
ReQlsterecJ Na. L. 303 

~ 
No. 9. 

;.&;--

THE 

i~EVIEW OF ~ELIGIONS 
1
, SEPTEMBER 1911. 

CONTENTS. 

THE HE8URinX;TIOX 

A QUHASIO PHOFHrXJY 

NOTF~S AND COMMENTS 

SrllUTV"AL Co};QCERTS IS I~DH 

CmnsTIANS ANJ) roLYGUlr 

R-ZVIEW'R ... . . . 
'rttE TEAcn1 ~os or !RLu1 

Tm: Gon oF Is1uEL 

QADIAN, 

... 

... 
... ')8-,) . a 

~89 

... 
. . . :1fl0 

... 300 

DIHTlUC'l' GU RDASPU It, PUNJAB, lN DIA. 

Page. 

::1rm 
<)1"1'• ._i, D 

~85 

<)!r ,1.0 

Annual Subscription, Rs. 4. -Single Copy, As. 6. 

~ 
I~ 

www.alahmadiyya.org



THE REVIEW OF RELIGIONS. 

VoL. X.) SEPTEMBER, Hll 1. (No. 9. 

r~.c,. )J l 1:1'°'1:,,, ,JJ I &lJ l r-! 

r~ ,J(J J &] )""' ) 1 .. i" ul..aj ) II J..o.sd 

The Resurrection. 
(By Qazi Abdul Haq.) 

AlLhough the Bible is losing ground all the world over and 
humanity bids fair to get rid of its hold at no distant time, yet 
it continues to make some noise in some conservative quarters in 
Europe. The entire superstructure of this religion is raised on 
what may at first sight be declared nothing short of an absurdity, 
Jesus died for the people, the dead and the quick, and rose 

again the third day breaking through death in an inexplicably 
bold way. This is what is termed ""the Resurrection" in Chris• 
tian theology. rfi1is indeed forms the crux of Christian tenets. 
The historicity of this dogma has been so shaken of late that all 
the doctors of Europe with very few stray exception'! are at one 
in giving out that the Re!:mrrection of Christ has no found11tion 

in facts, and it is now high t,ime that the Christian faith may be 

purged of it and the erroneous matter clustering round it. But 
divested of it, Christianity will be quite a new thing. In fa.et 
the spirit of the time can not bear the faintest shadow of the
Resurrection Theory. The advancement of science is fatal to 
this and other kindred theories of Christianity. Ascension to 
heavens coupled with the idea of rising from the doad is a two• 
fold impossibility which lies far beyond the range of human 
cxperionce and scientific rationalism. As a result, the grip of 
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this theory on the human mind has been awfully slackened and 
is in a fair way to be no more. 

History is the pet subject of every enligl1tened mind. Its 
charms have not only captivated the laity, but the religious 
orders have also become a ready prey to their fascinating in
fluence. All past events have to ut.idergo severest possible criticism 
to pass for living facts. Myth has been entirely separated from 
the fact and an amalgamation of the two has come to be a 
grave historical offence. The old way of blending the two has 
gone out of vogue. But in order to prop up the element 
of doubtful historicity in the Bible some European historians 
are apt to make light of historical research. W. T. Davison, 
M.A., D.D., writing in the London Qua1•terly Review on "the 
Resurrection and the Modern Mind," says, "There is something 
almost irreligious in the attempt to demonstrate religion by hard 
logic, or by sheer weight of historical testimony." Religion is 
not allowed to be subjected to reason and historical scrutiny, 
because some portion of religion is too feeble to bear such an 
examination. The writer further goes on to say:-

,, But-and here it is possible to learn something from 
the school of writers in question-it is perfectly true that the 
Resurrection of the Lord Jesus Christ from the dead as an 
article of faith can never be proved by purely historical methods. 
Dr. Arnold and many other Christian apologists have asserted 
that the Resurrection was one of the best attested facts in 
hi!ltory. In an important sense that statement is most true, as 
we hope shortly to show ; but if it be understood to mean that 
quite apart from ail religious considerations it can be proved 
by purely historical evidence that the body of Jesus who was 
crucified on Calvary was raised from the tomb by supernatural 
power, and that the same person appeared in a glorified body 
many times to bis disciples1 the position can not be defended. 

Wbat is rightly called the fact of the Resurrection is not mere 
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history. No man saw the Lord rise from grave. He showed· 
himself, as the Christians believe, to some of his disciples, but not 
oppono.nts, with the exception of St. Paul. The accounts that have 
como down to us of His appearances were not composed for the 
purpose of convincing sceptics. There are difficulties attending 
their exposition, some discrepancies in them are not easily 
reconciled.'' The reason why Christian apologists so much 
shrink from taking an historical view of their religion is not far to 
seek. A fact can not but shine forth with great splendour in the 
broad daylight of history. But a religion enveloped in the 

mist of doubt and haziness of uncertainty must present a gloomy 
and hideous aspect when viewed from the standpoint of history• 
The Christian religionists have done and are doing their level 
best to convince the world that religion can do without anything 
like history. This state of affairs gives rise to grave doubts as to 
the truth of Christian religion. One thing is certain at least 
that the Christian religion contains much that can not ::;afely 
bear historical examination. One only wonders how far under 
these circumstances the Christian religion can force itself upon 
the notice of the wodd, when it can not even for a moment hold 
its own under the weight of historical test. It is certainly 
difficult to see whether it is destined to live long in this serious 
predicament, because it can not be positively asserted-so long 
as this religion remains cut adrift from history-that it contains 
any amounr, of truth. The only cla,im of the Christian religion on 
the attention of humanity will be its teachings. But here again 
no great help is forthcoming. The teachings of the Bible have 
decidedly been allowed to comprise much that fairly falls beyond 
the sphere of practice. In every matter the injunctions of the 
Bible wi 11 be found to go to one extreme or the other, either too 
harsh or too mild. II; lacks the golden principle which falls to the 
lot of those whostrive to strike the happy mean. The trite instance 
of 'offering the other cheek when one is smitten' is a sufficient 

testimony to the impracticability of the Biblical teachings 
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The Bible, as a moral and spiritual code, exhibits distinct signs 
of an element which can scarcely be said to claim any practical 
utility. In contrast with the lofty and sublime teachings 

of Islam which is too firmly imbedded in the solid ground of 

history, the Christian creed is yet on all fours. A religion is 
worthy of no credence if it afford even the slightest room for 

doubt as to the truth of any of its details. It must needs be an 
entire truth. But the Christian doctors have been constrained to 
detach religion from history, because the history of the religion 

is shrouded with thick clouds of doubt. The inability of the 
Christian theologians to find a historical basis for their religion 

ha.s led them to repudiate the need of history, but it is by no 
meane the way to satisfy the uneasy mind of man, which refuses 
to iind rest but in an absolute truth. The very fact that the 

Christia.n religion can not stand the test of history is sufficient to 
indicate that the fabric of this religion is st,rangely intertwined 
with what is anything but fact. Unlike thi8, Islam is a perfectly 
historical religion. It took birth at a time when history had 
become a most serious and ruling pursuit and humanity had 
every wish to learn lessons from the stories of the by-gone days 
thus keeping alive the memory of the dead past. Born at 
such a time, Islam made rapid progress as if with bounds and 
strides. Human mind was ready for it, and wherever the ·religion 
forced its way, human mind bowed down before it. Scientific 
accuracy and mathematical exactneHs were among the character
istics of Islam. From the time of its birth to the present day, 

Islam has been nurtured on the pure milk of truth and reason. 

Let the sceptic do his worst, let the hard logic do all it can 
with all its resources, Islam i!3 unassailable, it is perfectly in• 
domitable. The world is not unaware of the honest and the 
moet untiring efforts of t,he tnditionists. In order to ensure 

the perfect safety of the Holy Quran, the Holy Prophet did not 
allow bis word to be put down in black and white. So it was 
some time after the demii1e of tho Prophet (may peace and the 
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blessings of God be upon him) that the P,rduous task of piecing 
together the scattered bits and stray crumbs of the Prophet•s 
discourses was taken in hand. The world is too well aware of 

the phenomenal success that ultimately crowned the efforts of 

those holy personages to be misled by any ad verse animad ver
sions, They laid the foundation of searching cross-examination 

which helped them to sift true traditions from doubtful ones. 

Every tradition was traced through an unbroken chain of 

reporters to the Prophet (may pen.cc and the blessinga of God be 

upon him) nor was the personal character 0£ the reporters to be 
forgotten. Any reporter who was in any way found to be not so 
much scrupulous a.bout the truth of his statement was con
demned for the purpose of such holy information and the 

tradition coming through him was at once declared to be spu
rious. In short the pure grain of Islamic teachings has thus 
been at the cost of great pains winnowed out of the chaff of 
falsehood with which the world is so terribly rife. 

Viewed from the standpoint of history, the holy religion of 
Islam looks surrounded with a glory which has not fallen to the 
lot of any other religion. Hinduism has decidedly a very feeble 
foothold on the soil of history. Much of it is lost in the maze 
0£ antiquity, a great deal of it has been consigned to the horrid 
jn.ws of oblivion, what remains untouched by the levelling hand 
of time is not so very historici1l. Christianity shrinks at the 
very mention of history. Christian apologists have of late been 
at great pains to snap religion asunder from the domain of 

history, because it is impossible to combine them. It is really 
difficult to make out the meaning of such an attempt on the 

part of Christian doctors. History is an essential element in the 
study of a religion. Unless, of course, we are certain that there 
was actually a man named "Christ'' some two thousand years 
ago and what is related of him in the Gospels did really take 
place, we can not pay attention to tho example said to be held 



358 TRlt REVIEW OF RELIGIONS, (September 

out to the world by that man "Christ." The world can not 

follow a fabulous personage. There must be a reality or a 
verity to guide the life of man. What never existed can 
scarcely be the guiding star of a human being. Realities must 

be founded on realities and doubts on doubts. It is idle to 
attempt to base facts on doubts and uncertainties. If Chris
tianity is a fact, it must h::we a firm foundation in history. 
Faith a.lone apart from history can not be convincing and can 
scarcely be expected to satisfy the burnings of human heart. 

