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THE REVIEW OF RELIGIONS. 
Vot. X.) (No. 4. 

r~::.. } , r.:.1,6,A. y11 iLJ , r-: 
r~ y{J l 63 J""' J ,_/i: ul""; _, 1 J..:s::J 

Were Quranic Teachings about 
War Abrogated? II. 

In my last article on the subject, I established the following 
points:-

(!.) The verse (ii, 100) so often quoted as an authority for 
the theory of abrogation does not refer to the abrogation of 

somo portions of the Holy Quran by others, but to that of the. 

law of Moses by the divine revelation sent down upon the Holy 
Prophet (may peace and tho blessings of God be upon him). 

(2.) The theory of abrogation is not based upon any 
saying of the Holy Prophet (may peace and the blessings of 

God be upon llim). 

(3.) God nowhere states that such and such commandments 
given previously have been abrogated by such and such verses. 
Not a single corn mandment relating to war is stated by the 
Holy Quran to have been abrogated by later revelations. 

(4.) The Holy Quran, on the other hand, claims to give 
uniform and consistent teachings from beginning to end, and even 
refers to this fact as a proof of its divine origin. It claims to 
be free from all kinds of contradictions. 
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(5.) It lays down a rule for our guidance in interpreting 
its verses. ''The whole'' it says, ''is from God," and therefore 

no verse is to be interpreted in a way as to cause it to clash 

with the rest of the Holy Quran. If there is some dispute 
about the interpretation of aoy verse, that interpretation should 
be followed which makes it harmonise with other Terses about 

whose meaning there is no dispute. 

(6.) Even if it be supposed that the verse (ii, 100) refers 
to the abrogation, not of the Law of Moses, but of certain 
portions of the Holy Quran by verses revealed later, it lenrl.s 
no support to the allegation that all the verses which forbade 
compulsion in matters religious and enjoined equity and justice 
even in our dealings with our enemies, were abrogated by 
the two verses of chapter ix which are alleged to teach indis

criminate slaughter of all unbelievers; for according to the verse 
in question (ii, 100), the abrogating verse must either be better 
than the verse abrogated, or it must be at least like it. The 
verse in question does not Fay that the abrogatory verses 
contradict and belie the verses already revealed, and therefore 
it cannot be quoted in support of any theory according to which 

tho Holy Quran is alleged to contain contradictory command• 
ments. 

(7 .) If the two verses of chapter ix, viz., verses 5 and 29, 
be interpreted in the way in which Chl'istians interpret them, 
a very large portion of the Holy Quran must be held as null 
and void-a conclusion which is pr'irna jac.ie absurd. 

There is, however, another ci1·cumstance which cuts at the 
very root of the theory that the two verses of chapter ix render 
null and void all the previous commandments relating to war 
and to the dealings of Muslims with non-Muslims. The passage 
in which the two verses in question occur was committed by 
the Holy Prophet (may pen.ce and the blessings of God be upon 
him) to Ali who was despatched to Mecca towards the close of 
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the ninth year of Hejira and read aloud the passage to tho 
assembled pilgrims on the greati day of sacrifice. '11his passage 

consisted of the tirst 33 verses of the said chapter, the concluding 
words of the passage being, 'Albeib they who assign partners 
to God be averse from it.' (vide Mawahib Zarqani, vol. iii, 
page 107, Tafsir Fath-ul-Bayan, volume iv, page 99 and Baidhawi, 

page 326). From this it appears that both the verses in question 

were included in the passage thus recited, for they are the 5th 
and 29th verses respectively. No,v even if we suppose that the 
two verses abrogated all commandments that are to be found 
io other portions of the Holy Quran, our critics must concede 
this much at least that this particular passage must be entirely 
free from all contradictory commandments. This passage was 
specified by the Holy Prophet (may peace and the blessings of 
God be upon him} to be rehearsed to the idolaters assembled 
for pilgrimage at Mecca, and they were required to take to 
heart every statement embodied therein. It was an importanb 

declaration made to the idolaters and therefore it urnst have 
been consistent. It is unreasonable to suppose that in that 
single declaration there were contradictory statemeuts and that 
some of them abrogated others. So even those critics who hold 
the Holy Quran as containing contradictory cou.illl,1.111.ii, and 

regard the later commandments as having abrogated the 1:arlier, 

will admit that this particula.r passage at least contains no 

verses which may be ~aid to have been abrog:ited by others of 
the same passage. Therefore, if they insist on giving the two 
verses in question an interpretation which makes them clash 
with the whole of the Holy Quran, they must bind themselves 
at least by one limitation aud that is that they should nob put 
upon it a construction which runs counter to the sense of the 

remaining verses of the passage. If they think themselves 
authorised to tear these verses from the body of the Holy Quran, 
they must tear them along with the passage which embodieq 

them. They cannot be detached from the passage in which 
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they occur, for the 33 verses which compose the passage 

constituted a single dee! a.ration. If in interpreting the two 
evrses in question, they totally ignore the commandments given 

in the rest of the Holy Quran, they cannot at least ignore 
the 33 verses which compose the said passage. The whole 
paasage was delivered at once and therefore in interpreting 
the two verses in question, they must also take into con
sideration the remaining verses of the passage. I give below all 
the 83 verses so that the reader may see what is the general 

drift of the passage and what is the true interpretation of the 
two verses under discussion :-

(1.) An Immunity from God and His Apostle to those 

with whom you had entered iuto league among 
the idolaters. 

(2.) Go to and fro in the laud securely four months; 
and know that ye shall not weaken God, and that 
God will disgrace the unbelievers. 

(3.) And a declaration from God and His Apostle unto 
tho people, on the day of the Greater pilgrimage, 
that God is clear of the idolaters, and His apostle 
also. Wherefore if ye repent, this will be better 

£o1· you; but if ye turn hack, know that ye shall 
not weaken God, and to those who believe not 
announce thou a grievous punishment. 

( 4~) But this concernetb not those idolaters with whom 
ye are in league, and who have afterwards in no 
way failed you, and not yet aided any one against 
you. Observe, therefore, your engagement with 

them through the whole time of their treaty : 
verily God loves those who fear Him, 

(5.) And when the months wherein ye are not allowed 
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to attack them (viz., the four months after the 
declaration named in verse 2) shall be past, kill 

the idolaters wheresoever ye shall find them, 
and take them prisoners, and besiege them, and 
lay wait for them with every kind of ambush, 
but if they repentJ and observe the appointed 
times of prayer, and pay the legal alms, then let 

them go their way: for God is Gracious and 
Merciful. 

(6.) And if any one of the idolaters ask an asylum of 
thee, give him an asylum, that he may hear the 
Word of God; then let him reach his place of 
safety. This shalt thou do, because they are a 
people devoid of knowledge. 

(7.) Hmv can the idolaters have faith with God and with 
His apostle, except those with whom ye entered 
into league at the Holy Temple. So long as they 
are true to you, be ye true to them; verily, God 
loveth those who fear Him. 

(8.) How can they be in league with you, since if they 
prevail against you, they will not regard in you 

either ties of blood or good faith. With their 
mouths they please you, but their hearts are 
averse; for the greater part of them are wicked 
doers. 

(9.) They sell the signs of God for a mean price, and 
turn others Bside from His way; of a truth, eTil 
is it that they do ! 

(10.) They respect not with a believer, either ties of 
blood or good faith; and they are the transgressors 

(11.) Yetl if they turn to God and observe pra1er, au.d 
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pay the legal alms, then they are your brethren 
in faith : and We make clear the signs for men 
of knowledge. 

(12.) But if, after alliance made, they violate their 
covenant and revile your religion, then do battle 
with the ringleaders of infidelity (for there is no 
faith in them) that they may desist from, treachery. 

(13.) Will ye not do battle with a people who have 

broken their covenant and conspired to expel the 

prophet of God; and who of their own accord 
assaulted you the first time? Will ye dread them? 

God truly is more worthy of your fear, if you are 
believers. 

(14.) Fight against them. By your band will God 
chastise them, and put them to disgrace, and give 
you victory over them, and heal the bosoms of a. 
people who believe; 

(15.) And will take away the wrath of their hearts. 
God will turn relentingly unto whom He will; 
and God is Knowing, Wise. 

(16.) Think ye that God shall leave you without knowing 
those among you who strive in the way of God, 
and take none for their intimate friends beside 
God and His apostle and the faithful? God is 

well acquainted with that which ye do. 

(17.) It is not for the votaries of other gods with God, 
witnesses against themselves of infidelity, to visit 
the temples of God. These! vain their works: 

and in Hell-fire shall they abide for ever! 

(18.) He ouly should visit the tiemplea of Goel who 
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belicvcth in God and the last day, and observetb 
prayer, and payeth the legal almi, and dreadeth 

none but God, for these are among the rightly 

guided. 

(10.) Do ye place the giving drink to the pilgrims, and 
the visitation of the Sacred Temple, on the same 
level with him who believeth in God and the last 
day and stri veth in the way of God? They are 
not held equal by God, and God guideth no11 the 

unrighteous. 

