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THE REVIEW OF RELIGIONS. 

VoL. IX.) MARCH, HllO. (No. 3. 

,~ .. .JJ J i:.1•t:i. ) l ill ' r-~ 
~ j.(J J ,J y») 1.$1~ , .. }"°;.., • J,...j 

The Divine Origin of the Holy 
Quran, Ill. 

A Reply to the 'Sources of Islam.' 
Did the Holy Prophet Borrow His Teachings 

from other Sources? 

"And the unbelievers sc,y, ' Verily this Quran is a mere 
f1·aud of his ou·n devising, and others have helped him with it.' 
But they utter an injustice ancl falsehood. A~d they 3ay, 
'Tales of the ancients that he ltath zJut in W'rit-i-ng! and they are 
dictated to him mnrn and even.' Say, He hath sent it doum who 
luwweth the xecrets that a,re in the Ileavens and of the Earth. 
lle t1·uly is the Graeiou3, the Merciful.'' (xxv, 5· 1). 

I pointed out in the last article on the subject that the mere 
tracing of an analogy between the teachings of the Holy Quran 
and the contents of other books does not show that the Holy 
Quran is not a revelation from God, and that if it is sought to 
prove that the Holy Quran is nut the Word of God, t.he Christian 

critics should not be content with the mere tracing of ita 
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contents to other sources, but they ought to show that the Holy 
Prophet (may peace and the blessings of God be upon him) 
actually borrowed those teachings from those sources. But when 
we look into Rev. Tisdall's work in order to see how far be has 
succeeded in proving that the Holy Prophet (may peace and 
the blessings of God be upon him) d-id borrow his teachings 
from earthly sources, we find that the reverend gentleman has 
been a failure. His book, far from making it 'more clear than the 
sun' tha.t the Holy Prophet (may peace and the blessings of 
God be upon him) borrowed his te1)Chings from t,he Jtiws, the 
Christians, the Parsees and others, only shows that he did not 
borrow but that his book was a revelation from on high. 

Let us first glance at a list a£ the books and authors which 
he says formed the source of Islam. 

I Jewish books :-

1. Rabbi Yahuda (98 ). 

2. Targum of Jerusalem {37). 

3. Pirke Rabbi Eleazer (39, 98) 

4. Misbnah Sanherdin (39, 103) 

5. Midrash Rabbah {41, G2). 
6, Genesis (112). 
7. II Targum of the Book of Esther {59·( 
8. 'rhe First Book of Kings (75) 
9. Chronicles (75). 

10. "Midrash Yalkut (83, 95). 

11. T::i.rgum Jom\than hen Uzziel (37, 57, 93), 

12. The Book of Bnoch (93, 197). 

13. A bdah Sarah (97j. 
14. Hagigah (100, 103, 112). 
15. Zohar (100). 
16. Jewish Midrash (102). 
17. Otiot de Rabbi Akiba (103). 
18. Roah Ha Shanah (103). 
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19. Mishnah Berakhoth (104, 109}. 
20. Psalms (l0t). 
21. Deuteronomy (109). 
22. Rabbi Simeon (109). 
23. Exodus (97, 110), 

24. I Kings (109). 
25. Pirke Aboth (110). 
26. A Jewish work, not named (99). 
27. Jewish Rasbi (101). 
28. Another Jewish work, not named (118). 

29. Numbers (117). 
II Christian Books.-

80. Glory of Martyrs, a Latin work, by Gregory of Tours 
(115). 

31. Matthew (105, 145, 174, 200). 
32. Hebrews (109). 
33. Protevangelium of Ja.mes the Less, written in 

Hellenic Greek (124, 134, 136). 
34. ' History 0£ our Holy Father the Aged, the Car-

penter' (126, 130, ]55.) 

(35.l Coptic History of the Virgin' (132.) 
(36.) Story of Joseph's Dream.' \133) 

(38.) History of the Nativity of Mary and the Saviour's 
Infancy (137, 139.) 

(39.) The Gospel of Thomas the Israelite. (189.) 
(39.) Gospel of the lnfanny, (142, 143.) 
t40.) Mark (145, 159, 200.) 
(41.) Luke (145, 173, 200.) 
(42.) John (145, 200.) 
(43.) Acts (145, 152.) 
(44.) Irenaeus (149.) 

(45.) Revelation (153.) 

(46.) Story of Mary's Sleep (155.) 
(47.) Marcion (157 .) 
(4.8,) I Corinthian• (169, 174.) 
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(49.) 

(50.) 

(51.) 

(52.) 
(53.) 

(54.) 
(55.) 
(56.) 

(57.) 

(58.) 
(59.) 

(60.) 
(61.) 

(62,) 
(63.) 
(64.) 

(65.) 

(60.) 
(67.) 

(68,) 

(~9.) 

(70.) 
(71.) 
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The rrestament of Abra.ham (160, 164, 167, 199.) 
Visio, Pauli (199, 200.) 

Ill Zoroastrian, Hindu and miscellaneous works
Arta Viraf Namak (181.) 

Zerdashtnama (196.) 
Indni. Loka Gamnam, a Sanskrit work (197.) 

Aveata. (102, 197, 202, 'W5, 206.) 
Bundahishnib 1208.) 

'Against Heresies' by Eznik,, an Armenian writer 
(159, 209.) 

The Minukhera.d (211.J 
Yesht (101, 211.) 
Dasatir-i-A.smani (215, 218, 219.) 
Dinka.rat (217 .) 
Mahabharata (91.) 

The Book of the Dead, ancient Egypt (165.) 
An ancient Armenian hiistorian, not named (87.) 

'l1he tiles of ancient Babylonia (89.) 

Eusebius, an ancient Greek historian (56.) 

Ancient idolaters of Syria ( 102.) 

A. Sanskrit work, not named (97.) 

Another Sanskrit work, not named (197 .) 
Vandedad (197.) 

Manu, the Hindu legislator (203.) 

Na.laupakhiyanam, a Sanskrit book (203.) 

The above is a list of the sources from which, saye Rev. 

Tisdal!, the Holy Prophet (may peace and the blessings of God 
be upon him) borrowed his teachings. '1.1he numbers within 
brackets refer to the pages of the Yanabi where the books have 

been quoted. 'fhis catalogue, long as it is, is only frngmenta.ry; 
for under each head Rev. 'fisda.ll informs us that these are 

only a few of t,he many sources which contributed to the 

formation of Islam, and that if he gave a.11 the sources, hi11 
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book wonld grow out of all propf)rtions. Thus, having given the 
so-called Zoroastrian sources of Islam, he winds up as follows, in 
tho words of his translator-~"Many other things might have been 
added common to the two systems, (i.e., Islam and Zoroastria

nism) ; but it wonld have swelled our pages beyond reasonable 
dimensions; and we must be contAnt with what has been given.'' 

(Yanabi, page 217, and Muir's 1.'ranslation, page 89). Similar 
remarks have been made with regard t,o the Jewish aud Christian 
sources. These remarks show that if Rev. Tisdall had given all 
the Jewish sources, all the Christian sourc0s, and all the Zoro

astrian, Hindu and other sources of the teachings of Islam, the 

list of his sources would have been for larger than that already 
given. It is very regrettable that he has not given all the sources 

of the teachings of Islam, for if he had done so, it would have be
com~ 'more clear than the sun' that the Holy Prophet !may peace 
and the bles-iings of God be upon him) did not borrow bis 
teachings. Bnt even the fragmentary list of the alleg-ed sources 
of Islam is sufficient to show t,hat it was not poRsible for the 
unlettered Prophet of Arabia (may peace and the blessings of 

God be upoh him) to borrow diMctly or indirectly from so widely 

different and snch numerous and withal obscure sources as those 
from which our Missionary hero has so copiously qu<>ted. To 

illustrate this, I will take some of his so-called sources and show 
that it is impo<,sible for a Christian to prove that the Holy 
Prophet (may peace and the blessings of God be upon him) 

borrowed directly or indirectly from the::ie sources:-

(a.) The Holy Quran, says Rev. 'l'isdall, gives .A-'ar as 
the name of Abraham's father, but he did nob 

learn it either from the Jews or from the Chris
tians, to whom the name was unknown. He 
borrowed it, says the reverend gentleman, from 

an a!lcient Greek historian called Eusebius. Bui! 

how did the Holy Prophet (ma.y peace and the 

blessings of God be upon him) come to havo access 
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tot.his Greek writer'? Rev. Tisdall answers this 
quest.ion by saying that the work of Eusebius was 
translated into Syriac and that the Holy Prophet 
(may peace and the blessings of God be upon him) 

learned this name during his visit to Syria. What a 
convincing and conclusive proof I The learned mis

sionary has indeed made it 'more clear than the sun' 

that the Holy Prophet (may peace and the blessings 
of God be upon !::.im) borrowed this name from the 
Greek historian, Eusehius. 'rhe Holy Prophet 
visited Syria twice, firstly at the age of twelve in 
the company of bis uncle Abu Talib, and 
secondJy, at the age of twenty-five in charge of 
Khadeeja's venture. Both times he did not go be

yond Bostra and there is no evidence of his having 
made any inquiries about Abraham's parentage 
or even about Jewish or Christian religion. He paid 
his first visit when he wat:1 only a boy of twelve, and 
second time he stayed there only for a few days and 

came back haviug bartered Khadeeja's goods 

to advantage in the market of Bostra. And if we 

suppose that he did hold long conversations with 
the Christians and Jews of Syria and interrogated 
them as to the parentage of Abraham, he ought 
to have given Tera.hand not Azar as the name of 

the great Patriarch's father, for both the Jews and 

the Christians called him Terah. In short, the 

assertion of Rev. Tisdall that the Holy Prophet 

(may peace and the blessings of God be upon him) 
borrowed the name Azar from a Greek historian 
Eusebius is utterly unfounded. 

