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THE REVIEW OF RELIOIONS. 
VoL. X.) JANUARY, 1911. (No. 1. 

r~.Q,, .1J J '.:/"".Q,, ) i ctlJ 1 r-! 
r~ J.(J ) 4.J r) u-1.c , .. }..aj _, a J.o.sd 

Islam/~ 
Before I take up the proper subject, I deem it my duty 

to thank on behalf of the whole Ahmadiyya community the 
worthy promoters of this Convention of Religions whose noble 
exertions have brought about this second meeting of the 

Convention. In fact, the Ahmadiyya community sees in the 
Convention of Religions a step towards the realization of the 
object which the Holy Founder of the Ahmad iyya move
ment had long aimed at. That great Reformer of these latter 
days cherished the desire of seeing the different religions speak 
from the same platform, each setting forth its own beauties 
and excellences and none attacking the sacred books or the holy 
leaders of another and thus seeing religious animosity and 
sectarian hatred replaced by friendly concord and brotherly 
love. So long ago as the year 1895 when the Ahmadiyya 
movemen1; was yet in its infancy, ho issued a manifesto for 
holding " A Conference for Religious Research " at Qadian, 
requesting '' the learned men and theologians of all religions to 
come together in one assembly each honestly endeavouring to 
reveal the truth and narrate the beauties and excellences of 

his own religion with an unprejudiced mind and in a brotherly 
spirit, and all prepared calmly to argue and listen to the 
arguments of one another.'' One of the rules to guide the 
Conference in its deliberations was that no speaker should 

*Read by 1\1. Sadr-url.Din, B.A., B,T,, nt the Convention of Religions in India, 
hchl aL Allahabad on 9th, 10th, and 11th January 1911, 
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'' make any reference or allusion to any other religion in his 
speech." rrhe proposed Conference, however, never came off 
for reasons which need not be detailed here, but the proposed 
desire found its fulfilment in the Great Religious Conference 
hold at Lahore in December the very next year. In this memor
able gathering the paper contributed by the Founder of the 
Ahmadiyya. movement was received with great acclamation by 
all classes and sects,• but unfortunately the first meeting of 
that Conference also proved to be the last, thus evincing a 
deplorable lack of interest in matters religious. About two years 
later the same desire to promote peace found expression in a me· 
morial to the Government by the Founder of the A hmadiyya 
movement prayiug for certain restrictions to be placed on the 
unbounded liceuse to which religious liberty had been degraded 
by a large number of religious controversialists. The Govern
ment could not see its way to accept any of the proposals 
contained in that memorial, but this had as little discouraging 
effect upon the good intentions of that great me<Jsenger of peace 
as the antipathy of the p1,1blic before this. He again delivered 
his message of peace in 1008, but "The Message of Peace'' as 
the book was appropriately named could see the light of publi
cation only after the earthly labours of its noble deliverer ha.d 
ended. '' The Message of Peace" requires the recognition by 
all nations of the broad principle that .Almighty God "mani
fested Himself in different countries through different books 
revealed to His prophets and messengers chosen from among 
different pt>ople '' and that '' the revelations and inspirations of 
God are never intercepted." It is for these reasons that the 
Ahmadiyya community takes the deepest interest in the Con
vention of Religions, the first meeting or which was announced 
only six months after the messenger of peace had delivered his 

"Mess:?ge of Peace.'' 

*This paper has just been published in a book form by Luzac & Co., 46, 
Great Rus1;cll Street, London, under the title of the TEACHINGS OJ' ISLUf. 
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In presenting an image of the religion of Islam, I shall 
foDow the rule first laid down by the Founder of the Ahmadiyya 
movement, viz., that all assertions and arguments shall be 
drawn from, and based on, the Holy Quran. It is indeed a 
matter of the first importance that every body who believes in 
any sacred scriptures as the revealed "'\Vord of God should not, 
in expounding the doctrines of that religion, go out of the Holy 

book or depend upon arguments other than those which that 
book furnishes. Such a limitation would go far to simplify any 
dissertation upon a religion. 

},or the heading of my paper, I have preferred the word 

Islam to Muhammadanism because . .such is the name which the 
Holy Quran gives to the system of religion which it preaches. 
This is the first peculiarity of Islam, viz., that the name given 
to this religion has not been adopted by its followers after the 
name of its founder. The religion of a Muhammadan has, on 
the other hand, a name given to it expressly in the revealed 

Word of God which he follows, as the Holy Quran says, 
t ll- l.l I 6.lJ } ~.c I.!/! ~ J I:) J 4' Verily the religion with God is 

Islam." And in another place it says: l.i!, " r ll .... 11 J r!J i.:.:,,.t,;, J _, 
"And I have chosen for you al-Islam as a religion.'' (v, 5). It 
is moreover a significant name-in fact the word Islam indicates 

the very essence of the religious system known by that name. 

Its primary significance is the '' making of peace," and the idea 
of'' peace'' is the dominant idea in Islam. A Muslim according 
to the Holy Quran is he who has made his peace with God, 
ill 6.t-?- _, ('l- J l.!/111 (ii, l 06) as the Holy Book say5. And as he 
is at perfect peace, he enjoys peace of mind and contentment 
i:J t0 ~. )J l~ i:J!ob'° 6..!-1, (xvi, 105). '~Peace" is the greeting of a 
M us\im to another and •'Peace" ehall also be the greeting 0£ those 

ill pan1.,dise rll ... l4~_; r*J.~S\J) "An~ their_greeting therei~ shall be 
peace'' (x, 10); nay, in the paradise which Islam depicts shall 

no word be he~rd ex:cepb "Peace, peace" as the Holy Quran 
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says: t ..... lt .... l '° 11.. ... 11~:; )) J l<>~:, l:i )) ) ) 1 .i.J lit; l!l ;!J:""-~. 11 '''rhey shall 

hear therein no vain words nor sinful discourse but they shall 
hear the only words, peace, peace" (lvi, 26). r 11.-J ), i. c., the 

HAuthor of Peace and Safety'' is also a name of God mentioned 

in the Holy Quran (lix, 23), and the goal to which Islam leads 

is r ll-J J) 1 J or the '' abode of peace'' as is said in x, 25, 
r )l.-J J) 1 ., uJ l ) 1 s:. ~~ ill J) '' And God invites to the abode 

of peace." Peace is, therefore, the essence of Islam, being the 

root from which it springs and the fruit which it yield<i, and 

Islam is thus pre-eminently tbo "religion of peace.'' And it is 
this idea of peace which is further developed in the Ahmadiyya. 
movement. 

Before discussing the principles of Islam, I desire to draw 

attention to another peculiar feature of the holy religion of 
Islam. That the great religions of the world are one in origin 
and many in form is a truth now widely recognised, but when 
Islam made its appearance in the world, that tmth was quite 

unknown. That truth was destined to be preached out of the 
mouth of a person residing in a country which bad never come 
under the influence of any of the civilised nations of the time and 
which had no connections with the outside world. The people of 
that country had long recognized all other nations as destitute 
of the faculty of speech. Among them the word indicating a 
foreigner, namely, r~s:. ajam, also meant a dumb or speechless 

person. It was here that Islam took its birth and it was from here 
that the word went forth against that spirit of e~clusiveness which 
while prevailing everywhere was rampant here. The first \\ords 

taught to a Muslim w3re that God was the Lord, not of a parti
cular tribe or a particular nation but of all mankind, nay of 
all the worlds, and therefore the first condition for joining the 

brotherhood of Islam was that a person should believe not only 

in the truth of what was revealed to the Prophet of Islam, but 
in the truth of whatever had been revealed to all the prophets 
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before him. It is in the very beginning that the Holy Quran 

puts down in clear words that it,s precepts would guide aright 

only those "who believe in what has been revealed to thee and 

what was revealed before thee " (ii, 4). t""? ~ ,;."° _y.. ~!. i.iJ J 

Jl~, 1:.1'° J y J l.-o _, J~J 1 J y J are the original words of the 
Quran which have been translated above. The Quran itself is 

throughout spoken of as ~ v!. 1:.1~ t""J l, v--2'°, i.e., '' the con
firmer of the truth which was before it." A Muslim, therefore, 
believes not only in the truth of the Holy Quran, but in the 
truth of all the scriptures whenever and wherever they might 
Lave been revealed, not only in the Divine mission of the Holy 
Prophet Muhammad, but in the Divine mission of all the 

prophets to whatever nation they might belong and in whatever 
age they might have appeared. It is wrong to suppose that the 
Holy Quran recognises no prophets except those of the Israelite 
nation and no revelation except the Bible. It says plainly 

J~ 4,)i (4~; ll~ .ll J ~.-o J 1:.1"° ~ l , '' There is no nation but a warner 
has been sent in it'' (xxxv, 24), and a few verses further on 

&~ v!. ~~! loJ t:; v..aJ'I> ~ ) J"' y tlfJ ) ~.-o J~ J l,4i::.. , J I..>' J.J l _, 
" .And that which We ha,ve revealed to thee of the Book is the 

truth, confirming the truth of what is before it'' (xxxv, 31). 
And since the numerous prophets that appeari:ld in different 

ages among different nations are not all mentioned by name in 

the Holy Quran as is said plainly in the verse ll ... J l.il..., J I ..>.ii -' 
J~l.c V"'...::i~j rJ ~.-o ('~l.-o _, Jtl.c l.i....::i..o:; ~-4' rl'1.-o J4:; 1:.1.-0 

" And vt~rily W a have sent apostles before thee-of them are 
some We have mentioned to thee and there are others We have 
not mentioned to thee" (xl, 78), hence a Muslim's belief is 

expressed in the following general words: J J J l""~ J _,- 11 ) ~,,o 1 
o.l.- J _, ~:is'_, o.:i.dl 4J , o.lJ 4 t.:1.-0 1 Js' ~ _,;.,. -'""J J _, 6.~ J 1:.1.-0 "'~ i 

.tl .... J i.:J.-o .,>..e,,. l I.!/~~ J ij }) " 'l'he Apostle belifwes in what has 

been revealed to him from his Lord, as do the believers also, 

~hey all believe in God and His angels and His books and His 
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apostles, (and say) 'We do not make any distinction between any 
of His apostles (so as tl) accept some and reject others)'" (ii, 
28{j). The founder of the Ahmadiyya movement therefore did 
not go beyond the plain significance of these verses when he 
declared that " ibe Holy Quran makes it obligatory upon its 
followers to accept all the prophets who are accepted by large 

numbers of the human race,'' and in plainer words still that 
"the holy men through whom guidance was brought to the 

people in Arya Varta and other righteous leaders of the Aryans 
such as Rama and Krishna. were all the chosen servants of God 
to whom He sent down His grace and upon whom He showered 

His blessings." 

