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SG THE REVIEW OF RELIGIONS, [March 

A notice from the Arya Samaj of Qadian lrn.s been handed to me. 
It is dated the 7th February 1903, and bears the coarse heading: 
'' A reply to a boast of the disciples of the Qadiani Pope." The notice 
is full of harsh and abusive language used of our Lord and Master the 
Holy Prophet· Muhammad, may peace and the blessings of God be upon 
him, of myself :.md of my respectable followers. Other announcements 
of a similar nature from the Samaj leaders have also reached us, while 
the leading Aryan papers have also given vent to their ·foeling of ani
mosity towards Islam in long articles couched in no better •!anguage. · 
On account of the vulgarity of the tono of these notices, I had no mind 
to answer them, but the w·otd of God came upon me, commanding me 
to write a reply and saying "I shall be with thee" in the writing· of 
it. 'rhe glad tidings contained in this revelation that I was not to be 
:.i.lone in writing this reply gave me much pleasure. Thus inspired and 
titrcngthenecl by God I rose an,d wrote the following reply with _the 
assista1wc of His spirit. In obedience to the Divine instruction _I shall 
answer these notices in mild language, dealing only with the portion 
which rc:1uires refutation and omitting the portion which contains no
Lhing bnt a~)nsivo langnJ.ge used of me and my Master the Holy Pro
·phot, :1nd leave the rest to God in whom is my trust. 

Bcforn beginning to answer the Arya_ Samajists, I enjoin my follow
ers to bear patiently all the abusive langua.ge which the Arya Samajic 
,vriters of the announcements and the articles have, with no other 

intention than to hurt our feelings, used either of the Holy Prophet 
wording in coarse-and abusive language their alleged objections against 
i1im, or of myself calling me a deceiver, a liar, a defrauder, a traitor, 

a swindk~r, and using other scandalous appellations of this sort, or of 
my followeri; using of them such base and contemptuous epithets a.s 
dogs, swine, asses and monkeys, and calling them rnalechh and carrion
catcrs. Let them not give way to any excitement at these offensive 
n.~cl scurrilous words but endure them with manly forbearance. I am 
not unaware of the excitement to wh1eh human nature is .liable. on 
provocation,. especially when a man is not only himself abused but o.lso 
t.ho person whom he considers his prophet and spiritual guide and t~e 
leader of hiR faith, is abused and held up to scorn, and hateful and con
tcm ptuous w~rds arc spoken of him. Sucl~ abuse is, no doubt, enough 
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to provoke a sl;l,int, but I say to you that if you do not bear these con

tumelies patiently, in what will lie your superiority ov~r other people? 
Think not that you alone arc thus abused and that the' righteous before 
you were not received in this manner. The world has always borne 
enmity to and hated every true dispensation which heaven h~s establish
ed upon earth. Since you are the heirs to truth, it is necessary that 
the world should be at enmity with you. Beware lest you should be 

. carried away by passion. Bear every harshness, and ans,ver · every 
abuse in mild language and your reward shall be on heaven. You should 
not abuse the Rishis and the sacred leaders of the Hindus that they 
ma.y not, alrnse the Holy God and HiH Holy Prophet, for they do not 
kn'.)''f whom_ they abuse. Bear in mind that every one who gets excited 
cannot utter words of true wisdom ::mcl knowledge. Nay, every W?rd 
that drops from the lips of a man who is foaming ,vith rage sows the 
seed of dissension without effecting any good object. If you desire to 
speak under the guidance of the Holy Spirit, let your hearts be free 
from passion and excitement. Then will the Holy Spirit make yonr 
hearts its habitation and t,hen will your lips give utterance to secrets 
of pure knowledge. 'l'hen will you be regarded upon heaven as useful 
for the world and your ages shall be blessed and lengthened. When 

,you talk, there should be no vanity or ucrision iJ:1 your talk, nor should 
your words be tinged with lightness. Be earnest in your conversation 
and you will utter the word of true wisdom, Derisive and· contemp~ 
tuous words lead to dissension but the words of wisdom: conquer the .. 
hearts. Convey the truth to other people in polite v;ords so far as you 
can, lest your hearers should be disgusted, Impure is the man who· 
does not grasp the reality but led by his unbridled passions speaks 
irreverently and abusively and lays the snares of plots. Such. a one 
c::.mnot find his way to God nor are his lips ever moved to give utter
anct to words of truth and wisdom. If you wish that the ways of 
God should be opened to you, yield not to your passions and do not 
enter into religious controversies lightly, for this is nothing bnt waste 
of __ time. Return not evil for evil neither in your words nor in yonr 
deeds, and your God shall stand up for you. Invite men to the truth 
with a compassionate and sympathetic heart and not in a frivolous 
manner. Dead is the heart which tr~ats religions truths frivolously 
and lightly, and impure thc··soul which neither walks·· itself in the path 
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of truth and wisdom nor likes that another should walk in it. If : you 
. wish to be heirs to sacred know ledge, speak not a word under excite
ment, for such a w:ord shall be devoid of wisdom and knowledge. Do 
not think· of silencing your antagonist with insulting and derisive 
words, but reply to him with an upright heart in true and wise words 
that you may be made heirs to the secrets of beayen. 

It is necessary to c,tate here that the Arya Samaj has taken the 
initiative in attacking me. I did not address the Samaj in any recent 
writing of mine, uor was any handbill ii;sued by me or under my direc .. 
tion or at my instance. They have levelled their attacks and hurled 
abuses and anathemas at me and my master the Holy Prophet 
Muhammad, may peace ·and the blessings of God be upon him, 
and thus doubly injured me, without any provocation on my part, 
and I cannot understand the reason of this excitement. I have often 
told some members of the Arya Samaj of Qadian who came to 
me that true religion does not consist in clever talk. Religion is a 

holy feeling of true devotion arising in th~ mind of a person who 
knows and recognises the true and living God. I have often warned 
them of the awful signs of the times and drawn their attention to 

the havoc that the plague is working. I have told them that when
ever it has raged in a country, it has been because of the (faring iniqui:
tics and transgressions of the people and their rejection of him who~ 
God has sent for the reformation of the world. It is when some such 
grave sin has been committed and people have become too bold in 
vice that Almighty God sends this visitation. In this age too, this sin 
has reached its culminating'point. A glorious Prophet came into the 
world for the regeneration of mankind, ,;,. e., the Holy Proph13t Mu
hanunad, may God pour His choicest blessings upon him, and he 
called people to the path of the true and living God whom the world 
had quite forgotten and forsaken, but in the present age he has been 
held in such contempt and disdain and abused to such an extent that 
there is no parallel to it in any other period of history. Almighty 
God has. moreover sent in the commencement of the 14th century 
of Hegira, a servant of His, ·i. e., the writer, that he may bear witness 
to the truth, glory and grandeur of that great Prophet, and 
preach the unity of God and glorify Him, but he also has been 
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abused and anathematized. This is the reason of the calamities that 
have befallen the world in this age. There is no foar of God in the 
hc::i.rts of men, there is much of vain talking and babbling but as to real 
worth, the purity of heart, there is none. 'rhere is a great ado about 
r.;;ocicty, and national considerations solely ~ccupy the hearts which 
arc totn.lly devoid of every impression of the glory and majesty of ~od. 
In short, I have often exhorted the Aryas of Qadian in this manner but 
they hive not benefitted themselves by such exhortations .. They do 
not fear the majesty of God and do not tr~mble in His mighty presence. 
Perhaps they think that the plague will only bring about destruction 
in other villages, and that as to themselves inoculation has placed them 
beyond the reach of its devastating hand. Even in these .dangerous 
cbys there rt.re fc::i.rless men who abuse others unscrupulo.usly.· They 
never panse and consider for a moment that if the Holy Prophet whom 
they abuse and speak contemptuously of, was from God, as he certainly 
w::i.s, their insolence shall not go unpunished.. Listen all ye who are 
unmindful of God, my experience and the experience of the righteous 
before me, speak in unfaltering tones that insolence towards the chosen 
prophets of God does not bear good fruit. Every one who thinks 
honestly knows that .Almighty God has the power to punish men for 

· every iniquity and every insolence and to requite them for every evil. 

·.A:NSvV:ER'J.1O AN/OBJECTION. 

"\Ve shall now consider the first objection of the Arya Samaj against 
the Hindu converts to Islam who have joined the Ahmadiyya move• 
ment. It is asserted that their change of religion is not sincere or based 
upon solid grounds. Before their conversion to Islam, they ought to 
have studied the four Vedas· in Sanskrit, and then studied the sacred 
literature of Islam. After having studied all the phases of the two 
religions, they ought· to have compared them and adopted the one 
which they might have considered as the true religion after · this 
thorough research. Now as a matter of fact the Hindu converts to 
Islam, to .whom the Arya Samaj alludes, have adopted Islam after 
m~king the necessary investigation. But as to the study of the four 
Vedas in the original language, the objection could be said to have at 
least been honestly raised if the o~jectors themselves had first given some 
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proof of their own erudition in the four Vedas. It is a pity that they 
have ovcdu(iko<l the principles of justice, and shown not the least fear 
of God in raising this objection. If their objection is based upon honest 
grounds, they should first show that all those Hindus who, a few years 
ago, knew nothing of the Hindu religion except the name of Rama and 
belonged to the orthodox sect of Sanatan Dharma, actually studied the 
four Vedas in Sanskrit before coming over to the sect of Daya N and. 
If the Arya Sarnajists consider the study of the Vedas as a i)rimary 
and indispensable condition for the change of religion, they cannot 
exempt themselves from this condition. They cannot de_ny that before 
Pundit Dn.yn. Nand began to preach the principles of the new secP,:.all 
the Ilindobti bclo11gcd to the established faith of Sanatan Dharma which 
is even now the predominant sect of Hinduism, and has its temples 
and its Pttndits learned in the Vedas. And we are bound to confess 
in justice to the two contending sections that so far as we can get any 
idea of the Vedic teaching from the Urdu and English translations of 
the four V cdas, the interpretation put upon the Vedas by the Sanatan 
Dhn.rmists is the right interpretation. We do not however wish to 
enter into this discussion at present, Our object in referring to it is 
th~1.t the Arya S::i.majists themselves arc answerable for the same objec
tion which they urge against the Hindu converts to Islam. Not long 
ago all those who now fill the ranks of the Arya Samaj adhered to the 
old form of Hindu belief, in which they looked upon Rama and 

Krishna and other sages as deities and stuck to idol-worship as the 
true teaching of the Vedas, and above all according to the principles of 
t,hc Vedanta, they considered themselves as having .been brought into 
existence by God. But with their conyersion to Arya Samaj all these 
ideas underwent a c~mplete revolution .. Instead of regarding them
sel vcs any more as creatures of God, they looked upon themselves as 
co-eternal with God and uncreated by His hands and thus arrogantly 
assumed the position of co-equality with t!1e Lord of the universe. Was 

· it not necessary for them before thus revolutionizing their faith to study 
the four Vedas and satisfy each one for himself that the old faith was not 
based upon the Vedas and that the new one was exactly what they 
taught? If the Qadian Arya Samajists and their brethren of other 

places regn.rcl their objection against the converts to Islam as an honest 

~nd fair one, they ought to prove to the.satisfaction of all reasonable 
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persons that their numbers do not include a single person who is not 
a man "of erudition anc;I. learning," and who has not.studied the four 
V cdas and '' the V edic religion in all its phases." If they can prove it 
we shall admit that their objection was really the outcome of honesty 
and fair-mindedness and did not proceed from a desire _to conceal 
the truth and confound it with falsehood. We may however state it for 
the information of the public that the Qadian Arya. Samaj shall be 
the last body in the world to prove its Vedic learning and erudition. So 
far as we know, the body is constituted of village-shopkeepers, money
lenders, retail grocers and small hucksters who are all ignorant of 
the V cdas. In contrast with this class of shop-keepers who have 
deserted their old Hindu faith for that of Pandit Daya Nan1-;t the 
Hindus who acceptod Islam are mostly young educated men of whom 
some have stu,'1.ied up to the B. A. standard, and who read the Vedas 
in Urdu and English and spend day and night in the study of religious 
lore. This absolute ignorance of the Vedas is not however limited to 
the Arya Samaj of Qadian, but the Samaj in every town and village 
can ordinarily claim no better men. There is not a grain of truth in 
the assertion that the Hindus who have deserted the Sanatan Dharma 
for the Arya Samajic offshoot did not change their religion until they 
had studied the Vedas. The majority of those who adhere to the 
Samajic doctrines are men who are engaged from morning till evening 
in their mercantile transactions and are as ignorant of the V cdas as 
they were before their conversion. 

These are not mere assertions. I am willing to pay a thousand 
Rupees to the Arya Samajists if they can prove that even five per cent. 
of their total number are well-versed in the four Vedas in Sanskirit. 
And if they cannot, they must confess the absurdity of theilj objection 
against the converts to Islam. l- Now when thousands of Aryas are 
absolutely ignorant of the Vedas, and in their houses gods and god
desses and idols are worshipped, the objection of the ignorance of the 
V cdas in Sanskrit is not a valid, not even an honest, objection against 
the --Hindus who upon comparing the principles of Islam, Sanatan 
Dlrn.rm and Arya Samaj, and finding truth and the majesty and glory 
of God in Islam only, accepted the true religion. When convinced of the 
truth of Islam, they accept!3d it no~withstanding, the n~merous_ difficul• 
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ties and obstacles in their way with which a Hindu has never to cope 
when he comes over to the Arya Sama.j. They suffered all for the. 
sake of God, willingly parted with the Hindu society, were cut off 
from their parents, wives, brothers and friends, a~d heard every abuse 
with patience. To attribute their conversion to low motives is the 
last resort of the Arya Samaj. It is easy to make this allegation when 
every other argument fails. The large flow of Hinduism into Islam 
lms oftc~ been ascribed to the compulsion of Muhmnmadan monarchs, 
to the attainment of worldly gains or to some other low motive. As 
to the groundlessness of the first charge, it is hardly necessary to 
state that with the p.as~ing away of power and government from the 
hands of Muhammacla1is1, the large ingr_ess of Hinduism into Islain has 
11ot ceased. Nay it has even been found on a comparison that the 
average rate of conversion.during the seven centuries of Muslim supre
macy in India is less than the rate of conversion during the last few 
decades of the British rule. The charge of the converts having any 
selfish end in view, is still more absurd, for many wealthy Hindu 
gentlemen and Hinctu Raif,es and Rajas have spent large sums of money 
in the cause of Islam after their conversion to it. And I see that 
those of my followers who have com_e over to me from Hinduism are 
so zealous in the spreading of truth that out of their moderate earnings 
they willingly set apart a portion for the propagation of truth. These 
objections of the Arya Samaj are only daring falsehoods in the face 
of facts. 

TO "\VHAT EXTENT IS RESEA.ROH NECESSARY FOR 

A CHANGE OF RELIGION. 

From the above it would appear that the Arya Samaj does not 
consider the knowledge Qf the four Vedas as an essential requisite for 

those who desert the Sanatan Dharm in its favo,f Why is then such 
knowledge, we may ask, necessary for one who leaves the Hindu 
religion for some other faith ? Reason and justice bot'h condemn 
the objection· raised by the Arya Samaj. The fact is, as we have 
already stated, that for a Hindu who is nob satisfied with his own 
religion and is convinced of the truth of another, it is not.at all 
necessary that he should study the four V cclas in Sanskrit to declare 

for the one or against the other, For ~f this principle were hold to be 
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true for a change of religious views, none b11t Blindits who. are well
versed in the four Vedas and in all their religious lore would bo 
entitled to change their religion. But the fact is that within the pale 
of Hincluism, thousands of Hindus who are absolutely ignorant of the 
Sanskrit language and the Vedas change their old religion for the Arya 
Samaj. In the Punjab alone where the last Census Report returns 
the Arya Samaj as counting a little over nine thousand males over the 
age of fifteen, it would be difficult to find many P<indits who may be 
s:1.id to be fully acquainted with the four Vedas and to be masters oi 
the V cdic langtmge and V edic lore. The Arya Samaj moreover does 
not, represent a d01x1,rturc from tho orthodox faith in minor and· 
secondary doctrinal points, but it differs in essential principles 
from the established Hindu faith.: Just as the Arya Samaj

1 
·makes 

use of the contemptuous appellation of malechh for those who-are con
verted to Islam, the Sana.tan Dharm applies the same epithet to those 
who desert their old faith for the Arya Sam11j, which it looks upon as 

an heretical sect denying the authority of the Vedas. Notwithstanding 
this antagonism between the Sana.tan Dharm and the Arya Samaj, 
conversion from the former to the latter being looked upon as a de
sort,ion of the Hindu religion, it never occurs that the Arya Sama,j 

shonl(l earnestly and honestly advise the ignorant Hindus that are 
daily adding to its numbers, to study the four Vodas before their 
desertion of the old and the adoption of the new doctrines. The Arya 
Sa.maj has practically never acted upon the principle of barring ad
mission to those who are not learned in the Vedas. We ·are, therefore, 
quite at a loss to understand the reason of the i;>bjection which the 
Arya Sama.jists have preferred against such of their co-religionists as 
lmvc confessed falam. The fact is that on account of the strong oppo
sition which they must meet upon their conversion to Islam, they take 

specia.l care in changing their religion and do not take a step until 
they are fully convinced of its truth and have actually seen the dis
tinction between right and wrong. But to come to this conclusion, a 

man docs not stand in need of the study of the Vedas in Sanskrit, 
for if 'it were so, the door of a change of religious views, would be ab 

once cl?sed, and the Arya Samn,j also shall have to .send back the 
thousv.nds of Hindus who have accepted its doctrines without going 
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through the Vedas to the Sanatan Dharm faith, and shall have to be 
content with one individual or two, excluding all the rest until they 
arc fully instructed in the four Vedas. 

THE THREE PRINCIPLES OF RELIGIOUS CONVERSION. 

Ifoving seen that it is neither necessary nor desirable for a seeker 
after truth to study the gigantic mass.of the sacred literature of every 

· religion, the question would natur~lly arise as to the principles upon 
which a religion may be renounced or accepted and as to the criteria 
which distinguish a true religion from a false one. 'l'hese principles 
are three in number. :Firstly, it is necessary to consider its teaching 
as to the Divine Being. What docs a religion, for instance, teach us 
as to the unity of God, His power, His knowledge, His perfection, His 
glory, His mercy, His reward and punishment and the other attributes 
of His Divinity ? For, it is clear that a religion cannot be from God 
which docs not consider God as one, but looks upon a heavenly body 
or an clement of earth, or a man or any other thing as God or as 
the equ:11 of God, and contains no injunetions against the worship of 
anything besides God, or does not consider God as Omnipotent but 
loo ki, upon His power as imperfect, or.. does not teach the omniscience 
of God, or gives any teaching which is not consistent with His eternal 
g:ory, or inclines to an e4 trerne view of His laws of punishment · and 
mercy, or limits the means of His spiritual blessings or of seeking His 

connection to a particular nation or a particular country, and docs not 
like His physical blessings extend them to the whole human race, or 
gi vcs any tcqching against His attributes. 

Secondly, a seeker after truth must see the moral tea.chings of a 
religion. ·what does it teach as to his own conduct a.nd as to his re
lation witli mankind in general ? He must satisfy himself that its 
teachings do not in any way interfere with the social relations of man, 
or that they do not violate the principles of chastity and modesty and 
Jffeserve the integrity of the family, or that they are not opposed to the 
Divine bw.s as revealed in nature, or that they do not enjoin aught 
which is impossible to observe or likely to lead to c\angerous consequen
ces or leave aught that is necessary for the prevention of evil. It must 
·t,lso b~ seeil that the teaching inculcates d9ctrines which strengthen the 
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tic of human love for God. by impressing the Divine goodness ancl 
bcnefi.cience upon the heart, and draw a man from darkness to light and 
from remissness and lethargy to vivacity and life. 