W. T. Davison, M.A., D.D., contributes a fairly lengthy 

article to the London Quatterly Revie·w on '"The Resurrection 
and the Modern Mind." He tries to set forth arguments which, 
he considers, would go far to convince a candid modern mind. 
I shall deal with the arguments in detail. 

(1.) He says: ''The evidence handed down in Gospels and 
Epistles is all that could be expected under the circumstances. 

To refuse to believe in ancient events except on the testimony 
of witnesses trained like modern critical experts would mean to 
give up historical evidence altogether.'' I don't consider it is in 
any sense an argument. The evidence embodied in the Gospels 
and Epistles is too meagrn and full of discrepa11cies to become 
the basis of a religion. If Christianity has no other mainstay 
except the evidence of the Gospels, the cn.se of ·this religion is 
anything but satisfactory. It may well bo that no better evi
dence than the one attt>rded by the Gospels and Epistles is forth
coming, but the fact remains that the evidence, although it is 
the only possible evidence, is so much tinged with doubt and 
uncertainty that it is difficult to make it the foundation-stone 
of any true religion. The absence of suitable and convincing 

arguments does not necessarily make the bad ones in any way 
acceptable. If a theory can not be proved by good arguments, 
it is better to set it aside than attempt to -prove it by bad 

arguments. ~I.1hc advocates of Christianity ofte.o cub a sorry 
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figuro by endeavouring to prove unreasonable theories by means 

of poor arguments. 

Mr. Davison does not like to subject the old events to the 

modern way of criticism which, he considers, is too severe and 
hair-splitting for the old matters. He req11ires a great 
deal of latitude in favour of old event,s when viewing them 

in the light of modern modes ofcriticism. But what ought to be 
the real fact? '11he older an event, the more necessary 
is it for us to view it in the search-light of criticism. 

The more recent the event, the less necessary is it for us 
to crit,icise it. Distance of time takeR away much of 
its credibility and encircles it with clouds of doubt. The 
tendency of modern mind to the searching enquiry about every 
event is the result of the modern mind appreciating more aud 
more the pure truth. Modern mind abhors the blending of 

truth and falsehood and desires to see the two clearly apart 
from each other. As a resalt, every attempt is being made to 
scrutinise the old events. But Mr. Davison tells us that it is 
not possible to view the old events in this way. Some 

concession must be made in favour of these events, and the tesb 
of cross-examination should not be applied in its present day 
rigid sense. 

I am indeed uuable to understand the force of the argument. 
If the words of Mr. Davison can mean anything at all, they mean 
the Gospel evidence does nob firmly and stead!ly rest on histori

cal basi@, and therefore can not bear the modern mode of 
criticism with all its severity and minuteness. 

Again the absence of any other contemporary 
evidence carroborating the Gospel evidence makes the 
la.tLer highly untenable. In short this is really a very 
poor argument, if it can be called an argument. In the first 
place if only the Gospel evidence, and no other coatemporaneoun 
testimony is to be found, so much the worse for the religion of 
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Christ, because it means la.ck of proof. In the second place, if 

criticism can not be pushed with its modern rigidity, it is a sure 
sign that there is a screw loose somewherein the machinery of the 

Christian religion. In either case the argument falls down to 

the ground. 

(2.) Mr. Davison further adds :-'~The tradition of 'the 
third day' which can be traced right back to the beginning has 
never been satisfactorily explained on the theory of hallucinations 

spreading amongst fanciful disciples. Such apparitions do not 

appear where there is no explanation, no idcc fixc to originate 

them." 

(3.) Were the remarkable word~ alleged to have been 
spoken by Christ at cert,1in memorable interviews with His 
disciples imaginary, or consciously invented and put into his lips? 

(4.) 'rhe tradition of the empty grave has never been 

accounted for and the latest rationalistic explanations are no 

more credible than their predecessors. Holtzmann's account 

is that Joseph of Arimatha.ea repented of his kindly act in 
receiving the body of Jesus, and had it removed from the tumb 

beca::ise of the disgrace it entailed! Prof. Kirsopp Lake l'i1tggests 
that the women came upon an empty tomb by mii;take and 

thought that it was the place where their Lord had been laid ! 
(5.) One of the strongest arguments that has come to the 

front of late has been tho admission on t;he part of certain critics 

of eminence-Reim, H. Lotze, l\fonegoz, and to some extent 

Prof. Lake, may be mentioned as examples-that the attempt 

to represent the belief of the disciples as wholly subjective and 
self-generated, does not account for the facts. These scholars 

are prepared to admit that the impressions pr-0duced on the 
disciples' minds were divinely created by some kind of celestial 

manifestation, but not that the body of our Lord was actually 

raiecd from tbo tomb, This admission concedes a large part of 
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the orthodox contention, and it is hardly fair of Dr. A. B. Bruce 

to describe it as ''bastard superna.turalism,'' though the theory 

obviously presents difficulties of its own and misses the main 

significance of the Resurrection in the teaching 0£ the New 
Testament. 

(5.) The whole of the New Testament evidence must of 
course be taken into account when this matter is being 

discussed. What for example, is to be made of our Lord's 

alleged predictions of His death and resurrection, which were 

not understood at the time by the disciples? Were these mere 

raticinia post cvcntu,,n? Invented by whom, and for what 

purpose? How arc the early addresses of :::it. Peter and the 
apostlet:1 in the Acts to be accounted for, resting as they do on 

the resurrection as an acknowledged fact and producing so deep 

ar,. impression upon a class not likely to be impressed by a. 
few fanatical visionaries? Above all, there must be taken into 

full account St. Paul's acknowledged first-hand testimony, his 

remarkable conversion-which according to the best modern 

authorities probably took place within a year after Christ's 

death-the whole subskmce of his preaching, his solemn 

testimony to the Gospel which he delivered 'first of all' to the 

Corinthians, one which he had himself received and duly handed 
on, and which included as its inmost pit,h and core the statement 

'that Christ died for our sins according to the Scriptures, and 
that He was buried, and that He r<-180 again the third day, 

according to the scriptures.' This last statement contained a. 
truth which all considered so funda:11ental, that it is described 
as 'that wherein ye stand, by which also ye are saved,' and if it 
were not true, the apostles were pronounced fal3e witnesses, 

the faith of those who heard it was vain, and those who 

had received it, and whoso whole lives had been renewed 

by it, were in their !Sins. St,, Paul'~ w holo theology and the 

arguments by which it was RupporLcd constitute an essential 
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part of the evidencQ, partly moral, partly historical, which 

goes to prove the fact of the Resurrection, faith in which has 
been the victory that overcometh the world. 

It should be remembered that the evidence as a whole is 

various and cumulative, tlrn,t its value can not be estimated 

when it is taken piecemeal, and that the original historical 
elements in it have received the moral and spiritual confirmation 
of nearly two millenniums of Christian experience." 

This is the sum total of Mr. Davison's reasoniDg. To 

me the whole reasoning, although it has cost Mr. Davison 

much labour and pains, seems devoid of force. Mr. Davison 
aims at proving the Resurrection, but he must bear in mind 
that the world was never so simple as to believe such unusual 

things unless, of course, their truth is brought home by means 

of undonin.blc historical evidence. But unlike this, Mr. 

Davison attempts to base i:;u0h a vit,il problem on frail 
probabilities. Snch matters ns arc intended to be the foundation 

stone of a mighty religion, must take a firm i:;tand on the solid 
ground of dead certainties where doubt and misgiving can not 
trespass. Human mind is naturally averse to putting faith in 

what is anything i:;hort of a certainty, it recoils from taking a. 
probability for certaiuty. But l\fr. Davison gives us to under• 
::;tand that certain events could uot be accounted for if the 

He:::mrrcct,ion were a myth. He i:;ays, "The tradition of 

the empty grave has never been accounted for, aud the latest 

r:::i.tioualistic explanations are no moro credible than their 
predecessors.'' 

The tradition of the empty grave appears unaccountable to 

Mr. Davison becaui:;o be :1ssumes that Jesus was dead when he 
wa::1 placed in the tomb. But what will Mr. Da.vison say if it 
turns out that Jesus wu.:1 not doad but. living when he was ta.ken 

down from the cross ? Will he still consider the tradition of the 
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empty gra-ve as unaccountable .. Though we are told that Jesus 

yielded up tho ghost, yet the facts rcl:.i.ted show that be did 

not, and that if any body took him for dead, he was mistaken. 

A careful study of the Gospels leaves no doubt as to the fact 

that Jesus was al,ive when he wa.s placed in the sepulchre 

n.nd if the tomb was found to be empty, it was not because 

,Jesus rose from the dea.d, but because ho was never dead. 

I give .Mr. Davison some hints, and I believe, that the more 

he will read the Gospels keeping these snggcstious in view, 

the more will ho be convinced of the fact that Jesus had nob 

died on the cross and thon the story of the empty grave will 

no longer present to him any difficulties. Following are some 

of the facts which show beyond the shadow of doubt that Jesus 

<lid not expire on tho cross. 

(1.) The first thing to w11ich I would dl'n.w the attention 

of Mr. Davison is the duration of time fol' which ,Jesus remained 

on t,ho cross. It wa.s ca::,tomary to keep Lhe criwiuab nailed to 

the cross for three days, a,nd even this period did not snffice in 
many cases to kill them. How could t.hen mere three hours' 

snspension on Lho cross kill Jesus? 

(2.) Two other men were suspended on the cross a.t the 

same time with Josus a.ud were taken down at the same time 

when Jesus was ta.ken down. Now these two men were alive 

when they were taken down and t,hc exccut,ioncrs bad to break 

their bones in order Lo kill them. This shows that the three 

hours' suspension on Lhe cross was not sufficient to kill a man 

and that Jer,ms too must h~1vo been alive when he was removed 

from the cross. The tradiLion of the empty grave appears 

inexplicable to Mr. Davison, but the thing which is really 

unaccountable is the supposed death of Jesus on the cross in so 

short a duration. Can Mr. Davison offor any reasonable 

explanation for such speedy death of bis Lord on the cross? 

''.rim mere assertion tha:; J osus 'yielded up his ghost' is no proof 
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of the fact that he had actually died. It is not impossible iha.; 
the pain caused by driving of the nails in the hands brought 
a.bout a swoon which wa.'3 mistaken for death. 