The great characteristic of Islam then is that it requires 

its followers to believe that all the great religions of the world 
that prevailed before it were revealed by God and thus Islam, 
as I have shown its very name indicates, laid down the basis fo 

peace and harmony among the religions of the world. According 
to the Holy Quran all religions have divine revelation as the 
common basis from which they start. The great mission of Islam 
was not however to preach this truth only which on account of 
the isolation from each other of the different nations of the earth 
had not been preached before, but also to correct the errors 
which had crept in on account ()£ the length of time, to sift 

truth from error, to preach the truths which 'had not been 
preached before on account of the special circumstances of a 
society or the early stage of its development, and most important 
of all to gather together the truths which were contained 
in any Divine revelation granted to any people for the guidance 
of man. 'fhus as a distinctive characteristic of its own Islam 
claims to be the final and the most perfect expression of the 

will of God, as the Quran says : ('!.i.J. J /J 1.::.-L./ I r ,~J J 

~ J r11..., ll J r!J t.;;.,,.~,.; J _, 1...>:i.o. .... j r!~.c .;:..,-.... ,:; I_, "Now I have 

made perfect for you your religion ~ud completed upon 
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you My blessing and chosen for you Islam as religion." (T, 5)· 
What it has in common with all religions is that it is a revealed 
religion like them, while it is distinguished from them in being 
the final and perfect revelation of God. Hence the Holy 
Prophet Muhammad (may peace and the blessings ef God be 

upon him), is called '='~~~ } r' l.;.. or the "Seal of the 

Prophets,'' and the Holy Quran is spoken of as l•~,; 'i ;•b'° laS\..o 

&-<>~~ "-:"'Jt ''Pure pages wherein are all the right scriptures" 

(lxxxviii, 2). 

So far as the limits of the paper allow, I have said enough 
on the position of Islam among the religions of the world and 
the position of the Holy Quran among the sacred scriptures of 
the human race, but 1 wish to notice one more peculiarity of 

Islam by way of introduction to my paper. Islam is beyond all 
doubt a historical religion and its holy founder a historical 
personage. It iR a fact which the hostile critic of Islam has to 
admit with its apologist. Every event of the Holy Prophet's 
lifo c;m be read in the light of history, and the Holy Quran 

which is the source of all the ·spiritual, moral and social laws of 
Islam, is, as has been truly r~marked by Bosworth Smith, "a 
book absolutely unique in its origin, in its preservation •..•.• 
on the substantial authenticity of which no one has ever been 
able to cast a serious doubt.'' Even Muir admits that "there is 
probably in the world no other work which has remained 
twelve centuries with so pure a text'' and adds with Von 
Hammer "that we hold the Quran to be as surely Muhammad's 
word as the Muhammadans hold it to be the Word of God.'' 
Having a book of Divine revelation so safely preserved through 
centuries to guide him for his spiritual and moral welfare, and 
the example of such a great and noble Prophet whose varied 
experiences in life furnish the be,st rules of conduct in all the 
different phases of human life, a Muslim is sure that he has 
not rejected any truth which was ever revealed by God to any 
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nation and that he has not set at naught any good which was 
to ho met with in the life of any good man. He, thus, not only 
believes in the truth of all Divine revelations and accepts the 
sacred leaders of all peoples, but also follows all the lasting and 

permanent truths contained in them by following the last and 
most comprehensive of them and imitates all good men in all the 
good that is to be met with in their lives by taking for his 
model the most perfect exemplar in whose case "there is the full 
light of day upon all that light can ever reach at all.''• 

The main principles of Islam are given in the very 
beginning of the Holy Quran which opens with the words: 

~!;iJ 4 ;;J );."° _,~ \!.f~ ~J J \!.f~.JJ 1.$ ~ii, 4-!:; ~ J » ~ lW J JJ J i) 

t.~ I.!) Y"° .,..! \.:)~ s.J , ., \,!} _,ii.id~ rtn J J t."° ., i ,1..a.1 J \,!} ,~!:~ . ., 

\!J -'" ~ rib i 1;. 1J t~ _, J4:; \.:J'° J t; 1 l"" _, JtJ 1 J jJ J 

,i.e., ••This book, there is no doubt in it, is a guidance for the 
pious-those who believe in the unseen and observe prayers and 
out of what We have given them they spend and those who 
believe in what has been revealed to thee and what was revealed 
before thee and of the life to come they are sure.'' This verse 
poiots out the essential principlet1 which must be accepted by 
those who would follow the Holy Quran. In it we have three 

main points of belief and two main points of practice. Before 

I take up these points separately, I think it necessary to point 
out, as is indicated in this verse, that in Islam mere belief counts 
for nothing if not carried into practice. "Those who believe 
and do good" is the ever recurring description of iihe righteous 
as given in the Holy Quran. Right belief is the good seed 
which can only grow into a good tree if it receives nourish
ment from the soil in which it is placed. That nourishment 
is given by good deeds. Another point necessary to be borne 
in mind in connection with the five principles of belief and 
practice mentioned in the verse quoted above is that these 

• Bosworth Smith's Muhammad and Muhammadanism, page 15, 
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principles are thos0 which in one form or other are universally 
accepted by the human race. ~l1he five principles as already 
indicated are a belief in God, the great unseen, in Divine 

revelation and in the life to come, and on the practical side, 
prayer to God which is the source from which springs the love 
of God, and charity in its broadest sense, both these indicating 
the performrLnce of our duties to God and our duties to man and 
other creatures of God. Now these five principles as the 
principles of belief and action are recognised by all the nations 
of the earth, and these are the common principles on which all 
religions are based. In fact, these five fundamental principles 
of the holy religion of Islam are imprinted on 1mman nature. 
For their acceptance in general, therefore, no other ground than 

their universal recognition by the human race and their being 
printed deep on the very nature of man is needed. Now I take 
them separately as detailed in the Holy Quran. -

(1.) Of the three fundamental principles of belief, 
the first is a belief in God. 'rhe belief in a 
higher power than man, though not seen by him, 
can be traced back to remotest antiquity, to the 
earliest times to which history C9-n take us, but 
different peoples in different ages and different 
countries have had different conceptions of the 
Divine Being. Islam in the first place preaches 
a God who is above all tribal deities and 
national gods. The God of Islam is not the 
God of a particular nation so that He should 
look after their needs only but He is described 
in the opening words of the Holy Quran to be 
1.:Jt.o.) l,J ) y J or the ~•Lord of the worlds,'' 
and thus while widening the conception of the 
Divine Being, it also enlarges the circle of the 
brotherhood of man so as to include all nations 
of the earth and thus widens the out-look of 
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human sympathy. 'l'he unity of God is the 
greab theme on which the Holy Quran lays 
great stress. There is absolute unity in Divine 
nature; it admits of no participation or manifold
ness. Unity is the key-note to the conception 
of the Divine Being in Islam. It denies all 
plurality of persons in Godhead and any 

participation of any being in the affairs of the 
world. His are the sublimest and most perfect 
attributes, but the attribute of mercy reigns over 
all. It is with the names Ar-Rahman and 
Ar-Rahim that every chapter of the Holy Quran 
opens. Merciful and Compassionate convey to the 
English reader of the Holy Quran only a very 
defective idea of the deep and all-encompassing 
love and mercy of God which enfold all creation. 
4' ••• It' .. ,, • "'M 1.3'-.N ~ ~ ....... ., 1..S.1.0.a. J , 'i.e. y mercy com-
prehBndeth all conceivable things'' says the Holy 
Quran (vii : 155). Hence the Messenger who 
preached this conception of the Di vine Being is 
rightly called in the Holy Quran 1.:.1!'°'' t.lJ &.o.Ao) 

''a mercy to all the world'' (xxi, 107), The great 
apostle of the unity of God could not conceive 
of a God who was not the author of all that 
existed. Such detraction from His power and 
knowledge would have given a death-blow 
to the very loftiness and sublimity of the 
conception of the Divine Being, Thus ends one 
of the shorter chapters of the Holy Quran 