(20.) They who have believed and fled their homes, 
and striven with their persons on the path of God, 
are of the highest grade with God : and these are 
they who shall enjoy felicity ! 

(21.) Tidings of mercy from Himself and of His accept
ance doth their Lord send them, and of gardens 
in which lasting pleasure shall be theirs; 

(22.) Abiding therein for ever; Aye, God! with Him 
is a great reward. 

(23.} 0 Believers ! make not friends of your fathers or 
your brethren if they love unbelief above faith; 
and whoso of you shall make them his friends, 
these therefore are evil-doers. 

(24.) Say, H your fathers and your sons, and your 
brethren, and your wives and your kindred and 
wealth which ye have gained, and merchandise 
which ye fear may be unsold, and dwellings 
wherein ye delight, be de:,arer to you than God 
and His apostle and efforts on His path then wait 
until God shall Himself enter on His work, And 

God gnideth not the impious. 
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(25.) Now hath God helped you in many battle-fields, 
and, on the day of Hunain, when ye prided your
selves on your numbers. . • . . . 

(26.) Then did God send down a spirit of tranquility 
upon His apostle and upon the faithful;. and H~ 
sent down hosts which ye saw not and punished 
the unbelievers; And this, the unbelievers' recom

pense. 

(27 .) Yet after this, will God turn relentingly to whom 
He pleaseth, for God is Gracious, Merciful ! 

(28.) 0 Believers! verily the idolaters are unclean. 
Let them not therefore after this year come near 

the Sacred Temple. And if ye fear want, God if 
He please will enrich you out of His abundance: 

verily God is Knowing, Wise. 

(29.) Fight against them who believe not in God, nor 
in the last day, and forbid not that which God 
and His apostle have forbidden, and who profefis 

not the true religion, of those unto whom the 
scriptures have been delivered, until they pay 
tribute by right of subjection and they be reduced 

low. 

(30.j The Jews says, ''Ezra is a son of God,'' and the 
Christians says, " 1,he Messiah is a son of God.'' 

Such the sayings of their mouths ! They resemble 
the saying of the unbelievers of old. God curse 
them. How are they misguided ! 

(31:) 'l'hey take their teachers, and their monks, and the 
Messio.h son of Mary, for Lords beside God, though 
bidden to worship one God only. There is no 
God but lie! He is exalted beyond what they 
associate with Him. 
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32. Fa.in would they put out God's light with their 

mouths ; but God only desireth to perfect His 

light, albeit the unbelievers abhor it. 

33. He is it who hath sent His apostle with the guidance 
and a. religion of the truth, that He make it 
victorious over every other religion, albeit they 
wl10 assign partners to God be averse from it. 

The foregoing are the verses which were committed to 
Ali for recital on tho day of pilgt'image at the Holy City of 
Mecca. Of these, the two verses which are regarded by Chris
tian writers as having abrogated all the previous commandments 
nre Nos. 5 and 2!). 'l'he former relates to the idolaters and the 
latti!r to the people of the book. Let us take t,he former first. 

'l'hi::i is taken by the Qhristians to order the slaughter of ea.eh 
3,nd every unbeliever, and is thus regarded by them as having 

abrogated the numerous verses which enjoin fair.dealing 

even with the enemy and prohibit compulsion. Alas, how 
great is the injustice which these critics do to the holy religion 

of Islam. "When the for hidden months are passed, kill the 

idoln.tcr1:1 wherever you find them, and take them ptison.ers and 
besiege them, a.nd b.y wait for them in every ambush,'' these 
words lool..: terrible wheu they are detached from the context 
and thus made to apply to every i<lofoter. But the person w110 
t;akes the trouble to go through the who!~ passage will at once 
see that the verse does not apply to idolaters in general, but 
to particnlu.r tribes of Arabia who ha.i been guilty both of 
aggression and treachery of the ba-:est type. 

When a limb is torn off from a living body, great musb be 
the pain which the poor victim suffers, but I assure the gentle 
reader that the Chris tin.us inflict on us a greater pain when 
they tear off a verse of the Holy Qnran from its context a.n<l 
then holding it up as a commandment which applies tQ all 
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unbelievers and to all occasions, dupe the world into the belief 
that Islam is the most intolerant of religions, and that it enjoins 

upon its followers the slaughter of each and every unbeliever. 
Verses which when studied along with their context, clearly 
refer to particular tribes of Arabia who had made themselves 
deserving of the extreme penalty of death by their inhuman 
atrocities and cold blooded murders, are represented by the 
followers of Christ as applying to all unbelievers of all lands 

and all ages. They have made a selection of a few such verses, 
which they quote on every occasion. Take up any periodical, 
any pamphlet and any book w1·itten by any Christ.iav 
Missionary against Islam, and you will find the same verses 
quoted over and over again. The Quran says, they will always 
tell the world, "Kill the unbelievers, seize them and la.y wait for 
them in every ambush," but they have not the honesty to tell the 
world that by ~the unbelievers' here is not meant the unbelievers 
of 9,}l ]ands and all ages, but only particular tribes of Arabia; 
and they will purposely blind themselves to the very next 

verses which show that the verse referred to particular t,ribes 
and which also describe the deeds which necessitated the 
issuing of such a command. The Holy Quran is full of verses 
which strictly enjoin justice and fair dealing even towards the 
enemy, which prohibit fighting against unbelievers that have 
not been guilty of aggression, which say in plain words 
that there is no compulsion in religion, which enjoin the 

respecting of treaties and threaten the violaters ther09f with 
punishment, both here and hereafter, which describe tbe 

ehedding of innocent blood, whether of believers or unbelievers , 
as a deed punishable with th~ tortures of hell, and which strictly 
forbid the taking of initiative in war and even require the 
Muslims to observe no distinction of creed or colour in the 
exercise of kindness and mercy, yet such is the bigotry of the 

Christian Missionary that he never alludes to any of these verses 

as if t.h,y did not exist in the book which we call the Holy Qurau. 
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Similarly, he makes no mention of the verses which give the 
cause of the war which the Muslims were compelled to under
take; he does not so much as allude to the verses which describe 
the atrocities that the unbelievers pei•petrated upon the Muslims. 

All he does is to quote a verse or two which exhort the 
Muslims t;o take up arms against their enemies, and these he 

misconstrues as applying to all unbelievers of a.U times and all 
nations, and by so doing he inflicts on us more pain than 
the Christians of pa.st ages have inflicted on humanity with sword, 
fire and the infernal machines of torture and that for no other 
reason than mere difference of opinion. He boasts of the 
religious tolerance of the modern Christian Governments, but 

he fol'f{etg that thil is a I esson which they have learnt from the 
inhuman practicei:J of the former generations of Christians. The 
spirit of toleration that now animates the western statesmen and 
rulers is only a re-action against the bigoted Christian intoler
ance of the past days and, therefore, the missionary of to-da.y, 
far from being proud of it, should be ashamed of it, for in it; 
the world sees a standing testimony to the cruelties which the 
Christians of the past days perpetrated on all those that were 
suspected of holding other than orthodox views. The toleration 
of the Vv estern Governments is a fruit which bas grown out of 
a soil made fertile with the blood of millions of innocent human 

beings-men, women and children-helpless victims of the 
bloody fanaticism of the past generations of ravenous Christians. 
That spirit of intolerance has not yet died out in Europe and 
America; it is only the strong hand of the state that is 
holding it in check. That the Christian clergy and missionaries 
still inherit the old bigotry of their fathers is apparent from 
the way in which they handle Islam. To ignore purposely 
the numerous verses of the Holy Quran which teach toleration 

and equity, to pick up a verse here and a verse there, to detach 
them from the context, to put upon t11cm a wrong construction 
aud thus to try to mislead the world by imputing to Islam 
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and its Holy l!,ounder the most abominable teachings is an act 

not Jess damnable than even the horrible operations of the 
Inquisition, 

To revert to the verse under discussion. That it does not 

refer to every unbeliever is, in the first place, apparent from 

the fact that the passage in which it occurs was not addressed 

to all unbelievers, Bot oven to all unbelievers of Arabia, but 

only to particular tribes. 'rhis is apparent from the first verso 

of the passage which runs thus :-

,~ An immunity from God and His Apostle unto the idolate,rs 

with whom ye had entered into league.'' 

This verso shows that this passage was addressed only to 

those idolaters of Arabia with whom the Holy Prophet (may 

peace and the blessings of God be upon him) had entered into 
treaty. By lihis announcement he declared himself to be free 

and discharged from n.ll ]eagu0 with them. A Clu·istian may 
here take except,ion to this announcement and ask why he 
declared himself discharge<l from his obligations towards the 
tribes with whom he had entered into treaties. An answer to 

this objeciion is to be found in the passage itself. 'l'his 
declaration did not concern those idolaters who had been true 

to their treatise, for the fourth verse of the passage adds the 
following exception :-

"But this coucerueth not those idohtters with whom ye 
are in league, and who have afterward in no way failed you, 

and not yet aided any one against you. Observe, therefore, 
yout· eng'.lgement with them through the whole time of their 
treaties, verily God loveth those who fear Him." 