(3.) As Jesus was fortunate in having to remain on tho 
cross only for three hours, and thus being spared the painful 

and lingering death of the cross, similarly he had the good luck 

of not being su bjectcd to the process of the breaking of the 

bones. His two companions had their bones broken but this 

operation was purposely omitted in the case of Jesus. 

{ 4.) The flowing out of the blood is another evidence of 

the fact that life had not yet departed from the body that was 
taken down from the cross after a short suspension. 

(5.) When Pi late was approached by Joseph of Arimathea 

with a request for the body of J csus, he could not believe that 
Jesus had died so soon. 'rhe wonder expressed by a man of 

Pilate's experience is a strong evidence of the fact that the 
short duration of time £or which Jesus had remained on the 

cross was far from sufficient to bring about his death. 

(6.) It appears that even the Jews were not sure that Jesu1 

had rea1ly died. They came to Pila.Ge with the request that as 
the great Sabbath was drawing nigh, and.Jesus could no longe1• 
remain on the cross, he should be taken down and his bones 

should be broken. The anxiety on the part of the Jews to see 
the bones of Jesus broken 1.,how1., that they too like Pilate felt 
misgivings as to his death, r.nd it was to make sure of his death 
that they requested Pilato to issue orders for the breaking of 
his bones. 'l'he same suspicion led them to request that a 
guard of soldiers should be posted to guard his tomb. 

(7.) There was at lea,st ono man besides Pilate, who, to 

say the least, doubted the death of Jesus. r:ehis was Joseph 
of Arimathea, a rich man and a secret disciple of Jesus. Shortly 
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after Jesus was taken down from the cross, we find this man 
hurrying to the court of Pilate and bold!y going in to ask for the 

body of Jesus. Clearly he saw a chance for the life of his 
master, hence his anxiety to secure his body as soon as possible. 

(8.) Fortunately for Jesus not only the Governor but also 

the centurion and the soldiers who were in charge of the 
crucifixion were favourably disposed towards him. That the 
Governor was anxious to secure the deliverance of Jesus is 
apparent from the account of the trial as given in the Gospels. 
Like Pilate, the centurion and the soldiers also regarded him 
as a holy man. ,vatching him, they said, "Indeed this was 

a just man.'' Such men would have been only too glad to spare 
bis life or connive at his escal_)e, 

(9). When Pilate was sitting in the place of judgmenb, 
his wife sent him word saying, "· Have thou nothing to do with 
that just man, because I have suffered many things this day 
in a dream because of hi.m.'' This dream of Pilate's wife shows 
thab God's purpose was to save Jesus, and nothing can thwart 

the will of God. 

( 10.) The events that followed the crucifixion leave no 
doubt as to the fact that Jesus was really alive when he was 
taken down from the cross. Those who visited the torp.b on 
the third day found the stone rolled away and the grave empty. 
It was said to them, •~ \\Thy seek ye the living with the dead ? " 
In other words, Jesus was living, he was not dead. The words 

clearly meant that Jesus had not died but was alive. Whatever 
colour the Gospel writers or later hands may have given to 
the story, it is apparent that the rising of Jesus was not taken 
by the disciples as a rising from the dead but as the rising of 
a man who was not really dead. Consider the version of the 
story as given by the two disciples who met Jesu3 on their way 
to Bmmaus. They, speaking to the disguised Jesus, said "yea, 
and certain women also of our company affrighted us, who 
before it was light were at the sepulchre, and not finding his 
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body came, saying, that t,hey also had seeu a vision of angels, 
who say that he is alive." Mark also the words of Mark who 

says: '' And they (the disciples) hearing that 7w was alive, 
and had been seon by her, dicl 11ot believe.'' Noto the words in 

Italics. These words al ways mean that the person is not or was 

not dead. rrhey arc invariably used of a person who has not yet 

tasted death and not of a, person who is rison after he was dead. 

{l 1.) On the very morning when he left his sepulchre, 

ho was seen disguised as a gardener by one of her female 

disciples. \Vil! l\lr. 1':.wison kindly explain what need he had 

to disguise himself as a gardener jf he had risen from the dead. 

The fact is tlw.t he was the Ha111c mortal JusnH that had been 

nu.iled to the cross and he disguised himself as a gardener 

through fear of the Jews. The scceccy which he observed in 

his subsequent moetings with hire; <li1ociples was also <lne to the 

same fear. He did not appen.r in public becau,;e he feared 

lest the Jews should. again arrest him. He did not think it 

consistent with his safety to 8CO his disciples at J crusalem, 

and therefore, they were asked to go to Galilee where he pro

mised to moet them. Nol' <lid he think it safe to stay long 

in the vicinity of Jerusalem and, therefore, he started immedi

ately for Galilee. It was sc1id to Mary Magdalene and her 

compc1nions who had visited the empty sepulchre early in the 

morning, ~- And going quickly, tell ye his disciples that he 

is risen: and behold he will go bejo·re you into Galilee, there 

you sha.11 ses him.'' Ho was to go to Galilee before his disci pies, 

1'his meant that he was to start immediately. He was in such 

hurry that he could not even wait till his disciples heard the 

news and prcpa,red for departure. It was hazardous to linger 

any longer at Jerusalem. Every moment added to the danger, 

so he was content merely with sending word to his disciples, 

and without waiting fur them to join him, he started on his 

journey home. "And behold,'' says Luke, '' two of them (the 
disciples) went the same day to ..1, town which was sixty furlongs 
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from Jerusalem named ~mmaus. And they talked together 

of all those things which lrn.<l lrnppened. And it came to 
pass that while they talkcJ and reasoned with themselves, 

Jesus also drawing near, went with them.'' ]from this it appears 

that Jesus left Jerusalem the very day he met Mary Magdalene. 

We are also told that the two disciples did not recognise him. 

'rhis shows that he was travelling incognito. The town of 

Emma.us did not lie on the direct road to Galilee, and his tak.
in()" a circuitous road to his native country was another pre-

b 

caution against apprehension by the Jcw8. Such hurry and 
such precautions can be accounted for only by the facts that 

he had had a narrow escape from the accun:;ccl death of the 

cross and was anxious to quit the place before the J@ws should 

be aware of bis escape. 

(12.J "And going quickly, tell ye bis disciples that he 
is risen, and behold he will go before you into Galilee." Such 
were the words which are said to have been addressed to the 

women at the sepulchre. 'J.'he word [JO in the foregoing quota

tion is important. This mmtu8 that Jesus after leaving the 

scpukhre, was to travel to Galilee and Lhcrc sc.c his disciples. 

\,Vill Mr. Da.viaon kindly explain why J usus took the trouble 
of making his journey on foot, if he had risen from the dead. 
His walking on foot shows tliat his lif0 had suffered no change 

and that ho was the same rnorLal Jesus who could not go from 

one place to another wit:iiout having to w,dk: all the way. He 
was to travel as other mortals travelled. His was the very body 

which only two days before had been nailed to the cross. He 

had begnn no new career of celestial life. Be was still living 
an earthly life. 

(13.) When Jesus met his discipl ffi in private, many o! 
them supposed that he was not a corporeal being but a, spirit. 
But Jesus removed their doubts by saying ''See my hands and 

feet, that it i11 I myself; handle and see for a spirit bath not 
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flesh an:d bones." (Luke 24 :, 39). He said to Thomas, ~Put in 
thy finger hither, and see my hands: and bring hither thy 
hand and put it iuto my side.'' (John, 20: 27). Will Mr, 
Davison be pleased to explain why Jesus asked his disciples to 
handle him and even to put their fingers into the prints of the 
nails. Evidently, he did this in order to satisfy them that his 
was no astral or ethereal body but a corporeal one, the very 
body that had been pierced with nails on the cross. 

The fact that he asked his followers to handle him and 
thus to satisfy themselves that he was not a spirit but an earthly 

being with flesh and bones, falsifies the supernatural details 
that have been introduced into the account of the post-crucifixion 

appearances of Jesus. It has been said, for ex2.mple, that he 
could suddenly appear among his followers while the fatter sat 

with the doors of their chambers shut. Similarly, it has been 

stated that he could vanish out of sight whenever he so willed. 
If he could appear and disappear in the manner described in 
the Gospels, he was certainly a. spirit and not an earthly being 
as he tried to prove himself to be by asking his disciples to 
handle and see him. Hence if it is true that he askuJ. his 
followers to handle his body and put their fingers into the 

prints o.f the nails in ordel' to convince them that he was no 

spirit, but that he was an earthly being with flesh and bones, 
we can not but reject as false the supernatural element thrust 
into the Gospel account of his post-crucifixion appearances. 

{14.} Here is another evidence of the escape of Jesus 
from the accursed death of the cross, and I wonder how Mr. 
Davison can stick to the resurrection theory in the face of this 

evidence. From the Gospels it is evident that even after hia 
supposed resurrection, he was as subject to hunger and thirst 
as before. Luke says that when Jesus met his disciples while 

the latter were sitting in a house with doors closed through 
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{ear of the Jews, he said to them, ''Have you here anything 
to eat?'' They offered him a piece of bn,iled fish, and a honey
comb, and he ate before their eyes. Again, John tells us that 

when certain of his disciples had gone a-fishing on the sea of 
Tiberias, Jesus also went there, This time also he wa.s not only 
disguised, but also very hungry for the first thing which he 
said, was ~'Children, have you any meat?'' Thus it appears 

that after the alleged resurrection Jesus hungered and ate like 
ordinary mortals. I£ he ate the same kind of food which we 
eat and in the same way in which we eat, he must have digested 

it as we digest it, and must have been subject to other laws of 
nature as we are. Does Mr. Davison think it reasonable to 

hold that he who ate his food like us and digested it like us, 

and was subject to other laws of nature to which every being 
that eats and drinkli is subject, was n:>t an earthly being like 
us, but a being different from other mortals. 