(b.) Again, Rev Tisdall tells us that the names Ha.root 
and Maroot are not to be found in Jewish, Chris• 
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tian or Zoroastl'iau bnoks, ii'nd lhnt the Holy 
Prophet ( may peace aud t,he ble ;i;iugs of God be 

upon him) borrowe.J t,1Hnn fri)rn uuciunt Armeui

ans who had god~ called Florot and 1llorot. Thus, he 
says on page 86-H 13u t if we sen.rch whencl~ the 
names in the Q11ran n.n<l ':Prarlit,ion came, it will 

be seen that Ha1·ut and Ma'11ut were two idols wor
shipped far ha.ck in Armenia. For in writers of 
that country they are so spoken of, as in t,he 
following passage from one of them:-' Certainly, 
Horot and liforot, tutelary deities of Mount Ararat 

and Aminabegh, and perhaps others not now 

known, were assistants to the female goddess 

Aspandramit. These aided her and were excellent 
on the earth.'" "\Ve are indeed grateful to Rev. 
Tisdal! for the pains he has ta.ken in tracing the 

names Harut and Marut to an ancient Armenian 
book which he has been kind enough to quote in 
its original tongue-namely, ancient Armenian, 

but we regret to say, he hrts refused us the pleasure 

of knowing how the Holy Prophet (may peace a;1d 
the blessings of God be upon him) came to know 

that the ancient Armenians had two deities which 
they called Ho1'0t and Mo1·ot. He cannot prove 
that the Holy Prophet actually borrowed these 

names from anchmt Armenian writers, and hiA 
entertaining us with original quotations from 
nameless Armenian writers is of no avail, unless 
he also tells us how the Holy Prophet came to 
have access to the uameless writers of ancient 
Armenia. 

(c.) Among the sources of the Holy Quran, Rev. Tisdall 

alse mentions the inscriptions on the primeval 

tiles in the ruini between the Tiaris and the Euph-
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rates. Here too he gives the inscriptions in original 

Babylonian characters. But they serve no other 
purp,lse save of embellishment for Rev. Tisd all's 
work, for it is inconceivable that the Holy Prophet 

(may peace and the bles-.ings of God be upon him) 
should have borrowed from the inscriptions on the 
primeval tileb of Baby!ouian ruins. 

(d.) On pa.ge 102, Rev. 'risdall tells us that the Holy 
Prophet (may peace and the blessings of God be 
upon him) borrowed the name Malik (xliii, 77) 

from the ancient idolaters of Palestine. 4 The 
Prophet,' says Rev. Tisdall, 'borrowed the name of 
the Angel of Hell {Malik) from the ancient idola
ters of Palestine who bad an idol called Molech 
which was supposed to have control over fire.' 
But he does not tell us when and how the Holy 

Prophet (may peace and the ble~sings of God be 

upon him) borrowed this name from ancient 
Palestinian idol-worshippers. The idol was not 

worshipped in Palestine in the days of the Holy 
Prophet, nor is it certain that the ancient Palestin
ian idol-worshippers had ::i. god called Molech. rhe 
only evidencP on which it is supposed th}tt Molech 
was an Ammonite deity lies in certain passages of 

the Bible which speak of the Israelites' offering 

their children as a s:\crifice to Molech, but the 

view now genera.Uy held by critical scholars is that 

it was not a heathen god but to Yhwh (Jehovah) 

that the sacrifice was offered. This is clear from 
the following quotation from the Jewish Encyclo

paedia, Vol. VIII, page 653-

,~ The name Molech, 1o.ter corrupted into 

M oloch, is an intPntional mispoint,ing of Me1ech • 
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. . . . . . . From Jeremiah vii, 31 and Ezek. xx, 
25, 26, it is evident that both prophet,s, regarded 
these human sacrifices as extraordinary offerings 
to YHWH. Jeremiah declares that Yhwh bad 

not commanded them, while Ezek says Yhwh 
polluted the Israelites in their offerings by permit• 
ting them to sacrifice their first born, so that throu
gh chastisement they might know that Yhwh 

was Yhwh. The fact, therefore, now generally 

accepted by critical scholars, is that in the last 
days of the king<lom human sacrifices were offtired 
to Yhwh as IGng or Gounaelor of the no.Lion .and 
that the prophets disapproved of it and denounced 

it because it was introduced from outside as 
an imitation of a heathen cult and because of 
its barbarity. In course of time, the pointing of 
Melech was changed to .Molech to still further 

st,igmatise the rites,'' 

'rho learned authors of the Jewish Encyclopaedia 

also give the reason why the Israelites committed 

themselves to the practice of sacrificing their first
born to their Melech or king Yhwh. .Accord

ing to them a verse of the Bible itself is 
responsible for their resort to this practice. ''The 
motive for these sacrifices,'' they continue, " is 
not far to seek. It is given in Micah vi, 7: 
'Shall I give my firstborn for my transgression, 

the fruit of my body for the sin of my soul?' In 
the midst of the disasters which were befalling the 
nation, men felt that· if the favour of Yhwh could 
be regained, it wa,s worth any price they could 
pay. Their Semitic kindred worshipped their 

gods with offerings of their children, and in 
their desperation the Israelites did the i~me .•• 
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In connection with these extraordinary offerings 
the worshippers con11inued the regular Temple 
1mcrifices to Yhwh (Ezek. xxiii, 39), '' 

],rom the foregoing quota.tions it is apparent 
that it was not to any heathen deity but to 

Jehovah that the Israelites offered the fruits 

of their bodies as sacrifices, and it was the 

pleasure of Jehovah and not that of any heathen 
deity that they sought by those sacrifices. Butl 
even if we suppose that there was an idol called 
Molech, it had ceased to exist many centuries 
before the Holy Prophet (may peace and the 
blessings of God be upon him) and no trace of it; 
nor that of ibs worshippers was to be found in his 
time. And even if the idol had been worshipped 

in the time of the Holy Prophet in Palestine, he 
could not have borrowed its name from its wor
shippers. Not only there was no occasion of his 
doing so, but it is highly unreasonable to suppose 

that he who was so great an enemy of idol
worship, stooped to the borrowing of the names of 

heathen deities and representing them as beings 
that were in charge of heaven and hell. Thab 

would have been a direcb encouragement of idol
worship and the Holy Prophet (may peace and 
the blessings of God be upon him) could not 
commit himself to such a. course. In short, no 
sensible man will accept as true the statement 
of Rev. Tisda11 that the Holy Prophet (may peace 
and the blessings of God be upon him) borrowed 
the name of the angel spoken of in :x.liii, 77; from 
the ancient idolaters of Palestine. 

(e.) On f'tlie 197, Ih1v. Tit.did} tells us that the Qura~i• 
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description of the streams of paradise-was borrowed 
from Sanski'it writings. 4'It is written in Hindu 
Scriptures,'' says he, "that in the heaven there 
are eternal streams which water fresh and gree11 
vegetation.'' But as to how the Holy Prophet 
(may peace and the blessings of God be upon him) 
borrowed the Quranic description of the streams 0£ 
paradise from the Hindu scriptures, Rev. Tisdall 
does not say a word. He seems to think that the 
Holy Prophet borrowed the teachings ol Hindu 
scriptures throngh the medium of Zoroastrian 
scriptures, but he does not quote any Zoroastrian 
work containing the description of the heavenly 
streams as given in Sanskrit books. But even if 
he had shown that what is said in the Sanskri11 
scriptures about the streams of paradise is also 
.said in the Zoroastrian writings, it would haTe 
been no proof of the Holy Prophet having borrow
ed the description from the Sanskrit or Zoroastrian 
sources, for he had no access either to the one or 

to the other. 

(f.) Similarly he tells us on page 203 that the Holy 
Prophet ( may peace and the blessings of God be 
upon him) borrowed the idea of the Gilman 
(youths) of paradise from Sanskrit scriptures and 
quotes Sanskrit authorities in his support. Here 
too he does not name any Zoroastrian book con
taining similar idea { though even if he had done 
so, it would have been of little availj and I need 
not add that the Holy Prophet·. {may peace and 
and the blessings of God be upon him) had uo 
means of borrowing from Sanskrit works. 

In connection with the Qurania d81oription1 
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of paradise, it must always be borne in mind that 

the descriptions are only symbolical. ' 1God bath 

prepared for the righteous,'' said the Hc,ly 
Prophet (may peace and the blessings of God be 
upon him), "what the eye hath not seen, nor ear 

heard, nor bath entered into the hearb of man'' 

(Mi,qhlwt, page 417). The Holy Quran also says 
in plain words that its descriptions of paradise are 

only emblematical. 'l1hus it says: ~, A symbol 

(masal) of paradise which God hath promised to 

them that fear Him-the rivers flow beneath its 
bowers ; its food and shades are perpetual," etc. 

(xiii, 35.) God introduces the description of para
dise with the word niasal which means symbol or 
likeness which shows that the descriptions of 
paradise as given in the Holy Quran are not to be 
taken literally but only as symbolical. The words 

of human speech only pertain to things which we 

see, hear, touch or perceive in this world, but what 
has been prepared for the righteous in the nexb 

world is, to quote the words of the Holy Propheb 
{ma,y peace and the blessiugs of Gud be upon him) 
what the eye bath not seen, nor ear heard, nor 
hath entered into the heart of man,' therefore the 

words of human speech cannot exactly express 
things heavenly, and what the Holy Quran says 

about the blessings of heaven is only a 'likeneaa,' 
to quote the expression of the Holy Quran, 'of the 

paradi5e which God hath promised to them that fear 
Him.' Thus the milk and honey of Pa.radi:se are 
not the milk and honey of this world, but of all 

things of this world, milk and r..oney bear the great• 

est likeness to the heavenly boons which have been 

de1ignatad as 'milk' and 'honey,' hence tho Hite-
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tion of the words to expret:1s the said boons. 

