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THE TEACHINGS OF ISLAM 
Is an English. translation of the paper written by the late· 

Mirza Ghnlam Ahmad, the Promised Messiah, for the Great 
Religious Conference held at Lahore in December 1896. It 
con t,ains two hun<lred pages of learned disquisitions on t.he 
following five subject~ from a Mnslim's point of view, viz., (1) 
the physical. moral and spiritual conditions of man; (2) the shte 
of man in the life after death; (;-i) the ren.l object of m~m's 
existence and the m1-·aus of its attainment; (4) the effect of actions 
in the preseut life and the life to come; a11d (5) the source:, of 
Divine knowl~rlge. 

'rhc paper L:ontains an 84,DOsition of lslau1, such ~-- is uvt 
met with rn any book hitherto pubfo,hed on Islam i11 ar1y 
language. Ev(~n among the booh writ.ten by the Pruun:;ed 
Mes.sia.h, ~•'l'he 'J'eachings of Islam" occupie1:, a, u11iqne pm,iliou. 
It is in fact, a compr(-'hensive c;omme.Qtary of the tfoly ~urau, 
t,hrowing on it,s teRchings and doctrines a. light such as wa.s 
never s·hed hefor,·. Late Coant 'l'olstoy exprel:i:,t:d the followiug 
oµiniom of one .. nf ·1t,s parts·-·· 1 approved vny much two article:-.. 
How to· get rid of •Siu' and •the Life to come.' The idua. iti 
very profound and very true." No English knowing Mnssal
man shonld be wit,hont, a copy of this valuable book. The 
price of the book is Re. 1-4 or ls. 6d. uet, and it can be hH.d 
from the ManagPr, "Rev·iew of Religions,'' loladian, India, or 
Messrs. Luzac an<l Co .. 46, Great Russell Street, London, W. C. 

'l1 HB MAN AGFJR, Review of Religions, Qrr.d•irr1L 

MUSLIM INDlA AND ISLAMIC .K.J:!. Vlt!.W. 
A l\Tunthly .Jour11al 1t<.:1oced to the interests of the :Muslimst Edited by Kti. 

Kamnl-nd.Di11, B.A., LL.U . 
.April nnmber,jm;t uut. l'rincipal co111ents are as follow1:1 :

All l,.'dia Muslim League auu awl Foreigu Pol11.:y. 
Wli-1 is 1\lusli111. 
ll1!t11Gc1·1wy" i u fsl::tm. 
,fosus ind~l>t<•d to Mohammad, 
Ki11~ 8olomnu :u1d 'Noman. 
:Sr11dy for the 1'1-ychist. 
Jesu,; an Ideal of·Goi.lhead. 
'!'be Koran ou \·\'omen. 
:-;,tying-s of the lfoly l'rophet. 
'J'hfl Gosµel of .J osus Cbrii:;t. 
'!'he ]l'{ir.icle of Sherbet. 
'rlie Religion of Tol<;r:,.tion, etc. 
ProHcmi; for t-he .Eva11gclists- (ii): 
Christ tl ied for r he Sinners. Explained, 
Jt>1:,Us not a founder of a Religion • 
. Balkan War au<i the European Concert. 

Annual Subscription 6s., ludia Rs. 5. 
Apply lo the :!!1ditor, 112a Kew Rond, 

,aichmond, LONDON, (lihigfand)• 
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The Existence of Ood. 

No. 5. 

(By Mirza Bashir-ud-Din Mahmud Ahmad.) 

(We are glad to have had the privilege of placing before 

our readers a translation of an article by Hazrat Mirza Ba.shir
ud-Din Mahmud Ahmad, son of the Promised Messiah. This 
is the first article from the pen of our beloved Master's son 
that our readers have been given an occasion to read, and we 
hope that in it they will see the promise of a great future 
before him as a writer. As the article was originally intended 
to be publi~hed in the form of a pamphlet;, therefore he was 
compelled to c11rtail his arguments a good deal. The occasion 
of this article was a discourse which he had with some educated 
fellow-passengers while going on a pilgrimage to Mecca in 

September last. On board the S.S. Semerimaa by which he 
was sailing there happened. to be a number of young India.n 

gentlemen who were going to England. On entering into 
conversation with them, he found, to his surprise, that most 

of them were stark atheists. They ridiculed the very idea. of 
a God and challenged him to prove His existence, if he could. 
They told him that they had expressed their doubts to 
Muhammadan Maulawies and priests, but instead of receiving 
any satisfactory answer were only sharply rebuked for 

entertaining doubts about the existence of God. He informed 

them \ha\ iuoh wai 001 the oourae which iht Muaaalmaa1 of 
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the Ahmadiyya sect followed, and that on the other hand , 
they believed that all the teachings of Islam were reasonabfe 

and could be explained rationally. Nor was this all. The 
Holy Quran, he pointed. out, unlike other sacred books, did non. 
depend upon men for a rational explanation of its doctrines 
and principles but itself furnished convincing proofs of their 
truth. This had been practically demonstrated by the founder 
of the movement in his writings and in his controversies with 
the leaders of other faiths. He claimed that the Holy Quran was 

a perfect book and that it contained not merely propositions 
but also arguments. It did not require us to believe in 
anything, lihe truth of which it did not establish by reasons. 
Mirza. Mahmud Ahmad told his fellow-passengers that he wag 
not only prepared to prove the existence of God by strong 

arguments, but he would base all his arguments on the Holy 
Quran, thus showing that the Book in which the Mu.slims 
believed was a unique book. We are glad to say that mosb 0 £ 
the gentlemen referred to above were greatly benefitted by 
his discourse, and it was with a feeling of reverence for the 
Divine Being and a great regard for their Holy Book that they 
parted company with him. 

If his fellow-passengers learned many things from Mirza 
Mahmud Ahmad, he also learnt one thing by coming: into 
contact with them. He learnt that there must be many young 
men among educated Indians who stood in great need of 
having the beliefs of Islam explained to them rationally. 
Hence he has made up his mind to publish amony the 

University students and other educated young men a num.ber 
of small pamplets containing a rational explanation of the 
fundamental beliefs of Islam. Be has begun with the Existence 
of God and has written a small pamphlet on the subject which 
he has distributed among educated Indians. We attemp.b 

below a, translation of it into English. The reader will note 



1913.) 'TRJl EXISTENOI OJ' GOD, 

that Mirza Mahmud Ahmad, following the example of his 

illustrious father, has drawn all the arguments from the Holy 
Q.ura.n. (Ed. R.R.) 

i...JD ) » 1 ., t!:.> ,·-' J )"' . t,; ,J.! '1J 11 .. i J 

"Can there be any doubt as to the existence of God, who 

is the Creator of Heavens and Earth." 

Of all the doctrines and beliefs, that have bee11 objected 
to in this age of materialism, the greatest i1s the belief in the 
existence of God. The idolater sets up other gods with God, 
but he believes at least in the existence of God. The atheist, 
however, denies the very existence of th.e Supreme Being. As 
in the present day science everything is based on observation, 

hence the demand of the Atheist is :-If there is a God, 

show Him to us. How can we believe in Him without 

seeing Him? As Western influences have gone a long way 
towards effacing from the hearts of many young men the 

imprint of the Di vine Being and hundreds of college students, 
be,rristers, &c., have begun to deny the exis1;ence of God; and 

as there are thousands of persons, who, though refraining 

from an open declaration of their views through fear of 
their community, have really no faith in Him, therefore I inade 

up my mind to writ~ a small pamphlet on the subject that 
ha.ply some lucky soul may be benefitted by it. 

The first demand which an atheist ma'kes is : If you show 

God to us, we will believe in Him. I have heard this demand 
many times and I have always heard it with astonishment. 
Man knows different things by means of different senses. 

Some things we know by means of seeing, some by touching, 

some by smelling, some by hearing, and some by tasting. A 

colour is known by seaing, not by smelling, touching or 
tasting. If any body say that he will acknowledge a colour 

only if he is made to hear the sound of it, will not such a man 

be regarded as a. fool ? Similarly, fragranco is known by meana. 
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of smelling. Now, if any body say that he will take a rose to 
be fragrant only if he is made to taste its fragrance, will such 
a person be regarded as wise ? On the other hand, if any 
body seeks to know by smelling things which can be known by 
bsting such as sourneqs, sweetness, bitterness and saltiness, he 
will never be able to do so. So it is not right that we should 
accept those things only which we can behold with our eyes 

and disbelieve those things which are not cognizable by the 
eye. H i, be right to do so, then we shall have to deny the 
fragrance of the rose, the sourness of the lemon, the sweetness 
of honey, the bitterness of gall, the hardness of iron, and the 
melodiousness of sound, for these are things which we cannoi 
perceive with the aid of the eye. How absurd is then the 
demand that God must be shown to us before we believe in 
Him 1 D) those who make such a demand believe in the 
fragrance of the rose or the sweetness of honey because they 
ha.Te seen it? Why do they then, in the case of the Supreme 
Being, propose the seeing of God as a necessary condition of 
\heir accepting Him ? 

Moreover, there are certain things in man himself the 
existence of which he recognises without having seen them. 
Does man believe in his heart, liver, brain, bowels, lungs and 
spleen after having seen them? If these things be taken out 

o! his body to be shown to him, he will die before he has time 
•o look on them. 

I have given these illustrations in order to show that we, 
do not know all things merely by seeing, but that they aro 
known by means of five different senses. Now I will show tha, 
•here are many things which are not knowable even by the 
five oenses, there being another way of knowing them. For 
instance reason, memory, and intelligence are things which 
are not denied by any body in the world but no body ha1 
eTer aeen. heard, tasted, smelt or touched them. How did we 

'"'·• •••• t• ka,w that there ii IUIA a iaini ... r1&1on, or 
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memory or intelligence ? Or take energy for instance, which 
is possessed, more or less, by every person whether weak or 
strong. But has any body ever seen, smelt, touched or tasted 

energy ? How then should we know that there is such a thing 
as energy? Even the simplest man can see that we have noi 
known these things by means of the five senses, but that there 
are other evidences that have led us to a knowledge of their 
existence. For instance, we see that when a man is confronted 
with a difficulty he thinks for a while and then devises a 
i,la.n by which he is able to solve his difficulty. When we saw 
difficulties being removed in this way, we concluded that there 
was some thing in ma.n which was of service to him on such 
occasions and we called it reason. Thus we did not become aware 

.of the existence of reason directly through the five senses, butl 
we obtained a knowledge of it by means of its wonderful 
manifestations. Similarly when we saw that man was able io 

carry heavy loads, and that some men could carry heavier 
weights th<iln others, we inferred that there was a capacity in 
man which enabled him to bear these burdens and which 
1ome persons possessed more than others. This capacity we 
called strength. We have not seen at·rength, bub we have seen 

the deeds that are done by strength, and from these we have 

concluded that there is in man something by which he can 
carry burdens and exercise a control over weaker objects. This 
»ometbing we called power or s•rength. 