The story is simple enough, and though a little fiction has 

been mixed with truth, yet the real truth shines so brightly 
that it requires no great effort to separate it from error. Jesus 

did not, and could not die on the cross for he remained thereon 
only for three hours. He was most probably reduced to a 

state of unconsciousness which was mistaken for death. Blood 
flowed out from his side when it was pierced. The body was 

placed in the charge of a secret disciple and was put in a 
spacious sepulchre in a garden. Pilate wondered that he had 

died so soon. His bones were not broken. The centurion and 
and the soldiers looked upon him as a holy man. The 
Governor heartily desired his escape. On the third day Jesus 

left the tomb, disguised himself as a gardener, sent a secret 
message to his disciples to go to Galilee where he would see them, 
,rnlked all the distance to his native country, met his disciples 
only in the secret and in lonely and out of the way places, did 

not tarry long with them, lest the blood-thirsty J ows should 
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again lay hold of him, hungered and thirsted like other 
mortals and showed his disciples his wounds in order to 
convince them that he waii; in flesh and bonos. Is this the story, 

I nsk Mr. Davison, of one who had risen from the dead or of one 
who had narrowly escaped death? I expect a candid answer 

from .Mr. Davison. What docs he think woro the thoughts 

of Pilate when he heard that Jesus had left his sepulchre, 

even if we suppose that he had rendered Jesus no secret 

assistance. He had already found it hard to believe that Jesus 

had died so soon. Ho knew that three hours' suspension un the 
cross could not kill a man. He knew that the two companions 

of Jesus were alive when they were taken down from the cross. 

Ho knew that his death had not been made sure by the process 
of breaking the bones. He knew that he had given the 
11ody of J0sus to a friend of tTesus. What did he think then 
when he heard that the sepulchre had been found empty on 

the third day. Did he think as Mr. Davison thinks to-day, 
that he had risen from the dead or thu.t he had not died, and 
that his original doubts were well founded? Why was it, I ask 
Mr. Davison, that the alleged resurrection of Jesus on which 
the Christian faith is founded took place in the dark of the 

night? Why was it that Jesus saw his disciples only and that 
in secret and in out of the way places? Why was it that he 

shunned the Jews so much after his supposed resurrection? 

Why was it that he disguised himself as a gardener when he 

left the sepulchre? If Mr. Davison thinks over these questions 
and the other suggestions made above, he will not regard the 
tradit-ion of the empty gra.ve as unaccountable. 

But to say that he expired on the cross and rose again from 

the dead the third day is extremely unreasonabl9 and exceed

ingly unhistorical. It is against the well-known course of 
nature and is, therefore, preposterously unscientific. Modern 
mind looks upon this Resurrection theory as beneath contempb 
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and does not consider it worth while to view it in the light 
of the principles governing the ways of historical research, 

Mr. Davison also refers to the words of Jesus in which he 

is alleged to have foretold his rising from the dead. Even if 

we suppose that the words ascribed to him were his actual 
words, they hardly show that he was to be really put to death. 
It is often a great mistake to take the words of a prophecy 

too literally. He was actually reduced to a condition which 

might Le jusLly described as death in the language of prophecy 
and the revival which followed might with propriety be spoken 
of as a rising from the dead. But whatever we may think of 

such prophecies, they should not preclude us from examining 
critically the actual facts and drawing from them the conclusion 
to which they naturally lead. Again, that these prophecies 
did not speak of actual death is apparent from the fact that 
there are other prophecies which clearly negative the idea of 
dea.th. How a.re we, for instance, to construe the prophecy 
of Jesus in which he likened himself to Jonas, who, according 

to the Bible, remained alive and not dead in the belly of a 

whale and thon came out alive. If the prophecy has any 

significance at all, it signifies that Jesus also would remain 

afivc and nob dead in the holly of the earth and then coma 

out alive like the prophet Jonas. If Jesus, as we are told by our 

Christian friends, died on the cross, was placed in the sepulchre 

where he remained dead and on the third day ea.me to lifo 

again and went up heavenwards, there is apparently no simili
tude in the case of Jonas and Jesns. The former was alive in 

the belly of a whale and the latter dead in the earth. There 
can be no resemblance between a dead man and a living man, 
All this clearly shows that Jesus somehow or other escaped 
death on the cross. If Jesus be supposed to have met death 

on Lho cross, we a.re absolutely unable to account for his most 
fervent praycri:; for the safety of hi::; life, it being ha.rdly 
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believable that the fervent prayer of a prophet should thus go 
without any effect. We are plainly told in the Epistle to the 
Hebrews that his prayers were heard and God saved him from 

death. It says : '' Who in the days of bis flesh with a strong 

crying and tears, offering up prayers and supplications to Him 

that was able to save him from death was heard for his 
reverence.'' (v, 7.) 

A prophecy of David is also worth quoting here. lb clearly 

refers to Jesus and runs as follows :-" All my enemies whis, 

pored together against me, they devised evils to me. They 
determined against me an unjust sword : shall he that sleepetk 

rise no rnore? (Psalm 46). 

The words in Italics are very significant. They show that 
Jesus was not dead. The condition to which he was reduced 
is compared to sleep, in other words, it was a state resemblin,g 
death, as sleep resembles death. It was not actual death but 

a state of unconsciousness, from which he rose as a sleeping 
person rises from sleep. The same prophecy adds:-" My 
enemy shall not rejoice over me." But if they had killed Jesus, 
they had good reason to rejoice. 

I wonder at what Mr. Davison regards a.a one of the strong
est arguments which has come to the front .of late. Ho says that 
some of the eminent modern critics who are grand scholars 
" are prepared to admit that the impressions produced on the 

disciples' minds were divinely created by some kind of celestial 
manifestation, but not that the body of our Lord was actually 
raised from the tomb.'' I am really at a loss to make out how 
thi5 supports .Mr. Davison's Resurrection Theory. Modern 
mind abhors the idea of rising from the dead, but likes to 

admit that the impression was falsely created on the minds of 
the disciples by some zeleatial manifestation. It amounts to 
saying that the disciples were labouring under a delusion. This 
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Mr. Davison is himself conscious of. He says farther on, 

"Though the theory presents difficulties of its own and misses 
the main significance of the Resurrection in the teaching of the 

New Testament.'' Certainly so, if this theory be correct, then 
the Resurrection ceases to have a meaning. Mr. Davison is 
awfully inconsistent. He calls it one of the strongest arguments, 
but at the same time admits that it divests the Resurrection 
theory of its significance, 

Towards the close of his arguments, Mr. Davison appeals 

to Christian experience of almost two thousand years which is, 

according to him, enough to confirm the truth of the Resurrec

tion theory. It can not be understood what is meant by Christian 
expor1ence. The doctrine based on this theory is the doctrine 

of atonement which has given rise to a world of immorality and 
looseness of character. Jesus is believed to have died for the 
Christians bearing their sins away. This idea does away with the 
necessity of leading a virtuous life, Once admit that your sins 

have been borne by one Christ who has been punished for them, 
once admit that you are not to be called to account for your 
sins if only you enter the Christian fold, once admit that belief 

in Jesus Christ is sufficient to rescue you from the evil con
sequences of all your wrong-doing and inequities, no wonder thab 
floodgates of vice and license are opened upon the soil of 
your mind. So it has been the case in all Christian countries. 

The Resurrection theory has demoralised the moral side oC 
Christia.a masses and, as a necessary consequence, almost 
all Europe is immersed in the evils of drinking and adultery. 

Mr. Davison may ask me whero Jesus passed the 
remaining days of his life, if he did not die on the cross. 

It is not my duty to answer this question. All I have to 
~bow is that from the facts related in the Gospels it appears 
as clearly as the day that he did not die on the cross 
and this has been done, More evidence might be 
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quoted from the Gospels as well as from outside, but the limits 
of the paper have prevented me from discussing the subject 
at length, Facts, however, have been only recently brought to 

light which show that Jesus, instead of rising to heaven, came 
to the lost sheep of J5rael which are scattered in Afghanistan 
and Kashmir and his holy sepulchre is st,il! to be found in the 
Khan Yar Street, Srina,gar. It is evident that after the tragic 
events at Jerm~i.1.lcm, it was no longer safe for the Son of Mary 
to stay in the land any longer period. Besides, he was a. 
prophet for all Israel and not only for the small remnant of 

Israel that still survived in the Holy Land and therefore it was 

his duty to go out in search of his lost sheep like a good 
shepherd. For these reasons be came to the east where he 

lived to a green old age and died a natural death. Limits of 
the paper do not allow me to give here the ve1~y strong 
evidence which conclusively establishes the identity of the 

prophet lying buried in the Khan Yar Street of Srinagar with 
Jesus, but if Mr. Davison be anxious to know what that evidence 
is it may be given in a subsequent issue. 
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A Quranic Prophecy. 

The Christian Missionaries seem to be under the impression 

that the introductory passage of Chapter :n:x, (relating to the 

victory of the Romans over the Persians) is the only verse of the 

Holy Qnra.n which contains a. prophecy, and therefore they have 
tried all tactics to undo its importance. They tho11ght that the 
truth of the Holy Qura.u dcponded on this single prophecy and 

tha.t if they succeeded in demolishing this only evidence of its 
divine origin, its claim to revelation would be shattered to pieces. 

This mistaken idea has led them to redouble their efforts to 

represent this plain prophecy as no prophecy at all. But they 

are sadly mistaken, for the prediction of the victory of the 
Romans over the Persians is not the only prophecy contained in 

the Roly Quran; it is full of prophecies, all of which disclose 

events which no mortal could foretell under the circumstances 
under which they were revealed. Many of the prophecies 
related to tihe life-time of the Holy Prophet (may peace and the 
blessings of God be upon him) and they were all fulfilled. Many 
of them pertained to the time of his successors and to succeeding 
ages snd every prophecy was fulfilled in its time. Many 
prophecies of the Holy Quran have been fulfilled in this age 
and many speak of a still remote future-in fact they extend 

to the end of time, nay, there are many prophecies whose truth 

wo will continue to witness even after we depart from this world 
Space does not allow me to discuss these prophecies at length: 
but I will give here a few of them so that our Christian friends 
may know that they have to deal not only with a single prophecy, 
but wiih a very large num her of them. 

To take first the prophecies which pertained to the life-time 
of the Holy Prophet ( may peace and the blessings of God be 
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upon him). Most of these prophecies were revealed at Mecca, 
when the future of IslaEl was yet in the dark and when a small 
handful of Muslim converts was being bitterly persecuted by 
the powerful Quraish. Let the reader note the power of the 
following prophecies revealed under circumstances of ext1.·.eme 
helplessness !lnd weakness.-

(a,) "And verily, Our word has been passed to our 

servants the apostles, that they should be helped 

and that verily it is Our hosts that prevail." 
(xxxvii, 171 ). 

