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The Spread of Islam, VII. 
Pilgrimage to Mecca. 

It was now six years since the Muslims had left Mecca 
' 'l,HE TRUCE oF and during this long period, the hostility 

HunarnIYA., of the Quraish had prevented them from 
pn.ying a visit to t,heir homes or taking part in the annual 

l)ilgrimage. The Qnraish were not authorised to interdict even 
a.n enemy from the performance of the pilgrimage, if he came 
wit,hont any hostile design, and with the avowed object of 
performing a religious obligation. The Muslims alone were an 

exception to this rule. They alone wore debarred from visiting 

the sacred precincts of tho!Ka'aba. Six years after his flight from 

1\focca, the Holy Prophet, may peace and the blessings of God he 
upon him, in a vision, saw himself and his followers going 
through the ceremonies of pilgrimage in security. He communi
cated his vision to bis followers, and there was none among them 

but longed for its realisn.tion. 'rhe sacred montih of Dzul Qada was 
now at hand, during which war was unlawful throughout Arabia, 
p,trticularly within the sacred precincts of the Holy City. Besides, 
there was leati cha.nee of collision with the hostile tribes in this 
mouth than at the greater pilgrimage in the following month. 

So, he, accompanied by 1,500 followers, started for Mecca to 
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perform the Lesser Pilgrimage. They were all in the pilgrim
garb and carried no weapons except such as were allowed to 

pilgrims by custom, viz., .l sheathed sword, a bow and quiver. 

'l1he Holy Prophet (may peace and the blessings of God be upon 

him) bad not travelled far when he was informed that the 

Qnraish had taken up the ground on the Medina road, with their 
women and children, and were resolved to perish rather than 

nllow him to enter Mecca. They hn.d clothed themselves in 
panthers' skins as a symptom of their resolution to fight to the 

fast, like beasts of proy. The IIoly Prophet (may ponce and 
the blessings of God he upon him) rommltod with his companions, 

who said,' We have como to perform the Losser Pilgrimage; 
we have not come to fight with n.ny one. But if n.ny one inter
posed botween us and the Ka'aba., we would fight with him. 

So, in order to avoid battle, he turned to the right and after a 

wearying march through rugged pathways reached Hndaibiya, 
a place on the border of the sacred territory encircling Mecca. 
Here his camel, Al Qaswa, stopped and refused to go any fur
ther. •Al Qaswa is weary,' sn.id the people. 4Nay,' replied the 
Holy Prophet (mo.y peace and the blessings of God be upon him) 
'she is not weary ; but the same hand rc&traincth her as a 
foretime restrained the elephant '-referring to the invasion of 
Abraha. So he and all the pilgrims with him alighted nt 
Hucfoibiya, (rhen began negotiations between hirn and t,he 

Quraish. rrhe Quraish sent embassies one aft;er another and 
they informed the Holy Prophet, (may peace and t,ho blessings 
of God be upon him) of t,hc resolve oft.he Qnra.ish to fight to t.hc 
lMt. Oue of the ambassadors, Orwa, a chief from 'I\iyit: sa.i<l : 
'"'l'1'e Qnraish are desperate. 'l111oy will not suffer t,his rabble 
of thine to approach the city. I swear that even now I se<:i t,hcc, 
a.s it we1·e, deserted by them all.'' Abn Bakr rose and warmly 
resented this remark. When Orwn stretched forth his hand to 
touch the Holy Prophet'i; beard, a by-stander struck his arm, 
saying, ''Back, hold thy hands from off the Prophet of God." 
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These and other scenes deeply impressed him with the profound 
reverence and love shown to the Holy Prophet (may peace and 
the blessings of God be upon him) by his companions. On his 
roturn to the Quraish, Orwa said, 'I have seen sovereigns like the 
Kisra (Chosroes), the Kaisar (Roman Emperor) and the Najashi 

(Negus), surrounded by all the pomp and splendour of royalty; but 
I have never seen a sovereign in the midst of his subjects receiv
ing such veneration and obedience as is paid to Muhammad 
by his people." To all these embassies, the Holy Prophet (may 
peace and the blessings of God be upon him) replied, ''We have 
no other design, but to perform the pilgrimage of the Holy 
House.'' The ambassadors were convinced of the pious objecb 
of the pilgrims nnd on their return to the Quraiah, tried to 

impross on them their convictions, and asked them not to oppose 
the ad vu.nee of the Muslims. But the Quraish refused to liaten, 
saying, "We will not humble ourselves in the eyes of the Arn.be 
by letting Muhammad and his followers enter Mecca.'' The 

Holy P1·ophet (may peace and the blessings of God be npon him) 
also sent ambassadors to inform the Qut'aish of his peaceful 
intentions. The first ambassador went on the Holy Prophet's 
camel. The Quraish maimed the camel and would have killed the 
ambassador, but for the intervention of the Beduins. The next 
ambassn.dor was Othman, who had influencial relatives among the 
Quraish, and whose life was therefore in less danger. He went 
straight to the Meccan chiefs and said, ~we came to visit the 
Holy House, to honour it, and to perform worship there. We 
have brought victims with us, and after slaying them we shall 
depart in peace.'' To this they replied that they had sworn not 

to allow Muhammad (may peace and the blessings of God be upon 
him) to enter the sacred precincts of the Holy City. 'l1l1e Quraish 
also sent a body of 40 or 50 men with the object of hovering 

ubout tho Muslim encampment and killing any Muslim than 
might fall into their hands. They cvon attacked the Holy 
Prophet, may pc.i.cc and the blessings of God be upon him, with 
stones and arrows. They were seized and brought before the 
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Holy Prophet, but he pardoned them r.,nd let them go. Some 
considcrn.blc time having passed since tho departure of Othman, 
the Muslims became fearful of his murder. r.I.'hen the Holy 
Prophet, may peace and the blessings of God be upon him, 
taking his stand under a tree and surrounded by the whole 
body of his followers, required from them a pledge of faithful 
service. To this ardent and sincere expression of the strong 
feelings of devotion and sympathy which existed between the 
Holy Prophet and his followers, the Holy Quran refers, saying, 
"God was well ple:l.sed with the believers when they pledgod 
themselves to thee under the ~rree. He knew what was in their 
hc:uts.'' (xlviii, l 0). Again, ''Verily those that swear allegiance 
to thee swca,r allegiance to God ; God's hand is above their 
hands." (xlviii, 10). Their fears, however, were soon relieved 
by the appearance of Othmau. 

among the ambassadors sent by the Quraish was a chief of 
the Beduins of the neighbourhood of Mecca. He, like other 
ambassadors, came back convinced of the sincerity of the pil
grims' peaceful confessions and asked the Quraish not to prevent 
them f10m visiting the Holy House. But the determination of 
Meccans to oppose the pilgrims notwithstanding the pious 

purpose of their visit excited the anger of the Beduin chief, 
who swore that if they continued to oppose the advance of 
Muhammad (may peace and the blessings of God be upon him), 
he would retire with all his Beduins, 'rhis threat pacified the 
Quraish, who said, ' Wait for a while until we make some 

favourable terms with Muhammad.' 'rlien they sent one of their 
chief, named Suhail, to make terms with the Holy Prophet, may 
peace and the blessings of God be upon him. He came with a 
proposal of peace-a proposal than which nothing could be more 
welcome to the Holy Prophet, may peace and the blessings of 

God be upon him. Ho was ready to buy peace and freedom at 
any price, so be gladly accepted every condition which the 
representative of the Quraish imposed on him. Ali was asked 
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to write the treaty, and the Holy Prophet, may pc,u..:c and thu 
blessings of God be upon him, dictated it as follows:-

'In the name of God, Most Gracious and 1forciful.'-'Stop ! 
said Suhail. ''As for God, we know Him, but this new name, 

we know it not. Say, as we have alwayB :,aid, ' In Thy name, 
0 God.' 'l'he Holy Prophet, may peace and the blossingo of 
God be upon him, yielded. 'VV rite,' he said-

'ln Thy name, 0 God ! These arc the conditions of peace 
between Muhammad, the Prophet of God, and '-' Stop again ! ' 

interrupted Suhail. 'If we had recognii,od thy claim as a Prophet 
of God, we would not have hindered thee from the House, nor 
would we have fought with thee. Write thy name and thy father's 
nan,c.' 'Write, then,' said the Holy Prophet, 'between Muham

mad, son of Abdullah, and Suhail, son of Amr. War shall bo 

otrnpendod for ten years. \Vhosocver desireth to enter into 
treaty with Muhammad (may peace and the blessings of God be 
upon him) shall be at liberty to do so; and similarly whosoever 
desireth to join the Quraish shall be at liberty to do so. If a man 

goeth to l',fuhamniacl tVithout the peJ'/nissfon of his gua1·dian, 
he shall be retwrned to his guardian; but 'if any of the followers 

of Muha1nmad shall 1·ct1..wn to the Quraish, he ::;hall not be sent 

back. Muha1nmad shall return this year without entering the 

city. In the following year, he and his followers may visit Mecca 
and :~tay there for three days, during which time the Quraish 

shall vacate the city to them. But they will not be allowed 

to enter the city with any weapons s,1VC such as arc allowed to 
pilgrims, -viz., to each a scimitar in sheath.' ':I1hc document was 
signed by both the parties; the originaJ was kept by the Holy 
Prophet, m::1iy peace and the blessings of God be upon him, and 
a copy was given to the Quraish. 