Thus we find that the more subtle a thing is, the more 

hidden it is from the human eye and it is by their actions and 
not by the senses of seeing, smelling, tasting, hearing or 
touching that we perceive the existence of such things. 

But God is the subtlest of all things. How unjust is ii 
then to aa.y that we oa.n not believe in the existence of God unle11 
He is shown to us. Has 1.1,ny body ever seen electricity? Bui 
an we then deny the transmission of message& and aignals lQ' 
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long distances, lighting and the working of machinery by means 
of electricity? The discovery of ether has brought about a 
revolution in the domain of physical science, but bas any 
scientist been able to find it by means of seeing, hearing, 
tashing, smelling or touching ? But if we deny its existence, 
we find ourselves unable to explain how the rays of the sun 
reach the Earth. How unjust is then the demand that in order 
to be believed in, God must be visible to the eye, while there 
are. so many things which are believed in but they are not 
visible to the eye or perceptible by any other of the five 
senses. God is visible but only to the eyes that are capable 
of seeing Him. But if any body is desirous of seeing Rim, He 
is before the whole world through His powers and inspite of 
His being hidden, He is the most apparent of all. This fact 
has been briefly but very exquisitely mentioned in the Holy 
Quran in the following words :-

;*siJ J u.~1.1 J :,/1) _, ) t..o~ J J J J i>~:,", J l~ :i J 45 J Jj ll 
'~ The eye doth not reach Him but He reacheth the eye : and He 
is the Subtle, the Knowng." In this verse, God draws the 
attention of man to the fact that his eye is not ca-pa.ble of 
seeing Him, for He is subtle and subtle things cannot be 
perceived by the eyes. What then is the way of knowing God? 

He answers this question by saying : J l~ J J J J i>! J/1)-' '' And 
He reacheth the eye,'' i. e., though the eye of man is not capable 
of seeing Him, yet He reveals Himself to man by a display of 
His powers and by a manifestation of His attributes. Manifold 
are the ways in which He reveals Himself to man. He 
displays His unlimitf,d power sometimes by terror-striking signs, 

sometimes through prophets, sometimes by signs of mercy and 
sometimes by accept;ing prayer. Having shown that if God is 
to be believed in only if He be perceptible by the eye, then we 
shall have to deny the existence of about four-fifths of the things 
of the world, or the, existence of all things if we accept as true 

the view of certl'.liin philosophers who allege that no body can aee 
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the substance of anything in the world and that it is only 
the form that we see, I now turn to the evidences which 
establish the existence of God and show that man has a .Creator 
and is not his own Creator. 

FIRST ARGUMENT 

Believing as I do that the Holy Quran has pointed out all 
the ways of attaining to spiritual perfection, I will draw all my 
arguments from the Holy Quran. As the first knowledge 
which a man obtains after he comes into the world is obtained 

through the ear, therefore I too will begin with an argument 
which relates to the ear. The Holy Quran says:- 1 

i )f,SI., , cl., } :51 J.? \..$1."°'; .r.~ ; r""' 1 l J , ,_/ J; CJ"' tu 1 J:; 
~.o \JJ _, J } us-.AJ l ui2J J c.i• I.!) 1 uii? J , Jt:.e.. i ;.e.. l1 J , t!.i '..>J J 

C .. i.c 1) u- ,.,. ., rta 'J~ J 

'' Now bath he attained felicity who is purified, and who 
remembereth the name of his Lord, and prayeth. But you 
prefer this present life, yet the life to come is better, and 
more durable. Verily this is written in the ancient books, 

the books of Abraham and Moses. llxxxvii). In these ve.rses 
felicity is promised to those who become pure and who not 
only make a verbal admission of the existence of God but give 

a proof of their belief in Him by worshipping Him, but men 
give a preference to the life of the present world while the 
final welfare is a real and enduring one. The verses further add 
that this truth is found not only in the Holy Quran but also 
in all the previous scripturfs, e.g., in the books of Abraham and 
M,oses. In these verses we are told that true felicity is enjoyed 
by those who purify themselves and not only believe in God 
but also obey Him, and in proof of this statement attention. is 
drawn to the fact that this teaching is common to all the 
religions of the world. The chief people wibh whom the Holy 
P,rophet ha.d to deal were the Jews the Christians a;nd tJhe 
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people of Mecca. The former two people both believed in 
Moses, while all the three believed in Abraham and therefore 
to bring the truth home to them they were told tha.t the same 
teaching was given by Moses and Abraham a.nd therefore they 
were bound to accept it as true. Thus we see that one of the 

chief arguments of the existence of God given by the Holy 
Qnran is this that all the religions of the world concur in 
holding that there is a Being who created the whole universe. 
Changes do occur in the beliefs and doctrines of a people owing 
to changed circumstances and conditions. yet notwithstanding 
this, all the historical religions of the world agree in believing in 
the existence of God, though there may be some difference of 
opinion as to His attributes. The religions that are extant, 
snch as Islam, Christianity, Juda.ism, Buddhism, Sikhism 
Hinduism, and Zoroastrianism, all believe in God who is known 
as Allah, Elohim, Parmeshwar, .Parmatm&, Sat Guru or Yazdan. 
And as regards the religions that have now become extinct 
whether they appeared in the isolated land of America, or the 
deserts of Africa, or in Rome, England, Java, Sumatra, Ja.pan, 
China, Siberia, or .Manchuria, the traces that we still find of 
these religions all point to a belief in the Supreme Being. How 
did this agreement of religions come about and who it was who 
informed the natives of America of the beliefs of the Indian 

people, and the natives of China of the beliefs of the negroes of 

the Sahara of Africa? In ancient times the people of the 
world did nob possess those means of communication which they 
possess now, and the intercourse that the inhabitants of distant 
landE now have with one another was non-existent in days 
gone by. There were large tracts of land that were unexplored 
and large continents that were yet undiscovered. Then how did 
it come to pass that people that were so wide apart from one 
another, and were so different in their habits, customs and 
tastes all agreed on this belief ? It is difficult even for two 
men to airee on a self-invented :6.otion. Is not then the 
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concurrence of so many different peoples who had no means of 
communicating their thoughts to one another on the belief in 
the Supreme Being a conclusive evidence of t,he existence of 
God being a fact ? All historians agree in holding that a 
question on which all the historians of different nations concur 

mnst be ta.ken as a fact. Now when thousands of peoples are of 

one mind as to the existence of God, why should we not conclude 
,bat the existence of God is a fact ? 

SECOND ARGUMENT. 

The second argument of the existence of God given by the 
Holy Quran is contained in the following verses :-

i,:J J s-llj I.!/,. ~ J J t! i ,,. _;; Ji: r!A> 1 .r. 1 lt,4j i ~A. -.,_(lj _, 

~ JA la. jj ., ~ u.lb US' '-:-_,la~., t3.:s.i. .... J ~ l~A> ., ' r~ ~!::.. U!) 

l.!.J- _,,. J "-A..w )! , Y .,~ J-' \:.J l ... ~- J J 5 l u d. l J ~ t.:1.,. -' J¥ Cl,. 

c.!s-~.c _, ~~ _, 4 J{ j _, e1~l-.:s,.,..J J 1...$ j:li'-l w) ~{ _, \:.J _, ; ~ _, 

U, _,J _, ~ )l _, e_-~ J _, J.~••- 1 , 1.:r-.:s.i.l.-2J l Cl,. JJ v- l~ } _, 

Ill J ~ ~Al e1! JJ } ._»J ., , . . . . . . . cft....W J J.c lil..a; Us' ., 

• ~" , r4 , ,.)f¥ 

"A.nd this is Our argument wherewith vVe furnished Abraham 
\hat he might make use of it against his people:. We exa.lt unto 
degrees of wisdom and knowledge whom We please; for thy 
Lord is Wise and Knowing. And We gave unto him Isaac and 
Ja.cob; We directed them both: anil Noah had We before 

directed, and of his posterity David and Solomon; and Job, and 
Joseph, and Mo~10s. and Aaron: thus do We reward the 
righteous : and Zacharias, and John, and J e1ms, and Elias ; all 
of them were upright men : and Ismael, and Elisha, and Jonas, 

and Lot ; all theae have We favoured above the rest of the 
world ; • . . • . . . . . . Those were the persons whom God 
bath directed, therefore follow their direction." (vi). 