Aguin, in the same passage, we have the same exception 
1·upeated. Su.y:; the seventh verse :-
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Temple. So long as they aro true to you, be ye true to them: 
verily God loveth those who fear Him.'' 

I wish the reader to note the remarkable fact that both 
these exceptions conclude with the words, "Verily God loveth 

those who fear Him." In these words, we meet with two 
announcemants. First1y, the Muslims are told that. if they 
abide by their treaties with the idolaters, they will become the 
beloved ones of God. ~econdly, violation of treaties, even if they 
have been concluded with the idolaters, is represented as a. deed 
which excites the wrath of God, and therefore the Muslims are 
enjoined to £car Him. '11hus respect for treaties is represented as 
a highly meritorious deed which makes one the object of divine 
love, while their violation is described as a highly abominable 
deed which exposes one to divine vengeance. A Christian will 
be surprii;.ed to learn that such an excellent teaching occurs in 
the very passage which he is in the habit of quoting as a proof 
of the intolerance of the Holy Quran. The Christian alleges thati 
the Holy Quran enjoins upon the believers the extirpation of 
all unbelievers as a sacred duty and often quotes the passage 
under discussion in support of his assertion, but we find that it 
gives teachings that \Yill commend themselves to every reason
able being. "\Ve are often told that the introductory verses 
of the chapter entitled Repentance abrogate all the previous 
commandments regardiog the treatment of unbelievers by the 
Muslims, but we find that the teachings embodied in these 
verses are in perfect accord with the rest of the Holy Quran 

and that they, like other portions of the Holy Book, enjoin fair 
dealing and justice towards tho enemy and warn the Muslims 

against all fonni, of injustice and ineq ni ty. How will the 

Christians interpret the words 14 Be true to them, as Jong as they 
are true to you, verily God loveth those who fear Him"? Does 

noli tuis verse mean that God Yr ii l love those believers who 
abide by their engagements with the unbelievors and tha.tJ 

He will punish them if they viola.to their. t1·eaties? Is it not 
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a true teaching and does it not accord with the resb of the Holy 
Quran? When such teachings are to be found in the very 
passage which is held by the Christians to have abrogated all 
other commandments dealing with the relations of Muslims 
with non-Muslims, is it not unjusb on the part of the Christians 
to allege that the passage teaches the extirpation of a.11 un
believers? 

'fhe words "verily God loveth those who fear Him" have 

been repeated twice in the passage under consideration and 
they not only warn the Muslims against unjust dealing with 
the unbelievers, but promise t,hem the inestimable boon of 
divine love if they abide by their treaties with them. The 
verse says that those who fear God shall remain true to the 
unbelievers as long as they are true to them, and that God will 
reward this act of theirs by loving them. The repetition of 
these words in the passage in question makes them doubly 
emphatic, and though these words stand side by side with the 

verse which enjoins fighting with particular tribes of Arabia 
for reasons detailed in the passage itself, they totally ignore 
them and tearing the said verse from its context, mischievously 
apply it to all unbelievers and thus try to deceive 1,he people of 
the world by giving them wrong notions about the teachings 
of Islam. 

From the two exceptions noted above, it is clear thab tho 

declaration of immunity did not concern all the unbelievers 
who had entered into treaties with the Muslims. lb has been 
plainly stated that the declaration did not concern those 
idolaters that had entered into league with the Muslims and 
had not violated their treaties, and the Muslims have been 
commanded to be true to them as long as they are true to the 
Muslims. So it is not against these that the war has been 
enjoined. It is only against those unbelievers who violated 
their treaties and had been guilty of treachery that the 
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Muslims are bidden to fight. Thus it is clear that the verse 
which gives the command for fighting does not refer to al 1 
unbelievers, but only to particular tribes of unbelievers . 
The passage also gives the grounds on which this command for 
fighting was based. If the reader note carefully the following 

verses of the passage under discussion, he will have no hesitation 
in admitting that the command for fighting was just and that 
it was given under extreme necessity. 

The circumstances which led to this declaration are 
detailed in the following verses:-

(8.) How ean they keep faith with you? since, i£ they 
prevail against you, they will not regard in you 
either ties of blood or good faith. With their 
mouths they please you, but their hearts are 
averse, and most of them are wicked-doers. 

(9 .) They sell the signs of God for a mean price, and 
turn others aside from His way, of a truth evil is 
it that they do. 

(10.) They respect nob with a believer either ties of 
blood or good faith: and these are the transgressors. 

(12.) If, after alliance made, they violate their covenant 
and revile your religion, then do battle with bhe 
ringleaders of infidelity (for there is no trust in 
them), that they may desist from their treachery. 

(13.} Will ye not do battle with a people who have 
broken their covenant and conspired to expel 
your A post le and attacked you first? 

These verses give the causes for which God commanded 

the Muslims to fight with certain tribes of Arabia, and the7 
are as follows :-
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(1.) The idolaters against whom the Muslims were 
bidden to fight were first to attack the faithful. 
'fhey, says the Holy Qurnn, "attacked you first,'' 

(2.} They had broken their covenant with the Muslims. 

They made peace with the Holy Prophet (may 
1)eace and the blessings of God be upon him), not 
with the intention of keeping it, but only to break 
it whenever a favourabl.e opportunity offered 
itself. ':l1hus they were more d angerons than 
open enemies. 'rhey pleased the Mnslimq with 
their tongue, but they were bitter enemies at tl1eir 
lwarr 

(3.) So bitter was their hostilit,y to Islam that it over• 

pvwercd even the natural affection which one feels 
for one's kith and kin. 'rhough apparently they 

professed to be in leagufl with the Muslims, they 
did not hesitate to kill even their relations among 

t1iem when they could lay their hands on them. 
Is it possible to conceive of baser treachery and 
mm-e bitter hostility than this? In the passage 
under consideration, God oays twice t.hat 4'they 
respect not with a believer either ties of blood or 

goocl faith.'' 

(4.) They are described as the transgressors. ''And 
these are the transgressors,'' says one of the 

verses in the passage under discussion. 

(5.) They turned the people from God's way. (v. 9). 
This was done by persecuting the converts to 
Islam, whose example hindered others from 

accepting the new faith. 

It was againsb such people that the Muslims were bidden 
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to fight. I fail to see any thing in these verses which may be 

regarded as contradicting the previous commandments about 
wnr so that the passage may be sa.id to have abrogated the 
verses previously revealed. In this passage, which stands in the 
beginning of tho chapter rovealed last of all, the Muslims are 
bidden to fight only with those unbelievers that were first to 
attack the Muslims, that made treaties with the Muslims only 
to break them, that respected with the Muslims neither ties of 
blood nor good faith, that were guilty of aggression and hindered 
men from accepting Islam by subjecting them to bitter per
secution. There is nothing in this passage to show that the 
Muslims were bidden to attack those unbelievers also who had 

done them no wrong. On the other baud, they are eicpressly 
bidden to deal justly by unbelievers, and it is also said that 
God will love them if they observe justice in their dealings with 
the idolaters, and that He will punish them if they violate this 
commandment. And this is the teaching which has been given 
everywhere in the Holy Qurau. 'fhe teachings of thi~ passage 
perfectly accord with the following teaehings given elsewhere:-

(1.) "~,ight in God's way those who fight with you, hub 
transgress not, verily God loveth not those who 
transgress" (ii, 186). 

(2.) "God forbids you not respecting those who have 
not fought against you for religion's sake, and 
who have not driven you forth from your homes, 
that ye should act kindly and justly towards them; 
verily God loveth the ju.st.'' (lx, 8). 

(3.) "Let not ill•will towards people make you sin by 
not acting with equity'' (v, 11). 

(4.) ''But if they retire from you and dn not fight you, 
and offer you peace-theu G,,d h,Hh given you 
no way against them (i.e., you are 11ot1 permitted 
to fight against them)'' ,iv, 92). 
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(5.) ' 1,Vhoso kills a soul, unless i1l be for another soul 
or for violence in the land, it is as though he had 
killed all men together.'' ( v, 35). 

Oh 1 how painful is the reflection than a book which gave 
such noble and just teachings is held out before the world by 
the preachers of the Bible as a book which teaches nothing 
but to tyrannise over the unbelievers and to force the people 
to accept its religion. '\Vhat tyranny can surpass this ! How 
long will they continue to thus cruelly misrepresent our Holy 
Book.? Is there none so just in the Christian world as to raise 
his indignant voice against the cruel way in which the ChritJ:fau. 