Strictly speaking, however, what has been designa

ted as heavenly milk and heavenly honey is quite 

different from and incalculably superior to the 

milk and honey of this world. The honey of this 
world every one of us has tasted, but the honey of 

paradise is, to quote again the words of the Holy 
Prophet, 'what the eye bath not seen, nor ea.r heard 
nor hath entered in to the heart of man.' The 

same is true of other blessings of paradise. Another 
verse of the Holy Qurau which shows that the 

Quranic description of paradise is not an exaet 

description, but only a lilceness of paradise may 
be quoted here. It run•3 this-'' A likeness of the 

paradise which is p1·omised to the God-fearing -
therein are rivers of water which corrnpteth not; 
and rivers of milk whose taste changeth not ; and 

rivers of wine delicious to those who quaff it; and 
rivers of honey clarified ; and therein are all kinds 
of fruit for them, and forgiveness from their Lord" 

(xlvii, 16). AH these boons are only so many 

Likenesses of the real boons that are in 1:1tore for the 

righteous. The words of human speech could not 

exactly describe the boons of paradise, and they 
have been designated by the names of things which 
bore some likene,qs to them, though that likeness 
is really insignificant. 'l'he Qurauic description 

of paradise is the most clear pict,ure of paradise 
that one can draw with the aid of human vocabu
lary, and the words of human speech do not permit 
of a clearer representation of heaven, but the 
reader is warned against interpreting the words of 

the Holy Quran too literally aud mi1:1taking the 

heavenly bounties for physical boons. 
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To revert to Rev. 'risdall's so•called sources of Islam, t,he six 
instances already cited will suffice to enable the reader to form 
an idea of how he traces the teachings of Islam to earlier sources. 
He takes great pains to find in other books names and tea.chinga 

analogous to the names and teachings contained in the Holy 
Quran, but docs not concern himself mnch with the way in 
which those names and teachings found their way into the Holy 
Book. He seems to be labouring under the false notion that all 
he has to do is to show that many vf the names &.nd teachings of 

the Holy Qurau a.re also found in other book1:1 and that 1t forms 

no part of his duty to show how and when the Holy Prophet 

(may peace and the blessings of God be upon him) borrowed 

them from those books. His only care is to search out as many 
words and ordinances of the Holy Quran as he can elsewhere, and 

when he has hit upon a book or an inscription ~ontaining some

thing analogous to any part of the Holy Quran, he triumphantly 

doclares that he has discovered a source of the Holy Quran. It 
matters little whether his alleged source is the book of a. Greek 
author, or an Armenian writer, or whether it is an inscription on 
the primeval tiles in the Babylonian ruins or the decayed leaves 

of an old San~krit work. The t-hought how it was possible for 

the Holy Prophet (may peace and the blessings of God be upon 
him) to have borrowe.d from these sources doeR not seem to have 
troubled him in the least. It will tire the reader if l discuss 

each of Rev. Tisdall's hundred and one sources of Islam sepa

rately and show that there is no proof of the Holy Prophet (may 
peace and the blessings of God be upon him) having borrowed 
from those sources, therefore instead of taking these sources 
one by one, I will discuss them generally, dividing them into 
three groupes. The first group will comprise the Jewish sources, 
the second, the Christian sources, and the third, the Zoroastrian 
and Hindu sources. 

Tlie Jewish, aourees.-Rev. Tisdall states that it was through 
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the Jews of Arabia that the Holy Prophet {may peace and the 
blessings of God be upon him) had a knowledge of the Jewish 
works named above, and of the other Jewish writings which he 
has omitted to mention. rro t1rove this ho makes the following 
observations:-

( a,.) ''That the Jews of Arabia knew little or nothing of 
Hebrew, yet they were familiar with the stories 
of the Talmud and other foolish tales. These 
stories they had l1eard from their ancestors and 
as they could not understand the Torah and other 

inspired books, therefore tl1ey often recited these 
baseless stories in place of the inspired teachings 
of the heaven! y books.'' ( page 32.) 

(b.) "As the Prophet was resolved to lead his people to 
the faith of Abraham, it was very probable that 

he should have turned to the Jews aud inquired 

of them as to the beliefs, ordinances and religjous 
observances on which the Abrahamic faith was 
founded • • . . • This idea receives support from 
the fact that the Quran bears repeated testimony 
to the faith of Abraham as well as to the truth of 
the Jewish religion and the heavenly origin of 
their scriptures." (page 33.) 

(e.) ''The Prophet was called Ummi not because he was 
unlettered but because he belonged to Ummatha 
(i.e., non-Jewish people). But even if we suppose 
he was not learntYd, was it not possible for him to 
inl1nire from others about the beliefs, teachings, 

and notions of the Jews ? Certainly it was. 
Particularly because thtre were some among his 
companions (such as Abdullah bin Salam, Habib 
bin Malik, and Waraqa) who were either them-
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selves Jews or h}td been followers of Judaism for 
some time before they embraced Islam. These 
men, though they had but an imperfoct knowledge 

of Old Tei;tament scriptures, yet well knew the 

foolish tales current among the Jewish uation.' 
(pages 34-35.) 

(d.) The Prophet had implicit faith in whatever the 
Jews told him n.nd he recorded in the Quran 

whatever lie heard from them, "It is pity," says 

Rev. Tisdall, ''that they deceived him'' {page 98.) 

Such is the proof which the author of t,he Y anabi has 
furnished of his assertion that the Holy Prophet (may peace 
and the blessint{s of God be upon him) borrowed many of the 
content;, of t,he Holy Quran from the Jews. These statements 
of hi.~ only .-,how that he cannot prove tliat the Holy Prophet 

(may paace a.nJ the hies.sings of God be upon him) actually 
bonowed from the Jews. l have carefully perused his book and 

have in vain searched for any evidence which he may have given 
in snpport of his assertion. All his so-called proofs are no more 
than bat1dess cu11jectures which cannot stand examination. It is 
said that a;:; the Holy Prophet (u1ay peace and the bleosiugs of 
God be upou him) wauted to lead his people to the faith of 
Abraham, thercfure he diligently and assiduously inquired from 
tht} Jews the beliefo aud obligations ou which the Abrabamic 
cret}d was founded. Iu support of this asl:lertion reference is 

made to the verses of the Holy Quran which bear testimony to 

the faith of Abraham and to the truth of the Jewish religion 
and the heavenly origin of their scriptures. But these verses 
h,~rdly lead to the conclusion which Rev. 'fisdall draws from 

them. On the other hand, they plainly show that in ord~r to 

attain salvation, one need neither be a Christian nor a follower 
of Judaism. A careful reader of the Holy Quran will fiud that 

the faith of A b1 aham has been referred to iu it for 1,wo }'Ul lJOo~ti. 

On some occasions au appeal has been made to the Abraha.wio 
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faith with a view to convince the idolaliers of Arabia of their 
error in worshipping idols, ancl in setting up gods beside the one 
GoJ. It has been repeat(1dly pointed out to the Meccan idolaters 
who were proud of their descent from Abraham through Ishmael, 
and whose faith they professed to follow, that they had gone as-tray 

from the pure monotheistic creed o{ their great ancestor, Abra
ham. On other occa,sions, an appeal has been made to Abraham 
in order to show the error of the Christian and the Jewish belief 

that one who was not a follower of their creeds could not be 

saved. 'l'hus the Holy Quran says: '''l1hey say, 'Become Jews or 

Christians, that ye may have the tnw guidance.' Say, nay ! the 
religion of Abraham, the sound in faith and not one of those who 
join gods with God is ou1· 'religion.'' (ii, 129 )· '11his verse 
clearly shows that it was as an argument against the Christians 
and Jews that reference was made to the creed of Abraham. 
Both the Jews and the Christians believed him to be a righteous 
man who followed the true path. But he lived long before the 
law of Moses or the so-called new Dispern,aLion of Jesus 

en.me into existcnee, n.ud therefore, he wn.s neither a follower of 

Moses nor a Christian and yet he was saved. Here is another 

verse to the same effect-~~\Vill ye say, verily Abraham and 

Ismael and Isaac and ,Ja.cob and the tribes were Jews or Chris

tians? Say: Who knoweth best, ye or God? Aml who is 

more in fault than he who concealeth the witness which he hath 
from God?'' (ii, 134). The following verses aro eveu more 

plain:-

"Oh people of the Book! vVhy dispute about Abraham, 
when the rl'orn.h and the Evangel were not sent down till after 
him? Do yo not then understand ? ... Abraham was neither 
Jew nor Christian ; but he was sound in the faith, a Muslim, 
and not of those who a.dd gods to Goel . • • . . . A party of the 
people of the Book would fain mislead you but they only 
rnisle:::i.d themselves, and 11crceive it not ••••.•.• Oh People 
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of the Book, why clothe ye the truth with falsehood? Why 
wilfully hide the truth ? " (iii, 58-64 ). 