Great w.1s tho 
A 'l'lUAL l!'Ol~ 'l'HW 

ll'Al'l'!l.l!'UL, 

indignation of the followers of the Holy 
Prophet at the terms of the treaty which 
they regarded to be too humiliating. Omar, 
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in spite of his deep respect for the Holy Prophet, could not 
restrain himself and addressed the Holy Prophet (may peaeo 
and the blessings of God be upon him) in the following words

'O Apostle of God! art thou not a prophet from God?' 'Yes,' 
replied the Holy Prophet. 'Ar·e we not in the right ?' asked 
Omar. 'vVe arc,' was the reply. 'Are not our enemies in 
error'?' said Omar. 'l'hc answer was in the affirmative. 'Why 
then do wo agrco to such degrading terms in mutters of reli

gion?' 'I am an Apm;tlc of God,' answered the Holy Prophet 

(ma.y peace and the blessings of God be upon him), 'and He 
n.lone is my helper. Uc will not <lesort me. I am not disobeying 

him.' So great was the mortification of his followers, that 

when the Holy Prophet, may peace and the blessings of God be 

upon him, asked them to sfo,y their victims and shavo their 

heads, none rose to perform the ceremony. They were all dying 
with shame. It was not until he had repeated his command 

thrice and himself set the example by slaying his victim and 
calling his barber to shave him that they rose to do his 

bidding. 'rlicy were so plunged in grief that they had well nigh 

killed each other while shaving. So eager for peace was the 

Holy Prophet, may pc1.ce and the blessings of God be upon 
him, that in securing it he even ran the risk of alienating his 
own followers. Tho enemy proposed pcaee and he eagerly 
accepted it though the terms proposed by the enemy were ap

parently very humiliating and though by accepting what 
appcn.red to be a disgraceful peace, he was putting his followers 

to a severe trial. 'l'ho threat of the lleduin chief to the Quraish 
that he wo11ld retire with his followers if they did not let the 

Muslims perform the pilgrimage unopposed, shows that the 

Quraish unaided by their allies were not strong enough to fight 
thb Muslims. The request of the CJuraish to the chief to sta.y 
until they had made favourable terms with the Holy Prophet 

also leads to a simila.r conclusion. The power of the Quraish 

was now evidently broken, nor could they now conmrnncl the 
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nid of their allies as they had done at the siege of .Medina. 
Hence their inclining to peace at Hudaibiya. 'l1he followers of 
the Holy Prophet had, on the other hand, displayed their readi-

n~ss to fight if the Quraish hindered them from visiting the 
Ka'aba, and the terms of the treaty appeared to them to be so 
disgraceful that the day of the treaty appeared to them to be a 

day of mourning. But still the Holy Prophet welcomed peace, 
for in peace he saw a prospect for the rapid spread of his faith. 

Ho an.id to Omar, 'I nm an A postlo of God; He alone is my helper; 

Ho will not desert me ; I am not disobeying him,' thus intima

t,ing that if he was dcsortetl by nil his follow ors, it would do 
him no hn.rm, for he was a true Apostle of God, and His Lord, 
whoso will he was following in couclnding the treaty of peace, 
wonld support him. 'fhe companions of the Holy Prophet were 
hore sorely tried, and if they had not a deep-rooted faith in tho 
sincerity of their leader, they would have all deserted him. It 
was only their strong faith in the truth of the Holy Prophet, 
may peace and the blessings of God be upon him, that supported 
the;n in thao time of trial. "When Omar went with his complaint 
to Abu Bakr, the only answer which Abll Bakr could give was, 

"" Keep fast hold of his stirrup, 0 Omar, for I testify that he is a 
Prophet of God." 'fhus it was the conviction of the truth of the 
Holy Prophet (may peace and the blessings of God be upon him) 
\v hich overpowered all other feelings that the treaty gave rise to 

in the breasts of the corn pan ions. However humiliating the 
treaty appeared to them, they could not but continue their 
adhesion to the Holy Prophet (mn.y peace and the blessings of 
God ho upon him). Nothing could shake their fait,h. The 

trial to which they were put was more than an Arab could boar; 
death would hrwe seemed an easier all;ernative to them than 
to be disgr:1ccd in the eyes of the enemy. They were not only 
hindered from visiting the Ifo,1sc and were returning without

f.l.ccom plishing the object of their long journey, but they had 
seen a treaty concluded with the enemy which appeared to them 
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to be shameful. Bnt, however, great the mortification was, it 
could not shake their faith, and every one of them said to him-

self, as Abu Bn.kr had said to Om:.-i.r, 'Koep fast hold of his stirrup~ 

for I testify that ho ia a true Prophet.' 

The truce furnished a strong proof of the truth of the Holy 

A PnooF OF TllF. Prophet, mn.y peace and the blessings of 
T1rnTH oF THE HoLY God be upon him. An impostor's first 
P1wrIIET. concern would have been to follow the 

pleasure of his followers. He could not have committed himself 
to a policy which was calculated to alienate from him his whole 

force and thus spoil in a day the work of ti life-time. If an 
impostor had done whr1t the Holy Prophet did, almost all his 
followers would hn..ve deserted him on the spot. An impostor 

could not h~ve afforded to run counter to tbe um.nimons wish 
of his followers and permitted himself to do a deed which was 

mortifying to their honour. The terms of the treaty appeared 

to the Muslims not only ignominious but even incompatible with 

the claim-. of a prophet, but the Holy Prophet, may peace and 
the blessings of God be upon him, paid not the slightest heed 

to the wishes cif his followers, nor paused to think what they 
wonld sn.y of his act, but did what I-Ie believed to be the will 

of his Lord. He set the plen.sure of his heavenly Master above 

the pleasure of others and did not fear the displeasure or desertion 

of his adherents. And the reply which he gave to their mnr

mnrs conld only come from tho lips of one whose sole t,rust was 

in God and who did not depend on any human aid for his success. 
The words, 'I am an Apostle of God,' could not be publicly 

addressed by an impostor to such of hiR followers as were 

intimately acquainted both with his public and private life. 
' He alone is my helper and He will not desert me'--a liar 

c011ld not address these bold words to his principal supporters 

:.i.t a moment when their faith was put to a severe tetit and when 

they wore remonstrating with him regarding the steps he had 



1909. 329 

taken. 'I am not disobeying God,' said the Holy Prophet, may 
peace and the blessings of God be upon him. God bad spoken 
to him, saying, ' If they incline to peace, incline thou to it too, 
and rely upon God : verily He both hears and knowa.' ( viii, 62). 
Now, the Quraish, whose power was by this time practically 

crushed, were suing for peace, and the Holy Prophet was bound 
by Divine command to grant their request. Therefore, he made 

peace with them and accepted every condition which they 
proposed so that he might fulfil the commandment of his Lord. 
To reject the conditions proposed by the enemy might disincline 
them from peace, but he was not willing to let the opportunity 
slip from his hands, therefore, he hastened to make peace with 
them, accepting every condition they proposed. Peace was an 
inestimable boon in his eyes and more than counterbalanced 

every disadvantage that might result from the conditions pro• 
posed by the enemy. The truce of Hudaibiya is, in short, a 
clear proof both of the peacable disposition, and of the sincerity, 
of the Holy Prophet, may peace and the blessings of God be 
upon him. 

The story of the truce and the terms of the peace also lead 
to other important conclusions. " lf we. 

A PROOF OF EHE d . l . h " 
AG ha 1·ecognised thy c ,aims as a prop et, 

GRESSIVENESS OF 
THE QuRAISH, said the representative of the Quraish, 'we 

would not have hindered thee from vi8iting 
the Ha'Use, nor would we have fought with thee." These words 
clearly show that it was the hostility of the Quraish that had 

brought about the war, and that they fought with the Holy 
Prophet, may peace and the blessings of God be upon him, for 
no other reason save that he claimed to be a prophet. In other 
words, they did not fight with him because he had been firat 
to draw his sword against them, but because they hated his 
claims and tried to destroy him and his followers, just as the 
former people had sought the destruction of their prophets. 

'fhey were fighting with the Mualims after the flight of the 
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latter frcm their homes, for the same reason for which they had 
been persecuting and tormenting them at Mecca. If their 
motive in persecuting the Muslims at Mecca was no other than 
a desire to destroy Islam, there could be no new motive of their 
war against the Muslims after the latter had taken refuge at 
Medina-the war being only a continuation of the hostilities 
that had already commenced at Mecca. Suhail, who represented 
the Quraish in the treaty, declared their reason for hindering 
tho Muslims from visiting the Ka'aba and for their fighting 
with the faithful to be one and the same. So, if the Quraish were 
justified in opposing the entrance of the pilgrims into Mecca, 
their war with the Muslims may also be held as justifiable; but 
if the one act was unjust, the other must also have boon unjust. 

It is pity that the Quraish thcmscl ves attributed their hostilities 
to their deep-rooted hatred for Islam, but the Christians say 
they fought in self•defence. We have already seen that at every 
encounter between the Muslims and the Quraish, the Holy 
Prophet, may peace and the blessings of God be upon him, 
invariably complained of the aggression of his enemies. At Badr, 
at Ohud, at the siege of Medina, he is reported to have given vent 
to his inward feelings in most touching words and these words 
speak of the aggression of the Quraish. At Badr, for instance, 
when the dead bodies of the Me~can leaders lay before him, he 
expressed himself in the following words:-' Woe unto this 
people! ye have rejected me, your prophet! yo cast me forth, and 
others gave me refuge; ye fought against me and others came to 
rny help." Thus both from the testimonies of tho Holy Prophet 
and from those of his enemies, it is evident that it was the 
Quraish that fought against the Muslims, and that they fought 
against them only out of their hatred of Islam, but the Chris
tians of to-day profess to know more than was known either to 
the Holy Prophet (may peace and the blessings of God bo upon 
him) or to the Quraitih, and a,::ic1·ibe causes to the war which were 
unknown to either party. 
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The Quraish now saw that the Muslim party had be
come too strong for them, or at least it was 

MOTIVE OF THE now beyond their power to crush the Mus
Qu1tAisH l!'OR MAK-

lims. 'l1hey had t1icd all means in their 
ING PEACE. 

po\v·er to destroy them, but all their efforts 

had met with signal failure. When the Muslims were yet small 

in number and weak, they sought to crush them with their 
Mcccan army; but when the Muslims grew in number and the 

Meccan force was no longer strong enough to destroy them, the 
Quraish called to their aid their allies and other desert tribes, 

and advanced n.gainst .M.edina resolved to annihilate the Muslim 

refugees. This attempt also fa.iled and the enemy despaired of 
putting ::m end to the propaganda. Their pride was not, how
ever, yet totally broken. So when the Muslims went on the 
Lesser pilgrimage to Mecca, they oprosed their advance with 
the aid of the neighbouring Beduins. They said they would not 
humble themselves in the eyes of the Arabs by letting the Mus

lims enter the city unopposed. But they also saw the growing 

success of Islam and their own waning power. The :Muslims 
could not be for ever debarred from visiting the Ka'aba.. So 

U1ey aHked them to go bn.ck that year and come next year to 
perform the pilgrimage. Finding themselves unable to continue 

the wn.r with the Muslims, they :wailed themsolves of the visit 

of t,ho pilgrims to conclude with them a treaty of peace. But 

even in the peace their desire to check the spread of Islam is 

appn.rcnt. They concluded the peace on the condition that if 

any of them went over to the Muslims to embrace Islam, he was 
tu be returned to his guardians, but if any of the Muslims went 

over to the Quraish, he w:..s not to be sent back to the Muslims. 
By doing so, they hoped that they would be able to prevent 
their own young men from going over to Islam. rrhus though 

they were nominally concluding a treaty of peace, they had not 
abandoned their hostility to Islam. Their power was weakened, 
but what they were now unable to accomplish by force 1 they 
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sought to achieve under the guise of peace. Their weakness 
compelled them to seek the shelter of peace, but at heart they 
were as hostile to Islam as ever. 

