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THE REVIEW OF RELIGIONS. 
VoL. X.) MARCH, 1911. (No. 3. 

The Ideal of Womanhood in 
Islam, Iii. 

(By Qazi Abdul Haq.) 

We have briefly surveyed the question of Polygamy. IC 
we stop a little to have a peep back and tak:e stock of the result, 

the conclusion forces itself upon us that there is absolutely 
nothing in the entire institution of Polygamy that may be said 

to savour of anything like a moral obliquity. It is, on the other 

hand, a sine qua non of human life. Wha.tever be the ideal of 
matrimony, however high be the standard of morality, human 

life will afford room for polygamy and practical living will 
present openings for the plurality of wives. No amount of 
logical jugglery cau detrnct eveu a jot or tittle from the 

practical utility of the institution. Coming to the casu of the 

Prophet (may peace and the blessings of God be upon him), 

it is advisable at the outset to exa.mine the circumstances 

which led to the polygamous marriages of the Prophet (may 
peace and the blessings of God be upon him). At the age of 25 

when in full bloom of youth he married his fit·st wife, an elderly 
widow 40 years of age, and did not henceforth enter into any 
other wedlock for 25 years. His second wife whom he married at 
the age of 50 wa.s even more aged tha.n the first one. Then it was 

ab the age of 55 that the Prophet (may peace and the blessings 

of God be upon him) contracted polygamous relations. He 
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passed the flower of his life, the palmiest days of his 
existence, with a widow pretty full of years and wedded a 
second wife whose years also were at their brim when he 
himself was in fifties. Thus the sunny side of his life which is 
generally the time when youthful passions reign supreme 
and carnal desires swear foalty to the government of cupid 
in the case of worldlings, was absolutely monogamous. His 
polygamous marriages to which he had to resort towards the 
evening of his life were one and all full of political and social 
interest. All of his wives with the single exception of Ayesha. 
were either widows or divorced women, which, coupled with 
the faot that he led his youth and even middle age with a 
senile lady and that none of his subsequent wives was young 
except Ayesha who, also, at the time of marriage being too 
juvenile was as unfit for wifohood as the others being too old, goes 
a great way towards proving that no sinister motive actuated 
the Prophet (may peace and the blesi.;ings of God be upon 
him) in having recourse to the plurality of wives. A deeper 
scrutiny clears the matter beyond the least vestige of doubt. 
Let us revert for a while to the principle established in the 
previous paper tlrn,t nothing in the world is bad in itself. It 
is the result which follows it that settles a thing being good or 
otherwise. Examined in the light of this dictum, every critic 
of the Prophet (may peace and the blessings of God be upon 
him) however prejudiced he may be, will be constrained to own 
the ever-shining truth that the Prophet's polygamous connections 

were fraught with immense good to the cause of Muslims. Some 
of :.iis marriages served politic:al purposes of gravest magnitude in 
as much as they were iustrnmental in reconciling bitter hostilities 
of long long standing and manumitting numbers of slaves who 
would have otherwise remained in perpetual thraldom. Again 
Homo of his marriages were contracted for the sole purpose of 
helping tho helpless women, or strengthening the tie of 
relationship between several families. In short it is a sheer 
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impossibility to ascribe, on the basis of history, any earthly 

motive to the Prophet (may peace and the blessings of God 

be upon him) in marrying more than one wifo. I regret very 
much to say that it is difficult for me to deal with each and 

every individual marriage of the Prophet (may peace and the 

blessings of God be upon him) owing to the paucity of space in 
this paper, otherwise the deeper we go into tho life-history of 
the Prophet, the more are ,ve convinced of his leading a celestial 

life in human form. I appeal to the good sense of my non

Muslim readers in the name of justice and fairness. I appeal 
t::, the honesty of purpose of my reviewers. I appeal to the 

truth-seeking spirit of mankind in general. I adjure my readers 
by all that is holy and sacred. I adj-are them by the indwelling 
presence of the divine majesty permeating every atom of His 
Universe. In so doing, J. request all those who happen to read 
my article to rnn.ke the life of the Prophet (may peace and the 

blessings of God be 11pnn him) the subject of their serious 
study. The polygn.mous rd;Ltious of the Prophet are quite 

compatible with his otherwise perfo tly chaste and godly life. 

So firmly <lid the Prophet, (ruay peace and the blessings of God 

be upon him) adhere to the iujnncl;ion of the Holy Writ that 

once Asma,, the sister of Ayesha, camo to the Prophet and 
she had a t,hin cloth on her. 'fhe Prophet turned his face 

saying that a mature woman should wear thick apparel. He 

did not like to look at a woman even through her thin clothes. 
So fair and honer.it was the Prophet (may peace and the blessings 

of God be upon him) in his dealings that his honesty p,a,ssed 

into a proverb and won· for him the title of Amin. So God. 
fcariag was the Prophet ( may peace nnd the bless.ings of God 

be upon him) that he used to spend the major portion of nighb 
in prayers and fa8tcd with such frequency that some people 
thought, that the Prophet never missed fasting. So pure and 
unsnllied ,va.s t;J1e clrn.racte1· of t.hn Prophet (may peace and the 

blessings of God be upon him) that for 13 long centuries the 
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Christian fanaticism has, with all its cavilling attitude, failed 
to find fault with it. So zealous and earnest was he in the 

propagation of what he believed to be an absolute truth that 

no amount of persecution at the hands of his enemies could 

deter him ; he pushed on his cause with singular dauntless

ness and absolute singleness of aim. A man who leads such 

a busy life, one who whole-heartedly interests himself in 

the glorification of his Creator; one whose youth is full of pious 
grief for the strayed humanity ; one whose word was truth, 

whose law was reason, whose motto was cosmopolitan sympathy 
and finally whose guide was God; one who is the only man 
of history in the world whose private dealings with his house

holders, whose confidential behaviour towards his wives a.re 

known all the world over as clearly as his public sermons; 

one whose mode of life is embalmed in these immortal words of 

tte Holy B11ok y) &1J ..__c:; l.o.,c J 1....5' lt:s:1.,.. _, 1..>.(_j _, u:; .,.1..., ~ J J.:; 
1.:1~"'1..-.J J i.e. ''Say, Verily my pr~.yers and my worship and my 

life n.nd my death are unto God, Lord of the worlds,'' (vi, 163) , 
a11d again 1...5 JtJ ) 1.:1~ L.;bii » i.e., "He speaketh not from mere 
impulse," (liii, 3); lastly o~:e whose word and deeds have 

Bt,ood the orn,langht of the must severe and microscopic exami

nation through µ,[I ages-such a one c,,uld not but be a righteous 

man 111 the trnest, sense of the term. 'l'he memorable cave 

of Tlira is replete with loving memories. Sore at heart and 

smitten with cankering anxiety for the good of mankind 

who had forgotten the one true God, the Prophet (may peace 

and the bh-::ssiogs of God be upou him) retired there and praytld 
for the regeneration of mankind. A day in and a da.y out he 
forgot his very self in his att,empt t.o see vice die out from the 
nurface of the t:)arth. vVhat tronbled him most was the most 

foolish idolatry and the most s11 perstitious anthropomorphism 

which darkened the face of the earth. He could not but 

pray, and prny, and pray, for bet,ter' days till a.t last to his joyful 

ourprise it dawned upon him that he was charged with the 
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renovation of the world. Thus commissioned for the restoration 

of God's glory, the Prophet (may peace and the blessings of 
God be upon him), entered upon his onerous duty in right 

earnest and t,he success that crowned his selfless efforts is 
phenomenal. This being the story of the Prophet in l\ nutshell, 

will it not be downright dishonesty and diabolic perversion of 

facts to say that the Prophet (may peace and the blessings of 
God be upon him), while leading so cl1aste and godly a life to 
the admiration of the entire world, was swayed by sensualism 

in marrying more than one wife ? His life, studied as a whole, 

leaves no room for such abominable misgiving even in the 
heart of his bitterest foe. I desire to examine in brief the 

dealings of the Prophet (may peace and the lessings of God be 
upon him) with his wives. It is difficult to draw a true mental 
picture of the way in which the Prophet lived with his wives, 

especially in these days when either the wife is looked upon as 
a part of one's chattels or is allowed to lord it over the 

husband, being no more considered as a true and sincere 
com pauion deserving the particular sympathy and affection of 

the husband on account of her physical and intellectual weak-

11ebR. \1/ o have the mo:,t trnst,worthy evidence of the wives of 
the Prophet. Ayesha says :-I swe:.lr by God to state that the 
Prophet (may peace and t.he blessings of God be· upon him), 

stood at the door of my house spreading a cloth over the door 
so as to enn,ble me to see the swo1·d performances of some 

negrocs in the mosque in front and the Prophet kept standing 

in that posture as long: af! I continued seeing the spectacle and 
did not go away of my own accord. Gange the length of time, 

the Proohet had to 13t,and, Ayesha being then a. girl and hence 

very fond of play. (Bukhari and Mnslim.) Wha.t a noble 

example the Prophet has set for Mnslims to follow! He 
not onlv does not interfere with the innocent amusements of 
his yonug better-half, but also helps her to enjoy the same to 

he1· hcart,'1:1 content. His attitude towards her seems to be one of 



94 '!'ltE REVIEW OF RELIGIONS. {March 

real and genuine love embodying all tender cares and delicate 

affections. He spreads the cloth before the door to let Ayesha 
eye the feats of the negroes, and for her sake sticks to the place 

till she has retired of her own free will. The western people 

with all their hyperbolic sense of feminine liberty demur to 

showing such high respect for the feelings of their wives. The 

illegitimacy of unwilling stoicism forced upon the fair sex by 
the 30,i disant orthodoxy shutting her up against all kinds of 

harmless amusements, is too manifest liere to need pointing out. 
It is only the promiscuous intermingling of both the sexes 
that is to be gnardcd against, as the example of the Prophet 

(may peace and the blessings of God be upon him) shows. 