The foregoing verses sufficiently indicate the purpose for 
which reference was made to the faith of Abraham. lb was 
repea.tely pointed out that in order to learn what the faith of 
Abraham was, one did not need turn to the Law of Moses or the 
Gospels, for these books were not revealed trill long after him. 
Nay, they had no existence even in the time of Isaac, Jacob,Joseph 

and others. Is it not, then, highly unreasonable on the part of 
Rev. Tisdall to say that in order to learn the faith of Abraham, 
the Holy Prophet (may peace and the blessings of God be upon 
him) turned to the Jews and inquired from them the obligations 
and the observances on which the religion of Abraham was 
founded. He refers to the testimony which the Holy Quran 
bears to the faith of Abraham as au evidence of the truth of his 

assertion, but the testimony which the Holy Quran bears to 
the Abrahamic faith only shows that the Holy Prophet (may 
peace and the blessings of God be upon him) did not turn to 
them and the verses of the Holy Quran already quoted belie his 

assumption. Add to the foregoing passages the following verses 
which further show that the Holy Prophet (may peace and the 
blessings of God be upon him) never trusted the Jews and never 
turned to them for guidance in religious matters :-

(a.) "Neither did they (i.e., the child1·en of Israel, spoken 
of in the previous verse) differ, through mutual 
envy, till after they had become possessed of the 
knowledge; verily thy Lord willjudge between them 
on the day of :Resurrection, as to the subject of 
their disagreements. Afterwards We put thee in 
the right way concerning the fait,h : follow it then, 

and follow not the wiahes of tho,;e who are devoid 
of knowledge, ( i.e., the Jews).'' (xiv, 16, 17, Mecca.) 

(b.) "Hast thou not remarked those to whom a part of the 
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scriptures hath been given? Vendors are they or 
error, and are desirous that ye go astray from the 
Way. But God knoweth your enemies; and God 
is a sufficient patron, and God is a sufficient helper. 

Among the Jews are those who displace the words 
of their scriptures." (iv, 48, 49.) 

(c.) "Oh People of the Book! overstep not bounds in your 
religion ; and of God speak only the truth." 
(iv, 109.) 

(d.) " They shift the words of scripture from their 
places and have forgotten a part of what they were 
taught. Thou wilt nob cease to discover the trea
cherous ones among them, except a. few of them,', 
(v, 16). 

(e.) "Oh People of the Scriptures ! now is Our apostle 
come to you to clear up to you much that ye con• 
cealed of those Scriptures.'' (v, 18). 

Many more verses might be quoted to the same effect. These 
verses clearly show that the Holy Prophet (may peace and the 
blessings of God be upon him) looked upon the Jews as treacher
ous people who desired to lead him astray and he could never 
turn to them for religious instruction. 

Moreover, no mystery hangs over the life and doings of the 
Holy Prophet (may peace and the blessings of God be u.pon him). 
Even the minutest de-tails of his life have been handed down to 
us and are well known to every student of Islam. But there is 
not even a shadow of evidence to show that he ever turned to the 

Jews and sought instruction from them; and the assertion of Rev 
Tisdall that he inquired from the Jews the obligations and 
religious duties which constituted the Abrahamic creed is utterly 
unfounded. And the wonder is that Rev. Tisdall still claims to 
have made it clearer tha.u the sun thab the Holy Prophet (may 



108 TlIE REVIl:W 011' RELIGIONS, (:March 

peace and the blessings of God be upon him) borrowed the major 
part of his teachings from the Jews. 

Rev. Tisdall's derivation of the word Unimi is also very 

amusing. According to him the word Ummi does not mef<.n 
illitm·ate, but one who is not a Jew. That is a queer interpre
tation of the word nnd Rev. 'risdall deserves the sole credit for 
it, for it is an interpretation of which he alone is the author. 
He derives it from a word Ummatha, whlch, he says, means all 
people that are not Jews. In the first place, Ummatha is not an 
Arabic form; the Arabic form is Umam (sing. Ummat). Um
niatha is a Per-.ian ~md not an Arabic plural, and in giving the 
derivation of an Arabic word, he ought to have given the Arabic 
form, if he know it. But perhaps he had not knowledge enough 

to distinguish between an Arabic word and its Persianised form. 
But the queerest thing about his philological research is the 
moaning which he attaches to the word Urnmatha. According 
to him, it means all people that are not Jews. Now this is a reve
lation! Never before Rev. rrisdall wrote this did any person 
know that Ummathc1, meant people that were not Jews. Where 
Rev. Tisdall learnt tliis meaning is a mystery. He makes many 
startling revelations in his book and this is one of them. No 
Arabic Dictionary gives this meaning and no Arabic writer ever 
used this word in the sense which he gives it. The word Urnmat 
occurs many times in the Holy Quran and is used in the sense of 
people anG. not people that a1·e not Jews. ':l1ake for instance the 

verse y.. J..i t~; lti... ll J &."0 i:.I'"' J l:l 1., which Rod well translates 
as follows :-'·Nor bath there been a people unvisited by its 
warner.'' (xxxv, 92). If we take the word Ummat in the sense 
which Rev. Tisdall gives to it, the verse will signify that the 
warners had appeared among all people other than the Jews and 
that the only people who were not visited by a warner were the 
Jews. But such an interpretation is evideuly false. Rev. Tisdal!, 
however, presumes to know more than the Arabic scholars. He 
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give~ rnauy Arabic words which, he says, have puzzled the 
Arabic lexicogl'aphers and of which he pretends to ofter an easy 
solution. \Ve hope to be able to refor to some of these puzzling 
words in the course of this article. His derivation of the word 
Ummi from Uni mat further shows that he h:1s not the slightest 

acquaintance even with the rudiments of Arabic Grammar. 
}~very person who ha~ somo knowledge of Arabic will see that 

the adjective form of umrnal is 'U1ninati r1nd not wnmi. 

Even if it be supposed that the word um,,ni does not mean 
illiterate, as Rev. Tisda,ll suggests and that the Holy Prophet 
(may peace and the blessings of God be upon him) was a learned 
man, he certainly did not know the languages of the Jewish 

and the Christian scriptures. 

Even if it be supposed, says Rev. Tisdall, that the Prophet 
was not a learned man, wa::. it not possible for him to inquire 
from the Jews the observances and obligations on which the Ab
rahamic faith was founded '? But the question is not whether 
it was possible for the Holy Prophet (may peace and the 
blessings of God be upon him) to make inquiries from the Jews, 

but whether he actually made any inquiries from them. There 
is no evidence of his having made any inquiries from them. On 
the other hand, there is every reason to believe that he 
never t,urned to them for guidance. The Christian critics 
possess no evidence of his having approached the Jews or 
the Christians with the object of learning from them the details 
of their history or the doctrines of their religion. J. N. 
Rod well says in the Introduction to his English transla
tion of the B oly Quran that it was in ''secrecy" that the Holy 
Prophet (may peace and the blessings of God be upon him) 
''received his instructions from the Arab Jews and from his 
Christian informants." This is clear admission of the fa.et that 
there is not the slightest proof of his having taken recourse to the 
Jews or the Christians for religious instruction. To say that it 
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was done in secrecy is equivalent to saying that there is no 
historical evidence of his having done so. "The secrecy, in which 
he received instructions from the Arab Jews and his Christian 
informants,'' says Rod well, "enabled him bodly to declare to the 
ignorant pagan l\foccans that God had revealed those Biblical 
histories to him." This means that even the contemporaries of 
the Holy Prophet (may peace and the blessings of God be upon 
him) did not know that he received instructions from the people 
of the Book. It further shows that not only the opponents of 
the Holy Prophet (may peace and the blessings of God be upon 
him) but also his followers had never known him receiving 

secret instructions from the Jews or the Christians, for if he 
had received secret instruction from the the people of the Book 
and any of his followers had been aware of this act of his, he 
could not have so boldly and so repeatedly made the declaration 
that every verse of the Holy Quran was revealed to him directly 

from heaven and that he had no human instructors. It is an 
undeniable fact that his followers were sincere believers in his 
revelation, and those who knew him most intimately were among 
his most devoted followers, which cou:ld not have been the case if 
they had known that he received secret instructions from the 
Jews and the Christians and then gave it out as divine re
velation. 

The following remarks of Muir will enable the reader to 
form au idea of the strength of the faith which the companions 
of the Holy Prophet (may peace and the blessings of God be 
upon him) had in his revelations. Speaking of the mosque ab 

Medina, ~Iuir says : "'Hero the Prophet and his companions 
spent most of their time; here the daily service with its oft-re
curring prayers, was first publicly established: and here the great 
congregat,ion assembled eve1·y P1·iday, listening with 1•everence 
a,nd awe to niessages f1·orn heaven." (Life of Mahomet, page 
170). Speaking of the return of the Muslim pilgrims from 
Hudaibiya, after the conclusion of the Memorable Treaty, Muir 
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says, ''At the close of the first march, the pilgrims might be 
seen hurrying across the plain, mging their camel:; from all 

directions. and crowding round the Prophet. 'Inspiration bath 
descended on him,' passed from mouth to mouth throughout the 

camp. Standing upright upon his camel, Muhammad recited 

the Sura entitled the 'The Vict.ory' '' (page 348). Speaking of the 
first two Caliphs, he says, '·'fhe simplicit,y and earnestness of 

Abu Bakr, and of Omar also, the first two Caliphs, are strong 

evidence of their belief in the sincerity of Muhammad ; and the 
belief of these men must carry uudeuiablo weight in the 
formation of our own estimate of his character, since the oppor

tunities they enjoyed for testing the grounds of their conviction 

were both close and long-continued.'' (page 493). 