In 1he10 verses God requires us to consider whether we 
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should follow that to which so many good and p1011s persons 

bear witnes~ or that which is said by other ignorant persons 

whose character can not stand comparison with that of the 

perconages nr..med. It is clear that weight must be attached to 

the witness of those persons who proved their virtue, purity, 

abstinence from sin, and truthfulness by their conduct and 

and practice. So it is the duty of every person to follow them 

in p:·eference to ot:1ers. .t nd we see that ~JI those who propa-

gated vi:·tue and morals and whose righteousness was universally 

acknowledged 071 account of their good deeds, bear witness to 
the e::iste:11cc of a Be~ng who !ms been called by different ne.mes 

in different k:·::iguages. Re-ma and Krishna in India, Zoroaster 
in ancient Pe:-:sfr'>, Dfoses in Egypt,, Jesus at Nazareth, N:mak in 

the ]:>nnjab and the chief of the righteous the Holy Prophet of 

Arabia (may peace and blessings of God be upon him) who 
when still young won the title of al•Amin (the 'rruthful) and 

'\rhose adversaries failed to cast a slur on his conduct when he 
referred them to his unsullied character by saying 

I:) ,lsi.t:; 11,; J &l~, i.:;~ J J"'.s: r!~; ~1~J ..> su 
'' I have dwelt among you for a long time before this ; will you 
not reflect? ''-these and thousands of other righteous men who 
have lived on this Earth all declare with one voice that; there i• 
a God, nay, they even claim to have seen Him and to haYe 

talked with Him. The greatest ohilosopher that has ever lived 
on this Earth can not claim to have accomplished even a 
thousandth part of the work done by the least of this holy 

band. On comparing the lives of the holy messengers of God 

with those of the philosophers, it is more words than deeds tha.i 
we come across in the lives of the latter. How can the philo10• 

phers show that truthfulness and sincerity which has been 
shown by the prophets ? The former preach t,ruth but do noi 
practise it. On the other hand, the holy personagee whose na.me1 
I have mentioned above suffered thousands of hardships merely 
for their loyulty ,o tr•llh-, bu.~ ihey were B8Ytr fJbrowa of' iheit 
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balance. .Plots were ma.de to murder them, they were turned 

out of their homes, and were scoffed at in streets and bazaars, 

and the whole world severed its connection with them, yet they 

stuck fast to their purpose and never sought refuge in dissimula
tion from the tyranny of their persecutors. Their conduct, their 

abhorrence of worldliness and their aversion to display establish 

their disinterestedness and show th9.t they never did anything 
from selfish motives. Now such sincere and trustworthy person

ages all declare with one voice that they have seen God, have 

listened to His voice, and have witnessed His glory. What reason 

have we then to reject their unanimous testimony? When a num~ 

her of men whom we daily hear speaking falsely agree in making 

a statement, we have no choice but to accept it afi true. When 

men, of whose character we are quite ignorant, publish their in

Testigations in the columns of newspapers, we readily believe in 

them. But ala.s! when men of established integrity and admitted 

sincerity such as the prnph~ts are, unanimously testify of the 
existence of God, we disbelieve them. People say, London is a 

city, and we believe it. The Geographers say, America is a 
continent, and we believe it. The travellers say, Siberia is a 

vast, barren land and we do not deny it. Why ? Because many 
people have testified of these things, and this notwithstanding 
the fact that we are ignorant of the character of our infor'mants 

and d::, not know whether they are liars or truthfol persons, 

But those who testify of the existence of God on the basis of 
their per-,onal knowledge are men whose truthfulness and honesty 

are as clear as the mid-day sun. They established truth at the 

cost of their property, their homes, their honour, and even 

their lives. How can i1, be fair to believe the travellers and 
Geographers and disbelieve these truthful and sincere men ! 
If th~ existenc.e of a city can be proved on the testimony of a 
number of persons, why can not the existence of God be said to 

be established on the testimony of thousands of truthful and 
a inoer~ peraons ? 
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In short, we can by no means 1·eject the testimony of 
thousands of uprigM and righteous persons who claim to be 
eye-witnesses to the existence of the Divine Being. It is strange 

that those who have devoted tl;iemselves to the acquiremen, 

of a know ledge of things spiritual declare that there is a God 
while those who are quite strangers to spirituality say: ''Do not 

believe the prophets, but believe us.'' Even if there are two 
equally urustworthy witnesses, preference will of course be given 
to the testimony of him who says he has seen such and such a 
thing and not to that of the other who says he has not seen it; 
for it is possible that the eye of' the latter may have not fallen on 

the object in question, but it is inconceivable that one may have 
not seen a thing and may have fancied he ,vas seeing it. Thus 
we are bound to give preference to the testimony of those who 
claim to have seen God ·and nob to the statement of those who 
deny His existence. 

THIRD ARGUMENT. 

The third argument of the existence of God to which the 
Holy Qnran points is that the very nature of man is an evidence 
of God's existence. For, there are certain sins at which the 
very nature of man recoils. For instance, even the moat irre• 
verent atheists will abstain from incest and falsehood and will 
have nothing to d:> with exct·ement, urine and otb.er filths. 
Why is this so ? If there is no God, why does he distinguish 
between his mother, sister, daughter and other women? Why 
does he hate lying ? What a.re the reasons for which the 

foregoing deeds appear loathsome in his eyes ? If he does 
not stand in a.we of some Higher Power, why does he shun 
these deeds ? Lying and truthfulness, justice and injustice 
ahQuld be the sa.me to him. Everything should depend on his 
pleasure and he should be at liberty to do whatever his heart 
desires. Whaib law is there that is controlliug his passions? 
It is God that is governing him : His throne lies on the heart 
An a,aai11I may pretend 110 have outateppad the bound■ of the 
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kingdom of God, but iu id impossible for him to out-leap the 
bounds of the God-made nature. His abstinence from sin or 
his reluctance to disclose his sin shows that his heart is possess
ed with the fear of being called to account by a King, though 
he pretends to deny His sovereignty. God says in the Holy 
Quran 1-

i.,. , _,JJ , \J"'aiJ t1 r_; , » ' g.~ ' r ~ r-; , , 
"By the day of judgment and by the admonishing soul.'' In 
this verse two things are adduced as evidences of the e:idtitence 

of God and of the Great Judgment Day. The first evidence is 
to be found in the fa.et th:i:l.t for every thing there is appointed 
A judgment day when re,vards or punishments are meted out 
according as the deeds are good or evil. If there is no God, 
why are punishments and rewards dealt out in this very life? 
This portioning out of punishmenb and reward is also an object.
lesson for those who deny the Last Judgment Days, for it shows 
that the judgmeut begins from this world. Illicit intercourse 
gives rise to syphilis and gonorrhoea, while intercourse with one's 
wife does not give rise to these infernal diseases, though th• 
action in bobh cases is the s:a.me. The second evidence is the 

i 

admonishing soul or conscie1nce which upraids a. person for hia 
evil deeds. Even an atheist regards adultery and lying as evil 
and will not approve of vanity and envy. But why? The 
atheists have no Law. They disapprove of these things in• 
stinctively, and they do so because they have a fear of being 
called to account by a Supreme Ruler, though they are unable 
to express it in words. To the same effect, God says: '' He ha1 
inspired every soul with what is evil and what is virtuous.,, 

Thus the very sensibility of good and evil is a very strong 
evidence of the existence of God. If there is no God, there ia 
no reason why one thing should he held as evil and another 

thing as good. On the other ha.nd people should be at libert7 
to do what they pleas&. 
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FOURTH ARGUMENT. 

The fourth argument of the existence of God adducabla 
from the Holy Quran is this:-

o t,. J .,• ,; J ., u4 J ., JS\..; J ,• 6..i 1., u•11 ... J J '-H ; u' J I:) , ., 

J•J J ~ J 6'.itbj ':!,. ulj j J _, ;f J.J J \:)~ _, jJ J Jl.Qo, ,.; J _, u~ J _, 

(r~lJ J) 

'- And that unto thy Lord is the end of all things: and 
that He causeth to laugh and causeth to weep {i.e., our happi • 

ness and pain are from Him); and that He putteth to death; 
and giveth life; and that He created the two sexes, the male 
and the female, of seed when it. is emitted." (liii). 

In these verses God draws the attention of man to the fact 

\hat every action must have an agent and therefore if we 
ponder over the whole universe, we shall be led to the conclu
sion that God is the end of all things and that it is He who is 
directing the universe. Directing our attention to our initial 
condition, He reminds us that it is from seed that we are created 

and that the more backward we go, we find ourselves more 
and more insignificant. How can we then under the circum

stances be our own creators? There can be no creation without 
a creator and man can not be his own creator, for when we 
consider his condition, we find that it is from a very humble 
and lowly state that he rises upwards. When he is unable to 
create in hi'! advanced stat~, how could he create when he wa1 
a very insignificant thing ? Thus we are forced to the con
clusion that he bas been created by some one else whose power■ 
are unlimited and unbounded, 

The farther back we go tracing the gradual developmeni 
or man, we find that the cau~es contributing to his developmeni 

become more and more subtle and at last a stage is reached 

waea b.•man kaowledit faila aucl aoieno• ieoliuii io go fuiher. 
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It is there that the hand of God is working. Every scientist 
has to admit that the end of all things is a Being who 1s rncom
prehensible by reason and that Being is God. This is such 

a clear evidence of the existence of God that the dullest man 
can easily understand it. 

It is said some one asked a Beduin "How do you know thab 
there is a God?'' He replied ''When I see the dung 0£ a camel 

lying on the ground, I conclude that a camel has been there. 
When I see this big universe, how can I not know that it must 
have a creator ? '' In fact, this answer is very true and con
sistent with the nature of man. If a person thinks over this 
huge creation, he has no choice but to accept the existence of a 
Being who brought this univerae into being. 

To be continued. 
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The Perfect Religion. 
VI I. Marriage s.nd Divorce. 

LIMITATIONS ON DIVORCE. 
A follower of Islam is not free to exercise the right of 

divorce on the slightest disgust. The law haR put many 
limitations upon the exercise of this power. Then, again, 
the example and precepts of the Prophet in this particular 
have rendered divorce most repellent to the Muslim mind, and, 
even according to Sale, Hthe Muhammadans are t1eldom known 
tlo proceed to the extremely of divorce,! notwithstanding the 
liberty given them.'' But, it should be remembered, it is 
liberty and not license which the Quran gives in the matter 
of divorce. One is permitted to have recourse to divorce 
provided there be ample justification for such an extreme 
measure. The lloly Quran expressly forbids a man to seek 
pretexts for divorcing his wife so long as she remains faithful.2 
•

1The law,'' says Ibrahim Halebi; 'gives to the man primarily 
\he faculty of dissolving the marriage, if the wife, by her 
indocility or her bad character, renders the married life 
unhappy; but in the absence of serious reasons, no Mussalman 
can justify a divorce either in the eyes of religion or the law. 
If he abandon his wife or put her away from simple caprice, 
be draws upon himself the the divine anger, for •the curse of 
God,' said the Prophet, 'rests on him who repudiates his wife\ 
capriciously.'' 3 

(1.) Dr. A. Geo. Baker of Philadelphia wrote in these 
pages some time ago :-''While divorces are permitted where 
necessary by the Quran, they very seldom occur. From 1885 
to 1905 we had in these Christian United States just one million 
of divorces. I venture to say that they have not had as many 
in all the Muslim world in the last thousand years.'' 