Thirdly, the seeker after truth should choose the religion -which 
prcscnt8 a living God and not a God whose existence is simply to be 
supposed, and who is to be believed in only upon the meagre authority 
of idle tales and stories of the past. The religion which presents a 

God who has no signs of life, docs not deserve to be so called. Any one 
who recognises such a God believes in him out of his credulity and not 
because the true and living God has revealed Himself to him, and he lays 
his supposed Deity under an obligation. It is foolish to bow submission to 
a God whose power is not felt and who is not able to ;manifest the signs 
of his lifo and power. Such a Deity cannot grant a pure life to _a man_, 
nor can he draw him out of the darkness of doubt. A living ox is better 
than a dead deity, for the ox is after all useful to men. The_person who 
is not bent upon worldliness and evil, shall certainly seek the living God 
that He may purify and enlighten his soul, and shall not be content· 

with a religion in which the living God does not manifest the signs of 
His power and comfort the spiritual wayfarers with His sweet and 
glorious voice. 

These are the three criteria by which the truth of a religion may 
be· judged and it is in these three matters that the superiority of one 
religion over another may be easily discovered. It is, therefore, neces-

sary for a seeker after truth to judge a religion in these three re_spccts, 
a11d if he finds that one religion has a manifest superiority over an
other when judged by these three criteria, he is bound to accept it. 
For this research, however, a man need not be a great P(ndit or a Clergy
man. Any one who has an ordinary share of common sense and in
telligence can easily judge the merits of a religion for himself, in these 
respects. As Almighty God has out of His mercy supplied every 
necessity of life and placed it within the reach of all those who w~sh to 
avp.il themselves of it, and do not deliberately and intentionally wish to 
destroy their own lives, in the same manner He has facilitated the ways·· 
of guidance and means of salvation for the spiritual life of mankind, so -
that iu this short life they may not have to cope with insurmountable 
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diflicultios in discovering the truth. Upon the three principles above 
btatcd, the merits of every religion can be easily tested by every person 
who has an ordinary share of common sense without spending .years of 

his life in the study of the gigantic masses of different religious litera
tures. The principles of every religion are published by its supporters· 
o.ud any one who takes the trouble may test them by the above men
tioned criteria. Any concealment or misstatement is not. likely to 
remain unexposed because access to the hidden treasures of knowledge 
has been rendered easy in this age, and the truth comes to light in a 
hundred different ways. 

From this it is clear that to change one's religion it is not at all 
necessary to study the whole mass of religious literature, but that the 
truth or falsehood of a religion may be easily discovered by the applica_ 
tion of three tests to its principles as stated by its advocates. Now the 
Hindu converts to Islam did not accept Islam until they had satisfied 
themselves as to its truth by these three tests. Their coming over to 
the side of Islam after this necessary research, cannot give rise to any 
objection in reln.tion to the sincerity of their conversion, though one of 
them, as we are told by the Arya papers, may be a " goldsmith. '' .. But· 
the wonder is that the Arya Samaj has never thought of the numerous 
goldsmiths, money-lenders and petty Bunya shop-keepers who swell the 

numbers of the Arya Samaj, and who have deserted their ancient 
faiths of Sanatan Dharm and Sikhism without ever having learnt the. 
Vedas or th/Granth and without having ever tested the truth or · the 
falsehood of any religion upon the three sound principles stated above. 
People who have never made the necessary research in religious princi
ples in chang-ing their own religion come forward to impose a condition 
u pou conversion to Islam which it is impossible for any seeker after 
truth to observe. Instead of making bold to deceive the public by a 
fa~se objection they ought to have blushed at their own ignorance. For. 
a seeker afber truth it is sufficient to ascertain three things with res
pect to n.ny religion, viz., its taachings in relation to God, its teachings 
in relation to his fellow-beings, and last, though not least, the fruit of 
thcso teachings, i. e., whether they actually take him to the living God 
and reveal to him the face of the hidden Being. If he finds that a 
religion answers these three requitites as explained above, and bas no 
defect when. tested by these three ciiteria, ;lie should be certain that he 
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has found._ the true religion, for a false religion does not bring ,this 
comfort with it. 

We shall now show that these three excellences are found exclu
sively in Islam and that all other religions are totally devoid of them. 
vVe shall take for this purpose three religions, viz., Islam, Christianity, 
and Hinduism as represented by the Arya Samaj. We are sorry that 
we cannot give this subject. a comprehensive treatment for the 1:1hort. 
space at our disposal and, therefore, we shall be as brief as possible ... 

---.-.-

The Teachings of Christianity, Arya 
Samaj and Islam in relation 

to God~ 

CHRISTIAN TEACHINGS IN RELATION TO GOD. 

We take Christianity first of all. 'rhe Christians look upon 
Jesus Christ as a perfect God. According to their belief he has four 
souls, viz., he is God the Son, God the Father, God the Holy. Ghost 
and man. And this square God shall, it is asserted, remain for ever 
the possessor of these four sou~s. It is rather nearer the truth to call 
him a five-sided God for he has also a body which shall exist with 
him for ever. But we arc not told whether the part of his body that 
was cut off at his circumcision or the part that· suffered from natural 
decay ·shall be ever re-united with his everlasting body, or whether it 
shR-11 remain eternally separated from it. It is a recognised law that 
particles of the human body are constantly diimppearing from it' while 
new particles take their stead and that the whole body is completely 
changed within three years. Since Jesus was subject to this physical 
law, it is clear that his body also must have undergone complete trans
:(.ormation eleven times during the thirty-three years that he lived upon 
earth. The question, therefore, awaits solution whether all the . par
ticles of his body which contiuued disappearing ~mder this physical 
law shi.lll ever be re-united with the body with which he rose to hea-
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ven. If not, thorc must be some reason for the glorification of the 
particles constituting the body of Jesus at the time of his crucifixion 
and the eternal separation of all previous particles that once consti~ 
tuted his body. Are we to think that it was because of any sins or 
must we attribute it to some other cause? And there is the further 
difficulty that if Jesus rose with his body, the body must still be sub
ject to the decay of old particles and the growth of new ones, because 
the body 11.ot having changed must be still ·subject to the same law, 
and during the two thousand years that Jesus has been upon heaven 

' it must have changed hundreds of times. His alleged godhead cannot 
be proof against the decay of the particles of his body because his god
head was not able to interrupt the course 0£ the pl1ysical laws of nature 
when he was upon earth. If the particles of his body which was the 
dwelling-place of Divinity, constantly disappeared and mingled in dust 
when he was upon earth, why is not the body with which he now sits 
on heaven subject to a change ? In the human body we witness these 
changes daily. As soon as man is born, the process of decay and 
growth commences. Even a superficial eye can s~e that we always 
stand in need of having superflul)uS · hair and nails cut off. But to 
attribute decay to God is an insult to Him. 'J.1he Christian perhaps 
will say that this is a mystery, just as the. union of the four souls in 
one body is a mystery. But this answer betrays only weakness, and 
it is nothing but a tactic to get rid of the difficulty. 

This five-sidedness of the Christian Deity is further open to the 
objection that it usually passes under the name of Trinity. .As a mat
ter of fact the Christian belief makes the body of Jesus the habita
tion of the three souls of the Trinity and considers the fourth, i. e,; the 
human soul, as also united with them eternally and inseparably,·and to 
these four adds an unchangeable body. This would make Jesus a 
five-fold complex, and it is strongly objectionable to call it a, Trinity. 
'fhe inventors of this doctrine made an error in calling it a Trinity blifl 

it is never too late to mend. Errors of this sort must be corrected as 
they are discovered. Some time ago, it wn.s proposed to change the 
word 1..:;:..-+~ (taslis) which means to divide by three into ~ _,.) (3 (salus) 
which is the exact equivalent of Trinity. The very nature of the 

Christian Deity renders it necessary to make such amendments from 
time to time, 
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In short, the Christian religion does not profess the doctrine of 
the unity of God. It has turned away from the true and living God 
and made for itself a new God, the son of a Jewess. But is their god 
omnipotent like the true God? His own narrative is sufficient to 
throw light upon this point. Had he the Divine power in him, he 
w,mld not have been disgraced and beaten by the Jews, dragged int<;» 
courts of justice, put·under arrest and nailed to the cross. And when,. 
the Jews had asked him to come down from the cross if he had any 
power, he ought to have come down and given them proof. of his
Divinity. But he did not show his Divine powers on a single occasion. 
His miracles are cited as proof of his almightiness, but in point of 
miracles ho is inferior to many of the Israelite prophets. If a Chris•. 
tian were to compare the miracles of Jesus with those of Elijah, he 
shall have to admit that the miracles of Elijah have an undoubted 

superiority over those of Jesus in the power and glory which they 
manifest. The miracle of casting out '1evils, no doubt, frequently 
occurs in the Gospel~:: and has been considered as one of his greatest 
mira"les. But modern science looks upon demoniacal possession as a 
superstition and a mockery. It was healing men of apoplexy which 
is described in the Gospels as the casting out of devils'. Medical 
science has placed it beyond all doubt that apoplexy is a disease like 
other diseases and does not afford any room for the devils to come in. 
The Holy Quran has cleared Jesus of this ·charg~ of superstition by, 
omitti'1g the casting ,out of devils while .mentionin~ his other mir:J,cle,s. 
It is important to note that the Quran does not relate the miracles of 

Jesus because of any superiority in them. The object of the Quran 
was to refote the allegations of the Jews who I}.Ot.only denied his mi. 
racles but also called him a deceiver and a false prophet. For a similar 
reason the Holy Quran refers to the mother of Jesus as a Si°ddiqa, i.e., 
a chaste and righteous woman, its object being not to give her any 
superiority over other good and chaste women but to refute the charge 
of unchastity brought against her by the Jews. Similarly, there is 
a tradition which says that Jesus and his mother are free from the touch 
of Sn.t::m. It is absurd to take these words to mean that the other 
prophets are not free from the contact of devil. The words are plainly 
meant to refute the charges of impurity and unchastity against Jesus 
and his mother of which the Jews declared them guilty .. The s:uper-
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,naturalness in the birth of Jestis 1s not a proof of his Divinity, To 
dispel all doubts, both the Holy Quran and the Gospel relate the 
stories of the birth of Jesus and John in one place. By relating both 
stories in the same breath, it is i.ntencl.ed to signify that though in ·the 
birth both of Jesus and of John, there is a supernatural element, ye,t 
neither of them becomes a God thereby. ],or if one of them, v-iz., 
Jesus can claim Divinity on account of-his supernatural birth, the other, 
viz., John, hn.s as much right to it on the same grounds. Doth these 
births were in fact a sign that the gift of Di vine revelation was depart
ing from the house of Israel. l!,or, Jesus had no Israelite father, and 
the parents of John were not in a condition to beget children. Both 
these propheLa, the last links in the chain of Israelite prophets, were 
in a way cut off from the house of Israel and their separation was an 
indication that glory had departed from Israel and that· the Divine 
gift of prophecy was going to be transferred to another house. Jesus 
11otwithstanding that he was a prophet for the Israelites, was not him
self n.n Israelite for be had no Israelite father, and this was an allusion 
to the departure of the gift of prophecy from the house of Is!ael for 
evermore. 

All these considerations prove conclusively that there is not a 

single circumstance in the birth and the miracles of Jesus lending any 
support to the allegation of his Divinity. It is with this object that 
Almighty God has related the story of the supernatural birth of John 
along with that of Jesus, for if John remains a mortal notwithstanding 
his supernatural birth, Jes-qs cannot claim Divinity on this ground. 
In fact, the element of s~,pernaturalness in the birth of John, is by no 
means weaker than that·,in the birth of Jesus. In one respect it has 
a greater force. In the first place, in the birth of Jesus the superna
tural element exists on the side of the male parent only whereas in the 
birth of John it exists on the side of both parents. Secondly, the sign 
of the birth of John has not been obscured by any circumstance. 
U ncho.stity was never imputed to John's mother, nor is such a charge 
possible for she was barren. But the charge of unchastity brought 

• against M~rY- has cast the e~traordinariness of the birth of Jesus into 
the shade. The charge is no doubp. a false one, but Mary herself made 
a •mistake which gave rise to the scandalous imputation. When the 
augol came to her in a vision and gave her the glad tidings that she 

. . . 
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w::i.s with a child, she did not mention the. vision to any one and kept tne 
w'hole matter a secret. The reason of the fear displayed by Mary was 
that her parents had made a vow before God to . dedicate her for the 
service of the holy temple at Jerusalem. This vow of her parents Mary 
hn.d strengthened by her own covenant that she will not know man· 
till her death, and shall remain in the service of the temple her whole· 
life.· When she saw the vision that a son shall be born to her, she 
foared to disclose it lest the people should think that she. was making 
vretences for getting married. But the vision was true and Mary 
was actually with a child. The fact could not be concealed long. • In 
the earlier stage of pregnancy, the matter remained a secret but in an, 
::i.cl vn.nced stage this was not possible. About the fifth plOnth the facti 
was disclosed and then Mary mentioned her vision. 'But iti was too · 
late and at last to cast a veil over the whole matter, she was hastily · 
m:wried to an. old man and the sign of the birth of Jesus. was thus . 
obscured. 

The prophecies of Jesus have al wll,ys been ridiculed by the Jews. 
The occurrence of events which are every day witnessed in the world 
snch as earthquakes, famines and wars has been made the subject of 
solemn predictions. The Jews also say that his prophecies all turned 
out to be folse, and the Christians have not yet ::mswercd their objec
tions. ] 1or instance, Jesus had 11romised to the twelve apostles whom 
he wu.s addressing that they shall go to heaven and that they shall. 
sit on twelve thrones, judging the twelve tribes of Israel. But the 
number was even in the life-time of Jesus reduced to eleven, and 
Juc\as, the" son of perdition,'' who betrayed his master for the pal
try sum of thirty half-crowns, was everlastingly Jost. Instead ef 
heaven he went into hell, and it is difficult to see how he will be al
lowed to take his seat on a throne. Had this prophecy of Jesus been 
from God, Judas would not have apostatized. Jesus had also emphati
cally declared that his return -was to be so speedy that the generation, 
of people then before him shall not pass away before he came back in· 
glory ? This prophecy has also been clearly falsified. Generation after 
gencra.tion has passed away and nearly 2000 years have elapsed, but 
he has not still appeared 

A.11 these things prove conclusively that he was utterly destitut_e 
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of power. He was not a God but only a weak human being, and 
human weakness and ignorance clung to him. The Gospels show that 
he had no knowledge of the unseen. Ho ran to a fig tree to satisfy 
his hunger; and he did not know that the fig tree bore no fruit. He 
also confessed his ignorance of the day of judgment. Had he been 
God, he ought to have known it:' In short, ho did not possess a single 

·attribute of Divinity; nor had he any qualification to the exclusion 
of all other mortals. The Christians further admit that he died. Sad 
indeed is the lot of the people whose God dies. To say that he ro3e 
again, is no comfort. What reliance can be placed upon the life of 
him who showed by his death that he was subject to death and not 
beyond the reach of its wasting hand. 

These few remarks are sufficient to convince every reasonable 
mind that the Chri'.:tian religion in its present form is not the religion 
of the true God, for the person whom they look upon as their God 
cannot be a God. God cannot die, nor can God be ignorant of the 
future and the unseen, 

ARYA SAMAJIC TEACHINGS IN RELATION TO .GOD. 

We shall take the Arya SaJ?laj next and see if it believes in the 
one, true, living and perfect God. Now the first requisite of a belief 
in ;God is the admission of the Divine unity in His person · aud attri
butes, and the exclusion of all other beings and creatures from every 
Di viue excellence. But the Ary8'. Samajists consider all existence as 
co-eternal with God. Again, as the existence of God is not due to 
any other being, the Arya Samajists hold that soul and matter also do 
not owe their existence to any creator, ·but that they are like God 
eternal and self-existing with all their varioiis properties and faculties. 
This belief, it is clear, deals a death-blow to the unity, majesty and 
glory of God, and must, therefore, be condemned. This pernicious 
belief has nlso the effect of negativing every argument for the existence 
of God. The nrnker can be known from what he has made, but if both 
soul n.nd mn.ttcr were never made by God and arc eternal and self. 
existing, the existence of God cannot be proved. I£ God is not needed 
£or creating soul and matter, He is not needed for anything else. 
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'l1o say that God is recognised by the manu£ac.turing work which 
is done by Hirn and ·by the combination which He brings about 
between soul and body, is the veriest nonsense. Manufacturing 
unattended with the power of creation is no proof of Divinity, 
and if it is, every artisan and manufacturer deserves to be called 
a Goel. The wonderful modern inventions of Europe and America 
shall then have to be classed on a par with the manufactures 
of God. They show the same ability· of working existing materia1 
into new forms as God is by the .A.ryas believed to have shown 
in nrnking tho existing univorso. 

rrho ono distinguishing characteristic of the power of God is His 
power of creating the properties, forces, faculties, &c., which are 
found to exist in matter and soul. For instance, He has given eyes . 
to all living beings, but His inimitable Divine power is not dis_. 
played in the fashioning of the eye-balls in the form in which they 
are, but in creating the properties and powers in the media and 
nerves which produce viliiou. But if the properties of matter . and 
soul are self-existent and not created by God, God is nothing be~ 
cnusc vision is the result of these powers. Had theso properties · 
been wanting, God could not have given the sight. It is cl'ear from 
this that the Godhead of the Deity consists in His having created. 
the properties of soul and matter and His having plantod in the_m 
powers which are brought into effect on an arrangement of the part~. 
It is for this reason that 110 human inventor can be the equal of 
God, for he only makes use of the properties and forces of matter but 
cannot create any proporty or force in matter. His _inventions are 
tho result of certain properties and forces existing in matter, and 
herein lies his inferiority and powerlessnel!s, because he has not the. 
power to create a property or a force, and such power belongs t

0

0 

God alone. If the power of God were also limited to making use of 
the properties and forces existing in matter, and not extended to,the 
creation o{ those properties, He would have no, superiority over the 
inve.ntor of steam-engine, photography or phonograph. The God

head of the Deity cannot, therefore, be proved unless He is recog

nised aa the creator of the properties of ma.tter a~d soul, or in other 
words the creator of matter and soul. The conclusion is irrefut-
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able that either God must be recognised as the creator of matter 
and soul with all their properties, or every artificer must be ad~ 
mittod as the equal of God. 

Such is the Arya Samajic doctrine of the unity of God. The 
next thing.we have to consider is how far it attributes power to God. 
'rl1is is also abundantly clear from the above. It is the first prin• 
ciple of the Aaya Samaj tha.t God is neither the creator of souls nor 
the maker of particles of matter. His power according to them is, 
therefore, limited to manufacturing and the uniting of souls and 
bodies. But the rare properties, forces a11d qualities of matter 
and souls are self-existing and independent of His power. 'J.1he 
power of God has thus been shorn of every glory and greatness and 
He is brought low to the level of mortals. If matter and soul are 
self-existent, their properties, forces and qua.lities which display 
rare powor and exquisite skill are also self-exi.itent and not brought; 
into existence by God. For it cannot be asserted that although 
matter and soul are eternal and self-existing, yet their properties 
have been created by God. The existenco of a thing means its 
existence with its properties, and we cannot imagine a _thing exist
ing without any property. The properties. of matter antl soul are 
inherent and are not the result of combination. All these considera
tions settlo c0nclusivoly that if God is not recognised as the creator 
of souls and matter, His power has no superiority over the power 
which human beings possess, As they have the power of working 
existing material into forms and making use of the properties and 
forces of matter, He also has the same power and no more. 