Missionaries are handling the sacred text of the Holy Quran. 
Will no body condemn them for their cruel misrepresentations ? 
Is it not unjust to ignore all the plain injunctions of the Holy 

Quran about war ? Is it not dishonest to detach a verse from 
its context and giving it a wrong interpretation, to impute false 
teachings to the Holy Qura.11? Every Christian knows by heart 
every verse in which Muslims are bidden to fight and quotes 

it constantly, but those verses which state against whom 
and under what conditions the war is to be waged, he purposely 
omits. Never was such injustice done to any book, sacred 

or 1)rofane, and never did any people misrepresent any book so 
dishonestly as the Christians have done the Holy Quran. 

How cruelly had the ti·ibes against whom war bas been 
declared in the passage under discussion treated the Muslim 

converts may be seen from other verses of the same pa.ssage.-

(14.) Make war on them. By your hands, will God 
chastise them and put them to disgrace, and 
give you victory over them and heal the bosomt 
of a people who believe, 

(15.) And will take away the wrath of their hearts. 

The words in italics in the above two verses show that the 
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bosoms of tho believers had ro?ceived many a sore wound from 
the darts of their treacherous foes and that the latter had 
wroughb great outrages on the former. Such were the mon 
against whom the Muslims were bidden to fight. 

~
1rom the s:ime l)assage it is furthc:: clear that tho object 

of waging war against these habitual o:ITenders was no oth.er 

than to make them desist from the repetition of their offences, 
for the 12th verse of the passage in question, as translated by 
George Sale, says :-" If they violate their oaths, after their 
league, and revile your religion, oppos0 the loaders of infidelity 
(for there is no trmit in them), that they may desist from their 
t1·eachcry." 'l'his verse clearly establishes two points, firstly, 
that the command for war wn,s based on a just cause and that 

it had a just end in view. '11he command was gi veil because 
the enemy had violated their oaths, and had been guilty of 
treachery (there was no trust in them). The object which was 
to be aimed at in undertaking the war was to make the trea
cherous enemy desist from treachery. The reade1· should 
also note the fact that the Muslims were bidden to oppose only 
the ringleaders, which is an additional proof of the fact 
that the object of the war was no other than to make the 

enemy desist from treachery-an object which could be easily 
effected by chastising the ringleaders. But chastisement was 
necessary, for the enemy had alrea.dy proved his infidelity 

by breaking the treaties and had nob respected in the believers 

even the ties of blood, so in their case the only wise course 
,vas to chastise. To renew treaties with such tribes ,va.s only 
to court destruction. 

But ~he noblest feature of the teachings of the Holy Quran 
about war is that it enjoins upon its followers the greatest 
possible leniency and forbearance even when dealing with rmch 
implacable foes. 'rbe Holy Prophet (may peace and the 

blessings of God be upon him) could descend upon his treacher• 
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ous enemies without giving them previous notice. '1.'hey had 

broken their treaties, and that very circumstance had dis
charged him from his obligations towards them, but such is 
the leniency of the Quranic injunctions and such the regard 
for treaties, that they were allowed four months' time to pre
pare themselves against the contemplated attack, and to take 
any other step which they mighb think necessary for their 
safety. Was it possible to show greater mercy to such deadly 
foes? The Holy Prophet (may peace and the blessings of God 
be upon him) did not take them by surprise, as he in justice 
could, seeing that the other party had been first to break the 
treaty and had been guilty of treachery, nor did he attack 

them immediately after he had declared himself free. from 
all liabilities towards them, but he a.llowed them to move about 
in the land securely for four months-a period which was to 
be counted from the date of the declaration. This was done 
in accordance with another injunction of the Holy Quran which 
had been revealed previously and which runs thus.-

,, If thou apprehend treachery from any people, throw 

back their treaty to them on equality'' (viii, 60.) 

According to this verse, if Muslims see indications of breach 

declare of faith on the part of a people and fear treachery, they 

must themselves to be free from obligations towards them. This 
is to be done so that the other phrty may receive timely warning 
and may not be under any disadvantage. But in the present case, 

the enemy had actually broken the treaty and, thereforet no 

warning ,vas needed, yet such is the leniency of the Quranio 

teachings that they were allowed the same advantage which was 
allowed to a people who had not actually broken their treaties 
Christians tell us that the introductory verses of Chapter ix 
have abrogated all the previous commandments which enjoined 
justice to the enPmy, bnt we find on tl1e ot,her hand, that the 
laws promulgated previonsly have ouly been relaxed in thit 
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chapter. The Holy Prophet (may peace and the blessings ot 
God be upon him} was not bound to give them a formal notice 
of the cessation of bis engagements with them, since they had 
actually broken their pledges, but he not only publicly announced, 
through a. messenger of bis, who was also his near relation, 
that; he was henceforward released from his obligations towards 
them, but he also allowed them a sufficiently long period to 
make any arrangements they liked for their safety. 

But this was not all They had made themselves deserving 
o: death. No law could protect them from extreme punishment, 

yet God says that if any of them become a Muslim and 
discharges the principal duties imposed by Islam, he should be 
allowed to go his way, for '' God," says the Holy Quran, "is 
Forgiving and Merciful." The last words show that the pardon 
so grant,etl was a mercy from God. vVhy so ? It was a mercy 
be1,,ause they had a racord of offences which called for capital 
punishment, but as their conversion to Islam was a 11ure aign 
of their repentance, God out of His mercy pardoned them their 
past offences and exempted them from death which they had 
justly deserved. But this was in reality a commutation of 
sentence, for so bitterly opposed were the idolaters to Islam 
that to accept the new faith was realJy to risk the life. This 
hostility of the idolaters is borne witness to in the passage in 
question itself, for of the idolaters it is said, " They respecfl 
with the believers neither ties of blood nor good faith.'' 

But it is a grave error to conclude that the war was nnder
taken to compel the idolaters to accept Islam. The passage 
which I have been discussing leaves no doubt as to the facbs 
that the Muslims were not bidden to fight against the idolater 
with a view to compel them to accept their religion. This iR 
apparent from the following considerations :-

1. ~rhe Muslims were bidden to fight only against thoso 
idola~ers who Hftur making alliance with them, bad viola.ted 
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their plede:ea, had been first to attack the Muslims, had wrought 

many outrages on the believers, had respected neither ties of 

blood nor good faith and had made themselves deserving of 
death on account of their outrageous crimes. 

2. The Muslims ,,.ere forbidden to fight (a) the unbelievers 
that bad not taken up arms against the believers, and (b) the 
unbelievers that had not violated their pledges. ''Be true 
to them " says one of &he verses of the passage, "as long as 
they are true to you." 

3. They were bidden to fight only '' the ringleaders of 
infid~lity'' among those that had been guilty of aggression. 

4. The command to fight was given with the express object 
0£ making the faithless enemies desist from treachery. "Fight 
the leaders of infidelity (for there is no trust in them), that they 
may deaiat from their treachery". Such is the rendering of one 
of the verses of the passage in question by George Sale, 

5. Women, children and old men that were not capable 
or carrying arms were, 38 usual, not to be fought against. 

These considerations clearly establish the fact that tho 
command to fight given· in the passage under consideration 
was not meant to force the people to embrace Islam. It was 
only given against certain tribes that had been guilty of 
treachery and aggression and its object was only to make them 
desist from treachery. The command to the Muslims to pardon 
any of them that embraced Islam only shows that they had 
been guilty of the most outrageous offences which were not 
likely to be pardoned by the Muslims even if any of them 
professed faith in Islam. '' If they turn to God and observe 
prayer, and pay the legal alms, then they are your brethren 
in religion.'' These words show that so heinous were the crimes 
of which the unbelieTers bad been guilty that but for this 
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express command of God, they would not have been inclined to 
take them as their brethren even if they h.ad accepted Islam. 
The words ''Verily God is Forgiving and Merciful,'' also serve 
as an exhortation to the Muslims to treat the repentan1l 
unbelieTers as their brethren. These exhortations were made 

necessary by the fact that the idolaters bad been guilty of 
atrocities which were not likely to be forgiven by the believers 

even on the acceptance of Islam by the former. So the command 

to the believers to pardon their enemies was an act of mercy 
and it is so described in the passage in question itself. 

An illustration from traditions wil11 I believe, throw more 
light on the verse which bids the believers to pardon every 
guilty idolater on bis acceptance of Islam. 

'~In a fight with the unbelievers one of the enemy had 
killed many Muslims when one Muslim turned his sword upon 

him, and when he bad lift'!d it to strike, the unbeliever 

said, 1.JJ 1 lJ } d 1 ll {there is no God beside Allah) but the 
Muslim did not stop his hand and the unbeliever was killed. 

He came to the Holy Prophet (may peace and the blessings of 
God be upon him) and told him what had happened. The Holy 
Prophet said, 'Did you kill him?' The man said '0 Prophet of 
God, he killed this man and that and the other,' and thus named 

many persons. The Holy Prophet said, 'What will you do with 

&lJ J lJ J d J 1J on the day of Judgment?' The man said, 

'Ask forgiveness for my sin.' But the Holy Prophet (may peace 
and the blessings of God be upon him) repeated again, 'What will 
you do with ill J l.J J d J JJ on the day of J udgment?' and went 
on saying it." (Bukhari). 