'l'he terms of the treaty o.lso show that no force had been 

used by the Holy Prophet in gaining 
converts to Islam. If he had forc1::d men VOLUNTARY ACCEP· 

TANCE OF !SLAM BY 
THE CONVERTS. to embrace Islam, he would not have 

agreed to the terms proposed by Suhail. 
According to the terms of the treaty, every man was at liberty 
to dLsert the ranks of Islam and go over to the Quraish, with 
whom he was to find a safe asylum and was not to be returned 
to the Muslims. I£ the converts had been forced into the ranks 
of Islam, they had now an excellent opportunity to revert to 
their old faith. If wn.r had been waged by the Holy Prophet, 
may peace and the blessings of God be upon him, to force men 
to embrace the new faith, the wn.r was now over, anci there was 
nothing to prevent them from going back to their old religion. 
The chain that had fastened them to Islam was now loosened ; 
they ought to have now relinquished Islam and hastened back 
to the faith of their forefathers. If war had swelled the ranks 
of Islam, the peace that was now concluded between the Holy 
Prophet and his inveteratA enemies, ought to have been followed 
by a rapid fall in the number of the Muslims. But this was not 
the case. There was no falling off among the Muslims after the 
peace. 'l'beir number, on the other hand, began to rise with 
wonderful rapidity, thus clearly establishing the fact that the 
war had served as an impediment in the way of Islam, and 
that when that impediment was removed, men began to flow 
into Islam in large numbers. 

The events that followed the truce clearly showed which 

A P1t00F OF THE 

Ql'PRKSSION Ol!' 'l'IIE 

QURAISll, 

side was the aggressor. It was from the 
Quraish that both men and women began 
to come over to the Muslims, and not a 
single Muslim is reported to have gone back 
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to the Quraish. This circumstance lenvcs no doubt as to the 

fact that it was the Quraish that were the oppressors, that the 
object of their war was to prevent the spread of Islam, and that, 
therefore, when by the truce of Hudaibiya, hostilities came t,o 
an end, the barrier that had checked the flow of converts into 
Islam was removed and men and women began to go over from 
the Quraish to the Muslims. The Quraish also knew that such 
would be the case, and they had provided against it by intro

ducing in the treaty, the proviso that men going over to Islam 

should be sent back to their guardians. But this provision proved 

but a poor check. 'l1hough the Holy Prophet, may peace and 
the blessings of God be upon him, strictly observed the treaty 
and refnsed to receive any converts from Mecca, yet the converts 
instead of going back to the Quraish, formed a new settlement 
of their own, until the Quraish, seeing the uselessness of the 

restmints they had imposed on the converts, requested the 
Holy Prophet to expunge tho proviso from the treaty, and now 

the converts began to freely join the Muslims at Medina. 

While Suhail was settling terms with the Holy Prophet, his 
Inm~sISTIBLE ATTRAC- son, Abu J andal, whom his father had put 

TION OF lsLAM. in chains for his having professed Islam 

and from whom he had tried to force a recantation by subject
ing him to painful tortures, eacaped from Mecca in his chains 
and flung himself among the Muslims for protection. His father 
dragged him away, beating him severely, while he screamed 
aloud to the Muslims to save him. But the Muslims could 
render him no aid, for the Holy Prophet had given him over to 
his father in compliance with the terms of the treaty. Observe 
with what irresistible force Islam drew converts towards itself. 
Here was a man who was tortured for having believed in the 
IIoly Prophet, may peace and the blessings of God be upon him. 
But the person for whose sake he had suffered indescribable 
tortures refused to take him. Uc asked the Holy Prophet to 
see how great were the torments which ho was suffering for his 
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faith and requested him to take him in his protection, but 

his request was rofnsed. He ctirnestly appealed for help, 
but he was given lia.ck into t,hose very hands from which he 

had begged to be delivered. He ,vas being whipped before the 
very eyes of the Muslims n,ncl was screaming aloud for assistance, 

but not a hand was raised to deliver him from his persecuting 

father. Dut did this unsettle his faith ? Did the hold of Islam 

on his heart slacken after ho had met with the refusal ? No, 

not in the least. Neither the tortures inflicted on him by his 

fat,her, nor his rejection by the Mus1ims affected his faith at all. 

Shortly after, he agtiin csca,pcd from l\Iccca and joined a party 

of converts that }1:1,d, like him, rffocted their escape from 
the holy city a.Hor the truce of Hucfaibiya. The story of Abu 
,J andr~l shows that it was not; only before t.he Flight that 
Muslims were subjected to tortures, but that the persecution 

of the Meccan converts continued even after the Flight. The 

patience with which Abn .Jandal and other converts bore the 
persecution, and the steadfristncss with which they clung to the 

Holy Prophet (may peace and the blessings of God be upon 

him), notwithskmcling their rejection by him is a strong proof 
of the power of Islam and the sincerity of the Holy Prophet. 
Wonderful were the conquests which Islam made of the hearts 

of men, but the Christ,ian missionary still persists in saying 

t,ha.t Islam spread itself not by its own power but with the aid 
of the sword. Can sword work greater wonders than those 

which Islam worked among the people of Arabia, and can sword 

make greater conquests than those which Islam made of the 

hearts of men ? 

Though Sir William Muir will not admit in plain words 

Mum's TESTIMONY 
TO THE POTENCY OF 

lsLAM. 

that Islam spread itself, not by the sword, 

but through its own vitality, yet the fol

lowing remarks of his clearly show that 

it was peace and not war that was favour

able to the spread of Islam and thus practically refute the 



1000.) Tllll srnE.A.)) 01' ll!LA:M, VI. 

charge that the Holy Prophet, may peace and the blessings of 
God be upon him, resorted to sword to spread his religion. 
Giving the motives of the Holy Prophet, may peace and the 
blessings of God be upon him, for accepting the peace on appa• 
rently disadvantageous terms, he says:-" The ten years' truce 

would afford an opportunity and time for the new religion to 
expand, and to f orcc its claims upon the conviction of the 
Quraish." This was, in the opinion of Muir, tho reason for 
which the Holy Prophet, may peace and the blessings of God 
be upon him, made peace with the Qurnish. 'l'his clearly leads 
to the following conclusions;-

!. That the Holy Prophet, may peace and the blessings of 

God be upon him, was compelled t!> fight and that if he had 
been left to himself, he would not lw.vo resorted to fighting. 

2. That he did not fight to spread his religion by means of 

sword, for fighting only hindered the progrot:Js of Islam. 

3. That if there had been no war, Islam would have 

made much greu.ter progress. 

4. That Islam is a reasonable religion and is suro to force 
itself on the conviction of tho people if it; is afforded an 

opportunity to do so. 

5. That nothing is so favoura.blo to its spread as peace. 

and tranquility, and that in times of peace, it is sure to make 

far greater conquests than in times of war. 

These are the conclusions to wl1ich Muir't:J own admit:Jsion 
leads us, and there can be no stronger rcfut,1ti.on of the charge 

that the Muslims resorted to sword of their own free will, and 

that they did so to force men to accept Islam. 

Consider also the compliment which Muir unconsciously 
pays to Islam and to the sincerity of it.; followers in the following 

words:-'The Prophet, says he, 'ha<l sufficient confidence in the 
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loyalty of his people and the superior attractions of Islam, to 
fear no ill efiect from tho countor clause that none should be 

delivered up who might desert his standard.' Does not this 
mean that the thousands of men that had hitherto embraced 
his faith had not dono so from any worldly motives or through 
fear of punishment, but that they had done so because they 

were attracted to Islam by 'its superior attractions'? The war 
had been waged for six years and his followers were now 
reckoned by thousands, but, according to Muir, all these were 

sincere Muslims and they adhered to him only because of the 
superior attractions of the faith he preached. 

Muir has rightly guessed the motives of the Holy Prophet, 

AN EvIDEN'.r VICTORY, may peha_ce anfd the ble~singsh of God be 
upon 1m, or acceptmg t e peace on 

terms which were apparently very unfavourable. Ho, according 
to Muir, saw in peace the triumph of Islam and therefore 
welcomed it, even though his followers disliked the terms of 
tho treaty. The events that followed the treaty proved tho 
truth of his anticipations. Soon after tho conclusion of the 
treaty, tho Word of God came, announcing the peace to be a. 
victory. "At the close of the first march," says Muir, ''the 

pilgrims might be seen hurrying across the plain, urging their 
camels from all directions and crowding round the Prophet. 
'Inspiration has descended on him,' passed from mouth to mouth 

throughout the camp. Standing upright upon his camel, 

Muhammad recited the Sura entitled the 'Victory' which opens 
thus:-

'Ve1·ily, TV c have given unto thee an evident victor1i ,'' 

·when the passage was concluded, 'what,' asked one of the 
audience with wonder, 'is this the victory?' ,yea,' replied the 
Holy Prophet, 'by Him in whoso hand is my breath, it is a 
. ' . victory. And so it turned out to be. ,, There was no previous 

Victory,'' says Zuhri, "in Islam, greater than this. On all other 



1909.) 'rHE SPREA:t) OF ISLAM, IV• 837 

occasions there was fighting ; but here war was laid aside, 
tranquility and peace restored ; the one party henceforward 

met and conversed freely with the other, and there was no man 
of sense or judgment among the idolaters who was not led there
by to join Islam. And truly in the two years than followed, 
as many persons entered the faith as there belonged to it 
altogether before, or even a greater number.'' This account 
may appear to some to be exaggerated, but the proof of this 
may be found in the fact that while the Holy Prophet, may 

peace and the blessings of God be upon him, went forth to 
Hudaibiya. with only fifteen hundred men, two years lat0r in 
his march against Mecca he was accompanied by ten thousand. 
Alas, those who allege that Islam was spread by sword do not 

consider these evident facts. What sword was needed to 
propagate a faith which made such marvellous progress in 
times of peace and whose progress was only hampered by 
war. vVe admit that the sword was of great service to Islam in 
one sense, viz., it checked the hand of the oppressors, finally 
established peace and tranquility in the land, and thus afforded 
Islam an opportunity to expand, unhampered by the violent 
opposition of its enemies. But to say that men were forced to 
embrace Islam at the point of sword is the blackest of lies, and 
has not the slightest support of facts. The truce of Hudaibiya 
and the success of Islam in the two years of peace that followed 
afford lessons which the critics of Islam should take to heart, 
for they teach that Islam spread itself by the force of its own 
truth and not by the force of sword. 

Shortly after the return of the Holy Prophet (may peace 

T S AB and the blessings of God be upon him) 
HE TORY OJ:' 'U M d. . 