Ayesha did not expose herself to the public gaze but managed 
to see the performances through an aperture. This is the safest 

possible course. If men could see the sight without detriment 
to their moral or spiritual side, there was no reason why 
women could uot s0 sec it. Hence it was thn.ti the Prophet 
(may prace and the blessings of God be upon him) gave her 

wife every assistance in seeing the fun. Further the Prophet 

was so punctilious about the feelings of his wife that he kept 

standing in the same posture as long as Ayesha liked to see the 

spectacle. He wanted to pay due regard to her sentiments. He 
might,, of course, have got tired of standing too long in one 
vustu1·e, but he did not mind that and showed her over the scene 

to the fulness of her desire. 

It will uot be out of place to state here that the Prophet' 

example lends not the least, support to the practice of holding 

balls and otht\r excesses of such extravagant nature, which tend 
to the roon.i.l wreckage of humanity. Tha Prophet made the 

performances of the uegroes visible to his wife through an open .. 
ing in the cnrt,iin which he himself was carefully holding up, 
'l'he sho,v was hel<l in a mosque and was absolutely consistent 

with the sober dil)poi,,ition oft\ serious being. It will be a de .. 

liberate conversion of a molehill into a. mountain if the case be 
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understood to sanction the indulgence of either sex in all the 
aching joys, wild ecstasies, and dizzy raptures of this fretful world. 
'I1he fevered brain of a sensualist is ever apt to resort to every 
artifice to find room in harmless practices absolutely innocent 
in nature for his own dissolute ways. Following the example 
of the Prophet (may peace and the blessings of' God be upon 

him), the wife should not be deprived of the innocent pleasures 
and harmless joys which tho husband can safely enjoy. He should 
have due regard and respect for the foelings of his wife and 
should rccipocate love and sympathy with her. Nothing beyond 
this is deducible from the tradition in question. The Prophet's 
life abounds with instances of this kind. We hear from no Jess 
trustworthy a reporter than Ayesha that once she was on a 
journey with the Prophet (may peace and the blessings of God 
be upon him) when she had a race with him and outran him, 

but on another occasion when she had grown fatter, the Prophet 

outpaced her in a similar race, and then the Prophet (may pea.ce
and the blessings of God be upon him) said that his getting ahead 
of her was in return for her leaving him behind on the previous 

occasion. A Muslim's heart leaps up in delight when he finds such 

a sublime example of conjugal affection being held up to him for 
imitation. The western civilisation wiLh 'all the gorgeous porn p 
and show of female liberty has yet to learn a lesson from the 

greatest exemplar of the world. The Christian world wuuJd not 
havo in their onward march towards the consummation of civi1sa

tion, outstepped the bounds of feminine liberty, if they, also, had 
had an exam pie to follow in the life of Jesus. Now it is no wonder 

if female liberty is irresistibly forcing its way to license, threaten .. 
ing the morn.I aspect of Christian Europe. Jesus nevel' married 
himself it is not possible to find in him the ideal of a Christian 
husband. A Christian, therefore, is bound to fall back upon his 

own frail and feeble common sense which can scarcely stand 

four-square to the adverse winds which are continually blowing 
over it from the tempestuous and vitiated quarters of worldliness, 
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The Christian world may rightly boast of their unprecedented 

advancement in the realm of physical science where the fickleness 
of human mind and eccentricities of human brain find fullest 
possible scope, where a theory might safely be allowed to remain 
a moot point for centuries together, where difference of opinion 
and variance of views are constantly the order of the day, where 
absolute unanimity of thought is an impossibility, where con. 

jectures and guesswork theories are helter skelter pouring in in 

bewildering copiousness and where doubt and suspicion freely 

breed and thrive without impairing the cause of progress. But 
religion which is proof against error and misgiving, which is q.n 

absolute truth, which is bound up with the electrifying per• 
sonality of a perfect exemplar, and which is continually being 
nurtured on the pure milk of divine word, is an hermetically 
sealed book for the Christian people. 'I1hey deplorably lack the 

personality of an exampler which is an indispensable factor in the 

formation of a religious man. lo Jesus they have at best a very 
imperfect personality. This is why they have had to spin a 

cobweb of religious systems out of their own ingenuity. But 
as human brain, however ingenious it may be, is prone to err. 
they have, as a matter of course, erred in many cases in the 
manufacture of religious forms and formulas. Nevertheless it 
must be owned to the credit of a helpless people that they have 
erred honestly and conscientiously. They have had to do for 
their ownselves what it was for the infallible exampler, whose 

personality they unluckily miss, to do for them. But alas, all this 
arises out of their indifference and apathy towards God's plan. 
Everywhere in the universe it is in His holy design that every real 
need of humanity is met and that in such a suitable and appro
priate way that it is impossible to conceive anything better. If 
the personality of an exemplar is a desideratum, as unquestion

ably it is, He, out of His infinite mercy and unbounded grace, 

must have sent one. Now it is a self-evident truth that Jesus is 

not such a one. Either fincl oqt the much-needed e~emplar or 
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repudiate the necessity of one which is absolutely impossible to 
do. Let me announce to the searching minds that the perfect 
exemplar did make his appearance in the fulness of time. Men 
liiJtened to him and men believed in him. The sound of his 
voice, although it has long been still, is yet being heard in all its 
sweetness like a trumpet-call to higher life which he himself 
lived and taught his followers to live. Blessed are they who care 

to lend an ear to it. He lived with his wives on the best of terms. 
He regarded them as his unreserved associates and partakers 
in joy and grief. The Prophet (may peace and the blessings of 
Go!.i be upon him) focussed his affections as a loving husband in 
his wives and they in return centered their love as wives in him. 

Ayesha says, " I used to hand over the cup of water, after I had 
drunk water, to the Prophet (may peace and the blessings of God 
be upon him) who used to place his mouth just where I had 
done, and I picked a bone and handed it over to the Prophet 
(may peace and the blessings of God be upon him) who used to 
put his mouth just where I had done, I being then in meuses.'' 
(Muslim). What a deep-rooted affection the Prophet had for 
his wives. How siucerel y he tried to win the heart of his wife. 

He takes his wives with him on jonrneys and runs races whh 
them ; he sits at the table with them, and he and they drink of 
the same cup, putting their lips at one and the same p1ace. 
Such well-matched couples are few and far between in the world. 

It is easy to exchange kisses with the wife an every step ; it iit 
easy again to hoist her up on the back of the horse in a loving 
embrace ; it is easier still to take a plea.sure trip to the garden 
walking arm in arm. But it is very hard indeed to eat and drink 
at a single dish betokening the height of connubial attachment. 
Yet such WM the custom with the Prophet (may peace and the 
blessings of God be upon him), The prophet's love for his wives 
was deep down ; it h~~d taken root. Ayesha is reported to have 

said: " 11he Prophet (may peace and the blessings of God be 
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upon him) used to pillow his head on my lap and then rehearse 
the Holy Book." (Bukhari and Muslim). 

A profound sense of divine glory pervaded every nook and 

corner of the JJrophet's heart. Even his love for wives was for 

the sake of God. If he cares to read anything to please the 
heart of his spouse, he reads the Holy Book, for to him the sweet 
Word of God was more pleasing and soothing than an earthly song. 
A man of this world would never have dreamt of God a.nd His 
Word, when busy in sexual caresses. He may have aptly enough 
chanted a love song of a most voluptuous nature to excite the 
love of his wife. But the Prophet (may peace and the blessia.1gs 
of God be upon him) loves his wife not out of his own inner 
promptings, but in obedience to divine commandments; he did 
not therefore forget God even when his holy head was resting on 
the lap of his wife. Certainly such an action would have been 
nothing but a fit of passion, an involuntary outburst of an inward 
convulsion of lust in the case of an ordinary man, but the Pro

phet's heart is the seat of the awe and love of God. No human 

appetite could so overwhelm the Prophet as to make him forget
£ ul of his God even for a moment. It is difficult to get rid of 

the bondage of sin and the yoke of worldliness until love and 

fear of God take entire possession of human heart and over
shadow all bis actions and ideas. Yet such was the case with 

the Prophet (may peace and the blessings of God be upon him),. 
I beg to repeat once again what I did in the previous paper tho.t 

spirituality is a veritable sham, morality a sheerest briimmagem 
and all ethics a primtJ, f aeie moonshine if not founded on the 

Jove and fear of God. I can not conceive of anything like virtue 

apart from the love and fear of God. " Virtue is its own 
reward " is a fair-spoken truism, but it is totally devoid of 
the motive force required to stir up the dormant energies of man 
and set them a-,vorking. Hence it is that no amount of the 

moralist's reasoning., however f'ull of persusasive force, has ever 
been able to arouse the moral lethargy of mankind, Europe is 
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quite a mine of moral philosophers of all schools whose ethical 
works have deluged the literature of the day and are still daily 
and hourly swarming out of the press, but with all that there are 
few signs of moral and spiritual awakening. Religion which ought 
to be the source of all moral teaching and the fountain-head 

of all spiritual guidance lies just outside the spliere of research, 
Tho laity rest contented with their weekly visits to church 

and with the clergy church service and study of the Christian 
scriptures carried on in a spirib of self-sufficiency and self
centcred exclusiveness constitute the sum-total of religion, the 

suppression of worldliness and the putting down of materialism 
being no part of their business. Is it not, then, right to say that 
human brain with all its volatility and high-soaring aptitude 
can not bring forth what it is the distinct part of God to send 

down? 