• 1,)lt~J l _, ""=""~J l rJ l.c :tlb l1 J &J J 1J \J' JJ ,17 J _,A 
-'"' 1J l 4J J ll 1...5' J.J 1 &LJ l _,A • ,~o.. ;' 1 I.:/~ ) 1 ,. 
)l j~J 1 \V'°'tf6J 1 \:.I'° -'"'.J 1 r U~J J ...r , l.)SV J ~.J J 
6JJ l ,~ • i,:,J ;f.)~~ l.o..c: &.l.J J i,:,J ls,.~ ;~J 1) 411?-J J 
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, ... ri.-sJ J , L..... 1J 1 .,.J J _,..a.J 1 1!s J 4J 1 <3J l.i\J J 

rt-'$\'' Y. j~J1 .,.lb., ~ J » !., ~, _, .. .::..J, 1 •• i l,. Al e~-l 
u He is God beside whom there is none who 
should be served, the knower of the unseen and 
the seen, He is the Merciful and the Compassion

ate. He is God beside whom there is no god, 
the King, the Holy, the author of peace, the 
granter of security, Guardian over all, the 
Mighty, the Restorer of every loss, the Possessor 

of every greatness; High is God above what 
they set up with Him. He is God the maker 
of all things, the Creator of all existence, ·the 
Fashioner of all images-His are the most 
excellent and beautiful attributes that man can 
imagine ; every thing that exists in the heavens 
or in the earth sing His glory and His perfection 
and He is the Mighty, the Wise, (lix, 22-24),'' 
He is God, the all-Hearing, the all-Seeing, the 
Deliverer from every affliction, the Generous, 
the Gracious, the ]'orgiving, the Near-at-hand 

who loves good and hates evil, who will take 
account of all human actions. Thus while Islam 
in common with other religions takes the ex
istence of God for its basis, it differs from others 
in claiming absolute unity for the Divine person, 
and in not placing any such limitation upon 
His power and knowledge as is involved in the 
idea of His nob being the Creator of matter and 
soul or in His assumption of the form of a mortal 
humc:\n being. If the idea of tha existence of 
God finrls general acceptance among mankind, 
there is no reason why such a perfect and 

sublime conception of the Divine Being as is met 

with in Islam should be repugnant to any body, 
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(2.) The second fundamental principle of faith in the 
Islamic religion is a belief in the Divine 
revelation, not only a belief in the truth of the 

revealed Word of God as found in the Holy 
Quran but a belief in the truth of Divine 
revela\ion in all ages and to all nations of the 
earth. The fact of Divine revelation is the basis 
of all revealed religions, but upon this basis a 

limitation has been set in various ways. Some 
religions consider revelation to have been 
granted to mankind only once, others look upoD 
it as limited to a particular people, while others 
still close the door on it after a certain time. 
"\\Tith the advent of Islam we find the same 
breadth of view introduced into the oonception 
of Divine revelation as in the conception of the 
Divine Being. The Holy Quran recognises no 
limit of any kind upon Divine revelation, neither 
in respect of time nor in respect of the nationality 

of the individual to whom it may be granted. 
It regards all people as having at one time 

or other received Divine revelation and it 
announces the door to it to be open now or in 
the future in the same rnanmr as it was open 
in the past.· Without the assistance of reve• 
lation from God no people could have ever 
aUained to communion with God and hence it 
was necessary that Almighty God who being 
the Lord of the whole worU supplied all men 

with their physical necessities should have also 

brought to them His spiritual blessings. 

In this case too, Islam while sharing with other faiths the 

belief in the fact of Divine revelation, refuses to acknowledge the 
existence of any limitation as regards time or place. There is 
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also another aspect of the Islamic belief in Divine revelation in 
which it differs from some other religions of the world. It 
refuses to acknowledge the incarnation of the Divine Being. 
That the highest aim of religion is communion with God is 

a fa.et universally recognised. According to the Holy faith of 
Islam, this communion is not attained by bringing down God to 

man in the sense of incarnation, but by man rising gradually 
towards God by spiritual progress and the purification of his 
life from all sensual desires and low motives. The perfect one 
who reveals the face of God to the world is not the Divine Being 
in human form, but the human being whose person has become 
a manifestation of the Divine attributes by his own personality 
liaving been consumed in the fire of the love of God. His example 
serves as an incentive and is a model for others to follow. He 
shows by his example how a mere mortal can attain to communion 
with God. Hence the broad principle of Islam that no one is 
precluded from attaining communion with God and from being 
fed from the source of Divine revelation and that he can attain 
them by following the Holy Word of God as revealed in the 
Holy Quran. 

(3.) Belief in a future life is also common to all 
religions, and it is the third fundamental article 
of a Muslim's faith, It implies the accounta
bility of man for his actions in another existence. 

1-'he idea of a futnre life is highly developed 

in Islam. The next life accorJiug to Islam is 
not separated from the pl'esent life by any wit~e 
gulf; it is in fact a continuation (!f the life on 
earth. The Holy Quran says : ali,. )J) \:.J t_,; ) Js' _, 
l! l:i.s" ito ltsi.J l i 1a ~J [ -'S\,; ) w.c ~ ... i a _;1 lb 

J J _,.a..1.-o alsu! '' And We have in this ·very life 

bound the effects of a man's deeds about his neck, 

a11d these hidden effects, We shall bring to light 
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on the day of resurrection in the form of a. book 
wide open" (xvii, 14), And again in the same 

chapter u.t.J:J i ~ 1J 1 J _,.; IJ.oJ: J •ii• i..i i.:J k' e1"' 

"He who is blind hel'e shall also be blind in the 
next life'' (xvii, '14). Thus according to the 

Holy Quran it is in this life that a man begins 
to lead a hellish life, which is another word for 
spiritual blindness. Heavenly life also begins 

here as is said in the Holy Quran V""ii.J J lt~ ~ 

1../A i., t; ~ J~ i.~ J J "->~ J ..} 1 \J~) J gl.i4 .b...J J 

Ju~ ulA \) 1 _, '->' J 4,.c u; "0 soul that hast 

found peace and rest in tby Lord, return to 
thy Lord, He being pleased with thee and 

thou pleased with Him ; so enter among 
my servants and enter into my paradise'' 

(lxxxix, 27), The teachings of the Ho1y Qura.n 
as to a future life make it clear further that the 
heaven and hell of the next life are only images 
of the spiritual effects of the good or evil deeds 
done here. For instance the fire of hell is a 
clear image of the heart-burnings of this life 
and the chains of that life are images of the 
desires of this life which keep a man bent 
with hit; head towards the earth. Similarly 

the blessings of paradise are only images of 

the spiritual bliss which the righteous enjoy even 
in this life. 

I have now indicated briefly the three fundamental 
articles of a Muslim's belief, but I may further add that belief 

in the unseen a.leo includes a belief in those agencies which we 
ca.ll angel!i and which act as intermediaries between man and 

God. But a Muslim's belief in angels does not mean the repetition 
of any such formula. That belief, on the other hand, ha1 a 
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practical effect on the life of a true Muslim. The angels invite 
a man to an act of virtue and a Muslim's belief in angels implies 
that be should at once respond to that call. This is the real 
significance of belief in angels. 

Next we take the practical side of the faith of Islam. As 
I have already said, in Islam actions are as essentially a com
ponent part of religion as belief, In this respect Islam occupies 
a middle position between religions which have ignored the 
practical side altogether and those which bind their followers to 
a very minute ritual. lti sees the necessity of developing the 
faculties of man by giving general directions and then leaves 
ample space for this individual to exercise his judiciousness. 
Without a strong practical character any religion is likely to 
pass into mere idealism and it will cease to exercise influence 
on the practical life of man. The precepts of Islam which 
inculcate duties towards God and duties towards man are based 
on that deep knowledge of the human nature which can not be 
possessed but by the author of that nature. They cover the 
whnhi range of the different grades of the development of man 
a.11d are thus wonderfully adapted to the requirements of different 
peoples, In the Holy Quran are found guiding rules for the 
ordinary man of the world as well as the philosopher and for 
communities in the lowest grade of civilization as well as the 
highly civilized nations of the world. Practicality is the 
key-note of its precepts, and thus the same universality which 
marks its principles of faith is met with in its practical 
ordinances, suiting as they do the requirements of all ages and 
nations. 

The verse of the Ho]y Quran which I have quoted above 
forms, as I have already said, the nucleus of the teaching& of 

Islam. Taken in the broadest sense the two principles of action 
mentioned in that verse stand for the fulfilment of man's duties 
towards God and his duties towards man. Prayer to God is the 
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essence of man's duties towards God. Prayer is an out-pouring 
of the heart's sentiments, a devont supplication to God and a 

reverential expression of the soul's sincerest; desires before its 
maker. In Islam the idea of prayer like all other religious ideas 

finds its highest development. Prayer, according to the Holy 

Quran, is the trne means of that purification of the heart which 
is the only way to communion with God. The Holy Quran says: 

\:Jr. u•.ij i ~LaJ 1 l!l 1 i )J...aJ 1 r' l _, y l1.i:J l l;/.-o J~J J u:::.. _, J l.-o J.:i} 

_;~{ l &lJ J 1 t~J _, J"'.i""J J , ~l..:::.=.o.J I 
''Rehearse that which has been revealed to thee of this Book 

and be constant at prayer, for prayer doth restrain a man 
from that which is evil and blameabla and the glorifying 
of God is surely a great thing " (xxix, 45). Islam., therefore, 

enjoins prayer as a means of the moral elevation of man. 
Prayers degenerating into mere ritual, into a lifeless and 

sapid ceremony g,one through with insiucerity of heart, is 
not the prayer enjoined by Islam. Such prayer is expressly 

denounced by the Holy Qurau, \:Jr. (.lb '.:.I~ ~ I '.:.l~l..a,()lJ J.~ i 
l!l:; 1 ;l r.ll> l;Jl jJ ) l!l :,.ll> l ... ("~:; lLo '' Woe to the praying ones 
who are careless in their prayers, and who make only a show" 

(cvii, 4-6). 

Fasting is also enjoined by the Holy Quran as a means to 
the purification of the soul. " Man shall not live by bread 
alone'' is an instance of a truth realized in Islam though first 
uttered by a prophet other than the founder of Islam. Fasting 
does not mean abstaining from food only but from every kind of 
evil. In fact, abstention from food is only a step to make a 
man realize that if he can in obedience to God abstain from that 

which is otherwise lawful, how much more necessary is it that 
he should abstain from the evil ways which are forbidden by 

God. That moral elevation is the object of this institution is 

clearly stated in the Holy Quran as it says : r l~.a.J I r-'~lr. '-:""1{ 

I,!) _,ill fJ . . . . . . . . " Fasting has been enjoined upon you 
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. . . . . .• that you may learn to guard yourselves against 

evil '' (ii, 183). 

The pilgrimage to Mecca rtipresents the last stage in 
spiritual advancement. It represents that stage in which all 
the lower connections 0£ man are entirely cut off, and completely 
surrendering himself to Divine will he sacrifices all his interests 
for His sake. It will thus be seen that all these Islamic precepts 

are only meant £or the moral elevation of man. Islam ,foes not 
lay down any institution which may be said to be the meaning

less worship of God-the aim and object of all the precepts it 
gives is the purification of the heart, so that thus purified he 
may enjoy communion with the Holy One who is the fountain
head of all purity. 