This anecdote shows clearly that the Muslims did no, 
fight the unbelievers in order to compel them to accept Islam, 

for if that had been the object of their fighting, the companion 
whose story has been related above, would have withheld 
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his hand~ soon as the opponent had uttered the words, 'There 
is no God beside Allah.' 

The verse in question (ix, 5) does not at all signify that the 
unbelievers were to be forced to accept Islam. Such a faith 
would be hypocritical, and hypocritical faith is most emphatically 
denounced throughout the Sura. Perhaps no other Sura of the 

Holy Qnran denounces hypocrisy so strongly as does this Sura, 
but snch is the irony of fate thab it is this very Sura which 
has been described by the Chl'istian critics as inculcating force
ful conversion of the idolaters. It will not be amiss if I quote 
here a £e,v verses of this Sura to show how strongly bypocri~y 
has been condemned in this chapter :-

( c:i.) Say (to the hypocrites,: Make ye your offerings oub 

of obedience or against your will, they can by no 
means be accepted from you ; verily ye are a 
wicked people, And nothing hindereth the accept• 
ance of tbeir offerings, but that they believe not 
in God and His Apostle, discharge not the duty 0£ 
prayer but with sluggishneSB, and make not 
offerings but with reluctance. {ix, 53, 54). 

(b.) God promiseth the hypocritical men and women 
and the unbelievers, the fire of Hell-therein 
shall they remain for ever-this their sufficing 
portion! And God bath cursed them, and a 
lasting torment shall be theirs. (ix, 69) 

(e.) Ask thou forgiveness for them, or ask iti not, iti 
will be the slWle. If thou ask forgiveness for 
them seventy times, yet God will by no means 
forgive them. This, for that they believe nob 

in God and His Apostle ! And God guideth not, 
a people who transgress. (ix, 81). 
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(d.) "And never pray thou for any one of them who 

dieth, or stand at his grave." (ix, 85.). 

When the same Sura denounces hypocrisy in such strong 
terms, it is absurd to suppose that God commanded the Mus

lims to fight the unbelievers in order to turn them into 
hypocrit. This was the last; chttpter tha,t was revealed and 

therefore the denunciation of hypocrisy can not oe supposed to 
have been abrogated by any later revelation, even from the 
Christil'!,n point of view. As I have already said, the command 
t') Eght the unbelievers was given because the latter had been 
guilty of aggression a,nd breach of trusn, a.nrl the object of the 
fighting has been expressly stated to be no other than to 
mako them desist from treachery. It was quite possible 
that many of those who had hitherto fought against the Muslims 
and had even killed many a believer should have sincerely 
accepted Islam and it was to protect such men against 
the sword of the M'uslirns that God bade His faithful 
servants to pardon every person that em braced their faith and 

performed the duties that Islam imposed on its votaries. If 

such a commandment l1ad not be@n given to the Muslims, they 
might have been inclined to murder them even on their pro~ 
fession of Islam for their having previously shed the 
Muslim blood. They had to judge only by the appearances, for, 
as the Holy Prophet (may peace and the blessings of God be 
upon him) once said, they could not tear open their bosoms to see 
whether their faith was sincere or otherwise. 'rhe new convert 

professed his faith in God and His Holy Prophet, performed 

the ciaily prayers and paid the legal alms and was thus to all 
appearance a 1:fnssulma.u. He satisfied a.ll the a.pparent tests of 
a Muslim and, therefore, the believers 0ould not but take him 
to be a Muslim. Whether he was o. believer at heart or not 
could be known only to God. In the verse in question (ix, 5), 
the Muslims are bidden to apply to the new convert the appa.reo~ 
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tests, If he satisfies these, they oan not deny that he is a. 
believer. But to force men to accopt Islam was not to be the 
end of wa.1:. If that had been the end, the command to fight 
ought to have been given against all non-believers. Bnt such 
is not tho case. Those who did not attack the Muslims first 
were not to be fought against. 'rhose who were true to their 
treaties were not to be molested. '~Be true to them as long as 
they are true to you; verily God loveth those who fea,. Him.'' 
Can a Book wbich gives such a noble commandment be expected 

to declare war againRt all non-Muslims in order to force them to 
accept its religion1 God says to the Muslims tha.t those who fr.a.r 

His punishment shall be true to the idolaters, and that if they 
observe the fear of God in their dealings with the idolaters 
and treat them justly and kindly, God ,vill love them. What 
reward can be greater than to be mu.de the object of divine 
love. Christians ! ponder over this noble teaching. How just 
is the God of the Holy Quran and bow merciful! Difference of 
belief is not to deter a Muslim from doing any kind office to a 
non-Muslim, and those who deal juslily and fairly even by men 
who bad once fought against the Muslims, but are now in league 
with them, are to be rewarded with the love of God-the 
highest goal to which a man can aspire. But those who deal 
unfaL·ly with non-believers are to be punished in spite of their 
faith in Islam. I feel again and again tempted to reproduce the 
noble teachings of Islam about our dealings with non-Muslims 
but space does not permit me to do so. I regret, however, that 
Christians purposely blind themselves to these teachings and 
mischievously pick up those commandments which pertain to 
the deadliest enemies of Islam, and tearing them off from the 
context represent them as injunctions which apply to all non
Muslims under all circumstances. Our heart aches and our 
t'yes shed tears of blood at this injustice of theirs. In the 
present case, for iostf~trne. two verses stand side by side in one 
and the same pai;~age, one commanding the faithful to be tne 
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to non-Muslims as long as they are true to them, and informing 
them that their God will love them if they deal justly by the un
believers, and the other bidding them to fight against those 

unbelievers that had been guilty of treachery and sought to 
extirpate Islam. But the Christian Missionary is never heard 
to quoLe the former, while the latter he is wont to quote in 
season and out of season, and what aggravates his guilt, he 
represents it as applying to all unbelievers. 

That the Holy Quran does not in the verse in question 

(ix, 5) command the faithful to compel the unbelievers to 

accept Islam is further apparent from another verse of the Hme 
passage. This is verse 6 and runs thus :-

''If any of the idolaters ask an asylum of thee, grant him 
an asylum, that he may hear the Word of God; then convey 
him to hi8 pla.ce of safety. '!'his, for that they are a people 

devoid of know ledge.'' 

'rhe reader will be surpl'ised to learn that this verse comes 

immediately after the verse which is construed by our Christian 
frionds to inculcate the slaughter of every unbeliever, on whom 
a Muslim can lay his hands. This verse concerns those idolaters 
who had violated their treaties, had attacked the Muslims first, 

and respected with them neither ties of blood nor good faith, 
But snch is the leniency of the Quranic teachings that e:ven if 
any of these bloody enemies sought the protection of the Holy 
Prophet (may peace and the blessings of God be upon him) he 

was to be protected. He was to listen to the Word of God; the 
acceptance or rejection of Islam was to be left at his option. l'here 
was to be no compulsion at all, for such is the plain command• 

ment of God given else\',here in one of the Medina Surahs. 
rrhat commandment held good even now; it was not abrogated 

by the passage under consideration as the Christians allege. If 
he still chose to adhere to his former faith, he was not to be 
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wronged in any way. Nor was he to be left to himself. On the 
ot,her hand. the :Muslims were bidden to safely conduct him to a 

place ,vhero he found hhm;elf to be secure. And such leniency 
was to be shown to men who had bl.leu guilty of trea.cl1ery 
and had mado themselves deserving of death on account of the 
atrocities they had wrought upon the Muslims. It is pity that 

such a book has been so unjustly accused of inculcating cruelty 
to the non-1\foslims and of enjoining upon its followers to force 
pooplo to accept th0 Muslim fait,h. 

That the Muslims were not to enjoined in verse 5 to force 
the idolaters to accept Islam is also apparent from another verse 
of tbe samQ passage. God says: ,~ :Make wat' on them: By 
your hands will God chastise them, and put them to disgrace, 
and give you victory over them, and heal the bosoms of a. people 
who be.lieve ; and will take away the wrath of their hearts. God 
1oill turn 1·elentinqly 1rnto whmn He will : and God ·is K nO'l.l,.. 
•i.ng, lVise,'' (ix, 1•1, 15). The wol"ds in italief> evidently contain 

a. reference to verse 5 and mean that of the idolaters against 

whom war is to bo ,,,aged, there will be some upon whom God 

will turn releutingly, i. e., God will guide them to Islam by 

accepting which they will escape punishment. This clearly 

sho,vs that it was the volnntal'y acceptance of Islam that was 
meant in verse 5, for God turns relentingly only on those who 
repent sincerely rl'he following saying of the IIoly Prophet 
(may peace and th+'?' blessings of God be upon him) will explain 

what is meant hy the turning of God relentingly in the verse 
quoted ttbove. u God.,' 1 said the Holy Prophet., •4 Jaughs 
nt seeing two persons enter paradise~ One of them fought 
in the way of God anrl was killed. Then God turned relentingly
upon the man who had killed the Muslim and he afterwards 
professed Islam. (Bukhari). This sq,ying shO\vs that by 'the 

turnipg o! God relentingly' upon an idolater in the verse given 
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above is meant His guiding him to the true path, by means Of 
which he escapes punishment both here and hereafter. 