'11he fact that men who enjoyed close and long-continued 

intimacy with the Holy Prophet (may peace and the blessings 
of God be upon him) had snch firm faith in his revelatiomi is a 
clear evidence of the fact that they never even suspected that 
he received secret instruct ions from Jews and Christians. And 
the fact that those who lived with him day and night never iO 

much as suspected him of receiving instructions from the people 
of the :Uook is a conclusive proof of the fact that he ha.d no Jewish 

or Christian informants, for if there had been any, their exist
ence could not have rema.incd a secret to mon who enjoyed a 

close and life-long intimacy with him. Not only his companions 

but even his wives had a deep faith in the di vine origin of his 

revelations, and it is highly unreasonable to suppos& that 
throughout his ministry, he managed to receive instructions from 
the Arab Jews and his Christian jnformants with such secrecy 
that not only his companions but even his wives and daughters 
remained ignorant of it. "H is impossible,'' says Rodwell, "for 
us at this distance of time tu pen,;ra,te Lhe mystery iu which this 

subject is involved.'' Indeed, it must be impossible, for it was 

impossible even for those that hnd the closest intimacy with the 

Holy Prophet (may peace and the blessings of God be upon 
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him) in his day. But Rev. Tisdall is possessed of extraordinary 
powers of penetration, for what seems to be an impenetrable 
mystery to Rod well, appears to Rev. 'l'isdall to be ''clearer than 

even the sun." 'rhe mystery, however, which Rodwell declares 
to be impeterable is on.e of his own creation or more correctly 

one created by Christians themselves. It is a mystery like the 
mystery of 'l'rinity. They have made an unfounded allegation 
regarding the Holy Quran and when they have failed to find any 
evidence in support of thoir allegation, nay, when they have 
found an overwhelming mass of evidence against their allegation, 
they have declared it to be a mystery which it is impossible for 
them to penetrate at this distance. rrhe truth is that the Holy 
Prophet (may peace and the blessings of God be upon him) never 
borrowed his materials from any earthly source and he taught 
only what was rev0aled to him from on high. In his last address 
to his followers at Medina, which he delivered only a little while 

before bis death in the courtyard of his mosque, near the door 
of Ayesha's apartment, he said, nccording to Muir's report of 
the parting words: ••By the Lord! as for myself, verily, no man 
can lay hold of me in any matter. I have not made lawful 
anything excepting that which God hath made lawful, nor have 
I prohib!ted aught but th;tt which G11d in His book hath pro
hibited.'' (Life of Mahornet, page 478). Such were the last 

words which he addressed to his assembled followers at a time 
when he was about to depart from this world and Muir tells us 
that 'he spoke with emotion, and with a voice still so powerful 
as to reach beyond the outer doors of his mosque.' l'hat was no 
time of imposing upon the people and what he spoke then must 

have emanate.d from the inmost recesses of his heart. 
Those were his dying words and they bespoke a firm belief in 
the Holy Quran being "His" book. He swore by the Lord 
saying that he had taught his people only what God had spoken 
to him a,nd that he h~d prohibited m11y what God in His book 

h..ld prohibited. He also boldly told them that no man could 
lay hold of him in any matter. These words which were ad• 
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dressed by him to a large gathering of men who had been on 
terms of closeb intimacy with him for long years, are alone 

sufficient to exonerate him from any charge which the Christiana 
may bring against him, for these words could be addressed to 
bosom friends and intimate ac.quaintances only by a person who 

was conscious of his spotless character and of his having worked 
with consistent honesty throughout his career. It was not his 
companions alone who formed the audience at the time of that 
memorable speech, but there wero also his wives, his daughter 
Fatima and other women, sitting close by. When he had finished 

his address to men, he turned to the women and said, ''0 Fatima., 
my daughter. and thou Safia, my aunt! work ye out that which 
shall gain acceptance for you with the Lord, for verily I have 
no power with him to save you in anywise." But nothing can 
surpass the cruelty of the Christian critics who accuse such a 
man of receiving secret instructions from the Jews and the 

Christiana and then having recast it in his own mind and with 
his O\Vn words, reciting it before his wives, daughters and com
panions as the actual word of God "To acquire so minute a. 
knowledge of considerable portions of Jewish Scripture and 
legend,'' says Muir, ''to assimilate these to his former materials, 

and to work them up into elaborate and rhythmical Suras, was 
a work that no doubt required much time and patience ...•• 
For this end mauy a midnight hour must have been stolen from 
sleep.'' (Life of Mahomet. page 100). If that, wn.R the way in 

which he composed the Quran, the fact could not have remained 

unknown to his intimate associates and to his wives and daughters. 
But the Christian critic cannot deny that they were all firm be
lievers in the divine origin of the Holy Quran. Not only his com
panions but also his own wives and hie own daughters believed 
that every verse of the Holy Quran was u. direct revelation from 
God. And he di(l nothing either by da.y or by night, but 
was cloiely watched by them all. If he spent so much time and 
la.hour in obtaining so minute a knowledge of considerable portions 

of Jewish Seri pture in assimilating these to his former materials 
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and working them up into elaborate portions and stole many 
a midnight hour from sleep for thi:1 purpose, no eensible 

man will think that he could keep all this a secret from his 
wives, and daughters as well as from his companions. The 

minutest details of what he did rind said not only during tht: 
day but also during the night have Leen handed down to us and 

there is not the sligh~e!:lt evi<lence of hii:; having spent any part 
of bis time in acquiring minute details of a considerable portion 

of the Jewish Scriptures and of assimilating the information so 
gained with what he had already taught an<l of working it up 
into elaborate and rhythmical Suras in the dead of the night. 

Rodwell also suggests the same method of the composition of the 

Holy Quran as that suggested by Muir, and says, ''There can be 

no doubt that to assimilate and work up bis materials, to fashion 
them into elabornte Suras, and to fit them for public recital, 
must have been a work requiring much time, study and medi
tation.'' These statements are alone sufficient to show the absur

dity of the allegation, for no one who has the slightest acquaint

ance with the w:i.y in which the Holy Prophet (may poace a.nd 

the blet:isings of God be upon him) led hiR life and the closeness 
with which hi!j followers watched every act of his, will think that 

the Holy Prophet could do all tha,t is ascribed t,o him without 
being dAtected by his eompanions a,nd hi~, wives. In 01der to 

see the folly of the m;sertions made by Muir a11d Rodwell, one 
need only look into the traditions from which it appears l,hat not 
only his companions but even his wives minutely observed every 

act which he did during the dn.y or by the night and if the 

Qnran, instead of being a revelation from God, had been com
posed by him in the way described by the Christian critics, the 
facts could not have rc1mtined a ~ecrct to hi::-1 intimate and 
wat,chful friends. But the fact t.hn.t the compn.nious and t,he 
wives aud the daughters of t,he Holy Prophet (may peace and 

the blessings of God be upon him) who had strong faith in the 
divine origiu of his .Revelations and who moreover, were a.lway~ 
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watching every thing which he did at any time during the 

twenty-four hours, had never had au occasion to suspect that he 
obtained secret information from the followers of other faiths, 

and stole many a midnight hour from his sleep to assimilate the 

information so obtained and work it up into elaborate Suras is 
a convinciug proof of the fact that he never did such a thing. 
But Muir and his friends profess to see more even from this 

distance than even the most intelligent and watchful 0£ his 
wives, and companions could do by living in close contacb with 

him day and night. 

The absurdity of the assertion that the Holy Prophet (may 

peace and the blessings of God be upon him) borrowed a great 
part of his teachings and most 0£ the stories of the Holy Quran 
becomes still more apparent when we come to consider the said 
stories and teachings. The following is a list of the subjects 
which, among others, says Rev. Tisdall, the Holy Prophet 
borrowed from the J e,vs-

1. Ca.in and Abel (Sura v, 80-35.) 
2. Abraham. 
3. Solomon and Queen of Sheba (Sura xxvii). 
4. Harut and Maruh (Sura ii, 96). 
5. Sura vii, 172, 
6. 'I1he Golden Calf (Sura xx, 90). 
7. Sura xv, 44 (seven heavens). 

8. Sura xvii, 46 {seven storeys to hell). 

9. Sura xliii, 77 (The Angel of Hell). 

10. Sura vii, 44 (Haraf, a place between paradise a.nd 
hell). 

11. Sura xv, 17 and 34 (Satan being driven away). 
12. Sura xxxvii, 7 ditto. 
13. Sura lxvii, 5 ditto. 

14. Sura :xi, 9 (God's Throne above the waters). 
15. Joseph (xii), 
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16. David (Sura xxi, xxvii, xxxiv, xxxviii). 
17. Saul {ii). 
18. The words Taghut, Garden of Eden, Furcan, etc. 
19. Sura 1, 29 (On the day we shall say unto hell, Arb 

thou full? and it shall reply, Is there yet any 
more?) 

20. Sura xi, 4,2 ('The oven boiled over'). 
21. Sura xxiii, 27 ditto. 

22. Sura ii, 83 ("Eat and drink until ye can distinguish 
a white thread from a black thread by the day 
break, then fulfil the fast"). 

23. Sura xxi, 105 ("Verily We have written in the 
Psalms after the reminding that My servants the 
righteous shall inherit the Earth"). 

24. Sm·a lxxxv, 21 and 22 (''Truly it i1 the glorioua 
Qurau, on a preserved Table''). 

25, Sura !, 1. 

To the above list I may add the following from the Jewish 
Encyclopaedia, Vol. vii, page 559 :-

26. '1:he Creation. 
27. Noah. 
28. Ishmael. 
29. Jacob and his soni,. 
30. Moses. 

31. Aaron. 
82. Isaac. 
33. Job. 

34. Jonah. 
35. Lot. 
86. Adam. 

To the<1e we mn.y furt,her add tlte following four from Pro
£essor N oldekee's article in the Encyclopaedia Bribtanica, Vel. 
xvi 1 page 600 :-
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37. Sura i, 5 ( corresponding with Ps. xxvii, 11 ). 

38. Sura v, 35 (corresponding with Mishna Banh iv, S). 

39. Sura ii, 183 ( corresponding Mishna Ber i, 2), 

40. Sura iv, 46 (the regulation as tio the ablution by 

rubbing with sand, where water cannot be obtained, 
corresponding to an ordinance contained in Ber, 
15a,). 