The second branch of the Islamic precepts relates to man's 
duties ta.wards man, bat it should be borne in mind that both 
kinds of precepts a.re very closely inter.related. The moral 
olevation 0£ man is the grand theme 0£ the Holy Quran and the 
chief object which Islam has in view throughout, and all its 
precepts are only meant to raise humanity step by step to the 
highest moral elevation to which man can attain. "The person 
who violates his brother's right is not a believer in the Unity 
of God" is a teaching which deserves to be written in letters 
of gold. 

In the first place Islam abolishes all invidious class dis
tinctiont.. '' Verily tho noLlest a.mong you in the sight of God 

is he who is the most righteous of you" sounds a death-knell 
to all superiority or inferiority based on the highness or lowness 
of caste. Mankind is but a family a.ccordiog to the Holy Quran 

which says, r!il~ _, u1j J _, _/ ~ 1.:.1,. r!.i.iil~ U l J _,l,. 11.:.1~ JJ J lt~ J 4, 
r~il:; ) 3.1J J ..>.ic ,,/ .. ,. _/ J o,.:J l J )_; J t,._1J JJ lf; _, t~ )'.!.. "0 ye who 
believe, We hu.v'e created you all of a single male and female, 
and theu made you t1:ibes and families that you may know each 



18 THE REVIEW OF RELIGIONS. (January 

other; verily the noblest among you is he who is the most 
righteous of you (xlix, 13). Islam thus lays down the basis of 

• vast brotherhood in which all men and women, to whatever 
tribe or nation or caste they may belong and whatever 
be their profession or rank in society, the wealthy and 
the poor, have equal rights; and in which no one can trample 
down the right,s of his brother. In this brother hood all 
members should treat each other as members of the same 
family. The slave is to be clothed with the same cloth
ing and fed with the same food as his master and he is not 
to be treated as a low or vile person. Yonr wives, says the 
Holy Quran, have rights against you as you have rights againsb 

them : u _, 1,w.J l ~ 1.:1•~1.~ I.J J.J l J.i~ 1.:1*J _, No one is to be 

deprived of any right on the score of his caste or profession or 
sex. And this great brotherhood did not remain a brotherhood 
in theory, but became an actually living force by the noble 
example of the Holy Prophet and his worthy successors and 

companions. The strict rule of brotherhood is laid down in 

these words : i-iU '-:""~ l..- &~~ )J '-:"".s,.l J&:,,. l ~.::,,. l t.:J~ ,~. }J 

"No one of you is a believer in God until he loves for his 
brother what he loves for himself." 

But while thus establishing equa.lity of rights Islam teaches 
the highest reverence for authority. 'rhe home is t,h0 real 

nursery in which the moral trainino- of man beO"ins, and there-
~ ,':, 

fore the Holy Quran lays the greates~ stre~s upon obedience to 

parents. Here is one of the passages of tlrn Holy Quran: 

~lH ~,. l U l-~l 1.:1~- u-J J _,J t~ _, al~ J » J J _, ~~ltj il \:..J l J~ , 0 ..a.:; _, 
J.; _, t.~ J*i' }J _, w J l""tJ Jii t1; l<)t.ls' _, l l""~ J-.o.. l )~.(J l J ..>.i.~ 

~ J J:; _, i..:. .JJ l t.:J,. J ilJ I <': U-?- l .. tJ 1,.,.i:iii.~ 1-) l""~. / U ,_:; l.o.tJ 

1 ;~ , .. i ~) t..( l.o.t•A) 1 ''And thy Lord hath decreed that 
you shall not serve others than Him, and that to your p~rents 

you shall do good ; if either or both of them reach old age with 
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thee, say not to them so much as 'uf' and do not grumble 
at them but speak to them reapectfully. And lower to them 
the wing of humility out of compassion, and say, 'O Lord ! 
have compassion on them as they brought me up when I was 
little ''' (xvii, 23-24). It is elsewhere said thab they should 
be disobeyed only if they compel one to serve others than God. 

This high reverence for parents is the basis from which springs 
up the high moral of reverence for all authority. And thus the 
Holy Quran plainly says : l..SJ _, l _, J .,- JJ J ~~b J _, 6.lJ J J _,A~ , 
r-'.i."' ;"' lJ ) H And obey God and the Apostle and those who 
a1·e in authority among yo11" (iv, 62). By those in authority are 
meant not only the actual rulers of a country but all those who 

are in any way entrusted with authority. J ~-" ~~ _, e. 1J r!ii' 
cJ.J.~.c J 1:f has been remarked by the Holy Prophet. ''Every 
one of you is a ruler and everyone of you shall be questioned 
about those among whom he is in authority.'' Therefore 
Islam requires all men to obey those who are in immediate 
auth')rity over them and thus cuts at the root of all kinds of 
rebellion and anarchy. The person in authority may belong 
to any religion, but he is to be obeyed in the same manner 
as the parents are to be obeyed though they may nob be be
lievers in Islam. According to a tradition of the Holy Prophet 
even if a negro slave is placed in authority, he must be obeyed. 

Equality of rights and the highest reverence for authority 
are thus the basic principles of Muslim society, and I can not 
enter into the vast details of the superstructure raised on this 
foundation in the brief space of time allotted to me. But I 
should note one more peculiarity of the brotherhood of Islam. 
Every religion of the world has preached charity and 
the giving of alms, but it is in Islam only that it has been 
made obligatory and binding upon all those who acceptl the 
Muslim faith. Every one who possesses property above a 
certain limit is required to set apart a stated portion thereof. 
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The portions so set apart should be collected by the state or the 

Imam and devoted to the following objects:-

(1). to help the poor and the indigent; (2), to pay the 
wages of those who are employed in that connection ; (3), 
to assist slaves in buying their freedom ; {4), to assist debtors 
who cannot pay their debts; (5) and to help travellers and 
strangers. Besides the contributions the payment of which 
has thus been made obligatory by the Holy Quran, and made as 
compulsory as the saying of prayers, general charity is incul
cated very forcibly throughout the Holy Book. Freeing the 
sbvcs and feeding the poor aro again and again described to be 
decd•1 of the highest virtue. For instance, the Holy Quran says 
'' What shall make thee know what the great steep is ? It 
is freeing captives or feeding in time of famine an orphan who 

is a kin or a poor man who lies in the dust " (xc, 12-14). 

I can not give in this brief paper the varied details of the 
moral teachings of Islam. They cover all the branches of 
hurr.an activity and require the development of alLthe faculties 
of man. It requires the display of every quality that has been 
placed in man and makes only one limitation, viz., that it should 
be displayed on the proper occaeion. It requires a man to show 
meekness as well as courage, but each on its proper occasion. 

It teaches forgiveness, but ab tho same time it requires that 

when the nature of an offence requires punishment, p-.nishment 
proportionate to the crime must be administered. It says, 
'"Forgive when you see that forgiveness would be conducive to 
good." Again it teaches men to display high morals under 
the most adverse circumstances, to be honest eveu when 
honesty is likely to Jead one into complications, to speak truth 
even when ono's truthful statement is against those nearest and 

dearest to one, to show sympathy even at the sacrifice of ones 
own interests, to be patient under the hardest afflictions, to be 
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good even to those who have done evil. At the same time it 
teaches the middle path; it teaches men to exercise the noble 

qualities which have been placed in their nature by God while 
transacting their own affairs. It does not inculcate severance 
from one's worldly connections; it requires men to be chaste 
but not by castraation ; it requires them to serve God bu; not 
as monks; it enjoins them to spend their wealth but not in such 
a manner as to sit down "blamed and straitened in means;" it 
teaches them to be submissive but not by losing self-respect; it 
exhorts them to forgive but not in such a manner as to bring 
destruction upon society by emboldening culprits; it allows them 
to exercise all their rights but not so as to violate others' ; and 
last of all to preach their own religion but not by abusing others 

MUHAMMAD ALI. 
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Ttte Word of God versus the 
Work of God. 

By Muhammad Din, B.A., 

Observation is the process by which we become possessed 
of facts of nature which we examine inductively. To be brief, it 
is tantamount to seeing phenomena of nature with our own eyes 
and deducing laws there from with the ultimate object of utilis
ing them in the solution of this complex problem-the working 
of universe. It is a common place platitude to hear from mouths 
venerable and hairs grey that there is some supreme power that 
has been controlling, guiding and directing its working. 

The difficulty is that universe is not such a page or folio 
wher-e one should find it written and inscribed in bold letters 
that it is God who has created it. That God really exists, that 
real bliss lies in union with him, that He will reward the 
obedient and the pious and punish the disobedient and the 
sinning, are problems perplexing and bewildering for one whose 
only recourse is reasoning and arguing. Perfect organisation 
~rnd most complettl arrangement would lead one to think of the 
need of the organiser. But there is a world of difference 

between Bhould be and is. Should be can not lead us to such 
perfect and certain belief as is. On the other band, the former 
is tinged with doubt. By taking recourse to argument, one 
can not do more than guess that there should be some such 
being as God. That He actually-exists is beyond his power to 

expound. He can not proceed further. He has got no light of 
experience. He has never conversed with God. His soul has 
had never any communion with that Divine effulgence. These 
a.re beyond the range of his vision and experience. This is why 
mere observers of creation have never been agreed in arriving 
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at conclusions; neither shall they ever do, yea, had it been written 
in bold characters on one corner of this wide firmament that He 

the God, is the one God without any rival, partner or equal, 

that it is He who has created all things, that it is He who will 
reward or punish people according as their deeds are good or 

evil, then no doubt mere observation would have been sufficient 
to convince people of the existence of Him before whom all should 
bow down in prostration. Each and every one without distinction 
would then have had firm faith in the day of Judgment. 
In this case, there was no necessity for Him to create any new 
means for creating firm faith and perfect certainty in Him. 