B 
to e ma, Abu Ba.sir, one of the 

ASIR. t d d h. young conver s, ma (;) goo 1s escape 
from Mecca ancl appeared at Medina. The Qurnish sent two 
men with a lcttor to the Holy Prophet (may peace and tho 
blc:;1:1ings of God be upon him) dcmandinz the surrender of tho 

young fugitive in accordance with the terme of the treaty. 
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The Holy Prophet, may peace and the blessings of God be upon 

him, said, "0 Abu Basir, you know the terms we have mado 

with these people. Treachery is not allowed in. our religion. 
God shall open a way for you and for the other helpless con
verts that are at Mecca. Go back to your people.'' ''I)osb 
thou send me back to the idolaters," asked Abu Basir, ''who 
will put me to affliction in order to turn me from the faith ?'' 
•~ Go,'' repeated the Holy Prophet, '\and God will open a way 
for you and for the other helpless converts." So he reluctantly 
started with the messengers, but when the party reached 
Zul Bulaifa, he seized the sword of one of the companions and 

slew him. The other man fled back in terror to the Holy 
I>rophet, may peace and the blessings of God be U})On him. 

Abu Basir followed him to Medina and again appearing before 
the Holy Prophet, said, "0 Apostle of God, thou hast discharged 
thy obligation by delivering me into the hands of my people. 
But I have preserved my faith and saved myself from being put 
to aftliction and from being made a toy by the idolaters.'' Abu 
Basir pleaded that he was now free to remain at Medina, without 
bringing any blame on the Holy Prophet (may peace and the 
blessings of God be upon him) who had fulfilled the treaty in 
delivering him up. The Holy Prophet, however, did not listen 
to his rea~oning. Abu Basir saw that the Holy Prophet would 
again hand him over to his people, if messengers came from 

:Mecca, demanding his surrender; so he quitted Medina and 
turned his steps, not to Mecca where he had already su:ff ered 

persecution, but to a place near the sea-shoro. The news soon 

reached Mecca, and other young converts (including Abu Jando.l, 
non of Suhail) who were being tormented for their faith, escaped 

from Mecca and joined Abu Basir. The party, which now 
numbered about 70 men, began to live on the booty obtained 
from the Meccan caravans, This greatly harassed the Quraish, 
who at last sent a request to the Holy Prophet, may peace and 

the blci,1:,ing~ of God bu upou him, a::1kiug him tu Ci.l,11 the convcrki 
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to Medina. and to expunge from the treaty the clause relating to 
the surrender of the converts. The Holy Prophet, may peace 
and the blessings of God be upon him, acceded to their request 
n.nd the party was summoned to Medina. 

The Christian critics, who are al ways blind to the outl'agcs 
committed by the Quraish and have a quick eye to discern 
faults in the Muslims, may object to the course adopted by Abu 
Basir and his companions. But a just critic will hold their 
conduct to be q uito justified. Though peace was concluded 
between the Holy Prophet and the Quraish, yet no peace was 
enjoyed by theso converts. We have seen how Suhail, who 
concluded the treaty with the Holy Prophet, beab his son, Abu 
J a.ndal, before the very eyes of the Muslims, immediately after 
the conclusion of the treaty. When Abu Jandal came to the Mus• 
lim camp, he was in chains and piteously implored the Muslims 
to save him from the torments which his own father inflicted on 
him for his faith. The same was the fate of the other converts. 

Though they were suffering unbearable torments at Mecca, the 
Holy Prophet, may peace and the blessings of God be upon him, 
could not give them shelter, and when they came fleeing to him, 
ho was required by the Quraish to deliver them up to them, 
n.nd they had to go back to the same torments from which they 
hn.J fled. We have seen how Ab11 Ba.sir requested the Holy 
Prophet not to surronder him to the Meccans who inflicted on 
him torments to turn him away from Islam, but the Holy 
Prophet could not accede to his request. Under these circums
tances, the converts were perfectly justified in fleeing from Mecca 
and supporting themselves on the plunder of the Meccan 
caravans. The Meccans not only tormented them at Mecca and 
tried to force them to recant, but even did not allow them to 
join their brethren at Medina. Thus, even after their flight 
from Mecca, they were under a ban and therefore they were 
quite jusLifiod iu tnikiug a courso which at l~st compelled their 
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persecutors to remove their ban and permit them to live with 

their brethren at Medina. 

Muir complnins that the Holy Prophet, may peace and the 
blessings of God be upon him, only fulfilled the letter of the 

treaty and did not try to promote peace and tranq uility by 
restraining the converts from plundering caravans, as he was 

bound to do by the spirit of the compact. It is painful to see 

that the Christian critics never take into consideration the 
conduct of the enemies of falam. Were the Quraish, I would 

ask Sir William Muir, promoting peace and tranquility when 
they subjected the Muslims of Mecca to painful tortures oven 
after the treaty? The Quraigh were oppressing the converts. 
They allowed them no peace at Mecca, nor did they permit them 
to live among the Muslims. The Muslims could render these con
verts no aid. Therefore they had every right to work out their 
deliverance, and when the Holy Prophet, may peace and the 
blessings of God be upon him, rendered them no assistance, it 
would have been cruelty to them even to restrain them from 
working for their freedom. The Quraish were the oppressors 
and the converts were the oppressed. True to the terms of 
the treaty, the Holy Prophet, may peace and the blessings of 
God be upon him, rendered his followers no aid, even though 
thoy were oppressed. But Muir would have him do more? 
He would have him side with the oppressors and aid them in 
the persecution of his own followers. He makes no attempt to 
realise the situation of the converts who lived iu Mecca as 
prisoners suffering persecution for their faith and who were 
treated as outlaws when they effected their escape from 
confinement and persecution. 

One cannot help admiring the faith of Abu Basir and his 
companions which throws a strong light on the power of Islam. 
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Abu Basir, for instance, bore all sorts of persecution for his faith 
and at last came fleeing to the man whose religion he had 
embraced and appealed to him for help. The help was refused, 
and he was delivered into the hands of his persecutors. He again 
dfectcd his escape and again asked for help, but now also 
it wae refused him. But so strong were the chains that 
fastened him to Islam that even this repeated rejection by the 
ma.n for whose sake he had suffered so much did not weaken 
the stability of his faith. vVe have already seen how Abu 
Janda.I bore the whipping of his father within the Muslim camp 
and how he screamed for help which was not given him, but 
this did not impair the strength of his faith. Wonderful was 

the devotion of these Muslims to Islam and to the Holy Prophet, 
may peace and the blessings of God be upon him. 

The Holy Prophet, may peace and the blessings of God be 

D.lllSPATCHES TO upon him, was a prophet, not only for Arabia 
SovE&EIGNs AND but for all the world. While he and his fol~ 
PRINCES, lowers were being persecuted at Mecca, God 

addressed him saying: )J!. ~j_,J Jt:1.~ \J lilJ g_; ~ )J ) JUJ.- ; J l .. ,. 

(r ~l-!-.... ) i. e., 'We have not senti thee but to men generally as a 
herald of glad tidings and a warner.' (xxxiv, 128). Again, the 
voice of God came to him saying: g_,6,~ ; iJ ) J l.i.1..., ; J l,. .J 

(V ,4.~; J) \.!/~J.Jl.1J i,e,, ''We have not sent thee but as a Mercy 
to the worlds." (xxi, 108). vVhile the Quraish were engaged 
in their endeavours to crush out Islam by keeping it confined 
to the walls of Mecca, he was bidden by God to declare, 

( q • u J J~ J) lJl.~,6,7"' r-'~J J c1.1J J J _,- J 1.) J t...r UJ J l4~ J 4. J:; 
i.e., "Say, '0 men, verily, I am the Apostle of God unto you all,' 
-of Him whose is the kingdom of heavens and the earth." 
(vii, 15i). As Moses and other prophets of Israel had their 
mission confined to their own people, they repeatedly spoke of 
their God as the Lord of Israel, but the God of Muhammad {may 
peace and the blessings of God be upon him) was not the Lord 
of the Quraish only or of the Arabs only, but of all the worlds, 
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for he was an Apostle for all the worlds. He did not speak of 
himself as an Apostle of the God of the Qnraish, but he spoke of 
of himself as au Apostle 'of lliru whoso is the kingdom of 
heavens and the earth.' (vii, 158). He did not spurn the out
siders as Jesus spurned the woman of Canaan, saying, 'I was not 

sent but to the lost sheep of the house of Israel.' Jesus gave all 
those that did not belong to the house of Israel the loathsome 
epithel of 'dogs' (Matt. 25, 26), but the Holy Prophet, may 
peace and the blessings of God be upon him, said he had come 
as a Mercy for all the worlds (x:x:i, 108). He believed his mission 
to be universal from the very beginning. When the foreigners 
that were at Mecca believed in him, he called them ' the first 
fruits' of the countries from which they came, thus showing that 
he expected to reap a rich harvest in those countries. He called 

Biln.l 'the first fruits of Abyssinia' and Suhail ' the first fruits 
of Greece.' These were among his earliest followers and the 
designations which he gave them clearly show that from the 
very first he believed himself to be a prophet not only for 
Arabia but also for the rest of the world, uncl was certain that 
his religion wou1d spread not only among his own country
men bub also among other nat,ions. 'l'hus the case of Islam is 
different from that of Christ,ianity; the former addressed itself 
to all the people from the very boginn ing, while the latter 

sought a following among the 'dogs,' only when it was rejected 
by 'the children.' 

Jesus said, ' It was not good to take the bread of the 
children and to cast it before dogs,' but when 'thu children' 
refused to tako the bread which he had brought, it was to be 

cast before the 'dogs.' It is a sad irony of fate, that those whom 
Jesus treated as 'whelps' and 'dogs' and whom he refused to 
give even the 'crumbs' of his table, snatched away the whole of 
his bread, while those whom he fondled as his own children 
tasted not a bit of it. But the Holy Prophet, may peace and 
tho blessings of God be upon him, did not divide the people of 
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the world into 'children' and 'dogs' as Jesus did. On the other 
hand, all nation3 of the earth were as children to him. Unlike 
the son of Mary, he said he was sent as a Mercy to the worlds. 