This is not the extreme point of the Prophet's loving 
attitude towards his wives, Maimuna, one of his wi"es, states, 
'' The Prophet said his prayers while he and I had the same 
sheet on, pa,rtially on his person and p"l.rtially on mine, I being 
thou in mouse::;.'' It was not, the want of clothes that led the 
Prophet (may peace and the ble::;~ings of God be upon him) to 
do this, but it was through sqoer love that he did so. In these 
days, too, a great deal of fashionable love is paraded in par.ties 
and the like social ga.Lhuri11gs, but fow are the 'happy homes 
who.ro the pair entert::Lin mutually :mch real and genuine love 
as the Prophet has done. 

His attitude towi.1rds his wives was not only one of love, 
but it was deep love mingled with great respect and regard 
for them. At one time he is said to have got Safi.a his wife on 
camel back by placing her foot on his knee. A Muslim will find 

all which an actual lover of the wife feels impelled by the in
ward impulse of conscience to show towards her. How charac-

tcristica,Ily the Prophet (may peace and the blessings of God be 
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upon him) offers his blessed knee to his wife to place her foot 
upon to mount the horse. How happy the wife must be feel
ing when she finds that, fa1· fl'Otn being looked upon as a dis
grace to humanity according to the prevailing custom, she is 
respected to such an extent tlmt for her foot even the blessed 
knee of the grea~est Prophet i8 not denied. \Vhere are those 

who have the audacity to say that Islam degraded the status of 
Wflman, where are those who go the length of asserting that 
Islam has reduced the woman to a drudge. Let them for an 
instant study the holy life of the Prophet (may peace and the 
blessings of God be upon him) and be convinced that pruned 
of the morbid element of extravagant license and showiness the 

modern civilization ,vill be found much below the standard of 
life a. Muslim pair is called upon to live up to in imitation of the 
Prophet's example. If a Muslim on account of his ignorance or 
indifference or otherwise fails to live up to the standard, Islam 
is not to b\a.me. All the wives of the Prophet clearly vouch for 
the sincarity of the Prophet in unequivocal terms and bad there
f,,re- perfect faith in the truth of his mission. They with their 
personal experience fouu1l hi:n the perfect embodiment of justice 
aud a pl1:3tHl1·y f?X,tmplication of fait'•play. Never had they an. 
occ:i,sion to eut,ertain eveu the slighte:it suspicion or misgiving as 
to the evenne~s of the Propht1t1 s favl.>ur towards them. For this 
,ve have tha most credible testim1111y of his O\Vn wife Aiy8ha who 
eays :-1 wais never jealous of auy of the prophet's wives (may 
peaoe and the b\ei,sings of God be 11pon him) except Khadija., 
nlthongh Hhe wali dead long since, and I had not even seen her, 
because the Prophet (may peace and the blessings of God be 
upon him) often spoke of her and whenever he sla11ghtered a. 
gui,t and cl1•>pped the flesh into i.everal pieces, he used to send 
flume pieces to snch women a.s were the friends of Kha.dija in her 
life timt,. Sometime, I used to ask the prophet wondering 
whet,h11r I{hadija. was a unique wnma.n in the world. To this 
the Prophet ust}<l to reply that really such was Khadijah and he 
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had progeny by her.'' (Bukhari and Muslim). Such a deep• 
rooted attachmant to his wife is only discernible in the life of 
the Prophet who does not forget his wife even after her death 
and keeps her memory alive by sending presents to her friends. 
It ia impossible to imagine an improvement upon it. That this 
love was for God's sake can be easily seen from the fact that 
Khadija. was 40 years' old, which is decidedly old age, when the 

Prophet married her, and apparently she had lost much of her 
charm by that time, but the Holy Prophet (may peace and the 

blessings of God be upon him) spent the blooming prime of his 

lite with her and did not think of marrying any other wife for a 
long time until the evening of life had foreshadowed her gray 
twilight on his venerable face. So strong and indelible was the 
young Prophet's love for his old mate that she was not out of his 
mind even in her grave. Real is the love that survives the 
beloved, for outward ephemeral love that arises out of human 

passion stops dead as soon as the charms fecundating love 
wither away or the object of love is no more. But the Prophet 
loves his wife in compliance with divine will, hence his love is 
not a nine day's wonder or an ostentatious set of forms stuck in 
the worn out ruts of etiquette. 

The Prophet,, moreover, displayed highest pitch of civility 

and the be::1t of manners with his wives. For this, like all other 
matters, we have the absolutely reliablu evidence of no less 
dependable a. personage than Ayesha herself who says:-I used 
to go when the Prophet (may peace and the blessings of God be 

upon him} was saying extra prayers witli closed doors and 
asked the door to be opened. The Prophet used to leave off the 
p1·ayers for a little while and opened the door resuming the 
prayen; agaiu. The dour was facing the Qibla. (Ahmad, Abdaud, 
Ti1·mizi and Nisai). The Prophet (may peace and the blessings of 
God be upon him) attached so great impodance to the feelings 

of his wives that he did not like to keep her in suspense even 
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for a moment and opened the door to her even when he was ab 

prayers. .Ayesha being outside did not know that the Prophet 
was busy in his prayers, any delay on the part of the Prophet 

in opening the door might possibly have set her thinking, giving 
way to some mental torment, but the Prophet was endowed with 

tenderest; heart imaginable and keenest foresight conceivable. 

He, therefere, promptly opened the door to her and continued 
the prayers again. 

The Prophet devoted his leisure hours to the service of his 

wives. He assisted them in their household duties. Ayesha says 
in reply to a question from one of the companions of the Pro

phet :-The prophet used to serve his wives (i.e., milking, 
repairing clothes, and other domestic affairs) and when the tirne 
arrived for prayers, he used to go out for the purpose. One 

will in vain try to find a nobler example than this. One who 

is the greatest of Prophets, who is the recognized leader of a 
mighty nation, one who is destined to captivate millions over 
millions of hearts, one in whose blessed name monarchs and 

potent,ates were to deem it the greatest honour to renounce their 
world wide kingdomi,1 abdicate their heredit.Atry thrones and 

shed their blood with perfect foa.rlessaes::i, in short one for whose 

sweet r.ame the unfathomed womb of interminable futurity was 

chock-full of ceaseless prayers for blessings, gladly extended a 
helping hand to his wives in their ordinary household business. 

"\Vith such an ennobling life, the eternal sovereignty of the 

spiritna.l world is fitly his. If an emperor sitting in his seraglio 
can tind guidance for his conjugal life from the example of his 

Prophet, a poor workman as well will equally find his example 

full of guidence for him. vVith all his greatness he lived like 

commonplace people and as the greatest of the greatest, was m 

his simplicity sublime. 

'fhe Prophet's c;:impauy exercised such a healthy and whole
oome infiueuce over his wives that they all became well informed 
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personages radiating guidance and knowledge on every side. 
The companions of the Prophet (may peace and the blessings of 
God be upon him) used to learn from the Prophet's wives the 
actions and sayings of the Prophet. Abu Musa says :-We the 

companions of the Prophet were never in difficulty regarding 
anything. For every point we referred to Ayesha and found her 

possessed of a knowledge of everything (Tirmazi). Thus it is 
clear that the Prophet's wives were fully conversant with 

religion. 

So far about the prophet's treatment of his wives. Ho,v he 
W(,uld have behaved towards his mother can be easily judged 
from his behaviour towards his nurse. He lost his father and 
mother when he was a child, hut the respect which hr.i showed 
for his nu:-se is an object-lesson of no light character. Abi 
Attufail states, "I was sitting by the Prophet (may peace 
and the blessings of God be upon him) when suddenly a woman 

made her appearance. The Prophet spread his own sheet for 
her and she took her seat on it. vVhen she was goae, we learnt 
that she had given suck to the Prophet." (Abu Daud). 

When the Prophet is so very respPctful to his nurse 
with whom he is not connected by auy tie of consanguinity, his 
attitude towards the real mother would have certainly been 
most reverential. 

Another instance of a highly noble character reveals a pro
found sense of matern::>,l affection with which the heart of the 

Prophet (may peace and the blessings of God be upon him) was 
overflowing. He exhorts his men to be kind to the Egyptians 
when the former would conquer it, because, the Prophet added~ 
his Great Grandam Hajira, the mother of Prophet Ismail be
longed to that land. It was a prophetic uttrance brimming with 
a true spirit of kindliness and an absolutely unerring pres
cience. The prophecy meets with its fulfilment in due course. 
The Propheb 's word is too deeply engraven on the hearts of the 
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Muslims, who show unstinted kindness and unqualified esteem 
to tho Egyptians. The latter wonder-struck at the extra.ordi
narily excellent treatment meted out to them by the conquerors, 
enquire how it is that the Muslims show so much kindness 
towards them. On being told the cause of all these softeniogs of 

tho Muslim heart the Archbishop bursts faith into applause 
declaring that none but a Prophet.could exhibit such distantly re
trospective affection (Tibri). The proverbial faithlessness of time, 
the wasting influence of rolling years, and the levelling agency 

of ever-yawning remoteness failed to efface the love of his grand

mother from off the heart of the Prophet (may peace and th"' 

blessings of God be upon him). His love is fresh even after 
a lapse of over a couple of thousand years. SuJh superhuman 
attachment can dwell only in a superhuman heart. His ever 
living example combined with his immortal word, '' Heaven 
lies at the feet of mothers,'' strikes home the ultra.mundane 
character of the Prophet's love for his mother's side into the 
heart of every observer. 

It remains for us to see how he felt and behaved towards 

his daughter. Ibni Abbas reported a saying of the Prophet 
in the following terms :-vVboever is favoured with a 
daughter, buries her not alive, disgraces h~r not and lastly does 
not prefer the son to her, will enter paradise. How tenderly 
and indulgently the bringing up of the daughter is emphasised! 
The saying, first of all, deals a death blow to the female infan• 
ticide which was so rife among the upper classes at the time. 