But this is not the case. However carefully you may look 
from earth to heaven and again from heaven to earth, you will 

find no such inscription. It is only an opinion and no more. 
This is the reason why all the savants and learned men, who 
were regarded as leaders of thought, have been one in holding 
mere observation of heavenly and earthly phenomena as 
insufficient evidence of the existence of God as a fact. 'rhis is 
only a hypothesis which means that there should be a creator 

and that only for him who thinks the spontaneity of commence
ment as impossible. But an atheist will not give his assl3ut to 
such kind of evidence for he is a believer in the eternity of 

this universe. He says, if there can be no invention without 

the inventor, how could there be such a thing as God without 
biwing any creator. If such be the hypot,heses for tht.:: existence 
of God, why should not t,he exii,tence of other things w iiich are 

not of our own making, and to the process of whose creation we 
were not eye-witnesses be snpposed 8S having existf!d of them
selves from eternity. The reason why there is some room for 
an ath1?.ist, in his discussions with one who merely advances 
hypotheses to prove the existence of God by a mere observation 
of natural phenomena, to doubt the existence of the creator, 

is that iil reality a posteriori reasoning does mot prove the 
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existence of that Supreme Being as a fact. 1.c., it doos not 

demonstrate that there is in reality some creator of this 
universe. What it shows is merely probability of the existence 
of such a creator. Similarly merely desultory reasoning can not 
convincingly demonstrate as a fact what a posteriori reasoning 
was unable to effect. 

Therefore he whose knowledge of God is confined to mere 
observation of nature and deducing cause from effect has in a 
word no true idea of the existence of the Almighty. His 
limited knowledge can lead him to should be alone and not to 
is, and even that when he does not incline towards atheisru. 
If the ancient philosophers and sages of yore who were blind 
followers of this hypothetical form of reasoning committed 
some serious blunders, it is not surprising. Wilfully following 
their own reasoning, refusing to be guided by those who were 
really their masters and benefactors, they created havoc on all 
sides. Having no one opinion to agree upon, they left a 

hundred and one discordant and jarring notes which ended in 

mere chaos. They departed from this world without arriving 
at a definite conclusion and they approached their graves in 

su"h an unsettled condition, that many of them died pronounced 
atheists, materialists or heretics and the paper barge of their 
philosophy could not land them safely on the next; short'l; for the 
love of this world made thern forgetful of what was in store for 
them in the world to come, and hence suppressed what was 
divine in them. So wh1.n their end drew near, they had utterly 
strayed away from the pl.\th of certainty which is free from 
doubt and ambiguity, and their last breath was not that of a 

soothed and comfone<l soul. 

Recognising the weakuass of their position, some. of Lhern 

have even confessed, 1ihtmgh in a suppresse1l tone, that t,heir 
opinion about the Ureator and othur things a.:>sociated with the 

world to come is not the final one and ~hat iti doea nob proceed 
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from that certainty which is free from all doubt and vagueness. 

What they think is only probable, of a.n inferential character, 
implying hypotheses which may not prove true in the long run. 
These philosophers declared as a fact what in their opinion 
seemed as strongly probable. They formed their own individual 
opinions carelessly. Their case is like that of a person who 

at first supposes John as coming, a11d then takes it as a settled 

fact that he is indeed coming, and from this he jumps to the 
conclusion t,hat he is riding a horse for he imagines that it does 

not become him to come otherwise than on horseback. Similarly 
these philosophers passed their lives in mere guessing and had 
never the good luck to believe· in the certain existence of God. 
The utmost that their intellect could achieve was to find out 
the need of the Divine existence. To tell the truth, they had 
no firm faith in this poor opinion, nay, like the unbelievers they 
were always a prey to doubt and misbelief. They never footed 
the right path. Some of them even went the length of denying 
the providence and creation by the will of God. Some began 
to consider matter as co-eternal with Him while others made 
souls as partners and equals of God Himself in respect of 
eternity. Their descendants and heirs are still found in the 

form of Arya Samajists. Again, some of them did not believe 
and accept the doctrines of the immortality of the-,souls and the 

final retribution. Some considered time as the real effecter 
of change. 

In fact there were as many heresies as there were philoso• 

pbers. Some of them stooped so low as to kneel and prostrate 
before earthen and wooden images that were the work of their 
own hands. lYfany of them even denied the existence of God 
and there was never any one amongst them who could keep 

himself intact from all these pollutions. 

Now we take up the question of reward and punishment. 

Though the above method of proving the existence of God is 
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very defective, yet with all its drawbacks, it has not failed to 
help to some extent in ascertaining the existence God. But it 
ceases to be of any help when we come to consider the doctrine 
of reward and punishment. Even that much which has been 
said to prove the existence of God, can not be said to prove this 
doctrine. Why should one be punished and another rewarded is 
an enigima. greater than even the belief in the mere existence of 
God. Now after carefully pondering over the works of nature 
of without reaching the goal of firm faith and certain 
belief, we are confronted by two alternatives. Either God has 
wilfully hoodwinked mankind and decreed that man should 
obtain no knowledge about Him or that He has made some 
path to lead us to that goal of certainty aft.er which there is 
no room for doubt or suspicion. The first is obviously an 

erroneous view and no sane person can doubt its falsity. In 
the latter case when we concede or acknowlege that God has 
made some infallible provision for the salvation of man, we 
can not help admitting that that provision must be in the shape 
of a revealed book which should be without any parallel, and 
should give expre5sion and interpretation to the hidden meanings 
of nature and its laws. For when the necessary characteristic 
of that provision lies in the fact that it should be without its 
like or parallel and that it should contain written evidence about 
every sacred or religious matter and its' divine origin, it is 
evident that all these attributes can exist in that revealed book 
alone which is the only one thing of its kind and not in any 
thing else. For it is only such a revealed book which can 
stand such a test and lead its followers to the highest goal of 
human happiness and knowledge of God. The reason is this 
that an atheist may deny the need of a creator by asserting the 
eternity of heaven and earth, bl1t after accepting the super• 
human character of a book he can not deny the real existence of 
God who has sent down that book, Moreover here the belief in 
~he existence of God is not merely inferential or probable, but; 
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a fact, for the same book announces as a fact that God does 
exist and that there is such a. thing as the day of Judgment. 

Therefore, that certainty that a seeker after truth hankers after 
and does n<1't find, is found here alone. Hence the best remedy 

that can cure a person of atheism is the unparalleled Word of 
God whilst it is certainly impossible for mere observation to 
curo it. 

It should be remembered that every person who depends 
upon reason alone has a vein of a~heism. In an atheist it 
becomes more prominent than in other persons. It lies buried 
and concealed in them, nevertheless sapping and undermining 
their whole spiritual strength. This vein can be cut asunder 
by a revealed book alone whose authorship is beyond human 
power and agency. People may differ in deducing certain 
theories from the observation of heaven and earth, as they have 
actually done, some taking it one way, others taking it in 
another way, but there can be no such dissension and difference 

about this Word of God. There can be no two opinions in this 
case. A person may be an atheist, but he can never say that 

such an unparalleled thing as the Word of God can be eternal 
by itself and come into existence independently of the agency of 
any speaker. He will discuss and doubt it so long as he is not 
convinced of its unparalleled character, but when once he concedes 
this point, it is all over with him ns an atheist. From that very 

time the seed of divine belief will tak~ a firm root in his mind 
for the existence of the spe,i.ker of the word is not probable but 

real with him. There ca.u be no speech without the speaker. 

Moreover there is another superiority which this Word of 

God possesses over the work of God. Every thing that is neoesary 

for the physical and spiritual welfare of man is stated therein 
as a matter of fact, whilst mere observation imparts no such 

knowledge about the sacred mysteries. Without its aid, the 
book of ua,ture is a book which can give us little guidance. 
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The Holy Prophet in the Book 
of Daniel. 

uJ-' lJ J ~S\..aJ I ,_i l.-. ~ r;; l'j iJ J l 
"Hath not a plain evidence come unto them, of that which 

is contained in the fo1mer scriptures?'' (xx, 133). 

In my last article on the Divine origin of the Holy Quran, 
I referred to the fact that the stone in the famous vision of 

Nebuchadnezzar, the st;one which being cut out without hands, 

fell on the feet of the image, broke it to pieces, became a great 
mountain and filled the whole earth, was no other than the 
Holy Prophet of Arabia, may peace and the blessings of God 
be upon him. In this article it is my purpose to discuss the 
subject at some length. The vision of the king of Babylon and 
conqueror of Judah as revealed by Prophet Daniel is as follows:
The king saw a great image, whose head was of gold; whose 

breast and arms, of silver; whose belly and thighs, of bra.ss; 

whose legs, of iron, and whose feet, partly of iron and partly 
of clay. Then he saw that a stone was cut out without hands, 
which smote the image upon its feet and broke them to pieces. 