(b.) "ls not God sufficient for His servant?'' (xxxix,36). 

(c.) "Nay, We will cast the truth over falsehood, and ifl 
shall smite it and lo, it vanisbeth !'' (xx;, 18). 

(d.) The proud Quro.ish seeing the utter helplessneas 
of the Muslims proudly asked, "which of the two 
parties is in better plight and which is the more 
goodly company?'' To this they received the 

reply; ''How many generations have We brought 
to ruin, who surpassed them in riches and 
splendour,'' ( xix, 7 5) and they were further told 
that they shall soon know which is in the worse 
state and which the more weak in forces. (xix, 76), 

(e.) Again, ''Do they say, We are a victorious host? 
The host shall be routed and they shall turn their 
backs in flight." (liv, 44, 45). 

(f.) ''The earth shall My righteous servants inherit,,, 
(xxi, 105), 

These are a few of the many prophecies that were revealed at 
Mecca when the powerful foe was exerting himself to the ubrnosb 
of his power to exterminate the small band of poor helpless 
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Muslim converts. I now leave it for the Christian missionary 
to answer whether these prephecies were not fulfilled. At 

Medina, the Muslims were even in a more critical condition than 
at Mecca. In their native city, their only enemies were the 
Quraisb, but at Medina, not only the Quraish became more 
determined to annihilate them, but even the numberless tribes 

of the desert rose up in arms against them, and at closer quarters 
there were the Jews and the Discohtended party of Medina. 

The Muslims were no match for these ravening wolves that 
surrounded them on all sides and made numerous bloody attempts 
on their lives. Here too the same promises of divine assistance 
were repeated. A few of these verses may be given here.-

( a.) ''God hath written this decree:-'! will surely 
prevail, I and my apostles.' Truly God is strong, 

mighty." (lviii, 21). 

(b.) ''They the Companions (1) are God's crew; n.y, God'i; 
crew, they shall prosper.'' (1viii, 22). 

(c.) ''Truly they who oppose God and His Apostle, shall 

be brought low, as those who were before them 

were brought low.'' (lviii, 6). 

(d.) "God will help thee with a mi~hty help.'' (xlviii, 3). 

(c.) ''Aud God will protect thee from the people;' i.e. 
no body will be able to kill thee. (v, 71). 

(f.) "Say to the infidels, ye shall be worsted," (iii, 10), 

Before passing on to the prophecies relating to the time 
after the death of the Holy Prophet (may peace and the blessings 

of God be upon him) I may give hero two more prophecies 
pertaining to his lifc•titne. One of the Meccan Surahs said, 
'•Wait until tho day whon the Heaven shall give out a 
palpable mist which shall enshroud men, this, an afilictive 
torment." (liv, 9, 10). rrhe following quotation from the Sahih, 
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Bukharee will show how the prophecy was fulfilled :-"When 
the Holy Prophet (may peace and the blessings of God be upon 

him) saw that the people had turned their backs on God, be 
prayed 'Let there be seven years of famine like the seven years 
of drought in the time of Joseph' (so that the people might 
turn to God). Thereupon they werf3 affiicted by a famine 
which was so severe that it consumed everything until they ate 
hides, dead bodies and carrion. When one of them looked 
towards the heaven, he saw a mist before his eyes on account of 
hunger" Part I, page 114. 'fhis was t110 'palpable mist' spoken 
of in the verse quoted above. When the people saw the mist 

before their eyes, they recalled the foregoing prophecy and 
realised that 'the affiictive torment' spoken of in the said verse 
was the severe famine which had caused the mist to appear 
before their eyes. 

Another Meccan sura said: \!J J )iJ J J~l.c. U"' i u- J.J J _, 

J :,,'° 1,.) 1 J J J .JJ i. e., " And Be who bath made the Quran 
obligatory on thee shall cause thee to return to thy home,'' 

(xxviii, 85). This verse contained a dou blo prophecy. It not 
only foretold the flight of the Holy Prophet {may peace and the 

blessings of God be upon him) but also gave the glad tidings 

of the times when he would enter as a conqueror that very city 
which he was compelled to flee. Another verse said, "They 

had well-nigh enticed thee from the land so that they may 
drive thee out of it, but then they should not tarry behind thee 
save for a short while. 'l'his is Our way with Our apos-tles whom 
We have already sent before thee, and in this Our way, thou 

shalt find no change.'' (xvii, 79). This verse, like the one 
quoted above contained a double prophecy. It not only said that 
though the plots of the Quraish would force the Holy Prophet 
(may peace and the blessings of God be upon him) to flee 

from the city, yet the flight would be a signal for the destruc
tion of the leading Quraish who would tarry at Mecca only 
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a short time after the said flight. And so it happened. The 
leaders of the Quraish in council assembled, decided to put an 
end to the life of the Holy Prophet who being apprised by God 
of this plot took refuge in a solitary cave outside the city and 
thence fled to Medina where already his companions had taken 
refugefrom the tyranny of their persecuting kinsmen. And 

according to the word of God, those who had plotted the death 

of the Holy Prophet (may peace and the blessings of God 
be upon him) did not tarry long at Mecca after his flight. They 
issued forth from their native city at the head of a formidable 
host-only to 6.nd an ignominious grave in the well at Badr. 
Thus was fulfilled the word of God which said. ''But then 
they should not tarry behind thee save for a short time,'' 

Of the prophecies relating to the time after the death 
of the Holy Prophet (may peace nnd tl1e blessings of God 
be upon him), I may give a few. One of them announces the 
events which were to follow the death of the Holy Prophet 
immediately. When Islam was yet in its infancy and there 
was momently danger of its being wiped out of existence 

by the unsparing hand of its persecutors, God announced 
that Islam would prosper and that all the efforts of the 
enemies of Islam to nip it in the bud would fail. He 
further decbred that the land of idolatry was destined to 
become the land of Islam, that the Muslims that were being so 
bitterly persecuted were to become the inheritors 0£ the land, 
o.nd further that He wou,ld raise successors to the Holy Prophet 

(may peace and the blessings of God be upon him) as He had 
raised successors to Moses. The prophecy also added that 
a£ter the death of its Holy Founder, Islam was to be once more 
in serious danger, but that God would again come to the 
assistance of the holy faith and would re-establish it in the land. 
and restore peace in the country. The following is a literal 
translation of the prophecy:-11 God bath promised to those of you 
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who believe and do the things that a.re right that He will make 
thew. successors in the land as He gave succession to those 

who were before them, and that Ho will establish for them 
their religion which He has chosen for them and that after their 
fears He will give them security in exchange.'' (xxiv, 54) • 

This verse not only refers to the immediate successors of the 
Holy Prophet (may peace and the blessings of God be upon him) 
but it also promises a chain of successors to be raised 

among the followers of the Holy Prophet just as prophets were 

raised among the followers of Moses. God in fact establishes 

a parallelism between the line of 1\1.oses and that of the Holy 

Prophet. The Holy Prophet has been compared to Moses 

(vide lxxiii, 15) and the chain of his successors has been likened 
in the verse already quoted to the chain of prophets that 

appeared in the house of Israel as successors to Moses. Just 
as prophets were raised in the house of Israel to breathe new 
life in the people and to reform the abuses that had crept into 

them, similarly reformers were to be raised among the followers 
of the Holy Prophet (may peace and the blessings of God be 

upon him) so that they might remove t,he errors that had found 
their way into the beliefs of the people and 'inspire them with 

new spiritual life. It was in accordance with this promise of 
the Lord that the Holy Prophet (may peace and the blessing" 

of God be upon him) pr0phesied :-i.e., "Verily God will raise at 
the head of every centnl'y (of the Muslim era) one who will reform 
for it its religion." The Holy Prophet being described in the 
Holy Qurau as the like of Moses and his successors as like the 
successors of Moses, it inevitably follows that the last successor 

of the Holy Prophet of Arabia (may peace and the blessings 

of God be upon him) should be the like of the last successor 

of Moses, viz., J csus, son of Mary, and that just as this last 

successor occupied a uniqne position among the successors 

of Moses, similarly one who should appear among the followers 
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or Islam a.s the like of Jesus, should also occupy a position or 
unique eminence among the successors of the Holy Prophet 
{may peace and the blessings of God be upon him). This last 
successor has been called Jesus, son of Mary, in allusion to the 
fact that he was to appear in the spirit and character of Jesus, 
just as John the Baptist had been called Elijah in the prophecy 
ns an indication of his spiritual resemblance to the prophet 
of that name. Not only the verse which promises successors 
to the Holy Prophet ( may peace and the blessings of God be 
upon him) includes the promise of a Jesus among the followers 
of Islam, but other verses of the Holy Quran also speak of 
his advent. One of the verses runs thus:-

~ ,-4; ~,. _, ,1,. j.~ r...z , ,11l_, '? J t.:1'° i,::lH vl.c ~ ~ t.:1•,; 
i.~ J _, t ... l,. J I...SIW ,,. " Oan he be an impostor who resteth him
self on clear proofs from his Lord and whom a witness from 
him followeth and who is preceded by the book of Moses, a guide 

and mercy ? '' (xi, 20). 

This verse speaks of two witnesses bearing testimony to the 

truth of the Holy Prophet (may peace and the blessings of God 
be upon him), besides the clear evidences which were furnished 
by the Holy Prophet himself. One of the witnesses is the 

book of Moses which came before the Holy Quran and whose 
prophecies being fulfilled in the Holy Prophet (may peace and 
the blessings of God be upon him) bore testimony to his truth. 
There was to be another wioness who was to come after the 
Holy Prophet. He also, like Moses, was to bear testimony to 
the truth of the Holy Prophet, but there was to be one difference, 
The second witness wa& to be 'from him,' i. e., he was not to 
be an outside prophet but a follower of the Holy Prophet. Yet 
he was to be in a position to testify to the truth of his own 
master. He was to be a recipient of divine revelation and 
God was to show his truth by means of heavenly signs as 

lie showed the truth of His former messengers, and in bis 
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capacity as a prophet or an apostle of God, he was to testify 
to the truth of the Holy Messenger that was raised at 
Mecca more than 1300 years ago. He being a prophet 
and God having established his truth in the same way 
as He established the truth of the previous prophets, his 
testimony was to have the same weight as that of any other 
prophet of God, and hence God mentions his testimony along 
with that of Moses as a proof of the truth of the Holy Prophet 
of Arabia (may peace aud the blessings of God be upon him}. 
Hence in the verse in queijtion we have the prophecy of the 

advent of a great prophet to whom God was to speak as He 

spoke to Moser, and who in his capacity as a prophet of God, 
was to bear testimony to the truth of the Holy Prophet of 
Arabia {may peace and the blessings of God be upon him). We 
a.re also told that this messenger of the latter days whose word 
and example are to be a proof of the truth of the Holy Prophet 
will be 'from him,' i.e., he will not descend from heavens or 
appeal' from among strangers, but to quote the words of the 
Holy Prophet himself, he will be a ''leader of the Muslims from 
a.mong the Muslims." This prophecy was fulfilled in Ahmad 
who was styled Jesus in the prophecy just as John the Baptisb 

was styled Elijah in the well-known Jewish prediction. 