Secondly, the birth of a girl was deemed derogatory to the dig
nity of a great household ; the removal of this hateful idea is 
one of the essentials imposed on the attainment of heavenly 

bliss. Then again it was a growing tendency to give a warmer 
welcome to a son than a daughter, but the Prophet sought to 

establish equality between son and daughter so far as the 
question of parental care and affection was coDcerned~ His 
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practice, again, was not less sublime than his saying,-We 
learn from the venerable mouth of the much-revered Ayesha:
I saw none more like the Prophet (may peace and the blessings 
of God be upon him) in habits, manners, disposition, and con

versation than Fatima, his daughter. When Fatima went to the 

Prophet he used to stand up and turned to her and then taking 
her hand, kissed her and seated her on his own seat. Again 
when the Prophet went to Fatima, she too stood up taking the 
band of his Holy Father, gave him a kiss and seated him on her 

own seat.'' It is superfluous to make any elaborate comment 
on this. The attitude of the Prophet towards his daughter is an 
examplication of honour, affection, and kindly regard. The 
daughter, too, is well worthy of the Holy Father, she recipro
cates the loving attitude of the father in the most becoming 
manner. 

In this paper I have endeavoured to lay before the reader 

bare facts of history which are borne out by absolutely unques

tionable credentials, without adding any ki11d of comment from 

my owuself, so that the kinrl reader may have occasion to use 

his own discretion to read between the lines and arrive at a, 

conclnsion. It is my earnest hope that if Christian people aud 
others who have the hardihood to accuse Islam of degrading 
the position of woman, would come to wade through my articles, 
the ghost of this controversy will once for all be laid to rest. 
However I shall be prepared with the help of God to dispel 
any honest doubt that may still linger in the minds of some one 
or other of my readers, and meet 1mch criticism as may be passed 
in good faith on the subject-matter of my articles, 
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Were Quranic Teachings about 
War Abrogated? 

(By M. Muhammad Din, B.A.J 

Exception has been taken to the series of articles on the 

Spread of Islam • in some quarters. Some verses from the 
chapter ·•Repentance'' have been cited and it has been alleged 

that the editor either consciouily hoodwinked the public by 
taking no notice of the said verses or he did not know th:>m. 

It is also pointed out that the large number of verses of the 

Holy Quran that have been quoted in the said series were all 
abrogated by the following two verses :-

" And when the sacred months are passed, fight with those 
who join other gods with God wherever ye find them ; and seize 

them, and besiege them, and lay wait for them with every kind 
of am bu!!h ; but if they repent, and observe prayer and pay the 
obligatory almi1, then let them go their way ; verily God is 

GraciouR and Merciful.'' 

44Fight, against them who believe not in God, nor in the last 

day, au,1 forbid not that which God and His apostle have for

bidde11, and profess not the true religion, of those unto whom 

the 1mriptures hava beau delivered, until they pay tribute by 
right of subjection and they be reduced low_,, 

rrhs objector hat:1 taken pains to support his theory of abro
gation by citing the following verse from the Holy Quran :-

" Whatever ayat We cancel or camrn to be forgotten, We 
ht•ing a batter or its like. Knoweat thou not that God has power 
over all things ? " (ii, l00j.'' 

• this series of articles appeared in the Review of Relig Iona for the 1ear 
.. 10091 Vol. VIII, 
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Before we take up the objection, it is necessary to refer 

briefly to the so-called abrogation theory concerning the verses of 

the Holy Quran. For a detailed discussion of the subject. I would 

draw the attention of reader to the August, September, October 

and November numbers of this magazine for the year 1907. The 
most important consideration which settles the question of abroga• 

tion is whether the abrogation of any passage of the Holy Qt1ran 

rests upon the authority of the Holy Quran. The Muslims he• 
lieve that it is God Almighty who sent down the Holy Book: 
upon the Propheb 1\1 uhammad, may peace and the blessings of 

God he upon him. Therefore real annulment lay with Him. The 
Quran is His law, and it is He alone who can abrogate any pas
sage of it. But one may ransack the pages of the Holy Quran 
without ever coming across any passage which purports to be the 
abrogator of another. Nowhere God says in the Holy Quran 

that at first He gave such and such an order, but that now He 
was going to repeal it in such and such a way. Now this is a 
statemenb which, we make bold to say, can not be denied or refu

ted even by the worst enemies of Islam open or covert. 

Then there is another consideration. Every word of the 
Holy Qura.n has come down to us from the Holy Prophet {may 

peace and the blessings of God be t1pon him), the companions 
heard it recited by him and the scribes had it dictated to them 
by him. Hence not a single word could be abrogated except by 
the authority of the Holy Prophet. If such authority is want
ing, we are bound to declare the abrogation itself as nu 11 ai1d 
void. Even here as before we challenge anybody on the face of 
the earth to produce a single tradition or saying of the Holy 

Prophet of Arabia to contradict our statement. Indeed there 

is not a single tradition which would point out that such and 
irnch verses were deemed as abrogated by the Prophet himself. 
For the nonce the above two considerations will suffice to con

vince the Reeker after truth that there is no such t,hiQ.g as tbe 
ab1·ogation of the verses of the Holy Quran, 



108 THE REVIEW Ol1 RELIGIONS, (March 

So far we have seen that abrogation does not hold good in 

the case of the Holy Quran or any portion thereof. This fact 

would help us iu the elucidation 0£ the verse already quoted. 
Read without its context, the verse may mean anything in the 

world. Nay, the words of every book in this way can give any 

meaning if read apart from the context. But if we consider the 
verse with reference to its context, there can be no doubt as to 
its meaning. Here we quote it full with the verses that precede 
and follow it.-

" The unbelievers among the people of the Book, and 

among the idolaters, do not wish that any good, (i.e., revelation) 
be sent down to you from your Lord ; but God shall show His 
special mercy to whom He will, for God is of great bounty. 
Whatever ayat we cancel, or cause it to be forgotten we bring a 
better or its like. Knowest thou not that God hath power over 

all things? Knowest thou not that the dominion of the heavens 
and of the earth is God's, and that ye have neither patron nor 
helper, save God? \Vould you ask of your apostle as of old it was 
asked of Moses ? But he who hath exchanged faith for unbelief 
ha,i already erred from the right path. Many of those who 
have scriptures would like to bring you back to unbelief after 

ye have believed, out of selfish envy, even after the truth hath 
been shown clearly to them, Forgive them then, and shun 
them till God shall come with His decree, rrruly God bath 
}lower over all things." 

Herein Jews and Christians and other people of the book 
are warned of the danger that awaited them, in case they rejec
ted tho claims of the Holy Prophet and the Quran. They had 
set limits to God's power of speakmg and revealing to men. 

The Jews believed that they were the elect of God, the chosen 
few and regarded all the outside world as doomed to perdition. 

The Christians had set seal to God's power of sending down reve .. 
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latiou by believing Him to be no other than Jesus Christ whose 
blood was considered to be the sole panacea for the sins of the 
world. All these people with their kindred among tho idola
ters refused to believe in the mission cf the Holy Prophet; and 
rejected him out-right. God points out their mistake. His 
mercy is unlimited. He may bestow it on whom He may like. 
The Jews and the Christians rejected the new Word of God 
because the revelation of the new word implied the abrogation of 
the old one which was in their hands. They rejected it out of 
selfish-envy. But God informs them that the favours of God 
ar8 not limited to one people, and that if He has abrogated the 
old law which is already in their hands, and sent in its place 
a better law in the form of the Holy Quran, they should not 
grudge it, because" whatever ayat (sign, or commandment) We 
cancel or cause to be forgotten, We bring one better than it or the 
like of it. K nowest thou not that God hath power over all things.'' 
The last words confirm our explanation, for they refer to the 
power of God to send a new law in place of an old one. The 
same God that revealed the Torah to Moses was also able to 
reveal a better book or one like it to another person, for 

" ~rhe old order changeth yielding place to new 

And God fulfils himself in many ways.'' 

The above is the explanation of the verse cited by the ob
jector in support of his theory of abrogation. If one only cares to 
read, the context will make it clear for him. But if one insists 
on the disconnected explanation of the verse, even then he can not 
make good his case. Suppose we condescend to accept the explana
tion as given by our critic : even then he shall have to point 
out the express order of God or cite the authority of the Prophet 
(may peace :;i,nd the blessings of God be upon him) showing that 
the two verses quoted above have abrogated all other com .. 
mandments relating to war, 
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God Himself lays down a rule £or our guidance in the inter
pretation of the Quranic verses, and if the objector had abided 
by that rule, he would not have put on the verses in question 
an interpretation which makes them clash with the whole of 
the Quran. 1'hat principle of inte1·pretation which taught by the 
Holy Quran as a safeguard against error is to be found in the 
following verses:-

" He it is who has sent down this book towards thee, some 
of whose verses are of themselves perspicuous and they form the 
ground-work of the book, and there are others which are <'f 
figurative nature. Ther&fore those who have got crooked 

hearts follow the figurative ones seeking only discord (yet 
outwardly craving) to find out its interpretation, whilst the real 

interpretation is known to none but God and to thosa that are 
well grounded in knowledge, who say that the whole (Quran) is 
from God, so we believe in it. Yet none take heed but men 
endued with highest understanding.'' 

The rule 'laid down in these verses is plain enough. Every 

verse is to be interpreted in a way which is in conformity with 
the rest of the Holy Quran, for, "the whole is from God." This is 
the rule which is to guide us in the interpretation of the Quranic 
verses. No verse is to be interpreted in such a way as to camie it 
10 clash with other clear verses of the Holy Book. If there is any 
dispute about the sense of any passage, give it that interpre
tation which is supportAd by other ver~es of unmistakeable sig
nificance. Any interpretation which does not tally with other 
plain passages of the Quran is decidedly wrong according to 
the principle laid down in the verses given above. '' The whole 
is from God,'' and therefot'e no passage of the Holy Quran can 
contradict any other passage and hence there is no such thing as 
abrogation in the Holy Quran. All the verses that ara to be 



1911.) wEltE QURANIC TEACHINGS Al3oU'1' WAit ABROGATED ? 111 

found in it make one harmonious whole. In the foregoing 
verses, the Holy Qura.n denounces a peraon as wilfully hankering 

after discord, who pntting aside hundreds of verses which form 
the g;-ound-work of the Quran, and whose sense is as clear as the 

day, takes hold of one or two verses and gives them an in~erpre• 

tation which is not in consonance with other verses of the Holy 

Book about whose meaning there is no dispute. Such a person is 
actuated by no higher motive than mere fault-finding. 