The reader, who knows that there wa.a nob a 1ingle Jew 
or a single convert to Judaism at Mecca, will be startled to 
learn tha.b most, if not almost all, the above subjects, or 
which I have tried to give a comprehensive list, belong to the 

Meccan period. N os. 1, 4, 17, 22, 38, 39 and 40 are the only 

subjects that belong oxclusively to the post. Meccan period 
while the remaining thirty-three are the subjecte of the Meccan 
Buras, I have given the numbera of the Sura• and the reader 
can easily verify my statement by referring to any copy oC 
the original Arabic Quran or to any English Translation of i\. 
Of the words in No. 18, the words Eden and Furqan occur 
in Meccan Suras. The former occurs, among other po1sage1 
in xiii, 23; xviii, 30; xxxv, 80; which belong to the Mecoan 
period. The latter, is found in Suraa xxi, 49; xxv, 1. The■e 
arc both Meccan and the very title of the latter Sura is Furga.n. 
1.'he stories of all the Prophets are to be found in full detail in 
the Meccan Suras. For the account of David, 1ee Suraa xxi, 
xxvi, xxxiv and xxxviii, which are all Meccan. For Moses, see 
Sura.a, 6, 7, 10, 11, 14, 17, 18, 19, 20, 21, 25, 26, 27, 28, 29, 8!, 
37, 40, 41, 43, 44, 46, 51, 54, 78, 80, etc., which are all Heccan 
a.nd in many of which tihe story of Moses i1 told a.t greab length 
and with the minutest detail. The story of Aaron (Harun) ia alao 
mentioned along with that of Moses in some of the Buras above 
named. For the story of Noah, vicle Suras Tii, x, xi, ni, xxiii, 
xxv, xxvi, xxix, xxxvii, lxxi and many other Suras of the Meooan 
period. For Jacob a.nd his sons, see Surah xii (Mecoa). For Job, 
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see Surahs xxi and xxxviii (both Meccan). For Jonah, see Surahs 
x xxi xxxvii aud l:x:viii (all Mecca.n). For Lot, see vii, xi, 

' ' xv, xxi, :xxv, xxvi, :xxvii, xxix, xxxvii, etc., (all Meccan). For 
Adam, vide Sura.hs vii, xv, xvii, xviii, xx and xxxviii (all 
Meccan), For Abraham, Ishmael and Issac, vide Suraha 6, 

11, 14, 15, 16, 19, 21, 26, 29, 37, 38, 43, 51 and 87 (all 
l.foccan). ]for Edris, see Sura 19 and for Elias, see Sura 37, 
both Meccan. For the account of creation, vide xvi, 3 ; I, 37; 
xiii , 3, 4 ; xxxv, 1, 12 ; :xli, 8-11 (all Meccan). Thus 

most of w.lrnt the Holy Prophet (may peace and the blessings of 
God be upon him) is alleged to have borrowed from the J em1 

was revealed to him at Mecca, where could not be found even a 

aiugle Jewish soul. If these iubjects had been only found in th~ 

Sur as revealed at Medina where a few Jewish tribes were settled, 

the Christian critic might allege it to be as an evidence 0£ the 

Holy Prophet's having borrowed them from the Jews. But, 
unluckily for them, they had been revealed to him before he left 

Mecca. And not only there was no Jew or converb to Judaism 
at Mecca, but there is also no evidence of any Jews visiting him 

at the Holy city. Muir concludes his 5th chapter, dealing with 
the events of the life of the Holy Prophet from the fifth to the 
tenth year of his mission, by saying, HAbout this time Muham

mad must have found means of communicating with the Jews, 

or at least with some persons acquainted with the Jewish lore.'' 

From these it appears bhat Muir is very certain of the Holy 

Prophet's (may peace and the blessings of God be upon him) 
having been in communication with the J ewa at this period and 

must have made that statement on very strong evidence, but 
when we come to the latter part 0£ the sentence, it becomes 

apparent that the Christians do not possess even a shadow of 

evidence to show that the Holy Pr-ophet (may peace and the 
blessings of God be upon him) received any commanications 
from the Jews at this time. How did Muir come to have this 
ceftain knowledge ? This ho tells us in the remaining pa.rt of 
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the sentence. l'For," continues he, "his revelation begins now 

to abound with narratives taken, often at great length; from 

their scriptures and legends." This is the only proof which 

Muir can give of the Holy Prophet's (may peace and the blesaings 
of God be upon him) having held communirations with the Jews 

or with men learned in the Jewish lore, but the statement only 
amounts to st1,ying that there is no actual evidence of the Jews 

or mi:m lea1·ned in the Jewish lore visiting Mecca at this period 

and of their holding long conferences with tlrn Holy Prophet 

(may peace and the blessings of God be upon him) on the 

subjects revealed in the Meccan Surns, but that since these 

Suras contain subjects of Jewish history, therefore it follows 
that Jews or men lea.roed in the Jewish lore must have 

visited him at Mecca and instructed him in the said sub

jects. Thus it is clear that the Christian critics cannot prodnce 
any evidence to show that the Jews or men learned in Jewish 
scriptures visited the Holy Prophet n.t Mecca. And it is 

in connection with the subjects of the Meccau Suras that Muir 
observes that the Holy Prophet (may peace and the blessings of 
God be upon him) devoted a great part of his time to tho 

acquiring of 'so minute a knvwledge' of Jewish scriptures and 

asssimilating it to his former materials and working them up 
into elaborate and rhythmica,l Suras (Lifo of Mahornet, page 99). 
Nothing Oa,n equal the sonndness of Christian criticism! Not hav

ing even a shadow of evidence to show that any J GWS ever visited 
the Holy Prophet (may peace and the blessings of God be upon 
him) at Mecca and there uot being even a single Jew or a single 
convert to Jndaism resident at Mecca, they have the audacity to 
declare that the Holy Prophet devoted a good deal of his tune 
to the acquiring of so mintllc a. krl\)w!e1lge of a considerable 
portion of Jewish scriptures fr,>m Jewish visitors. Rev. Tisdal! 

na,mes three persons who he says, were either Jews or. had been 
converts to Judaism and who afterwards embraced lela.lll! 
T.hese are Abdullah bin Sa.la..m, Habib bin Malik and W araqa. 0.£ 



120 TIii B.YIIW 01' BILIOIONll, (March 

these only the last named was a resident of Mecca, but unluckily 
for Rev. Tisdall, he was neither a Jew nor a convert to Judaism. 
A-ll that is said of him is that he forsook idolatry and became 
a Christian. But even he died before the Holy Prophet (may 
peace and the blessings of God be upon him) announced himself 
to be a Prophet. Indeed, when he heard of the appearance of 
the Angel to the Holy Prophet at the Cave of Hira and of the 
first divine message which had come to him, W araqa declared 
thai what he had heard was the Word of God and that be 
was a Prophet (or bis people, but he died soon after. Thus he 
was among the first to believe in the Divine Mission of the Holy 
Prophet (may peace and the blessings of God be upon him), but 
\his does not show that it was he from whom the Holy Prophet 
acquired 'so minute a knowledge of a considerable portion of 
Jewish scriptures.' There is no evidence of the Holy Prophet 
going to Waraqa with the object of acquiring from him Jewish 
scriptures. Moreover, eccording to Muir, it was during the 
latter part of the Meccan period that the Holy Prophet (ma.y 
peace and the blessings of God be upon him) ''found means of 
communicating with the Jews or at least with some persons 
acquainted with Jewish lore ; for his revelation begins now to 
abound with narrative ta.ken, often at great length from their 
l!criptures and legends,'' but by this time Waraqa. had long been 
dead and it was impossible the for Holy Prophot (may peace 
and the blessings of God be upon him) to find means of com
municating with him, even if it be supposed that he was learned 
in Jewish lore. 

Besides, the minute detail with which the stories of prophets 
are given in the Meccan Suras and the close agreement between 
many QuraIJic verseP and certain passages of Jewish scriptures 
belie the assumption that the Holy Prophet (may peace and the 
blessings of God be upon him) learnt them from certain uuknown 
Jews that are supposed to have viBited him at Mecca. I cannot 
give here the dc,tails of the stories, but I will refer the reader to 
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certain paRsages of the Jewish books which are said to have been 
borrowed almost word for word by the Hoiy Prophet (may peace 
and the blessings of God be upon him}. Here is a. list of them 

as given by Rev. Tlsdall-

(a.) The letter lcclf standing in t,ho beginning of Sura. L 
was borrowed from the following comm~nt of the 

Jewish writing called Hagigah on the word thohu. 
in Genesis i, 2, "Thohu is a green line (cav or caf} 
which surrounds the whole world, and hence comes 
darkness." (Yanabi, page 112), 

(b.) ''But the meek shall inherit the earth" (Psalm :u:xvii, 
11) corresponding word for word with with Sura 

xxi, 135,-"Verily We have written in the Psalms 
after the reminding that my servant the righteous 

shall inherit the Earth." ( Yanabi, pnge 106). 

(e.) ''The people of the Flood were pnnished with boiling 

water" (Rosh Ha Shanah and Sanherdin) corres

ponding with Suras xi, 42 and xxiii, 27, "Then 
oven boiled over.'' Yanabi, page 103). 

(d.) "The Prince of Hell shall say, day by day, Give me 

food that I may be foll.'' (Otiot de Rabbi Akiba.) 
corresponding with Surah L, 29, "On the day we 
shall say unto hell, Art thou full ? and it shall 
reply, Is there yet any more.'' (Yanabi, page 103). 

(e.) The idea of Satan listening stealthily (Sura.s xv, 17 
and 34; xxxvii, 7; lxvii, 5) was borrowed from 
Hagigah where ib is said of the Genii, that they 
listened behind the curtain' in order to gain know
ledge of things to come. (Y anabi, pagH 103). 

(f.J In Sura vii, 44, says Rev. ~~isdall, there is mention of 
a wall or partition called .Aaraf aa separating 

Paradise and Hell, so there is mention of a 'wall' 
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between heaven and hell in Jewish Midrash. 
(Yanabi, page 102). 