The Holy Quran also gives many signs of the times when 
the Promised Messiah was to make his appearance. One of the 
verses predicts the corn iug into existence of plague bacilli 

which the prophecy represents as biting men for their rejecting 
the signs of God which He showed to establish the truth of 
the Promised Messiah. The verse runs thus :-

rt•jJj 1..1° J » 1 \!),. ~ 1 .) r•J ~ ;=-- , ,.\'~1.c J ;siJ , t.' ., 1 J 1., 
I:) ,1:; ;! ~ U~ l~ J ,J Is: tJi' UJ I l:J 1 " When the doom shall 
light upon them, We will bring out for them an animalcule 
from the earth which will wound men, because they believed 

nob in Our signs." (xxvii, 84,,} This verse predicts a punishment 
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for the people for their rejecting the signs of God. The firsb 
and the last parts of the verse show that the punishment will be 
preceded by the appearance of one through whom God will 
show His signs which the people will reject and thus expose 

themselves to divine wrath, The verse also indicates the form 
of punishment. God is to bring into existence an animalcule 
f1•om the earth and ib is that animalcule which is to bite the 
people. In conformity with this prophecy God has produced 
the plague bacillus which is reared in the bosom of the earth 
and its attacks are working unparalleled havoc among the people 
of the earth. The attacks of this animalcule have been most 
virulentJ in the Land of the Five Rivers where the promised 
prophet ma.de his appearance, but other lands are not to be 
immune from it. " In Europe and other lands," says one of 
the revelations of the Promised Messenger of the latter days, 
"there shall appear a plague which shall t,e very severe." Thus 

not only India, but also other parts of the world have to be the 
scenes of the ravages of plague. 

Among other verses giving the signs of the advent of the 
Promised Messiah is the one which says: ~lb t:.) t~.111.J J I) 1 _,, ie.,. 
"When the camels shall be abandoned" (lxxxi, 4.) The 
Holy Prophet, {may peace and the blessings of God be upon 
him) expressly refers to the abandonment of the camels as a 
sign of the times of the Promised Messiah. Speaking of the 

events which were to mark the appearance of the Promised 

Messenger of the latter days, he says : u~-~ lt.i v" ll.iiJ 1 •,:/ ii~J 

lt~lt:. i.e., '' The camels shall be abandoned so that no body will 
ride them." 'fhe prophecy of the Holy Quran and the Holy 
Prophet has been fulfilled in our own day by the introduction 
of the railway train which has led to the abandonment of the 

camel. The very land where this prophecy was announced 
more than thirteen centuries ago and which is the home of the 
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camel has seen the fulfilment of this wonderful prophecy, for 
the railway train has been introduced in the land of Arabia 
also and the deserts which were once traversed by long trains 
of camels are now being crossed by the railway train. 

The Holy Quran is so full of prophecies that a comprehen• 
sive discussion of them all requires volumes. The few prophe
cies, however, that I have given above are enough to bring 
it home to the Christian con~roversialists that the prophecy 
relating to the victory of the Romans over the Persians is not 
the only prediction with which they have to deal. The Holy 
Quran is teeming with prophecies which were annonnced at a 

time when it was beyond the power of a mortal to foresee the 
wonderful events disclosed by them and whose fulfilment ha.a left 
no doubt as to the fact that they are the word of the All
knowing and All-powerful God. 

To be continued. 
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Notes and Comments. 
--

Spiritual Conquests in India. 
India has often been picked out as a typical instance of a 

country in which the religion of Islam was spread by means of 
per':!ecution and forced conversions. rrhere may have been 
isolated c11oses of forced conversion, but nothing can be more 

untrue than to say that !slam was spreacl in India at the point 
of the sword. That the people of India enjoyed full religious 
liberty under l\1ulrnmmadan rulers may be seen from the 

fact that even in the centres of Muhammadan power, such as 

Dehli and Agra, the Muhammadans at the present day, in tho 
former district hardly exceed one-tenth, and in the latter they 
do not form one-fourth of the population. (Sir W.W. Hunter: 

The Religions of India). Of all the Muslim rulers of India, 
Aurangzeb has been reprcseuted a:; the most bigoted, but history 
makes no mention of any forced conversions having been made 
by him. On the ot,her ha,nd the desp:btchcs and edicts of his 
rigion prove him to be the most tolerant of kings. "In an 
interesting collection of Aurangze b's orders and despatches, as 

yet u11published," says Mr. Arnold iu his Preac.hing of Islam, 
"we find him la,ying down what may be termed the 

supreme bw of toleration for the ruler of people of another 
faith. An attempt had been made to induce t,he emperor 
to deprive of their posts two uon-:Mm,lirns, each of whom 
held the office of a pn.y-mastor, on the ground that they 

were infidel Parsis, and their place would be more fittingly 
filled by some tried Muslim servant of the crown ; moreover it 
was written in the Qura.n (lxi.) '0 believers, take not my foe 
and your foe for friends.' The emperor replied: 'Religion has 
uo concern with secular business, and in matters of this kind 
bigotry should find no piaco.' He too appeals to the authority 
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of the sacred text, which says : 'To you your religion, and to 
me my religion.' (cix, 6.,) and points out that if the verse his 
petitio1..er had q uotod were to be taken as an established rule 

of conduct, 'then we ought to have destroyed all the Rajas and 
their subjects;' government posts ought to be bestowed according 

to ability and from no other consideration." 

The verse to which Aurangzeb's petitioner referred does 
not refer to all unbelievers. It refers only to those unbelievers 
of Arabia who had taken up the sword against the Muslims 
with a view to annihilate them and destroy Islam and are 
therefore spoken of as 'My foes and your foes' in the eaid 
verse. The Holy Quran clearly enjoins upon its followers 
to treat kindly those unbelievers that have not been guilty 

of aggression towards the Muslims. It says: " God forbids 
you not respecting those who have not fought against you 
for religion's sake, and who have not driven you forth from 
your homos, that ye should act righteously and justly towards 

them; ,verily God loves the just. He only forbids you to make 

patrons of those who have fought against you for religion's sake, 
and driven you forth from your homes or have aided in your 

oxpulsion; and whoever makes patrons of them, they are unjust.'' 

(Ix, S, D.) 

The persons who won India to Islam were not the Muslim 
conc1uerors. They were princes indeed, but not the princes of 
this world. They were spiritual princes and their spiritua. 
conquests in India were far more glorious than those of the 
temporn.l princes. They made silent conquests which were not 
accompanied by the beating of drums or the sounding of 
trumpets, and therefore the chroniclers have not left any record 
of these conquests. But the vast millions of Muslims that now 

people India are a standing witness of the mighty work done in 
silence by these spiritual princes. They chose for their labours 
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such parts of India as were the centres of Hinduism; there they 
planted their standard and did not leave this earth until they 

had had the pleasure of seeing all about them thousands of 
converts to the Muslim faith. Reference to one of such princes 
was made the other day by Mr. Miles Irving, C.S., who delivered 

at Simla in June lash an interesting lecture on the shrine of 
Shaikh Farid of Pakpatan, under the auspices of the Punjab 
Historical Society. The lecturer showed how Pakpatan owed 
its original influence to having been the seat of a Hindu 
place of worship which was the centre of opposition to a 

wave of Muhammadanism which swept into India from 
the west. Farid's conquest of it, the lecturer informs us, 
carried with it the allegiance of a whole country side. Shaikh 
Farid's conquest of Pakpatan and the adjoinit1g country may 
give the render some idea of how India was conquered by 
these spiritual princes of Islam, or saints as they are now called. 
Shaikh Farid was only one of a large number of Mnslim saints 
who visited India with the express object of converting its 
people to Islam. 

"One of the most famous of the Muslim saints of India. 
and a pioneer of Islam in Rajputana" says the Christian author 
of the Preaching of Islam, ''was Khwaja Mu'in-ud-Din Chisti 
who died in Ajmir in 1234 A. D. He was native of Sajistan to 
the east of Persia and is said to have received bis call to preach 
Islam to the unbelievers in India while on a pilgrimage to 
Medina. Here the Prophet appeared to him in a dream and 
thus addressed him :-'The Almighty has entrusted the country 
of India to thee. Go thither and settle in Ajmir. By God's 
help uhe faith of Islam shall through thy piety and that of thy 
followers, be spread in that land.' He obeyed the call and made 
his way to Ajmir which was then under Hindu rule and idolatry 
prevailed throughout the land. Among the first of his converts 
bore was a Yogi, who was the spiritual preceptor of the Raja 
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himself: gradually he gathered around him a large body of 

disciples whom his teachings had won from the ranks of infidelity 

and his fame as a religious leader became very wide-spread 
and attracted to Ajmir great numbers of Hindus whom he 
persuaded to embrace Islam. On his way to Ajmir, he is said 
to have converted as many as 700 persons in the city of Dehli." 

Space does not allow me to mention here the large number 

of the saint,ly missionaries of Islam tlrnt laboured in different 

parts of India. 'J.1he reader will find a meagre account of these 
missionaries in Mr. Arnold's Preaching of Islam. I will add 
here only the name of one more Muslim saint who visited India 

at a time when it was plunged in the cimmerian darkness of 

idolatry. This was Shaikh Ismail, one of the most famous 
Sayyids of Bukhara. He was the first Muslim missionary who 

preached the faith of Islam in the city of Lahore. He came 

in the ycn.r 1005 A. D. ilo wa.s distingui8hed both for his 
secular and religious learning. Crowd8 flocked to li:;ten to his 
sermons, and the number of bis converts swelled rapidly day by 
day. He left a work in Persian which has recently been 

translated into English. His mausoleum is still to be found in 
Laborn and is highly revered by the Muslims. 