Then the whole image was broken to pieces; the iron, the brass, 
the silver and the gold became like the chaff of the summer 
threshing-floors and were canied away by the wind, so that no 
place was found for them. · The stone that smote the image 
became a great mountain and filled the whole earth. This is 
the dream, and then follows the interpretation thereof by 
Daniel. The head of gold was Nebuchadnezzar or the kingdom 

of Babylon. After him there was to a.rise another kingdom 
inferior to his kingdom, and another third kingdom of brass, 
which wa,s to bear rule over all the earth. rhe legs of iron 

represented a. fourth kingdom which was to be strong as iro~, 
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The feet and toes, part of potter's clay and part of iron signified 
the divisions of the fourth empire. When the fourth kingdom 
shall have become divided, ''the God of heaven shall set up a 
kingdom which shall never be destroyed." This last kingdom 
which was to consume the previous kingdoms, was signified by 
the stone which was cut out without hands, and which falling on 

the feet of the coloRsal image broke them to pieces. This is 
the interpretation of the dream by Daniel. Next comes the 
fulfilment of the dream. When the king of Babylon lay upon 
his bed, the thought came into his mind, what should come to 
pass hereafter, and He that revealeth secrets made known to 

him by means of that dream the future destiny of his great 

kingdom. The various parts of the image represented the various 
kingdoms which succeeded one another. The head of the image 
as Daniel tells us, was Nebuchadnezzar, or the kingdom of 

Babylon. 'fhe breast and arms of silver denoted the kingdom 
of Medo-Persia; the belly and thighs of brass, the Grecian 
Monarchy under Alexander the Great, who like a hurricane, 
went conqueror over Asia to the East Indies and wept that there 
was no other world for him to conquer; and the legs of iron, the 
Roman Empire, hardy and strong· to tread down the nations. 
Only those kingdoms are mentiontld with which Nebuchad
nezzar, the seer of the dream, was directly concerned. These 
wore the kingdoms which were destined to occupy his dominion

8 
in succession. The kingdom of the conqueror of J ern:-;a.lem wa, 
conquered by the Medo-Persians, aud the kingdom of Medo
Persia was conquered in its turn by the Greeks under Alexander 
the Great, and the territory which once formed part of the king
dom of Ale-x:ander was won by the arms of the Romans. Each 

of t,hese kingdoms incorporated its predecessor. 

Every Christian will endorse what has been sn.M so far. 
But when we come to the remaining part of of the dream, viz., 
the stone which brake the image, the vision becomes a puzzle 

to our friends, the Christians. All have followed one line dow11 
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to .the establishment of the fourth kingdom, spoken of by Daniel, 
but when they come to the toes of the image and the stone 
which fell on the feet of the colossal figure, they lose their way. 
From this point onward there is no unity of opinion am<1ng 
them. Different theories are put forward, but the views of one 
party are contradicted by another. This is not becPuse there is 
anything puzzling in the latter part of the dream; on the other 
band, it is as clear as the former. It is their vain desire to apply 
every prophecy to the prophet of Nazareth that has turned the 
latter part of the vision into an inexplicable riddle for them. 'l'he 
whole vision referred to great kingdoms-visible kingdoms, 
kingdoms 'under heaven,' and not in heaven, but the person to 
whom they want to apply the concluding part of the vision did 
not establish any kingdom 'under heaven.' The only kingdom 
he is said to have established lies somewhere in the heavens, for, 

says he, "My kingdom is not of this world." Indeed it had 
been the long cherished hope of the Jews that when the Promised 
Messiah came, he would come as their king, to deliver them 
from the yoke of the Romans and to establish a kingdom 
upon the earth. Even Jesus himself seemed to have entertained 
the fond hope of founding a kingdom, such as the Jews desired 
to see established, and on one occasion he even ordered his 
followers to sell theit· garments and buy s,vords, but he soon 
saw that he was hoping against hope and therefore relinquished 
the idea once for all. His followel's, however, continued to stick 
to that hope to the very end, and when th1~y saw that instead 

of b~ing crowned with a diadem, their king was made to wear 
a crown of thorns, and instead of being ent,hroned, he wa:; nailed 
to the accursed tree of the cross, they were tiad ly disappointed. 
It appears that some of them at least regarded themselves as 
having beeu deluded in taking him for the Promised :Messiah. 
Thiit is apparent frlHll what two of them said to the ~uppo~t.Hl 

stranger on their way to Emmau on Lh~ third day after 

crucifixion: "But we trusted that it had been he which should 
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have redeemed Israel." These words show that they had been 

expecting that their master would deliver Israel from the Roman 
yoke and establi6h the kingdom of lRrael on earth, but the events 

of the few days previous had sorely disappointed them. Their 

faith in him was evidently shaken and they were blaming them
selves for having taken him so hastily for the promised king. In 
short, Jesus of Nazareth did not establish anykingdom. So it is 
a difficult task to apply to him a prophecy which speaks of a. 

kingdom in the ordinary sense of the word. The first difficulty 

which encounters a Christian in claiming the concluding portion 
of the vision for Jesus lies in the fact, that he appeared long 

before the breaking up of the Roman Empire into toes. Luke 
tells us that he was born in the reign of Augustus Caesar, the 
first emperor of Rome, and r,hus he was ushered into this world 
at a period when 'Rome, with its disciplined warriors, its able 

generals, and immense wealth was the master of the world, and 
was daily growing more powerful.' The authors of the Critical 
CommeRtary explaining the verse, ''In the days of these kings 
1:ihall the God of heaven set up a kingdom,". say, "'In the 
days of these kings' answers to 'upon hiB feet' (v. 34), i.e., the 
ten toea (v. 42), or the ten kings, the final state of the Roman 
empire. For 'thesa kings' can not mean the four saccessional 
monarchies, as they do not co-exist as tbe 'holders of power; if 

the fourth had been m~ant, the sing., not the plur., would have 
been used.' The division of the Roman empire began a. few 
centuries after Jesus, it commenced some 1500 years ago, and 
the stone that ,vas to fa! l on the feet and toes of the image 
could not come into existence before the disruption of the 
empire. Hence Jesus who appeared while Rome was the mistress 
of Judea and the world can not be the promised stone. 

Another difficulty which a Christian has to face in applying 
the vision of Nebuchadnezzar to Jesus lies in the fact that, a.s 
I have already said, it evidently speaks of a succession of earthly 
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kingdoms. The king, while lying on his bed, was meditating on 
the future fate of his vast king_dom, and it was the fate of his 
kingdom that was revealed to him in the dream. One earthly 
kingdom was to be followed by another earthly kingdom. Just 
as the kingdom of Babylon was succeeded by lihat of Meda-Persia, 
that of Medo-Persia by tha Grecian Monarchy, and the Grecian 
Monarchy, in its turn, was succeeded by the Roman empire, 
similarly this last empire was to be destroyed, not by any 
invisible heavenly kingdom, but by an earthly kingdom, 
and this earthly kingdom, like its predecessors, was to 
conquer t,he land which once formed the kingdom of 
Nebuchadnezzar, for it was the fate of his own kingdom on 
which the conqueror of Jerusalem had meditated on his 
bed. And this fifth kingdom was to be the last kingdom in the 
succession. It was not to be destroyed by any other earthly 
power. It was destined to hold the empire of the conqueror of 
Jerusalem in its possession for ever. Now, we ask our Christian 
friends. Did Jesus establish any such kingdom? Did he destroy 
the fourth empire and establish in its place his own kingdom? 
The answer must be in the negative? Though the Jews had 
been expecting that their Messiah would deliver them from the 
Roman yoke and establish a Jewish kingdom in Jerusalem, yet 
their hopes were not realised. 'I1he followers of Jesus also 
entertained this hope but all their hopes were dashed to the 
ground when their recognised king was seized by the very people 
whom he was supposed to have come to deliver from the iron 

yoke of the Romhns and hanged on the cross. Christians tell 
us that though he did not establish a.ny earthly kingdom, yet 
he established a heavenly kingdom which is invisible to our 
eyes. We say, he may have established an invisible kingdom, 
but we are not concerned with anythiog of that sort at present. 
What we want here is a visible kingdom, an earthly kingdom 
like its predecessors, which should have destroyed the Roman 
empire. Some of the Christians tell us that this prophecy was 
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fuHilled by the gradual evangelisation of the Roman empire, but 
the Christianisation of the empire can not be said to he tanta
mount to its destruction. Besides, it should be remembered 

that the vision is mainly concerned with the country which was 

ruled by the conqueror of Jerusalem. Therefore in interpreting 
the dream, we should never lose sight of that land. The lands 
that lie outside this territory do not, properly speaking, fall 
within the range of the viqion under di8cussion. We have to 
consider them only in their relation to the kingdom of Nebucha.d-
11.ezzar, and as soon as they cease to stand in any relation to that 
kingdom, they cease to have any claim on our attention. There 
have been many kingdoms and many empires besides the four 
represented by the image, but they have not been mentioned in 
the vision because they had little to do with the future fate of 
the empire of Nebuchadnezzar. But what waR it which gave 
importance to the empire of Nebuchadnezzar so that it was 
made by God the subject of so import.ant a vision? So 
important, in fact, was the vision that the events which were 

disclosed to the king by means of that famous vision were also 
revealed to Prophet Daniel a second time, for the vision of 
Daniel recorded in Chapter VII of his book is only an ampli
fication of the dream of Nebuchadnezzar. This repetition of the 
dream points to its importance. If only the city of Babylon 
bad b(1en concerned, such importance could not be given to its 
future fate. The future fate of the kingdom of Babylon drew its 

importance from the fact that it included in itself the city which 
gave its ruler the proud title of the conqueror of Jerusalem. 
If the vision mentions the kingdoms of Medo-Persia, Greece 
and Rome, it is because they became successively the mistresses 
of Jerusalem. So in seeing how the varions parts of the vision 
wore fulfilled, we should not lose sight of the holy land which is 
graced by this sacred city, and any interpretation which excludes 
this sacred city, the central object in the vision,muat be held 

as false. But when we test the Christian interpretations 
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of the dream by this criterion, their falsity becomes apparant. 

They say that that parb of the vision which pertains to 

the stone was fulfilled by the gradual evangelisation of the 

Roman empire. Let us tesb this interpretation with reference 

to Jerusalem. Indeed the inhabitants of Jerusalem and the land 
in which this city is situated embraced Christianity, but did 
the religion of Christ continue its hold on that city and that 

land. History tells us that when the arms of the followers of 
the Arabian Prophet, may peace and the blessings of God be 

upon him, conquered the land, their religion too conquered the 

religion of its people and the country which was once Christian 

became Muslim and it is so to this day. But if the Chris• 
tianisation of the land had been a fulfilment of the dream, 
Christianity ought to have continued to hold its sway in the 

and for ever and ever, for the words of the prophecy are, hand 
it ,qhall stand for ever.'' Christianity may still be the religion 
of Rome, it may be the religion of the whole of Europe and the 

two Americas, it may be the one religion in Australia. and 

many other lands, its prevalence in all these landR can not be 
said to he a fulfilment of the vision of Nebuchadnezzar, for it is 

not the prevailing religion in t.~e kingdom of ~ebuchadnezzar, 
or more properly the holy land where Jerusalem stands. Here 
it has been supplanted by a religion which the Christians are 
pleased to call pagan. If there existed at any time in Syria. what 
the Christians call the kingdom of Christ, it does not exist 
then now, for it is the kingdom of Muhammad (on whom be 
peace and the blessings of God) that holds its sway there both 
externally a.nd in the hearts of the people that were erstwhile 

the followers of Christ. There are many among the Christians 
that hold the prophecy to have been fulfilled in Popery, but 
Popery too, like the kingdom of Christ, exercises no authority 
i-n Lhe holy land, nor did it ever exercise any authority here 
iu the past. In the West, also its authority has long been on 
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the wane and only recently it has received blows from which 
it is impossible fo1· it ever to recover. 