As soon as he had time to breathe owing to the cessation of 

war between him and the Quraish, he began to send his message 
to the neighbouring people. Though his time had been mainly 
occupied in meeting the attacks of his numerous enemies, ycb 

he had not neglected the work of preparing mis8ionaries for the 
preaching of his faith among the people. 'rhcre were many 
whom he caused to learn the Holy Quran by heart so that they 
might be able to recite it to others. '11hc missionaries that were 

massacred at Raji and Bir Manna were the reciters of the Holy 
Quran. When a large number of the McccanB fell into the hands 

of the Muslims at the battle of Badr, many of them wore 
liberated without payment. To each of these were allotted ten 
youths to be taught the art of writing, and in the their case the 

service was held as equivalent to a ransom. He also desired Zaid 
bin Thabit, who had been taught writing Arabic by one of the 
prisoners of Badr, to learn Hebrew and Syriac. This desire of 
the Holy Prophet, may peace and the blessings of God be upon 
him, to spread education among his followers and to make them 
learn the Holy Quran clearly points to the fact that he wanted to 

them qualify themselves to act as the preachers of Islam and to 
spread the faith by peaceful means, not only among the Arabs, 
but also among foreigners. vVhenever an Arab embraced Islam, 
he instructed him in the principles of his faith, taught him the 

Holy Qur::m and sent him to his own tribe to act as the mission
ary of Islam. Many of his followers were also good speakers, 
and it was by their well delivered speeches that they often won 
the hearts of their audience. The .M. uslims did not lack even 
orators and poets of the ArabiUin type. Once a deputation of an 
Arabian tribe came with their poet and orator and challenged 

the Holy Prophet, ma.y pc::i.~u an<l. the bloosings of God be upon 

him, to produce a poet and an oni.toi· to compete with their poet 
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and orator. At tho conc!usion of the contest, the chiefs of the 
trribe exclaimed, '~By the Lord, how rich is this man's fortune! 
His poet as well as his orator surpasseth ours in eloquence." 

As aoon as the truce 0£ Hudaibiya gave relief to the Holy 
Prophet, may peace and the blessings of God be upon him, he 
turned to the neighbouring nations and sent embassies to their 
princes to announce to them his claim and to invite them to his 
faith. In order to seal his letters to the princes, ho had a signet
ring prepared which bore the inscription 'Muhammad, the 
Apostle of God.' These letters wcr~ despatched to the Roman 
Emperor, Heraclius, to the Persian King Khusrau Parvez, to 
Ifarith, Prince of the Bani Ghassan, to Muchoukas, King of 
Egypt, to Hauza, Chief of Yamaroa, and to the King of Abys
sinia. Later he sent envoys to other princes. 

The ambassador sent to the Kesra of Persia was Abdullah 
LE'fTER TO THE bin Huzaifa. When the letter of the Holy 

CuosROES, A GREAT Prophet was delivered to tl1e proud king 
MmACLE. of Persia, he was so enraged at what he 
con5idcrcd to be the audacity of the writer in addressing him 
on terms of equality that he tore tha letter to pieG:es. When 
the Holy Prophet, may peace and the blessings of God be upon 
him, heard of this, he prayed and said, '' Even thus, 0 Lord, 
tear his kingdom to pieces ; " and the fulfilment of this prayer 
is writ large on the pages of history. ~The King of kings' was 
not satisfied with the mere tearing of the letter. He sent an 
urgent order to his Governor at Yemen to have the Propheb 
arrested and sent a.s a prisoner to the Persian court. Poor 
Kesra ! he did not know that the followers of the very man whom 
he now considered as an insignificant preacher were to sit on 
the very throne from which he now, in his pride, was issuing 
orders for the arrest of the Prophet. His Governor at Yemen 
at once despatched two men to carry out the orders of the Grc,tb 

Chosroes. K.esra was a great monarch, and the ordorn of his 
courb were rega1·dcd to be superior to opposition. The met>sengcui 
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first came to Mecca, and great was the joy of the Quraish 
to 15ee the mighty sovereign of Persia determined to wipe out 
the new movement. Abu Sufian said exultingly, "Now that 

the King of Persia has resolved to extirpate Muhammad, 
Muhammad cannot live any longer.'' l!,rom Mecca, the messen
gers proceeded to Meiina, but when they appeared before the 

Holy Prophet (may peace and the blessings of God be upon 
him) they were so inspired with awe that they began to tremble 

and could hardly support themselvee. When the Holy Prophet 
(may peace and the blessings of God be upon him) learned from 
them the object of their mis~ion, he asked them to stay there 
for a day and promised to gi ye his answer on the morrow. 

During the night, he earnestly prayed to God to deliver him 

from the new danger which threatened to be formidable, and 
wa• informed by Him that He had killed ' the King ·of kings ' 
that very night through his son Siroes. In the morning, the 
Holy Prophet, may peace and the blessings of God be upon him, 
eummoned the messengers to his presence and told them that 
that very night his Lord had killed their lord through his own 
eon. With that answer, the wondering meeseugers went back to 
Yemen, anxious to know whether the startling news which the 
Holy Prophet had delivered to them was true. If the news 
turned out t\l be true, that wae an evident sign of his truth 

for none but a messenger of the Omni<Jcient could tell such an 

event that happened at so great a distance. There was no 
earthly telegraph to communicate the news to the Holy Prophet 
from the Persian capital; only a messenger from heaven could 
give that information. '£hey went to Yemen and communicated 
the answer of the Holy Prophet (may peace and the bleesings of 
God be upon him) to the Governor. He also wondered ati the news, 
and said that if the news was true, there was no doubt as to the 
truth of the Prophet, who had told the news at so great a dis• 
tance, And the news turned out to be true. Shortly after the 
arriva.l of the messengers, a letter from Sirocs was placed in the 
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hands of the Governor containing the very news which they had 
already learnt through the Holy Prophet, may peace and the 

blessings of God be upon him. 'l'here could be no clearer proof of 
the truth of the Holy Prophet. The result was, as might naturally 

be expected, that the Governor at once embraced Islam. Muir, 
who cannot be expected to credit the Holy Prophet (may peace 

and the blessings of God be upon him) with a miracle, observes 
that tidings had already reached th0 prophet of the deposition 
and death of the Persian monarch. He ignores the fact that the 
Holy Prophet had told the messengers that the murder had 
taken place that very night wbich they had passed at Medina, 

and the fact that the Governor with many others embraced 

Ialu.m at witnessing the truth of tho communication clearly shows 

that it was as the Holy Prophet had said. But if the murder 
had already taken place, and a. new sovereign had occupied 
the throne, the news ought to have been at once officially com
municated to the Governor. How was it poEsible that the news 

should have reached Medina, w hilo the Persian Governor at 
Yemeri and bis officers who were in close touch with the Persian 

affairs should have been yet ignorant of so startling a. cataa• 
trophe? 'l,be Governor had only a short time before received 

orders from the Persian Court for the arrest of the Holy Pro
phet (may peace and the blessings of God be upon him) and 
had without any delay sent men to Medina in compliance with 

those orders, and it was inconceivable that in so short a time the 
event should have both taken place and been published as far 
as Medina. Again, if in so short a time the rumour had 
traversed tho vast expanse of the Arabian desert and reached 

Medina, how did it happen that the event was not known to any 
but tho Holy Prophet (may peace and the blessings of God be 

upon him). The meRsengers had been travelling through Arabia 
to Medina, but strange to say, the rumour did not reach their 
ears. They even stayed at Medina for one day, still no body 
told them of the death of the great Kesra whose subjects the 
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messengers were. Nor did they hear the report during their 
return journey. 'I1ho messengers were not like the Arabs in 

their appearance. Unlike the Arabs, they had shaved beards, 
long moustaches, golden belts a.nd silken dross. 'l'raditions note 

their a.ppearnnco because the Holy Prophet (may peace and 

the blessings of God be upon him) expressed his dislike of it. 
These strangers must have attracted the attention of the 
people, who, recognising them as men of the Persian court, 
must have questioned them as to the truth of the report which, 

according to Muir, had gained currency among the people. And 
strangest of all, the rumour that had travelled so fast to Medina, 
did not reach the Persian Governor at Yemen and his subjects 

even during the absence of the messengers, and when they ea.me 
back to Yemen, they found the Governor and his people as 
ignorant of the tragedy as they were at the time of their depar

ture. 11hese considerations plainly show the baselessness of the 
assertion that the Holy Prophet had not received any message 
from heaven but thu.t the tidings of the deposition ~md murder 
of the great Chosroes had n.lready reached his ears. Again, 
rumours are not always reliable, and t,he Holy Prophet could 
not say, merely on the authority of a flying report, that his 
Lord had killed their lord through his own son that very night 
and offer it to the Governor wh'J had sent them as a sign of hi! 
truth. He could not make his truth dependent on the accuracy 

of a report, which ha,l no known authority for its truth. Ou 
the other hand, if it was merely a rnmonr, he, far from believing 

it to be true, ougl1t to ha,ve been 1ed to discredit the story by 
the appearance of the messengers who had no knowledge of the 

tragedy. 

The messengers and t,hc Governor were better able to judge 
the anncHJI1ccnw11t of the Holy Propliet tl1an Muir, and the fact 
they di<l n1 t, t,ake that view of hit> words which Muir has taken 

but nccGptcd. it as a clear sign of his truth and embraced his 
faith on the only evidence of this sign is an incontestible proof 
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of this miracle of t11e Holy Prophet. When a letter from the 

Persian court confirmed what the Holy Prophet (may peace and 
the blessings of God be upon him) had told the messengers on 
the authority of a message from heaven, the Governor and many 
others with him were at once converted. 'l,his shows that the 

announcement of Holy Prophet (may peace and the blessings 
of God be upon him) was undoubtedly a miracle. But Muir's 
um,-illiugness to accept it as a miracle naturally leads him to 
attribute the convet·sion of the Governor to other motiTes. "The 

glory of Persia," says he, H had now departed.'' Long ago, she 
had relaxed her grasp on Arabia; and the Governor of Yemen 

wa'l now free to choose a. prntectorate more congeninl to l1is 
people. Badzan, therefore, gladly recognised t,he rising fortunes 

of Islam, and signified his adhesion to the Prophet. Thns, 
according to Muir, the Governor of Yemen embraced Islam not 
because he was convinced of the truth of the Holy Prophet by 
witnessing a sign, but thP- reasons were political an<l consequently 
his faith was iusiuceri>, hypocritical. It was the rising fortunes 
of Islam that, according to :Muir, tempted him to embrace the 
new faith. But this view is contradicted by what l\luir himself 
writes only a. few pages before. Speaking of the eu;bas!,ies 
which the Holy Prophot (may peace and the bles8ings of God 

be upon him) sent to various sovereigns and princes, he says 
4

' It may seem a. chimerical a.ud wild d,Jsigu in the Prophet of 

Medina .. .. "3careel!J able as yet to rnainta·in hi8 own position 
Jzelples.<tly bes·iegecl twelve months bef 01'e, and fr weed but lately 
to retire j rom Mecca with the pirrpcme of pilgrimage unfulfilled, 