(2) Quran IV, 33, llt~ ... ~ttl.c J ,¥ 11; l".G.11.b J ~ t; This is 
explainod by Imam Muhammad al Ghazza.li to mean
U J jll iJ.~ ) y.lb, il -i.e., seek not a pretext for separation 

(see, Ihya. ul 'Ulum, volume II, Chapter on i r t..J J y J .> 1 
(8). The extract is quoted from the Personal Law of the 

Muhammadans by Syed Ameer Ali, who gives the reference
Oompare D'Oh1son, Volume III, page 79-in a footnote. 
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Intrinsically divorce is an evil, and must be regarded as 
such wherever there is the least respect for marriage, and 
wherever there is a desire to secure the blessings that spring 
from the permanence of laws and social institutions. No one 
can be insensible of the baneful effects of divorce upon the 
social organism,-how the flood gates of immorality are thrown 
open, how the laws of society are upset and their sanctity 
violated, how numberless families are disintegrated, and how 

the innocent children of the parties suffer incalculable mischief 
in conse.q uence of the separation of their parents. These dire 

evils are bound to follow wherever the marriage tie is loose 
and divorces are frequent. In ancient Rome frequency of 
divorce was a social evil; and the same evil was present in the 
Arab society before the time of Muhammad, perhaps only in 
an aggravated form. The pagan Arab was absolutely free to 
repudiate his wife or wives whenever it suited his whim or 
purpose. He was not bound to offer any reasons for the 
exercise of the power of divorce. Nor was he required to 
observe any formulae as a condition precedent to an act of 
repudiation. The mere expression of his will was enough to 
effect a separation, whether absolute or otherwise. The wife waa 
a mere plaything, and often at the mercy of the passing pranks 

of the husband. Sometimes the husband would revoke the 
divorce and again divorce her, and again take her back to 
divorce her again, and so on indefinitely. Sometimes, again, 

she was divorced. but was- not free to marry. The woman 

under such circumstances was in a perpetual state of suspense, 
as it were. Indeed, degradation of women could not go 

further! 

At last "the Mercy for the Uni verse'' came. His heart 
bled at the sight of these untold evils. He strongly condemned 

the practice of divorce. He declared that it was ''the mosb 
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repulsive of lawful things in the sight of God."1 He was 
in fact never tired of expressing his abhorrence of divorce. Once 

he said to Ma'az bin Jabal,-"O Ma'az, God created not any
thing on the face 0£ the earth which He loveth more than the 
act of manumission, nor did He create anything on the face 
of the earth which He detesteth more than the act of divorce.'' 
(Mishkat-ul-Masabih). On another occasion he said,
''Forbidden is the fragrance of paradise to her who demands 
divorce of her husband without unavoidable reasons."2 Nor 
is thie all. The Prophet actually imposed many conditions on 
the exercise of the power of divorce, and so vehemeutly did he 
protect the women against the tyranny of their husbands that 
there soon grew up a general feeling among women of the 
time that the Prophet would defend their cause, whether it was 
just or unjust, and that his decision would be invariably in 
their favour. His defence of the cause of women, and of 
orphans, had in fact passed into a by-word. lb is interesting 
to recall the pithy but insignificant testimony of Anas that 
the Prophet was the most compassionate of men towards women 

and children." 3 

(l)J llbJ ! 6.lJ) 
0

J l J llsd1 Jli~ l (Muslim and Abu Dawood) 

the other reading is o b .. 4,-t>J J Jli~ 1· Al Ghazzali observes that 

divorce is allowable when the object is not to trouble the wife 
by divorcing her without just grounds, e.g., refractory or 
unseemly behaviour on her part, or extreme necessity on the 
part of the husband. His words are: 

~,ii; lt.iilb l.o.t"° _, J.b l~J l! f l ~. ) d.!:; \!I!~ rJ J i) J l.0a. l~.-o \!J )!~ l.o.; J 

i.:J'° i J _, )~ _, ) l4~; ~ i.:.r'° g~. ~~ i1 J J!: il l ~ J J-}. J ( l~-!. ll _, l~ J ~ J 

,~; l.;:,,.. 

lhya ul 'Ulum, Vol. II. Chapber on i; )::,. lJt.o.J l y I J t 
(2) Muslim, 'l'irmizi, Abu Dawood, and Ibn-i-Ma'jah. 



1918.) ".CHI!l PERHOT 1'ELIGION, VIJ. 195 

'rhere is a mosb beautiful and edifying verse in the Holy 
Quran which is generally overlooked. ''Associate with the wives," 
so runs the verse, ''with goodness; and if ye dislike them, it 
may be that ye dislike a thing and God may put abundant 
good in it."l How many Muslims have derived consolation 
from tnese words of God, and saved their houses from being 

broken up! One really wonders at the boldness of the critics 

who say that the Mussalmau law permits divorce even on the 
slightest disgust. The Qurau enjoins forbearance even with a 
wife one does not like. 'rhe carrying of this noble teaching of 
the Quran into practice requires a large and loving heart, 
untiring patience, a forgiving disposition, and, above all, fear 

of God; and perhaps few there are who can bide their days 
patiently and endure the sufferings with an intrepid fortitude, 

until the promised 'abundant good' (y~:...(J~,;.) is within sight. 
But he who waits till the last receives a share of the good 
according to his desert, and his home is perchance turned into 

a heaven on earth ! 

Many and various are the traditions that breathe the same 
lofty spirit in the most forcible terms. ''The man who forbears 
the ill manners of his wife," said the Prophet, ''shall receive 
from God rewards equivalent to what the Lord gave unto Job 
when he suffered his distresses: and to the woman who forbears 
the ill manners of her husband God gr.anteth rewards 

equivalent to what He granted to Asiyah, the wife of 
Pharaoh.''2 Syed Mohy-ud-Din 'Abd-ul-Qadir Jeelani, a man 
highly revered in the Muslim world for bis learning and pietiy, 

(l) Quran, iv, 19. 

(2) l,o J.l,.. .J~ » 1 !.:J"' &11 J tl~ J ij 1 ),.. J <.51.;. ,,"N vl& ft" 1:.1• 

l• lb..c } lf-;I'- _, j c.5.L.;. ; r "·/.c o ft" 1.:1,0 , 4P llf Ji! "="" ,t 1 ~.c J 
Ihya ul 'Ulum, Vol. II, \!J ,.~ ;; i f J'° J 6.~ 1 "':-l I,, Jl,- ,J.J 1 
Chapter on i ;; lA'"J J ~ J ~ J 
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observes in the same spirit :-''If a woman gives pains to her 
husband by her tongue, and if such conduct also involvas som~ 
hinderance to religion, he may separate from her, but if he 

seeks refuge in God the Great and Almighty, and turns to Him 
in ceaseless prayer and supplication, He will be sufficient; and, 

if he forbears silently and uncomplainingly, he is verily like 
unto one who fights in the cause of God.'' 1 

lb is clear, then, that Islam discourages divorce in 
principle, and permits it only when it has become altogether 
impossible for the parties to live together in peace and harmony. 
It avoids, therefore, greater evils by choosing the lesser one 
and opens a way for the parties to seek agreeable companions 
and thus accommodate themselves more comfortably in their 
new homes. For, in Islam, a divorced woman, like the husband 

who divorces her, acquires the right of marrying any person 
she likes the moment the separation is recognised by law, 

Under some systems this equality is not recognised, and the 
divorced women can not remarry their former husbands 2 or 

even other persons; and the result is that they naturally become 
a burden upon their parents or guardians, and often upon the 

society in which they live. It is in the best interests of society 
and of the individuals themselves that the parties should acquire 
the right to remarry as soon as the divorce in valid in law. 

Fully recognising the evils that flow from divorce, the Prophet 
of Islam took very cautious steps in framing the laws; and 
the ruling idea in his mind seems to be that divorce should be 
permitted only when marriage fails of its effects and the 

parties cease to fulfil the duties that spring from the marriage 

relation. There is in fact no justification for permanently 
yoking together two unfriendly souls, who may make them. 
selves quite comfortable in their new homes, only if they are 

(1) Vide, Ghunyat-ul-Talebeeu, chapter on Ada.b-un• 
Nikah. 

(2) Such is the Rabbinical law, 
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permitted to effect a. separation. To compel them to live 
together "in pursuance of a most vexatious law under a yoke 
of the heaviest slavery,-for such is marriage without love

··• .••.•. would indeed be a hardship more cruel than any divorce 
whabever. God, therefore, gave laws of divorce, in their proper 
use, most equitable and humane.''1 For, most appalling 
consequences sometimes follow unless divorce is permitted 
where it is desirable. Justin, the Roman Emperor, had to 
repeal the prohibitions of his predecessor on divorce by mutual 
consent despite the opposition of the clergy, and the ground 
stated by the enactment was that it was difficult ''to reconcile 
those who once came to hate each other, and who, if compelled 
to live together frequently attempted each others' lives." '1He 
yielded,'' writes Gibbon, "to the '{)rayers of his unhappy 
subjects, and restored the liberty of divorce by mutual 
consent, the civilians were unanimous, the theologians were 
divided, and the ambiguous word2 which contains the 
precepts of Christ is flexible to ,any interpretation that the 
wisdom of a legislature can demand." 

MEASURES SUGGESTED TO BRING ABOUT A RECONCILIATION 

A careful student of the laws of the Quran relating to 
marriage and divorce will observe that the spirit of the verses 
unmistakably points to a prevention of divorce and that every• 
where a reconciliation is recommended in the most appealing 
terms. Before the parties proceed to tho extremity of divorce 
for uuavoidable reasons, it is expressly laid down that all lawful 
means be adopted for avoiding a breach, and it is only m 

(1). A Treatise on Christian Doctrine by John Milton. 

(2). ''Whoever shall put away his wife, saving for the 
cause of fornication, causeth her to commit adultery; and who
soever shall marry her thau is divorced committeth adultery.'' 
-S. Matt., v, 31. 
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the event of their failure than a separation is permitted, of 

course as a last resource. Under such extreme circumstances, 
divorce is nbt merely permissible but has been held quite 
expedient, and recourse to it is recommended inspite of 

deterrents like poverty. It is believed, God Himself opens 
out many a way for those whose intentions are honest ''And 
if they separate, God will make them richer out of His abun

dance, for God is extensive and wise.''! It is interesting to 
note that very nearly the same idea is expressed in the Quran 
where those who are single are exhorted to marry. HMarry 

those who are single among you, and such as are honest 
of your man-servants and your maid-servants; if they be poor 
God will enrich them of His abundance.''2 It follows, then, 
that according t0 the Islamic laws divorce, under certain 
circumstances, is as necessary as marriage. 