Various considerations show the futility of this view of the limit
ed power of God. Almighty God has· created in man the q~alities 
which are necessary to the accomplishment of \he Divine object in 
his creation. For instance, there is in man the quality of love which 
though sometimes misdirected, points unmistakably to the Divin() 
Being as the true object of its love. 'fhe quality of love i111plante<l 
in the soul of man leads him tu love his Master with all his heart 
and all his soul and with deep a.nd sincere devotion. At its bidding 
a man is ready to forsake everything, ready even to sacrifice his life. 
Cau we say that this mighty impulse of love which rules the heart 
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is a.n inherent property of the eternal · soul with lfhich God· has 
nothing to do 1 I£ Almighty God has not with His own hand estab .. 
lished this relation of love between HimJ,!el£ and man o.nd created 
the quality 0£ love in his. soul £or this particular purpose, we sha.11 
ha.ve to attribute only to a chance this good fortune 0£ the Almighty 
that the souls had inherently in them a quality 0£ love, 'If it had 
so happened that the souls had not possessed the inherent quality of 
love, no man would have ever thought of God, and God• Himself 
would have been quite helpless in the matter for He could ·not h&ve 
brought into existence a quality which did not exist. 'When, on the 
othor hand, we consider the genera.Uy recognised principle that every 
one shall be called to account £.or not obeying the call of God, we 
have to admit that the properties of obedience and love in soul have 
been created by God Himself. It is for this reason that He requires 
·man to love, and to submit to, Him, for He has given him the powel." 
to do so. On any other supposition it is difficult to account for thll 
sub;mission to Divine will which God requires of us. Now the relation 
of love between man and God is a relation of mutual attraction such 
ns exists between man and man or among animals 0£ the same kind. 
But such a relation is inconceivable in tl_i.e yery nature 0£ things if 
the physical and spiritual powers of man have not emanated from 
the hand of God and are not dependent upon· Him. The mere cir• 
cumstance that God united the soul with ,the body can, in no way, 
bring about the deep relation of mutual love, for the manufacturer 
does not acquire al1y such close connection with the thing· manufac
tured. 

On account of the deep relation which exists between the soul 
of man and the Author of ,its existence, Almighty God· has been 
metaphorically called Father in the sacred books. ThA Quran 
also says : r5 , l~ ) 

1
{ _i J,{ .i..U) ) _, .f.'.) t,; " Romero ber God as you 

remember your fathers,'' and again 1../°) lJ l-' o l _:..o-w-J l ) _,J ill ) 

'' God is the true light, from whom every light in heaven and earth 
has emanated.'' The use 0£ the metaphorical expression Father for 
G~d and describing Him as the source of every light, are facts 
which pla,inly indicate that a strong mutual relation exists between 
the soul of man and his heavenly master. In Arabic man is called 



106 THE REVJEW OF' RELICUONS, [March· 

I.!/ t-j) (insan) i. e., having a two-fold love, a love for God and a love 

for his fellow-beings. In Hindi, he is called ~ t,.., manas which is an 
abbreviated form of the Arabic word lf _,.jlto manm, i.e., one in whose 
nature love has been implanted. The error of idol-worship. is also · 
really the result of a search after 5)-od which on account of the 
narrowness of knowledge seeks relief from the Infinite and the 
Invisible in definite and visible objects as representations of the 
Deity. With a full knowledge of, and a clear insight into, the deep-

rebtion which exists between God and man, I assert it forcibly that 
the Ary~ S11majic doctrine of the eternity and self-existence of soul 
and matter is an absoluto]y £also and a pernicious doctrine which 

strikes at the root of the mutual relations of love. 'l,he doctrine is 

1
, an innovation of Pandit Daya N and~~and we cannot say how far its 

origin can be traced in the Vedas. At any rate, the doctrine owned 
by the orthodox Hindu sect of Sanatan Dharma is more reasonable, 
though it too has been distorted by long subjection to the erroneous 
principles of the Vedanta. Notwithstanding this, the i:ays of the 
light of truth still shine forth from underneath the mass -of error. 
The essence of this doctrine is simply this that everything· has 
enrnnated from the hands of God. From this we see that according 
to the Sanatan Dlrnramists the Vedas teach the doctrine that matter 
and soul with all their forces and properties have been brought into 
existence by God, 

It ia of the utmost importance to remember that the ancient 
Hindu faith which is professed by millions of the people of this 
country, is Sanatan Dharma. Though the original purity of _this 
religio1i ha~ been greatly marred by the fatuous beliefs- of the 
ignorant masses, such as worship of idols, setting up gods with God 
and the deifying of groat and good men, still if the extraneous 
matter were romoved and erroneous doctrines set aside, a great many 
religious truths would be discovered in this time-honored creed. In 
it there havfi been a great many rishis, munis and yogis, men who have 
spent their whole lives in devotion and meditation. But the reli
gion-presented by Swami Daya N andt4has far less spirituality · than 
the Sanatan Dharma, though the latt'3r too has now lost its spiri• 
tuality by mingling with the truth Ip.any erroneous doctrines, such 
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as idle-worship, &c. The t1·uth is that man cannot have a close 
connection with the Almighty Being or attain to a life of true spiri~ 
tuality, if God is not the author of his existence, How can he attain 
to oneness with God who is quite foreign to the Almighty and .owes 
nothi-r!g to Him ? I lmvo heard from learned Pandits of the Sana.tan 

Dharma that the theory of the eternity of soul and matter has been 
borrowed by Pandit Daya N auddrom :meta physicians, who were 
guided by their own imperfect reason and riot by the Vedas in their 
religious specµlations. But as the object of Pandit Daya Nanchwas to 
found a popular Hindu sect, he resorted to the Vedas and distorted 
its words to support his own theories. In fact the Vedas lend no 
support to his assertion and their tAaching is the same as is still· 
discovered beneath the superstitions of the San8'.tan Dharma. There 
were men in ancient India whose practical lives were worthy of 
praise. Among them were ascetics who spent their lives in medita• 
tion and devotion in jungles. In their hearts was humbleness and 
purity, for their religion did not consist simply in professing with 
the tongue. They purified their hearts and desired it with true 
earnestness and zeal that God should boa reality to them and that 
thoy should see His s1:iining face in this wodd. For this noble object 
they exercised very hard and the light of this sincerity shone from 
their foreheads. Then came a time when the worship of idols, gods 
goddesses and incarnations and everything else which could attract 
attontion, took the place of the purity of heart, and the ways were 
quite forgotten by walking in which Rama and Krishna had attained 
to righteousness and God had revealed Himself to them. 

It is a £act that the people who become God's and consider Him 
as the Author of their existence and of every particle of their body, 

'' aro blessed with Divine favors on account of their co:mplete sub~ 
mission to the Divine will, but those who consider their souls an~ 
the particles of their body as having come into existence indepen"'. 
dently of God have vanity and haughtiness in their hearts and they 
are i·n ·fact deniers of His groat and abundaut goodness and of His 
perfect Lo1·dship. According to their teachings Almighty God. has 
not even that connection with man which a father has spiritually 
'Nith his sou. They admit that the son on account of his close spiri-
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tual connection with his father partakes of his morals, and that the 
couraO'e intelliO'ence &o. of the father are inherited by the son, but 

0 ' 0 ' ' they deny t,hat the m~rals, qualities and powers of the human soul 
]iave been granted to him by God, for then they shall have to 
confess that matter and soul have been created by God. ThA truth is 
that the morals of man are an image of the Divine morals, for when 

God created the souls, His morals were imaged in man in the same 
manner as the morals of a father are imaged in his son; 

• Vv o have already stated that God croatod in tl10 soul of man 
}Jowers adapted to His love and worship and l10nce the powerful 
attraction with whioh a man is drawn towards God. 'l111e powers 
which God Himself has given to the soul, hear the voi(!e of God. In 
a like manner, as it was the will of God that man should be perfect 
in the Divine knowledge, He created in the human soul the quali
ties suited for the attainment of such knowledge. In fact, every 

property of tho human soul has boon planted in it by the hand of 

God, and the qualities of the human soul are only images of the 
Di vino attributes. No quality of the soul is in itself hateful; it is 
the abuse of it that is to be condemned. If it be said that there are 
many detestable qualities in the human soul, sucl1 as vengeance, 
jealousy, &c., a11d that these certainly cannot have been planted by 
the hand 0£ God, nor can they possibly be the images 0£ the Divine 
attributes, the reply is that not the quality itself but only its mis
use is pernicious. I£ the quality is called forth into action on the 
prope1· occasion, it is a virtue, but if it is displayed on the wrong 
occasion, it becomes a vice. 1,he qualities of the human soul are 
all iurnges of the Divine attributes, but man has the power-to use 
them either to a good 01, to a bad ond. Envy £or instance is a base 
pri,ssion and a quality to be condemned but envy is really a misuse 
of the quality of jealousy, which aims f;l,t attaining the highest 
excellence to whic4 no one else should be able to attain. To repine 
at the good which another has and to wish that he should be de
prived of i~, is a iµisuse of the innate desire of superiority. The 
quality of je4lousy planted hi. human nature by t,he hand of God 
is, therefore, an admirable quality and an image of the Divine attri

lmte of jealousy, for He too does not like.that ~ny one else should be 
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His partner or equal. A person may deserve our praif;!e or hatred 
according to the motive which sets the quality in motion. H he 
has a burning desire for excelling all men in spirituality and in his 
close connection with God, he is to be admired, but if he sickens at 
tlie sight of the good which others enjoy and wishes that they should. 
bo deprived of it, he is to be hated. 

We liave thus seen that it is an absurdity to limit the power 
of God to some actions and to deny it in others. There is another 
consideration which renders a belief in the Almightiness 9£ God 
necessary. If God is not Omnipotent; our hope in Him is vain, 
'.Che acceptance of our prayers depends upon the absolute power of 
Goel to generate in the soul or the body of a person a power which 
<loe:3 not exist already. When we pray for a sick person who is dying 
to all appearance, we entreat the Almighty Being to create in him a 
power that shoald resist the power of death. We frequently see such 
pra.yers accepted. At first we plainly see that the symptoms are all. 
fatal, and that the energy of life is all wasted, but when our entreaties 
and prayers are offered to God with pressing solicitation, and, we are 
exceedingly sorrowful and greatly afflicted for the sake of the dying 
one, and dead to all besides God, suddenly the word of God . brings the 
glad tidings of his restoration to health and the signs of life once more 
begin to appear, and he is as it w:ere raised from the dead. 

I remember that when the plague raged heavy all around us, I 
prayed to God to protect us from this affii-ction and to engender in our 
bodies a prophylactic property which s}10uld counteract the effect of 

the ,poison of the _ plague. This prayer was accepted and Almighty 
God revealed to me that I would be saved from the plague and that all 
those would also be saved who while living within the four walls of my 
house did not show any vanity or arrogance {i. e., who rebelled not 
against the commandments of God and His messenger) buti led righte
ous lives and conformed their conduct to my teachings. He also told me 
tlrn;t the town of Qadian would be saved from destructive plague and 
protected from such a severe outbreak of it as might c;ause a panic or 
depopulate the town. So we have seen the truth of these words and 

. witnessed the fulfilment of the pr?mise o[ God. · Such is the. powerful 
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God who is our God. His attribute of creation is ever at work, an.d 
He is always creating new things and new powers and properties in 
the universe. Previous to the present outbreak no one can trace any 
sign of the plague in the Punjab during the last five hundred years. 
The plague bacilli have been created now and they shall disappear 
when it shall bo the pleasure of G_od to bring them t_o destruction. This 
shall be a sign for every Arya that we did not resort to inoculation, for 
such· wo.s the injunction of God, and although many a man who got 
inoculatccl has become the morsel of death, we are still alive by the 
grace of God. 1'hus does God create matter as He created in our bodies 
the panacean particles, and thus does He create souls as He breathed 
into me the pure soul which gave me life. We are not only dependent 
upon Him for the soul which enlivens the body, but the animal soul 
itself stands in need of another soul which gives an everlasting life tk> 
the first soul. Doth these souls arc created by God and he who has not 
known this secret is ignorant of God and unaware of His power. 

\Ve shall next consider the Ary[l.n d.octrine as to the knowledge 
of God. Reason requires that God should be Omniscient, that He 
should know the unseen and th~ unknown, that there should be noth
ing hid from Him but that His knowledge should ?omprehend all. The 
AryM however preach a God who has no knowledge of the hidden 
powers and properties of matt.er and soul. His knowledge takes Him 
no further than this that every property, 1Jower or excellence that He 
scos in any living being is due to its deeds done in a previous birth. 
Had He known that l!l.part from their connection with the living 
bodies, the souls have any inherent property or excollcncc, He would 
hll.VC assigned a previous birth to ~hem. instead of supposing them to be 
eternal. It is evident that the property of a thing must be inseparably 
connected with its subject. Supposing that the human soul can pass 
into an ::i.ss's body, it shall still retain its inherent qualities whether 
they arc manifested in the new form 01· not. For if with a change of 
body the attributes of the soul are made extinct, they can never be re~ 
newed, for ci:.eation out of nothing is impossible according to the Aryan 
belief. It would appear from this tha.t transmigration does not anni

hilate any property ofthe soul; in other words, the. properties -◊f the 

soul remain unaffected when the soul completes its revolution of· tra.ns~ 



1903.] AltYA SAMAJIC TEACHINGS IN RELATIOM TO GOD. ,111 

migration. But if the qualities of the soul do not undergo a. change 
o.s the soul passes through diffrent bodies, it follows that the proper
ties of the soul are not imbject to transmigration. Therefore~ if God 
has not the power to subject the properties of the soul to transmigra• 
tion, the conclusion is inevitable that He has no know ledge of the secret 
powers and hidden properties of the soul, nor is He aware how the &ouls 
came to possess these attributes and powers. 

Again if God has a perfect knowledge of the nature of the soul 
and is fully aware of its properties and powers, the question must 
still be solved why He is unable to make the soul. 1J.111e Aryas · believe 
the number of souls to be limited and the period of their revolution 
in different bodies to be a definite period. Why is God then unable 
to create what is limited both iri time and number? And who h~s 
set these limits if God has not ? How can the knowledge of God with 
respect to souls be as perfect as that of the maker of a thing with 
respect to what his hands have made? How can the two be equal 
in knowledge of a thing, he who has made it and he who cannot make 
it or its like ? It is unquestionable that the minute and precise 
knowledge of a thing possessed by the maker of it, is not possessed by · 
any one else, though he may be under the impression that he ha'i 
such knowledge. A veil of ignorance hangs before our knowledge of 
things which have not been made by us. For instance, we think that 
as we see bread cooked every day, we are well-acquainted with the 
art of making it. Yet we will discover if we actual.ly try to make 
it that our presumed knowledge of making bread is" very defective. 
In the same manner, we can easily see with what skill a surgeon can 
perform the most delicate operations, remove the calculi froµi the kid
neys, deal with the most intricate series of considerations in operating 
upon the cranial regions, reo.ch even the abdominal cavity and treat the 
wound of the peritoneum, and excise the eye with a sharp knife in 
en.sea of cataract. If an ignorant man were called upon to perform 
any one of these operations, he would certainly put an end to the life 
of the patient. -.The difference betw.een the two is a d~fferenoe of 
knowledge. The physician has a precise knowledge of physiology and 
of the relations of the organs to the diseasecJ. members and can, there
fore, perform the most delicate operation with success, while the 

ignorant man cannot do any of these things on account of his lack of 
knowledge. The Aryas shall, therefore, have to confess that God's know-
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ledge of things would have been greater and more precise if He had. been 
their creator; in other words, the present knowledge of God is deficient. 
:M:oreover, when it is admitted that God is not the Creator of the 
particles of matter and of their properties, and of souls and of their 
11owcrs and attributes, the evident conclusion is that He is ignorant of 
those properties and attributes. Against this natural conclusion from 
admitted facts, it is useless to assert that though God is not the 

Creator, yet He has such knowledge, for there is no argument for. it. 
Even supposing for the sake of argument that God has such knowledge 
to a certain extent, it must be far inferior to that which He would 
have posse~ed if the properties and attributes of matter and soul 
had been the work of His hands, for no sensible person can 
deny that the knowledge of a third person must be deficient in com
parison with the knowledge of the maker of a thing. Against this 
pernicious belief with regard to the person and attributes of God,' the· 
Holy Quran teo.che_s the noble doctrine that Almighty God is a perfect 
knower of the hidden powers and properties of matter and soul. 
~J.1his perfect knowledge of God relating to the inmost secrets of the 
heart of things, teaches the word of God, is o~ing to His being their 
.Maker and Creator. But the God presented by the Vedas is silent 
as to any arguments for His asserted knowle~ge of thing• and . the 

only fact known obout Him, viz., that He is not the Creator of things, 
rebuts any such presumption. For us, not only the Quran bears 
witness and gives arguments as to the perfect knowledge of God, but 

there is also the source of fresh revelations from God which not only 
reveal to us His knowledge of the secrets but also make us witness 
His power. But the door of revelation is fastened close upon the 
Aryas. They have, therefore, no means left to come to a certain con
clusion that their · God is the knower of secrets or the possessor of 
absolute ::i.nd unlimited power, neither do the Vedas give them the 
glad tidings that any one of them shall ever attain to certainty in 
these respects. 

In~ like manner, the Aryas hold the doctrine that a perfect 
, excellence is not attributable to their God in the bestowo.1 of His 

fovors upon mortals. They believe that He gra.nis salvation only for 
o. limited time, and when it ha.s elapsed He sends them back io the 
world to pass through the same transmigratory states, though there 
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is no fault on their part. The law according to which He deals 
punishment and mercy is, therefore, intended to serve His own selfish 
ends, for He knows that if everlasting salvation is granted to souls, the 
course of transmigration shall cease and He shall be divested of His 
power over them and shall have to sit ·idle for evermore. For,. the 
Arya~ hold that the number of souls is limited, and, therefore, the law of 
granting perpetual salvation to the good ones shall by and by diminish 
the number of souls suffering transmigration, with the ultimate result 
that all the souls having obtained salvation, God ~hall be left without 
a single soul to rule upon. Nor co.n the defect of the lessening of 
souls be made up by the creation of new ones, for God aocording to 
the Aryan doctrine has not the power to create a single soul. The in
ability to create new•souls, therefore, obliges Him to "hold back the 
gift of perpetual salvation from men, and as a security against His 
own loss of power, He recurs to the expedient of submitting t.o disgrac~ 
even those whom He ha, once seated on the throne of glory and 
honor by granting them salvation. Pity the poor souls that on ac·coun~ · 
of God's lack of power, they have thus to suffer the disgrace of going 
through detestable forms without any fault on their part. These 
cannot be the doings of a great and beneficient God. But the Aryas 
actually believe that God has often granted salvation to all the souls,· 
and. again expelled them from the salvation-house to undergo every 
sort of disgrace. 

This doctrine of temporary salvation has to face another very 
serious objection which we have not as yet seen answered by the 
Aryas. If, as they hold, God deprives the souls of the salvation 
which He has granted them, to serve his own selfish ends, and sends . 
them back to the world in different forms, He gives preference. to. 
some over others though they have dona nothing to deserve it. ·Upon 
the termination of one cycle of transmigration, the _souls are all on a. 
level and on account of their righteousness have all been granted 
salvation. But when the new eycle begins, these 11JOuls are. all sent 
back to the world in different forms. One is sent back as a man, 
another as a woma.n, a third is made a cow, a fourth is turned into ·· 
n. clog, a fifth is changed into ·a monkey, a sixth becomes a swine, a 
seventh is metamorphosed into a wolf, and so on, the endless diversity · 

of forms being filled up with the _different souls.. Now this process -
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involves the greatest injustice, especially when each soul had to labor 
lrnrd for millions of years in different forms of body for getting the 
boon of salvation. Even if it is deemed undeserving of enjoying this 
boon for ever, it should have at least been fa.vored with a human 
body and not turned inio the disgraceful form of a dog or a swine. 
':I.1his inju&tice becomes the greater when we see that ano~her sou1 
who also has earned the same salvation in the same ma.oner is made 
a. man. What is- it but grave injustice tha.~ of two men·who stand on 
the ea.me level of iia.lvation and to neither of whom it is the gift · of 
God, one is favored with a human body and the other punished with 

the body of a. dog. Punishment a.nd mercy in this case are marked by 
cruelty a.nd injustice. 