I have now shown that the first of the two verses which 
are alleged by the Christians to have abrogated all the previoua 
commandments, does not refer to all idolaters of all times, 

but to particular tribes of Arabia who had been guilty of 
treachery, who had been first to attack the Muslims, and 
who did not refrain from killing Muslims even if the latter 

were their kinsmen, and even if they had bound themselves by 
oaths to remain on peaceful terms with the followers of the 

new faith. I have also shown from the same passage that the 
l\{ustims were forbidden to attack such idolaters as had not 
taken up arms against them and are bidden to be true to the 
idolaters as long as they are true to them. Nay, it is even 
said that God will love them if they continue to be true to the 
idolaters that are true to them, and that God will punish them 
if they break this commandment. 

\Vhen such are the injunctions with regard to the idolaters, 
and when the Muslims are forbidden to fight the idolaters, unless 
the, latter take the initiative, it would be absurd to suppose that 
the Holy Quran commands its followers to fight against the 

People or the Book whetl1er they fight against them on not. 
Even the Christians admit that the attitude of the Holy Quran 
towards the People of the Book is more favourable than to the 
idolaters. How could it then command the Muslims to fight; 
the People of the Book without beirig first attacked by them, 

when it forbade war against the idolaters under simila1• circum• 

stances? Thus it is clear that the command to fight the People 
of the Book in verse 29 does not refer to all those people, bu~ 
only to such of them as had been guilty of aggression. The very 
passage in which the verse in question occurs commands the 
Muslims to be true to the idolaters as long as the latter are 
true to them, and announces that God will love them for their 
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doing so. If God loves the Muslims for their dealing justly by 
the idolaters, why should He not love them if they deal equi,jably 
by the people of the Book. Similarly, when God threatens 
them with punishment, if they attack the idolaters ffrst, why 
should He have bidden them to be first in attacking the people 
of the Book? Therefore when the Holy Quran bids the Muslims 

to go on fighting the people of the Book, until they agree to 
pay the J-izya, it does not mean that the war is to be under
taken without any cause. The command is subject to all those 
conditions which have been detailed in other verses of the H~I,, ., 
Quran, the passage under consideration not excepted. 'rhe 
verse does not mean that the people of the Book are to be 
fought against because they ' believe not in God, nor in the 
last day, and forbid not that which God and His Apostle have 

forbidden, and profess nob the true religion. '1.1hese words are 
used only by way of admonition, for the Holy Quran is not a 
handbook of war but a guidance. Even when it gives laws for 
war, it intersperse!! them with moral teachings. When it permits 
the Muslims to fight against those that fight againsti them, it 
also exhorts them to fear Him. When it relates the story of a 
former prophet or a past generation, it brings in moral precepts 
for our guidance. Its real object is to preach, to remind, and to 

admonish, atid it never loses sight of this object. That the words 
quoted above serve only all an admonition to the people of the 

Book, is apparent from the verses which follow, for they also only 
poinb out the erroneous belie£q of the Jews. It is a great in• 
justice to the Holy Quran to single out a solitary verse and 
give it an interpretation which does not tally with other verses 
on the same subject. 

' The whole is from God,'' (iii, 5) says the Holy Quran. 
Again it claims to be free from conbradictions (iv, 84). There
fore we are bound to keep the whole in view while in
terpreting any verse of the Holy Quran. On the subject 
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of war, we have a plain commandment of God. The 
Holy Quran says: " Fight in God's way against those tha.b 
fight against you, but transgress not, for verily God does 
not love the transgressors." (ii, 90) Now this is a verse which 
can not be said to have been abrogated. It can not be said that 

at first God did not love the transgressors, and therefore He 
prohibited them from transgression, but afterwards be began 
to love those who transgressed, and therefore he gave them 
urgent commands to transgress against all unbelievers, particu-

larly against the People of the Book. In the verse quoted 
above (ii, 90) God does not say that He hated all the trans
grossors except those who transgressed against the People or 
uhe Book. 

In conclusion, I request the critics of Islam to interpret 
the verses of the Holy Quran according to the principle of in

terpretation laid down in the Holy Quran itself (vide iii, 5,6). 
In these verses God condemns those who in interpreting a verse 

of the Holy Quran ignore other verses on the same subject and 
give it a meaning which is nob in harmony with other verses 
a.bout whose meaning there is no dispute. They should also 
remember that God claims for His Book perfect freedom from 
all kinds of contra.dictions and even refers to this circumstance 
as a, cleat· proof of its divine origin (iv, 84). The verse which 
is quoted as an authority for the theory of abrogation does nob 
refer to the abrogation of one part of the Holy Quran by 
another, bnt to the abrogation of the law of Moses by the Holy 
Quran. But even if the verse be supposed to apply to the Holy 
Quran, it lends no support to the Christians in the presen& 
discussion, for according to the verse, the abrogatory eommand
meut must be either better tba.n or like the commandment 
abrogated, but the Christians say that at first the Holy Quran 
forbade compulsion in religion and prohibited the Muslims 
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from aggression, but that afterwards these commandments were 
cancelled, and that the Holy Quran ordered the Muslims 
to compel men to accept Islam and attack both the ido
laters and the People of the Book even if they did not 

attack them. Such commandments can not be said to be 
better t,han or like the commandments previous]y promulgated. 
God says that He hates those that transgress against the un
believers, and that He loves those that deal justly by them. 
Now, can the supposed commandment to attack all unbelievers 
without any fault on their part and to force them to embrace 

Islam, be said to be either better than or like the first corn· 
mandment? 

Again, I request thorn not to deceive the public by giving 
a general application to verses which refer to particular people 
that had been guilty of transgression against the Muslims. If 
a verse exhorts the Muslims to fight against their treacherous 
enemies with the express object of making them desist from 
their treachery, this does not mean that they are bidden to fight 
against all unbelievers of all lands and all ages. 'rhey often 
quote such verses of the Holy Quran and such sayings of the 
Holy Prophet (may peace and the blessings of God he upon him) 
as applied to the deadliest enemies of Islam who respected with 
the bolievers neither ties of blood nor good faith, and re

present them as applying to all unbelievers, thus duping the 
world into the belief that Holy Quran and the Holy Prophet 
(may peace and the blessings of God be upon him) ordered the 

Muslims to kill every nou-1\iuslim. There can be no greater 
injustice than this. For instance, they have deafened us with 
the cry that the Holy Prophet (may peace and the blesaiDgs of 
God be upon him) spoke of the sword as a key to paradise. 

But they intentionally ignore the circumstances under which 
tbe Holy Prophet uttered these words. The sword was really a 

key to paradise in t11ose days, for it was wielded againet those tha.t 
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sought to destroy the Muslims and their religion with the 

sword. It was wielded under trying circumstances and it 
was wielded in self-defence, and in dafence of the faith and, there
fore those who wielded it really opened the gates of heaven with 
the sword. Fighting against overwhelming odds and under 

the most unfavourable circumstances was no easy matter. It 
was a severe trial for the faithful and it has been so described 
in the very passage which I have been discussing in this article 
(vide ix, 16,24). The sword can really be a key to paradise only 
if ih is drawn against those with whom the Muslims are bidden 

to fight. It can not be a key to paradise if it is employed against 
those with whom the Muslims are forbidden to fight. Then it 
is a key to hell rather than to heaven. Do not all Govern• 

ments honour and reward those who fight valiantly in defence 
of their country and nation? Is not the sword a key to a career of 
glory for a soldier? Have not soldiers risen to eminence merely 
because they wielded the sword right valiantly? But does this 
circumstance give a soldier ground £or concluding that he may 
rise to glory and fame even by killing men against whom he 
has not been commanded to fight?. Christians have done a 
greab wrong by misrepresenting the teachingd of Islam. Millions 
of ignorant men are to-day holding ad verse opinions about Islam 
merely because this religion has been misrepresented to them by 
the Christian writers. But the day is not far distant when 

these errors, that have been so assiduously spread by the Chris
tians, will disappear and the people that have so long been kept 
in the dark will sec the truth of Islam. J!1or 

''l1ruth has come, and falsehood yonc.; Jor falsehood 
vi·rily ·vanisheth away' (xvii, 82.) 

Lastly, I request the Christians not to imp press the plain 
verses of the Holy Quran which enjoin upon the believers to 

deal kindly by the unbelievers and declare in unequivocal 
terms that there is to be no compulsion iu religion. 
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The nature and need of 
miracles. 

(April 

Translated from the Barahin-i-Ahmadiyya, 
Part V. 

Anything unusual, the like 0£ which the opposite party 
faih1 to produce, even if it may appear to be within the range 
of mortal powers, is called a miracle. The bes~ illustration of 

a miracle is the Holy Quran. All the inhabitants of Arabia were 
challenged to produce a like of it, but they failed to do so, 
although when looked at cm·sorily, it appeared to be within 
the power of man. 