(g.) "In Surah :xi, 9, we are told of God's throne being 
above the waters; and similarly the Jewish Rashi, 
commenting on Genesis I, 2, says: 'the glorious 
throne stood in the heavens and moved over the 

face of the waters.' " (Yanabi, page 101). 

(h.) The Angel of Hell spoken of in xWi, 77, corresponds 

with the Prince of Hell of the Jews. (Y anabi, 
page 102). 

(i.) ''I raised the mount to be a covering on you" (Abodah 
Sarah) corresponding with Surrh vii, 172, (Yana• 
bi, page 97). 

(j.) Psalm, xxvii, ii, "Teach me Thy way, 0 Lord, and 
Jead me in a plain path, because of mine enemies,'' 
corresponds with Sura i, 5, "Guide Thou us on the 

right path.'' (Professor Noldeke's Article, Ency
clopaedia Britanica, Vol. XVI, page 600). 

Now all the Quranic p:1ssagcs in the foregoing instances, 

which have been shown by Christian critics to eorrespond almosb 

word fm: word with certa.in passages of Jewish writings belong 
to the Mecca.n period Of these it is said that the Holy Prophet 

(may peace and the blessings of God be upon him) borrowed 
them from the J ows. Do the circumsta:1ces warrant this state

ment ? Ca.n the Christians produce sufficient evidence to prove 
their allegation? rrhe answer to these questions must be given 
in the negative. The Holy Prophet (may peace and the bless

ings of God be upon him) could have borrowed them from the 

Jewish Scriptures only if he had had access to these books. 

But no Christian, however prejudiced, will have the face to 

asserb that the Holy Prophet had access to these books a.tl 
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Mecca. Nay, he cannot be shown to have had access to these 
books even at Medina. These are not merely stories, which may 
be said to have been communicated to him orally. They are 
passa.ges most of which strikingly coincide with certain passages 
in the Jewish writ,ings and the Holy Prophet (may peace and 
the blessings of God be upon him) could have borrowed them 
from those writings only if he had either read those books with 
his ewn eyes or had those passages read to him from the said 
books. Take for instance Surah xxi1 105,-" Verily we have 
written in the Psalms after the reminding that my servants the 

righteous shall inherit the earth ; " and compare it with Psalm 
xxxvii, 11-''But the meek shall inherit the earth.'' Now 
according to the Christians the verse was not revealed to him, 

but he borrow€d it from the Psalms of David. \:Veil! We will 

quite willingly accept their allegation as true only if they let us 
know how he borrowed it. Is he known to have ever himself 
studied the Hebrew Psalms iO that he may be said to have se
lected the passage in question ? Is it known th,\t the book in 
qt1estion was brought to him at Mecca and its verses were 
rehearsed in his presence ? Is it known tl1at certain Jews 

visited him at Mecca, that they were learned J ows, well versed 

in their scriptures and that they, at his request, recited to him 
the Psalms from the first to the last or at least the parti~ular 
Psalm in which the passage in question occurs ? But neither 

Rev. Tisdall, nor his admirer and trnnslator Sir William Muir, 
nor even P1·ofessor Noldeke of Enclopaedic fame can answer these 
questions in the affirmative. Nay, far from showing that the 
Holy Prophet (may peace and the blessings of God be upon him) 
bad thE' Psalms read to him by learned Jews who visited him 

from their settlements at Medina, they cannot even show whether 
any Jews, learned or unlearned with the Psalms of David or 
without them, visited him at all at Mecca.. And when ,vo add 
to the Psalms of David, other Jewish books whoso passages 
are said to correspond almost word for word with certain pass .. 
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ages of the :Meccan Surus, it becomes still more evident that the 

Holy Prophet (may peace and the blessings of God be upon 
him) did not borrow them frvm the Je'¥ish source1:1 for it is incon
ceivable that he should have had access to these passages that 

lie buried in obscurity in the leaves of certain Jewish books. 

And add to these the minute details of Jewish history which 

abound in the Meccan Surahs and you will be convinced that it 

was impossible for the Holy Prophet (may peace and the bless

ings of God be upon him) to have borrowed a11 these details and 
all these passages from Jewish books, when there was not to be 
found at Mecca even a single illiterate Jew at a time when no Jews 

~re known to have been in communication with him even from 

outside. Speaking of the passages which are said to bear a direct 
resemblance to the text of the Jewish Scriptures, Professor 
Noldeke says that they 'might readily have been picked up in con

versation with any Jew.' ,v-ith due deference to his scholarship, 

1 beg leave lo ask, firstly, aro the passages quoted above such 

as might be supposed to be at the tip of every ~Tew's tongue so 
that the Holy Prophet can be said to have picked them up in 
conversation; secondly, were there any Jews at Mecca that 
were well versed in their script,ures, or is there any evidence of 

learned Jews ft·equent,ly visiting him from outside and being 

on intimated terms with him so that it may be supposed that 
the Holy Prophet (may peace and the blessings of God be upon 
him) learned from them all the details of Jewish history and 
even the wording of ma,ny passages of their scriptures and their 

commentaries? A glance at the passages cited above will con
vince the reader that the pas8ages are not such as might be 
picked up in conversation ancl every student of the history of 

Islam will admit that the Holy Prophet (may peace and the 
blessings of God ho npon him) did not have intimate acquaint
ance with any Jew whether learned or unlearned at Mecca. 

Now as to the subjects and passages of the Medinite Surahs 
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that are alleged to have been borrowed from the Jews. Now 

that we have shown the baselessness of the Christian allegations 

with reference to the subjects and passages of the Meccan 

Surahs, it becomes unnecessary to examine their allegations 

with reference to the contents of the Medinite Chapters, for 
when Jewish subjects could be revealed to him in full detail at 
Mecca nothing could hinder their being revealed to him at 
Medrna. I have already shown that moi;t of t,he subjects which 

are alleged to have been borrowed from the J ew.::1 bt:•long to the 

Meccan period, and those that belong to the Medina. period are 

very few iu number. And when with regard to the majority 

of the subjects it has been shown that they could not, have been 

borrowed from the Jews and that they WP-re revealed to him 
from Him who knows what is hidden in the heavens and in the 
earth, it is needless to discuss the few that are not included in 

the Surahs of the Meccan period. Still it will not be quite 
without interest to ma,ke a brief reference to the few subjects 

of the Medina Snrahs allegc}d to hrwe beou b,Jrrowed from the 

Jews. 

It is indeed true that aft.er the Hejirn., a change was ma de 
in the surroundings of the Holy Prophet lmay peace and the 

blessings of God be upon him) At Mecca, there was not a 
single Jew about him, while iu the vicinity of Medina, there 

were many J cws. Bnt in order to see how far the allegation 

that he borrowed many subjects from the Jews at Medina is 
true, it is necesi:;ary for us to realise the relation in which 

they stood to each other. Did the change of the surroundings 
produce any change in the claims of the Holy Prophet 

( •na.y peace and the blessings of God be upon him} ? 
The answer to thi8 q nestion is, No. Just as at Mecca, ho 

claimed to be a Prophet raised for all nations alike, similarly he, 
nt Medina, claimed to be a Prophet for all people alike. He 

called upon tho Jews to accept him as a Prophet just aa he 
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required the idolaters to accept him as a Divine Messenger. 
Similarly he continued to claim to be a recipient of Divine 
Revelation at Medina, just as he did at Mecca. He told the 

Jews that God spoke to him just as He Lad spoken to Moses at 
Mount Sinai. and that every letter and every word of the Holy 
Oura,n was a Divine Revelation aud that it was not the word of 
'\j 

man but the Word of God. In short he addressed the Jews not 

with the humility of a pupil who is desirous of learning some

thing from his master, but he spoke to them with the authority 
of a Di vine 'l'eacher, who had come to givo them a new Law, to 
settle the differences that had sprung up among them, to explain 
many things which they had concealed and teach them many 

things which they had forgotten. Now, can it be said of such 

a person that he, as Rev. Tisdall tells us, inquired from the Jews 
the doctrines of their faith and the details of their history, and 
then working them up into elaborate Surahs, gave them out as 
Divine Revelation. Nothing can be more foolish than to say 

that he who claimed to be an int;pirod Messenger put himself in 
the position of a pupil and soughb instruction from those very 
people to whom he claimed to have come as a Prophet. 

Now let us look at the attitude of the Jews towards him. 
Every person who has studied tho history of Islam will admit 
that it was an attitude of bitter hostility and hatred from the 

very beginning. Even Muir admits that they were 1'a standing 

cause of annoyance,'' to him '' a constant cause of trouble and 

anxiety," and "they plied him with questions." (Life of l\fahomet, 
page 179). Can it be s,1id, then, that thay ins~ructed the Holy 
Prophet (may peace and the blessings of God be upon him) in 
tho details of thei1· sacred history ? 

The claim of the Holy Prophet (may peace and the bloss
ings of God be upon him) to be an inspired guido for the Jews 

as well as for other people and the bitter hostility of t,he Jews 
towards him are two circumstances which have beon totally 
ignored by the Christian critics. Supposing the Prophet was 
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unlearned. asks Rev. Tisdall, could he not mll-ke inquiries from 
the Jews? Certainly, he could not, because such a course was 

inconsistent with his claim to inspiration and because the Jews 

of Medina. were a people from whom he C\ould ex:pect nothing 
but mischief. Besides, we find that the Medina Surahs abound 

in verses which strongly condemn the evil ways, not only of 

the Jews of the day but also of their forefathers. He could not 
have done so, if they had laid him under obligation by furnish
ing him wlth useful information. And who supplied him 
with the stories of their forefathers' disobedience, folly a11d 

idolatry which are re-counted at great length in the Holy Quran? 