Th,n-e is another serious objection against this theory of temporary 
salva.tioh. The rule of sending back the souls that have once attained 
sa.lva.tion to be subjected to ihl.3 lowest and basest forms of disgrace 
repuires that evon the godly and sacred leaders of the Hindu religion 
should be no exception to it. We a.re sorry even to put forwo.rd this 
objection which is a. natural consequence of the Aryn.n doctrine of 
s:i.lvation. Far be it from us to attribute any disgrace to the sacred 
leaders of any religion, for we believe that no person whom · Almighty 
God has out of His bountiful mercy once granted a full measure of 
His love, knowledge and pure connection, and whom He has included 

· among His honored servants, is ever rmbjected to any sort of disgrace 
by Him, and that no one who has once attained the nearness of God, 
can ever be so farther off from Him as dogs and mon'keys are. · · B-µt 
this hideous doctrine is the direct consequence of the Arya. Samajic 
theory which throws even the rishis and rnunis into the tra.nsmigra
tory state. We, therefore, wish in all earnestness to be enlightened 
upon the point whether the four rishis to whom the Vedas are •said 
to have been revealed, and such great persons as Rama and Krishna 
w horn the Hindus believe to be the incarnations of the Deity, a.re 
exceptions to the rule of temporary salvation. If they are, we will 
like to know the reasons for which they are excepted:, and if not, then 
why are their names held in such great honor and reverence? Is iu. 
compatible with reaeon to revere a book and to look upon it as. the 
word of God but to consider the person upon whom it descended 
as going through every form of disgrace~ul birth: We shall be guilty 
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of grave disrespect and arrogance to God if we ascribe to. Him this 
absurdity that He turns His honored servants into dogs and swine. 
He never turns to impurity the holy ones whom He has Himself 
purified. Such are the serious objections to which the theory of 
temporary salvation is open, and according to this law no sa.cred 
le::\der of the Hindu religion is worthy of honor, for it is not known 
in what disgraceful transmigra.tory state he at present is. The God
l)rcscnted by t\is doctrine is not only exposed to the charge of niggard
lincsii on account of His withholding the gift of permanent· salvation, 
but He is also hard-hearted, unjust and . revengeful, inasmuch as He· 
turns into dogs and monkeys.even those of His faithf~l servants who 
loved Him with a true heart, sacrificed themselves in His path and 
chos·c Him above everything else throughout their lives. Can any 
good be ex pccted from such a Lord and Ma:;;ter ? 

The Arya Samajists holcl that the Vedas inculcate the worship, not 
of the physica.l forces of nature, but of the one true God. .Against this 
monotheistic view of the teachings of the VedaR, which is held by a very 
small minority of the Hindu religion, the Sanatan Dharma which pre~ 
vails throughout India and is professed by an overwhelming majority 
of t,he followers of the Vedas, strongly asserts that the Vedas teach us 
in plain words, thatweshould worship fire, wind, water, earth, sun, moon, 
&c. The general tendency of·the Hindus from the very earliest times 
lms been to worship the force of nature, and as in old times even now 
millions of them worship the Ganges, ascribe Divine powers to the fire 
at Jowu.l:1, Mnkhi, and bow down in submission before the riBing sun, 

and all this they do in obedience to the Vedas. Moreover, when we read 
the Vedas, we find in them a pure nature-worship. Prayers are offered 
and invocations and sacrificial offerings constantly made to acqueous 
vapour, fire, wind, sun, storm and the other forces of nature. There 
is the Water-god or Indra, the greatest of gods and above every crea
tnre. .Agni or the fire-god is constantly invoked and again and ~gain 
dcscri):)ed as the object of worship of all rishis from the earliest timea, 
the lord and giver of wealth and children and as the god who takes 
t,he sacrificial offerings to other gods and intercedes with them · for 
the worshipper. The moon is invoked to. deliver th~ worshipper 
from sins and from every other_ difficulty and is described as equal 
in rank with the fire-god. The sun is invoked as the most beautiful 
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of gods. The earth is also invoked as a god to give the worshipper true; 

bliss and happiness. The four Vedas are foll of such invocations and 
prai1;cs addressed to gods in the skies, in air and on earth. Hymn 
a.ftcr hymn runs in the sa.me strain and there is not the slightest 
trace of the worship of one God. The attributes of the Deity such 
as "Lord of creatures," "all-doer" are all ascribed to particular 
gods. 

Form these facts a reflecting mind can easily come to the 
concltrniun that the Vedas pla;inly teach a worship of elements and 
do not make the slightAst pretension to a comprehension of the 
Divine unity. Against this, Pandit Daya N and asserts that the god_s 
of fire, earth, wind, &o·., invoked in the Vedas are only different 
descriptions of the qne Divine Being. Even this assertion for which_ 
he has offered no arguments, he has been unable to maintain to the 

last. He admits that in many places fire, water and the other 
goclt-J actun.lly mean the same and not. God. The fact is that Pandit 
Daya N and was not putting a now interpretation upon the plain 
words of the Vedas, but · actually making new Vedas. He did 

not claim to be inspired nor was he ever able to explain his authority 
for hi8 unnatural interpretation of the V cdic hymns. If is mind was 
not illumined by the light of Divine revelation, nor did any heavenly. 
sign appear in support of his contention. As a 1:'andit he" was only 
one ont of thousands and had no superiority in any respect over the 
numerous Pandits who for hundreds of years have been explaining 
the· V cdic hymns as inculcating the worship of the diverse forves 
of nat,nro. rrhc Muhammadans are not alone in ascribing naturc

worshi p to the Vedas. .Millions of Hindus who stick to the oldest 
form of Hinduism hold the same. We cannot conceive thousands of 
Pandits remaining blind to the monotheistic teachings .of the Vedas 
generation aft01· generation and misrepresenting them as teaching the 
worship of natural forces. Hymn after hymn runs in the saino 

strn.in, and the person who sits down to explain away every hymn of 
clcincnt-worship as a monotheistic doctrine weaves ropes of sand. 
I-fad any p0rtion of the Vedas boon f1;ee from the invocation of tho 
clemenlit-J of nature as gods, there would have. been some excuse for 

an attempt to distort the plain and natural signification of their 
hymus. 
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The Arya Sa.majists a.re possessed with the notion that Pandit 
Dr.yn. N::md.::i.lone understood the true meaning of the words of the 
Vedas which never occurred to thousands of Pandits from the earliest 
times th::i.t the Vedas existed. But it is sufficiently clear that Daya · 
Naud hn.s no right to be the sole exponent of the Ve_das. The Sana~an 
Dharma condemns the unnatural interpretations resorted. to by th~ 
founder of the Arya Samaj. The Brahmos · also interpret the words 
of the Vedas in the same manner as the orthodox Hi~dus. Add to 

these considerations the fact that the translations of the Vedas by 
learned and eminent scholars quite free from every sort of religious_. 
prejudice, uphold the view of the Sanatan Dharma. In the face of. 
tlw agreement of these three different classct:1 as to the true intorprc:. 
tation of the Vedas, it is simply extravagant to assert that they 
have all been unn.ble to comprehend the true meaning of the · words 
and tlmt the credit of having- discovered it belongs solely to Pandit· 
Day:J. N nnd. rrhe Arya Samajic contention is plainly false, and 
in one wo.y only it can claim our consideration. vV c have shown 
above that in the Vedas, fire, wa.tcr, &c., arc phi.inly invoked, ·address·cd 
m, gods, regarded as possessors of all power, above all creatures, 
deliverers from difficulties and sins, and poi;sessors of the Divine 
attributes, and all prayers are addressed to them and them :only. -
If the Arya Samajists succeed in showing that there are hymna in 
the V cdas clearly forbidding the worship of fire, wind, &c., and enjoin
ing the worEhip of the one true God, we shall have then to consider 
which of the hymns must be explained away, whether those enjoining 
the worship of elements or those forbidding it. But a consider~ble 
number of such verses must be produced, for on the strength of one 
or two verses we. cannot question the plain meaning of the hundreds 
of verses . containing invocations to the naturnl forces. The strong 
and prominent feature-of Vedic worship is nature-worship; and rare 
allnsions to Divine unity if any such exist, may • be due to later 
interpolations. Unless the Arya Sarnaj succeeds in pointing· out a. 

considerable number of verses clea.rly forbidding the worship of every 

thing besides God and leaving no doubt as to the true o bJect of V edic 

adorations, a thousand Daya N ands cannot alter the meaning of plain 
words. Millions of human beings have been led a.stray by the V ~das 
in every age and in the face of this ostensible fact witnessing ~o .. the 
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truth of the elcment-,vorship in the Vedas, the mere assertion of 
l'u.ndit Daya Nand or of any other single commcnt~tor cannot parry 
any weight, especially when the majority of the commentators are 
all agreed upon the contrary significance. Pandit Daya Nand, 
moreover, does not assert that Almighty God revealed to him the 
::;ignificance which he gives to the words of the Vedas. It is possibl~ 
that he may have felt an aversion to the polytheiBtic teachings of 
the Vedas, and, therefore, interpreted them in a particular manner 
for the promulgation of his own opinions, without robbing the Vedas 

of their sanctity and authority. Where there are contentious opinions 
as to the significance of certain words, the decision must naturally 
be on the side which carries the greater weight. We cannot ignore 
the evidence of thousands of Pandits, nor treat lightly the testimony 
offered by the practice of millions of men for hundreds of years. It wa& 
the duty of the Vedas to expres::5 themselves in a manner which should 
luwe rightly guided their .followers in the most essential principle' 
of the true object of adoration. When they contain numerous verses 

which lrnve by their teaching of polytheism led astray miliions of 
lrnm:m beings, they ought to have contained at least a hundred verses 

pfo.inly forbidding the worship of anything besides God, if such w1:1.s 

ever their object. Why do they not lay the same stress upon the 
worship of one God as they lay upon that of the forces of nature. A 
fow inferences forced from the words of the Vedas, and contradicting 

their general tenor, cannot. avail. 

There is another })Oint to which the Holy Quran directs our 
attention and we note it here for the full understanding of the subject 
under discussion. It.is also possibte·that the same may be the object 
of the hymns of the Rigveda and after the lapse of a Jong time it may 
!lave been lost sight of. At the same time we do not think it im
possible that in the Rigvecla hymns forbidding th.e worship of every
thing besides God may have abounded, but when with the lapse of time, 
the number of those who relying on the ostensible meaning of the 
hymns turned to nature-wornhip increased, the monotheistic teachings 
may have be"en expunged from the Vedas. That the Vedas may have 

undergone snch a change we do not deny, but to prove it, it would be 
necessary to show that some hymns were actually expunged from the 
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Vedas at some time. The simple fact that some hymns celebrate the 
praise of fire and other elements, is not sufficient to rebut the presump:
tion that it is a heavenly book, for on a deeper reflection it would appear 
that the conception of a supreme Deity, the creator of the universe, is 
not opposed to such praise. 'J.1herc is no doubt that in the Vedas as we 
have them there are some hymns which it is very hard to reconcile 
with the worship of the true God, but there are others in which, 
according to the allusions we glean from the Holy Quran, the religious. 
conceptions are pervaded by the existence of an independent· power 
endowed with all the Divine attributes. We should have no hesita• 
tion in admitting, if suffieienti proof is given, that the y edas may really 

have been the advocates of the worship of one God, but that additions 

and alteratiuns may have been made in them later on which led to their 

present condition. But as we have them they teem with hymns which 
teach nothing besides the worship of nature, and it is the result of their 
inj nrions teachings that millions of human beings have been led astray 
to worship fire and other things. Even. the fire-worship of the Parsecs 
and the polytheism of Greece and Rome may be traced to the Vedic 
teachings, if there is any truth in the Arya Samajic assertion that the 
Veda is the oldest book. Taking this assertion as true, the Vedas 
shall have to be regarded as the root from which many evil doctrines 
grew up in different countries. All the four Vedas are at present 
quite devoid of the truth of Divine unity, and every page of them is 
full of the worship of the physical forces. The human worship 
inculcated in the four Gospels and the worship of natural forces 
enjoined in the four Vedas, are two rather astonishing facts which may 
lead one to think that the number four bears some particular relation· 
to polytheism. But the resemblance does not seem to have ended 
here. It seems probaple that like the Gospel which originally incul- · 
cated the worship of one true God, the Vedas may also have contained 
hymns forbidding the worship of the sun, moon, fire, water, earth and 
other things. And although the-alterations have done them lasting 

h0-rm, yet we are led to think that originally they may not h~ve been 
so useless. Any one who is acquainted with the history of Hindus so 
far as it can be learned, will see that the Vedas have undergone great 
changes and revolutions, At one time they were burned in fire, and 
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for a long time they remained in the possession of persons who were 
-ad<lictccl to idolatry and element-worship. For a long time none but 

\ 

the Brahmans were entitled to read them. At such a time it was 
possible for their dep<?sitaries to effect the desired change in them and 
many teachings inculcating the worship of elements may .have been 

added by them. 

1ifony facts however tend to prove that the worship of the forces 
of nature instead of one God, has ever been the religion of the Hindus; 
]!.,or seven centuries the country remained in the possession of the 
Muslims and during this long period they saw the Hindus worshipping 
anything but God. The Hindu infatuation for the cow m3.y also be 
traced to the same root. It is nearly thirteen hundred years when a 
part of India w.as subjugated by the Muslim conquerors, and even at 
that dist_ant period, they saw nothing but idol worship and fire-worship 
in this country. As far back as history can take us, nothing but 
nature-worship and idol-worship can be discovered. 'l'he Aryas still 
bewail the fate of those who were converted to Islam during the . as
cendancy of Muslim power and ascribe such conversions to compulsion; 
thus indicating that their hearts still cling to idol-worship though with 
their lips they profess the unity of God. 'l'he fabrication of the story 
,of Haqiqat Rai who is supposed to have been murdered by the Muslims 
for his tenacity to idol-w~;ship, is also due to their zealotry for it. · In 
short, Muslim histor_y for the last thousand years bears witness tp.at 
Jndia has alwn.ys during this lo;ng interv.al of ·time been the centre. of 
ju~latry. As far back as we can trace our steps in his_tory, we find 
India involved in the darkness of idolatry. Who ca.n sv,y that· there 
ever was a time when.India with its teeming millions bowed down in 
worship before the Almighty God in obedience ~to the injunctions of 
the Vedas ? The ten:. plc of J fl.gan.nath at Benares and similar other 
pagodas in different. parts of the country, ancient writings such 
as the Bhagwata, a popular book with the · simple old Sanatan 
Dharmist:,, and old inscriptions, &11 concur to prove and declare with a. 
]oud voice that India has alway; been steeped in the vice of idolatry~ 
In fn.ct the evil is so inveterate that nothing short of a true conversion· 
to Islam can uproot it. The worship of the one Go'd was first declared 
oµ, phe hidi~n ~oU b_y the Muslim conquerors,' and to this day the 
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Hindus, more particularly the Arya Samajists, ~ntertain a. feeling of 
determined enmity towards the earlier Muharmmadan monarchs for 
their iconoclasm. In short, the foundation of idolatry seems to have 
been laid with the Vedas. History leads us no farther, but certain 
verses of the Holy Quran suggest an interpretation of the Vedic 
hymns which leads one to think that the celebration of the praises of 
the natural forces may have some other significance than the worlihip 
of those things. But this interpretation is only allowable if it is 

sl)own that the V cdas contain hymns expressly forbidding the worship 

of these things and inculcating the worship of one God, 

MUSLIM TEACHINGS IN RELATION rro GOD 
AND 

AN INTERPRET.ArrION OF THE VEDIC HYMNS. 

The interpretation of the Vedic hymns to which attention has 
been called. above, is the result of a deep reflection on certain ver~es 
of the Holy Quran. The first of these is the first verse of the Fatiha; 
the opening chapter of the holy book. .It says l.!l~J} y J 41) 1,,).,6.3:d J 

".All praise is due to God whose sustenance is at work in all the worlds'' 
' -

i.e., in every · f~rm, in every phenomenon and through all His handi"'. 
works. In other words, only one hidden power wh_ose name is Allah 
(God) is working beneath everything that condµces to the sustenance, 
protection, comfort and perfection of the people of this world. For 
instp,nce the sun has a certain function in contributing to the welfarE,l 

of the world. It giveg heat to the b,ody and thus keeps up the wholo 
system by the circulation of blood, and by giving light it assists the 
light in the human eye. But the real sun, the real source of heat 
and light, is God, for it is His power that works in the Visible sun. 
The real sun does not, however, only provide for the well-being and 
safety of the physical system by working under the apparent source 
of heat and light, but also for the spiritual well-being of . man
kind by choosing one man whose position and function with respect -
to the whole body of men is the same as that of the heart with respect 
to the human body. He makes_ him as an instrument for furnishing: 
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spiritual food to other men to whom he stands in the relation of the 
heart to other members of the body. In him works the Divine power 
as it works in the sun, and that which he borrows from the great source 
he deals out to those who are dependent upon him, according to their 
capacities. As the visible sun gives light to the eyes and brings into 
view the paths distinguishing the right from the wrong, the spiritual 
sun opens the heart's eye and takes it to the eminence of true know'."· 
ledge. In fact the different aspects of the spiritual sun resemble 
those of the visible. The different functions of the sun, the ripening 
a.ud sweetening of the fruits, the disinfection of: noxious matter, the 
banging of green mantles of new leaves and blooms on trees, in spring 
and loading them with flowers an,l fruits, and denuding them of tbeir 
garbs in the autumn with the exception of some ever-green plants, 
h:wc all their spiritual representatives. The source of spiritual light 
and spiritual blessings, shows his different aspects in the same manner 
as the visible source of apparen~ light. With one of his manifesta-

. tions he brings the spring and with another autumn. With this he 
makes a clean sweep of the corrupt matter of unbelief and trans
gressions, and with that creates the bliss of true knowledge in the 
hearts of those who recognise him. The visible sun is, therefore, only 
a symbol of the spiritual sun. But the real source of light is not only· 
the spiritual ' sustainer of the world; His power works also in the 
visible sun. 

This point is beautifully illustrated in the Holy Quran. There 
was a Queen named Bilqis who was with her people a worshipper 
of the sun. '11he prophet of that time sent her word, saying~ that she 
r.hould come and surrender herself to him, and that otherwise he would 
invade her country with forces which she would not be able to with:
i:;tand. She obeyed the order of the prophet, but before. she set out 
from her city, Solomon (for he was the Prophet at that time) com
manded a palace to be built against her arrival. The paveme~t 
of the pabce was of bright crystal and under the crystal flowed a 
broad strcan.1 of water. When the Queen arrived, she was asked to 
enter the palace-yard, When she approached, she saw water running 
with great force and fishes swimming in it. She, therefore, bared 
her legs by lifting up her robe to pass thro:ngh it, Then the prophet; 
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told her that she was mistaken, and that the water was flowing only 

beneath the floor of gbsscs and what she saw before q.er was this 

floor. There the Holy Quran says: .J~-) ) .J' l:J~ ..) .J""~ 'C. _r' .ti )_ J l, "He 
said, this is a. palace evenly floored with glass and the water is flowing 
beneath it." 'I1hen she saw that she had taken the glass for water 
and was thus warned of the error of her belief. She saw clearly. 

tha,t she was wrong in worshipping the sun as her Lord and thab, 
the true God was He whose power was working in the sun. She: 

re11ounccd her old belief even there and accepted the one true God i 

Her eye:. were opened and she saw that the supreme power which' 
was the real object of adoration was the power that worked in the· 
forces of nature, and that the sun and other heavenly bodies them-· 
selves were only outward semblances through which the power of 
God worked. Thus did the prophet convince. her of the error of 
adoring things under which a higher power worked, and this power 
it was ,vhich deserved to be worshipped. 