So, in order to comprehend the true significance of a 
miracle, t,hc Quranic language affords a very clear and vivid 
illustration, becaus,~, thonrrh apparently it is nothing but a 
combina.t,ion of word-; lik\-l t,he language of man, yet with ita 

eloquent; rhetoric, sweet, pure and flowery language which is 

throughout replete with truth and wi8Jom, and with its over

whelming arguments and powerful predictions, it is such a 

peerless miracle that although t,hirteen hundred year::i have 
elapsed isioce t.he ga11tltlet was fin;t thrown down by it, yet 
none has beeu able to take it up, nor ha':! any body thH power 

to do so. None of the opponents hi:is npto this time success
fully challenged this miracle. The characteristic feature 

ot the Holy Quran that distjnguishes it from all ouher books 
of thA world consists in its assertion of miracul<ms predictions in 
& miraculous laugnage which is characterised by the highest 
pitch of eloquence, truth and wisdom. In short the real and 

~he chief ohjact of a miracle is to distingui8h between truth 
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and fa.h1ehood, and that which performs this function is styled. 
a miracle Qr a ' Sign.' Signs or miracles are the only means of 
n.ttaiuing to certainty about the existence of God, and without 
them one can not taste the sweet blessings which accrue from 
that certainty. The truth of a religion evidently depends upon 
a knowledge of the existence of the Almighty God. One of the 
most essentia,l and the most important ooocomitants of a true 
rdigion is that it should furnish such signs as lead to a certain 
and sure knowledge of the existence of God, and should posaes9 
thf' p('wer of b1·inging its followers to a very close and intimate 
communion with the Divine Being. It should be borne in mind 

that a perfect knowledge of God can not be attained merely 

through the observation of the universe which only makes one 
feel the necessity of a Creator. It does nothing more than 
this. ·rhose who content themselves with the imperfect idea of 

the existence of God obtnined througl1 the observation of nature, 
can not establish a true connection with God, nor can they free 
themselves from the bondage of their evil propensities. By 
seeing the nniverse, the only conclusion at which we arrive is 
that there should be et Oreato1· of this eosmos, and not that He 
does actually exi.st. It is obvious that merely to fool the neces· 

sity of God is nothing more th::m an inft'lrentia.l knowledge which 
can not lead to that certainty which we obt.aiu by direct com• 
munion with Him. It can not bear the fruits which communion 
with God yields. 'I'hus the religion which can not lead u man 
beyond the impe•rfect knowledge of Goti which we obtain from 

the obserYation of natnre affords no means for his moral, and 

spiritual prograss. Such a religion is a dead religion. lb 
cannot work any pure transformation in the lives of its votaries. 

Merely rational arguments can not be held as a sure testi• 
mony to the truth of any religion. They do not constitute a 
seat which it may be impossible for a forger to counterfeit. 

They may be gleanings from the harvest of reason. Who is 
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then to decide that the rational arguments contained in a 
book are revealed and that they have not been plagiarised from 

any other book. And even if it be supposed that they are 

not plagiarised, they can not be taken as conclusive evidence of 
the existence of God. No seeker after truth can take them as 
Rigas which reveal the face of God to man. No one can vouch 

for their entire freedom from error. Henoe if a religion bases 

its truth merely on reasoning and is powerless to show heavenly 
signs, the follower of such a religion is either himself deceived or 

is a deceiver and will die in darkness. 

In short mere rational arguments can not prove even the 

existence of God not to speak of their proving the truth of a 
religion. A religion that does not undertake to give a conclusive 

proof of the existence of God, is a worthless religion and woe to 
the man that follows it. That religion bears the stamp of curse on 

its forehead which does not raise the knowledge of man to such 

a stage that he may be said to see God, which does not wash 
away the impurities of the Hesh and make him a spiritual being, 
which does not give new faith to man by making him witness 
heavenly signs, and which does not make him lead a. really pure 
life. In order to secure genuine purity, it is highly necessary 
that one should see the Living God who can annihilate a. 
disobedient person in a breath, and whose obedience means a 
Paradise even in this world, And just as it will nob do, if a 
religion bases its truth merely on reasoning, similarly it will not 

be enough, in the case of au apparently righteous person, merely 
to claim that he observes all the commandments of God. He 
must possess some distinguishing mark to testify to his righteous
ness ; mere claim to righteousness and to the purity of life 
may be advanced by any body. To p1·etend to be righteous i1 
no proof of being righteous. If any body is generous, hi1 
generosity may be due to love of fame. If any one looks devou1J 

and godly, he may be a sheer hypocrite, and if any one doo1 
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not indulge in vice, poverty may be the ea.use of it. And 

similarly it is quite possible that a person should affect piety 
merely to escape the reproaches of his fellow-beings, withoub 

having true fear of God in his heart. 

Thus it is manifest that mere good conduct is no criterion 
of a man's holiness, for there may be some hidden faults which 
have not been brought to light. We can not know a holy ma.n 
unless God, who is all-knowing, should bear witness to on~'s 
sancity. If God &hould not bear testimony, an unholy man 
might be mistaken for a holy man, and evil might be confounded 

with virtue. In order to distinguish a righteous person from 
the unrighteous, it is exceedingly important that God Himself 
should bear His testimony. Hence the religion that has no 
robe of distinction to confer on the righteous is certainly not 
a true religion; it is devoid of light. Every book that is from 
God must itself have a mark of distinction and must also 
confer a distinction on its true followers. 

In shorb, unless there be a. distinguishing sign, there cau 
be no clear distinction between a true religion and a false one, 
nor between a holy person and an impostor. It is quite possible 

that the faults of a man who is in reality sinful and vicious 
should not be generally known. If such a person pretend to 
be righteous-and there are many such pretenders,-what 
criterion is there to distinguish the truly holy from such 
deceivers? Everything thab is genuine has certain marks which 
enable us to distinguish it from that which is false. Gold and 
brass, for instance, resemble each other in appearance, 80 

much so that the ignorant sometimes take a bratts ornamenb 
for a gold one. But the wise creator has placed in gold a 
distinction which enables the jeweller to distinguish it from 
brass. There are many bright and glittering stones thab 

resemble a diamond in appearance and the ignorant sometimee 
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pay high prices for them, taking them for real diamonds. The 
wise creator has, however, conferred on the diamond a dis
tinctive mark which enables an expert jeweller to recognise it. 
This is true of all precious jewels and other excellent things. 
Though many things that are worthless and mean resemble 

them in appearance, yet every valuable gem displays its 
excellence by means of the distinctive marks that have been 

conferred on it by God. Had it not been so, there would have 

been confusion in the world. Look at man himself. Though 

he resembles an n.pe in appearance, yet he possesses certai'l 

peculiarities which are not to be found in the ape, and therefore 

the apes can not be classed with men. When in the materia 
world, which is transient and perishable, God has established 
criteria to distinguish the genuine from the false, how can it be 
supposed that He has made no certain marks for the recognition 

of a true path, a deviation from which leadR one to infernal 
regions, and no distinguishing sign1, for a, holy man whose 

rejection dooms one to everlMting perdition? Who can be 
more foolish than he who thinks that G-od has made no marks 
for a true religion and a truly righteous man! Hence it is that 

God Himself says in the Holy Quran tha.t the Book of God 
which forms the basis of religion has a distinctive feature and 
that it is impossible for man to produce the like of it. Similarly, 
He says that the righteous servants of God are granted a 

Furqa.n, i.e., a distinctive mark by means of which they are 

recognised. Hence know it for certai u that a true religion 

and a truly righteous man possess distinctive marks, and it is 

these marks that are termed miracles, signs or superhuman acts. 

What has been said above clearly shows that a true l'eligion 

must have certain miraculous peculiarities which are not to be 
met with in other religions and that a truly righteous person 

must enjoy such divine assistance as is not enjoyed by others, 

sot.hat man who is so we~k and feeble by nature and who 
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is prone to stumble at the slightest misgivings may 
not be deprived of the inestimable boon of accepting the 

truth. Such i!:J the negligence and scepticism of man that 

though he witnesses hundreds of signs in favour of the 
messengers of God, and though he sees tl1e hand of God assisting 
them at every step, yet he continues to regard them with 
suspicion and does not profit by the numerous signs which bear 
.testimony tn their truth. Considt1r what would have been the 
case if the claims of the messengers of God had not been ab all 
supported by any heavenly sign and people had to judge their 
r.lairus only by their apparent piety. When many unlucky 
persons reject them in spite of their clear sigus, who would have 
believed in them if there had been no sign at all. As God is 
compassionate and merciful, He did not wish that the whole 
world should perish by rejecting the true religion and the true 
messengers of God, for want of distinguishing signs. So to the 

true roligion He affixed the seal of eternal signs, and He showed 
the truth of His messengers by assisting them in extraordinary 
ways. 'l1he truth is that He has lP-ft nothing to be desired in 

conferring distinctive signs on His beloved people and His 
beloved religion. He has made them more bright than the snn 
and has performed in their favour de~ds the like of which the 

eyes have not; i:;een 7 nor have the ears heard. 1l1here is no doubt 

as to the exii,;t,cncc of God, bu L the mirror ·through which His 
face may b1~ seen a.re the pm·sons upon whose countenan-ce 
descend the showers of divine love and to whom God speaks as 

a. friend speaks to a friend. So overwhelming is the influence 

of divine love upon t,hem that they become one with God and 

thus CIJUle to realise the true significance of divine unity. The 
true recognition of divirie unity does not consist in merely 
regarding God Mone, without seeking union with Him. Merely 
to regard God as one is uot enough, for even Satan believes 

God to be one. Perfect belief in unity requires that one should 
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lose one's own personality in the love of God and should thns 

become one with Him. This is the true significance of belier 
in the unity of God, Those who possess such a perfect belief in 
Divine Unity are the men that are saved, and it is they tha.t are 
called godly, It will not be wrong to say that God descends 
upon thorn, £or where there is a va.cum, something must come 
in to fill the space. The descent, however, does not take place 

in any physical sense. It takes place in e. way that is above 
description. 