Ransack the whole of the Holy Quran beginning with the 
Meccan or early revealed chapters and ending with the Medinite 
or the last revealed ones, and you will find one uniform teaching 
about the holy wars. " Fight in God's way with only those that 
fight against you but do not go out of the limits. For verily God 
does not love the trespassers" (ii, 90). '' God never forbids you 

to do good to those who do not fight against you for religion's 
sake and who have not driven you forth from your homes. Verily 
God loves the just" (Ix, 8). " Fight only so long as there is dis• 

turbance in the land so that every one should have his religion 
not under corn pulsion but for God '' ( vii, 40). '' Let there be no 
compulsion in matters rt.:Iigious, for truth and virtue have been 
distinguished from sin aud lie'' (ii, 257). Such verses constant-

ly recur in the Holy Quran and it is the sheerest injustice to say 
that all these verses have been made null and void by the two 
verses to which our objector refers. 

There is another consideration which ought to have some 

weight with those who are always ready to find fault with the pure 
and noble teachings of the Holy Quran. God says in His book 
J Jtl{t,; lti..:.. J &~j _, "'-:""-.Y LU J;~i: ~l.c l:J~ \!J ~ JJ i.e., "Had the Qura.n 

been from any other source than God, they would have found in 
it many contradictions" (iv, 84). It is obvious that the Holy 
Book claims to be free from contradictions which beset human 

fabrication, because a fabrication is to be kept up at any cost 

From the very day that a. person launches his boat on the sea of 
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fabrication, he can not adhere to one principle. But such is not 
t,he case with divine revelation. It preaches to-day the same prin
ciples as it taught yesterday, nay thousands of years before. 
No,,. this verse cuts at the root of the theory of abrogation as 
applied to the Holy Quran by Christians. According to this 
verse, the Holy Quran cannot contain contradictory commands. 
It could not command on the one hand never to take the initia
tive in war, never to fight such of the unbelievers as did not make 
war with the Muslims and to be fair and just even to the ene
mies and to exercise no compulsion in matters pertaining to 
religion, and order on the other hand an indiscriminate. slaughter 
of all non-Muslims and issue a peremptory command to compel 
each and every non-believer to accept tbe Muslim creed. God 
says in express words that He has given no contradictory 
commands and that consistency and uniformity are among the 
chief characteristics of His book. Nay, so perfectly free from 
contradiction is the Holy Quran that that very circumstance 
has been held out to Lhe people as a proof of its rlivine origin. 
It is even said that, the best way of properly 11n1lerstanding the 
commands of the Holy Quran is to keep the whole of the book 
in view and not to interpret any of its verses in a way that it 
may contradict other plain passages of the Holy Book. When 
such consistency is claimed for the Holy Quran, it is highly un
just to say that the Holy Quran itself declares certain of its 
passages to have been made null and void by other passages. 

There was a time when the Holy Quran was alleged to teach 
nothing but indiscriminate slaughter of every infidel who refu· 
sod to accept Is1am. Though there are yet many who still 
ignorantly adhere to this view, it is gratifying to observe that 
maoy 1mve now changed their views. 'rhe Holy Quran is so full 
of verses negativing the old view that even the prejudiced critics 
of Islam could not ignore them. Hence their resort to abroga• 
tion theory. This change in the position of the critics is a happy 
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sign, for it involves an admission of the fact that the Holy Quran 
does contain directions to fight only those that fought against 
them, to incline to peace when the enemy inclined to peace, to 

do good to such of the unbelievers as abstained from fighting 
with the Muslims, and lastly to exercise no compulsion in matters 

religious. Those, however, who still accuse the Holy Quran of 
intolerance allege that the verses of the Holy Quran that give 
peaceful and tolerant teachings were afterwardi, abrogated, and 

the two verses that have been given in the beginning of this arti
cle are said to be the abrogating verses. But such an assertion 
merns that the major part of the existing Quran was abrogated. 
I can not give here all those verses which, according to the view 

of the Christian critics, must be held as abrogated, for they will 
make a volume. I will, however, give here some of them so that 

the reader may be able to form some idea of the extent of the 
portion of the Holy Book which, according to Christian assertion, 
must be regarded as null and void. 

Following are the directions of the Holy Quran with regard 

to war-

(1.) '' Fight in God's way those icho fight with you but 

transgress not, verily God loves not those who transgress." (ii, 
186). 

(2.) " And whoso transgress against you, transgress against 

him like as he transgressed against you, and fear ye God, and 

know that God is with those who fear." (ii, 190). 

(3.) '' But if they retire from you and do not fight you, 
awi offer you peace-then God hath given you no way against 

them (i. e., you are not permit,ted to fight ag.ainst them) " 
(iv, 92). 

(4.) 11 Say to those who miabolicvc, lf thoy <losi::rt (from 
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fighting the Mnalima) they will be forgiven what is past (i, e., 
their past offences)'' (viii, 39). 

(5,} " But if they incline to peace, iucline thou to peacEt 
a'lao, and rely upon God .. " (VIII, 63). 

(6.) "But if they bTeak faith with you after their treaty, 
and taunt your religion, then fight the leaders of misbelieC, 

verify they have no faitn, haply they may desist'' \ix, 12). 
(rhe words italicised show that the object of the Musfim war 
was \o make the persecuting unbelievers desiat from fighting). 

(7.J After the battle· of Badr, God sent His Word saying, 
" 0 Meeean& I if ye· de&ired a. decision1 now hath the decision 

come to· you. In will be bettet" for yau if you give over the 
fightin9, but if you return to it, We will also return, and your 
forces1. though they be man.y, shall not avail you aught, for God 
is with the faithful " (viii, 19). 

'8.) '' If any one of the- idolaters seek thy refuge, give 

him refuge that he may hear the Word of God, then let himreaeh 
his place of safeti1-that is because they are a people who do 
not know.,., (ix, 6). 

(9). n Let not ill-will against the people who turned yoTfl 
from the sacred mosque make you transgress.'' (v, 3). 

(IO.) " Lot not ill-will towards people make you sin by 
not acting with eq,uity ,, ( v 1 11 ). 

(Ll.) " If you punish, punish only as. ye were punisho-:1." 

(xvi, 126). 

(12.) "God forbida you not respecting those ,,ho ha.ve not 

fonght aga.inst yon, for religion\1 sake, a.nd who have not driven 

you forth from your homes, that ye should net kindly and justly 
tvward.J thom ; verily God loves the just." (lx1 8}, 
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(Ut) " \Vhoso kills a soul, unless i.t be for another soul 
or for violence in the land, it is as though he had killed all men 

togetber.1
' {v, 35). 

(14,) " So long as they are true to you., be ye true to them: 
verily God loves those who fear Him." (ix, 7), 

The Holy Quran says expressly that the adoption or rejec
tion of Islam is left at the option of the people, that men can 

not be made to see the truth by means of force and that the 

Holy Prophet was not sent to compel men to accept Islam. Some 
of the verses on this head ma.y be quoted heFe. 

(15.) '' But say, 1'his is the truth from our Lord, so let him 
who will, believe and let him who will, disbelieve (xviii, 30). 

(16.) '' Say, 0 people, there has come to you the truth 
from your Lord ; and he who is guided, his guidauce is only for 

his soul ; and he who errs, errs only against it ; and I am not a 
a guardian over you.'' (x, 108). 

(17.) '' We know what they say a.bout thee, and thou art 

not over them one to compel." (1, 44). 

(18.) '~ But if they turn aside, w·e have not sent thee to 
them a.a a guardian, thou hast only thy message to preach .. '' 
(xiii. 47). 

(19.) " We have not made thee a keeper over them. nor 
arb thou for them a warder.'' (vi, 106, 107.) 

(20,) " And remind, thou art only one to remind ; thou 
art not in authority over them.'' {lxxxviii, 21). 

(21.) " Verily God causes whom He pleases to hear, and 
thou canst not make those who are in their gravei, hear; thou art 
but a warner." (xxxv, 21). 
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(22.) •~ Canst thou guide the blind, although they can not 

see? '' {x, 44). 

(23.) " vVhomsoevet' God wishes to gnide, He eKpands his 

breast to Islam.'' (vi, 125). 

(24.) ~, Thou (0 P1·ophet) are not bound to guide them, 
but God guides whom He will '' (ii, 273). 

(25.) '' 0 ye who believe, mind yourselves, no harm will 
accrue to you if any one errs, when yon are guided (v, 104). 

(26.) ~~ Had thy Lord pleased, all who are in the earth 
would have believed altogether; as fo1· thee, wilt thou force men 

to became believers ? '' (x, 99). 

Nowhere iu the Holy Qtuan do we find any verse binding 

the Holy Prophet to preach Islam at the point of sword. On 
the other hand, tho method of propagating religion, as taught 
by Islam, is one which may be summarised in two words, 'peace• 
ful penetration.' The following are some of the iiljunctions of 

the Holy Quran on this point :-

(2'7.) "Call unto the way of thy Lord with wisdom and 
goodly warning, and dispute with them in the kindliest way." 

(xvi, 126). 

(28.) "And do not dispute with the people of the Book 

but in the kindliest way." (xxix, 45). 

(29.) '' Say, this is my way ; I call now unto God on clear 
proof, I and those who follow me." (xii, 108). 