-that he should seek to extend his mission to Egypt, Abyssinia, 
and Syria, nay even to Roman and Persian Empires.'' Such 

is Muir's own picture of the political position of the Holy 
Prophet (may peace and tho blessings of God be upon him), bat 
when he comes to the q nest.ion of the Cl. vernor of Y cmen 's 
conversion to Isbm, he explain:i it away by snying that it was 

out of a desire to seek the protection of the Muslim state that 
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he threw off his former religion and ~dopted the faith of the 
new Prophet. He whom .Muir himself describes as 'scarcely 

able as yet to maintain his own position' could hardly induce 

the Governor of a distant province to seek his protection against 

the great Chosroes. Indeed a kind of state had been established 

at Medina, with the Holy Prophet at its head, but it had not 

yet grown sufficiently strong to be recognised as such by the 

neighbouring princes and governors, aud it was the last state 

to be regarded as a rival to the great kingdom of Persia and to 
be relied on for assistance against the said government. It is 
inconceivable that the Governo1• of Yemen should have, of his 
own accord, surrendered himself and his subjects to the yoke of 

the Muslim state at Medina in preference to the suzerainty of 

Persia. His sending two men to Medina with summons to the 

Holy Prophet (may pea~e and the blessings of God be upon him) 
shows that he had a. very poor opinion of the Muslim power. 
If Per:,ia ha.d relaxed her grasp on Yemen, and the Governor 

wanLed Lo thl'ow off the yoke of the Persian Government, he 
could do so without submitting to the Muslim yoke. There 

wai no use in exchanging one yoke for another. The authority 
of the Muslims who followed a new religion could hardly be 
congenial to his subjects who were all heathens. But even if we 

suppose that Badzan, the Governor of Yemen, was desirous of 

throwing off the Persian yoke and of seeking alliance with the 

Muslims, he could do so without embrncing the Muslim faith. 

Many tribes had already entered into alliance with the Holy 

Prophet (may peace and the blessings of God be upon him) 
without embracing his faith. One of the clauses of the treaty 

signed at Hudaibiya was that whosoever wished to make alliance 

with the Holy Prophet (may peace and the blessings of God 

bo upon him) was at liberty to do so. Hence the Governor of 

Yem~n could easily ga.in the support of the Muslims by making 

alliance with the Muslims without accepting their faith. In 

short, Muir's statement that the Governor emb1·aced I1lam 
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because he wanted to become independent of the Persian Gov
ernment has not the slightest suppor~ of facts and has its 

source only in the imagination of Muir. The only motive which 
can reasonably be ascribed to Badzan for embracing Islam was 
a religious one. He saw the fulfilment of the words of the Holy 
Prophet, which served as a double sign. Not only the words of 

the Holy Prophet (m1y peace and the blessings of God be upon 

him) turned out to be true but t,!:ie great Ohosroes who had 
expressed his resolve to deaitroy the Holy Prophet was himself 
destroyed. Thus the world saw a two-fold miracle. God both 

destroyed the great enemy of 0£ the Holy Prophet and disclosed 

to him his murder at a time when the event was not known to 

any body in the whole of Arabia.,-and in fact on the very day 

of its occurrence. This grand miracle converted uot only Badzan 
but many others with him. 

Muir's desire to spoil the miracle lea<1s him to make somo 

other misstatements. For instance, he says, that the Kcisra 

wanted to inquire into the faith of the Holy Prophet (may peace 
and the blessings of God be upon him) and it was that desire 
which induced him to send orders to his Governor at Yemen 'to 
despatch envoys to Medina to procure trustworthy information' 

regarding the new faith. This statement is not only unfounded 

but also on the face of it absurd. It is ridiculous to think that 
the proud and great Chosroes condescended to make inquiries 

into the teachings of the Prophet, whose letter he had torn to 

pieces and whose messenger he had repnlsed with contumely. 

It must be remembered that according to all trustworthy ant.ho

rities, it was Khusran Parvez, not his son Siroes, as Muir sup
poses, to whom the Holy Prophet (may peace and the blessings 
of God be upon him) had sent his famous letter. rrhe rejoicing 
of the Qnraish at learning the object of the embassy, the trem
bling of t,he messengers with fear in the presence of the Holy 

Prophet, the Holy Prophefs asking them to wait and the reply 
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he gave them next morning, all these facts show the absurdity 

of Muir's assumption. His statement has not the support of a 
single authority and owes its origin only to his inventive brain. 
He is at liberty to make his own comments, but we cannot give 
him the privilege of inventing a history of his own. 

The messenger who carried tho Holy Prophet's letter to the 
Roman Emperor ,vas Dihya. Heraclius 

LETTER TO HERACLIUS. received the letter while he was mak-

ing a pedestrian journey to Jerusalem in fulfilment of his vow 
for his splendid victory over the Persians. The Emperor treated 
the messenger with respect and displayed great interest in the 
claims of the Holy Prophet, may peace and the blessings of God 
be upon him. In order to acquaint himself better with the 

character of the Prophet from whom he had just received a 
letter, he summoned to his presence Home Meccan merchant• 
who happened to be there with a ca.ravan from Arabia. Among 
these merchants was Ab11 bufian, still a bitter enemy of the 
Holy Prophet (may peace and the blessings of God be upon him) 
and it is through him that we have received an account of the 
interview which took place between the Emperor and him
self. When the Meccan traders were introduced into the 
presence of the Christian Emperor, he asked through an 
interpreter, ,~ which of you is nearest of kin to this man who 
claims to be a prophet." 'I,' replied Abu Snfian. 'l1hen he 
ordered Abu Sufi.an to stand nearer and asked his companions 

to stand behind him and contradict him if he told a lie. "But 
for the fear of being contradicted by my companions in the 

presence of the Emperor,'' confesses Abu l::;ufian, "I would ha-.e 

certainly told him some lies regarding Muhammad, but the 
presence of my companions prevented me from doing so.'' Then 

the gmperor pr'>ceeded to put him some questions which are 

so intelligent and so helpful to a seeker after truth in determin-

ing the truth of the Holy Prophet that their reproduction here 

will do benefit to many of the readers. I give below in a 
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tabular form the questions with their answers by Abu Sufom :-

Questions by the Emperor. 

1. What kind of family does 
be come from? 

Answers by Abu Sufi.an. 

1. He belongs to a noble 
family. 

2. Did over any among you 2. No. 
put forward such a claim before .2 

o. Was any of his ancestors a 3. No. 
king? 

4. Is it the rich or t,he poor 
that generally believe in him? 

4. It is mostly the poor 
that follow him. 

5. Are his followers increasing 5. 'rhey are increasing m-
in number or are they falling off? ccssantly. 

6. Docs any of his followers 6. No. 
relinquish his fait,h after having 
once accepted it.? 

7. Was he ever accused of 7. No. 
falsehood before he made this 
claim? 

8. Has he ever been guilty of 
perfidy'? 

9. Did you fight against him ? 
10. Which of you comes off 

victorious ? 

11, \Vhat docs ho bid you do? 

8. Not yet. 

9. Yes. 
10. Sometimes he is vic

torious and sometimes we 
are victorious. 
11. He bids 11s ab~tndon the 

worship of our idols and adore 
one God; to give up t,he 
practices of our forefathers; 
say prayers; to give alms; to 
observe truth and purity; to 
abstain from fornication and 
vice; and to respect the lies 
of kinship. -----------
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When Heraclius had received these answers, he was convinced 
of the truth of the Holy Prophet (may peace and the blessings 
of God be upon him). With reference to his first question he 
remarked that all prophets are raised from respectable families. 
(Hor, if they are of low extraction, the people arc tempted to 
treat them with contempt and low birth serves as a barrier to 
their securing a following among the people to whom they are 
sent as messengers of God. There may ho pious and even 
saintly men among the mean born, but those whom God selects to 
act as His Messengers to His people are in variably of respectable 
birth). vViLh rcg~trd to the second question, he observed, •If 
any of the Quraish had laid claim to prophecy before him, one 
might have thought he was only imitating him.' From Abu 
Sufian's answer to the third question, the Emperor argued, '' If 
any of his forefathers had been a king, one might have suspected 
that he was seeking the kingdom of his royal ancestor." With 
respect to the seventh question, he said, 'If he had never before 
been guilty of falsehood with respect to man, he could not be 
now supposed to have been guilty of falsehood with regard to 
God.' With regard to the remaining questions, he said that if 
what Abu Sufian had said was true, there was no doubt as to 
the truth of the prophet for such were undoubtedly the signs of 
a true prophet. 

Having read the letter, he asked hie chief men to meet him 
in the royal camp at Ilimis. 'l1hcre ho addressed them as 
follows: ~'Ye chiefs of Rome, if you desire safety and guidance, 
follow the Arabian Prophet.'' Hearing this they all started aside 
like wild asses of the desert, each raising his cross and waving 
it aloft in the air. Hereupon, Heraclius, despairing of their 
conversion and unwilling to 101,0 his kingdom, desisted, saying, 
he only wanted to test their faith and that he was now satisfied 
with their firmness and devotion. 

The bearer of the letter to Muckukus, King of Egypt, wa1 
Letter to Hatib bin Abi Balta'ah. He was honourably re-

Muck.ukus. cci vod by the king and his addres1 to Muckukuo 
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is interesting,, since it shows that the messengers of the Holy 

Prophet (may peace and the blessings of God be upon him) 
were not merely bearers of his letters, but they were also the 
preachers of his faith who could adapt their tliscourse to the 
character of their audience and bring their point home to them 
by mean!! of pcrsuation and arguments. Standing before 

tho Egyptian monarch, he recalled a similar scene tha.t had 
occurred in that land centuries before. Just as ages 
before Molies had stood before Pharaoh, he, the representative 
of a prophet greater than Moses stood before another king of 
that land. So, he \·ery appropriately begau his exhortation by 

boldly yet politely reminding him of the fate of Pharaoh. ''There 
was a man before you," said he, "who supposed himself to be 

the Lord Most High so God seized him with the punishment of 
the future life and of the former. So take a lesson from 
others, and do not let others take a lesson from you.,, 
One wonders at the bold way in which these natives of deserts 
and valleys delivered their messages to great monarchs in tho 
midst of their splendours, but bold as their warning was, like 

the warning of prophets, it was couched in polite and inoffensive 
language. They were the fit representatives of a great Warner.• 
The king, in reply to his exhortation, said, 'We follow a 
religion, which we will not abandon but to adopt a better faith.' 
Hatib understood what the king meant. His case, the king 
argued, was different from that of Pharaoh. Pharaoh was in 

error and arrogated to himself the dignity of God, but he 
(Muckuckus) followed a true religion, and believed in revealed 
scriptures and therefore unlike Pharaoh he could not be guilty 
in the sight of God, if he continued to stick to his faith, 
and did not respond to the call of this new Prophet of 
Arabia. Hatib met this argument of the king by explaining to 
him the nature of the Holy Prophet's mission and by telling him 

*These messengers never bowed bofore kings as others did; and when asked 

why they did not bow, they replied that they bowed only before God, 
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that as it was necessary for the Jewish people to accept Jesus 
when he made his appearance among them, though they already 
possessed revealed scriptures, similarly it was necessary both 
for the Jews and the Christians to believe in the Holy Prophet 

(may peace and the blessings of God be upon him) who had 
appeared in fulfilment of the prophecies of both Moses and 
Jesus. ''We invite you to the Holy Quran," said Hatib, "Just 
as you invite the people of the Taurat (Pentateuch) to the 
Gospel. Those among whom a prophet makes his appearance 
are his people, and are bound to obey him. As thou also livest 
in the time of this prophet, it is thy duty to believe in him.'' 