The directions of the Quran in respect of the adoption of 
the courses that tend to make reconciliatlion possible are as 
explicit as they are full of wisdom. Thus, in the chapter on 
Women we read,-'•Virtuous women are obedient, careful, during 
the husbanJ's absence, because God bath of them been careful. 
But those for whose refractoriness ye have cause to fear, chide; 

remove them into beds apart,; and chastise them, but if they are 

obedient to you, then seek not occasion against them : verily 

God is High and Great. And if ye £ear a breach between the 
husband and wife, send a judge out of his family, and a judge 
out of her family : if they are desirous of agreement, God will 
effect a reconciliation between them; for God is knowing, and 
apprised of all."3 

{1). Quran, iv, 129. 

(2). Ibid, xxiv, 32. 

(3). Ibid, iv, 33, 344 
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If a woman is chaste and mindful of her duties as wife, 
the Islamic law makes it obligatory upon the husband to 
associate with her on the best of terms, and with kindness and 
courtesy. But, if she proves refractory in her behaviour1 the 
law confers on the husband the power of correction if exercised 
in moderation. The law of England similarly vested in the 
husband the right of chastising his wife for levity of conduct, 

'' and in quite recent time3 was allowed to restrain her personal 

liberty, but his right so to do was first expressly negatived by 
a decision of the Court of Appeal in the year 1891."1 The 

drift and tone of the yerses quoted above points to the desir
ability of exercising the power of correction in three degrees. 

He may begin with a reprimand, if her conduct calls for 
such. Then, if she still remain&i rebellions, he may banish her 
from his bed for a few days. If this also proves unavailing, he 

may next beat his wife,2 but not so as to cause any perma
nent injury, for he is not allowed to use violence even under 
extreme provocation. In the event of the failure of all these 

expedients divorce need not follow, but a resort to arbitration 

is advised, each party being represented by a member of his 

(1) Holland's Jurisprudence page 240. 

(2) Justice Mahmood, writing in one of his judgments on 
the legal effects of a Muhammadan marriage, says :-''Regarding 
the powor of correction the English law seems to resemble the 
Muhammadan, for even under the former 'the old authorities say 
the husband may beat his wife, a.nd if in modern times the 
rigour of the law has been mitigated, it is because in England., 
as in this country, the criminal law has happily stepped in to 
give to the wife personal security which the matrimonial law 
does not. To use the language of the Lord of the Privy 
Council ..... 'The Muhammadan law, on a question of whafl 
is legal cruelty between man and wife, would probably not 
differ materially from our own, of which one of the most 
recent expositions is the following :-There must be actual 
violence of such a character as to endanger personal health, or 
safety, or there must be a reasonable apprehension of it.''
Abdul Kader v, Salima I. L. R. 8 All.~ 149, F. B. (1886}. 
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or her family. The arbitrators, after hearing both sides, shall 
endeavour by all possible means to bring about a reconciliation. 
If their efforts prove unsuccessful they may grant a repudiation 
when empowered to do so by both parties. 

The noble Recipient of the revelations no doubt nnderstood 
the import of the verses better than anybody else. This is what 

he is reported to have said :-'4 Feed thy wife out of thy food, 

clothe her out of thy clothes, strike not on her face, separate not 

from her except within the house; but if she insists on her 
refractoriness ..•. begin with admonitions, and awaken in 
her fear of God the most High ; if she does not come round, 
banish her from thy bed, and converse not with her for three 
days; if she still refuses to mend her manners, beat her but not 
so as to leave any mark on her person, ac;; would be the case if 
a rod were used: for the object is to correct her and not to 
destroy her. Should this course £ail to mend matters, let the 
case be referred t.:> two Muslim arbitrators, free and just, one 
chosen from the family of ea.eh of the parties; and they shall 
see whether in that particular CHS0 reconciliation or separation 
is desirable; and their decision shall be binding upon them 

both." 1 

When, however, the cause of disagreement proceeds from 
the husband, the wife is not certainly given the power of 
correction, but then, the Islamic law confers on her the power 
of obtaining a divorce if she so desires. Before the adven·t of 
Islam neither the Hebrews nor the A.rabs recognised the right 
of divorce for women: and it was the Holy Quran that for the 
first time in the history of Arabia gave to the women this 
great privilege. And, at the same time, be it remembered, the 
spirit of the Quran is opposed to an indiscriminate exercise of 
this privilege. The Prophet warned the woman not to play the 

(1) Ghunyat-ul-Talebeen, chapter on Adah un Nikah. 
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hypocrite,l and the men are advised in the most emphatic 
terms to refrain from seeking a breach where a little modera

tion on their part may perhaps patch up the diff,:rence. We 
give below some of the verses of the Holy Quran, and the 
reader will see how they ask us to make allowance for the 

frailties to which our flesh is heir, and in what an impreAsive 
manner a reconcmation is recommended. It is impos;;ible to 

read the verses without being impressed with their appealing 
tone and graceful simplicity. "And if a woman," so continue 

the fine verses, "fear ill-usage or aversion on the part of her 
husband, it shall be no fault in them if they can agree with 
mutual agreement, for agreement is best.2 Souls are prone to 
avarice,3 but if ye act kindly and fear God, then verily your 
actions are not unnoticed by God ! And ye will not have ib 
at all in your power to treat your wives alike, even though 
you fain would do so ; but yield not wholly to disinclination, so 
that ye leave one of them as it were in suspense; but if ye come 
to au understanding, and fear God, verily God is forgiving and 
merciful; but if they separn.te, God can compensate both out of 
His abundance, for God is vast and wise.'' (Quran iv, 127- 9). 

(1) Of. the saying of the Prophet o tii U.J J c.Jlb o till::i.\.JJ 
(mishkat). 

(2) uAgreement is better than separation, ill-usage, and 
aversion"-Tafsir-i-Jalalain. 

(3) 'Avarice' (,e.a.) here implies whatever is an impedimen\ 
to reconciliation. Ou the part of the wife it .takes the form of 
an uncompromising attitude and a tenacious insistence on her 
rights which may prevent a mee•ting half-way : and as applied 
to the huaband, it means unwillingness to associate with the 
wife for ugliness of her features or old age, or other like causes • 

• f:: _, jJ J c.J J • • • • tt5l~ _, t,H...:i.i J ji ,e:...; iJ J"~.J 1 c.J ) d.i,. ~ J J.J J 

r J.C ., ltl- ;J:f., lrt7" ., ¥,,o l,.o ~ {;.,. lt~,. I J'°'~ u..a~ i.:J 4 ,e.Zt 
lfl..-j l=ir•~ i .iJ.J J J r-, 

Tafseer-i-Kabeer of Razi. 
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We have seen, then, that divorce is permissible in Islam 
only in cases of extrP.me emergency. When all efforts for 
effecting a union have failed, the parties may proceed to a 
dissolution of the marriage by T alaq or by K.hola. l When the 
proposal 0£ divorce proceeds from the husband, it is called 
Talaq ; and when it takes effect. at the instance of the wife it 
is termed Khola. 

Under many systems of law divorce was certainly permitted 

but it could not be revoked. But the Arabian legislator, while 
he permitted divorce, recognised, under certain circumstances, 

the right of return in the husband. This privilege, in the 

infancy of Islam was indefinitely exercised and often abused 
to the detriment of women, until the Prophet receiyed reve-

lations setting limits to the act of divorce, and forbidding 
wanton cruelty to wives by keeping them in suspemie for an 
indefinite period.2 '' You may divorce your wives twice, and 
then either retain them with humanity or dismiss them 

with kindness.'' 3 When ye divorce women, and the time 
for sending them away is come, either ret,ain them with 
generosity or pnt them away with generosity ; but retain them 
not by constraint so as to be unjust towards them. He who 
doth so doth in fact injure himself.'' 4 

OJ There is a third way also called Jiluba'ra't, which is 
divorce by mutual consent. 

{2) "1\.rwah bin Zubair says :-A man divorced his wife, 
took her back when the period of retirement was coming to an 
end, again divorced her, saying-By God, I will neither accepb 
thee, nor allow thee freedom to marry another. So God 
revealed the verse-You may divorce your wives twice, etc., etc.'' 
--Mowatta of Malek. 

'' Thaur bin Zaid al Dailee says that men used to divorce 
their wives, and take them back not becJ.use they intended to 
retain th.ern, but because they wanted uo teage their wives by 
putting off the divorce indefinitely; so God revealed the 
verse-Retain them not by constraint, etc., etc,'' -Mowatta, 
of .Malek. 

(3) Quran, ii, 229, 
(4) ll;>id1 ii. 231. 
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-----------------------------
THE FORM OF DIVORCE-A CHECK ON SEPARATION, . 
To a stndent of the Mussalman Ia,v on this subject, ib will 

appear that the Prophet imposed certain such conditions on 

the exercise of the power of divorce that while, on the one 

hand, they served as a powerful check on the injudicious and 
arbitrary use of the power, they afforded, on the other hand, 
ma.ny opportunities to the parties for an amicable agreement, 
if they so desired. Of the several forms of divorce recognised 
by the Mussalman law, lhe one that bears the impress of the 
Prophet's sanction and approval is the Ahsan type of talaq-i

Sunni.1 This form of repudiation involves the following 
conditions, each of these being intended to prevent a permanenb 
breach:-

{l.) The husband, in the firsb place, musb pronounce only 
one repudiation, the object of this limitation being that he may 
subsequently, when better sense will prevail, revoke the re
pudiation, if he had pronounced it from ea.price or in a moment 
of excitement, within the period of the wife's retirement 
c:msequent upon the repudiation; and that he may re-marry 
her if the period expires without the right of return having 
been exercised by the husband.2 

(2) The repudiation must be pronounced when the wife is 
in a state of purity, and there be no bar to sexual intercourse, 

(1) This form of divorce is thus defined in the Fatawa-i• 
Alamgiri. 