The prophecy represents the stone falling on the feet of 
the image and brea7£ing them to pieces. '.l1his shows that the 
fourth empire was to be destroyed by the kingdom indicated 

by the stone and not gradually evangelised ~by grace.' This 
falsifies the idea that by the last kingdom which was to destroy 

the fourth empire, is meant-the 'hidden' kingdom of Christ or 
the Church of Rome. 

There are othera among the Christians who understand 
that the last portion of the vision has been fulfilled neither by 

the gradual Christianisation of the Roman empire, nor by the 
power once wielded by the bishop of Rome, nor even by the 
unseen kingdom of Christ. They admit that '~the falling of the 
stone on the feet of the image can not refer to Christ at his first 
advent, for the fourth kingdom was not yet divided, no toes were 
in existence." The fulfilment of prophecy relating to the 
destruction of the fourth empire, is, according to them, yet in 
abeyance, and it is in some unknown future time that the 
prediction will be fulfilled by the appearance of Christ in glory. 
'~The destroying judgment'' say the advocates of the futurist 
the.>ry, ''can not be dealt by Christians, for they are taught to 
submit to the powns that be, so that it must be dealt by 
Christ himself at his coming again. Christ's kingdom is not 
now of this world, and only at the second advent becomes an 
external power of the world. Daniel, whose province it was to 
prophesy of the world-powers, does not treat of Christianity 
until it becomes a world-power, viz., at the second ad vent. The 
kingdom of God is a hidden one, till Jesus comes aga.in. Rome 
was worldly, whilst heathen, and remains worldly, though 
Christianised. The New Testament views the present reon or 
age of the world as essentially heathenish, which we can not love 
without forsaking Christ." 
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The a.hove view settles the question as far as the first advent 
of Christ is concerned. It states clearly that the prophecy 
of the stone smiting the feet of the image was not fu lfi.lled by 
Christ at his first advent, in other words, the Christ that haa 

already eo,ne was not the promised stone. ] 1rom this it follows 

as a. se!f-cvident corollary that Jesus was not referring to himself 

when he said to the Jews. "And whosoever shall fall on this 
stone shall be broken, but on whomsoever it shall fall, it will 
grind him to powder.'' (Matt. 21, 44); for the stone in the above 
verse is admitLed to be identical with the stone represented 

as smiting the image in the vision of Nebuchadnezzar. If Jesus 
did not destroy the fourth kingdom, he can not be called ~the 

stone,' for if he had been the stone, he ought to have 
destroyed the fourth empire. It is an error to call him 
~the stone' when he has not smitten the image. The advent 
of the stone of which Jesus speaks is closely connected with the 

transfer of the kingdom of God from the Jews to another people. 
That the transfer has already taken place, every Christian will 
admit, and since that transfer was· to follow the advent of the 
stone, it follows that the !!!tone bas already come. And as Jesus 
is not the stone, seeing that he derstroyed not the Roman empire, 
the stone must be s.:>ught somewhere else. 

That he will come again to destroy the kingdoms that now 

exist where the Roman empire once existed is only a delusion. 
Christians lmve been expecting his return ever since his supposed 
ascension to heaven but to no purpose. There has been no age 
in which the expectant Christians have not looked heavenward~, 
vainly hopiug to see their LorJ come in clouds. Various dates 
were fixed for the personal second advent of Jesus, but he 
never appea.rd, and that for the simple reason that he is not 
sitting on th1, right ha.ud of his .B'ather as he is supposed to be 

doing. He lies buried like other mortals in dust, and visitors 

to Kashmere may find his holy sh1·iue in the Khau Yar Street; 
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at Srinaga.r. Having preached his Gospel of the kingdom of 
Heaven to the remnants of Israel that were to be found rn 
Syria and escaping the accursed death of the cross after he had 
been mistaken for dead, he, like a true shApherd, set out in 
search of his lost sheep that had strayed away from the fold 

and finding them in Afghanistan and Cashmere, he lived among 
them to the end of his life aud it is here that we find his tomb, 
which is known as that of Isa Sahib. He· has been dead for 
the past 1900 years and the dead never come back to establish 
empires. It is for this reason that every generation that raised 
its expectant eye towards heaven to see Jesus come back to this 

earth, has passed away in despair. 'l1he result is thai many 
have given up the hope altogether and those that still cling to 
it will never see its fulfilment. 

It is true that Jesus prophesied his second advent, but it 

is a mistake to interpret it a.s th~ coming back of Jesus in 
person. Those who die never come back to this world. What 
does the prophecy theu mean? It means exactly what the 
prophecy of the second-advent of Elijah meant. Jesus himself 

put an interpretation on that prophecy and who can be a greater 

authority than he with a Chrisrian. The second advent of 
Elijah, said Jesus, meant not the coming back of Elijah in 
person, b11t the appearance of another person in the spirit 
aud character of Elijah. Similarly, the second advent 

of J csus should be underi;toou to signify, not the coming 
back of Jesus, but the appearance of another person in the spirit 

of Jesu~. The Holy Propheli (rnay peace and the blessings 
of God be upon him) mi:i.de this point clear, for while he predicted 
the appearance of Messiah in the latter ages, he added in plain 

words r(_;_,,. /,'4 l.-o J _, ''aud he will be a leader of yours from 
among you." 

But even if it be supposed that Jesus will oome baok in 
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person, it does not show that the prophecy relating to the stone 

refers to his second ad vent. He nowhere says that though his 

kingdom at his first advent is not of this world, it will be a 
worldly kingdom at his second advent. So it is merely ridiculous 
to suppose that when he comes back to this world, he will come 
as a worldly king, and wage war against the kingdoms of the 

day. How long will the Christians continue to build castles in 
the air ? A remarkable evidence of the fact that the prophecy 
of the second ad vent does not represent Jesus as coming to 
establish an earthly kingdom is to be found in the circumstance 
that by many the prophecy is believed to have baen already 

fulfilled. According to these the activity and zeal with which 
the Christian Missionaries are working to-day in all parts of the 
world is a fulfilment of the same prophecy. They now believe 

the spirit of Christ to be present with them and to be inspiring 
and directing the Christian Church. If there had been a plain 
prophecy that Christianity would become a world-power at the 

second advent of Jesus, they would not have regarded the 
prophecy as already fulfilled. 

Another circumstance which shows the absurdity of the 
ailsertion that the prophecy is to be fulfilled at the second coming 
of Jesns is that the stone was to destroy Lhe fourth empire 
before it became a mountain, but the supposed kingdom which 

Jesus is to establish on earth at his second coming is to ho a. 

kingdom of glory which can not be compared to a sm'.\ll stone. 
Jesus did not, fulfil the prophecy at his first appearance, for he 
did not establish any world-power which should have smitten 
the fourth empire, nor ca,n he be said to fulfil the prophecy at 
bis second advent, for then his kingdom is supposed to be a 

kingdom of glory aml not a small kingdom which may be 

compared to a stone. 

Besides, many centuries have elapsed :siuce the Romail 
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empire became extinct, but the prophecy shows that the stone 

should have appeared while the kingdom was yet existent, for 

it says that at the time when the stone appears, "the kingdom 

shall be partly strong and partly weak." These w-ords leave 
no doubt as to tho fact that the stone was to app'lar and smite 

the image before the fourth kin9dorn had become extinct. 
Hence it is absurd to apply the prophecy to the supposed 
personal re-advent of Jesus in some unknown future time, not 
only because his supposed kingdom will then be too glorious to 

be compared to a small stone, but also because it is long 

centuries since the fourth kingdom became extinct. 

The useless struggle of the Christians to apply the last part 
of the prophecy to J esns is an evidence of the fact that they are 
applying tbe prophecy to the wrong person. There is no divergence 
of opinion among the Christians so far as the first four kingdoms 

are concerned. But when they come to the fifth kingdom, their 
desire to apply every prophecy to J esns leads them astray from 

the right path, and the result is that there is confusion and 
groping in the dark. If they had faithfully followed history 

throughout, they would have experienced not the slightest 
difficulty in seeing which the stone was which being cut out 

without hands fell on tb.e feet of the image and broke it to pieces. 
I have already quoted the view of the advocates of the futurist 
theory who say that the vision contains uo reference to Christ 
or Christianity at all. 

When we turn to history and seek in it the stone spoken or 
in the vision, keeping in view the fact that, the holy city or 
Jerusalem forms the nucleas of the dream, we find that that 
atone .vas the Prophet of Arabia (on whom be peace and the 
blessings of God). 