(30.) '' And enjoin upon my servants to speak in a kindly 

way" (xvii, 55). 

(31,) '' Do not abuse those whom they call upon besides 

God'' (vi, 108). 
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(32.) " Leb there be no compulsion in religion, for now 1s 
tlrn right way made distinct from \3rror." (ii, 257). 

The Holy Quran denounces the hypocrites, i. e., those who 

do not sincerely believe in the Word of God-in t,he most scath

ing terms. Hence it could not command the Prophet to compel 

men to accept Islam, for the faith of such men could only be 
hypocritical, Of such men, the Holy Quran says :-

(33.) ~, Verily, God will gather the hypocrites and un
believers into hell together tiv, 13!).j 

( 34.) "Verily, the hypocrites are m the lowest depths of 

hell fire, and thou. shalt not find for them a help'' (iv, 92). 

Is ib not foolish to think that God commanded tha prophet 

to wield the sword in order to turn infidels into hypocrites who 
llre spoken of as even worse than the unbelievers ? 

A glance at the verses given above will bring home to the 
reader the fact that if we regard the two versas given in the 
beginning of this article as the last commands of God which 
abrogated all the just and peaceful teachings of the Holy Quran 

that had been revealed before, they must be regarded as having 
abrogated the major portion, if not the whole, of the Quran. 
They must be held as having repealed all those commandments 
which enjoined fighting only with those that were first to take up 
arms against the Muslims. They must be held as having annul
led all those verses which commanded the Muslims to do good 
to those unbelievers who refrained from fighting them. They 
must be regarded as having cancelled all those verses which re
presented sincere faith as the only acceptable faith in the sighb 
of God, and which place hypocrisy on a par with, nay even 
below, infidelity. They must be regarded as having set aside all 
those verses which say that men can not be made to see the 
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truth by means of force. They, aga.in, must be held as having 
annulled all those verses which said that the Prophet was not 
sent to compel men to accept Islam. In short, the statement 

that the two verses in qu~tion taught indiscriminate slaughter 
of every non-Muslim, and required the Muslims to fight with 
each and every unbeliever is tantamount to saying that the 
whole of the Quran which teaches righteousness and justice is 

null and void, and that the only verses which a Muidim is re

quired to follow are the two verses which have been quoted in 
the beginning of this article and which are alleged to teach the 
seizing and killing of every infidel whom a Muslim can lay his 

hands on. It is a great injustice to neglect the whole of the 
Quran, to seize upon the two verses as expressing the true atti• 

tude of the Holy Book towards all non-Muslims, to give them 
an interpretation which makes them contradict all that has been 
taught in the re11t of the Quran and to allege that they abrogate 

all the previous commandments. The Holy Quran expressly 
bids us to follow the whole of the Quran and denounces those 
who split it into parts, prot'essing to follow one part and 

totally neglecting the other parts. h says : '' As we sent down. 
upon those who divide, who take the Quran to pieces : and by 
the Lord, We will surely reckon with them one and all, for that 

which they have done.'' (xv, ·90-93}, 

Again it says, ''Believe ye then a pa.rt of the Book, and deny 
a parb? But what shall be the meed of him among yo11 who 
doth this, but shame in this life ? And on the day cf Resurrec .. 

tiou they shall be sent away to the most severe torment ; for 
God is not regardless of what ye do.'' (ii, 79). 

From these verses it is apparent that Muslims are prohibi
ted from taking the scripture t-0 pieces. They are required to 
follow the whole of the Book, which is said to contain no contra

dictory teaching, How absurd is ib, then, to suppose that while 
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on the one l1and, tl1e Holy Quran exzn·eBsly forbids the :Muslims 
to exercise compulsion in religion, it also enjoins upon them to 
force the unbelievers to accept Islam. 

'l'he Christian critic repeatedly quotes the verse, '' What
ever ayat "\Ve cancel or cause to be forgotten, We bring a better 
or its like '' in support of his assertion that the verses for
bidding compulsion in religion and enjoining justice and fairness 

to the enemy were abrogated by other verses. I have shown that 

the verse refers not to the abrogation of one part of the Holy 

~Jran by another, but to the abrogation of the previous scrip
tures by the Holy Qura.n. But even if we suppose for the sake 

of argument that it refers to the abrogation of one part of bhe 
Holy Quran by another, the verse can render little Elnpport to 
the Christian critic in the present case. For, according to this 
verse, the abrogating verse must be better than the verse abro
gated or at least it must be like it; it ca.n not be worse. If there 
is one commandment better than another, or if two command
ments are like each other, they cannot he said to be contradic
tory. I have already quoted the verse which says in plain words 
that there are no contradictory commandments in the Holy 
Quran. Thus whatever may be tht'l significance of the verse so 
repeatedly :-iuoted by the Christian writers as their authority 
for the theory of abrogation, it lends not the slightest su pporb 

to the allegation that the Holy Quran contains contradictory 

commandments. But the Christians say that the verses enjoin
ing justice towards the enemies, and prohibiting all kinds of 
corn pulsion in matters religious were "brogated by the two verses 

which have been given in the beginning of this article, and which 

are alleged to teach the seizing and kiUing of every unbeliever 

on whom a :Muslim can lay his hand1-1. !sow will not these be 
contradict,ory comnrnndments? 'J'ho Holy Qurnn, says, ,~ Fight 

in the way of God those that fight against you, but transgress 

nvt, verily God lovea not the trarrn[Jres8ora '' (ii 186), Again it 



1!0 1'ItE RJl!VIEW OF RELIGION'S, (March 

says, '' And whoso transgress against you, transgress ~gainst him 

like as he transgressed against you, and fear ye God, and know 
that God is with those who fear.'' (II, 190). Again, " But if. 
thoy retire from you and do not fight you, and offer you peace, 

-then God hath given you no way agaim;t them,'' (iv, 92). 

And again, " [Jet there be no compulsion in religion,'' (ii, 257). 

Four statements have been made in these verses;--

li'irst1y, Muslims are commanded not to be guilty of trans
gression by attacking the unbelievers first. God says that He 
docs not love those who a1·e guilty of su,ch transyression. 

Secondly, if the unbelievers transi;rress against the believers 

the latter are permitted to make a like retaliation. They are 

warned against excess even in retaliation. " Fear God " is the 

stern command which threatens them with punishment if they 
e1;.ceed the proper limits even in inflicting punishment on the 

offending unbelievers. " Verily ,, it is added " God is with those 
who fear Him.'' Herein they are reminded that God will assist 
them only if they display the fear of God by not inflicting 
excessive punishment on their enemies and that He will withhold 
His assistance from them if they neglect this commandment. 

Is it possible to conceive of a more emph~tic prohibition 

against excess in punishment than the commandment contained 

in the words " Fear God''? But this is not the only command

ment whfoh warns the Muslims against excess in inflicting punish

ment. Such a warning is repeatedly given in the Medina 
Surahs. ]for instance it is said, " Let not ill-will at those who 
kept you from the sacred mosque urge you to transgress •..• 

aud_ fe~1· ye God. Verily God is severe in punishing!" (v, 3). 
Agarn m the same 8urah, we have the commandment • ,, O 

.Believers ! ... let not ill-will .it any induce yon not to act with 

equity. Act w iLh eq nity. It ii; nearest the fear of God. Aud 

hoar ye God : Vt,rily uud i::; appri::1<;:d of w ha~ yo do,» ( v, 11 )• 
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Note how strict arc the injunctions of God to act with equity even 

towards bitter enemies ! 

Thirdly, the verses quoted above show that there was a strict 

prohibition against fighting with such enemies as oflered peace. 

,. God hath given yon no way against them '' r.ays the Holy 

Quran, i. c., you ::i.re not at all permitted to fight them. Nay, 
the enemies were even offered an inducement to abandon their 
hostilities. 'rhey were told that if they gave up hostilities, their 

past offences would be forgiven them. '• Say to the unbelievers'' 

R!'l.yis t,he Holy Qura.n, " if they desist (from fighting) they will be 

forgiven what is past.'' 

Fourthly, the Muslims ha.ve been expressly ordered to exer

cise no compulsion in religion. '' Let there be no corn pulsion in 

religion'' is the plain injnnction of the Holy Bo0k or the Mus-

lims. 

Now Christians tell us that all thmie verses and many others 

besides them v.ere finally abrogittcd by the two verses already 

referred to. Thi~ amounts to sa.yin!:; that at first God said that 
He did not love those who were gnilty of trn.n~g1·ession by a.ttaek· 
ing the unbelievers first, bnt niftm·wards, He made n. different 

E1tatement and said that He loved those who att.n.cked the un
believers first. Li it not unjnst to say that God ~t first commanded 

the believers to fear Him aud forbade t,hem t,o exc8ed the proper 
limits in punishing the offending unbelievers, but afterwards He 

recanted that order, and bade them not to fear fiim and urged 

them to exceed all limits in chastising the unbelieving offenders? 

Is it not utterly unreasonabll.3 to assert that, God at first 

enjoined upon the Muslims to act equitably towards their foes 

and told them that He was with those who n.cted with equity 

but afterwards He cancelled that commandment and said that 

He was not with the just, but with the unjust ? Is it not unfair 
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to allege that at first God forbade the Muslims to exercise any 
kind of compulsion in religion, and denounced all forms of hypo
crisy but afterwards He withdrew that prohibition and issuod 

peremptory ordel's to bring every non-believer to his knees and 

extort from his lips the hypocritical confession that there was no 

God but Allah and .Muhammad was His prophet. 