The mf)on which like the sun has been made an object of worship 
docs not possess any power independently of God. Her powers are. 
only manifestations of certain Divine attributes. The moon brightens 
the terrible darkness of the nights. When it shines, it drives away 
the darkness before it. Its rising presents a wonderful scene. With 
the appearance of its rim, dar:kness begins to vanish away. Similarly 
when God shines upon those who being involved ,in darkness and 
impurities incline to Him, they are purified and brightened as the 
dn.rk night is brightened by the shining of the- moon. Moreover, as: 
moon rises sometimes in the first part of the night, at others at 
midnight or in the last part of it, so with men. To some Almighty . 
Goel reveals His shining face in early age, to others in middle age, and · 

. there arc not a few who see it only in old age. But like the totally 
dark nights, there are men who come and pass away without a single 
ray of light beaming upon them. The visible moon is thus a symbol· 
of the real moon. The former has various other functions which are 
only inrnges of the functions of the latter. As the visible moon has 
its .. effect in the physical world, so in the spiritual world the true 
worshippers of God who is the real moon, are assisted by the grace 
of God. 
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Now, physically the system of this world depends upon four 'kinds 

of sustenance. 'rhe first of these is t,he heavenly sustenance, i.e., the. 
sustenance afforded by the alccish from which rain comes and which 
is thus the source of the physical.sustenance of men. When · there is 
a long drought, the water in the earthly strata begins gradually to dry 
up. 'fhe hoa.venly sustenance afforded by alcash gives life to the ~arth 
and brings now things into existence. T~1e atmosphere or alcc1,sh is, 
therefore, the first sustainer for it sends down rain. '1.'his has been 
tormctl Indra in the Vedas. The Holy Qu,ran says ~ }) i.::., JS sl+.-1) j* 

'' By the hea,ven ('i.e., atmosphere) which sends down rain." In these 
words Almighty God calls attention to the need of heavenly revelation 
by citing the evidence of the atrno;;phere from which rain comes down 
in time of need. In these few but significant words we are told that 
our spiritual state stands in need of a water which comes down from 
hoaven, as the rain which is our physical sustainer, · also comes down 
from heaven. Revelation stands in the same relation to human reason 
as heavenly water docs to earthly water. In short the service in 
which the atmosphere is engaged is an image of the first ·.attribute, of 
God. Almighty God also says that water is the first source of life. 
'rhis cikcish is the rain-god of the Hindus and is invoked as Indra in the 

· Vedas. But the error consists in supposing, not that Indra or ukash, 
is really a source of sustenance for mankind, · but that it is an inde
pendent source of sustenance. The supreme power whoschand works in 
the a,lcash, is God, and, therefore, power and glory be.long to Him and 
not to Iudra. 'I1he words ~t.o.1"-J) y) &l.J ..>*.sd) used in the Holy Quran 
cu.11 attention to this error of the superficial observers who have taken 
the physical forces of nature for real sustaincrs of mankind. , In the 
words i.:.t~·~-hJ ) y) ill u..o.sd J we are told not to take any one besides 

. God as the actual sustainer of the world. He is the only one God and it 
is His power which is seen working in the different forces of nature. 
'l1hese words refute the godhead of Indra, for he represents the first 
great agency through which DiviM sustenance is vouchsafed to the 
world, and to him is given the name of akash or sky. 'l'o him the idol
worshippers accord the greatest supremacy and greatest honor. 

*Jl.o..w (ordinarily translated heaven) is in the terminology of the Quran also applica, 
blc to the atmoapherc which ·is in Sanskirit Akaslh 
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The object of the Holy Quran is to state that the true rain-god is not 
Indra but God whose power works in bringing down the rain. 

In short, the first sustenance afforded by God is wrongly attri
buted by ignorant and superficial observers to alcash or Indra. · They 
sec the water corning down from akash and consider it not as an 
agency made use of by some higher power but as the power itself 
which sends down rain, whereas the apparent sustenance of the a/cash 
is only a shadow of the real sustenance of God, and thunder and light
ning are only aspects of the Divine attributes, not the independent 
}Jowers of a/cash . 

. The second sort of sustenance afforded by God consists in His. 
rahmaniyyat. The word Rah1nan adopted by the ··Holy Quran is 
meant to negative the power of the surya or sun-god. The wor- · 
shippers of the physical forces of nature think that as the sky has· 
the power of sending down rain, causing vegetables and plants to grow 
by its means, so the sun clothes the bare trees in green leaves, deco-. 
rat;cs them with fine flowers; and loads them with fresh fruits. The . 
sun as it were takes pity on the poverty of the trees which have been 
denuded in autumn and enriches them with goodly flowers and fruits. 
In this capacity the sun is a symbol of the mercy or rahrnaniyyat of. 
God, the second attribute of the Divine Being as described in the 
Holy Quran. 

'.rho third sort of sustenance is provided by God through 
t,hc moon, which is also .an instrument in the nourishment of fruits. 
The moon is a symbol of the rahirniyyat or compassion of God, for as 
the compassion of God- takes by the hand those who are unable to 
rcn.ch the goo.I by their own efforts, in like manner docs the moon · · 
promote the growth of, and supply with nutriment, the fruits and. 
ripen them. When the fruits are brought to completion and are ready 
for gathering, the earth draws them to itself as the owner or the king, . 
rrhc earth is in fact their judge because it values the good fruits and 
sets great store by them and passes censure on the rotten and bad 
ones. The earth is thus a symbol of the Divine attribute of judg-. 
meut,, t,hc fonrth attribute of God as related in the Holy Quran. 

In short the four attributes of'God, His sustenance, mercy, com
passion and judgmcut, have been metaphorically nscribcd in the Vedas 
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to the four agencies through which they o.re manifested. The 

error of the Vedas consists in attributing to them independent powers. 
and regn.rding them conscious beings doing work by their own power 
and will, whereas they arc in fact unconscious instruments of Divine 
power. .A.leash, sun, moon and earth. which are the symbols of the 
four attributes of God, lead a reflecting mind to the great tn1-~h t,hat 
the powers manifested in these four symbols, are really the powers of 
God and He is the true Lord, the Merciful, the Compassionate and the 
J'udge. But an unthinking mind instead of seeking Lhe hidden truth 
rests contented with the surface and gives to visible representations 
the n.ttributcs of the power that works in them. It is the exposure of 
this error which the Holy Quran aims at in its opening chapter. It says: 

_,->-~Jl.j J t~ J d, . ..>-J l r y.. J.l,.o ,~~) ) 1.:.,1*~ .JJ / 1.:.,1~.,,.hJ ) y J &lJ ~\~.sd ) 

.J~i: rvtl.c ~.o.Jl.j I 0~ J.J I b 1.1"" r~1-.o.1 ) b ) .J'.aJ / U v-lb / \!/~1.w_j Jti ) 

1.:.,1~~ l • u,~ l~J) }J _, ("t~l.c y y..a.i'°'J ) "Praise, worship and adoration is only 
for the great Lord whose name is Allah and who is the true sustainer of 
ail the worlds, the All-merciful, the All-compassionate and the Judge 
of the whole world." So far the sura teaches that the right of being 
the sole object of adoration and glorification belongs tJ God only, 
whoso sustcna.nce, mercy, compassion and judgeship a.re not limited t·o 
a single sphere ::md a single world but are displayed in countless vary
ino- mn.nifostations beyond the -comprehension of man. The sura then 

.-:, < 

says "rrhcc n.lonc do we worship,'' i.e., since the physicn.l forces have 
their particular spheres and they do not act as conscious beings, the 
power working under them being the Divine power, therefore, it is not 
they tlrnt deserve to be worshipped and adored but the great God 
whose manifestations of unbounded power arc unlimited. To the same 

. end the Holy Quran elsewhere says: J_, ..>-~~ IJ.1""·Hl }J _, l,,,,)""''°'..:;:..lJJ_,->-~-:;)) 

\!/tsi.i;, U'.).J/ &lJ ''Do not bow dow~ in worship before the sun or before the 
moon but before God alono who created ~u these physical forces.'' It 
shouhl be noted here that the plural and not the du11l pronoun follows 
the words v-,o,};. and .J""i, i.e., the sun and the.moon, the object being not 
to reject the·worship of the sun and the mooil only but of all the forces 
and objects worshipped by other people. 'J.1he remaining verses of the 
sura point out in the form of a prayer the advantages which the 
w01shipper of the true God has over the ':orshippers of fire: the sun, 
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the moon> the water, -&q~ The object of this part is to teach that 
Almighty God grants His manifest and hidden blessings to His true 
worshippers and reveals Himself to His servants. A ma.n can not 
knmT Him by the a,sistance of his reason only or by the soie guidance 
of nature, but the all-powerful God makes Himself known by His grand 
manifestations and mighty powers and wonderful signs. It is He 
who saves His righteous servants and worshippers when His wrath 
and anger are kiudlecl against the world ; and it is 

0

He who de
livers them from error and guides them in the right path by brighteti
ing their wisdom and grnnting them knowledge. This is the substance 
of'the Sura Fatiha, the Sura which is recited by the :Muslims several 
times in each of the five daily prayers, the Sura whfoh is the essence 
of a Mnslim's prayer, nn.y which is the only true prayer. Unless this 
Sura is repeated with a truly submissive and humble heart when a. 
man is standing in the awful presence of God, and unless through it 
is sought the object for wh·ose attainment it is ta.ugl1t, the duty of 
;1ray0r prescribed by Islam is not performed. 

r11hr~e things have been taught in this prayer. The first of these is a. 
belief in the unity of the person and attributes of God, so that turning. 

his faqe from the false gods which others have chosen, a man may 
turn himself wholly to God and resign himself completely to His will,. 
so that his soul may cry out in true emotion l.!/~1-j J4 J _, l.).~j 1.. .. n-;1, J 

"0 Lord l Thee alone do we w~rship and adore, and of Thee· alone cl~ 
we seek all assistance." Secondly, this prayer teaches. us that our 
prayer should be addressed to God not for ourselves alone but also for .. 
the good and welfare of our brethren. In this manner we are required · 
to perform our duties towards our f8llow-beings. The form made tise 
of.by the Wor<l of God is U v~ ) which means ''guide us all in the right; 
path'' and not "guide nw" alone. The prayer, therefore, comprises 
our brethren besides ourselves in the benefits prayed for. The third 
object for the attainment of which this prayer is taught is that our 
faith in Gou ::i.nd our spiritu::i.l condition should not be barren. Hence. 
we are taught to pray for the blessings of God which were granted to 
the righteou3 before us. We a.re also taught to pray. that we should 
not be led into the path of those whom spiritual sig}1t was not granted, 
and who, therefore, did the wicked deeds which brought down upon 
them the vengeance and wrat~ of God even in this world, or who 
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though saved from punishment in this world <lied in error and shall bo 
pnnishoJ. in the next. The substance of this prayer is that the person 
whom God does not grant His spiritual blessings and a spiritual sight 
which aees the right from the wrong, and whose heart is not filled with 
the certainty and true knowledge of God's existence, ends his da.ys in 
destruction and is overtaken by the consuming wrath of God even here 
on account of his wickedness and transgressions and his abuse of the 
holy ones of God, an instance of this being met with in the Jews who 
were punished for their transgressions and dc1:,troyed with the plague, 
or if he refrains from mischief and abuse against the righteous servants 
of God, he shall be cast into hell after his death because he went astray 
and did not choose the right path. 

In short, it is possible that the hymns and prayers addressed in 
the V eda.s to the vn.rious gods, such as Indra, the sun, the moon, the 
fitc, the wind and other physical forces, may have been really meauti 
for the grca.t and supreme power which, works and is transcendent!}" 
present in them all and whose manifestations and agencies all those 
visi.ble symbols arc. It is not simply a guess but wo learn it from the 
Holy Qurn.n that all the bodies and forces to which is· assigned any 
function in ·the sysetm of this universe are really visible representations · 
and symbols of the names and attributes of the Divine Being. The 
he:wenly b(fJies and the physical forces of nature are, as it were, 
the pages of a book, the study of which leads us to a knowledge of 
the Divine attributes and Divine laws .. As an illustration we may 
mention that the variety of seasons in lil10 phy::ical world is a 
symbol of the spiritual changes a,nd revolutions to which men are 
subject. Corresponding to autumn in which the trees lose their 
leaves, verdure and freshness, there is the period of spiritual '.iethargy 

when the love of God which gives a freshness to the .spiritual life 
of men, is on the wane in human hearts. The true zeal and warmth 
of faith gradually diminish, though the spiritu~l sensibilities ar·e 
not yet quite deadened and open transgression aud flagrant sin do not 
yet prevail. During such a period the world stands on the verge of a 
spiritual death. A stolid indifference, hardness of heart, and absence 

, of acl,i vo interest and genuine forvor in religious matters, are the dis~ 
tinguishing characteristics of the spiritual autumn. It is the forerunner 
of kcdjug. 
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Autumn is followed by winter in which coldness is at its height. 
Corresponding to this season of the yen.r, there is a winter in the spiri
tua.l world, when the spiritual sensibilities n.re numbed and deadened. · 
Cl'hc love of God vanishes away from hearts and people sleep in· igno
rn.ncc and indifference. God is forsaken, and every one follows his 
own lust and carnal passions. Drunkenness, gambling, adultery, lying, 
deceit, cheating, calumniation, vanity, worldliness, dishonesty, bloo~
shed, mockery, in short every sort of flagrant sin and every form of 
unblushing immorality abounds and is freely practised·. The cleverness 
of tongue is looked upon o.s real worth, and tho person who can_ 
talk cleverly is honored in his life and even after his de::i.th. The 
co.rth is then like a desert without any living verdure, and there are 
very few who are pure in heart, pure in words and pure in thoughts, 
ancl who fear Goel and drink at the pure fountain of holy knowledge. 
This is what is called in Hindi lcaljug, the iron age, the period that 1s 
ma.fked by the dearth of virtue and the supremacy of vice. 

VTinter is followed by spring when a new life is given to the 
dead plaints, and the dead vegetables again start ~nto growth. In 
like mo.nner the period of spiritual death and benumbment is 
followed by a regeneration. New water comes down from heaven to 
give a new life to the earth. Almighty God chooses one of His 
servants and makes his hen.rt the reservoir of the life-giving water. 
}'rom this reservoir the water is supplied to the dead plants and it 
makes them sprout into the new leaves of the knowledge of God, 
and blossom into the flowers of His love and at last loads the human 
branches with fruits of good and righteous deeds. 

This is followed by the summP-r season when the heat of the sun 
ripens the raw fruits of the spring. Spiritually too, there is a gradual 
growth in the love of God that has been planted in the human heart, 
until the heart glows with love and zeal for God, and the spiritual 
a<lvancement of man reaches its perfection. This is the period· known 
ri,s sat;ju[h the golden age, when many men walk in obedience to the 
eommandments of God and resign themselves to His will. 

It is clear from the above that the powers physically and tem
porarily possessed by the heavenly bodies or the physical forces· are 
only images of the etern~l and spiritual attributes of the Divine Being. 
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Almighty God has also revealed to us that the physical forces are not 
independent powers, it is the mighty power of God which though 
unseen is working in them all. lb is His power which displayed in 
the moon enlightens the gloomy nights, as He Himself enlightens the 
heart- into which He enters and within which He speaks. IL is His 
power which revealing itself in the sun makes the day a manifestation 
of glorious light and performs different functions in different seasons. 
It is His power which being supereminently present in the clouds, 
sends down rain, and fertilizes the barren land and gives satisfaction 
to the thirl'lty. It is His power which being exhibited in fire con
smnes things. It is His power which in the wind refreshes a man, 
causes the flowers to blossom, drives the clouds before it and enables 
the sound to travel. It is His power which being embodied in the 
form of the earth carries men and animals on its back. But are 
these things God? Nay, they are the creatures of God, but in them 
~he power of God works in the same manner as the hand wo_rks in the 
pen with which it writes, or as the fire works in the· piece of iron 
which is made red-hot. We say that the pen writes, yet it is not the 
pen which actually writes but the hand, or we can say with reference 
to the red-hot piece of iron that iron bnrns a thing or gives light, ye-t, 
these are the powers of fire temporarily possessed by iron and not o.f' 
the iron itself. In the same manner a clear insight into the nature 0,f 
the bodies and forces working in the universe, will show that from the 
point of view of thEir powers and properties, they are the names and 
attributes of the Divine Being, and it is His power which works ia 
t,hcm hi<ldenly. In the beginning these were all His worcls. and it was 

His power. that manifested them in different forms. The fool will say 
that if the Word of God took a body, God must have been reduced in 
size. Does he not Eee that the burning-glass* diminishes naught from 

• The Aryas believe that God is not the creator of anythililg whebher· in .heaven or 
upon earth. The material existed from all eternity and God only manufactured that 
material and fashioned it into different formii. We ar,:i indeed S-Orry for them, for if tl1ev 
have not Imo~n the power of God, they are quite destitute of the true- and perfect 
knowledge of God and of His Iovc. No heart can feel the· trne lave of God unless it feels 
His beauty and goodneSB, and no one can be freed from ain anless he loves. God and feats 
His displcasur;, The love of God consumes sin as fire con11umcs the· dross of the picee 
of gold which is thrown into it. But the person who neither- bolieves. in the beauty o:£ 
God, i.e., does not consider Him as All-powerful, nor admits His goodness, i.e., does no~ 
consider the soul which speaks within him to be_ from God, cannot love God. T~ 
mi3hty God who created the great heavenly bodiea whose number is not known to an,1 
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tho sun, and the influence of the moon rn the nourishment of fruits 
takes away nothing from that luminary ? This is the secret of God's 
knowledge and the central point of the spiritual system that the. uni• 
verse has been created from the vV ord of God. 

Upon these considerations based on the Holy Quran, we think it 

man, could not stand in need of matter for making them. When I look at the host of 
heaven and reflect upon their grandeur and wornlers an<l see that this grand universe 
came into existence nt the mero will awl command of God, my soul bursts out into the 
songs of the praise of Goel, and exclaims: "0 mighty Ood, 'l'hy powers are great, Thy 
works arc wonclroua 11.rnl beyonrl the comprehension of human rCalilon. '.l'ho ignornnt 
man tlcuics 'l'hy powcrr, antl the fool ar;ka from what material Thou hast matle these 

t.liings." 