Under Augustus Crosar, the Roman republic became an 
empire, of which Rome was the metropolis. Constantine 
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I (306-337), removed the capital of the empire to the old Greek 

City of Byzantium, which he called New Rome, but which has 
been better known ever since as Constantinople or the city of 
Constantine. 'l'heodosius I {392--395), was the last emperor who 
ruled over the whole Roman empire. On his death, the empire 
was divided between his two sons, Honorius and Arcadius, the 
former ruling in the West, and the latter in the East. From 
this time, the history of the Roman empire is divided into two 

distinct histories, t,hat of the Western or Latin Empire and that 
of the .Eastern or Byzantine empire. We shall not be greatly 
concerned with the affairs of the \Vestern empire, because 
,Jerus13.lem lay not there, but in the East. The Western empire 

"·ent all to ruins, and finally passed into the hands of the 
barbarians. It ceased to exist in A. D. 476, when "the phantom 
assembly that still called itself the Roman senate, sent back to 
Constantinople the tiara and purple robe in sign that the Western 
f'lmpire had passed away." From this time onward, the Eastern 
Empire represented the whole Roman Empire and t.he emperors 
at Constantinople claimed to rule over a11 the dominions of their 
predecessors. In 553, Italy was reduced to a Byzantine province 
and was governed by rulers appointed from Constantinople and 
called the exarchs of Ra.venna. These exarchs continued 

to rule Ravenna, Rome, Naples, a portion of the coast line and 
most of the southern part for 200 years. Thus we see that the 
Eastern empire upheld its title in the peninsula of Italy long 
after the downfall of the Latin or Western Empire. It was in 
the days of the Eastern empire when the promised stone made 
its appearance. Heraclius was then the emperor of the Roman 
empire. That stone was Prophet Muhammad (may peace and 
the blessings of God be upon him). 'l,his atone was 'cut out 

without hands,' because he did not inherit a kingdom, but 
himself established one where there was none before. In this 
Bense it was different from the four preceding kingdoms. Of 
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Jesus it has been said that his kingdom now is not of this 
world, but that he will establish whati is called a 'world-power' 
at his second ad vent. But it was not so with the Holy Prophet; 
(may peace and the blessings of God be upon him). He 
established both kingdoms at once. He was a king in the sense 
in which Jesus is said to be a king, as well as a king in the 

ordinary sense of the word. He became a king in the latter 
sense not because he aspired to be so, but because kingdom was 

forced on him by the circumstances. 

History tells us that when the Roman empire still existed, 
when it was 'partly strong and partly weak' the followers of the 

Holy Prophet (on whom be peace and the blessings of God) fell 
on that kingdom and broke it t, pieces. It is beyond the scope 
of the present ~rticle to give the cause of their attack on the 
provinces of the Roman empire, and therefore I will not enter 
into that discussion on this occasion. It will suffice here only 
to state that the kingdom which the Holy Prophet (may peace 
and the blessings of God be upon him) established at Medina, 
while it was yet insignificant like a small stone, smote the 

provinces of the Roman empire an<l broke them to pieces. Then 
the kingdom in a very short time spre:;i,d from east to west, and 
the kingdom which was at first insignificant, like a small 
-stone, grew into an extensive kingdom which, filled the earth 
like a great mountain. Thus was fulfilled the vision of 
Nebuclrndnezzar. In the reign of Abu Bekr, the first successor 
to the Holy Prophet (on whom be peace and the blessings of 
God), Syria and M~sopotamia were subdued by Arabian armies. 
Under Omar, the second Caliph, Egypt was conquered and 
Northern Africa was over-run. In 710, 'a host of turbaned 
Arabs, with unsheathed scimitars, under Tarik-beu-Zaid, 
crossed the narrow strait into Spain, and landed on the rock 
which commemorates the name of their leader." In the course 
of a few year!-!, they were masters of nearly the whole of the 
Peninsula. They also conquered Sicily apd a part of Southern 
lt1Joly. All these hnds formed the provinces of the Roman 
Empire. Even the capibal of the Byzantine Empire was at last. 
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conquered by a follower of the Holy Prophet (may peace and 
t,he blessings of God be upon him), viz .• :Muhammad II. It 
may be added here that the conquest of Constnutiuople forms 
the subject, not only of the visions recorded in the Book of 
Daniel, but also of 1:1, prophecy by Lhe Holy Prophet himself 
(on whom be peace and the blessiugs of God). He predicted 
in plain words that Constantinople, the capita) of the Roman 
empire, would be taken by a follower of his who would bear a 
name identical with his own (i.t., :Muhammad) and that he will 
be a Mahdi or guided) in the eyes of God. 'l'he prediction alRo 
speaks of the companions of the conqueror of Constantinople •. 
This propliecy was published in the collect,ions of the sayiugs of 
the Holy Prophet centuries before Consttrntinople was taken by 
Muhammad II. The existence of this prediction is an additional 
evidence of the fact that the stone which had to smite the fourth 
kingdom was no other than the utterer of this prophecy. It is a. 
curious fact that the conqueror of the ancient capital of the 
Rom1:1.n empire was called after the name of the Holy Prophet, 
as if to remind us of the fact that the prophecies in Daniel, 
which spoke of the destruction of the fourth kingdom by a stone, 
were fulfilled in the Prophet whose name was MU HAM.MAD. 

Of the fifth kingdom it is said that it will fill the whole 
earth. This does not mean that the kingdom will actually 
extend over both the hemispheres. Similar words have been 
used in the same prophecy with regard to the third kingdom, 
i.e., the Grecian monarchy, which did not literally extend over 
the whole earth. These words only signify the vastness of the 
empire, and Muhammadan empire was far l'aster t,han that of 
Alexander. Again, it is said of the fifth kingdom that it shall 
stand for ever. I have already pointed out that the whole 
dream of Nebuchadnezzar centres round Jerusalem aud there 
the Muslim kingdom has stood for the past 1300 years. During 
this time the whole of Europe has strained every nerve to 
re-conquer the Cradle of Christianity, but its efforts have not 
been crowned with success. Peter, the hermit, set the whole of 
Europe ablaze with, fire of fanaticism, and kings and princes 
respond~d to his call by coming down from their thrones and 
attacked the Holy Land at the head of formidable armies. 
Eight times torrents of Christian warriors swept over Syria, 
and threatened to engulf the whole country. Yet they foiled to
occupy Jerusalem permanently, bec~nse it was written that the 
kingdom of Muhammad (may peace and the blessings of God be 
upon him}, should stand for ever in the land of promise. 
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Notes and Comments. 

Why does the Missionary Appeal Exert such 
Lure? 

Mr. Thomas E. '\Vatson, author of the "Foreign Missions 
Exnosed,'' gives a very perr,inent answer to the question, Why 
do Christian Missionaries, instead of st,aying at; home, and saTing 
their own countrymen, fly off to foreign hrnds to save the 
heathens? He says :-

"\,Vhy do boys run off from home to join the army or go 
to sea? Because it appeals to their imagination. 'ro put the 
plow-gear on old mike, t,he mule, and go to the field where 
the steady feet must walk one monotonous furrow after another, 
with loose soil getting iuto the shoes and the hot sun batting 
the head, is honourable but not romantic. 

"But to run away aud join the army! rro slip off some 
night and go to sea! There's novelt,y for yon, and romance 
and adventure. The imagination kindles at the thought, fancy 
paints such a career in colours of nniform brightness, and there 
they go, the Peter Simples and Ha.rry Lyndons and all their 
intermetliate types,-to learn in due time t,hat it might have 
an3wered quite as well to stay at home. 

''Something of the same feeling tempts men and women 
into Foreign Missions. The Orient especially appeals to the 
imagination. The East-the vem~rable, mysterious, poet-sung 
East,-reviyes re-collections of the cradle of the race, the dead 
civilizations of a remote -past, the leg<~nds of Patriarch:;; and 
A post,les, 'the t,raditions of conq 11erors and empires, the fabulous 
stories of boundless waters and rivers whose names are inter
woven with important events of time, hoary cities and 
monuments and ruins that rench back int,o the twilighb of 
history; and languages, customs, manners, beliefs, that link one 
to the very beginnings of thing~. These create a profound 
interest in the human heart, cast a spell over the mind and 
attract us to the East with that nameless charm which has 
fasciuated men of all classes since the time of Alexander th~ 
Great. 

'"Is it any wonder, then, that the Western churches should 
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fall under the witchery of the East? Is it any wonder that the 
enthusiastic young Evangelist should burn and glow at the 
very thought of planting the banner of Christ on the walls of 
Teheran, of Soochow, of Tokio, of Benares ? By no means. 
On the contrary, he would be a dullard indeed if his imagination 
were not fired by the prospect.'' 

Mr. Watson ie of opinion that the money and labour which 
are being employed for the evangelization of the world might 
be more profita.bly devoted to the reformation of the uumberleRa 
abuses that are corrnpting Ch.ristian society at home. He says: 

"Snnposf'.'l the sa.me amount of money had been applied t,o 
Home ~I i1-sion~, :-\nrl that the s:tme devoted men and women 
ha.d toiled for sixty years in the home field,-would we now 
have the awfol conditions which threaten the future of thiR 
republic? 

''Could not the white-slave traffic be stamped out,? Could 
not the reeking slnm5 be redeemed? Could not the ravening 
brutes who pursue unprotected women be put under lock an'a 
key? Could uot tbe depravity which has taken possession of the 
stage be shamed and chet;ked? Could not the ban be put npon 
women who smoke and drink? Could not t.he morals of our 
young people be elevati>o'? Could not the Augean stables of 
municipal goverument, be cleaned out? Could not the newspapers 
and the publishing honses be compelled to deny publicity to 
items and to books which appeal to evil passions? Could we nob 
lift the stanrl:irds of right-living until it would be impossible 
for cynics like Harriman, who boasted that he could buy courts 
:ctnd },,gish:i.t,1-ues, to be publicly honored by our Chambers of 
Commerce? 

'"\Vho docs not know that the a8ylums, sanitariums, hos
pital., and peui tential'ies cover a multitude of sins? Who can 
be ignorant of the awfol waste of human life in sweat-shops, 
rolling mills, mines, match-factories, railway service and packing 
establit,hments? \iV"ho does not know that in every one of our 
larger cities there are dens of shame where women are held in 
bondage for the vilest purposes? '/Vho can pick up a metropolitan 
paper without ~eeing news items and advertisements which 
i-evea.l social conditious that wring one's heart and almost stupefy 
one's thought:s? 

"Gould we not concentrate our aim.s and our energies and 
redeem om· owu land first?,, 
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