It is pit;y that all this is imputed to a book which states in 

plain words that it is free from all forms of contradiction and to 

a prophet who refers to the consistency and uniformity of his 
revelations as a proof of their divine origin. 'rhc verse to which 

the Christian refers as tedtifying to the exi~tence of abrogatory 

versos in tho Holy Qura.n lends no support to the allegation that 

there exist in the Holy Quran verses which are diametrically 

opposed to each other. Even if we interpret the verse as Chris
tians interpret it, the verse only shows that the abrogatory ver

ses arc} like, if not better than, the abrogated verses, but the 

abrogatory commandments which the Christians profess to find in 

the Holy Quran, rtre neither like nor bett&r than the command
ments which are alleged to have been abrogated. On the other 

han.d, the abrogatory teaching8 imputed to the Holy Quran are 
diametrically opposed to the true teachings of the Holy Book 
supposed to have been cancelied. 

To be continued, 
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An Anacl1ronism and a Blunder 
"'rhis Labid was afterward of great service to Muhammad, 

in writincr answers to the satires and invectives that were 
0 

made on him and his religion by the infidels, and particularly 
by Amri-al-Kais, prince of the tribe of Asad, and author of one 

of those seven famous poems called al-1\foallakat.'' 

George Sa.le, in his preliminary discourse to the Quran 

while mn.king many mischievous remarks, the evils ot which ib 
is the duty of every Muslim to combat, makes also an bist,orical 
blunder. 'rhe above sentence occurs at the end of the ultimate 

par:i on page 47, Section, III, t,he Chandos Classics Edition. The 
blunder will be brought t.o light more easily if I be allowed to 

give a few remarks about the life of Imra-ul-Qais and La.bid, the 
two renowned poets oE Munllaqat or the suspended poems, as 

Muzahhabat (the poems written in letters of gold on silk) as they 
are sometimes called. Imra-ul-Qais, is really a poet of vory 
great merit and Wt\s held in great respect all over Arabia. lie 
was u prince from the tribe of ·Kinda, and therefore he is some
times called a prince poet. His father ruled over Bani-A1Sad by 

whom he was suboequently killed. The p1·ince poet wandered 

frorn tribe to tribe and clan to clan to soek assistance for taking 

the rcv1mge vf his father, but met with little success. Ultimately 

he set out for Constantinople where he was favourably received 
by the Emperor Justinian, who desired to see the power of. 

Kiuda. re-established as a thorn in the side of his Persian 
rival::;. The emperor appointed him as Phylarch of Pales
tine, but on his way thither he died at Angora. (about 

510 A. D.) some 30 year~ before the birt,h of the Holy Prophet, 

(may peace a.ud t,he blessings of God be upon him). (vidtJ page 

10-:li uf ".A. Literary History of the Arabs,'' by R. A. Nicholson 
J 
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M. A.) Imra-ul-Qais was a. pre-Islamic poet and an emineni 

bard of the age of ignorance and therefore possibly could not 

write any satire against Islam or the Holy Prophet (may peace 

and the blessings of God be upon him). La bid, on the other 
haud, was a contemporary of the Holy Prophet (ma.y peace and 

the blessings of God be upon him), wa.1 converted to Islam during 

the lattes's life-time and died in 661, 15ome 30 yea.rs after 
the death of the Holy Prophet. (vide page 41, Clemens Huart11' 

History of Arabic Literature). ''On accepting Islam he abjured 

poetry, saying, ' God ha.s given me the Quoran in exchange 

for it,'" (vidc page 119 of A Literary Hi1Hory of the Arabs, bJ 

R. A. Micholson, M.A.) Cleml\nt Huart in his History of Arabic 

Lil,erature speaks of Ln.bid in the same strain. He says of him 
n.-; follows: "After his uncle's death, Labid went with a deputation 
of his tribe to Medina, and waa there publicly converted. Once 

a. 1\foslem he cared no more for his poems, and never mentioned 
them of his own will" {page 42). This is what is affirmed about 

La.bid by two great .European scholars of the day, bull George 

Sale makes Ln.bid to serve the cause of the Holy Prophet (may 

peace and the ble11sings of God be upon him) by writing answers 
to the satires anJ invectives that were hurled against \he Holy 
Prophet by the infidels in general, and by Imra-ul-Qa.is in 

particular who died 30 years before the birth of the Holy 
Prophet (may peace and the blessings of God be upon him), 

This is what George Sale says about, Labid and Imra-ul-Qais. 

It, is not simply an anachrouism, bnt a blunder a.nd a mistake 

of fact. This iti the translator of the Holy Quran who has 
done his utmost to injnre the feelings of the Muhammadans nil 
over the world by calling onr Holy Prophet (may peace and 

t,he ble:-;sings of Gnrl be upon him) as the prebender and 
t,he Holy \Vord of God revealed to him as the pretended 
rev,,tat,ion. 

'l'!ie reprc3ent,ing of' !mra-ul-Qais as a. contemporary of the 
Holy Prophet and Labid is llot the only blunder which Sale 
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commits m hiil statement quot,ed above. He aggiravatea that 
blunder by Atating that the prince poet used to compose satires 
again~t the Holy Prophet (may pea,ce a1id the blessings of God 
be upon him) and his religion. Such a. statement is surely 

worthy of the a,nthor of ''the Preliminary Discourse.'' But he 

tells us another untruth in t,he sa,mc statement. He says that 

Lab id used to ,nite rejoioders to the iuvecti ves of unbelieving 

poete. Historians, however, tell U8 that he did not compose 

even a. single line after his conversion to Islam n.nd that when 

he wn.s cinestioncd as to the cause of his silence, he replied by 
saying that t,he Holy Quran was enough for him. In short 

George Sale tell~ us a, very amusing story when he speaks of 
Imra-ul-Qais and Labid as contending with each other for the 

palm of victory in rhetoric and poetry. It is pity that persons 
who presume to pose as critics of Islam should display such 

ignorance of facts. 

.) ) J i._rf -. J Ji Af J..t, ) )ii, ) ~~ I!) )~ 

~ j! i.:J ~ ~ !hk J J.j J ~4,,. 

GHULAM MUHAMMAD KHAN, B. A., 
Mianwali. 
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Notes and Comments. 
A New Way of Inducing Double Subscriptions. 

'rhe Christian Missionaries do not seem to be content with the 
am,111nt of •~Ma,mmon," which they can collect by ordinary means 
and therefore they have hit upon a novel method of drawing 

money fron1 t,ho pockets of the people. Hitherto, they used to 

appeal to their supporters for :1.id on religious grounds. But 
it appears that of la,te the number of men who care to spend 
their money for the propagation of the religion of Jesus 

has begun to decrease and there is a growing tendency among 

Uiuist,i110 people to 8pend money only where it can bring them 

1:1omc material benefit. 'l'he Christian Missionary, however 

has not failed to avail himself even of this new tendency and 
has begun to make what may be Ccl.lled business appeals to 

Christian people. Some time ago, an enormous Missionary 
:Mass-Meeting was held in the New York Hippodrome and 
George Sherwood of India, oue of the speakers at that meeting, 
made a statement •which drew aud is drawing money from the 
pocket books of American business men.' ,.rrhe Japanese 

Government,'' said he, "spent $50,000,000 recently in the United 
States solely because the Japanese engineers in charge of the 

work bad been educated in the United States at the expense 
of the American Missionaries, and had there imbibed Yankee 
notions which made it impossible for them to build a railroad 

along any other than American lines. 'rherefore, in one swoop, 
American commerce reaped a direct returt1 of$ 50,000,000 from 
Missionary effort." A siU1ile1r argument was advanced by the 
Rev. Arthur Judson Brown, Secretary of the Presbyterian Board 

of Missions; "ln Korea I travelled in a car made in Delaware 
' drawn by a loco1notive from Philadelphia, over riu.~buro- rails 

I':') ' 

fa;lcned by New York spikes to Oregon ties. I sat down to a, 
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meal that included Chicago beef, Pittsburg pickles and Minnesota 
flour. We could afford to support all the Missionaries in Korea 
for the l:;i,rge and growing trade which they have developed with 
this country.'' 'fhis is a strange method of drawing money for the 

propagation of the Gospel from t~e pockets of men who would 
otherwise not spend even a farthrng to further a cause purely 
epiritual. It is designed to serve as an inducement for people 
whose only concern is worldly advantage-and unfortunately 
such pe0plc fot·m the majority. ':l.1hey are told that the Mis

sionaries have b~ilt up their trade and therefore they should 

huild up the Missionaries. The merchal'Jts have been exhorted 

to invest their money in the foreign Missions which will procure 
purchasers for their goods in foreign lands and thus serve n.s a, 

means of extending their trade. 

As 1\Iissionary trade has been held out to the people as a 

business, it has been examined from a business point of view by 
Richn,rd Ba.rry, Staff Correspondent of Pearson's Magazine, and 

pronounced as a failure. He first examines the s;aterneut with 

regard to Japanese engineers, which he declares to be fallacious 
and ridiculous. '•It is true," says he, ''that a small handful of 
Japanese engineers, were educated by Missionary money, though 

only a small minority ever became even professed Christians. In 
fact, any professed Christian is not welcome in the employment of 

the J apµ,nese Government. It is also true that the Japanese 
recently spent fifty millions in this country for railroad improve
ment; bnt that small handful of engineers had little if anything 

to do with the placing of the orders.'' Discussing the larger 
question of the efficiency of present Missionary methods, he 
declares that about one dollar in twelve actually gets to the 

heathen. "When we drop a dollar in the plate Sunday morning, 
serene in the consciousness of a worthy act, we may pause to 

reflect that less than a dime of it will ever get to the Indians 
' or the Chinese or the Africans.'' He shows by quoting figures 
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and £acts that enormous sums of money are spent by foreign 
Missions with very mca.ger results, and then expresses the opinion 
thai; the money now given to foreign Missions might much 
better be employed for religious enterprises and philanthropies 
at home. ''For the saving of the world,'' Mr. Barry remarks, ''let 
us trusb the Maker of the World. 'l'here is a man's size job right 
here in saving ourselves. We are a little more competent for 
the work at home. Over there we are out of our element, We 
have a chance here, none there.,, 

What They Say of Us? 

