genius' of a work of revelation 
lies in its literary quality: nobody thinks much of Dawood, 
whereas there are many non-Muslim Arabic scholars who ap
preciate the Koran. But what I find most depressing about Mr 
Burgess' remarks is the casual disrespect they show for a book 
which many millions of people hold sacred. . .. " 

fu support of the point advanced in the above letter, we may quote 
the following scholarly Western opinion on the Quran: 

"We may well say that the Quran is one of the grandest books 
ever written .... Sublime and chaste, where the supreme truth 
of God's unity is to be proclaimed; appealing in high-pitched 
strains to the imagination of a poetically-gifted people where 
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the eternal consequences of man's submission to God's holy 
will, or of rebellion against it, are pictured ... 

"Here therefore its merits as a literary production should, per
haps, not be measured by some preconceived maxims of sub
jective and aesthetic taste, but by the effects which it pro
duced in Muhammad's contemporaries and fellow-countrymen. 
ff it spoke so powerfully and convincingly to the hearts of his 
hearers as to weld hitherto centrifuged and antagonistic ele
ments into one compact and well-organised body animated by 
ideas far beyond those which had until now ruled the Arabian 
mind, then its eloquence was perfect, simply because it created 
a civilised nation out of savage tribes, and shot a fresh woof 
into the old warp of history." 
(Steingass in Hughes' Dictionary of Islam; our italics.) 

"The Quran is unapproachable as regards convincing power, 
eloquence and even composition. . . . And to it was also indi
rectly due the marvellous development of all branches of science 
in the Muslim world." 
(Hirschfield, New researches, 1902.) 

"That the best of Arab writers has never succeeded in produc
ing anything equal in merit to the Quran itself is not surpris
ing." 
(Palmer, in the introduction to his English translation of the 
Quran.) 

The editor of The Muslim Thinker took up the allegation of the 
Quran being "full of murder and mutilation" and Burgess' claim that 
he found "relief" upon turning to the Bible. A short letter was sent 
to the Observer, and subsequently an expanded version of the same 
to Anthony Burgess himself, which is reproduced below: 

I note from your review of the Revised English Bible (1 Oc
tober) that you are studying the Quran to ascertain if it ap
plies the death penalty to authors whose writings offend against 
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Islam. For your information I enclose herewith a copy of our 
quarterly, The Muslim Thinker, which has an article on page 
18 addressing this issue. If my arguments can satisfy you that, 
far from the death penalty, the Quran does not prescribe any 
worldly punishment whatsoever in such cases, can we hope that 
you will tell your readers that you are now convinced that the 
Quran is not responsible for such teachings? 

After all, as you have made a remark denigrating the Quran 
( as being "full of mutilation and murder"), it is only fair that if 
you find something which disproves this (to your satisfaction) 
then you proclaim that just as openly. 

Your charge that the Quran "is so full of murder and muti
lation" can only be properly refuted if you actually quote the 
relevant texts, and moreover show that they constitute the bulk 
of the Quran. However, we can certainly rebut your assertion 
that you found it "a relief to return to the Bible". 

The Old Testament books of law are full of penalties of death, 
stoning and mutilation for numerous offences (most of which 
are not even punishable in Islam). The book of Joshua re
counts battle after battle in which the Israelites, having cap
tured a town, slayed all the inhabitants. To quote the Bible, 
they "utterly destroyed all that breathed, as the Lord God 
had commanded" (Josh. 10:40). Elsewhere, God told them to 
treat the defeated foe as follows: " ... do not spare them, but 
kill both men and women, infant and suckling ... " (1 Samuel 
15:3). Do you find relief in these passages? 

If you can supply us with those verses of the Quran to which 
you have taken exception, we would gladly publish in The Mus
lim Thinker a comparative study of these passages with Biblical 
extracts of the kind mentioned above. People can then form 
their judgments in the light of facts. 

To date, no reply has been received from Mr Burgess ( three months 
after this letter was sent.) 
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