,~; ter... t~! rJ ; ".b Li i~,.~ J , v-.o. 1 ., 6.J 1 ).. , ~1.b~ I.:) 1 CJ-.o. 11 t; 
lvl,.o..o. ,,:; l~1- l ll-:; ll..o l.c.. ~j If_, J lt, v-.c v..asi.i, &1- li ):,:~ f 

(2) The motive of this limitation is thus explained by 
Al-Ghazza.li :-
g.~ ;J I lt! v-to.1-~ _, J ,;(lsi,o.J J v-~iu i ..>-~J I J.,-~ i J...:i.. l ,J J iWbJ I I.:) iJ 

l .>,~J I V'-~ .) ) ) ) I.:) ) ( K.i.J I .).~ .>,~j ., ~ J.,-J l IJ"_; l ~j I.:) ' 

See Ihya-ul-Ulum, V ol ii, page 39. 
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it being declared u.nlawful to pronounce repudiation when the 

wife is in menses or when she is pure but has already been 

approached. 1 

(3) The husband must abstain from connubial intercourse 

with his wife after pronouncing repudiation £or the period of 

three months.2 
There is a tradition of accepted authenticity tiiat throws 

considerable light on the wisdom underlying the last two 

restrictions. Abdullah-ibn-Omar divorced his wife while she 

wa.s in her manses, and the matter was reported to the Prophet 

who, much exasperated at the levity of his conduct, said,
,, Let him take her back and retain her, till s,he be pure, and 
again have her courses, and again gets pure. Then, if he thinks 
it prudent, let him divorce her, but he should do so when 

she is clean a.nd has not been approached: and this is the 

period of ret.irement (Iddat) during which God has ordered 

divorce." The learned commentator of the M·ishkat observes in 

connexion with this tradition that the purpose of the condition 

is to avoid a rash and hasty procedure on the part of the 

husband through aversion arising from the wife's impurity,3 

{1) Al-Ghazzali says :-

r I;=-- us: v~ °'!:; t_,. l-?- L> ~ l JtbJ l _, I ua!:s-J J u; J 1lhJ J i.:; u 
t2) These three months constitute the iddat period which 

is obligatory on such wives with whom the marriage has been 
commmmated. '' The women who are divorced shall wait 
concerning themselves until they have their courses thrice.'' 
(Quran, ii, 228). 'fhe word J )i has be_en taken ~y some to 
mean· 'courses' and by others ' the period of purity after the 
menses.' rrhe latter seems to be the correct interpretation and 
he.a the support of Ayeshah who said; t\'h ll l »·J ); ll J l .. ; J 

(3) His words are :-

...J,!:~ ~J L:.. J J J llb I:) J )'! (' J )r:.. )~ ~.... J.!:J J ~~ vr:.. \!J~J J _, 

~4 I.) Ji.) 4J} i O ;itj., ~b ~4 )){ ~\'7" j j J llb J.) 4...0 ,.G i ~t~J 

~i 1 )~ ~' lA. ; J , i.:; J ; J v.:.,..w J I J.~ J 6f ul.sd . ..a.-o c...J J~ u 
"""""u~ JlJ.. 
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and, by :fixing a long period of abstinence 4 to give him 

opportunities to reconsider his decision about the divorce, 
perchance he may repent and exercise the right of return 

before the expiry of the term." 

Dnring this period of probation the marriage snbsists 

between the parties and the husbRind retains his marital 

authority over the wife. He may, the1·efore, have access to the 
wife even without her permission, and can treat her as his wife, 
but this would actually amount to his exercising the right of 

return. During iddat the hmiband is under legal obligation to 
lodge the wife in his house, though in a separate apartment, and 

maintain her. The laws of the Quran are quite clear on this 

point: "0 Prophet, when ye divorce women, divorce them at 
~hair appointed time, and compute the term exactly, and fea.r 
God your Lord. Oblige them not to go ont of their apartments, 
nor allow them to depart, unless they be guilty of manifest 
uncleanness ......• Lodge the divorced wherever ye lodge, 
according to your means, and distress them not by reducing 

them to straits. And if they are pregnant, then be at charges 
for them, till they are delivered of their burden ; and if they 

suckle your children, then pay them their hire ; and consulb 

among yourselves, and act generously."2 

If the hm,band ha,s pronounced one, or even two repudia• 
tions, and if within the prescribed period he abstains from 

intercourse with his wifo, and does not exercise the right of 
return on the repudiated wife, he loses the power of recantation 

at the expiry of the term, and complete cessation of marital 

rights and duties takes place, a fresh marriage being necessary 

for the partieq to reunite.3 --------------------(1) Al-Ghazzali says :-

J llbJJ ~ ;J J ~ _,..a.i;.-o I.:} ,-s:~ Jt!J r.:1~ Jtb g_,.-?-) 1 ~.it~ J~.a.J ~ • ;"'1 WJ 
(2) Quran, chapter on Divorce, verses 1 and 6. 

(3) Ibid, ii, 2i2. 
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It is obvious that the very spirit of the traditional form 

of repudiation is towards a revocation of the divorce and a 
reconciliation between the parties concerned. If, however, the 
parties fail to take advantage of the pre'!cribed interim and are 

determined to break from each other, the husband may 

pronounce the repudiation for the third time and thus dissolve 

the marriage definitively. The divorced wife is forthwith 

rendered unlawful to him, and he can not remar1•y her unless 

the wife marries another person by a valid and binding 

contract, is divorced by him after a bona fide consummation of 

marriage, and completes the period of iddat consequent upon 

such repudiation. l 

This severe condition has been the subject of much comment 

by the critics; but they forget that the very existence of such 
a condition demonstrates most strongly that the principles of 
Islam are entirely opposed to the alleged facility of divorce, 

The object of laying down such a rule was to prevent a 

definitive dissolution of marriage by appealing to the sense of 
honour of the people.2 

We think no apologies are necessary for our quoting here 
what Syed Ameer Ali says on this point :- "Sautayra and 

Sedillot agree with the Moharnedan jurists in thinking that this 

rule was framed with the object of restraining the frequency of 

(1) Quran, ii, 230. 
(2) Al-Ghazzali dwells on this sense of honour and the 

purpose of theil' disagreeable ordeal, and observes that all 
this is the frnit of a three-fold repudiation. We quote his 
beautiful words for the benefit of the reader :-

,) J , Jb."' lt-:"- _, j1l \!J J &J J [ lk~; r .J.j t .. ~ J u Jlj t5l6 J ~ J _, 

l:.J ,-(~ rj 6~.; us; l .... J J ,~ i.:J _,~ _, &l.c u•l'° JlS\+J J ~.ii.c _, i ~.-o j~..i:J J 

~ ,J \!) 1 ~~ JJ.a. .. J ' g-:'".,) 1 ... s"-.c r 6sitlb'.i., J~iJ 1 4., j? ua~ ~ 
t•~) i J.J ~~JS'_, 4, ,jJ) cl'° )J~~i, ~ ~ 6J .f..(' 4~..o 

lhya-ul-Ulum, Vol. ii, page 39. 
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divorce in Arabia.. Sedillot speaks of the condition as 'a very 
wise one,' as it rendered separation more rare, by imposing a 
check on its frequent practice among the Hebrews and the 
heathen Arabs of the Peninsula. Sautayra says that the check 
was intended to control a jealous, sensitive, hut hc:1,lf cultured 

race, by appealing to their sense of honour.''! 

Sir vV. Muir erroneously thinks thab Islam poi;itively 

sanctions the hiring of a tempora1·y husband to legalise re
marriage with a thrice-divorced wife.2 'fhe idea of getting 

the divorced wife married to a third person on an express 
understa'lding that he would divorce her in favour of her 
former husband was condemned by the Prophet in the most 
emphatic terms. According to a tradition which Tirmizi de• 
clares to be authentic, Ibu-i-Masud relaues that the Propheb 

cursed the '~ temporary" husband of the woman as well as her 
former husband, who, in violation of laws of honour and decency, 
enter into such mutual understanding in order simply to 
legalise a re-marriage wilih the divorced woma.n otherwise 

unlawful. 

A. few word8 are necessary about the other form of divorce 

which has been called the Talaq-i-Bid'ee, according to which the 
divorce t::.kes place if three repudiations are pronounced in the 
period of purity, either ou one occasion or on three separate 

occasions. 'l'he divorce, they say, is valid, but is an act of sin.3 
As its name l:!iguifies, it was a. later innovation and was 

introduced accordiug to some scholars in Caliph Omar's time, 

and, according to Syed Ameer Ali, iu the second century of the ___ , __ _ 
(1) Personal Law of the Mohamedans, page 335. 

(2) See Muir's Life of Mahomet Vol. iii, page 349. 
(3) Fatawa-i-Alamgiri thus defines this form of divorce :-

• • • • &, ,;al"' o l.Js:! , J i ~ J , &~ .,)..ci. J _, Jtb '-,i U.u lt~ l:J J 

~ l.c 1:.11{, JllkJ J f, i..,J.J ~~1 j li 
Val. ii, page 64. 



THE REVIll:W OJ RELIGION!!!, (Ma:, 

Muhammadan ora, ''It was then," says he, '' that the Ommiade 
tyrants .finding the checks imposed by Muhammad on the 
facility of repudiation galling, looked about for some escape 
from the strictness of the law, and found in the pliability of the 

jurists a loop-hole.'' The Shiahs and the Malikis, it should be 

observed, do not recognise the validity of the '1.1alaq-i-Bid'ee. 

An irregular form of 7.1alaq-i-Bid'ee is sometime mentioned 

which, according to the best authorities on Muhammadan law, 
does not take effect definitively. This is the case when the 

three repudiations are pronounced ,vhile the woman is i,i 
menses, and the jurists take such a divorce as if only ono 
repudiation has been pr.onounced, and render it obligatory on 
the repudiator to lodge the wife in his house so that she may 

observe iddat.1 

Ib has to be fairly admitted that some of the Mussa.Iman 
jurists, partly from a desire to adhere religiously to the letter 
of the law, and partly because of their fondness for handling 
juristic subtleties, have been the unhappy cause of a certain 
undesirable laxity that we find to-day in the laws of divorce as 
they obtain among the Mussalmans. From what has been said 

already, it will appear that in the days of the Prophet 

the acknowledged policy of the law was to place many 
limitations and restrictions upon the exercise of the power 0£ 
divorce. The pronouncing of three repudiations, for instance, 
in the same breath was repellent to the mind of the Prophet. 