Did they themselves relate to him the stories of the trangres

aions and the wickednesses of their great ancestors ? And did 

they tell him these stories in public or private ? Is there any 
evidence of their having related these stories in his presence? 
\Vhen the Holy Prophet (may peace and the blessings of God 
be upon him) having assimilated the information obtained from 
the Jews and having worked it up into elaborate Surahs, recited 

it to his companions as a divino revelation. what hindered the 
hostile Jews from standing up and saying that what the Holy 
Prophet had just proclaimed as a revelation from God was only 
what they had taught him? It may be urged in reply that bis 

informants were not the hostile Jews but t;ho Jews that had 
embraced his faith and therefore they refrained from publicly 

exposing his revelations. But this ex:planation is hardly satis

factory. If he had obtained secret information from his few JP.wish 
followers and th0n having worked it up into elaborate Suras, 
had given it out ai his revelation, the few Jews who had believ
ed in would have certainly renounced his faith in him and gone 
b.\ck to the faith of their forefathers. 'l1he very fact that they 
continued to believe in him as a true Prophet shows that they 
never acted as his secret informants. 

Moreover, most of the Medina pa.ssages which are alleged 

to have been borrowed from the .Jews, bear., like the Meccan 
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passages, resemblance t.o t,he text of the Jewish Scripturefl and 

the Holy Prophet (may peace and the blessings of God be upon 

him) could not have borrowed them, unless we had had access 

to the text of the origini,,l sot1rces. The following are the 
paseages of the Jewish Scriptnres which are said by Rev. Tisdall 

and Professor Noldeke to have been borrowed almost word for 

word by the Holy Prophet (mriy peace and the blessing o{ God 

be upon him) at Medina-

(a.) Mishnah Sanherdin, commentary on Gen iv, 10, 1'80 
that he that kills an Israelite is counted as if he 

had killed the world at large; and he who saves a 
single Israelite is counted as if he had saved 
the whole world,'' eorre11ponding with Surah, 
v, 3o. 

(b.) Mishah Bera.khoth-·'The beginning of the day is at 
the momeut, when one can but distinguish a blue 
thread f1'om d white thi·ead'' coinciding with 

8urah ii. 183-" Eat and drink until ye ean 
distinguish a white thread from a black by the 
day break," .then fulfil the fast. 

(c.) Ber 15a corrAsponding with Surah iv, i6 (The 

regulation as to the ablution by rubbing with 

sand, where wa.ter cannot be obtained). 

Passages of the type given above could not have been 

borrowed by the Holy Prophet (may peace and the blessings of 

God be upon him) unless he had studied the books or had those 
books read to him by Jews versed in those books, But these 

is no evidence to show tha.t he ever read the books named above 
or that any Jew ever read these books to him. Nay, it i, not 

even known whether the Jews 0£ Medina were familiar with the 

contents of thei-;e books, and Rev. Tif:ldall tells us that they 

did not know even Hebrew. The verse referred to in (e), which 

contains the regulation as to the ablution by rubbing with sand, 

waer• wa,er i1 no11 11.Tailable des1ne1 particular mention. The 



1910) THR DIVINE ORIGIN 01!' THII IIOLY QURAN, nr. 129 

verse Was revealed during an expedition, when Ayesha acci
dently lost her necklace and the Holy Prophet (may pen.co and 
the blessings of God be upon him) and his holy companion~ were 
forced to ha.It at a place in the desert where no water was to be 
found. It was the time of prayer and many said their prayers 

withoub performing the ordinary ablution. rrhere the verse in 

question was revealed, permit.ting them to perform the ablution 
by rubbing with sand (Sahih Bukharee). Thus the circumstaocea 

under which tho said verse was revealed clenrly show that it 
was not borrowed from Ber 15a, as Professor N ul<leke tells us. 
The oocasion was quite unforseen and it is u11rcasona.hle to 

suppose that the lloly Prophet (may peace and the blessings of 
God be upon him) had already studied the Jewish book or had 

learned its contents from any Jew. All his companions were 
ignorant of this regulation as appears from ll. penrn::i.l nf the 
tradition quoted in the Bukharee, which could not have been 
the case if the regulation had been taught him by any Jews in 
ihe public. And it i8 merely foolish to assert that he had learnt 
it from any Jew in Becret. 

As t,o the story of Sau! and the passage speaking of Ha.rut 
and Marut, I ask Rev. rrisdall why ib was that the passages in 
question, instead of giving names that were known to the Jews, 
give names of which DO trace is to be found in Jewish Scriptures. 
Rev. Tisdall himself tel18 us thab the names Ha.rut and Ma.rub 
are not to be found in any Jewish book, and the Holy Quran 
does not give tho name Saul and these two facts are s.ufficien• 
to show that it was not the J e.ws from whom the passages in 
question wered borrowed. 

I believe what has gone above will convince every impartial 
reader that none of the contents of the Meccnn or the Medina 
Saras were borrowed from any Jewish souce. In the nex, 
article, I will discu&s the so-called Chriatian and Zoroastrian 
sources of Islam. 

A Co:&RE0TI0N.-In the last article on the imbject, the word Arai, which 

means the Briae, wae mistran1lated as the Chess-boardi. The error aroae out 

of two spellinga of the word Arais, which when written as ~. ) 
1

i:. means the 

,chess-hoards and when written as ..r~ I Ji:. the Bride,. The name tli, Bridl, 

,f A1semblie1 i11, however, afi equally cxprcasive of the contenta of the book al 
the che&II· board11 of aeacm blieil. 
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Notes and Comments. 
The Resurrection of Jesus 

'11he readers are well aware of our views about the Cruci

fixion of JP,sus. We quote the following from a New York 

weekly as strongly corroborative of our view. 

Mr George Lowe, writing in the Truth Seeker, New York 

nays:-

''According to the writers of the four gospels-writers 
who are im plicity believed by all orthodox Christian-J esas 
was crucified between two criminals on the sixth day of Lhe 

week. The narrative tells us that Pilate was unwillingly forced 
to si.gn the death warrant, and that his wife urged him to 
refrain from such action. It was only when the Jews threatened 

him with political ruin, that the governor gave way to popular 

clamor, and consented to the execution. 

"Crucifixion caused a slow lingering death. The sufferar 
usually languished two or three, sometimes four, days before 
yielding up his life. On this occasion the result seems to have 

been different, at least so far as Jesus was concerned, for he is said 
to have expued some time before sunset on the same day on which 

he was put upon the cross. ,ve are informed that, when he died. 

all his disciples forsook him, and fled. They a.re, therefore, not 
qualified to give trustworthy evidence as to what afterwards took 
place. Nevertheless, the statement of theirs that the Jews 
requested Pilate to have the bodies removed from the crosses 
so that the next day, the Sabbath, might not be defiled, bears 

all t;he elements of probabilit,y. Would not the before-rductaui 

Pilate and his tender-hearted wife be likely to seize on this 
opportunity to rescue Jesus from the very jaws of death! One 
would think so. We are told that t,ho soldiers broke the bones 

of the two thieves, to hasten tht,ir death, so that their bodies 
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might be buried without delay. The chroniclor declares tha.t 
not a bone of Jesus was broken. Why ? Because Pilate had 
ordered them to give the Nazarene teacher every possible 
chance for his life. True, it is said that his side was pierced 

with a spear but we must remember that it was the purpose, 

of Mathew at least, to connect Jesus with every possible allusion 

to the Messiah found in the sacred writings of the Hebrews. 
Then, alas, there is nothing said as to the depth of tha wound, 
which, if given, might, or might not, have been such as would 
prove fatal. 

''The body was laid in a tomb, and a watch set to guard 
the grave from d ispoilers. These men who guarded the tomb 

were soldiers in the pay, and under the orders of Pi late. Let 
us assn me that the governor was a man of ordinary mold. 

Selfish, weak, yet humane, he apparently was. What course 
would be most natural for him to pursue? After night had 
set in, he would send his own physician to the grave with au 
order to tht:i guard for permission to enter the tomb for the 

purpose of resuscitating the body. Strict secrecy would be 

enjoined on all concerned. 11here would be no meddling Jews 
prying around, for the Sabbath bad begun at sunset, and as in 
was an especially holy day, none would defile themselves by 
remaining near a sepulchre, and thus cut themselves off from 

participation in the religious observances of t,he f~stival. 

'~ All the <let.ails of the gospel narrative agree with this 

explanation. The soldiers were not punished for sleeping while 

on guard duty, as they accused themselves of doing. Jesus was 

a.Ii ve and in the flesh many days after the crucifixion, for be 
ate a piece of broiled fish and some honeycomb on the shores 

of Lake Galilee. No supernatural, or unnatural, or nonnatura.l 
being could have done this very natural thing. That be kept 

himself secluded from the public for the remainder of his life 

is quite consistent with the theory here advanced, as Pila.te 
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would be most anxious to prevent a knowledge of the facts 
coming to the ears of the emperor, and would for that reason 
persuade the Nazarene to remain in retirement. The appearance 
of Jesus when Paul was on the road to Damascus was m osfi 
likely an n.ctual personal a1)pcu.l by the supposedly dead teacher 

for a cessation of the persecution of his disciples. One can well 
understand that Saul was deceived, probably unintentionally 

into believing that he saw and heard a spirit. 

''That J csus himself for some time suffered the delusion 
that he had risen from the dead, is quite probable. The pains 
]1e endured while on the cross woukl be well caculated to 
unbalance his mind, therefore his own statement is not at aH 
inconsistent with the view here expressed. 

'~That the supposed death of Jesus was a. case of suspended 
animation, and that the so-called resurrection was simply !I 
resuscitation broughb about by trusted servants of Pilate, is in 
the opinion of writer, the true explanation of what is generally 
believed to have been the greatest miracle of all ages-." 
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