The Aryas should consider that if God like human being~ stands in ncecl of material 
to nrn.ko thing~. He must also require sufficient time for their making. As we estimate 
that a mason will build a particular wall in a certain number of days before which he 
will not be able to complete it, we shall also have to believe that the making of the sun 
or the moon occupied God for so m::my years. But to fix a time during which God made 
a particular thing, ia the vericst blasphemy. It is bringing down Goel to the level of 
mortals ancl to subject Him to the rules and lawi. to which human beings are subject. I 
cannot believe that this detestable doctrine is taught by the V cdas. It seems to be the 
outcome of Pandit Daya}:and's in:;enious brain. The Pandit seen111 to have formed an idea 
of God jttrlging from his own needs. As ho himself could no*t live without eating, oraatisfy 
his thir~t without drinking, or read the Vcdaii without hard work and ihe oontinuing of 
hiil stmly for many years, ho thought that God also could not have formed the universe 
v/ithont pre-existing material. But the person to whom eyes have Leen granted, cannot 
like to- be blin,l, and he to whom true knowledge has been vouchsafed, hates ignorance. 
I have witnessed so many supernatural signs of the powers oI God that if I do not bear 
witness before the whole worlcl that our Goel has th~ power to create _?Ut of nothing, I 
shall be a sinner. Moro than fourteen years ago I saw in a Vision that I wrote some 
matters of importance on a paper, intending them to be fulfilled in that manner and 
then presented the paper to Almighty God for signature and confirmation. Upon this' 
my God sig-nctl the paper with red ink which seemed to me like blood, and before signing 
spilled the ink from His pen in such a manner that the drops of blood fel,I upon me. At 
this I awoke in an ecstacy of pleasure at the idea that Almighty God had ,accepted what. 
ever I hatl done and signed the writing without even reading it. At that time a friend 
of mine, )1. Abdulla of Sinaur (Patiala) was aitting by me and he saw the drops of blood. 
that foll upon me and himself. At this strange scene he exclaimed and told me 
that drops of Lloocl had fallen upon me and himself. Now can any Arya explain how 
the drops which I saw in vision took a shape externally and from what matter they wcrEf 
crc:i.tetl. His only reply would be that the story is a fabrication. At the time that this 
event happened, I was writing the S-u1•,n;.-£.(.}h.asktn-i-Arya, and as the sign was manifested 
i11 opposition to the Aryas, I think that it was an indication of the murder of Lekh Ram. 
It also alluded to the appearance of the plague. Such sign~ manifesting the wonderful 

:rnd mighty powers of God I have seen iu thousands. lie who has not scou these powcrli 

of God1 has seen nothing of God, 
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pm,siblc that the ·object of the Vedas in celebrating the praise of and 
addressing hymns and prayers to fire, wind or the sun may have been 
only to indicate the very close connection with which Divine power is 
working in them, and to show that on account of this connection they 
arc but a crust while the Divine power working in them is the kernel, 
and that, therefore, all attributes return to Him only. · Hence He is 
called the fire, and the water and the wind, for the actions of fire, 
water and wind are not their own but those of Go~, and their powe;s 
are not their own but the powers of God. It is to this that the verse 
l.!/~..,.W ) ".7) 6.1) ..>..o..s:.JJ points, the meaning being that wl:iatever is being 
done by the various powers an.d forces of the universe for the 
maintenance of the great system is not their own work but that of the 
power of God which works in them all. Elsewhere the Holy Quran has 
compared tho world to a floor made of pure crystal under which water 
is flowing while the fool takes the gla,sses for the water. Again the 
Holy Qnran: says y=~J J) J~J J u; r~ l.U-<>-A _, " By land and by sea we 
carry them,'' i.e., though they are apparently carried by other things, 
yet in reality it is God that carries them. 

The conclusion to which we come from all these considerations is 
that we are prepared to accept this interpretation as regards the Vedic 
hymns provided the following two points are proved. Firstly, it should 
be proved that the Vedas like the Holy Quran regard all the heavenly 
bodies, all the forces of nature and matter and soul as having been 
created by the hand of God, for unless this is admitted, the properties 
and powers of these things cannot be regarded as the attributes and 
powers of God. But the Arya Samaj looks upon matter and soul 
as eternal and uncreated, and, therefore, their properties and powers 
must also be considered as eternal and'uncreated and as not owing 
their exi8tence to God. If this is the principle of the Vedas then the 
condusion cannot be avoided that by celebrating the praise of· fire, 
the Vedas have taught :fire-worship, and by adoring and glorifying the 
sun they have taught the worship of the sun. But if these things 
are looked u~on as the creation of God's hands and their powers as 
His powers, the objection cannot stand. Secondly, it is necessary to 
produce a considerable number of hymns from the Vedas, say :fifty 
or sixty at least, forbidding in plain words the worship of these things 
aud the addressing of prayers to them. . If ihese two points are 
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proved, the Vedas shall be declared as free from the charge of teaching 
nature-wprs~~p, a:g.d if not, the .charge is proved~ 

The faith preached by the Arya Samaj is open to another serious 
objection. They hold that though the world has neither beginning 
nor end, yet from an eternity God has so ordained that, at the com
mencement of each cycle, He reveals His will only in the Sanskrit 
language within the boundaries of the Indian PeninsuJa. Three 
considerations show the absolute falsity of this assertion. In the 
first place, it is negatived by the quality of universal mercy and 
bcmifi.cence in God. It docs not appear to be reasonable that God, 
being the Creator and Lord of all the people living on the face of the 
earth, should limit the revelation of His will and word for millions of 
years to one particular country an i express it always in one parti
cular langu~ge, when the people of one> country are unable to under
stand the language of another. This difficulty was the greater in 
earlier ages vdien even the existence of one people was not known to 
another, and even if known, there were impassable barriers which 
rendered communication almost impossible. The earlier nations knew 
each other so little that the people of India were under the impression 
that there was no population beyond the Himalayas. How reasonable 
and just is the doctrine taught against this in the Holy Quran. It 
says :_r,. .}.j t_,~_; )l;. lJ) &,,.o ) 1:.1"° o.:.J ) _, '~ There is no people among whom a . 
warner has not been sent;'' and ·again 6.""~' '-:'"j,{ ~t,_; ~ .Jib,,.o l.ii.S\..D _,111. i.a; 
the Holy Quran contains all the true and sacred scriptures that were 
revealed before it. These verses show that in the earlier ages 
Almighty God gave a separate revelation to every nation which had 
settled in a differen't country because the circumstances then neces
sit~ted such a course, but that now He wills to make them all one as 
He is one. To gaLher all into one fold, He sent the Holy Quran and 
revealed therein that a time shall come when He shall make all 
people one nation, and all countries one land and all languages one 
la.nguage. Now we see that the world is making an approach to this 
state and the relations between different countries are fast strengthen• 
i1}g, The means of travelling have been extremely facilitated, and the 
interchange of ideas between far and distant lands · has become very 
easy. The union of different nations has been rendered possible by 
free and easy intercourse, The construction of railways is deemed t') 
render it possible for a person to-travel round the world in ·.roi:tv days. 
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The communication of messages has heen rendered easy to a. degree 
which passes belief. ]1rom this it appears that it is the will of God 
to make .all people one nation as they were one in the beginning, so 
that the circle of creation may be complete, and there may be one 
God, one Prophet and one faith. The principle commends itself to 
every reasonable being that when different nations lived in different 
countries and had no means of easy communication and easy inter
course, Almighty God sent His prophets among all the people and.did 
not keep back His favors and grace from any people, but when their 
union wai:; rendered possible, He comprised all truths and all the · rules 
of guidance in one heavenly book and revealed it in a language which 
is the m0thor of lai1g1rngcs, i.e., in Aro.hie. But the Arya Samajic 
doctrine is repugnant to reason and conscience because it withholds 
t.ruo guidance from every counbry except India and from every nation 
except the Hindus. If the doctrine of transmigration has any reality 
beneath it, the Arya Sarnaj will do w~ll to explain on its basis why 
God loved the Hindus so well while rejecting every other people 
as undeserving of His kindness. Does not God know that other 
people stand in need of His word being revealed to them in their own 
language? If He docs, why has He eternally kept back this gift from 
them ? \,Vhat does this favor to tho Hindus mea.n ? 

In the next place, even if it be supposed for the sake of argument 
tlia'~ Almighty God has chosen one country and one language for 
the revelation of His word from all eternity and that, others are not 
entitled to this favor, His choice ought to havo fallen upon a langu
age which should have been the first and the last of all languages, 
which, in other words, should have been them other of all language'S 
and upon which death could never have come. But thd ~anguage 
of the V odas enjoys neither of these distinctions, for. it cannot claim 

. to be the mother of languages and it is long since dead. Both 
those distinctions belong to Arabic which is the mother of l~ngu
ages and which of all those languages i~1 which heavenly books 
have been revealed, is the only living language. If God had to 
choose only one language for revealing His Word to mankind, He 
ought to have chosen Arabic and addressed all the nations in that 
language. I am writing a book in which it shall be proved on the 
basis of strong and irrefutable argum_euts drawn from a comparison 
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of words and the vast treasures of scientific facts di!:!closed in 
Arabic, that Arabic is the mother of all langpages. 

The third nrgument falsifying tho Arya Samajic doctrine that 
the Vedic revelation has closed the door to further revelation, is 
my personal experience. I see that .Almighty God speaks· to me 
overy day and reveals the secrets of the future and instructs me 
in His knowledge. If the Vedas do really assert that the. door to 
revolrttion has been closed with them, we need no other argument 
for their falsification. The glorious revelation which God has vouch
safed to rne far transcends the Vedas. It is the boundless ocean of 
extraordinary signs and of secrets of the future. It comes to me 

generally in Arabic which is the majestic seat . of· the word of 
prophecy, but sometimes also in other languages such as Urdu and 
Persian, and even in the unknown accents of the English language. 

If the Aryas ask mo as to the signs which show that it is the Word 
of God, I sn.y that the prophecy revealing the death of Lekh Ram 
and the day and date and manner of his death is a sufficient testi
mony. And this is by no means. the only prophecy; more than a 

hundred thousand signs of this nature have been manifested by God 
through me and witnessed by hundreds of thousands of ·human 
beings among whoi:n are many respectable Aryas. .There is not a 

single propl1ecy which has not been fulfilled wholly er of which one 
part has not been fulfilled, the other awaiting fulfilment. The man 
who rejects these mighty signs of God, :fights with Him. 

The Teachings . of C/1ristianity, 
Arya Samaj and Islam in relation 
to tl1e Socia/ and Moral conduct 
of man. , 
It is hardly necessary to dt:>al at any length with the· Christian 

social and moral toachings. Briefly they may be summarised in two 
mthor unpleasant but comprehensive words, viz., blood-bath and 
drunkennes8, The doctrine of the remission of sins through the 
blood of Jesus Christ has removed. the burden from the_.,Christian· 
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shoulders, the burden not 0£ sin but of striving after virtue and 
austere religious devotion. Nay, it has emboldened in vice most of 
those who trust in it. Once the doct.rine is admitted that the blood 
of Christ procures an actual forgiveness of sins, the evil consequen
ces that must flow from it need not be stated. As a matter of fact 
it has struck at tho very root of the purity of heart among the 
general body of its indorsers. Combined with drunkenness it -has 
been tho ~ost dangerous weapon in roLbing the world of virtue. 
In support of it, it is often assertod that Jesus also drank wine, 
an<l, thcroforo, it is tho duty of eveq true Christian to follow the 
example set by his master. The destruction and havoc which these 
two incentives to vice have wrought is fearful. Their combination 
has produced a combustible with a terrible effect in consuming piety 
and purity of heart. It is more terrible than gun-powder, for the 
effect of its evil is not limited to a few miles but extends to 
thousauds of miles, 

The free intermingling of men and women in European Society -
has rendered the evil wrought by drink still more terrible. The-pure 
in heart and God-fearers are comparatively few while the generality 
of mn,nkind are, like brutes, slaves to their passions. 'l'hey aro 
unable to resist the temptations of the flesh and the devil and have 
not the power to overcome lus~, and therefore readily fall a victim 
to vice and corruption, Intoxicating liquors further weaken the 
power of control and excite the lusts and passions. The fear of 
God va11ishos away from tho heart, and youthful passions, lust an_cl 
wine make a man quite blind. In this state of the excitement of 
lust :md passions, the free intermingling of youug men and women 
lea,ds to disgraceful acts of debauchery and immorality, to the 
danger of which even Europe is now becoming awake. As the 
Christian countries have been obliged to pass the laws of divorce, 
they shall also have to stop the free intermixing of the two sexes 
though perhaps a,fter many sad experiences. ]?or if no stop is put 

_ to this "evil, t!iere- is no doubt that the generality of society will be. 
like brutes somo day. How can such people be pure in heart? 
'l'he puro in heart are those who deem themsol ves every moment in 
the awful presence of God. It is not _only the physical death_ which 
thoy fear, but their desires and pass10ns arc every moment und-er-
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going a den.th before the awful majesty of God. But how can the 
wine-drinker reach this stage ? Drinking and fear of God cPn never 
P~bide together. It is difficult to say which of the two has wrought 
the greater evil, the doctrine of atonement or the use of wine. If 
there is any benefit in the use of intoxicating liquors, it is this 

that the advantages of atonement can be brought into fuller display. 
We are surprised to see the Christians using wine like water when 

we find ourselves a verse to its use oven aa a remedy for disease. 

It will not be out of place to relate here a brief person.al 
anecdote. I have been sufferi?g from diabetes for a long time.and 
someti~nes it becomes very troublesome. A fiiend of mine once 
advised me to make use of opium as a medicine. I thanked him 
for his sympathy but expressed my regret that I co1.1ld not make 
use of such a drug as I feared lest it should be turned into a joke 
that the first Messiah was a wine-bibber and the second is an opium
eater. I trusted in my God and He has saved me from all these im
purities. Often when the- attack _becomes severe, Almighty God 
says to me: '' Lo, I have healed thee," and the disease vanishes 
away. Such experiences have convinced me that my God is power
ful over everything. 1rhey tell a lie who say that He has created 

m:,ither soul nor matter. 'l'hey are in ignorance and error. We sea 
His new creation every day. He breathes into us a new soul with 
our advancement in spirituality. Ha<l Ho not the power to create 
from nothing, life would have been a death to, us. Wonderful is 

the God who is our God; who is there like unto Him? Wonderfnl 
are His works; who is there whose works are like unto His works? 

He is the all-powerful and Almighty God, and what He does not do, 
He do-es not do because 0£ His great wisdom. I have been suffer
ing from two diseases for over twenty ;"years, vertigo' and diabetes, 
which disappear temporarily upon prayer.' On one occasion I prayed 
to God that they may disappear permanently, but the answer was 
that this shall n0t be. rrhen I knew that the continuance of these 
two diseases is in fact · a· sign 0£ the Promised Messiah, for. it is 
written that he shall descend with two yellow mantles on. The 
i11terpretation of this prophecy (for prophecy like vision sometimes 
roquires to be interpreted) is plainly this· that he shall be suffering 
from two diseases, because a yellow mantle in a. visio11 represents . 
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a disease as given in all authoritative. books of jntorpretation. 

It should not be 1magtne·d that we have overlooked the Gospel 
teaching in this discussion. The avowed object of the ad vent of 
Jeims was simply to save the world by his b;ood. 'l'l1e Gospel 
teaching contains nothing new ; it is taken all from the J.ews. In 
the second place its principles are utterly impracticable. 'l'here is 
not a single man who acts upon it, ancl if any one does, he shall be 

regn.rded ns a crank or a lunatic even by tlie Christians. Do the . 
Courts of Justice · act upon the Gospel-teaching? Does the Chris
tian public act upon it ? Do the clergy and the missionaries act 
upon it? Exporionco answers all those questions in _the negative. 
One thing only is certain and that is that both Europe and America. 
are taking full advautage of atonement. 

Moreover, it is an error to regard the Gospel-teaching as making 
any approach to perfection. It does not assist in the growth of all 
the branches of the human tree, but aims at the development of one 
branch at the expense of others. It does not develop all the quali

ties whose c1ovolopmont is necessary for · the perfection of nian. 
1fan comes into the world with different qualities that he may use 
each of them as the occasion arises. He is the possessor of the 

· meekness of the sheep l!,nd of the bravery of the lion, so that he ma;r. 
a.et the sheep or act the lion according to the propriety of the 
o~casion. God does not wish him -to display always one quality 
utterly suppressing the other, As he satisfies each one of his 
physical roquiromcnts on the proper occasion, so must he satisfy his 
moral requirements also. He should not lay the whole stress upon 
one quality utterly neglecting all the others. As Almighty God 

·.h:is ,given to his nature the quality of meekness, forbearance and 
patience, so he has given him anger and vengeance. It is absolutely. 
erroneous to give emphasis to the development of one quality and 
ignore the other, for this is :finding faults with God who gave . 
man the qualities whose use is only injurious.. The truth is that 
the qualities ,given to man are not in themselves injurious but 
it is their abuse which makes them so. Moreover, the Christians 
boast of the high moraliLy of Gospel-teachings, but pra.ctioally they 
refuse to act upon them. Any one can demonstrate this for himself 
by smiting a clergyman or a missionary on ·the cheek. Instead of 
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finJing the other cheek turned to him to smite again, he will find 
himself in a court of law. Are not these so many words wasted if 
they are never. meant for being acted q,pon ? 

In fine contrast with.this defective teaching of the G.ospel which 
t.cfo; a rnnn never to resist evil, look at the wise precepts of the Holy 
Qnrn.n. It sn,ys : ill I 

0
Lc a .J7'"' t; e_1..a I J l.iu: i.:.1.,,.; lfJ.1,.., i.l!:..,, 6-l!:..,, J )j-?

,, 'l'he punishment for evil is evil proportionate thereto but if you 
forgive when your forgiveness is.conducive to good, as for instance 
you think that the aggressor will mend his conduct in futllre if he is 
forgi'von, in such a, case forgiveness is better than pu11ishmont, and 
for thi.s goodness God shall give you a good reward.'' rl'his verse 
sugg·oi,;l,H a course of conduct in which equal regard is paid to both 

sides of human nature, and the condition of. tho propriety of 
the occasion has been imposed both upon punishment -and for
gi.,·cness. This is the only wise course for action and upon this 
hangs the system of the world. It is the occ::ision.which determines 
the proper course of social an:d moral conduct as it determines 
the physical course of life. Any teaching which recommends 
a particular course, say forgiveness or· punishment, in all cases 
without considering the circumstances of the case, proceeds on 
entirely false principles. 

rl'he AL'yan teaching in rolatibn to the social and moral conduct 
of a m;rn brings us face to face with tho gros:::;ly immoral doctrine 
of the Nivoga, which, if it were not for its plain avowal by tho 
Arya S,rn1aj, coulcl not be mentioned in a decent. writing. Pandit 
Daya Nand.,has been the first man to avow it and declare it openly 
as the 'most excellent teaching of the Vedas. Had he limited the 
applicatio.n of this doctrine to the widows only, it could have, 
perhaps, passed unnoticed. But Daya Nand presents it to us in a 
form highly repugnaut to human nature. In th(i} Satia,rath Parl,;ash 
tlto P:1.ntlit states on tho authorihy of the Vecbs-we do not think 

the V oLhs teach such a repulsive doctrine-that if there is a woman 
who is 1 i ving in actual matrimony and has a living and healthy 
husbrrnd who cannot raise mal':l children to her, i.e./ either only 
daughters are born or there exists some other .reason on account 
of which some time passes without the birth of a child, it is the 
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duty of tho husband to invite a third persOH to his house to have 
sexual connection with his wife, and this shameful course may be 

·continued until eleven• male children are born to the woman from 
tlrn stranger's seed. Such is. the doctrine of Niyoga as stated by 
tho fonncler of the Arya Samaj. 

Comment upon this disgraceful doetri11e is needless. It strikes 
at tliu root of the purity which a m~n aims at. Human natur.e · 
recoils from it .. 'l1hat a woman in the lawful wedlock of a man 
should lie with a stranger, and that her husband should not o~ly 
give his consent to this disgraceful act of hers but must also be 
pleased that a religious duty devolving upon him has been dis

~harged, is more than we can co.nceive. Does the jealousy which 
God has planted in human nature bear this? Consider the jealous~ 
which Ram Clrnndra showed when his wife Sita was kidnapped by 
R:wana. Ravana was a Brahman by cn.sto and Sita had no children 
up to tlrnt time, and thero was no hintle1·auco to the performance 
of_ tho coremony of Niyoga. Had Ram'a been an indorser to this· 
c1octrine, he could not have shown such jealousy £or his <'haste 
wife, and murdered Ravna and laid waste his country for Sita's 
abduction. The fa,ot is that the man who _ is not jealous for the 
chastity of his wife, does not deserve to be called a man. Even 
birds show jt'alousy for their mates. Have not human beings even · 
the shame and jealousy which is met with in birds ? 