This b::rncl of missional'y saints worked in all parts of India, 
not only iu northern Hindustan but also in the Deccan, not only 

in the west but also in the extreme east. Thero i1:1 hardly any 
part of Iudia but was visited by one or other of these missionarieti, 

each of whom reaped an abundant harvest and it is to their 

labours and those of their followers that we owe the majority 0£ 
the M ussalmans that; arc now to be found in the different parts 
of the Indian continent. These soldiers of Islam are now taking 

their well-earned repose on the very fields on which they fought 

their battles for the propagation of the Muslim faith. 
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Christians and Polygamy. 

A correspondent of the Mussalman (Calcutba, dated July 14th, 
1911), replying to Mr. Dilawar Husain Ahmad, quotes f<lcts to 
show that polygamy which is now held by the Christians a.s an 
immoral institution was permitted and practised not only by 
the prophets of Israel but also by Christians, "Constantine and 
his son,'' says he, "had several wives.'' The Emperor Valentinian 
II, by an edict allowed all the subjects of the Empire, if they 

pleased, to marry several wives; nor does it appear from the 

ecclesiastical history of those times that the bishops and the 

heads of the Christian churches made any objection to this law. 

''St. Augustine himself seems to h<lve observed in it no 
intrinsic immorality or sinfulness and declared thab polygamy 
was not a crime where it was the legal institution of a. country, 
The German reformer, as llullam points .:.iub, even so late as the 
sixteenth century admitted the validity of a second or a third 
marriage contemporaneously with the fir13t in default of issue 
or other sim,ilar causes. 

''On interrogation by Boniface, Confessor of Lower Germany 
Pope Gregory in the year 726, 22nd November, replied-'If a. 

wife be attacked with a malady which renders her unfit for 
conjugal intercourse, the husband may marry another, but in 
that case he must allow his sick wife all necessary support and 
assistance.' • . • • . . • • . • . • Polygamy was practised and 

legalised by Moses. David, the man after God's heart, indulged 
in unlimited polygamy. Christ who came to perfect and 
reform Moses' law did not forbid it. As to the lawfulness of 
polygamy, it will be seen by referring to the following passages 
in scripture that it was not only approved but even blessed by 
Jehovah Himself: Genesis xxx, 22; Exodus xxi, 11; Deut. xvii, 

17; I Samuel i, 1, 2, 111 20; xxv, 42, 43; lI Samuel xii, 8; v, 13; 

Judges viii, 30; x, 4.'' 
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R.eviews. 
The Teachings of Islam. 

lb is an English translation of the paper written by the late 

Mirza Ghulam Ahmad, the Promised Messiah, for the Great 

Ueligious Conference held at Lahore in December 1896. It con
tains 200 pages of learned disquisitions on the following five 

subjects from a Muslim's point of view, viz., (I) the physical, 
moral and spiritual conditions of man; (2) the state of man in 
the life after death; (3) the real objecb of man's existence and 
the means of its attainment; ( 4) the efiect of actions in the 
presenb life and the life to come; (5) the source& of Divina 
knowledge. 

The paper contains an exposition of Islam, such as is not 
met with in any book hitherto published on Islam in any 
language. It was published in parts in the Review of Religions, 
and of one of the parts the late Count Tolstoy expressed the 
following opinion :-''I approved very much two articles, 'How 
to get rid of Sin' and, 'the Life to come.' The idea is very 
profound and very true.'' The price of the book is Re. 1-4-
or ls. 6d. net, and ib can be had from the .Manager, Review of 
Religions, Qadian India, or Messrs. Luzac and Co., 46, Great 
Russell Street, London W. C. 

--
The God of Israel. 

This is the title of a. paper read by Mr. J. H. Levy 
before the International Positivist Congress at Naples (27th 
April-8rd May, 1908). 

The chief points dealt with in the paper are (1) the signi

ficance of the words Elohym and Shem and (2) corruption of the 
text of the Old Testnment. 
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The word Elohiym according to the writer of the article 
is an indication of the existence of several gods in the begin
ning. The following circumstances have been referred to as 
evidences supporting this view. 

(1.) The word Elohiym is plural, the termination iym being 
the sign of the masculine plural. The plural use is still retained 
in the Bible, though the word is also used in the singular. 
In Exodus, xx, 2, for instance, it is used in the singula1·, 
while in the verse following it is used as the plural. In 
the one case ib is translated as 'God,' in the other 'gods.' 
The capital letter, which is given to it in the translation 

belongs to the translation alone, there being no capitals in 
Hebrew. The plural meaning was probably the original one 
and the singular significance wa.s given to the word when 
the people passed from the worship of several gods to thati 
of a single one. The Hebrew records though they were 
undoubtedly based on ancient popular lore, have been recast 
under the influence of a higher faith and purged of such 
elements as were manifestly inconsistent with Old Testament 

monotheism. This purgation, however, was incomplete and 
the exceptions to this process of transformation have, to 

use a homely metaphor, 'let the cat out of the bag.' Besides, 

bhe Penbateuch or the Five Books of Moses, as " many of the ig
norant or those impervious to evidence, still believe,'' is not the 
work of a single writer. It is, on the other hand, " a patchwork 

of documents of different authors and at different times, edited 
and re-edited with the view of shaping it into conformity with 
one stratum after another of subsequent ideas." The writer 
of the paper was once asked whether he believed in the Mosaio 
authorship of the Pentateuch. '~ Yes,'' replied he, " if you 
opell Mosaic with a small 'm '·" 

(2.) From the book of Genesis it appears that the 'elohiym 
bore likeness to one another and to man. "And Elohiym 



302 TllE REVIEW OF RELIGlON5. (Sept~mber 

said, Let us make man in our image, after our likeness'' 

(I, 26). Yhowah, one of-the elohiym, is representod as saying 
thab man had become like one of them in know ledge and 
might become immortal like them if nob stopped. '' And 
Yhowah Elohiym said ; Behold the man is become as one of 
us, to know good and evil ; and now lest he put forth his hand, 
and take also of the tree of life, and eat and live for ever." 
(iii, 22). These words seem to imply that man, unless prevented, 
might secure immortality by eating of the tree of life (fame ?) 

and thus become 0ne of the elohiym. This leads one to suspect 
that 'elohiym were famous men who were supposed to have 
become immortal. 

{8.) Other passages of the early portion of the Old Testa• 
menb seem to confirm this impression. Yhcwah, the elohiym 
of Israel, " rested and was refreshed" after six days' work. 
His footsteps were heard when he walked in the garden, in the 
cool of the day. '" Sons of the elohiym saw that daughters 

of man were good, and took to themselves women from any 
that they chose. The N filiym were on the earth in those days; 
nnd ali;;o, after that, sons of the elohiym went in to the daughters 
of men, and these bare children to them. r11hese were the 

Gibo,.iym of old, men of the high place." (Genesis vi, 2-4). 

These 'sons of the elohiym' were, in the opinion of Mr. Levy, 

doubtless the youth of the ruling caste, who corrupted the 
daughters of the populace. The Giboriym might be translated 
as the Fitzes. "' And the world was degenerate because of the 

elohiym ; and the earth was filled with violence.'' (Genesis 
vi, 11). 

Again, nothing can be clearer than Genesis xviii. Yhowah 
visits Abraham as one of "three men." In Genesis xxxii, 24-30, 
Ja.cob wrestles with '' a man,'' who afterwards turn out to be 

Elohiym and Jacob says " I have seen Elohiym face to face.'' 
In Exodus iv, 24, we are told that on the way to the lodging 
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place, Ybowah met ltfoses and sought to kill him. These pas
sages, though few, acquire a significance out of all proportion 
to their number, when we consider the fact that these records 
have been recast and purged of such elements as were incon

sistent with monotheism and that these passages are exceptions 
to the general process of the transformation of the record. 

(4.) "The Elohiym '' says Mr. Levy, "were once men 

in the flesh ; but they did not remain so. They continued as 
Elohiym after they were dead, and then the worship of living 
men as Elohiym gradually died out. • • . • . • • 'Elohiym,' 
then, came to be used as a term denoting what we moderns 
would call supernatural beings-ghosts of the higher order. 
When the necromancer of the Fount of Dowr thought or 
pretended that she saw the ghost of Samuel, she said, 'I see 
'elohiym ascending from the earth.' (I Samuel, xxviii 13). So, 
again, we have in Isaiah viii, 19: 'Shall not a people seek their 

Elohiym? On behalf of $he living, the dead?' A god appears 
to have been a king aimong ghosts, having rule like monarchs 
in the flesh, over a certain country and people. The parallelism 

of the feelings with which gods and earthly rulers were regarded 
nppears from Exodus xxii, 28, ' Elohiym shalt thou not 
revile, and a prince among thy people shalt thou not curse. 
The English Authorised Version and the V ulgate translate the 
first part of this ' Thou ahalt not revile the gods! The English 
Revised Version substitutes 'God' for 'gods;' but ma mar
ginal note suggests 'or, the judges'." 