The Mishhat quotes a tradition, on the authority of Nasai, that 
once t.he Prophet was told of a man who had pronounced three 
repudiations on his wife at one and the same time. Enraged at 
this, the Prophet was on his legs and said : " Does he dare to 

(1) Fatawa.-i-Alamgiri says of this irregular form of di

vorce : &J lo. , .. i .sJ} ~ l ~ J _, i) I.!/,. u"' , lt~ J _,:. J.o.J l J,lb~ t.:J J 

\:Jl Al "':"';s,.l-~ _, t,.; J _, J tJ..bJ J .,:; l$' _, A!:; tt~'° lo?- nb ,._} , J V°~ J 

,.,i ~ ) \.,.iJ ~. ~ J ., &•~ )J ) i.:,J ' t."' » 1 J t.,.,.. , Ji 
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take the Book of God in jest while I am still in your midst? ,, 

Hence it is clear that the Prophet recommended that form of 
divorce ouly which requires three distinct decla.rationa in three 
separate periods, the object being, as has already been said 
that the parties might endeavour in the course of the interval; 
to renew the conjugal relations.I 

B1.1t the abuses likely to arise from the laxity of the laws 
may conveniently be counteracted, as tney have been done in 
India, by other lawful impositions. The wife or her guardian 
for instance, may stipulate at the time of marriage against the 
arbitrary exercise of the power of divorce by the husband. The 
same object may also be achieved indirectly by fixing the 
dower at a large sum beyond the means of the husband to 
liquidate. The wife ma.y also} by stipulation, reserve to herself 
the power of dissolving the marriage u.nder certain legitimate 

circumstances, e.g., if the husband marries a, second wife. 

In the event of a divorce, the Islamic laws are very parti
cular in providing for the protection of the wife's property 
against the avarice of the husband. If the divorce is due to a 
cause imputablo to the husband, he has to make over to her all 
her property, and pay off the dower that had been settled upon 
her.2 If, however, the divorce has been resorted to at the 
instance of the wife without any justifiable cause, she has 
simply to abandon her claim to the dower. '~ The wife thus 

occupies.'' says Syed Ameer Ali, -'a decidedly more advantageous 

position than nhe husband." 

(1) 'rhe idea has been deduced from the words \!J lj J'° J \lbJ J 
( divorce is twice) which suggest that there should elapse an 

interval between two divorces. 
(2) Quran, iv, 18. 

}f. ATAUR RAHMAN. 
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The Message of the Khwaja. 
DEAU BRETHREN IN THE FAITH,-

I O'ive below my letter which I addressed to the members of 
t, 

the All-Iridia Muslim League. It will give you an inkling into 
the circumstances which have induced me to venture on my 
present attempt. I need not again emphasise the necessity and 
justification of my starting the Muslim lndi a. We need an organ 

here to safeguard our interests and enlighten the ruling nation 
on our needs and aspirations. Islam never taught us to be 
discontented with a rule over us because it was non-Islamic. It 

would be against the injunction of the Quran and the Holy 
Prophet even to think of shaking the stability of the Government. 
But there are certain m12.tual rights and obligations existing 

between the rulers and the ruled, and we are taught to observe 
and have them observed. Wu arc bound by our religion to pay 
taxes aud to fight against the enemies of the Crown. We should 
give support to its strength. Sedition and anarchical movements 
are I-la1·clm, and strictly prohibited in Islam; and our past 

conduct in the days of" the unrest'' in India has proved to the 

hilt that we are true Muslims in this respect. But we are also 
entitled, under the sacred traditions of our Prophet, to s'ubmit 
our needs and complaints to our rulers, to ask them to correcb 

their wrong steps, and to ha,ve our rights, aspirations and 
susceptibilitieo respected by the Government. I believe in the 

high sense of justice of the English nation and their willingness 
to meet our just demands. 

As tc the dissemination of Islam in the Western lands, we 
have hardly made any attempt worthy the name in this direction 
as yet. The trend of the modern philosophy, ethics and socialism 

is towards Islam, and we are only missing a favourable oppor

tunity if we sit inactive. 
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Thab I am up to the arduous task before me will be nothing 

short of presumption, if I say so; but encouragement, co-opera

tion and sympathetic help can facilitate ono's way to achieve 

the object aimed at. 

I am highly indebted to such friends of mine, whose circle ab 

present is very 11arrow, but who have kindly encouraged me on my 
writing to them to run the paper at least for one year. They 
have enabled roe to give to it, within certain limits, a free circu• 

lation among the clergy and the lait,y here. Bnt it is a drop in 

the ocean. Besides the members of Parliament and the Church, 
whose number exceeds one thousand, there are numberless clubs 

and libraries here. And there are very m::my other quarters 

where the circulation of 11Iuslim 1 ndia is desirable. 

I also intend to circulate, especially the religious portion 
of the journal-which will be published also in a separate 
edition in future-in the rest of the continent, as well as in 
America and Africa. 

As to the present space of the journal, I think it hardly 

sufficient to meet the need. Besides, a. month is of long duration, 
and forty pages are practically nothing to plead an important 
cause like ours. For the present I should like to see a bi-mo11thly 
edition ot forty pages each, if I could. 

This is a big work, and requires gigantic calibre and great 

resources to meet it. But perseverance, honest labour, good 
health, and, above all, the grace and blessings of God, are the 
chief tireasures which I pray Him to confer on His humble 

servant. Iu conclusion, I call upon my dear brethren in Islam 

to co-operate with me, and to join with me in praying the 
Almighty and invoking Him to help us in our cause, and grant us 
means to establish His glory and tho glory of Islam in the world, 

Mountains of obstacles can be 1·emoved, and seeming impo~sibili-
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ties become actualities, when He is pleased to bless His servants 
with His grace. 

Your brother in Islam, 

I{HW AJA KAMAL-UD-DIN' 

Editor the Muslim India&; Islamic Review. 
112a. Kew Road, Richmond, London. 

From-
The Editor the '' Muslim India and 

Islamic Review" (London), 
To the Members of the All-India Muslim League (Lueknow.) 

DEAR BRETHREN IN ISLAM,-

.Assalamu-alekum wa Rahmatullahi wa Bara.katuhu. I left 
India some months ago, and my departure from home excited 
unnecessary surmises as to the object of my visit to English 
shores. It was not to better my worldly condition that I made 
this journey : the spread of Islam and its preaching have been 
an ideal of my life. In made me restless while in India, and was 
chiefly responsible for my journey to this side of the world. I 
came here with the object of finding the best methods of 
preaching Islam and disseminating Muslim literature in the 
West. But my sojourn here has brought me a revelation of 
things before unknown, as I presume they will be to most of 
you in India. You are assembled to devise means to ameliorate 

your condition and to improve your future prospects, and I 
think I would miss a great opportunity if I failed to invite your 
thoughtful deliberation upon what I have learnt since my 
arrival in London. 

It is not merely a gradual dismemberment of the Moslem 
Kingdoms leading up to their total extinction that has been 
engineered, but the very existence of the Muslim community 
is threatened. The fate of the Moors in Spain awaits us every• 
where, and our annihilation is only a question of time. 
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Unfortunately we have been an obstacle and hindrance in 
the way of European self-assertiveness, and have also constantly 

rebuffed Christianity, and it need thei·efore be no matter for 
surprise if our existence is considered undesirable in certain 
diplomatic and ecclesiastical quarters; but now it is ostensibly 
on humanitarian grounds that the peoples of the West desire 
to see us ,~finished,, as soon as possible. 

Brethren! you need not be startled at this occidenta.l 
attitude towards you. It is not difficult to find its causes. 
If the conception of Islamism and the Muslim, prevalent in 
Europe, were correct and based upon valid data, I should see 
no reason why every fair-minded person having the lea.et interest 
in humanity should not come forward to help Europe in her 
task or effacing Islam from the face of the earth. But if the 
situation has arisen through deliberate misrepresentation, and is 

a creation of gross calumny, the people here are not to be blamed 
for it, no1· ,vould it serve aur pur2ose to bring our malicious 
detractors to task. Our sole remedy lies in dispelling the cloud 
of ignorance which enshrouds Europe and prevents her from 
appreciating Islam at its true value. 

It is not only our institutions of ploygamy, slavery, Jiziah 
and J eh!lod which under misinterpretation arouse ignorant disgust 
and unmerited resentment, but everything of Islam is now 
under the ban, and judged as past reclamation. Our theology 
and our ethic~, our polity and our economica, our social and 
domestic conditions, all savour of barbarity. Our conception 
of God is an insult to thl;) Deity, and our view of man an 
outrage to humanity. We have no faith in female virtue, and 
do not believe iu chivalry on the part of man; jealousy has 
gripped us, and we have deprived mankind of that harmless 
pleasure which accrues only from free inter-mixture of men and 
women in balls and masquerades. vVe are dead to sublimity 
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and blind to beauty, and will not allow others to appreciate the 
personal chil.rms possessed by our female folks, which were 
meant by nature to contribute to universal happiness. We 
have secluded our better•halves, and stunted everything good 
and noble in them. Our ethics are a confused mass of con

flicting principles, and an unharmonious hotch-poteh of puritanism 
and sensunility. Islam, it is said, appeo.ls to the animal nature 
and leaves no opportunity for the play of the tender passions. 
It excites fanaticism, and kills reason and common-sense. The 
Muslim, therefore, can make a conquest and retain its fruits 

by the sword, but he is absolutely incapable of giving good rule 
to the conquered races. In a word, ignorance and narrow
mindedness, ferociousness and brutality, sensuality and inadap

ta.bility, and many other abominable 'tys' have been heaped 
on our heads, and in ecclesiastical coverings of grace and 
diplomatic insinuations are declared to be our chief qualifica
tions. It is asserted that Islam has had its day. it did service 
to humanity in reclaimirg races bordering on barbarity ; it 
may still pave the way for Western civilisation and religion in 
certain parts as, for instance, in Central Africa, but in the 
advanced parts of the world it should give place to its betters. 