Pandit Daya Nand traces this doctrine in tho Vedas but we 

cannot ascribe such disgracofLll doctrines to· the Vedas. It is more 
probable that he may have founded it on a misapprehension of th~ 
Vedic words, for we do not think that his learning was i;o g:reat as 
to enable him never to orr in translating the words of a language 
which was not his mother~tongue. We know perfectly well that· 
some words are capable of bearing a hundred di~erent signific~
tions, and a man who is not guided by true light, can hardly oe 

• l nm not-ccrt:i.in whether the number of male children which a married woman is 
nllo,,.e,l to _bear from the seed of others than her husbnncl ia exactly eieven or allghtly 
di ffcriug from it. If I.here i& a mistake, I shall bo thankful to any member of the .Ar1.a. 
Samaj fo1• its correction. 
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expected to hit upon the right meaning in such cases, Any one 

who has not tho spirit of truo jealousy and modesty in him, is apt 
to err on such an occasion on the side of immodesty and indelicacy,. 
It may be asked why did Pandit Daya Nand lay so much stress on 
this dishonorable doctrine and embody it in his book in plain. 
words ? The reason of it is not, in my opinion, far to seek. The 
Pan~it led his whole lif~ in celebacy and never entered into ma.tri~ . 
monial relations. Consequently he was an utter stranger to the 
feeling of jealousy which a man has for his wife. He did not k1_1ow 
that a. husband's jealousy for his wife is an honorable and nob_le 
pn.ssion, and that it is felt not only by tho higher and civilised class~A 
of society but by all classes of men. It is a feeling innate _in the 
rn~ture of man and men have jealousy not only for their ~ives but 
also for their mistresses, notwithstanding that the connection in the 
latter case is illegal. Had Daya N and;A.been a married ma,n, he 
would never have taught a doctrine which strikes at the root of the 
noble feeling of jealousy and makes men worse_than cuckolds. We 
do not think any liloble Arya would yield to this disgrace. The 
doctrine is calculated to spread looseness of character in the world, .. 

and even the Government may .have to interfere some day to stop 
this immorality as it did in the caso of ~tee. 

The doctrine of the transmigration of souls is another false 
doctrine taught by th~ Arya Samaj. It is· found~d upon. an erro
neous principle. The Sat·iarath Parka,sh tells us that .the soul while 
.flitting in the atmosphere descends with dew on plant_s and vege:
tables and is taken in by a female who happens to eat the fruit or 
the vogeta.ble. I£ this is the process by which a soul enters into a 
new body, the soul must fall on plants and veg·etables in two parts, 
of which one pa,rt must be taken- by a male being and the other by 
a female,· for it cannot be doubted that the child inherits the 
char:lctoristics of both parents. ~'his doctrine requires the divi
sion of the soul into two parts which is apparently a false ,principle. · 
t;_0condly, our experience of the world falsifies this doctrine, because 
we sec life coming in a thousand different wa,ys in which· the 

descending of the so11l with dew and its being eaten by a femal is 
impossible. Thirdly, the doctrine deals a death-blow to purity, £or a, 
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inan may marry a woman who in a previous birth was his O'Yn 
mother or daughter or sistE>r or grand mother and thus be guilty 
of the heinous crime of incest. Had the doctrine been true, there 
ought to have been some indication wit,h cvory new-born d1ild that 
it stood. in such and such a closo reln.tionship to such and 
such a person in a previous lifo. l!1 onrtJ1ly, the doctrine of transmi
gration divests God of His power, for it requires that the souls 
should be eternal and not created by Him, and_ the fa,lsity . of this 
has already been pointed out. It is moreover clear that animal
crea,tion follows certain systematic Divine laws, whereas the com
rni.-;sion of sins by human beings does not follow any such system. 
For instance, in the rainy seascm countless insects come ink, exist., 
ence, yet no one having the slightest slrnro of common sonse ever 
thinks th:Lt thoir creation is due to the multiplicity of sin in human 
boiugs. In fact, the absurdity of this doctrine becomes apparent 
to every thinking mi1id in a thousand different ways if ho gives any 
consideration to it. The <loctrino has been introduced to explain 
the difference of grades in men but it is never considered that the 
same diffcronce of grades exists even in the case of inorganic 
beings. 

Fa.iling to find any argument 1:p. favor of Niyo,r;a, the Aryas 
compal'e it to J,fota'. Now, m the first place the Holy Quran gives 
us no directions for Mi~ta'. H spcaks only of Nikah or marriage. 
JJI 1~ta was recognised in pre-Islamic Arabia but it was abolished 
by tho Holy Qura.u. 'l1ho doctrine is moreover rejected by a very 
large majority of the Muslims. Only some sects of the Shias con-
sid.01· it purmis:siblo. 'fi1oy cntor into a temporary marriaO'e-

. 0 

contract iu which it is agreed upon that after the la,pse of a cArtain 
time fixed before marriage, the contract of marrii:ge shall come to 
an encl ::rnd the parties will no more be in the relation of husband 
ancl wife to each other. This is called JJiuta' and is practised by 
some Shias independently of the authority of the Holy Quran while 
rejected by_ n.11 other Muslims. Secondly, even Muta' bears no 
s~miln.riLy to Niyoga. J,fi~ta' is after all a mal'l'iago in which divorce 
takes placo after a fixed _time known to both parties. So lo~g as 

the contract of marriage is in force, the 1,>arties stand to each other 
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in tho legal reln.tion of lmsba,nJ. n.uJ. wife, but the relation is cut off 
when the contra.et coados to bo in force. )Jf·t~la' ii:!, therefore, a. 

peculiar case of marriage and divorce, and there is not the least 
resemblance in it to Niyoga, in which the wife who has a living 
husband is requireu. to have a carn::tl#knowledge of a third person 
ur~_der the hope that from his seed a male child will be born to her. 
As regarcls divorce, its. necessity has been admitted in a.11 civilised 
countries, and the Christian nations ha.ve been obliged, after lopg 
experience to enact laws according to which marriage is dissolved 

on vario11s grounds such as averi:iion, qua.rrelsomcnoss, drunkenness, 
extrnvagance, lmtrod, ill-will, prodigality and various other reasons. 
rrli.e permission o·f polygamy in Islam has no similarity with the 

Niyoga, for even among the Hindus polygamy lli;,s been practised 
by great men and Rajas. 

Bnt if the Aryas think that there is no difference between the 
two cases, i,,e., when a living husband calls a stranger to coha.bit. 
with his wife, and when a husband divorces his wife on account of 
her loose conduct or on some other gooc1 and reasonable ground, 
tho matter can be easily deciu.oll. In India, there are ~any res:
pecltLble men, whether following lslam or m1y other religion, who 

have been obliged to divorce their wives for goou. grounds a_nd to 
treat them like a mortified limb which it is better to cut off. We 
c·au give a list of gentlemen who cut off all connections with 
their wives when they found that they could not live with them i_n 
peace and chastity. We hope that the Arya Sarnajists will also not 

hesitate to publish* a list of the rospectnhlo Aryns who have sub
jected their wives to the practice of Ni yoga in their life-times· and 
to state against each name the nurn ber and names of the children 
obtained by this process. If the doctrine of Niyoga is really.~. 
noble doctrine taught by the holy Vechis, as the Aryn, Samajistli 
state it to be, we believe that evel'y good Arya must have deemed 
it a pride to act according to it. 

- • Sometime ago an Arya, pl'obably from l<'ero1.cpnr, puhli11he1l an advertisement in a 

n~wspapcr that any pcr1.on <lc,,irous of (mying his wife 1mhjcc:tcd to ,Yiyo{!a, should apply· 
t:i hil~. as he w,is n. fit person to be the Bi.rajdat,t, \Ye do not know whether any Arya 
S,i111'\J11t or Qiicllnn 1·cplfa,l to 1hiN n1lvcrt.i~c11H111t. . 
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In respect of chastity the Holy Quran teaches a u.octrine totally 

u.ifferent frdm that taught by the Arya Samaj. Thus it says: J., 
~.;.,.._,..J.J J:; • ,-e-J ,_/ jl JJ )0 1i-:"' _, 1; J _,..l;.iis-.~ _, 

1
.a>) La~ ) i..:;"' J _,.~. i,.:;~,;.,.. ) ... U 

1.:,1f-:"' JJ; i..:Jb.il.s-.~_, i..:;A>) l..a~I o,,:;"' l:)..a,.aiJ. "Say to tho believing men and 

women that thoy should restrai11 their eyes from looking upon strange 
women or men ::i.nd restrain their ears from the hearing of sweet or· 
lustful voices aud observe continence, so that they may, bo puri
fietl.'' That this teaching which forbids men to look upon· strange 
women anu forbids women to look on strange men is superior to the 
doctrine of Niyoga, which requires a husband to invite a stranger to · 
cohabit with his wife, is apparent to every 0ne not blindeu by pre
judice. 'l'he pity is that when these people are told that this is -an 
immoral practice and must, be discontinued, they answer the sympa

thetic ad vice by objecting to divorce which is allowed in Islam. But 
tho nood of tlivo1·ce has been felt by the whole world anll it is folly 

to object to it. Moreover the divorced woman has_ no connection with 
the man who divorces her and she is as dead to him. Had the Arya 
Sa.maj taught the dissolution of the marriage-contract in cases of need, 
in cases ef adultry, violent discord or disobedience, no man with se·nse 
in his head wonld have objected to it, The union of a man and a 
woman as husband and wife is intended for the purity and chnstity 
of the two, for thoy stand to each other in the relation of sincere 

and faithful friends, and assist each other in virtue and goodness ; 
'b11 t if tha connection of purity cannot be maintained, it is better 
tlu,tt tho two should be separated, for their up.ion has failed to fulfil 

the noble object of marriage. ln £act, Islam has _felt the need of . 

divorce on acconnt of the transcendent purity which. it teaches. A 
re1igion which teaches men to live as contented cuckolds need not 
teach divorce. 

--,.,.-

Which of the three religions, Chris
tianity, Arya Samaj and Islan1, 
guides men to the Living· Ood. 

'!'lie l,t·ne ohjeet of following the principlcsof n.ny religion is to 
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see Gou, the true fountain of salvation, with tho p.erfect certainty 
with which a visible .thing is seen. 'fhe tendency of sin is to bring 
destruction upon a man's head, ancl there is no panacea against this 
poison except a certain belief in the living and perfect God, and 
a certain knowledge that Almighty God punishes the evH-do~r with 
sore punishment and rewards His righteous servant with true happi
ness. It is our every-day experience that the object which is cer'
tn.inly known to be destructive is never approached. No. one takes 
a strong dose of poison or stands before a ferocious Ii.on or . thrusts 
his hand into the hole of a poisonous serpent, bnt there are many 
mon who sin intentionally. 'fhe reason of it is plain, 'l,iz., that sin 
i~ not clreadeu like poison. It is the primary duty of a seeker after 
truth to have a certain belief in God and to choose the - religion 
which can lead to such certainty, so that having attained it, he may 
fea.r God and be saved froin sin. But how can such certainty of 
the existence of God be attained ? Not by the idle tales of the 
marvels done in the past. Not oven by following the auth~rity ~f 
reason because it is indecisive. 'rhere is only one path to roach 
this certainty, viz., that a man should witness the supern~tural 
signs of the existence of God through His word spoken to him, and 
by its often repetition obtain a certainty in His might and power; 
or at least he should have a close connection with and sit in .the 
company of a person who is spoken to by God. The prophecies of a 
prophet who is dead give satisfaction for some time after his death) 
but when a long time has ela.psed, they become morn tales and cease 
to have any effect on-the purity of life. 

'l1ho Aryas and tho Christians are both tlovoid of tliis high 
<logrce of certaint,y. ~J.1hoy have tales in their hands but they can~ot 
witness the living manifestations of thA glory of th~ Living· God. 
Bnt our living Goa who brings every thing into life and supports 
it, speaks to us as one man speaks to another. ·when we pray and 
n.dclress our supplications to Him, He answers in glorious and 
powerfnl words, and if it happen a thousand times, He still answers 

' ' 

in the same sweet voice. In His woru Ho reveals deep and _wonder~ 
fol secrets of the future and manifests wondrous scenes of His 
Rupernatural power nnt,il He brings a conviction to the mind that 
He is the trne God. He Jif.1tcn_s to our prayers rind informs us of 
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their acceptance uoforohand. Ho removes all our difficulties and 
on our pra,yers gives lifo even to those who are liko the dead ... The 
true God is tho G-otl who is onr God. 'With His words which disc1oao 
the future He proves to us that Ho is the Goel who is tho Lorcl of 
earth and heavens. He spoke to me and saiJ : '' I shall save thee 

· from the plague; and I shall save all those who live in tliy ho.use in 
purity and righteousness." J s there any one else who has published 
such a revelation and claimed the sure protection of God for him
self, his wife, his children ancl other good and righteous men living 
in his house? Moro than a hundred thousand signs have appeared 
antl to some of these Lalas BharmptLt and Malawa Mal who belong 
to the Arya Samaj, are eye-witnesses. But they are not the only 

witnesses; their leading PandiL* has by hi8 doath ina<lo the whole 
· Arya commnniLy a witness to my heavenly signR, 

.It should be borne in mind that anot'hor great prophecy regard
ing the plague has been fulfilled. Sovoral years ago I pnblished in 
a book that the plaguo shall bring many people to me. In accord
ance with this prophecy more than ton thousand p_eople 111.we 

11.lready come to me from tlte fen.r of· the plague. Almighty God 
compared this disponsation to Noah's .Ark. l~ven animals and 
beasts had taken refuge in the Ark prepared by Noah .. It is not 
tl'Uo that Noah had ca.ught :1.ll t,heso animals from t,ho forest and 
put them in ca,gos in his ark, bnt terror-stricken they tl10mselves 
sought ref age in the ark, as thero was no other shelter left. Simi
larly people are coming to sook shelter in my ark, when every other 
refuge has failed to afford them shelter. 

Iloarken to me all ye that live upon oart,h, the Ary as and the 
Christians have nothing in their hands Lut idle tales. This is the 

• I lice that the Aryas arc exceeding all limits in their abuses and calumniations. 
JJ°e~idcs the Vedic gotls, they have fashioned a new g0tl for themselves and thia is theii· 
community. The time has come when the living Go<l shall show mighty signs in 1iupport 
of the truth. The weakness of the Vedic Go<l waii ma.de manifest to them on the memor
able 6th of March (18~7), bnt the new god which they have now chosen for their worship, 
haa made them forget that e\·ent. They ought now to state plainly what kiwl of miracle 
they want from me. Almighty God will then answer their challenge alii He liker.. To 
laugh at God a;Hl llis wor,l is not goo<l. As they say, the Ve,las may not be the word of 

God, lint they shonltl sec mul te.~t the Word of Gotl which is revealed to me :rnd not holil 
it in derision without seeing. 
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reason that the latter have taken a man for God who was in no way 
superior to the writer. Had he seen me, he would have found the 
blessings of God showered more abundantly upon me than upon 
himself. This is the false deity 'of the Christians. 1rhe Aryas have 
also made for themselves a God after man. They regard him as weak 
as a mortal and unable to create soul and matter. · Had they seen 
the fresh manifestations of the power of God, they would h~ve known 
that God has power over everything and that the weakness of mort,als 
cannot be ascribed to Him. What is soul that He should· not have 
the power to create it ? What are the particles of matter that He 
should not have the might to bring them into existence? There is a 
soul within the soul and tµere are particles within the particl0s 
of matter, and God is the Creator of all. He creates of His own 
accord as well as upon the prayers of His chosen servants. He 
is blind who has not seen Him and known Him tlrns. As He_Himself 

s:1.ys : u*e, ) ii .J,;. ~ J ·....s-; _,.\"; uos:. ) a .}..lb u; l.!J ls' ~~ " He who has not 
seen Him in this world shall not see Him hereafter, but shall remain 
blind in both worlds." It is here that a man gets eyes to see God, and 
it is here that a heavenly life begins. 

In the announcements' i~sued by the Arya Samaj, it has been 
asserted that some of my prophecies have not been fulfilled. ·For 
instance, it is said that 1 prophesied the birth of a son to me and that 
the prophecy was not fulfilled, as instead of a 130n a daughter was 
born. This is a disgraceful lie. I never prophesied that the fir~t 
child born n.fter the publication of the prophecy would be a son. I 
prophesied the birth of four sons at different times and _they are all 
born. Now I have prophesied the birth of a fifth son and God will. 
fulfil the prophecy in its time. In all the revealed books the prophecy 
of a general destruction of the. world is found and the Hindus also 
believe in a liJa,hapwrlii, (great clestruction), yet the earth is being 
more and more stocked with inhabitants. Does it ·follow then that 
this prophecy coutained in the Word of God has turned out to be· 
false ? 'l,here is an hour fixed for the fulfilment of every prophecy 
and when that hour comes, the "'!ff ord of God is fulfilled. 

The Aryas nave also objected to the prophecy concerning Atham. The 
objection would have carried weight had I died before Atham, because ·· 
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the pnrport of the revelation was only this that the liar would die 
in the life-time of the other. There was also the plain condition that if 
Athmn repented of his calumniations agianst Islam, he would be granted 
a respite. This condition he fulfilled in the same meeting where the 
prophecy was announced in the presence of about seventy men, of 
whom lrnlf were Christians. Moreover, he passed the rest of his days 
in fear and weeping, and thus bore wit~ess to the fact that he felt the 
awe of the prophecy. Therefore, sine~ he availed himself of _the 
condition contained in the prophecy, he was granted a short respite 
as foretold by God, and was at last launched into the grave to fulfil 
the truth of the Divine words. But the wonder is that the .t\ryas 
do not m~ntion the prophecy about their own leader. Why has the 
S::i.maj forgotten the fulfilment of a prophecy nearer home? Lekh 
Ram's death is a plain sign and the Samaj ought not to shut its· eyes 
in the matter. He published a prophecy foretelling my death from 
cholera within three years. God, he said, had informed him of this. 
My God also informed me that Lekh Ram ,vould be murdered witllin 
six years, and the day of his murder would be next to 'Id and that a · 
plague would then visit this county. All these facts I published upon 
revelation from God, and all were fulfilled to the letter. The famo.us 
.Arya pro::id1er met his fate in accordance with the prophecy and left a 
loa-acy of diso-race for the Samai. The memorable sixth of March 

0 0 J · 

shall for ever bear witness to the truth of the God of Islam. If it was 
my conjecture, how dld it happen that the prophecy of my death 
published by Lekh R'.l.m turned out to be false anrl added only to ~he 
disgrace of the Samaj? If the 'prophecy published by Lekh Ram 
was from God, why did the Aryan God fail to fulfil his words, and if 
it, was not, is it honorn.blo to erect memorials to a man who was a liar 
and impostor? Is it not sufficient to show which party has ·the 
living and 'the true God on itt< "ide? 

Answer to objections of the Arya 
Samaj against Islam. 

The following is a brief discussion of the objections advanced 
· 'agn.iust Islam by the Samaj leaders at an Annual Meeting of the. Arya 

Samn.j, held at Qadian on the 28th of l!,ebruary 1903. 
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I,..:.._.A'RSH. 

The first objection of the Arya Samaj is against a'rsh. It has 
been said that the Muslim belief insults God by making him sit upon 
a'rsh (throne) which is borne by four angels on their shoulders. The 
evils of this belief are, it is stated, that God must be looked upon as 
a fi.nite being, who is not self-supporting, omnipresent or omniscient. 