The king could make no reply to this argument. Having 

read the letter, he said to Hatib, HJ do not find him enjoining 
aught which 1 should abstain from, or prohibiting aught tha, is 
desirable. He is not a magician, or one in error; neither is he a 

soothsayer or a liar. I find in him the signs of prophethood." 

After this, he caused the letter to be placed in a casket of 
ivory, sealed it and gave it over to his treasurer. 'I1hen he wrote 
a respectful reply to the Holy Prophet (may peace and the 
blessings of God be upon him) in which he said he knew that a 

prophet was yet to appear, but he thought he would make hie 
appearance in Syria. His expectation of a prophet was 
evidently based on Dent. xviii, 18; John I, 21, 25; Acts III, 
20-23,; John XV, 26, and other prophecies in the Old and New 
'l1estaments. I-I.e also sent valuable present,s to the Holy 
Prophet (may peace and the blessings of God be upon him), 

Muir represents the letters sent by the Holy Prophet (m8.y 
peace and the blessings of God be upon him) to the neighbouring 
kings and princes and their replies as p1·eservcd in the works of 
trndition as apocryphal. In order to prove this, he says, "'l1he 
ordinary copy of the letter to llernclius contains a passage 
from the Coran which, as shown by vVeil, was not revealed 
till the ninth year of the Hejira,'' As these letters were all 
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written in the sixth year of the Hejira l\f uir concludes that 
the drafts of the letters as given by tradition are apocryphal. 
But unique evidence of the authenticity of these letters and of 
the reliability of Muslim tradition was furnished by the 

discovery in the year 1858 of one of th0 original letters of the 
Holy Prophet (may peace and tho blessings of God be upon l1im). 
The tradition which gives the draft of the letter to Mackuckus 
also states that the letter waq reverently placed in a casket 

of ivory which was scaled and handed over by the king to 
his treasurer. Of all the letters to the neighbouring rulers, 

the letter to Mackukns is the only one which has been 
expressly mentioned in the traditions as having been safely 

preserved. It is this letter that was discovered in the year 

1858 by some French tourist at a convent in Upper Egypt 
and is now preserved at Constantinople. It was deciphered 
by Dr. P. Badger who declared it to be genuine. This 
letter, as deciphered by Dr. Badger is word for word the 

same as is preserved in the traditions. It also bears an im

pression of the Holy Prophet's seal, the engraving on which 
exactly corresponds with the description of it in the tradition. 

This discovery is a unique evidence of the reliability of tradi

tion and rebuts Mni1·'s assertion that the drafts of the letters 
a1:1 given by tradition are apocryphal. rrhe letters to Mn.ckukus 

and to Heraclius were both written in the same year, 1Jiz., the 
sixth year, and the copies of both as presct'vcd in the works 

on tradition contain the verse of the Iloly Quran, to which Mnir 
and Weil take an exception. 'l'hc letter to Muckuckus, as 
deciphered by Dr. Bn,dger, has been found to cont,ain the ven,e 
in question and thus the theory of Muir and \Veil that the 
verse was revealed in the ninth year falls to the ground. 
Traditions speak of several letters having been written to the 

neighbouring kings and princes and expressly mention one of 
them as having been carefully preserved. rl'his one has now 

been discovered and is identical with the copy of it as preserved 
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in the traditions and corroborates all the deto,ils described by 
the narrators of tradition. '.l'hiB nat,urally leads us to conclude 

that as one of the drnfos as preserved in the works on tradition 
has been proved to be genuine, the other drafts preserved by 
tradition are also genuine. 

Two letters were despatched one after another to the Chris• 

LET-rERS TO THE tian king of Abyssinia through Amr ibn 
Krna OF AnyssINIA, Omayya. The first was, like the other 

letters to the potentates, an invitation to the king to accept 

Islam. He was better acquainted with the nature of the new 
faith and the character of its followers, many of whom had 
taken refuge in his dominions. He replied in terms of humble 
acquiescence, embracing the new religion and expressing his 
regret at his inabili'ty to join the Holy Prophet in person. In 
the second letter, the Holy Pl'ophet, may peace and the blcssingA 

of God be upon him, asked the king to send his remaining 
followers to Medina.. 'I1he king provided two Rhips for the 

exiles, in which they all embarked and reached Medina in safety. 

Another ambassador, Al-Hars bin Umair-il.Azdi, Rent to 

M . . , a feudatory of Heraclius at Bnsra, near 
UHDER OF AN ENVOY. Damascus, was seized by a Gbassanite 

chief named Sharhabil, son of Amr, who tied him with ropes 
and cut off his head with his own hand. This outrage- on intel'• 

national obligations been.me eventually tho en.use of that war 

which plar.od falam in conflict with the whole of Christendom. 
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The Tenets of tl1e Arya Samaj. 
In bhc recent number of the Vedic Magazine there appears 

an article on Arya Samaj as a religious body. In the course of 
the article the writer gives the ten principles of the Arya Samj, 
of which he boastingly says that •never, perhaps, throughout 
thl:3 religious history of the world, were ten such principles laid 
down.' With all the boasted perfection of the Sarnajic summary 
of principles, there is, however, a. serious omission which dis
figures the whole. The Arya Sa,majic God is neither a Creator nor 
Forgiving and Merciful. as is appareut from the following 
summary of divine attributes given in the 'Principles of the 
Arya Sam,ij.' The second principle says, 'God is the personifi
cation of existence, intelligrnce and bliss. He is formless, 
almighty, just, benevolent, unborn, endless, infinite. unchange
able, beginningless, incomparable, support of all, Lord of iLll, 
all-pervading, omniscient, conLroller of all from within, undecay
ing, unperishable, fearless, eternal, holy, and maker of the 
universe.' Here is a large array of atLribnt,cs, but the attribute 
of Forgiveness and Mercy find no place among them. The 
reader may regard this as a result of oversight, but it is not so. 
These attributes have been pnrposel} left out. The Arya Sa,maj 
has been compelled to leave these attributes owing to their 
belief in the transmigration of soul. God, according to the 
Arya Samaj, cannot forgive oven a single sin of man, but 
must puniPh the soul for iti by chaining iti in the body of a mit, 
n, rat or some other animal according to the nature of the sin. 
An Arya cannot pray to God for the forgiveness of his sins, for 
his God is unable to pardon :i sin of nrnn, no matter however, 
insignificant it may be. However humbly a man may pray to 
God for pardon, the ::3amajic God will have no mercy on him, 
This is the reason why the attributes of l!'orgivencss and Mercy 
find no place in a list of the attributes of the V cdic God as 
represented by the Arya Sam~Lj. 

That mercy and forgiveness are noble attributes is admitted 
even by the Arya Samaj1sts, for the same writer gives ten char
acteristics of dharma among which forgiveness stands seconJ. 
But though forgiveness is a noble quality even according to the 
Arya Samajists, his God is devoid of this attribute. 'l'he writer 
also admits that justice without mercy is a severity and that 
'mercy seasons justice,' but it is a pity that the justice of the 
Vedic God is not tampered with mercy. Mao according to the 
Arya Samaj, should be both forgiving and merciful, but these 
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noblcl attributes arc denied to the Divine Being, who feels no 
mercy for a poor sinner and c::i.nnot forgive even a slight sin of 
man, no matter, however bitterly he may cry before Him for 
mercy and however piteously he may implore Bis forgiveness. 
rrhus au ordinary Arya Samajist is superior to his God in morals, 
for he possei:;i:;cs attributes which his Uod does not,. Contrast with 
this the tea~hing of the Holy Quran, the very :first verse of 
which speaks of God as the moRt merciful and compassionate and 
wh1c_h throughout represents Him as ready to pardon and 
gracious. 

Another essential attribl1te of the Divine Being which finds 
no place in the category of the attributes of the Samaji.c God 
is the attribute of the Creator. He is spoken of as the niaker 
and not the creator of the universe. God, according to the Arya 
Samaj, cannot create anything. He can only make things out 
of ready made ma.tcrial. 1n this respect, He is represented as 
equal to man. Just as man cannot make anything, unless he has 
material to work upou, similarly the Arya Samajic God cannot 
make anything unless he has ready made souls and matter. In 
the attribute of mercy and forgiveness, man is superior to the 
t:;.:.majic God, in nwking he is His equal. Just as man cannot 
bring anything into being, oimilarly the Saimajic God cannot. 
'l'hus the Arya Sanrnj divests God of the fundamental divine 
attribuLe of creation-an attribute without which God cannot 
be God. 

The Samajic God is powerless to create either soul or 
matter, which are spoken of as eternal like God and as co-exis
tent with Him. But is is difficult to understand bow souls 
nnd matter became subordinate to God if He did not create 
them and if they are self-existent and eternal like Him. Did 
Ho conqner them as a king conqutirs a people. or did the- souls 
and particles of matter elect God to be their Lord and volun
tarily surrendered themselves to His yoke which they are now 
powerless to shake ofI? This is a question which demands the 
serious attention of th'3 Arya Samajists. 