This is a brief resume of what I have learnt here about 

myself and my religion through books, periodicals. newspapers, 
theatres and cinematographs in the short period of six months, 
which I could not possibly have learnt through my incessant study 
of religion for the last twenty years. But in the same breath, 
I say it is a lie and a brazen calumny of the blackest dye. 
In the beginning, no doubt, it was the work of some evil 
schemers against Islam, but now it is the honest belief of 
millions in Europe; and England is no exception. It is under 
such erroneous beliefs that European nations think themseh'es 
justified if they nurse intentions detrimental to you. The Cause 

of Humanity, in their wrong j udgment, dema.nda your immola-
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tion to its n.lt::i.r. You are chri.rged with having contaminated 
half the world, and it is therefore imperative that the remaining 
hemil'.'phere shoulcl be safeguarded from your unwholesome 
influence. Therefore there is no occasion for surprise if, as I 
learn from reliable sources, the United States of America 
contemplates legisbtion under which no Muslim shall be allowed 

to set foot on her shores. No wonder if Europe, as the self
appointed gnn.rdian of human welfare, schemed to bring your 

kingdoms to the dust: the partition of Muslim lands may have 
been decided in European cabinets long ngo, although put into 
operation only in the last decade. As Islam is believed to be a 
scourge to mankind, the sooner it disappears the better; this is 
the only possible explanation of the cold indifference which 
Europe preserves in the face of those inhuman atrocities and 
barbaric outrages, which ci=i,used the death of thousands of 
MuRlims admittedly non-belligerents. All the laws of humanity 
have been trampled in Thrace, Macedonia and Albania, under 

the savage feet of the Bulgars and Montenegrins. All the rules 
and regulations of the Hague Conferences have been set at nought 
in the '11ripolit_an and Balkan War-,:,,, bnt the equanimity of 
the European mind ha::i remained undisturbed. lt not oniy fails 

to feel the slightest pang of remorse, but endrnvours to minimise 
or explain away the terrible truth of these unprecedented 
occurreuces. 11,o show the light in which millions of honest 

minds here are delibera,tely misled tJ regard these diresome 
events, I here insert a letter which probably comes from the pen 
of a clergyman, and appeared in the Da·ily News & Leader of the 
day on which I i,m writing. 

,. THE 'MASSACRES IN MACEDONIA.''' 

" Sir ,-How greedy some people are to believe charges 
against their fellow-Christians ! But even were these charges 
true, terrible as they w,i>uld be, the last person who would have 
the right to complain would be the Turk. He would be reaping 
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where Dlnd what be has sowed. The horrible picture of the great 
massacre of Armenians in or about 1896, as seen and described 

to me by one of many English sailor witnesses, has never left my 
brain. If Christian regular troops have done these unchristian 
things it is the result of centuries of education by Moham
medans. It is one more reason to end the Mohammedan rule. 
A persecuted, down-trodden race either becomes cowardly like 
the poor Armeniar.s or fierce like the Oretans. Mohammedana 
have very much improved under Christian rule, as in India and 
Egypt. Obristiaus have never improved under Mohammedan 

rule. If the charges be true, which I doubt, this is a most 
painful instance of it. 

" LIONEL LEWIS. 

"St. Mark's Vicarage, Whitechapel, Feb. 14.'' 
England has no doubt remained aloof till now out of her regard 
for us, but I am afraid our alleged Muslim backwardness and our 

retrograde tendencies are too incorrigible to keep her on the 
side of the losing cause, for already her traditional friendship has 
been converted into neutrality. 

Brethren ! In body I am far from you, but my heart is with 
you. I can imagine the intensity and magnitude 0£ pain which 
the facts revealed in my letter will cause you. But be patient, 

and with a cool mind think of an efficacious remedy for such 
misfortunes. If Europe is correct in her estimate of us, we 
have no just cause of complaint, if our days are numbered it is 
because we deserve it. But if Europe labours under gross 
ignorance and has been misled by deliberate calumny and mis

representation, as the case is, do your best to correct her errors, 
a.nd I assure you millions of people at least on this soil of freedom 
a.nd liberty will advocate your noble cause. 

In order to make myself clear to you, allow me to remind 

you of the European attitude towards you some fifty years back-
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England was then the great ally of Turkey; we could count on 
her support. 

If the Christian bigotry of Gladstone could not bear Islam 

and wanted to see "the Turks leave Europe bag and baggage,'' 
he had to face a strong public opinion which then existed in 
favour of the Ottoman. He died without seeing his wishes 
realised. To convJrt Turko-philes into 1'urko-phobes in England 
was a task of gigantic calibre. A generation of backbiters and 

evil-speakers of Islam came forward to perform the ignoble work. 
The Ottomans as a race could not be found fault with. Every
thing abominable was therefore imputed to the Muslim-his 

religion-the only Faith of God which bas brought civilisation, 
light and peace to the world, which has furnished basic principles 

of modern civilisation, but which was painted in the blackest! 
colours to create the present situation. 

God has been pleased to put us under British rule, and the 

regime has been useful to us in various ways. The English 
nation can be credited with a strong sense of justice and willing. 
ness to redrese the grievanc~s of her dependants. I know for 
certain that well-gui:led effort made here to enlighten the public 
on onr concerns is sure to change the policy hitherto adopted. 
Besides, John Bull is too business-like to see his own interests 
jeopa.rd ised. 

The creators of the present situation are too ast11 te to allow 
the honest Brit,ish nation to see the actualities in l.heir real 
culonring. 'l'hey are fully cognizant that the combiBed voice, of 
the II1dian Muslims, if heard here1 will surely change the trend 
of public opinion. They therefore spare no labour to misrepreseni 
and minimise the importance of your present doings. For 

illustration I may again refer to that deep interest which you 
are uow taking in Turkey. You hold monster mass-meetings in 
the big towns of. the Empire, which are important enough to 
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create sympathy even in official circles of the highest rank, but 
the Pall Mall Gazette here tries to hoodwink its readers when i\ 
says in its issue of January 31 that ''too much importance should 
not be attached to the resolutions passed by Indian Muslims at 
Calcutta, Lahore and elsewhere regarding the attitude of Great 
Britian towards the Balkan war> because they are the doings or 
the young Muslims like those of the young Turks in Turkey.'' 
~he whole Muslim community in India is in stir and commotion 
on account of Turkey, but the Tory organ here tries to persuade 

the public that we are not 'intensely' concerned about Turkey 
and the anxiety professed by Indian Mohammadans regarding 
the future of Turkey is not real and deep seated, but excited by 
the young Muslim members of the Indian Muslim League. 
What can we expect when the nation which rules us has the 
misfot'tune to posses& such untrustworthy and dogmatic papers 
as record;:-r.i of facts and indiootors of public events. But if the 
ruling nation unfort,unately has such incompeteut educators of 
public opinion, she should not be blamed for her mistakes. The 
:first business of the ruled should be to think of some better 
means of r urnishing correct information. Our sister community 
was shrewd onough to realise this long ago and made satisfactory 
arrangements here. They secured some pacific, but efficacious, 

agencies tn create Hindu-phile sentiments here, and are reaping 
good fruits from their foresight. 

Bretl1ren ! you have assembled at Lucknow to deliberate 
primarily on your immediate concerns, but do not like your 
Hindu compeers localise your interest in your motherland. A 
Moslem is a citizen of the whole world, and not bound withi11 
the limits of his environments. You shall have one day to face 

God and H it:i hless~d Prophdt, who have enjoined upon you to 
carry 'the holy message' to the four corners of the world. But 
half the world is going to be closed against you, and in the other 
half your enemies have numbered your days. This situation 
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may, to some extent. be ascribed to the European hankering 
after self-aggrandisement, but it is chiefly owing to a wrong 
estimate and a. false conception of Islam. The calumny agains1J 
us is a legacy of the missionary propaganda, and the creation of 
a deep-rooted policy of the vile diplomacy ; our cause has been 
seriously da.maged by the untiring pens of the detractors and an 
incessant use of the pen is needed to counteract the poison 
thus created. It is not the European weapons of war which are 
reducing you to dust, butr the misguided public opinion in the 
West which creates the deplorable predicament. Turkey may be 
relieved of her present throes, but your life as a race in the 
world depends entirely on a change in the opinion so ignobly 
created here against you. Brethren ! this is a great problem 
for your consideration, and demands your immediate and 

thorough deliberation. I came here in pursuit of my humble 
aims, and not as a fortunehunter: leaving a lucrative and 
increasing practice behind me, as your Preeident-elect will 

assure you. I had to change my plan. I know that the task is 
too arduous for me alone, an:l to do full justice to it requires 
the sympathetic co-operation of many. I should like someone 
better qualified to take my place. I should like to see a 
44 Comrade" a "Muhammadan''· an "Observer" a "Review ' ' , 
of Religions" and a '' Zamind'ar" published daily and weekly 
in London, with free circulation in thousands. God be with you, 
and inspire you to do what shall be necessary to strengthen 
our cause throughout the world! 

Your brobher in faith, 

KHAWAJA. KAlU.L-UD·Dlli. 

February 18, 1913. 
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Review. 
DAWN IN DARKEST AFRICA is the title of an inte

resting work by the Rev. J oho Harris. The Reverend gentle• 
man, in company with his wife, recently made a long journey 
th.rough the Western Equatorial regions on behalf of the 
anti-slavery and aborigines Protection Society. The book is a 
valuable record of original research. It is divided into five 
parts and the main subject discussed are native characteristics~ 
West African government, commerce, etc., conditions of labour 
and tilavery ; moral and material progress in West Africa; and 
''the map of Africa rearranged." 

Concerning Islam, he writes-"N one can meet the leading 
Muhammadans without being impressed with their simple piety 
and their tenacity to what they regard as their invincible faith. 
Officialdom opposes the advance more northerly territory, on 
the ground of trouble with the Moslem community. This 
attitude is regarded by most Muh.ammadans as anything 
but a \:omplimeut to their religions faith, holding firmly as theJ 
do that the Koran is powerful enough to withstand all the 
assaults of another creed." 

With regard in Slavery in Belgian territory, the author 
ata.tes that though efforts have been made to remove the abuses, 
yet it is impossible to extirpate them as long as the state is 80 

much interested in the production of rubber for sale in Euro
pean markets. As regards the Portuguese colonies, whatever 
attempt may be mt-i.de to conceal the facts, it is clear that slavery 
dues exist in Portuguese Africa. 

The book is published by Smith, Eder & Co., price 101. 
Od, net. 
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