It is highly gratifying to note that much of the mi,mnder
standing about Islam is being gradually removed and that the 
truth of Islam is beiug more and more acknowledged even by 
those who once regarded it with feelings of the greatest contempt. 
The mil5t that has hitlrnrto shrouded the holy faith of Islam from 
the eyes of the world has begun to clear up, and it is hoped that 
it will not be long before the sun of Islam shines forth in full 
lustre on the face of the earth. That the world is now changing its 

attitude towards Islam is apparent from the following two testi
monies which come from two different quarters, ono from a Chris
tian Editor of a Christian vVeekly and the other from an Arya 

Sn.majiit. These testimonies are the more valuable because the 
two witnesses represent communities whose preachers have 
hitherto been particularly hostile to Islam. The first witness 

is the learned Editor of the Epiphany (Calcutta), who makes 
the following observation about Islam in hi3 issue for January 
21st, 1911 :-

" The religion of the Quran has a broad and noble outlook 
on human life. Quite rightly it will have nothing to do with 
that modern untruth which describes itself as the Brotherhood of 
Religions, which by teaching tha.t a.11 religious a.re true does in 
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effect proclaim that all are false. Islam looks out on the whole of 
mankind and, repudiating the falsity of national gods and 
national religions, summons all men without distinction of race 
or colour to combine in the faith and worship of the Supreme 
Eternal Unity. In all this the Christian deeply sympathises. 
We recognise and appreciate the wideness of Islam, the grand
ness of its aims, the unity of the human race which it inculcates, 
the reality of the brotherhood to which it invites." 

The other witness is the Arya Editor of the Vedic Magazine, 
who in his paper read at the recent Convention of Religions held 
at Allahabad says:-

''The chief claim of Islam to the gratitude and recognition 

of the world is the preaching of the Unity of God in clear and 
unmistakable terms. The Prophet fearlessly, without equivo
cation and without mincing matters, declares in chapter cxii 
of the immortal Alkoran -:'•Say God is one God, the eternal 
God, He begetteth not, neither is He begotten and there is not 
any like unto Him.'' 

In the same paper, he speaks of the Holy Prophet (may 
peace and the blessings of God be upon him) as having done 
'splendid work' and as a star 'of the first magnitude.' 

Though the above statement is only an imperfect ack
nowledgment of the truth of Islam, yet we have given it here 
because it so favourably contrasts with the opinion expressed 
by P. Daya N and, founder of the Arya Samaj, who abuses Islam 
and its founder outright in his Satyartha Prakash. It is with 
feelings of great relief that we note this happy change in the 
attitude of his disciples towards Islam, in spite of the scurrilous 
attacks of their leader on the holy religion of the Quran. 
We earnestly hope that the example of the Editor of the Vedic: 
.Magazine will also be followed by the rest of his co-religinists, 
who have so far maintained the same attitude towards Islam as 

was maintained by their leader. 
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Reviews. 
The Islamic Fraternity. 

The lala.mfo Fraternity is a monthly religious organ 

published from Tokyo, Japan. It is edited and managed by 
Muhammad Barakatullah, of Bhopal, India, and is devoted to 
promot.ing fraternal feelings among the followers of Islam and 
those of other religions. It has now corn pleted its first year of 
existence, and we are glad to learn that its sphere of service is 
steadily increasing. We heartily sympathise with the enterprise 
and wish it every success. 

A II communications, whether literary or of business, should 
be sent to M. Barakatullah, 40, Dai-Machi, Akasaka-kn, Tokyo, 
Japan. The subscription for 12 months to all parts of the
world is 50 cents; 2 shillings or 2 frs. and a half. 

A Refutation of the Satyartha Prakasha, 
Part I, by Maulvi Ghulam Muhammad, B. Haji Hafej Sadik 

(Rand er, District Surat). This book is a refutation of the 
objections against Islam contained in the Satyarth Prakash of 
Pundit Daya Naud, founder of the Arya Samaj. There are 115 
objections in all, 69 of which have been dealt with in the book 
under review. The original is in Gujarati, and the author has 
got his book translated into English for the benefit of those who 
are not familiar with the Gujarl'1ti language. It would have 
been better, however, if, instead of an English translation he· 
l1ad arranged for an Urdu edition of his book. The author 
seems to be thoroughly conversant both with Samajio and 
Muhammadan literature, has even studied the writings of the 
Ahmadiyya Sect in refutation of the Arya Samajic doctrines 
which he grar.efully acknowledges in his Introduction. His 
answers display his vast information and his thorough grasp of 
the subject. They a.re well-arranged and thorough, and the 
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lucid style of the original is clearly visible even in the trans
lation. Though the translator has not been able to do full 
justice to the author, yet he has not failed to convey his thoughts 
to the reader with clearness and general accuracy. 

\Ve welcome this book from Southern India as a valuable 

addition to Muslim controversial literature, and hope that the 
second part of the book in which the author proposes to deal 
with the remaining objections, will soon be published. It is 
satisfactory to note that the book is completely free from the 
abusiveness, coarseness and vulgarity which form the chief 
charaeteristics of Pundit Daya Nand's criticisms, 

The book is likely to be very helpful to Muslim Missionaries 

and controversialists, and we recommend it to them as a useful 

hand book. It should also be read by Muslim students and 
other gentlemen who have had occasiona to listen to Arya 
Samaj preachers or read their books and periodicals, for in 
the.n one finds nothin~ but a reiteration of the vulgar criticism1:1 
of their founder and these have been well answered in the book. 

\Ve may suggest in conclusion that if the book passes 
through a second edition, it should be revised by a competent 
person, and the Arabic words, instead of being printed rn 

Gujrati characters, should be printed in Roman characters. 

The book is bound in cloth and contains about 200 pages. 
It can be had from the author for Re. I per copy. 

Translation of Mantik-ul-Tair. 

Manti.k-ut-Tair (or the Speeches of Birds) is a Persian poem 
by the celebrated mystic poet, Shaikh Farid-ud-Diu Attar. 
The author describes by means of a beautiful allegorythe search 
of the human soul afller absorption into divinity. A portion 
of this interesting and popular book has been prescribed for tho 
Intermediate Examination of the Bombay University, and it is 
this particular portion which has been transtated into English 
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by Ghulam Muhammad Shaikh, Superintendent, Orphanage, 
Junagarh. The translation is faithful, simple and idiomatic, 
and is likely to be very helpful to the students going up for the 
Intermediate Examination of the said University. To the 
translation are added copious explanatory notes, allusions, life 
of the poet 8.nd an outline of the book. We recommend this 
book not only to the students of the university, but also to 
every student of the Persian language, and to all who are 
interested in the mystic lore of the Muhammadan Sufies. It 
can be had from the translator or from the Aftab-i-Ilm Office 
Delhi Gate, Ahmadabad. Price Rs. 2-4-0. 

Muslim Chivalry by J. Yehya-en-Nasr Parkinson. 
It is a booklet containing a collection of different articles 

originally written for the Crei::cent and other periodicals. Herein 
the author, with one or two exceptions, deals with the Moorish 
side of Muslim Chivalry. Highland spirit and poetic 
imagination are the chief characterist,ics of these articles, prose 
as well as poetry. Without taking his ideas as the last 
words on the subject, we can still venture to recommend 
them to our readers. Lovers of Western chivalry will find sorue 
points worth perusal. Mr. Parkinsou goes a little deeper into 
the subject and expresses himself in a style that reminds one of 
the great ' poetic child~ of •Stern Caledonia.' His poetry, too 
breathes a high and sublime philosophy. Perhaps it is meet 
for the son of the land of Douglas's to appreciate the simple, 
heroic character of a race, the Arabs, that resembled the Scots 
in having tribal and clannish idiosyncrasies. rrne language and 
imagery, the sentiment and thought are all instio.c.t with music 
flow\ng and rippling along in an element of liquid harmony 
and brilliance. It can be had from the M:anager, British Burma 
Press, 11.a.ngoon. 

Outward Bound, is the title of another booklet by John 
Parkinson, the author of the Muslim Chivalry, in which he gives 
his pedigre~ and an account of his voyage from England to 
Rangoon. 

A Correction. 
'l'he verse and its tranlilation on page 17, line 31, in the 

number for January, 1911, should read as follows:-

. . . . . (iiil;. U J 1...1"' UJ } ~ ~ i.e., ''0 men, We have created 

you all of a. single male and female,'' •••••• 
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LUZAO & Co. have a lage stock of Orif1ntal lit,eratnrA, of 
which they issue periodically lists and catalogues, which aro sf'nt 
gratis on application. Latest catalogue issued. 

Bibliotheca Orientalis VII.-Being a cat:\logne of Books on 
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Ceylon, Persia and Afghanistan, etc. (3462 Nos.) 
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THE REVIEW OF RELIGIONS. 
'l1HE REVIE\V OF RELIGIONS is published on the 20th 

of each month and undertakes to refute all objections against 
Islam. It. deals with important religious questions and offors a 
fair and impartial review of the prominent religions of the 
world. It is issued in English as well as Urdu. 

Rates of Subscription. 
Annual Subscription for India ... .. . Rs. 4 (Urdu, Rs. 2,) 

,, ., ,, other counti·ies, f>s. 
Single Copy . . • . . . . .. 6 nnnas or 6d 

Specimen Copy, 4 annas (Urdn, 2 annas.) 
All communications should be addressed to 

THE MANAGER, 
''Review of Religions," 

Qadian, Dist1·iet Gu1·dasp1.1r, India. 
P1·inted at the Artistic Printing \Vorks, Lahore, by M. Baksey 

& Sona, and Published by t,hA Sadr Anjumrr-i
Ahmadiyya, Qnlinn 
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