(5.) M:r. Levy quotes certain other passages in which 
'elohiym' has been rendered not as 'God' but as 'judges."'' 
Among them are verses 8-9 of chapter xxii of Exodus and verse 
6 of the preceding chapter, in which the English Authorised 
Version translates Elohiym as 'judges'-a rendering confirmed 
by the Targums and the Pesheto. In I Samuel ii, 25, Elohiym 
is rendered 'judge.' In the 82nd Psalm occurs the verse "I 
myself said, ye are elohiym." It is to this verse that Jesus 
refers in John x, 34-36 and in it the word 'elohiym, has been 
generally taken to refer to the judges. 
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(6.) From certain passages of the Bible, says Mr. Levy, 
it further appears that x'howah was the spiritual king of a certain 
district and people and that his territory was not Yery extensive. 
After the murder of Abel, ''Cain went out from the presence
of Yhowah and dwelt in the land of Nod" (Genesis iv, 16). 
••Jonah was not so succesful in escaping acrosR the frontier to
Tarshisb,'' says Mr. Levy, 

(7.) 'l'be only passage in the Old Testament which is 
supposed to teach monotheism is the second of the Ten 
Commandments (Exodus xx). But in this also Mr. Levy sees 
an evidence of the fact that Yhowah was only one of the 
elohiym. Yhowah annonnces that those who are disloyal to him 
shall be visited with vengeance to the fourth generation, but 
it should be remembered that it i~ the Hebrews whose disloyalty 
is to be thu& punished. ''He merely claims,'' says Mr. Levy, 
"that he is their elohiym-that he battled for them against; 
the Egyptians, and rescued them from bondage. On this 
ground, he claims their undivided allegiance and proclaims 
himself jealous of other elohiym, 'lam Yhowah, thy Elohiym, 
who caused thee to go forth from the land of Egypt, from the 
house of slaves. 'l1here shall not be to thee other elohiym 
before me. For I, Yhowah, thy elohiym, am a jealous god.' ,,. 

This implies that there are other elohiym of whom 
Yhowah could be, and was jealous. These deities bore the 
same relation to othe1· peoples and lands as Yhovah bore to the 
people and land of lsrael. Jephthah, while remonstrating 
with the Ammonites and the .Moabites against their invasion, 
says, •'Wilt thou not possess that which Kmowsh thy elohiym 
bequeaths to thee? And that of which Yhowah, our elohiym> 
has ta.ken possession in our favour, that will we possess.'' 
(Judges xi, 24). 

Yhowah is not angry when the Zidonians, the Moabites. 
and the Ammonites worship Ashtoreth, Chemosh, and Milcolm 
respectively. He is offended when the Israelites do BO (I Kings 
xi, 33), for He made an agreement with them that they should 
be R is people, and He would walk in the midst of them and 
be their elohiym. 

Such are some of the arguments of Mr. Levy against 
the God of the Bible. His conclusions are based on Biblical 
passages and it will be interesting to know what the Christians 
have to say in reply to them. 

The word 'Shem' in his opinion is the name of ''a deity 
more ancient than Yhowah-by which latter name He was noli 
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known in early times (Exodus, vi 3) .'' For his discussion o( 
this word as used in the Bible, I refer \ihe reader to his learned 
paper. 

The third important question which he discusses in the 
paper is the corruption of the text of the Bible. As to the 
autheuticity or otherwise of the Hebrew records I have 
already quoted hi'3 opinion which, in fact, is the opinion 
of all unbiased scholars He also enumerates some of the sources 
of error which have contributed to the corruption of the text. 

(l.j The original Hebrew of the Old l'estament, says he, 
is without vowels. In comparatively modern times, a system 
of punctuation has been added and the text has been sq pplied 
with vowels and accents, but no on'3 who wishes to get to the 
bottom of a question regarding the significance of a passage 
can accept this vocalisation without reserve. The text of the 
Old 'restament was nob permanently settled till the year 
1425 A.D. i.e., less than five centuries ago. 

(2.) The old Hebrew text ,vas written in continuous 
script, without any breaks, and it was long afterwards that ifl 
was divided into words, books, sections, paragraphs, verses and 
clauses. One result of this is that sometimes a redistribution 
of letters into words gives a much better meaning, and it is by 
this means that many an Old Testament puzzle is solved. In 
Jeremiah xxiii, 33, for instance, we get a better rendering by 
$urning three of the words into two. This rendering has been 
noted in the margin of the Revised English Version and is 
confirmed by the Septuagint and the Vulgate. 

( 3.) Many of the letters of the Hebrew alphabet are so 
similar in form that they are not unfrequently mistaken one 
for the other. The Hebrew w, for instances, differs from the y 
only by having a somewhat longer tail and the result is that 
these two letters are often confused in writing. It is for this 
reason that we have Tsfow in Genesis xxxvi, ii, and Tsfiy in 
Chronicles 1, 36. Who can tell how many times a Hebrew w 
has been substituted for y or a y for w to the perversion of the 
text. The Hebrew word for he is hw,' and for she, hy.' Some 
Hebrew scribe seems to have lengthened the tails of u in the 
word hy in all places in the Pentateuch, save in eleven cases 
and the result is that it is now· impossible to say whether ~he' 
or 'she' is meant, except so far as one can judge from the 
context. 'l'hus, in Genesis iii, 15, the English Versions have 
'it shall bruise thy head' while the Vulgate has 'she shall bruise 
thy head.' 
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( 4 ) Besides, all sorts of errors have been made in copying. 
Marginal notes have in alJ probability been incorporated in the 
text; passages in which the same word occurs twice have been 
reduplicated by the eye catching the first instead of the second; 
and words of similar sound have been confused with one another. 

(5.) The custom of the editors (Macoretes) to put foot-notes 
directing that other words shall be read (Qrey) for those in 
the text or to put to words in the text the vowel-points of those 
to be substituted, with the implied direction that such sub
stitution shall be made, has also led to the perversion of the 
text. The translators have blindly followed these directions 
or have done so becanse they dared not give the correct 
translation, for the Qrey and the perversion of the vowel-points 
have sometimes been made use of to cover up obscenities or 
for doctrinal purposes. This has nob unfrequently led to the 
utter concealment of the real purport of the record. 

Speaking of the Macoretes, Mr. Levy says : "That the 
labours of the Macoretes may be largely accepted I do not 
deny. Thall it is necessary sometimes to take their results with 
a very ]arge pinch of salt, sometimes to reject them entirely, I 
emphatically assert. No editors taking upon themselves such 
a task, could be trusted absolutely : certainly not. such a body 
of peraons as the Macoretes, who to scholarly zeal of a very 
high order have added zeal of a very different kind, in
compatible with a strict historic truthfulness. Philosophic 
,·eracity, indeed, is a plant of very slow growth. It had 
attained only very minute dimonsions in the minds of the 
redactors of the Old Testament. There is plenty of evidence. 
not only of their fallibility, but of bias and deliberate falsification 
of the text." 

"This sketch of the difficulties'' concludes Mr. Levy, which 
''one has to face in deciphering the records of ancient Israel,, 
is necessarily very brief; but I have nought exaggerated, or 
aught set down in malice. If I could have made it longer, I 
could havA made it stronger.'' 

It should be clearly understood, says he, that the corruption 
of. text is a reality. 

'This interesting book can be had for six pence from Wm. 
Heaford, 2.9A, Mersham Road, Thornton Heath, Surrey; °" 
from the Publishers (Lawrence Nelson, 11, Abbeville Road, 
S. W. London). 



WANTED 
for the office the following back numbers (Urdu 
and English) of the Review of Religions. Any 
gentleman in possession of these numbers and 
willing to sell them or make a free gift of them, 
is requested to correspond with the Manager. 

ENGLISH :-Vol. I, (1902) January, April, .July, Au-
gust. Septeinber, October, and 
~ovmnber Dece1nber. 

Vol. II (1003), Nove1nber and Decmnher. 

Vol. III (19O4:J, .Jan1.1ary. 

Vol. IV (1!305), ::\larch. 

\T ol. V (lUOG), ,January. 

Vol. IX (lDIO), February. 

C HDlJ :-Vol. I (1002 ), ,January. 

Vol. IX (1910), January and F;ehrnary. 

Sub:-,cribers are requested to quote their serial Xu. 
in all cmnmnnications, otherwise any dela~7 in complying 
1ivith their orders should l)e exeused. 



ISLAM: 
Hl~R MORAL AND SPIRI1'UAL VALUE. 

ByM 
ARTHUR 

GLYN 

AMEER ALI 

says of thia 1·emarhable booh: 

LEON ARD. "Major Leonnrd has dealt with 
Author of this subject in the broadest of 

''The spirits, he h:1s grasped the real 
Lower Niger , spirit of Islnm, and has In.id the 

and its world of literature under a debt 

Price 
2-6 

Net, 
Post free 
With n 
st,riking 

Foreword by 
SYED 

AMEER AI l 
'I1r1·bes.'' b h. d . bi h y 1s a m1ra o monograp :u .A,, c.r. R, 

Price on 11, peculiarly important and A nthor of 
2•6 interesting snbject,.'' I ''The Spirit, 
Net. ____________ , of Isll\m." 

LUZAO & Co. have a lage stock of Orif1ntal lit,eratnrA, of 
which they issue periodically lists and catalogues, which aro sf'nt 
gratis on application. Latest catalogue issued. 

Bibliotheca Orientalis VII.-Being a cat:\logne of Books on 
the History, Geography, and Languages of British India, Rnrma, 
Ceylon, Persia and Afghanistan, etc. (3462 Nos.) 

LUZAC AND CO,, 
46, GREAT RUSSELL ST., LONDON, 

· ( Publishers to the India O.fficc.) 

THE REVIEW OF RELIGIONS. 
'l1HE REVIE\V OF RELIGIONS is published on the 20th 

of each month and undertakes to refute all objections against 
Islam. It. deals with important religious questions and offors a 
fair and impartial review of the prominent religions of the 
world. It is issued in English as well as Urdu. 

Rates of Subscription. 
Annual Subscription for India ... .. . Rs. 4 (Urdu, Rs. 2,) 

,, ., ,, other counti·ies, f>s. 
Single Copy . . • . . . . .. 6 nnnas or 6d 

Specimen Copy, 4 annas (Urdn, 2 annas.) 
All communications should be addressed to 

THE MANAGER, 
''Review of Religions," 

Qadian, Dist1·iet Gu1·dasp1.1r, India. 
P1·inted at the Artistic Printing \Vorks, Lahore, by M. Baksey 

& Sona, and Published by t,hA Sadr Anjumrr-i
Ahmadiyya, Qnlinn 


	Cover
	The Resurrection by Qazi Abdul Haq
	A Quranic Prophecy (Part 1)
	Notes and Comments:
	Spiritual Conquests in India
	Christians and Polygamy

	Reviews:
	The Teachings of Islam by Hazrat Mirza Ghulam Ahmad of Qadian [A paper read at the ‘Great Religious Conference’, Lahore, India, in December 1896]
	The God of Israel by Mr. J. H. Levy [A paper read at the ‘International Positivist Congress’, Naples, Italy, held between 27th April and 3rd May 1908]