In short, through special dh·ine manifestation, the trdy 
righteous become possessors of blessings that a.re divine. Their 
lives become miraculous. They are changed. They obtain an 
entirely new existence which the world can not see. The fortu
nate, however, recognise tht3m by their signs. Such signs have 

been shown even in these days and even the present age has 
witnessed a messenger of God in whose person God manifested 

Himself as fully as in the prophets of the days gone by. lb 
was ho whose advent into the world was announced by the 
following words of divine revelation :-"A warner hath appeared 

in the wodd, but the world ha.th not accepted him; Gorl 1 however, 
will accept him, and will establish his truth by migl1ty attacks.' 
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Notes and Comments. 
Ravages of Plague in the Punjab. 

In a. recent i1:_;sue, the Pioneer, speaking of the Punjab 
Cemms returns, says in its leader:-

"The population of the Pnnjab, excluding the whole or the 

new North-\Vest ~,rontier Province and the Native States, has 
<leenm~c<l by nearly 2 per cent (1·8 to be exact) in the past 
decade. Its Native States show an even heavier decrease of 
4•8 per cent .... , • The decrease in the whole Punjab, 
i:.lclmling its .;itatcs, is remarkable, the population having· fallen 
from 24,7.i4 thousands in 1901 to 24,172 thousands in 1911., 

a decrease of 582,000 souls iu ten years. • • • . There can 
be vtwy litt,lc doubt that this very serious decrease in the 
ympuht.ion of the Punjab is due to the ravages of plague, 
which 1;he mortJ.lity returns have all along shown to affect 
thi~ fmnale much more seriously than the male population ••• 
it t-. pntent that the plague hit the female element in the 
population with cruel severity and that the Punjab will no 

recover tl'Om the blow for two or three decades." 

It will not be amiss to point out here that these terrible 
rn.vages of plague in the Punjab fulfil a prophecy of the Promised 
)Iessiah (may peace and the blessings of God be upon him). 
In 1808, wheu plague was confined to two or three villages in
tho J ullundhur district, and when there was every likelihood o{ 
its being stamped out by the heroic efforts of the Punjab 
G-overnment, the Promised Messiah saw in a vision that the 
angels of God wore setting in the ground ugly plants in different 
parts of this fair province~ and on enquiring as to what kind of 
plants they were, he was told by the angels that they were the 
plants of plagna which was about to break out in the land. 
He publishe<1 this vision. exhorting the people to turn to God 
in vopcntauce, which he described as the only remedy aga.ins\i. 
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the impending visitation. The people, however, turned a. deaf 
ear to his exhortations, and when the plague did nob spread in 
the province for two or three years after the publication of the 
vision, they asked him in derision why the plants which he had 
seen the angels setting in the ground had not borne fruit. They 
said to him as the people of yore had said to their prophets. 
''Let thy menaces be accomplished upon us, if thou art one of 

the Sent Ones." The menace, however, did not take long to be 
accomplishod upon themt for soon the trees which the Holy 
Messenger of God had seen the angels planting began to bear 
fruit, and terribly bitte1· fruit it was which they bore. A 
terrible plague overto:ik them and they fell dead ou their faces 
in their dwellings. rrhose who bad troatod him as nu impostor, 
became as though they had never dwelt in them. So he turned 

away from them and said, '·0 my people! I 1id indeed aonounce 
to you the message of my Lord, and I gave you faithful counsel; 
but ye Jove not faithful counsellors.'' 

It is a noteworthy fact that of all parts of India that have 
up to thii. timo been visited by plague, the Pnnjab bas suffered 
most, as the census returns have amply proved. 

Hi.story of Plague in India during the Last 
Decade. 

The following is taken from a resolution of the Governmenli 

of India with reference to the census. Speaking of the effecta 
of plague during the last ten years, the resolution says :-

"Brea.king out in Bombay city in 1896, the plague had 
already in March, 1901, caused a recorded mortality of about 
half a million. Since then it has continued its ravages, especially 

in Bornlin.y and Upper India. The mortality from this scourge 
rose from 284,000 in 1901, to 1,316,000 in 1907. It then fell 
to wtell uoder 200,000 in 1908 and 1909. In 1910 it was 
509,000. 'l'be total number of deatba from plague during the 
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decade was nearly six-and-a half millions, of which over one

third occurred in the Punjab, and two-fifths in the United 
Proviuces and Bombay. In the Panjab ,tnd United Provinces 
malaria. was also very prevalent. The report,ed mortality 
from fevers in the United Provinces in 1908 was nearly 
two millions, and greatly exceeded the total number of 
deaths from plague iu the whole decade. Elsewhere, in spite 
of a certian amount of plague, the dacade was on the whole a 
healthy one:• 

The Census and the Ahmadiyy Sect. 
We are sorry to note that the carelessness which was displayed 

by tl10 enumerators in tho census of the year 1901 with regard 
to the numbering of the Ahmadies (members of the Ahmadiyya, 
aect) has been repeated in the census of this year. Though in the 
regulations issncd by the Government, there was an express 
direcLion for the enumerators to enter the sect along with the 
religion, and t,hoogh a separate column was provided in the 
enumeration forms for the Punjab, yet the enumerators have 
in many c::uies neglected their duty in this respect. We have 
1·ecoived complaints from our friends at Amritsar to the effect; 
that tl1r, name of the Ahmadiyya sect was not carefully entered 
j 11 the enumeration forms. 'l1he enumerators there did not care 
to enquire as to which sect a person belonged, and they some• 
times also refused to enter the mem b~rs of this sect aa 
A.hmadics, even when they were asked to do ,.m. '£he work of 
enumeration commenced so late that we could not bring this 

mo.tter to the notice of the Superintendent of Census Operations 
in time, for the work of enumeration was to be finished befo1·e 
the Superintendent could take any step to rectify the matter. 
"\Vhen the enumerntors did not care to perform their duty in 

thit:i respect in a city like Amritsar, how can they be ex• 
pected to have faithfully discharged their duties in tho rur~ . 
regions. 
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Letters received from our friends in Bengal show that the 
name of our sect has not been entered there at all, for in the 
enumeration forms, no provision was ma.de for the entry or the 
sects. The matter was brought to the notice of the Superiotenden~ 

of Census Operations, Bengal, by the Secretary of the Anjuman• 

i-Ahmadiyya, Monghyr, but he was told that the name of the 
Ahmadiyya sect could not be shown in the lists for only the main 
religions were to be entered, and this notwithstanding the fact 
that t,he District Census Officer, Monghyr, had report<~d to him 
sAying that the sect was rn.pidly progressing in his district. 'l'he 
following is an extract from a letter of the said office1· to the 
Superintendent of Cenims Operations, 13engal1 dated 4th Fcbru
,ary, 1911. 

"In recent years another sect of Muhammadans has sprunp
up. The founder of the sect \Vas Mirza. GhuJam Ahmad of 
Qadian, a village in the Gurda.spur District in the Punjab. 

• . . . • . This sect is spreading rapidly in this district. 

Among the converts are well-read Mauivis and Ula.mas of the 
Sunni sect. There is a regular propaganda of this sect. Peri
odical meetings are Iield and lectures delivered to secure con
verts. Funds are collected to meet these expenses and to pay to 
the poor of the new sect.'' 

l¥' e fail to understand what the Census Department has 
gn.ined by making: no enumeration of the members of this sect in 
certain provinces and making only all; incomplete enamera.tiou 
in othe1:s. Such a course, far from doing any good, is only 

11armful, for it is calculated to create a misconception regarding 
th~,number of the Admadi Mussalmans. It would have been 
mnch better, if no ennmeration of the sect bad taken place at, 

all, for non-calculation is better than miscalculation. A uniform 

course ought to havE' been adopted throughout Indi11. We fail 
to ttnde1·strnd the wisdom of this partial enumeration. 
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