This objection is an audacious misrepresentation of the Muslim· 
belief. The Muslims do not regard a'rsh ai;J a material object created 
by God to sit upon. Not a single verse in the Holy Quran lends the 
least support to the assertion that a,'rsh is a material thing created by 
God. The Quran has repeatedly asserted that Almighty God is the 
creator of everything which exists, of the earth and heavens; and of 
the souls and their attributes, that He is self-existing and self-support
ing, the creator of all existence and the supporter of all creation. But 
nowhere does it say that the a'rsh is a material object crea.ted by God. 
rrhe objection is, therefore, absolutely groundless, for a'rsh is not a 
material object which God uses as His throne. In the Holy Quran 
Almighty God says that He is on earth and upon heaven, yet He· is 
not supported by anything. On the other hand, He is self-supporting 
and the supporter of everything. He is all-comprehensive,· the fourth 
of every three and the sixth of every five, there being no place 
'Yhere He is not present. Again he says: ctlJ ) cl-;>--' (1j ) _,J ;1 l.o-.il ) 

"WhichevAr way you turn your face, you shall find the face of God.'' 
" He is closer to man than his neck-vein. '' " He is the first and He 
is the lo.st and He is the most manifest of all, and He is the ·most 
hidden o~ all.'' A~d again He says: U"j t; J~ 1..5' .) 4~ JJ l,.., J j I_, 
l.!J l.c .) ) .) l C) u-J) 11 _,~ .) i..:--~~) i..:--!. ,.:; ''And when my servants ask thee, 
concerning me, say to them that I am nearer to them than everything 
else ; I answer the cry of him who cries to me with a true belief in 
me.'' " Everything is in my hands and my knowledge comprehends 
all." " It is I who support earth and heaven'' and "It i~ I who carry 
you on land and water,.'' · 

. These are all the verses of the Holy Quran and there is not a sing.le 
Muslim on the face of the earth who thinks that God is finite and that 
His knowledge is limited. N~where is it said in the Holy Quran that 
any angel or anything else supports God. What is it but downright 
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dishonesty to ignore all these plain verses and to advance an objection 
by misconstruing metaphorical language. A fair-minded and honest 
critic could have no difficulty in seeing that when the a'rsh is not a 

material and created thing according to the Quran, the bearing of the 
c1.,'1·sh by the angels must be a metaphor. But the jaundiced eye of 
prejudice cannot see things as they are. 

We shall now explain what is meant by a'rsh, and by its being 
borne by four angeis. ~I.1he a'rsh whenever used in the 1-Ioly Quran,' 
signifies the Divine majesty, grandeur and greatness. This is the 
1·cason that the a'rsh is not included in created things. Now there are 
four manifestations of the majesty and grandeur of God which are 
addressed as four gods {akash or Indra, the sun, the moon and the 

· earth} in the Vedas. The complete manifestations of the Divine 
majesty and glory are the four attribute:., mentioned in the Sura Fatiha 
as the chief requii:;ites of Divinity, and it is after relating these four 
attributes that Almighty God directs men to say that they worship· 
Him alone mid seek assistance from Him alone as it is His person that 
combines in it the four attributes regulating the ~ystein of the 
universe. The four attributes in fact encircle the whole wide range of 
Divinity and comprise all the attributes of God whose manifestation is 
needed to uphold the system of this world from·its creation to the day 

-of judgment. These four attributes, therefore, reveal a perfect image 
of the Divine Being. This is the reason that where the creation of 
cal.'th and heaven is described, there it is sta.ted J, y'll J i ... /c LS .,.1,.,., / ~ 
" Then God sat upon the a'rsh," i. e., with · the creation of the world 
His four attributes which reveal the perfect image of His Divinity were 
brought into manifestation in the system of this world. '1.1his complete 
manifestation of all His attributes is described in the· Holy Quran as 

·t..Y'" J..JJ wl.c J _,1,..,J i.e., sitting with calmness·and dignity on a'rsh, for as 
already stated a'rsh signifies the majesty and grandeur of God of which 
the four attriputes described in the beginning of the Sura Fatiha are 

·manifestations. The metaphor is taken from the si~ting of a king on 
;his throne with a full _display of royal dignity when everything neces
,sary for the p.o.i:ade of royalty is supplied without delay, gifts and 
:donations are freely given, faithful servants are encouraged with 
'assistance in the performance of their duties and justice is dealt out 
,to all, These are the four requirements of m_onarchy, and when a king 
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sits on the throne, these four requirements are fully rntisfied. There
fore ,when the four great attributes of the Divine Being, of which the 
four requirements of m_onarchy are shadows, are completely manifested, 

the Divine Being j('l described as sittins- upon a'1·sh. 

It remains to be explained what is meant by four angels bearing 
the a,',rsh of God. The four attributes which are representative 9f 
God's a'rsh or majesty, are mrui.ifcsted in the world through four 
::rngcls who have clrnrge over four physical instruments through ,vhich 
Di vino sustenance is grn.ntcd to mankind. 1'hc angels are thus inter
mediaries between the Divine attributes and their physical manifesta
tions. It is the physical manifestations of the Divine Being which 
h::we been deified in the Vedas, and thus the error has been committed 
of taking the shadow for the substance. These manifestations are, as it 
were, the bearers of the four attributes of God of which they are the 
respective manifestations. The statement, therefore, that the a'rsh of 
God is borne by four angels falt:Jifies the belief of the worshippers of 
na.ture who take the four manifestations of the attributes of God as 
independent gods, and warns them that they are not masters· but only 
the servants of a great Master and carry out His will in obedience to 
His orrlers. They serve as mirrors in reflecting the Divine attributes 
of majesty and glory, and are, therefore, the bearers of the Divine a'rsh 
which represents the majesty a1;1d glory of God. 'l'hese four attributes: 
of God as already described arc rabubiyyat (substenance), rahmaniyyat 
(mercy), rahimiyyat (compassion), and malilciyyat (judgment) which 
are momently acting in this world. The physical manifestations 
through which these attributes work were taken by the idol-,vorshi_p
pcrs for independent gods, and as idol-worship prevailed in the world 
at the time of the revelation of the Holy Quran, therefore the Holy 
Book exposed the error of all idol-worshippers in its opening chapter 
and told them in plain words that all these attributes really. belonged 
to God, and the physical instruments through which they were 
rn::mifested, were really servants and. thus bearin·g His a'rsh. The 
idol-worshippers of Arabia like those of India, and even those of the 
ti1nc of Noah, lrn.d the same four chief idols which in Arabia were 
called Lat, JJfanat, Uzza, and Haba,l. These were· regarded as in
depc,ndcnt sustainers and intercessors that could intercede with God 
fur Lheir worshippers, 
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It would appear from this that the statement of the a'rsh being 
borne by angels is meant to strike at the rout of idol-worship and the 
authority and power of the supposed gods, and to warn people that 
the physical manifestations of Divine majesty and glory are nothing 
moro than: servants implicitly obeying the commandments of the 
Divine Being. The Muslim belief is, therefore, not in any way 
objectionable inasmuch as it inculcates the worship of the master. 
It is the Vedic doctrine which is open to the serious objection ·of 
ten.ching men to bow before servants,· nay the servants of servants, 
instead of the master, for between the physical manifestations of the 
Divine majesty and glory and the Divine Being, there are other 

· intermediaries which are known as angels (the four chief angels 
being Gf),brael, Iara.feel, Azrael, Michael) in Muslim Law,. and are 
recognised by the Sanatan Dharma under the name of Jam. It should 
also be borne in mind that tho Holy Quran dcsr.ribes three kinds of 
angels, viz., (1), the properties of the souls a.nd the particles of matter; 
(2), the powers of a/cash, the sun, the J'.!lOOn and the earth, which are 
engaged in work; and the (3), the supreme powers such as Michael, 
Gab1·iol, &c., working over all. The word angel as used in the Holy 
Quran is not restricted to a particular class of beings. Everything 
that hears the voice of God is an angel, and, therefore, every atom is 
nn angel for. it hears the voice of God and obeys Him, If the atoms 
do not hear the voice of God, how did He create the universe? 

It is clear from this that the Muslim beliot docs not look upon 
God as finite. But the god presented by the Arya Samaj is not only 
finite but also lifeless. He can neither hear the voice of men nor give 
an answer to them. If God has not crcate,l . any thing, He cannot be 
infinite. In this case we shall have to consider three different things 
existing independently of one another and occupying sp,:1.ce. N ofi 
being the Creator of soul and mat~er, God cannot enter into them, 
for they are eternal and uncreated. In respect of eternity and self
existence matter and soul are on a level with· God. And if God is 
finite, His knowledge must also be limited. 'l'he Holy Quran on the 
other hani.-l describes God as tho soul of every soul, the origin and 
succor. of all life, the creator of every a.tom and its. support, and as 
comprehending all, for everything proceeds from Him, 
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II.-CREATION. 

The second objection of the Arya Samaj is that according to 
Muslim belief God has been sitting idle from all etern.ity as the crea
tion of the world took place only a few thousand years ago. This is 
also a misrepresentation of the Muslim belief, for 'the :Muslims do not 
hold that before the creation of Adam there were no crea"tures, God 
says repeatedly in the Holy Quran that He has been a Creator fr'om · 
eternity, but we do not profess to know, nor can man comprehend, 
the details as to the earlier creations. We believe on the basis of the 
Holy Quran that God has never been idle, though we cannot know . 
how many worlds He created and how many He brought to destruction. 
The Christians believe that the wo.:rld was created only a few thousand 
years ago and that before that there was nothing, but we cannot be 
responsible for others' beliefs. The Muslims, therefore, believe that 
God has been creating both matter and soul from et,ernity, though 
the Aryas do not give Him the .credit of. having even once created 
anything. 

III.-CHANGE OF LAW. 

The third objection is stated to be that the Muslim God is chanie
able because He changes His commandments, Now, the Holy Quran 
does not say anywhere that God changes. The change in His corn ... 
mandments is• due, we are told, to a change in the conditions of man. 
Such changes we witness also in the work of God as manifested. in 
nature. 'l'he embryo is supplied with one kind of food; when it is 
born, it becomes a suckling and is supplied with -another ; and at last 
the weanling is given a third kind. In eac.h new conditi.on, a new 
kind of nourishment is needed and Almighty God commands the 
angles in each case that the required food be supplied, and, therefore, 
the first command is, as it were, abrogated when the second is given. 
Such cha.nges, · we admit, take place in the commandmentEi of God 
whether those commo.ndments are given through nature or through 
law. 

~ According to the Vedas, as interpreted by the Arya Samaj, how
ever, God is not the Master of these changes ; for the denial of angels 
necessarily leads one to conclude that no particle or' matter or soul 
hears the voice of Uod, and, therefore, the necessary changes ih. them , 
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cannot be effected by His commandments. Such a view, except in 
name, is clearly atheistic, for in this case it shall have to be supposed 
that God has no knowledge of whatever is going on in the world, 
nor is it in obedience to His will and commandments. The Holy 
Qurau tells us that whatever is going on in the world, 1;he formation 
of mct[ds and precious stones underground or in the bed· of rivers, 
and the development of the embryo i11 the egg or in the womb of a 
female, is all in obedience to the commandments of God, because every 
particle of matter hears His voice and is an angel having a particular 
function which it performs as directed by His will. Similarly there 
arc angles upon the heavens. For instance, the heat of the sun is an 
angel which-ripens the fruits and docs other works in obedience to the 
commandments of God. The denial that all these are not the angels 
of God, anLl that, therefore, they are not executing His commandments 
in obedience to His will, is practically atheism. 

IV.-INTERCESSION. 

It is objected that to trust in intercession is shirk, i.e., s~tting up 
gods with God. Almighty God says in the Holy Quran: u jJ 11 ~, 1.:1~ 

t\j 0 4 iJ 1 ~ l.)J.~ ~~ i.e., no one can intercede with God except with 
His pcrm~ssion. Intercession according to the Holy Quran consi:,ts 
in a .Muslim's praying for his brother that an object may be attained 
or an evil averted. It is, therefore, one of the commandments of the 
Holy Quran that the person who is more bent to God should pray 
for his ,vcckcr brethren that they may also have the same relation 
with God as ho has. rhis is the truth underlying intercession and 
we always pray God that He may strengthen our brethren and remove · 
their afRictions. In this consists true sympathy with our fellow-beings. 
But if the Vedas do not contain the teaching that a person should 
pray for his brethren, it is a serious defect and not an excellence. 
All men arc like one body, and, therefore, Almighty God has taught 
us that we should always intercede with Him for our brethren and 
})ray for their welfare by way of sympathy as it is a duty devolving 
upon us. 'rhe word shafa'at meaning intercession is derived from 
shafa' which means to couple. A person is, therefore, said to_ be shaft~ 
or intercessor for another when he so identifies himself with the 
other's cause as to lose himself in him and prays for his happiness 
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with the same zeal as he woul.d have prayed for· his own. In fact 
no one can be said to be perfect in his faith unless his heart melts . in 
this manner with sympathy for others. The two great objects of 
religion are to create in a man, (1) a true· love for God, and (2} a true 
love for one's fellow-beings which should prompt him to pray for 
them as if their afflictions were his own affiictions, or in other words an 
intercession for his brethren. 

Sanatan Dharm. 
We wish to state it expressly that in the above criticism of the 

Vedic doctrines and principles we have been chiefly concerned _with 
what Pandit Daya Nand has represented the Vedas to be. We are 
not inclined to believe that the special doctrines taught by the 
Arya Samaj are really the teachings of the Vedas. 'fhe Sana.tan 
Dharm which represents the orthodox Hindu view of the Vedic 
teachings, considers the peculiar doctrines of the Arya Samaj · as inno
vations to which the Vedas lend no support. The founder of the 
Arya Samaj has also been accused of having followed the materialistic 
views of some ancient Hindus instead of following the Hindu sacred 
scriptures. But as his views could not find acceptance. in the Hindu 
public, he thought it advisable to support them by the Vedic hymns. 
Now as a matter of fact the same words may sometimes be inter
preted in twenty different ways, and Daya N anad had no right to 
reject the established meaning of the Vedas which had been current 
even in practice and admitted by learned Pandits for over two thou
sand years. The two cloct1·ines1 •i.,e., the co-eternity of soul · and matter 
with God, and Niyoga, which are a disgrace to the Arya Samaj 
nro not owned by the Sanatan Dharm. We note the difference below. 

The Arya Sa,maj has ever been proud 1,hat it has taught the wor-. 
ship of one God instead of the idol-worship which prevailed among the 
Hindus. Idol-worship has no doubt been the religion of .the masses of 
the Hindus, but the yogis and other great men among them have been 
the worshippers of the true God and have reject,ed idol-worship. Idol
wo-rship has been t,hought by the Ilindns as a form of worship c-ompati
ble with ignorance and worldliness, but the person who rises above the 
m3.sAes and forsakes the world, renounces idol-worship and seeks 
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conne.ct,ion with_ God. As tn the Hindn reverence. for ava,tars, i.e., 
incarnations of the Deity, it is not true that. such reverence amounts 
to worship. rl'hey love them ti,nd look upon them as -revered .and 
sacred men who were enlightened by the light of God. Not only 
do they rnvere the ancient rishis and regard the love of the· past . 
sages as a saci·ed religious duty, but they also expect the· advent 
of another incarnation of the Deity in this age which the·y call the 
kaljug, and we have every reason to hope that they will one._day accept 
this heavenly dispensation when they see the signs of God mani
fested in its support in abundance. Though the •ignorant among 
them hn.vc erred in showing excessive reverence for their imcred 
leaders, yet it cannot be doubted that the extr::wagances committed 
in the opposite direction by the Arya Samnj in abusing these sages 
are far more mischievous. This mischievous calumniation of good 
men shows conclusively that this 11lant newly _grown on the Indian 
soil is not rooted in spiritun.lity. 'J.lrne religion subjects its votaries 
first to a death and then gives them an everlasting life. 

When we consider the belief of the Arya Samaj as to God, we 
find it bordering upoll' atheism. Though the idol-worshippers are in 
error iu believing that Almighty God .has granted to the idols mighty 
powers 011 account of which they listen to the prayers of their 
worshippers, yet it cannot be denied that their error is not so seri~us 
as that of the Arya Sama;j whicl~ robs God of the power of creation . 
and makes matter and soul co-eq~al with Him. ~'he idol-worshippers 
clo not look upori their idols as co-equal with God. On the other 

, hand, they believe that matter. and soul are the creation of God. Su~h 
also may have been the true teaching of the Vedas .. This Vedic 
doctrine was revealed to the r-i.shis and rnun,is who spent their lives 
in jungles in meditating upon God and in religious devotion. It, was 
for this reason that they did not look upon soul nnd matter as- un
created and self-existing like God as q.oes the Arya Samaj to-day. 
They faced every difficulty and underwent, every harrlship in seeking 
true connection with ~od and dicl not like the Aryas consider their 
religion to consist in empty words. They kept fasts and chose seclu
sion in the love of. (}od, and, therefore, that eternal light. revealed 
itself to them. 'Jlhcy never thought for a moment t,hat, Divine reve
lation had cJ'ased with the Vedas and that the door had been closed 
101· eve1· of Almighty God speaking to His true lovers i.md His righte-
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ons servants. They were spoken to by God and the secrets of the future 
were revealed to them. The truth is that if God should not speak 
to His true lovers and reveal His glorious face to those who seek Him 
with t.rue ze::i.l n.nd earnestness, life would be a burden to them. 
Sad indeed must be their lot if after cutting off all connections for 
His sake, they arc denied His union1 and after forsaking every thing . 
for His love, they_ arc still t11rncd ont cmpt,y-handed. 

In short, the great Hindu sages who held personal communion 
with the Divine Being, never underst,ood the Vedas to mean that· 
God ,vas not the creator of matter and soul. They knew and felt 
t,he power of God and, therefore, could not deny its manifestation in 
creation. 'Jlhe bla,sphemous doctrine of the eternity of soul and matter 
which does away with the need of. God, was taught by a man who 
11cvcr claimed that He lrn.d the same connection with the Divine Being 
as those ancient sages had. 'l'ho Sanatan Dharmic belief regarding 
the Divine Being is far superior to and nobler than the.doctrine 
t.aught by Daya N and which divests God of every power. 

Another important difference between the Sanatan Dharm and 
the Arya Samaj is that relating to the N{yo{la, This doctri~e as 
ta,ught by the Arya Sama.j has been explained above. It is totally 
rejected by the Sanatan Dharma. In fact the chastity of the wifo has 
been held so precious in the Arya Varta from the earliest times that it 
is unjust to attribute to them the practice of Niyoga. The case of the· 

great Hindu sage, Ram Chandra·, has already been. mentioned. His 
jealousy for the chastity of his wife was so great as to· lead him 
to destroy her kidnapper and lay waste his country. ,He did µot 
content himself with the empty solace that there was ·no harm 
in an attack upon his wife's chastity as Ravna might raise to· her 
nm.le: children according to the doctrine of the 1Viyoga. In fact, 
chastity was so highly prized in India that when a wife was 'widowed,· 
fihc burned herself on the pile of her husband. How could such 
wornen he expected to lrn.vc sexlrn.l connection with strangers· only 
t.o get, male children. Nay such children are a disgrace t_o honorabl~ 
men a,nd women. The practice of sattee, however evil 3, practice 

it, rn:1.y be, affords a concl1rnivo cvidt'nc0 t,lw.t Ni':JO!Jlt was never pra.c· 
t.ir;cd in India, for how could the woman wh,:> had the habit of going· 
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to str·\'1gers entertain such deep love for her husband as to burn 
hcrsoh alive in the flames with his corpse. The Hindu pra.otice of 
adopting sons also appears to have been resort~d to on account of 
the immorality which the doctrine of N,iyoga, involved. Though 
adoption too is an unnatural process, yet it was thought far better than 

· subjecting the wife to the immoral practice of the Niyoga. Suttee and 
adoption both declare loudly against the doctrine of Niyoga taught by 
the found~r of the Arya Samaj. 

We earnestly advise the Arya Samaj to reject the doctrine ·of 
Niyoga at once. Pandit Daya Nand did not claim to bo an inspired 
teacher, and tlrnreforc there is no harm in rejecting any part of his 
teachings so long as the Vedas are adhered to. He could not entertain, 
on account of his celibate life, the feeling of jealousy which every . 
married man must have, and therefore with· respect to the relations of 
husband·.and wife, his authority should not be accepted. The Arya 
Saml,l,j cannot in any way suffer ·by rejecting this doctrine, and it will 
cert~nly gain much; · 

A Vision. 
The Pror1ised Messiah saw in a vision that an order for the spread 

of plague in four places was handed over to him for execution, but 
somehow or other the execution of th1s order remained in delay for. a. 
long time, and he felt · very sorry in the dream for this delay on his 
part. The dat.e of. this vision is about the 8th of March 1903. 
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