This writer speaks of the Arya Samaj as characteristically 
a missionary body, and 'this missionary character,' says the 
writer, 'has necessitated the adoption by the Samaj of its con
controversial programm0.' The controversies carried on by 
t,he Arya Samaj a.re notorious for their virulence. 1.nd the Arya 
Samajic principles seem to be responsible for it. To deal rough
ly ,irul harshl!J with the cxil3ting e-iiils, is, according to the writer 
of tho article under review, the guiding principle of the Samaj, 
and it is the adoption of this principle by the Arya. Samaj tha.t 
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has rendered this school of controversialists a nuisance to their 
neighbours. The writer even fearliil the interforence of the 
Government, but advises his Samaj to adhere to the£e principles 
at all risks, for, says he, if the Samaj gives up fighting against 
these evils, the task will surely be taken up by the Christian 
missionaries.' 'J.lhus it is a jealousy of the Christian missionaries 
that has led the Arya Samajists to adopt this course. Why the 
ChrisLi,1n missionaries should not do a work which the Arya 
Samaj is doing, the writer does not explain. 'fhis jealousy can 
only be attributed to the strong feelings of hatred which the 
Arya Samajists entertain towards the existing religions or 'the 
existing evils' as the writer calls them. 

Unfortunately for the followers of other religions, the 
task of 'dealing 'l'OU<]lily and ha1·::;hly with the existing evils' 
is entrusted to men who have given free reins to their 
tongues in attacking the honoured leaders of other religions. 
They have been ruthlessly abnsing all that is hel<l. dear by the 
Muslims, the Christians and the orthodox Hindus and their work 
has been loudlv applauded by the Samaj, and they have been 
spoken of as manfully cutting at the root of evil. The followers 
of other religions in vain asked the Samaj to put a restraint on 
these loose controversialists who so pitilessly offended their 
feelings but the Samaj never showed any sympathy for those 
whom their missionaries offended with their unbridled tongues. 
But only recently the affairs have taken a strange turn and some 
of those who were deputed by the Samaj ' to deal roughlg and 
har3hly with the existing evils' have directed their blows at the 
evils of the Sarnaj'' itself. Now that the Sa.maj has itself become 
the victim of the loose tongue of its ~ Missionaries,' and has 
tasted the bitterness of their attacks, its eyes have at last been 
opened and a cry has been raised by some well-wishers of the 
Samaj to put a check on it.s missionaries. Thfl following is the 
compliment which Lhe writer of the article under review pays 
to some of the ' Missionaries' of the Samaj :-" Some of the 
troubles of the Samrij,' says he, "ha,vo been brought about by 
the inconsidenite writings of certain reckless controversialists, 
raw missionaries and inexperienced teachers. It is tho duty of 
the Sama.j to keep a proper control and check upon such upstarts 
and untrained prattlers." But it is these 'reckless contro
versialists, raw missionaries and inexperienced teachers, these 
'upstarts and untrained prattlers,' at whose mercy the Muslims, 
the Christiavs and the Orthodox Hindus have hitherto been. 
But did any member of the Samaj ever advise it to keep a 
proper control aud check upon such 'upstarts ond untrained 
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prattlers' before their ~inconsiderate writings' caused a commo
tion in the Samaj itself. On the other hand their indecent and 
vulgar attacks on other religions were heartily applauded by the 
whole of the Samaj and were freely published among those 
a.~ainst whom they wore directed. The recent troubles of tho 
Smnaj would prove a great boon to the world at large if they 
should lead them to exercise a control over their 'raw mission
aries, and untrained prattlers.' Tho Holy Prophet, may peace 

and the blessings of God be upon him, said: IJ1 ... l J.a.. ) \:/~ y.. ll 

& ..... .i,..iJ ._ s-J lto .s.;.;, )) i..-.:s::-,J ~- No ma.n can be called a true Muslim 
• •• u • u 

uuloss he likes for his brother what he likes for himself." Here 
is a golden rule for the Arya Sanrnjists to act upon. If they 
do not like the poisonous stings of their own 'missionaries,' they 
should not permit them to sting their neighbours. Really, the 
f:.rnlt lies, uot with their 'inexperienced tcaehers,' but. with their 
own principle of ' dealing roiu:;hly and ha1·shly with the existing 
evils.' "'l1he existing evils' :1r0 with them, equivalent to 'the 
existing religions' and the rule of conduct laid down by the Arya 
8awaj for the guidance oi its preachers has already wrought 
incalculable mii:;chicf. But in laying down this pernicious prin
ciple, the Arya Samaj is only following its founder, Pandit Daya 
Nand. No man can read his abuse of Islam and Christianity 
without a shudder. It is not only the 'raw missionary' of 
the Arya Sama.j that has attacked other religions in the 
most vulgarly offensive way, but the great luminaries, the greatl 
recognised leaders of the Arya Samaj, have done even worse. 
Can the writer of the article under review point to any 'upstart, 
and untrained prattler' who has beaten the late Pandit Lekh" 
Ram, who met with his death in accordance with the prophecy 
of the Promised Messiah, in abusing Islam and Christianity. 
Those 'upstarts,' he should remember, are only following in the 
footsteps of their great and respected leaders ; and as long as 
the writings of Pandit Daya Nand and Lekh Ham are in the 
hands of the Arya Samajist, it is impossible to root out the 
pernicious plant of abuse that h:1s sent its roots deep in the 
fertile soil of the Arya Samaj. Compare with the Arya Sama.j 
principles and practice of 'dealing roughly and harshly' with the 
other religions, the noble injunctions of the Holy Quran contained 
in the following verses: (a) Call unto the way of thy Lord with 
wisdom and goadl[J wa·rning'' (xvi, 126). (b) "Don't di8pute 
with tho people of the Book but i:n the kindest way,'' (xxi:x:, 45) 
(G) '' Aud imy to my i:;orvu.nts that they speak ,i,n a kind way,'' 
(xvii, 55), (d) '' Don't abuse those who call on others tnan God.'' 
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(vi, 108) (c) "Repel (evil) with what is best, and lo! he between 
whom and thyself was enmity, is as though he were a warm 
friend," {:di, 34). 

The fourth principle of the Arya Samaj is, ''We should 
ever be ready to embrace truth and forsake untruth." If this 
principle is not introduced merely to serve as an ornament, the 
Arya Samajists should forsake their practice of 'dealing roughly 
and harshly' with the other roli~ions, and embrace instead the 
Quranic principle contained in the foregoing verses. 

The Progressiveness of Islam. 
Under the heading "A Dying Bace," Lieutenant Colonel 

Mukerji has contributed a serie~ of articles to the Bengalee in 
the course of which it calls the attention of his Hindu country
men to the wonderful rapidity marking the progress of Islam 
in Bengal. He has shown by calculations based on census figures 
that in the province of Bengal proper the Muhammadan 
minority has only within three decades changed into a subs
tantial majority. In 1872 there were 171 lakhs of Hindus to 167 
lakhs of Muhammadans. But the last census reveals the 
startling fact that the number of Muhammadans has gone 
up to 220 lakhs while the Hindus number only 194 la.khs. Thus 
a minority of four lakhs ha.s within nearly a quarter of a 
century changed into a majority of 24 lakhs, and while the 
Muhammadans have increased by 33 per cent, the increase in the 
number of the Hindus has only beon about 17 per cent. 

Mr. Mukerji concludes from the above facts that the Hindu 
race is dying and attributes its decay to moral and social defects 
and drawbacks. He thinks that morally and socia,lly the Mu
hammadarrs are much better equipped than the Hindus in the 
struggle for racial supremacy. The .Muhammadan gets, a0cording 
to Mr. Mukerji, a sound moral education in the performance of 
his religious obligations even when there exists no other armnge
ment for the education of th0 masses. Every Muhammadan 
village, however rude its population, has a mosque of its own 
which serves as a seminary of moral training. There is an 
ordinary gathering five times a day and a larger gathering on 
Fridays when a moral sermon in simple language is preached to 
the congregation. And the there is no caste system as among the 
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Hindus. Consequently there is no sense of shame or degradation 
and the perfect brotherhood of Islam, a sense of equality, has 
an ennobling influence on character, and inspires every man 
with a sense of dignity of his own. It is true that a certain 
po1·tion of the Hindu community has acquired ascendancy over 
the Muhammadan population in wealth and education, but the 
majority is far below the level of the Muhammadans. Among the 
nineteen millions of the Hindus there are twolve millions, or 
nearly fifty-eight per cent. of outcasts or as they are called 
'untouchables.' 

Had such a state of things been revealed under a Muham
madan ruler, we would have been told that twenty-eight lakhs 
of Hindus had been compelled to accept Islam, and stories con
cocted like those against Aurangzeb as to his burning every day 
before breakfast so many maunds of sacred threads of the 
Hindus who were forced to embrace Islam would have found 
ready credence. But thank the fates we are living in other 
times, and accordingly we have to seek other reasons. According 
to the Hindu writer quoted above that reason is the inherent 
moral force of Islam. It is the moral ascendency of Islam over 
Hinduism and its better social structure m comparison with 
the latter that marks it out as the winner in the competition for 
racin.l ascendency. And if the Mu~ammadans are able to keep 
their moral superiority over the Hmdus even after their sub
tion to deep degradation on account of their political downfall 
and this moral superiority is marking them out as the better 
equipped people in the struggle for existence, are we not 
entitled to attribute the vast spread of Islam in the Muhamma
dan period of Indian history to the same cause ? Surely Islam 
has gained the ground which it has gained in India by its great 
moral and spiritual force, and the conversions from Hinduism 
to Islam were due to the great mo:al influence which its spiritual 
rnlers, the great Muhammadan smuts even now revered by lakhs 
of Hindus, were able to ercrt and not to any supposed compul
sion on the part of any temporal ruler. If the te,mporal 
Muhammadan ruler had any fault, it was that he did not make 
an organised effort to introduce the religion of the ruling race 
among the subject people, and the political downfall of Muham
madans is due largely to this cause. Christian monarchs generally 
adopted the opposite course and by persistent efforts, by force 
and by persuasion, gathered the entire populations of their 
countries into one fold, the fold of Christiauity, and thus secured 
the permanency of their rulos, but the Muhammadan rulers 
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generally left subject people to their faith, and the Muhammadan 
countries therefore never claimed a homogeneous population 
so far as religion was concerned, and this is the real cause of 
the political weakness and ultimately of the political downfall 
of Muhammadan empires. In short, any effort than was made 
for conversion was not made by the temporal authorities, but 
by th1:: spiritual leaders of the community, the unpaid mis
sionaries of Islam aud the laymen who pteached their religion 
while doing their own business. And in spite of this there is 
an outcry of conversion b_y sword against the .MuhJ.mmadans. 
Had the Muhammadans in India resorted to con version by 
compulsion, India would have had to-day as homogeneous a 
Muhammadan population as England, France or Germany has a 
homogeneous Christian population, for the negligible factor of 
due to its Jewish population in these countries thereally counts 
fornothing- 'The progressiveness of falam has thus been as much 
inherent moral force in the pa::;t as facts show it to be now, and 
there is not a sem blancc of truth in the statement that Islam 
has made its way in the world by the sword. 
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